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PREFACE

In presenting the reading public a
Bible Commentary, I do not come as a
competitor of other commentators, as
to scholarship and knowledge of world
affairs. I have not traveled in foreign
countries, nor learned the technical
principles of the various languages so
much used in the production of works
in this field. On questions depending
on such information, the authors of
present day volumes are evidently
qualified to write, and the correctness
of their statements is not necessarily
questioned. It has been my aim to
consult their works when desired, and
avail myself of the information offered
by their scholarship and labors. I have
also depended on such works of ref-
erence as Young and Strong have given
in their concordances. The lexicons
of Thayer, Robinson, Liddell and Scott,
and others, have been consulted in the
examination of the original languages
of the Old and New Testaments. Using
such sources of information for criti-
cal purposes, and my own study and
learning of the Sacred Text for pur-
poses of the doctrine of the Bible, it
has been my controlling object to write
a Bible Commentary, as detailed and
thorough as my ability permits.

The body of the text will not be
found in this book. The student will
be required to have his Bible always
at hand; thus this work cannot be
substituted for that volume. This plan
also conserves space that would not
be used to any great advantage if
taken for the mere printing of the
text.

In view of the preceding paragraph,
some further explanation will be of-
fered. The beginning of each para-
graph will be a reference to a verse or
verses of the chapter under considera-
tion, such as Verse 1, in the first chap-
ter of Genesis. The particular word
or words of that paragraph to be given
attention in the commentary will be
printed in italics, as in the beginning,

with the comments thereon following
immediately. Where no words of any
given passage are in italics the com-
ments are on the paragraph as a
whole.

The Old Testament was written,
generally in Hebrew, and the New
Testament in Greek. When the original
language is offered to the student, it
will be printed in small capitals, as
RESITH in the Old Testament, and
ARCHE in the New Testament. These
are the original words spelled out with
English letters. That will enable the
student to examine them in the lexi-
cons, and other critical works, even

‘though he is not a Hebrew or Greek

scholar.

Among the critical and other worls
consulted in compiling this commen-
tary are the following: Young’'s Ana-
lytical Concordance; Strong’s Exhaus-
tive Concordance; Thayer’'s Greek-
English Lexicon; Robinson’s Greek
Lericon; Grove’'s Greek Lexicon;
Greenfield’s Greek Lezxicon; Donne-
gan’'s Greek Lexicon; Westcott and
Horte’s Greek Lezicon,; Liddell and
Scott’s Greek Lexicon; Ancient Mon-
archies, by George Rawlinson; Mom-
msen’s History of Rome;, Josephus’
History of the Jews; Myers’ Ancient
History; Decline and Fall of The Ro-
man Empire, by Edward Gibbon;
Jones’ Church History; Eusebius’
Church History; and many others too
numerous to mention.

It has been my constant purpose to
avoid speculation. I have offered no
explanation based on mere guesswork.
In all instances where I was not sure
I understood the passage, no comment
was made. My sole aim has been
to encourage a more complete under-
standing of the Sacred Volume. If
such is accomplished I will consider
myself fully repaid for all the time
and labor expended.

The Author.
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Bible Commentary

GENESIS 1

Verse 1. In the beginning. This ex-
pression is not used with reference to
time, but to the order of events, It is
as if it read, “In the first place—to
begin with”, etc. The word for begin-
ning is RESHITH and has been ren-
dered in the A. V. by the following
words: beginning, chief, chiefest, first,
firstfruits, first part, first time, prin-
cipal thing, Strong defines the word,
“The first, in place, time, order or
rank (specifically, a ﬁrstfruit).".f\ The
writer is telling the reader that cre-
ation of the material world began
with the creation of the heaven and
the earth. The time or date when
this occurred is not considered here,
The word heaven is from SHAWMEI-{
and defined by Strong thus, “from an
unused root meaning, to be lofty; the
sky (as aloft; the dual perhaps al-
luding to the visible arch in which
the clouds move, as well as to the
higher ether where the celestial bod-
ies revolve).” In other words, accord-
ing to Strong the word refers to the
first heaven, where the birds fly, and
the second heaven, the place of the
planets. The word here is in the sin-
gular but should be plural just as it
is rendered in 2: 1 since it is used
with reference to the two regions de-
scribed in the definition. See notes
at verses 6, 20.

Verse 2. Without form. This is
from ToHUwW and one word used by
Strong to define it is ‘“desolation.”
The word void is from BoHUW and is
defined by Strong to mean ‘“to be
empty.” Thus the expression could
well be rendered ‘‘earth was desolate
and empty.” This is more reasonable
since we cannot conceive anything
that exists at all as not having any
form. Yet we could easily understand
how it could be desolate and empty,
which was the real condition before
the Creator began to arrange it by
the six days of the creation. Dark-
ness. Since darkness is a negative
condition it would exist without cre-
ative act. Deep. This is from TEHOM
and means the sea. Waters. As the
original condition was water the the-
ory that the earth was at first a ball
of fire is false. Moved. This is from
the same word as ‘“flutter” in Deut.
32: 11.

Verse 3. And God said. Note this
expression used here and on the five

following days. It is the only recorded
means used by the Creator to bring
about his purpose regarding his
works outside of man. His word was
all that was used and all that was
necessary. This agrees with Psa. 33:
6, 9; Heb. 11: 3. Let there be light.
Read 2 Cor. 4: 6. (It should be noted
that light is here a created fact al-
though the sun and other planets had
not been created. This means that
light is a substance and not the “ef-
fect” of the vibratory motion of the
sun on the eye as taught by “science.”

Verse 4. God divided the light from
the darkness. Thus it was that God
controlled the light which he had
cx.'eated by his miraculous power, thus
giving alternations of light and dark-
ness. After the sun and other lights
were created he then ordained them
as means by which these alternations
were to be accomplished.

Verse 5. Let it be noted that just
one evening and one morning are
mentioned as forming one day, That
is the order of nature now. Thus we
see that the ‘“six days of creation”
were six periods of days just as we
know them now. This being so we
cannot accept the speculation that
they were periods of several years as
the so-called scientists teach. Such
would require more than one evening
and one morning.

Verse 6. Firmament. This is from
RAQIA and defined thus by Strong,
“An expanse, i, e., the firmament or
(apparently) visible arch of the sky.”
It is thus the region that contains the
first and second heavens. See v. 20.
Also 2 Cor. 12: 2.

Verse 7. Here we see that in the
disposal of the water at the creation,
part of it was sent upward. This
agrees with the reference here given
to Psa. 148: 4 and also with 7: 11.
The great abundance of water in the
time of Noah would not necessarily
require creation of it but oniy the
suspension of this firmament, letting
this water come back to its former
place around the earth, Compare witk
‘“the windows of heaven were opened’”
in Gen. 7: 11.

Verses 9, 10. Having disposed of
the bulk of water above the earth,
God next brings a portion of the
earth’s surface to be above the water
thus making a place for land life to
subsist.



2 Genesis 1:

Verses 11, 12. It should be observed
here that in God’s arrangement, all
fruit plants were to reproduce through
their own seed and that the fruit of
each seed was to be its kind. The
theory that “seedlings” are inferior
and that seeds will not bring the
same kind of fruit as the original
contradicts this statement of Moses.
It a fruit seed today will not repro-
duce after its kind it is because some-
thing has been done to interfere with
God’s law of plant reproduction.

Verse 14. Signs. From owTH and
one of Strong’s words for it is “evi-
dence.” See Psa. 19: 1. Does not mean
anything like the so-called signs of
those who do their planting “according
to the sign.” To divide the day from
the night. See verse 4.

Verses 15, 16. Here we see the sun
and other bodies were created some
four days after the earth. The theory
of “scientists” that the earth is a por-
tion of the sun, having been thrown off
from it, is false.

Verses 17-19. (Purpose of God in mak-
ing these planets is said here to be to
“give light upon the earth,” not to
make or originate light as is taught.
This light was already in existence
from the first day. See note at verse 3.
It should be further noted that in stat-
ing the uses for which these heavenly
bodies were made nothing is said about
their being made to furnish a place for
living beings.

Verse 20. If this verse should seem
to contradict 2: 19 as to the source of
material for the fowl, note the same
subject in verse 22 is worded “let fowl
multiply,” etc. This shows the verse
here intends only to tell us the proper
breeding place of fish and fowl; the
one in the waters and the other in
the air, and not any direct reference
to the creation of the first parent.
Heaven. As a chain for the three
heavens, underscore the word here
and write: 1st heaven. See Gen. 22:
17 for the 2nd. Also see 2 Cor. 12: 2.

Verse 21. The word whales is from
TANNIYN and defined by Strong as “a
marine or land monster.” Note also
here as in the case of the vegetable
kingdom, everything was to bring forth
“after its kind.”

Verse 22. The word fill is from the
same word as replenish. Verse 28. Let
2%101. See note on this verse at verse

Verses 24, 25. Same law of reproduc-
tion after its kind that was given re-
garding creatures of the sea and air.

11—2: 2

This law is still observed in the animal
kingdom and is a standing refutation
of the evolutionary theory of reproduc-
tion.

Verse 26. Us and our. God and the
Word were associated in Creation. See
John 1: 3; Eph. 3:9; Col. 1: 16.

Verse 27. The word man is used in
its general sense and refers to both
sexes. That man is made in the image
of God as to his body is seen from the
idea that in direct connection with
the statement that man was made in
the image of God it is stated that he
made them, male and female. Since
the body of man is the only part of
him that has sex it follows that the
image of God refers to his body.

Verse 28. Replenish. This is from
the same word as “fill” verse 22 and
has no idea of a second reproduction as
the letters re have been erroneously
interpreted. These letters do not form
a syllable prefix but are simp!y a
part of the body of the word which
means to “fill.” Let it also be noted
that man is to subdue the earth. He
is commanded in the New Testament
not to abuse this world nor to permit
interest therein to interfere with his
more important interests of the soul;
but, when kept within these restric-
tions, man may discover and “invent”
and use the various properties of na-
ture for his profit and enjoyment.

Verses 29, 30. At this time man was
not given the flesh of animals to eat.
No reason is assigned for this in the
scripture. And if every green herd was
given him for meat it would appear
that the poisonous plants had not yet
been created. Evidently they were
brought forth along with the “thorns
and thistles” of 3: 18.

Verse 31. Everything which God
n}ade was pronounced very good. And
since this is pronouncement of excel-
!ence as to the state of created things
in the beginning, we cannot accept the
theory of evolutionists that they were
crude in the beginning and then after-
wards attained to a very good condi-
tion through long periods of time.

GENESIS 2

Verse 1. Heavens. Note the word is
in the plural. See explanation at 1: 1.

Verse 2. Ended and rested. Since
both these words are used in the same
relation to God’s creative work we
must know they express the same
thought. One does not always rest in
the sense of relaxing from weariness
or toil, but it is just as often used in
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the sense of a pause. God paused in
his creative work. Attention is called
also to the way it is expressed in the
following verse. There it says that in
the seventh day God ‘“had rested,” etc.
This gives the idea of reflection and
that the work being considered had all
been completed when the seventh day
came. This does away with the quib-
ble that God must have done some
work on the seventh day as it says
that on it he ended his work. The com-
plete thought is that he ‘“had ended”
it.

Verse 3. Sanctified. This is from
QADASH and Strong defines it “a primi-
tive root; to be (causate, make, pro-
nounce or observe as) clean (ceremo-
nially or morally).” This shows the
word to mean that the day was set
apart ceremonially and not that any-
thing was done to its natural character
since such a thing as a day could not
be said to be either holy or unholy as
to its character. There is no such
thing as a holy day except as it per-
tains to what is done on that day.

Verse 4. Generations. This is from
TOWLDAH and one definition Strong
gives of it is “history.” Thus the ex-
pression means ‘“this is the history,”
etc.

Verses 5, 6. This is a summing up
of some of God’s work. The writer is
referring to conditions before and after
the plants and animals, including man,
were made. And since it had not rained
upon the earth and since there was no
man to till the ground, it could not be
concluded that these plants.came up
through natural inducement of mois-
ture nor as the result of man’s labor.
And, since there was not a man to till
the ground even though there was
moisture in the form of mist, there
should be a man to take over this duty.
Hence the important statement soon
to follow.

Verse 7. In this great work God did
not merely speak man into existence
as he did his other works, but honored
the man by forming him with his own
personal act. This verse should be
studied in connection with other pas-
sages in the Bible which will be cited
in this paragraph. 1 Thess. 5: 23 tells
us that man has three parts. The verse
under consideration mentions only two
of these parts, the body and soul. Then,
as soon as that much of “man’” was
created God created, immediately and
simultaneously, the spirit (Zech. 12:1),
thus completing the triune being.
Word breath is from sHAMAH and de-
fined by Strong as follows: “a puff,

i. e, wind, angry or vital breath, di-
vine inspiration, intellectually or con-
cretely, an animal.” Hence, since the
breath introduced into the nostrils of
this man is the same as that which
makes other animals alive, it required
that man, made in the image of his
Creator, should have something else
added to lift him above the other or-
der of living beings. Therefore God
created this spirit within him.

Verse 8. Eden. This was the name
of a region of such a character as to
be a place of pleasure. The garden was
in this region and thus it was not the
garden that was named Eden, but the
region in which it was located. Fur-
ther information on this place will be
offered at verses below.

Verse 9. We see in this verse that
the fact of being pleasant to the sight
did not put a tree in the forbidden
class. For, after mention of this fact
pertaining to the trees in general the
writer says ‘“‘also” and then tells of the
two special ones now so famous. There
was nothing evil in the one tree itself
but the eating of it would bring knowl-
edge of good and evil. The significant
idea in this expression is that it men-
tions both good and evil. Only one con-
clusion is possible, and that is that it
brought knowledge of evil as distin-
guished from good. It would have been
better for man not to have known any-
thing but good. It was the possession
of knowledge of good and evil that was
the occasion c¢f trouble.

Verses 10-14. The word ‘“heads’ here
is evidently used figuratively since a
river would not have four heads after
having formed a river of stated ex-
istence. It might have formed a delta
but would not form various heads. But
it could be said that the region called
Eden was supplied with four streams
which is doubtless the thought of the
writer. The modern Tigris corresponds
to Hiddekel while Euphrates is the
river of the same name as now. Inci-
dentally, since we now know the loca-
tion of these streams we can thus lo-
cate the general site of the famous
garden.

Verse 15. This verse shows that man
was not intended to be idle. Neither
was the vegetation of the garden to be
miraculously cared for. Then, as now,
man was expected to be a worker with
God in the enjoyment of divine bless-
ings.

Verses 16, 17. Thou shalt surely die.
The marginal rendering here is “dying,
thou shalt die.” The thought is that in
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the day they ate of that tree they
would become subject to death. That
was to be true both physically and
gpiritually. In a physical sense, in the
day they ate they were driven from
access to the tree of life, and imme-
diately they began to die since they no
longer had access to the tree of life
which was the only thing that could
have perpetuated their physical life.
Then, since death spiritually also
means separation, they immediately
died since they were on that very day
separated from God by their sin.

Verse 18. One reason it was not good
for the man to be alone was that, in
God’s plan for filling the earth with
his kind it was to require opposite
parties. And also, in order that the
creature who was made in the image
of the Creator might be prosperous
and happy while living on the earth he
was to be a social being and this re-
quired society which would be impos-
sible with only one kind of human
being. Help. This means an aid or
helper in the same sense as we speak
of a worker having a helper. Of course
an electric mechanic would want a
helper suitable for his needs and thus
not one that would be needed by some
other kind of mechanic. Even so, the
man being the kind he was and with
the kind of expected future, he would
need a helper suited for his social and
reproductive needs. Thus, God de-
clared he would make this man such a
helper, hence we have meet. This is
from NEGED and is thus defined by
Strong: “a front, i. e., part opposite;
specifically a counterpart, or mate.” At
first it might seem inappropriate to
have a helper that is counterpart or
opposite. But when it is remembered
that this helper is for the special pur-
pose of reproduction it will be clear.
For instance, it would be of no help in
arranging a mechanical effect to place
one bolt with another. But a counter-
part, one opposite, would be a help.
Hence the bolt must be helped by the
part that fits over the bolt. And so in
reproduction, the principal purpose of
the man, a counterpart, an opposite, is
necessary to constitute a helper suit-
able for the man’s needs. An appropri-
ate wording of the passage would be “I
willd make him a helper suitable for his
needs.”

Verse 19. Since there were vast num-
bers of these living creatures it would
require inspiration to be able to name
them. This is why the significant state-
ment that whatsoever Adam called the
creatures, that was its name. We

18—3: 1

should not be surprised at seeing indi-
cation of Adam’s being inspired. He
was to be a type of the second Adam
(Christ, 1 Cor. 15: 45) and so it was
proper to demonstrate his power.

Verse 20. Explained in remarks at
verse 18.

Verses 21, 22. In taking a part of
the first Adam from which to make
his helper God caused a deep sleep to
come over him. In taking a part of
the second Adam (his blood) from
which to make his helper, God caused
a deep sleep to come over him. It was
the sleep of death. For Christ was
dead when his blood was shed. The
significant coincidence is that in each
case the side of the man was opened.

Verse 23. Flesh of my flesh. This
shows that both flesh and bone were
taken from the man. Bone represents
structure and the flesh the formation
of the body.

Verse 24. From Matt. 19: 5 we learn
the language of this in Genesis is that
of God and not Adam as it might seem.
And in Mark 10: 7 Jesus repeats the
same words as his own. This fleshly
relation is the original and only Bib-
lical basis of the marriage instituton.
When a male and female are thus
joined they are by that act made one
flesh and that union cannot be dis-
solved except by a similar act of one
of the partes with a third party. This
is why fornication is the scriptural,
and the only scriptural basis for remar-
riage of an innocent party to a third
party. Leave his father and his mother.
When a male is old enough to perform
the marriage act he is old enough, ac-
cording to God, to leave his parents
and become married. Lawmakers who
arbitrarily set an age limit for mar-
riage legally, without parental consent,
would do well to study the above.

Verse 25. From the ideas set forth
in 3: 7 and notes it would appear here
that the writer means simply to say
that the man and woman had not yet
taken any notice of the fact that they
were naked.

GENESIS 3

Verse 1. Subtil. This is from ARUWM
and is defined as ‘“cunning.” Beast.
This is from CHAY which has a wide
variety of renderings in the A.V. Its
outstanding idea is, a living creature.
The passage might read ‘“than any liv-
ing creature of the field.” He is here
seen to be able to talk with man’s lan-
guage. He is here used as agent of the
devil because of his cunning manner.
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The devil has possessed superhuman
power in the past. See Ex. 8: 18, 19.
Here the magicians failed to produce
the lice even after having performed
the two previous signs. And when they
failed this time they explained it by
saying “this is the finger of God.” Now
it is evident that the word “this” re-
fers to the transaction as a whole
about the lice and in which they failed.
If their failure to produce the lice
while Aaron succeeded and if their ex-
planation is that the finger of God ac-
counts for it, then they are acknowl-
edging that their work was not by the
finger of God. And if not, and since
man alone could not have done what
they had been doing at two previous
plagues, then it had to be by the finger
of the devil. God has at different times
suffered evil characters to accomplish
the superhuman in order to accomplish
some special end of His. See the case
of the woman of Endor with Saul in
1 Sam. 28: 12. The behavior and ex-
pressions of the woman showed that
she had not previously been able to
perform the deeds she professed to per-
form, hence her shock at the happen-
ings on this occasion. This shows that
God used this evil woman this time to
work a certain result and for that pur-
pose suffered her to have this evil
power. And so all the above is to ac-
count for the power of the devil ex-
erted through the serpent.

Verses 2, 3. Here the woman truth-
fully repeats the law that God gave her
as to the trees of the garden. This
shows that her disobedience afterward
could not be laid to any misunderstand-
ing or failure of memory as to what
God had said. And yet Paul says the
woman was deceived. (1 Tim. 2: 14.)
Therefore her deception came by al-
lowing the devil to distract her atten-
tion to a one-sided consideration, as
follows:

Verse 4. By adding the word “not”
to what God had done the meaning
of the whole statement was changed.
And this was not wholly untrue as will
be seen, and that is wherein lay the
deception. Since a person can die in
one sense and still live in another that
gave the devil an opportunity to de-
ceive by playing on the word. See next.

Verse 5. Shall be as gods knowing
good and evil. See verse 22 where God
himself stated the same thing which
shows the devil stated some truth.
And since a person who is like a god
would not be considered as dead, the
devil got through with his deception
on the woman.

Verse 6. When the woman saw. This
expression shows that the woman had
not taken any special notice of the tree
before. Evidently, when God had
warned them in such strong terms
about the tree, even not to even touch
it, she had abstained from interest in
the tree as far as possible and thus
was taking a safe course. But the
wiles of the devil had awakened in her
an interest in the forbidden thing and
then it was that she saw what had
escaped her notice before. Food, eyes,
wise. See 1 John 2: 16. The apostle
says that the lust of the eyes, the lust
of the flesh and the pride of life are
all that there is in the world. Those
three points of temptation are present
in this case. They had the effect de-
sired by Satan. He tried the same
three points on Christ in Matt. 4: 1-11
but failed. The record states that the
devil then left him. We ask why? The
answer is because he had no other
points of temptation to use since he
had used these three which John says
are all that are in the world. Notice
that nothing is said about the decep-
tion of Adam here. And this is as
stated by Paul in passage cited at
verses 2, 3 above. He ate merely on
the effect of association.

Verse 7. Opened. This is from
PAQACH and defined by Strong “a prim-
itive root; to open (the senses, espe-
cially the eyes); figuratively, to be ob-
servant.” Knew. This is from YADA
and in 18 places is rendered ‘‘perceive.”
So the passage as a whole means that
they had their attention called to the
conditions and perceived or took notice
that they were naked. This caused
their feeling of shame and their use of
fig leaves to cover their nakedness. In
last verse of previous chapter it is
stated that the man and woman were
not ashamed even though naked. But
that was because they had not had
their attention called to it as it is in
the verse here under consideration.

Verse 8. Since a voice does not walk
we must take this verse to mean that,
as God was walking in the garden,
they heard his voice. Hid themselves.
Since according to Psa. 139: 7-13 and
other passages it is impossible really
to hide from God, we must take this
to mean that Adam intended and tried
to hide. But the writer speaks as if
he did so. This teaches the principle
that a man will be charged with his
evil desires and attempts whether he
succeeds or not. It is as bad in God’s
sight to desire and think evil as to per-
form it. See Mark 7: 20-22.
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Verses Y9-11. There could not have
been any fault found against the man
and woman for being naked for that
was the way God left them when cre-
ated. But the knowledge of their being
so indicated that something was wrong.
That they had obtained such knowl-
edge unlawfully since God did not in-
tend for them to have it. Hence the
question that was asked of them.

Verse 12. It may be said that it was
like the nature of a man to blame his
sin on some one else. But that is just
as true of woman. The reason in both
cases is that it is according to human
nature to justify one’s own conduct by
hiding behind another.

Verse 13. In this verse we have the
truthful statement of the woman. But
while it was the truth she was not ex-
cused for her conduct. She was des-
tined to be punished for her act as will
be seen below.

Verses 14, 15. Much speculation has
been done on this noted passage. But
one of the accepted principles of inter-
pretation of language is that all state-
ments are to be interpreted literally
when the factual context will permit.
To force a strained and figurative
meaning into a passage in order to es-
tablish a cherished theory is as much
to be regretted as is any other false
teaching. To begin with, this is not a
“star of hope” offered to man as is
popularly preached, because God was
not talking to the man at all when he
said these words. As far as we know
Adam and Eve never knew God had
told these words. He was talking to
the devil and it was a threat and not
a “promise.” Well, it is literally true
that a special enmity exists between
mankind and serpents. It is also true
that the serpent once used his feet for
traveling and under certain conditions,
such as being exposed to heat, those
feet in a reverted condition may be
seen. And as part of his punishment
he was to lose the use of these organs
and be compelled to get down into the
dust. See Micah 7:17. Josephus was
the celebrated Jewish historian and
certainly understood the significance
of their language. This is what he says
about this circumstance. “He also de-
prived the serpent of speech, out of in-
dignation at his malicious disposition
towards Adam. Besides this, he in-
serted poison under his tongue, and
made him an enemy of man; and sug-
gested to them that they should direct
their strokes against his head, that be-
ing the place wherein lay his malicious
designs toward men, and it being easi-

est to take vengeance on him that way.
And when he had deprived him of the
use of his feet, and made him go roll-
ing all along, and dragging himself
upon the ground.” Josephus, Ant. 1-1-4.
Another thing to be noticed, God said
“I will put enmity,” etc. Now accord-
ing to the popular speculation on this
circumstance God did not mean the
woman and the snake at all, but meant
Jesus and the devil. But that will not
do. If it were said that a man “will
put” a fence between himself and his
neighbor that means that no fence is
there at present. And if the statement
that God “will put” enmity between
the devil and Christ be the proper con-
clusion, then the enmity had not yet
existed. But that would not be true
because that very enmity did al-
ready exist. See Rev. 12: 9 and Luke
10: 18. This shows that the devil was
already at enmity with Christ before
this scene with Adam and that was the
very reason he wished to get in his
evil work against God’s work. And so
it would be out of harmony with the
sense and facts to speak of “putting”
enmity, using the future tense, when
that enmity already existed and had
for some time. If a speaker wishes to
make his own comparisons from this
circumstance in order to have a sub-
ject for discourse he may do so, but
he should not offer it as the meaning
Moses had in the passage.

Verse 16. To begin with in discuss-
ing this, another noted passage, let it
be remembered that the whole verse
is on the subject of reproduction and
the necessary factors of sexual rela-
tions pertaining to it. God said he
would greatly multiply. One cannot
multiply with only a multiplier. There
must be something to multiply and
that something must already be in ex-
istence. That something in this case
consisted in sorrow and conception.
The first of these words is from a He-
brew word that means pain. So that
the expression means that her pain
and conception was to be multiplied.
This shows that a certain amount of
pain and discomfort was to accompany
childbirth as the original plan of God.
But now it is to be multiplied. Inci-
dently, this makes us know that all
modern so-called painless methods of
childbirth are attempts to set aside the
declaration of God. Now we are not
told just what means God was to use
in bringing about this increase of con-
ception. That is, we do not know all
of the means. But we can assuredly
point to one fact that resulted in such
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increase. That 1s the fact set forth in
verse 21. The covering of the man and
woman and the continuous require-
ment of God all through the ages re-
garding the subject of modesty, is re-
lated to this subject of increase of hu-
man reproduction. The reader is here
requested to read the account of David
and Bathsheba in 2 Samuel 11. Here
is an account of one child that was
conceived and born that would not
have been had woman always been un-
clothed. It says the woman was ‘“beau-
tiful to look upon.” But had woman
always been unclothed previously, the
fact of seeing her taking a bath would
not have affected his sex nature. The
sexes, having always lived in that un-
clothed manner would have been so
accustomed to the appearance of each
other that nothing would have been
left to the imagination to stir the sex
impulse. In that case the only condi-
tion that would have urged the male
to approach the female would have
been the physical accumulation of the
thale seed that would call for outlet in
the mutual relation. But with the fe-
male form kept covered, the imagina-
tion of the male reacted upon his na-
ture and thus caused his desire for the
relation. And hence, further, in the
intimacies of married life, the privi-
lege of carrying out these imaginations
results in the more frequent desire for
the reproductive relation. Thy desire
shall be to thy husband. Since this
verse is all on the same subject we
must conclude this to mean that the
woman’s sexual desire must be subject
to that of the husband. It does not af-
fect this conclusion any to say that
man is thus given an opportunity to
abuse his privileges. One wrong does
not condemn the authority of law. The
New Testament gives special attention
to husbands who abuse this law, but
that does not release the woman from
the consequences of the scene in the
garden.

Verses 17-19. Since God here pun-
ishes man with thorns and thistles it
is clear that such plants were not
created at the start. See notes at 1:
29, 30. Without wishing to speculate
on this place it is enough to say that
while man would have been required
to work the ground for his living even
had he not sinned, yet it would have
always been a success and no hin-
drance. Now he must toil in the face
of obstacles which would bring the
sweat out on his body. Dust thou art.
The word for dust here as also in 2:7
and other places is from APHAR and

defined by Strong thus. “Dust (as pow-
dered or gray); hence clay, earth,
mud.” So we are not bound to think
of it as the dry grains of the earth as
is the common idea, but think of it
as something of fine grain and also
suitable for plastic use. Of this mate-
rial the man was formed but made to
be alive according to 2: 7. Very logi-
cally then, when the life leaves the
body it will return to its former state
and become this dust or earth again.

Verse 20. At the time this occurred
no one was living but Adam and Eve.
But since we have seen that Adam was
enabled to name the other living crea-
tures and that he must have had in-
spiration to do so (see 2: 19, 20), we
can understand how he could here
have given to his wife the name appro-
priate to her destiny as the first
mother.

Verse 21. This is explained at verse
16.

Verse 22. In this verse the Lord
made the same statement the serpent
made in his conversation with the wo-
man as seen in 1: 26. Not that the man
had become equal to his Creator in all
respects, but in the matter of this
knowledge that was unlawful for him
to have. Eat and live forever. Had
man been permitted to eat of the tree
of life even after his sin, he would
have lived forever, but in sin. It
would have been tragic to live forever
in sin, hence God is going to prevent
that.

Verses 23, 24. Man is now sent forth
to till the ground and thus begins the
sentence imposed on him in verses 17-
19. Drove out the man. This explains
the statement in Romans 8: 20. In
that passage the ‘“creature” is mankind
in general but specifically applying at
first to the first man. Since God drove
the man out Paul says he was not go-
ing out willingly. The “vanity” in Ro-
mans means “frailty” and refers to his
being subject to death after having
been separated from the tree of life.
And by placing the cherubims in ser-
vice the guard would be perpetual
since these creatures do not die. Keep.
This is from SHAMAR and defined “a
primitive root; properly to hedge
about (as with thorns), i. e., guard;
generally to protect, attend to.” —
Strong. Way. This is from DEREK and
Strong defines is “a road (as trod-
den)”: And notice it says God placed
the guard at the east of the garden, not
merely at the “gate’” of the garden as
is so commonly stated. But, while the
garden was in a place described as de-



8 Genesis 4: 1-14

lightful, yet there was a way or road
leading to it and this entire road was
thus guarded.

GENESIS 4

Verse 1. Knew. Referring to Num.
'31: 17; Judg. 19: 25; 1 Sam. 1: 19 and
various other places we learn this use
of the word is a Biblical way of refer-
ring to the relations of the two sexes.
Gotten a man from the Lord. We do
not know how long after the events
of chapter one until the man and wo-
man began living as husband and wife.
We do know that they were in that
chapter commanded to multiply. But
without any previous experience or
history of others, there would be noth-
ing in even the sexual desire to sug-
gest to the couple that their act would
result in offspring. But God has never
told man to do or accomplish any re-
sult without informing him as to the
means. Therefore, we have the neces-
sary inference that when he com-
manded the pair to reproduce he also
told them how it was to be accom-
plished. That the man had been given
a counterpart of himself for the pur-
pose of reproduction and hence this
was his provision for obeying the com-
mand to multiply. Therefore it was
natural for Eve to explain the coming
of the child to be from the Lord.

Verse 2. Note that in one short verse
we have the statement of the birth,
growth to maturity and establishment
of an occupation of life. This shows
the brief nature of the Bible against
the complaint that is sometimes heard,
namely, that the Bible is such a long
drawn out volume and thus so tedious.
It is rather the most concise, yet thor-
ough document in all literature.

Verses 3-5. In this particular place
we are not told why God respected the
offering of Abel but rejected that of
Cain. But other passages will give us
light. In Heb. 11: 4 we are told Abel
offered his sacrifice “by faith.” And
in Rom. 10: 17 we are told that faith
comes by hearing the word of God.
Then, since Abel offered his sacrifice
by faith and since faith comes by hear-
ing the word of God, we conclude that

the word of God had told them what

to offer. Abel offered what he had been
told to offer while Cain offered some-
thing else. It is not a question of
whether the ground product that Cain
offered was a good quality but the
trouble was that God had not told him
to offer that at all, but to offer an
offering from the animals.

Verses 6, 7. This passage taken as

a whole means that had Cain been do-
ing the thing he should he would have
been blessed of God. And since he was
the older of the two brothers he would
have had priority over the other. But
since he was disobedient, the respon-
sibility for sin was laid at his door.

Verse 8. Cain selected a time when
they were not in presence of others to
slay his brother. That this was his
plan is seen by the falsehood he ut-
tered to the Lord in the following
verse.

Verse 9. He not only falsified about
the whereabouts of his brother, but
offered as defense the idea that he was
not his brother’s keeper. Many people
have since taken that attitude. When
they are urged to do something for the
sake of others and it is something they
do not wish to bother about, they will
offer the same thing in one form or an-
other. They will speak as if they will
not be to blame if others do not look
after themselves. But, while it is true
that a man’s neglect to take proper
care of his own interests will be
charged up against himself, it is also
true that others who could have done
something about it but did not will
also be to blame.

Verse 10. Blood crieth. By consider-
ing verses 15, 24 Paul says the blood
of Christ “speaketh better things than
that of Abel.” That is because the
blood of Christ speaks or cries for
mercy while the blood of Abel cried for
vengeance.

Verses 11, 12. From the earth. This
does not mean that Cain was to be
sent away in the sense of out of the
earth for the last line says he is to
be a fugitive in the earth. But it
means that his punishment was to be
produced from or by the earth. That
would be accomplished by the failure
of the earth to yield to him the ex-
pected fruit of his labor. Yes, this
same ground that kindly received the
innocent blood of his murdered brother
would be his instrument of punish-
ment. Fugitive. This is from a word
that means to be unsettled and not be
allowed to have any abiding place. He
was to be tossed to and fro and become
the object of hatred wherever he went.
He would not be permitted to dwell in
any desired locality that would have
God represented in any favorable cir-
cumstance. In this sense was he to be
banished from God. Cain understood
this to be the meaning of the language
pf God as expressed by him in follow-
ing.

Verse 13, 14. The last word of this
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passage i{s used as including Cain and
his descendents since no one man could
be slain more than once. But he under-
stood that on account of his wander-
ing, uncertain manner of life, the pub-
lic would consider him in about the
same way they would a vicious beast
and seek to slay him. But God did not
wish to have that extent of punish-
ment imposed on him. See following
paragraph.

Verse 15. Mark. This is from owTH
and Strong defines it as ‘“a signal (lit-
erally or figuratively), as a flag, bea-
con, monument, omen, prodigy, evi-
dence.” From this we see that the
mark placed on Cain was not necessar-
ily some physical blemish stamped on
his body as is the popular impression.
What it was we do not know, only,
there was some kind of unusual sign
or token placed in his hands for use in
identifying him with the implied in-
formation to the public that no one
was to molest him bodily. And that if
anyone did so molest him, vengeance
might be taken on the would-be at-
tacker.

Verse 16. From the presence. See
notes on verses 11, 12.

Verse 17. Knew his wife. Consult
the references given at verse 1. This
merely means that at this place Cain
and his wife had intimate relaticns
with the result that a son, Enoch, was
born. Since Adam and Eve were the
first human pair and to be the ances-
tors of all other human beings, the
conclusion is inevitable that Cain’s
wife was his sister. Whatever objec-
tions that came later against such in-
timate marriage might indicate, at this
early stage of man’s existence God
would overrule all obstacles.

Verses 18-22. This is a simple state-
ment of the rapid production of Cain’s
son and grandsons and of their devel-
oping into various trades.

Verses 23, 24. To my hurt. The mar-
ginal reading is “in my hurt.” The
idea is that a man had made an at-
tempt on Lamech’s life and he had de-
fended himself by slaying his would-be
murderer. He justifies himself by re-
ferring to the protection that had been
offered Cain. If Cain, the man so
wicked as to be banished from the pres-
ence of God, was entitled to veangeful
treatment of his attackers, certainly
Lamech who is not under any such de-
motion would be entitled to much more
protection.

Verse 25, 26. Note the marginal ref-
erence here gives us “call themselves
by the name of the Lord.” This is sig-

nificant. Since Cain has been banished
from the peaceful presence of the Lord
it would be considered that his seed
could not claim much nearness of rela-
tion with the Lord. By the same token,
the descendents of Seth, the one taking
the place of righteous Abel who was
slain, would feel entitled to call them-
selves by His name. This, then, is
doubtless the beginning of recognition
of two distinct classes of human beings
referred to in 6: 1 and which will be
considered in its proper connection.

GENESIS 5

Verse 1. Generations. This is from
TOLPAH and Strong defines it ‘“descent,
i. e, family; (figuratively) history.”
The statement means that it is the
family history, as to descent, of Adam.
Adam. The Hebrew word here is
spelled the same as the English and
defined as follows. “To show blood (in
the face), i. e, flush or turn rosy:
ruddy, i. e.,, a human being (an» indi-
vidual or the species, mankind, etc.).”

Verse 2. Adam. See previous verse.
Also in Josephus, Ant. i-i-2 we are told
the original color of the earth was red.
This would account for the coincident
of the name of the first man being the
same as a word that means ‘“red.”
Their name. Since the writer is speak-
ing of the human species it is signifi-
cant that the plural pronoun refers to
the same common name. And since
this first Adam (see 1 Cor. 15: 45) was
a type of Christ the second Adam, it
was fitting that the name be used in
common. This agrees with the idea
that both the second Adam and his
partners should have a name of com-
mon meaning namely, Christ-Chris-
tians.

Verses 3-32. It is thought as well to
group these verses into one paragraph
since most of the comments will be on
the passage as a whole. Mention will
be made of the eleven lineal descen-
dants from Adam commonly referred
to as the Patriarchs. They are Adam
(mentioned in verse 2), Seth, v. 3;
Enos, v. 6; Cainan, v. 9; Mahalaleel, v.
12; Jared, v. 15; Enoch, v. 18; Methu-
selah, v. 21; Lamech, v. 25; Noah, v.
29; Shem, v. 32. These formed the im-
mediate and lineal line from the first
man down to the time of the flood in
the time of Noah. Enoch walked with
God in verse 24 refers to his life be-
fore being taken to heaven. This is
evident from the language of Paul in
Heb. 11: 5 where he says that Enoch
had the testimony of pleasing God “be-
fore his translation.” The three sons
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of Noah were not triplets, hence the
language in last verse means that
Noah was the age of 500 years in round
numbers when his three sons were
brought into the world. Also, the
brothers are not named in the order
of their birth. In Gen. 10: 21 it speaks
of Japheth and calls him the ‘“elder.”
This is from GApoL and Strong defines
the word here as follows. ‘“Great (in
any sense); hence older; also inso-
lent.” But this is not to be wondered
at. It frequently happens in the Bible
that members of a family will be
named or regarded in the order of
their importance and not always in the
order of birth. As instances, Jacob and
Esau, Ephraim and Manasseh, Abram,
Nahor and Haran.

GENESIS 6

Verses 1, 2. Sons of God. See com-
ments at 4: 25, 26. From all consider-
ations at hand the conclusion is that
these sons of God are the descendants
of Seth while the daughters of men
are the descendants of Cain. It was not
the Lord’s wish that the two classes of
people should intermarry. But then, as
well as now, the will of God is not
always carried out by human beings.
This seems to be specially true when
the animal nature of the man is being
entertained. So here they made wives
of women who met their choice instead
of the ones who met the favor of God.
And when God’s people marry those
who are not God’s people there is sure
to be trouble. That is a statement of
rule that has been and always will be
true.

Verse 3. Strive. This is from DUWN
and defined thus. “To rule; by impli-
cation to judge (as umpire); also to
strive (as at law).” — Strong. The
verse here means that God will not
keep up his pleading with them indefi-
nitely. He will, however, continue
this for a period of 120 years. And this
period of grace was the time when God
was still endeavoring to bring the peo-
ple to repentance through the preach-
ing of Noah. It is mentioned in 1 Peter
3:18-20 and 2 Peter 2:5. God and
Christ directed the Holy Spirit to in-
spire Noah in those days so that he
could preach to the people. In this way
God was striving or pleading with
them to repent. But this period of
probation was to last only 120 years.

Veruse 4. Giants. This is from NEPHIL
and defined thus. “Properly a feller,
i. e, a bully or tyrant.” — Strong.
Renown. This is from sHEM and the

same authority defines it as follows:
“Shame:; a primitive word — perhaps
from 7760 through the idea of defl-
nite and conspicuous position; com-
pare 8064—; an appelation as a mark
or memorial of individuality.” With
these critical explanations the verse is
very clear. The offspring of these men
with the women of strong personal
physical character, since it says they
were fair, would naturally be more
athletic than otherwise. So these men
were not giants in the sense of stature,
but, as the definition gives, they were
strong physically and also, since they
where the offspring of parents who
were more carnal than spiritual, they
became tyranical and of the nature of
a bully. And all this explodes the
speculative theory advanced by some
that the “sons of God” above meant
angels from heaven. In the first place,
Jesus says of such persons that they
do not marry (Mark 12: 25), and thus
would not cohabit with human females.
And if they did, their offspring wculd
not be like the ones described in the
present passage.

Verse 5. If men had given them-
selves over to their carnal lusts in the
selection of wives it might be expected
that their general life would be one
of like character.

Verses 6, 7. Repented the Lord. The
universal meaning of repentance is
change. The scriptures clearly teach
that God does not repent as man re-
pents, yet he repents. Hence we must
look for the explanation in some defi-
nition that is true of both, at least in
some sense. Well, we have that com-
mon definition in the word change.
‘Whether it is the case of God or of a
man that repentance takes place, we
must expect to find that a change has
taken place. Hence, the definition that
is true of man is that when he repents
he changes his will. When God repents
he wills a change. Now in the present
instance, when it repented God that he
had made man on the earth, it means
that he willed a change in conditions.
Hence he is going to remove man from
the earth and in that way would bring
about the change which is the funda-
mental meaning of repentance.

Verse 8. We are not told anything
about the personal character of the
sons and families of Noah. It simply
says that Noah found grace or favor
with God. Now we know this was un-
der the Patriarchal Dispensation when
the father or chief father as the word
patriarch means, counted for the rest
of the family. And thus we always see



Genesis 6: 9-16 11

the name of Noah as outstanding in
this instance. On this thought the
reader is requested to read 2 Peter 2:5.
Here the A.V. says “Noah the eighth”
while Robinson’s Greek Lexicon ren-
ders it “Noah and seven others.” At
any rate, the outstanding idea is that
Noah was the one whose signal right-
teousness brought favor from God for
the family.

Verse 9. Generations. This is the
same word as explained at v: 1, which
see. Walked. This is from HALAK and
defined thus. ‘“A primitive root; to
walk (in a great variety of applica-
tions, literally and figuratively)” —
Strong. As an indication of the gen-
eral meaning of the word I shall here
set down a number of the words used
to translate it in the A.V. Behave, be
conversant, follow, move, and many
others. The meaning is that Noah’s
life was pleasing to God.

Verse 10. As to the relative ages of
these sons see explanation at the end
of chap. 5.

Verses 11-13. Earth. As the earth
literally would not be thought of as
corrupt morally we should seek for
some other use of the word as used in
this paragraph. The word is from
ERETS and Strong defines it as follows.
“From an unused root probably mean-
ing to be firm; the earth (at large, or
partitively [in part] a land).” The
word has been rendered by country,
field, land, nations, world. From this
it would appear to be used as referring
to life on the earth and especially that
part of life dominated by the human
beings. Flesh. This is from BASAR and
one of the words used by Strong to
define it is- a word that means ‘“mod-
esty.” So, with these critical data the
meaning of the whole paragraph is
that man had become so immodest and
immoral that his entire influence was
toward the vile. This would naturally
result in an abused use of everything
which God had created and placed in
the hands of man. And this presented
a general picture of violence and per-
version of the original will of God.
And in deciding to clear the earth of
these wicked human beings it was just
as well to remove the other living crea-
tures also since their widespread ex-
istence would not serve any good pur-
poses. Hence God’s decree to wipe it
all from the face of the earth except
that which was entitled to live and
whatever would also be needed for the
use of those persons entitled to live.

Verse 14. Gopher. This is the only

place in the Bible this word is used.
Strong says it is apparently the cy-
press. Rooms. From QEN and defined
“a nest (as fixed), sometimes includ-
ing the nestlings; figuratively a cham-
ber or dwelling.”—Strong. This word
is rendered “nest” in following places:
Num. 24: 21; Deut. 22: 6; Job 29: 18.
Pitch. This is from KopHER and de-
fined by Strong “properly a cover, i.
e. (literally) a village (as covered
in); specifically, bitumen (as used for
coating).” The nature of this sub-
stance is to prevent water or other
liquids from going through. The quib-
ble might be made that since God is
all-powerful he could have kept the
water from saturating the walls of the
ark without any such natural means.
That is true. But this is just another
instance of the many where we see
that God uses the cooperation of man
in carrying out his great plans. Christ
could have healed the blind man with-
out the use of clay and the elders with
spiritual gifts might have healed the
sick without oil. Likewise, the prophet
could have fed the widow without the
use of her small supply of meal and
oil. But it is the will of God to re-
quire man to do something for his
own good.

Verse 15. Cubit. This word is used
several times in the scriptures and
seems to be somewhat indefinite ex-
cept that it is known to be a unit of
measure. Most tables describe it as
being the length of the forearm below
the elbow. From this the general
amount of the cubit as used in the
Bible is 18 inches.

Verse 16. Window. This word at
this place is from TSoHAR and defined
by Strong “a light (i. e., window);
dual double light, i. e.,, noon.” But in
8: 6, where the same window is meant,
the word is cHALLowN and defined “a
window (as perforated).” Next let us
examine above. This is from MAHAL
and Strong gives us “properly the up-
per part, used only adverbially with
prefix upward, above, overhead, from
the top, etc.” Now then with this in-
formation concerning the leading
words in this verse we can conclude
the meaning of the verse as a whole.
Since a cubit is about 18 inches it
would be unreasonable to think that
the verse means to tell us the size of
this window. While God could cause
enough light to go through a pin punc-
ture to serve all needs if he wished,
yet it is not in keeping with his rule
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of propriety to do so. But since the
outstanding thought of the original
word for “above” is upward, from the
top, etec., it now seems plain that the
verse means that the window was so
arranged that it was elevated above
the common level of the roof of the
ark to the distance of a cubit. Then,
since one part of the definition of the
word for “window” is that it was
something perforated, and since that
was the day before transparent glass,
the conclusion is that the sides of this
“window’”’ were perforated to admit
light and ventilation. The length and
breadth of this window are not being
considered here by the writer. The
word stories is not in the original,
but the words lower, second and third
are. And since the ark is the princi-
pal subject of the verse we should con-
clude that the word stories is neces-
sarily implied. This will also corres-
pond with the three classes of living
creatures to occupy the ark, which are
man, clean and unclean animals.

Verses 17-19. Attention is invited in
this paragraph to the designation of
the things that were to be destroyed
to be “wherein is the breath of life.”
But more will be said on this matter
at 7:22.

Verse 20. As far as this verse goes
the word “two’” applies to the sex
pair, male and female. Additional
thoughts on it will be given in chap-
ter 7.

Verses 21, 22. Note the prescription
that it was the food ‘“that is eaten”
that was to be taken in. This implies
that some things that could be eaten
might not have been so used. This
will specially apply to the matter of
animal flesh.

GENESIS 7

Verses 1-3. Here is where we see
the further instructions about what
living beings were to be taken in. The
clean were to be taken in by sevens
which means seven pairs and the un-
clean one pair, and each of these pairs
was to consist in the male and female.
Since no record is here given us as to
what constituted clean and unclean
we are forced to conclude that God
instructed Noah verbally about this.
_One purpose for taking these things
mt_to the ark is expressed in last of
this paragraph to be “to keep seed
alive upon the face of the earth.” And
we w:ill learn later that man was to
be given flesh to eat, also would be
called on to make animal sacrifices to

God. But in both these uses only the
clean would be accepted. Hence the
seven of the clean required to be
taken in while only one pair of the
unclean.

Verses 4, 5. “Yet seven days” and
it was to rain forty days and forty
nights. Of course this means that
when forty days had come the rain
would start and continue for that
long a period. And we note here that
Noah did as was told which means
that at the end of this paragraph
Noah is in the ark although it is to
be seven days yet till the rain starts.

Verse 6. This means it was in the
year that would make him that many
years of age. See verse 11 below.

Verses 7-9. Comments on this para-
graph are same as on verses 1-3 above.

Verse 10. After seven days. This
was seven days after Noah had en-
tered the ark.

Verses 11-16. This gives the exact
date when the rain began to fall
which was the 17th day of 2nd month
of Noah's 600th year of life. There-
fore the date he entered the ark was
the 10th day of that month. Windows
of heaven were opened. See notes at
chapter 1: 7.

Verses 17-21. So-called scientists
claim the Bible does not teach that
the water was over the entire. earth.
That only the comparatively small
portion, the part where man was liv-
ing, was covered. But the statement
is that the waters were over all the
high hills “under the whole heaven.”
Since the entire earth has some hills
on it the conclusion is that the whole
earth was covered. Fifteen cubits up-
ward. That is, the water extended up-
ward from the tops of the highest
hills that distance. So whatever is
the height of the highest hill, by add-
ing 15 cubits to that we will have the
depth of the water at the lowest place.

Verse 22. The use of such words as
“nostrils” and “breath of life” and
“dry land” shows that only land ani-
mals entered the ark. That was be-
cause the other creatures were not in
any danger from the flood. Had God
wanted to destroy the fish he would
have used some other means since
water is their natural element.

Verse 23. Living. This is from
CHAY and Strong defines it “alive;
hence raw (flesh); fresh (plant, wa-
ter, year), strong; also life whether
literally or figuratively.” So the con-
text would have to be referred to in
determining in any given case
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whether the living thing being con-
sidered is plant or animal. And the
context in this case is right in the
verse because it mentions animal
things only. This would leave us with
the thought that plant life was not
all destroyed. And this agrees with
the statement in 8: 11 that the dove
came in with an olive leaf. This could
not have been propagated from the
provisions of Noah in the ark for he
had not left the ark as yet. Besides,
there would not have been time
enough for that kind of development.

Verse 24. Prevailed. Means they
remained at their height that long.

GENESIS 8

Verse 1. Remembered. God never
forgets anything in the sense of let-
ting it slip his mind as is the case
with man. But one word in the defini-
tion of the original here is to ‘“recog-
nize.” It means that God now took
notice and was not going to leave
Noah and his group in the ark as in
a prison. He was now ready to dispel
the water as it has accomplished its
purpose on the wickedness of the
earth so that Noah could again occupy
the land. Asswaged. This is the same
meaning as ‘‘abated” in verses 3, 8.

Verse 2. See comments at chapter
1: 7.

Verse 3. Returned and continually.
Both these are from the same original
and the central word in the definition
is ‘“retreat” without any specific des-
ignation as to where the retreat
reached. But the context in chapter
1: 7; 7: 11 and verse 2 here would
tell us they retreated to their former
places, namely, the deep or sea, and
heaven.

Verse 4. Ararat. This original word
is also rendered Armenia in the A. V.
Notice the statement is that the ark
rested on the mountains. Since it
would not rest twice nor in two places
at once we should not refer to the
resting place of the ark as on any
particular mountain as is popularly
expressed. The principal thought is
that it was in that country and also
that it rested on a mountain. This ac-
counts for the fact that the ark ceased
floating a. number of months before
they left it. The ground generally
must become dry before Noah could
leave the ark.

Verse 5. The waters continued to
abate after the ark rested on a moun-
tain and by the first day of tenth
month the mountain tops were seen.

24—8: 13 13

This is from RaAH and defined by
Strong “a primitive root; to see, lit-
erally or figuratively.” From verses
7, 11 it indicates that Noah had not
yet seen the ground. Therefore we
would be left with the figurative part
of the definition of the word and
would read it as if it said the tops of
the mountains were visible without
regard to whether any human actually
saw them.

Verse 6. Opened the window. See
comments at chapter 6: 16. If the
window was made as there described
it would be clear as to how Noah
would open this place. It would be on
the side of the window which would
be the natural place to make an out-
let.

Verse 7. To and fro. The last of
these words is from sHUwB and thus
defined by Strong: ‘“‘a primitive root;
to turn back (hence, away) transi-
tively or intransitively, literally or
figuratively, (not necessarily with the
idea of return to the starting point):
generally to retreat.”” Since the word
does not necessarily mean that the
returning was to the place of starting
we would not get the idea the raven
returned to the ark. This would be a
strange conduct for Noah to have the
raven leaving the ark and then re-
turning to it, and keeping this up till
the waters had dried up. In that case
no occasion would have been present
for sending the dove on this reconnais-
sance mission. But the raven, being
tireless on the wing, continued its
flight until the waters were abated.
This made it necessary for Noah to
send out the other bird.

Verses 8, 9. The raven not having
reappeared Noah makes another in-
quiry by the use of the dove. The
statements in this paragraph do not
contradict that of verse 5. The tops
of the mountains would not necessar-
ily be in many places and thus not
close enough to the ark to provide a
resting place for the dove. Therefore,
not being such a hardy bird, would be
compelled to return to the ark.

Verses 10-12. The olive leaf in the
mouth of the dove would not mean
that the earth was entirely dried, only
abated. And the existence of the olive
leaf indicates that vegetation was not
to be destroyed by the flood. See com-
ments on this point at 7: 23. The
failure of the dove to return after the
third flight showed that the earth was
practically clear of the flood.

Verse 13. Covering. This is from
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MIKCEH and Strong defines it “a cov-
ering, i. e, weather-boarding.” The
nearest we can safely come to the
meaning of this statement is that at
some place accessible for Noah a part
used for protection against the
weather was so constructed that it
could be removed. It could not have
been the same as the window, for, had
it been so, he could have looked to see
the “face of the ground” at the time
he sent the birds out. So, recalling
that God shut him in before the wa-
ters began to come (see 7: 16), it is
a necessary inference that he would
not be privileged to open any part of
the exterior of the ark until God so
directed him. That was done here.

Verse 14. The earth was dry in the
year 601 of Noah’s life, second month,
twenty-seventh day. In year 600, sec-
ond month, 17th day of his life the
flood started according to 7: 11, and
according to 7:4, 10 Noah entered the
ark seven days before the rain satrted.
Then he entered the ark the 10th day
of second month of 600th year of his
life and left the ark 27th day of sec-
ond month of 601st year. Therefore
he was in the ark a year and 17 days.

Verses 15-19. Nothing new in this
paragraph but it is well to note again
that only things with flesh or that
crept are mentioned which again re-
minds us that vegetation was not all
to be destroyed by the flood.

Verse 20. This is the first time that
an altar is mentioned by name al-
though we know that one was used by
Abel since he offered an acceptable
sacrifice. Note also that the clean
creatures were the ones offered which
shows us the propriety of his having
taken a greater number of the clean
than the unclean into the ark.

Verse 21. From his youth. Atten-
tion is called to the point in human
life that evil is charged against indi-
viduals. This opposes the doctrine of
fatalists who teach that mankind is
depraved from birth.

Verse 22. A popular speculation of
prophecy is that the time is to be
when we can not tell difference be-
tween summer and winter. This verse
declares that the usual seasons will
continue as long as the earth stands.
The existence of the famine in Egypt
and other places does not contradict
this verse. It does not say that no
famine will ever come. It only says
that the seasons and the planting and
reaping times will always recur. That
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was true in spite of those local fam-
ines. Furthermore, while it was said
that the famine in the days of Joseph
affected the whole earth, that was a
miraculous famine and provision was
made for it by an overproduction
through the seven previous years.

GENESIS 9

Verse 1. This verse is a repetition
of the command given the first man
and wife as it is written in 1: 28. The
command to replenish the earth, not
merely a certain locality, would re-
quire that they spread abroad as re-
production progressed. And this will
explain some of the mistakes made by
the people recorded in 11th chapter.

Verse 2. The fall of man did not
alter the condition of subjugation of
the lower orders of creation under
man as has been taught. For this is
practically the same as was declared
in the first chapter. Besides, Jas. 3:
7 states that such subjugation had
taken place in the time of that writer.
The only way that a member of the
lower order can overcome the human
is through its superior physical
strength, while man does not effect
his control over the beasts by his
physical strength but by his intellect.
This is one unanswerable argument in
favor of the complete superiority of
man in spite of the theory of evolu-
tionists.

Verse 3. This is the first instance
that we read of the privilege given to
man to eat the tflesh of animals. We
have no information in the scriptures
as to why this is.

Verses 4, 5. Whether it be man or
beast, the blood is the life. This forms
the basis or a part of the basis for
various commandments. The first one
mentioned is in the paragraph under
consideration. It is even stated here
that vengeance is to be had on beasts
that cause the death of a man. This
law was made still more specific as
seen in Ex. 21: 28. And the execu-
tioner is pointed out here to be the
“man’s brother.” Of course it will be
seen in numerous instances as we pur-
sue our study of the Bible that a
man’s brother is not confined to the
strict fleshly relation usually meant
in this expression, but whoever is his
nearest kin.

Verse 6. Here we have the law of
capital punishment proclaimed for the
first time. This law has never been
repealed by the Lord. Not only does
God here state that said punishment
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is to be meted out to a murderer but
no other punishment was ever given
by divine law for said crime. It is a
well established principle of justice
that all law must have some motive
for its existence. And as long as that
basis is in existence that law is in
force. In this case the basis for the
law is the fact that man is made in
the image of God. This is unavoid-
ably set forth by the word FoRr in di-
rect connection with the law. If this
capital law had been based on some
later date, then the law would not be
permanent. But it is as true as it
ever was that man is still made in the
image of God. If positive proof in the
scriptures were thought necessary it
will be seen in the following: 1 Cor.
11: 7; Col. 3: 10; Jas. 3: 9. Since
then it is still true that man is made
in the image of God it is still the law
of God that the murderer should be
put to death. Not only so, but this
punishment is to be administered by
man, not God. It is so stated in the
verse under consideration. It is
claimed that capital punishment was
under the Old Testament law but not
in force now. In the first place, this
punishment was decreed long before
the law of Moses was given. Besides,
it is not a law that is of the charac-
ter to be affected by any certain dis-
pensation of time or religion. But
even granting the above argument (?),
it still will not hold against the plain
teaching found in the New Testament.
In Romans 13: 4 Paul speaks about
an officer of the law of the government
and calls him the minister of God.
Here he states that “he beareth not
the sword in vain.” Now any one
knows that there is only one use for
the sword and that is to take life. And
yet this very officer who bears the
sword to take life is said by the apos-
tle to be a minister of God. Therefore
Paul here endorses the law of capi-
tal punishment. Furthermore, in Acts
25: 11 this same Paul uses these
words: “If I be an offender, or have
committed any thing worthy of death,
I refuse not to die.” Now if Paul had
not favored capital punishment he
could not have referred to the possi-
bility of doing any thing worthy of
death. And even had he not endorsed
such a form of punishment and they
were determined to administer it to
him, he could have said that he could
not prevent it. But he could have re-
fused his submission. But he did not
merely say that he would expect to
die if they decided he was worthy, but

said he would not refuse to die. That
is the same as consenting to it before-
hand, provided he had done anything
worthy of death. Therefore it is
plainly taught even in the New Testa-
ment that capital punishment is God’s
form of punishment for a murderer.

Verse 8. See comments at verse 1.

Verses 9-17. These verses are
grouped into one paragraph because
they have to do with one subject, that
of the covenant between God and man
never again to bring another destruc-
tion by water. And the word that is
the center of controversy is the word
set. The question is whether God here
created the rainbow for the first time
or that it had been already in exist-
ence but used here for the first time
for the special purpose stated. I am
sure the former is the correct view
and shall give my reasons. First, I
shall give the original word which is
NATHAN and defined thus: “a primi-
tive root; to give, used with great
latitude of application (put, make,
etc.)”—Strong. Among the different
words in the A. V. used to translate
it are the following: appoint, 11 times;
give, 1023 times; make, 108 times; set,
101 times; yield, 14 times. Some of
these words indicate the thought of
its being used for this special purpose
while others indicate that of its being
made or created for the purpose. This
also agrees with Strong’s definition
which admits both put and make.
Therefore, the subject must be con-
sidered from the standpoint of logical
reasoning. To insist that the rainbow
was already in existence because it is
a law of nature is to say that God had
to establish all the law of nature at
the same time. But that would be as-
suming the very point in controversy.
We might as well argue that thorns
and thistles were created at the same
time with all other plants since they
are a product today of nature. And
yet we know from chapter 3: 17, 18
that they were not created until after
the first sin of man. Again, it is sug-
gested that it had not rained before
this time and thus the bow, while a
natural appearance now Wwas some-
thing new at the time of Noah. But
in that case the cloud would also have
been something new. Yet the language
indicates that the cloud was already
a phenomenon that had been seen be-
fore. Notice it says, “when I bring a
cloud over the earth, that the bow
shall be seen in the cloud.” Had the
whole thing been unseen before it
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would have called for a statement
something as follows: “I will create a
cloud and also a bow so that you may
remember my covenant not to dqstroy
the earth again by a flood.” Bu.t if the
cloud was created so as to bring the
bow, then by not bringing the cloud
at all, no need would have existed for
a sign of assurance against a flood, fqr
nothing would have been in _t}lglr
sight to even suggest the possibility
of a flood. And if no cloud had ex-
ijsted as yet and God had kep!: the
vegetation alive through some miracu-
lous application of moisture, then
what call was there for the changing
of his plan?

Verses 18, 19. Mention is made here
of the fact that Ham was the father of
Canaan. This doubtless is given. to
the reader as a “tip” for the coming
importance of this man.

Verses 20-23. See notes at 2: 25,
3: 7; 3: 21. From those instances it
can be known what had become the
established principle of modesty as to
the body of the male as well as the
female. Thus it was considered im-
proper to take advantage of one’s
shameful exposure of himself. The
mere fact that Ham saw the condition
of his father as one might have done
unavoidably was not what condemned
him. But the first definition of the
word NAGAD which is the word for
“told” is “a primitive root; properly
to front, i. e, stand boldly out oppo-
site”—Strong. And this definition
would evidently be apt in this case
since Ham could have taken the same
precautions of modesty that his broth-
ers did. But he did not and only went
to them with the story after having
left his father’s shameful condition
unchanged. This conduct, which was
in defiance of the principle of modesty
that God set forth in the case of Adam,
doubtless was what brought upon him
and his descendants the terrible curse
which soon follows.

Verse 24. The fact that enough time
has passed since coming out of the
ark for grapes to grow and the juice
be allowed to ferment is another ex-
ample of the brevity of the Biblical
accounts. And no blame seems to be
attached to Noah for having become
so drunken from it that he was in the
sleep or stupor caused by the wine.
No teaching had yet been given on the
subject that we know of. Further-
more, since he was in his tent, the
place of his own privacy, he could not
be justly accused of complete indiffer-
ence in the matter. At least, the most

that can safely be said that the cir-
cumstances justify is that he was al-
lowing himself to be more careless
than he would have done, even though
he is in a place where he had a right
to be, and this was because of the
wine. And all of this was no reason
for Ham’'s conduct which not only
showed disrespect for his father, but
irreverence for the teaching of God
in the example of the first man.

Verse 25. This is under the Patri-
archal Dispensation in which the fa-
ther of the family represented the au-
thority of God. His predictions and
instructions were therefore inspired.
(See on this point 20: 7.) Therefore
we are to take the statements he made
here as inspired. Note also that noth-
ing is said directly about Ham but
instead it was about his descendants
as represented coming through his
most prominent son which was Ca-
naan. Brethren. This is from AcH and
defined ‘“‘a primitive root; a brother
(used in the widest sense of literal
relationship and metaphorical affinity
or resemblance)’”—Strong. Thus we
are to understand Noah to mean those
nations of the world which, like Ca-
naan, came from a common stock,
Noah, who is now the sole remaining
head of the races to follow. Servant
of servants. A glance at next chapter
will show us that the inferior nations
sprang from Canaan including the
people called Canaanites and Sodom-
ites and also related to the Ethiopians
and other African tribes. The predic-
tion of Noah is that the descendants
of Ham will be seen in the attitude of
serfdom toward other races. Present
day conditions support this conclu-
sion as may be observed at every
prominent instance of the subjuga-
tion and servile demeanor of the
Negro.

Verses 26, 27. Shem became the an-
cestor of the Jewish people while
Japheth came to represent the better
grades of the nations generally re-
ferred to as Gentiles. And the predic-
tion in verse 27 is significant. For
fifteen hundred years the Gentiles
were shut out from the society of the
Jews in their religious relationship.
But at last the barrier was taken
down and both Jews and Gentiles
(descendants of Japheth and Shem)

§anée together. See Eph. 2: 13, 14;

Verse 28, 29. This is simply a brief
summing up of the great life of a
great man who outlived the first man
by twenty years.
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GENESIS 10

Verse 1. Generations. For the def-
inition of this word see at 2: 4. The
great point of interest in this whole
chapter is that it gives prophetically
as well as historically, the names of
the principal nations that came from
Noah. Some of the names came to
have other forms than those given
here which may be discovered by read-
ing secular history. The reader is
recommended to read a volume by
George Rawlinson on this matter. The
title of the volume is Origin of Na-
tions. In this work the author traces,
through dependable history, the origin
of various nations and shows them to
to have started from the very sources
set forth in this chapter. It is a
strong showing for the truth of the
statements of Moses and is helpful for
the instruction of the student of Holy
Writ. It is not questioned by lovers
of the Bible as to whether the narra-
tives therein are true. Yet it is whole-
some reading to find that whenever
secular history deals with subject mat-
ter presented also in the Bible that it
always corroborates that divine vol-
ume. The student is therefore advised
to procure said treatise for this chap-
ter.

Verse 2. The modern names that
correspond to most of the names in
this verse will here be subjoined to
them. This information is based on
the History of Rawlinson referred to
in previous paragraph. Gomer—Celts.
Magog—Slavs. Javan—Greek. Madai
—DMedes. Tiras—German.

Verses 3-5. Gentiles and nations.
Both these words are from Gor and
this word has been rendered in the
A. V. as follows. Gentile, 30 times;
heathen, 142; nation, 373; people, 11.
From this it should be understood
that the word Gentile does not always
denote the opposite of Jew as is so
generally thought. There were Gen-
tiles before any Jew was known. But
because of the wide latitude of mean-
ing of the word, after there did come
a people restricted to one common
head and which came to be called
Jews, then the term Gentiles was to
be understood as being any of the
peoples of the earth outside the Jews.

Verses 6, 7. The name Cush is from
the same Hebrew word as Ethiopia.
Therefore, the people referred to as
the sons of Cush, and the Ethiopians,
are the same. Mizraim. This means
“upper and lower Egypt.” Therefore
the people of that area are meant

when the name Mizraim is named.
Canaan. From this man came the peo-
ple forming one of the most noted
heathen nations of the country west of
the Jordan and generally referred to
in terms of reproach.

Verses 8, 9. Although verse 7 above
starts out with “And the sons of
Cush,” with a number of names fol-
lowing, yet that of Nimrod is not men-
tioned. Evidently it was reserved for
special mention which we have in the
present paragraph. This was because
he became noted in history for two
facts. He became a mighty hunter
before the Lord, and the other is in
the following verse.

Verse 10. Babel. This is from the
same word as Babylon and is defined
as follows: “Confusion; Babel (i. e.,
Babylon), including Babylonia and the
Babylonian empire”’—Strong. The fact
that Nimrod was the founder of the
famous community here named ex-
plains the prominence given him in
this and preceding paragraph. Shinar.
This is the name of a plain in the
region of Babylonia.

Verse 11. Asshur. He was the
founder of the Assyrian Empire with
its capital at Nineveh. This power
became an enemy of Babylon. But
when it reached its height a mighty
officer by name Nabopolassar (father
of Nebuchadnezzar), revolted from his
lord and founded the later Babylonian
Empire. See Myers’ Ancient History,
pp. 66, 72.

Verses 12-14. The chief reason for
calling attention to this passage is
that Philistim is mentioned, and he
was the founder of the Philistines.

Verses 15-20. Principal name men-
tioned in this paragraph is Jebusite.
By reference to Josh. 15: 63 we learn
this was a name for the inhabitants
of Jerusalem.

Verses 21-31. Eber. According to
Josephus, Ant. 1-6-4, this name came
to be the origin of the word Hebrews
which is one of the names applied to
the people of the Jews.

Verse 32. By beginning and ending
this chapter with a verse that cites
the reader to the family history of
Noah, the importance of that piece of
history is emphasized. I have not said
anything special about many of the
names recorded in this chapter. This
is not because I don’t think they had
any importance, for they did or else
they would not have been given space
in a book as concise as the Bible. But



18 Genesis 11: 1.7

their importance to us is not always
shown and hence nothing much can
be said of them without speculation.

GENESIS 11

Verse 1. Language. This is from
sAPHAH and defined “the lip (as a
natural boundary); by implication,
language’”’—Strong. Speech. This is
from DABAR and defined as ‘“‘a word;
by implication a matter (as spoken
of) or thing; adverbially, a cause”—
Strong. Thus the two words used to-
gether as they are in this verse have
almost the same meaning. Yet the
fact of their both being used together
calls our attention to a special idea
in the definition of the latter one, that
of “adverbially, a cause.” This means
that the one “lip” spoken of signified
that not only did the people use the
one language, but they were interested
in one cause. That cause will appear
in a statement and scheme soon to
follow.

Verse 2. From the east. The mar-
ginal reading here gives us ‘east-
ward.” Not much importance is at-
tached to this distinction, yet the
marginal theory has something worth
considering. A look at the map would
show the region of Ararat, the place
where Noah disembarked, as being
more westward than otherwise, of
the plain of Shinar, the place where
the events of the present actions took
place. And the naming of Shinar as
the place of present events connects
it with the statements in 10: 9-11. It
is noteworthy that Nimrod was the
founder of Babel. This was stated in
previous chapter as a related fact of
Nimrod although the work was not
done until the present chapter. And
it is worthy of note that Nimrod, the
mighty hunter, and founder of the
great city and people of Babylon, was
a part of the family “tree” of Ham.

Verse 3. Burn them thoroughly.
The student of history and geography
will learn that brick made and used
in the south countries, such as Egypt
and in the south parts of the U. S.
were not always burned. Instead,
they were made into the form of
adobe. This was permissible because
of the small amount of rainfall there.
It would not necessarily be different
in seasons in the place where people
were now pausing. But the fact of
their intending to build a tower of
such great height would make it
necessary to burn the brick in order
to withstand the physical pressure
exerted on them. Slime. This is from

cHEMAR and defined as “bitumen”—
Strong. It was of the nature of as-
phalt except of somewhat harder na-
ture.

Verse 4. Unto heaven. These peo-
ple did not know anything about
“heaven” as the abode of God for
that region is not visible to the na-
tural eye and no one would ever
think of trying to reach it by a ma-
terial means. But the reader is asked
to consult notes at 1: 6, 20 and see
the meaning of this word as used re-
garding the material universe. The
sky or atmosphere was the place
these people had in mind. Their idea
was to build a tower so high that, as
a boy might exclaim regarding the
height of his kite, reached up to the
sky. Their motives for such a scheme
are given in latter part of the verse.
They wanted to make a name for
themselves, and also wished to avoid
being scattered over the earth. But
in this last motive they thought to
contravene the command of God as
given in 1: 28 and repeated to Noah
in 9: 1. For it would be impossible to
fill the earth with their kind unless
they spread out over the earth.

Verses 5, 6. Lord came down. God
does not personally come away from
the heaven of his dwelling place. But
when it is said that he goes or comes
to places on this earth, it means he
is represented by an angel. See 18:
21 where it says of the Lord “I will
go down now” in reference to the re-
port of the wickedness of Sodom.
This was done through the angels as
will be seen in 19: 1. And thus in the
case now considered, God proposes to
visit the place of this rebellion
through his divine representative.
And all this is in keeping with the
principle of God’s dealings with man.
He does not propose to know that
man fears him until it is shown by
his works. See 22: 12. On the same
principle of justice, he will not ac-
cuse man of wrong doing until the
case has been investigated and then
decided upon testimony. People is
one. Here is a divine tribute to the
strength of unity. As long as people
are united in their aims and works
they are encouraged to succeed. This
is indicated by the statement in the
close of this paragraph. And it is no
less true today that unity will ac-
complish what cannot be accom-
plished otherwise. For this consid-
eration compare John 17: 21.

Verse 7. Us. For this see note at
1: 26. Confound their language. The
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first word in this citation is from a
word that means “to mix.” The re-
sult of mixing their language was to
put an end to their scheme. It is an-
other principle of fact and truth that
is acknowledged all through the sa-
cred teachings. If all of God’s people
speak the same thing they will be
able to accomplish the work God re-
quires. Hence the command that they
be of the same mind and judgment.
The reader is earnestly requested to
consult the following. Rom. 12: 16;
1Cor.1: 10; Rom. 15: 6.

Verses 8, 9. This is one instance
where confusion was a good thing.
It is always right to confuse evil do-
ers in their evil attempts. And here
is the historic circumstance that
gives us the name and significance of
Babel or Babylon. And hence the rea-
son for referring to the confused con-
dition of the religious world as Bab-
ylon.

Verses 10-26. This large number of
verses are thus grouped on the same
principle as was done in chapter 5.
The importance of the names men-
tioned is not ignored but as it is an-
other place where the family history
(designated by the word generations)
is the burden of the passage, we will
here be concerned chiefly in pointing
out the place where each name is re-
corded that forms the family tree.
This will now be done by naming the
verse and the man in couplets. Shem
and Arphaxed; 10. Salah; 12. Eber;
14. Peleg; 16. Reu; 18. Serug; 20.
Nahor; 22. Tereh; 24. Abram; 26.
Abram is mentioned first of the three
sons of Terah because of his impor-
tance. He was not the oldest. In
verse 26 Terah was 70 when he be-
came a father. But he was 205 when
he died according to verse 32 below.
And that was the same time that
Abram came into Canaan at which
time he was 75 according to 12: 4.
To sum up, if Abram was 75 when
his father was 205, then Terah was
205 less 75, or 130 when Abram was
born. Therefore Abram was not the
oldest of Terah’s sons.

Verses 27, 28. Ur of the Chaldees.
The exact location of this place is
somewhat uncertain. Stephen says
(Acts 7: 2) that it was in Mesopo-
tamia that Abram was dwelling when
God appeared to him. This word
means “between the rivers” and re-
fers to the region between the two
most important rivers there, the Eu-
phrates and Tigris. But this was so
extensive that a deflnite point as to

geography would be hard to deter-
mine. But the Chaldees was a term
that had reference often to a colorful
race of people and whose influence
was in evidence throughout the
greater part of the land of ‘“the
East.” Hence we should satisfy our-
selves with the surety that Abram'’s
native land was east of the great
river Euphrates. Note in this para-
graph that Haran, father of Lot, died
in his native land. This will account
for Abram’s taking his nephew Lot
with him when he left.

Verse 29. Abram and Nahor. The
two remaining sons of Terah. Haran
had died before this. Nahor’s seed
will figure in the history of the peo-
ple later.

Verse 30. Barren. The leading word
Strong uses to define this word is
“sterile.” This would mean that her
inability to have children was solely
from lack of fertility and not from
any malformation of the reproduc-
tive organs. This is in accord with
the fact which will be observed later,
that after fertility had been provided
by miracle, her body was prepared
naturally to nourish the unborn child
until the usual period for birth.

Verses 31, 32. To go into the land
of Canaan. Thus the entrance into
Canaan was not effected at this time.
But on the way, at Haran, they
halted evidently because of the age
and infirmity of Terah. However,
they had left the immediate location
of their nativity as commanded by
the Lord. But when Terah was dead
they resumed the journey.

GENESIS 12

Verse 1. Had said. This form of
speech shows that what is about to be
reported did not take place in this
chapter but previously. The student
is referred to 11: 31 above and com-
ments thereupon. The halting of
Abram and his family at Haran was
not on account of slackness in obeying
the Lord’s command. He has never
been accused of any hesitancy in car-
rying out the commandments of God.
Instead, he was always obedient. But
the situation as described shows
clearly that the pause at Haran was
made necessary by the age and infir-
mity of Abram’s father. But the lan-
guage in chapter 11 does not go into
the particulars of the command. This
is evidently because the writer was
reserving that detail until after the
interval made necessary by Terah.
But let it be noticed in the present
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paragraph that not only was Abram
commanded to leave his native land,
but was to leave his father’s house.
It might be said that the one fact
would include the other. That is true.
But God sometimes specifies certain
facts that might have been known any-
way, evidently to make the serious-
ness of the situation more impressive.
For instance, his specific command in
22: 2 which will be given further no-
tice in the proper place. Another thing
that is significant in this place is that
God did not tell Abram about the kind
of place he was to reach nor where it
was. He was to learn that after leav-
ing.

Verse 2. Great nation. This is one
of the important promises which God
made to Abram. Of course it referred
to the nation that came to be known
as the Jews. Observe further that at
the very time when the promise was
made that he was to become the head
of a great nation he was an old man
and childless, also that his wife was
barren. But this is a true illustration
of faith.

Verse 3. In this verse are no less
than three distinct promises. They
will be pointed out in italic type
with the fulfillment indicated. Bless
them that bless thee. This was ful-
filled in Rahab (Josh. 2 and 6) and
the midwives (Ex. 1: 21). Curse him
that curseth thee. Fulfilled in Pha-
raoh (Ex. 7 to 14), and Amalek (Ex.
17: 14; Est. 9: 24). In thee shall all
families of the earth be blessed. This
was fulfilled in Christ and the pas-
sages are too numerous to cite here.
But one that is general is 1 Jn. 2: 2.

Verse 4. As the Lord had said. The
outstanding point in all of Abram’s
service to God is that he did what he
did because the Lord commanded it.
This is the essence of faith and was
always the motive in his activities.
When a person hesitates at a command
until he is able to see what he thinks
is the propriety of the command, then
even the carrying out of the command
could not be justly called an act of
faith. Take God at his word and do
what is commanded, asking no ques-
tions as to the why. Of course the
student should here take note of the
age of Abram at this time, which is
seventy-five.

Verse 5. Souls that they had gotten
in Haran. This is the place where
Abram paused in his journey toward
his destination. The fact that enough
time had passed in Haran for their

family number to increase indicates
some considerable stay there. But still
we must not attribute it to slackness
in obeying God’s command. There is
nothing in any part of the Bible that
criticizes Abram for this. But instead,
the language of Stephen in Acts 7:
4, “when his father was dead,” is in
the form of favorable explanation of
the delay at that place. To go into the
land of Canaan. Similar language to
this is in 11: 31. But we have no evi-
dence that Abram knew at this time
that the name of the country to which
he was journeying was Canaan. The
only detail that is recorded on this
point was that he was to go to a coun-
try “that I will show thee.” But it is a
common thing to find the inspired
writers getting ‘“ahead of the story”
and telling the reader something
which an inspired man could tell and
yet which had not occurred at the time
immediately being considered. For
instance, the town of Dan is men-
tioned in 14: 14 and yet that was not
its name until Judg. 18: 29. But the
writer could see into the future. An-
other thing, frequently the name given
to a place by a writer might be its
name at the time of the writing while
it did not bear that name at the time
that is being written about.

Verse 6. Sichem and Moreh. These
were places in the northernmost part
of the country of Palestine and are
mentioned here as merely a tracing of
the journey of Abram on his way to
the place intended by the Lord for him
to reach. Canaanite was then in the
land. The word ‘“Canaan” is from
KENAAN defined ‘“humiliated; Kenaan,
a son of Ham; also the country inhab-
ited by him”—Strong. And the word
“Canaanite” in italics here is from
KENAANIY and defined “patrial from
KENAAN; a Kenaanite or inhabitant of
Kenaan; by implication a pedlar’—
Strong. All this agrees with the pre-
diction made by Noah in 9: 25. The
various branches of these Canaanites
or descendants of Ham through Ca-
naan are named in 10: 15-20. These
inferior peoples occupied the main
part of that region where Abram made
his entrance to the land of his com-
mandment.

Verse 7. Here another promise is
added to the ones already given to
Abram. We may now group the three
outstanding promises made to Abram
and afterwards made to his son Isaac
and his grandson Jacob. Those three
promises are: 1. “I will make of thee
a great nation” (12: 2); 2. “Unto thy
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seed will I give this land” (12: 7);
and 3. “In thee shall all families of
the earth be blessed” (12: 3). Men-
tion is made also in this verse of an
altar. This will be so often in evi-
dence as the student pursues his study
of the Bible that it is worth-while to
be impressed with its importance. This
is because the only form of religion
now given from God to human beings
is what is known as the Patriarchal.
This term means a system based on
the Patriarch which means the chief
father. The term is not found in the
Bible but the idea contained in it is
seen clearly by the various references
to the chief item of family worship
which was the altar on which animals
were offered in sacrifice. Useful in-
formation along the line of importance
of the head of the family in this pe-
riod may be obtained at 6: 8, 9; 18:
19; Job 1: 5.

Verses 8, 9. Here the town of Bethel
is mentioned although it did not get
its name as such until the events in
28: 19. But this method of naming
places is explained above at verse 5.
Note also here again mention of an
altar. This was the only visible show-
ing as the established presence of God
in the worship of the family.

Verse 10. It is remarkable to ob-
serve that about the first thing Abram
found when he arrived at the place to
which he was directed was a famine.
This was not reassuring to a man who
had left his native land upon the com-
mandment of God and with the under-
standing that his was to become a
great nation. But such is the working
of faith. It does not require faith to
accept or perform a duty when the
reason for it is apparent. Or where
the results are sure of being favorable.
But when the appearances seem to be
adverse, then the servant of God is
called upon to show whether he really
has faith. So in the present case. There
is no indication, now or at a later
time, that Abram thought he was be-
ing forsaken by the Lord. Instead,
when he was evidently directed to go
on down into Egypt by the Lord he
did not question as to why but went.
It is well to observe here that during
famine this country would be a logical
place to go. There were no famines
in that country except that brought on
by miracle. It was not dependent on
rainfall for moisture which would
have been irregular. But the melting
of the snows on the mountains at the
head of the Nile River assured an
overflow of water which supplied the

country for the crops. And because of
this unfailing support of crops the
country is popularity referred to as
‘“the granary of the world.” The fam-
ine that came in the days of Joseph
was a miraculous one. See Psa. 105: 16.
Here it says, “He called for a famine
upon the land.” This shows this fam-
ine to have been brought on by the
specific decree of God. And it also
harmonizes with the fact that the
famine was of an exact number of
years and was preceded by a like exact
number of years of plenty. And this
famine in the days of Abraham does
not contradict the statement in Gen.
8: 22. See comments at that place in
this work. Sojourn. This is from
GUWR and defined ‘“a primitive root;
properly to turn aside from the road
(for a lodging or any other purpose),
i. e, sojourn (as a guest)”—Strong.
Since the word rendered ‘“sojourn”
here means a temporary stay in a
place the passage shows that Abram
was not preparing to change the plan
of God here as to the country which
was to become inheritance of his seed.
Thus we have the wholesome thought
that in spite of the unfavorable condi-
tion occasioned by a famine, Abram
still persisted in his obedience to the
divine commands.

Verse 11. Fair. This is from YAPHEH
and defined “beautiful (literally or
figuratively)'”—Strong. Look. This is
from MAREH and defined as follows:
“A view (the act of seeing); also an
appearance (the thing seen), whether
(real) a shape (especially if hand-
some, comeliness; often plural, the
looks), or (mental) a vision”—Strong.
This definition is filled with significant
information. The Hebrew word under
consideration has been translated by
“look” in the A. V. six times and five
of them are concerning a woman. And
in each case the context shows that
the form or personal appearance of the
woman is in mind. Note the word
shape as part of the definition. So
that the passage means that Abram
meant his wife had a beautiful form.
A familiar expression would truly be
suited to the case, that of sex appeal.
And notice, too, that the definition has
the idea of ‘“mental vision.” This
agrees with the thoughts set forth in
this work at chapter 3: 16, which see.
All in all, the general appearance of
Sarai was one that was appealing to
the opposite sex. And this would lead
to the ‘“mental vision” mentioned in
the definition here, and which agrees
with the idea of the imagination and



22

its part in causing the male sex to
seek intimacy with the female.

Verses 12, 13. In this passage are
seen three of the commandments that
later were given to God’s people. They
are those against coveting a neighbor’s
wife, adultery, and murder. Abram
feared the Egyptians would commit
two of them in order to avoid the
third. That is, they would covet his
wife and also murder him so as to
have Sarai without comitting adultery.
He preferred having them commit a
different two of the evils, coveting and
adultery so as to preserve his own life,.
It is difficult to explain all of this. Yet
we may remember that Abram is still
new in the service of the God of
heaven, having been surrounded with
idolatry in his former years of life.
Also, while the Egyptians would be
doing wrong in taking another man’s
wife, yet they would be in ignorance
of the fact and he could have con-
cluded that their sin would not be as
great from the fact of their ignorance.
Again, if they killed him they could
not bring him back even after discov-
ering their mistake. While they could
correct the mistake of having taken
another man’s wife, which thing they
actually did. So the whole transaction
may be summed up by saying that
Abraham acted on the principle “of
two evils choose the less.” This would
not entirely justify him, perhaps, but
would somewhat lessen the guilt.

Verse 14. The Egyptians did the
very thing Abram predicted they
would. For it is the inspired writer
of the book who is telling us that they
beheld the woman that she was very
fair. The same word for ‘“fair’” as in
verse 11. So that Abram’s estimate of
his wife’s beautiful form was not
solely because of his relation to her,
but the form and appeal of the woman
was so pronounced as to be an evident
fact and calculated to arouse the imag-
ination and sensuousness of those who
saw her. ‘

Verse 15. Princes. This is from SAR
and defined “a head person (of any
rank or class)”—Strong. Commended.
This is from BHALAK and part of
Strong’s definition of the word is “to
boast; and thus to be (clamorously)
foolish; to rave.” These princes were
important persons in the service of
the king and doubtless were supposed
to be interested in the things that
would make for his pleasure. Hence
when they saw a woman whom they
considered to be adapted to his bodily
pleasure they communicated the fact

Genesis 12: 12-20

to him. And the definition of the word
“commended” indicates that they were
very much impressed themselves by
the appearance of Sarai. As a result
of their recommendation she was
taken into Pharaoh’s house. The word
house is from a word that has a wide
variety of meanings. But Strong says
its special meaning is “family.” Thus
we would get the idea that Sarai was
taken into Pharaoh’s family and he
was planning to make her a perma-
nent member. That kings at that time
made free to have a plurality of
wives need not surprise us. Even God’s
people at that early date and for some
time after, had such. Not that God
was pleased with it nor that he “per-
mitted” it as is sometimes said. God
never permitted anything that he dis-
approved. To permit is the same as
to sanction. But God has suffered
many things in the immature age of
the world that he refused to tolerate
after the world had stood long enough
to be able for stronger teaching. Please
see Acts 17: 30. And in this case now
before us we see that God did not
chastise the king for having more
than one wife. But, for taking a wo-
man who was the wife of another man,
as will be seen in a paragraph below.

Verse 16. Since up to this time Pha-
raoh is unaware that Sarai is Abram’s
wife, and being clear in mind as to
the lawfulness of his act, we cannot
interpret his conduct here toward
Abram as an attempt at pacifying
him. Rather, it is his way of showing
his appreciation for the new addition
to his harem by bestowing these atten-
tions on her brother. With this in
mind we see that the second “he” in
the verse is Abram.

Verse 17. The plagues referred to
here were some kind of physical afflic-
tion. And in thus punishing Pharaoh
and his house (or family. See at v.
15) God fulfilled one of the promises
he had made to Abram recorded in
verse 3, that “I will curse him that
curseth thee.” To curse means either
to wish or to bestow an affliction.

Verses 18-20. I might have taken
her to me to wife. This language in-
dicates that while the woman had been
taken into Pharaoh’s family with the
purpose of making her a part of his
collection of wives, yet he had not yet
begun such relationship. Of course we
may conclude that God prevented him
from doing so. This would not be far-
fetched since we have it in the text
that he did that very thing under like
circumstances. For this information
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see 20: 6. And thus the plagues
brought upon Pharaoh and his house
opened his eyes to the truth of the
situation. Upon this he complained to
Abraham and sent him away from
his midst. He also had charged his
men concerning the woman. One
thing that claims our admiration of
Pharaoh. He regarded the sanctity of
marriage more highly than is often
shown by people professing great
claims to morality now.

GENESIS 13

Verses 1, 2. The riches here men-
tioned as being the possession of
Abram are to be explained by the 16th
verse of previous chapter. Not that he
was poverty stricken at the time he
went down to Egypt, for verse 5 of
preceding chapter speaks of ‘“all their
substance” which they took with them
from Haran. But that which was
added to Abram’s possessions by Pha-
raoh contributed to make him a rich
man.

Verse 3. Here we again see Bethel
mentioned by name although it did
not get such name until chapter 28.
Hai here is the same as Ai in other
places.

Verse 4. Mention again made of the
altar which he had built on his way
down past this place. The significant
thing here is that when he came to
the altar he “called on the name of
the Lord.” This would not merely
mean that he prayed to the Lord here
for that act of worship was lawful at
any place. But use of the statement
in direct connection with the altar sig-
nifies that calling on the name of the
Lord does now and ever afterward also
require some specific act of visible
worship. As an example of this in
the New Testament see Acts 22: 16.
During the Patriarchal Dispensation
the only material symbol of a meeting
place with God was the altar on which
sacrifices were made. Later, under the
Mosaiac religion the tabernacle and
temple were the places where the
Jews could meet with God formally.

Verses 5, 6. Nothing is said about
gifts being bestowed on Lot at the
time Pharaoh was entreating Abram.
But in verse 5 of 12th chapter, after
mentioning Lot whom Abram took to
go into the land of Canaan it men-
tions “their” substance. This indicates
that Lot was in possession of such
things before entering Egypt. And
they increased naturally while in
Egypt under the favorable circum-
stances of Abram. Bear. This is from

a word that has a literal and figurative
meaning. The context here would give
it the figurative meaning. That is, the
land was not able to support all their
animals with food and shelter. For
this reason their respective interests
began to crowd in upon each other.
Since a man possessing as many beasts
as Abraham or Lot would not be in
direct charge of their care, they na-
turally had herdmen for that purpose
and that brought up the situation that
is described in next verse.

Verse 7. Herdmen. This word might
seem to be confilned to one who tends
sheep. While that would be its first
meaning, yet it also is used in the
general sense of one who grazes. This
is evidently the range of its meaning
here for the word cattle in this verse
is from MIQNEH and defilned “live
stock”—Strong. Of course the strife
between the two groups of herdmen
was at first a more formal one. The
word is from RIB and defined ‘“a con-
test (personal or legal)”’—Strong. Ca-
naanite and Perizzite. See comments
at 12: 6.

Verse 8. The contest mentioned in
previous verse caused Abram to fear
that it might grow into a more per-
sonal affair as will be seen in the
word he used. The word strife in this
verse is from MERIYBAH and defined
‘“‘quarrel”—Strong. The highest mo-
tive that could be assigned, of a hu-
man nature, would be the fact that
they were brethren. That is, they were
near of kin, which is the general mean-
ing of the original word. In the pre-
vious verse the Canaanitish people are
mentioned as being in that land then.
It might be expected that such people
would manifest no great degree of fine
temperament, but people in the rank
of Abram, the man with the great
promises of God on his head, and his
near of kin, should certainly be above
the petty conduct of quarreling over
the material subject of grazing land.
This same kind of motive is presented
in the New Testament. See 1 Tim.
6: 2.

Verse 9. The reader is especially re-
quested to note that Abram was un-
selfish enough to let Lot have the
choice of pasture land. And he did
not say that if he chose the part that
would be right to dwell in then he
would leave the community and seek
pasture in another locality. But he dis-
tinguished the ‘“whole land” by just
one division, namely, the left or the
rightt And Abram agreed to take
whatever was left. So that, if any
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criticism could be based on occupying
any part of this “whole land” then
Abram was as much at fault for agree-
ing to take it as he would be to ac-
tually occupy it. This point will be
considered again below.

Verse 10. Well watered everywherc.
These words clearly state the motive
Lot had in the choice he here made of
the land. Since the occasion of the
controversy was the need for pastur-
age for cattle this motive was not only
'a logical one, but a righteous one.
Mention of the “garden of the Lord”
evidently refers to the garden named
in 2: 8 which garden is described as
being well watered also since it had
the river with its four ‘“heads.” Also
the reference to Egypt is for the same
purpose since that country was per-
petually blessed with moisture. Be-
fore the Lord destroyed Sodom and
Gomorrah. At the time this narrative
was being written the destruction of
the mentioned cities was history. But
at the time of which the account took
place they had not yet been burned.
And mention here of the insignificant
city of Zoar is due to the fact that the
Lord did not destroy that place when
the city of Sodom was burned. See
19: 22.

Verse 11. Since the statement was
made in verse 6 that the land would
not bear for ' Abram and Lot to dwell
together, and since they had come to
a conclusion by Lot’s having chosen
the watered land, it was logical that
they “separated themselves the one
from the other.” Also, this would mean
that he would travel in an eastwardly
direction. All this was understood and
included in the offer that Abram made
in verse 9.

Verse 12. This verse has been er-
roneously interpreted by miany to the
criticism of Lot. It is a popular phrase
to see “tenting toward Sodom’ when
some one wishes to speak about the
evil tendencies of another. Especially
if he is considering one’'s interest in
financial or other temporal gain. If
the person under consideration has
not exactly entered into the practice
of that which is wrongfully carnal, yet
if it is thought that he is ‘“headed that
way” it will be said that he is ‘“tenting
toward Sodom.” This casts a reflection
on Lot that is unjust because untrue.
If it be said that Lot was “tenting
toward Sodom” right at the time that
he made his choice before Abram, then
what must we conclude about the lat-
ter when we recall that he agreed to
take this very side had Lot chosen the

other. And here is where the reader
is referred to verse 9 and the com:-
ments thereon. Critics of Lot in this
affair seem not to have realized that
all of their remarks apply with equal
force against Abram. Yet not one has
ever dared to accuse him in connec-
tion with it. In the forepart of the
verse now considered the statement
is made that Abram dwelled in the
land of Canaan while Lot in the cities
of the plain. If we were to stop here
we might imagine some criticism of
Abram since the name Canaan did not
have a very dignified reputation, while,
at the time of this movement of the
men we have no account of the condi-
tion of those cities. But more than
once we have observed that inspired
writers will go some years ahead of
the events of which they are directly
writing and mention a condition then
future but known to the inspired
writer. And in the present case, the
inspired writer foresaw an outcome of
Lot’s movements that he could not
have seen at the time he made this
choice being here considered. A proper
rendering of the significant words em-
ployed will dispel the false accusation
made against Lot. Pitched * * *
toward. These are the words that are
misunderstood. They are taken to
mean that Lot here and now faced his
tent in the direction of Sodom. The
implication is that he had a “leaning”
toward that wicked city is the reason
he thus faced his tent. This i$ con-
trary to all the facts in the case and
also against the common sense view of
it. We have just been told (verse 10)
that Lot made his choice in view of
the favorable condition for pasturage.
Now why inject the idea that he was
interested in Sodom? What would the
condition of Sodom, even granting
that it was at this time as wicked as
we know it to have become, have had
to do with his interest in his live-
stock? Besides, when we come to the
time of his residence in that city he
was considered so righteous a man
that God took care to provide for his
safety before he destroyed the city.
And the New Testament also tells us
that he was a righteous man and was
grieved over the wickedness of the
city. See 2 Pe. 2: 7, 8. But now the
correct rendering of these words will
be given which will make the whole
passage clear. The first one of the
words in italic type is from AHAL and
is explained by both Young and Strong
to mean to remove one’s tent. It is
from the same word as “removed” in
verse 18 below. The second word is
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from Av and both above mentioned au-
thorities defilne it as meaning ‘“up to,
as far as.” Now with the proper ren-
dering of the passage it would read
“and removed his tent as far as
Sodom.” This form of expression
shows the writer has gone “ahead of
his story” to tell the reader what
finally came to pass. But he does not
tell us how long it was until Lot got
as far as Sodom. Neither are we told
what circumstances finally induced
him to enter the city. But the state-
ments as to his righteousness at the
very last, cited above, disproves the
charge that he was prompted by the
wrong motives.

Verse 13. This verse is a simple
statement of the condition of Sodom
at the time of Lot’s residence there
when the events took place that are
about to be recorded. But bear no con-
nection with the fact of Lot’s having
become a resident of the city as was
shown in preceding paragraph.

Verses 14-17. Attention has been
called to the fact that the promises so
often referred to throughout the Bible
generally mean those first made to
Abram and then to his next two lineal
generations. Here we see God repeat-
ing two of the promises, the ones first
recorded in 12: 2, 7. Since Abram and
his immediate descendants were the
ones to whom the promises were spe-
cially applicable it was appropriate
that God would make this repetition of
the promises now after his separation
from his nephew. He had just per-
formed the noble part of an unselfish
man and thus acted in keeping with
the characteristics ever afterward at-
tributed to him. It is thus very well
that he be given another assurance
that God was to be with him. For
ever. This expression here made in
connection with the promise of hold-
ing the land has been the cause of
confusion. It is often asked, “Does
forever really mean forever?” Of
course we would answer yes.. But that
would not be any approach to the ex-
planation sought. And then in such a
case as here it is natural to inquire
whether God intended the descendants
of Abram to be in the possession of
Canaan unendingly or even “into eter-
nity.” The word ever is from the He-
brew word orLAM and defined ‘‘con-
cealed, i. e.,, the vanishing point; gen-
erally, time out of mind,” etc.—Strong.
The real meaning of the expression as
it was to be understood by Abram was
that his seed was to possess that land
for a longer time than he would be
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able to see. That no certain date, as
to year or epoch, was to be named to
him as the time when they would
cease to possess it. With our later
knowledge of language we see the idea
of “age lasting’” or ‘“to the end of the
age” as being a practical definition of
the term “for ever.” The proper mean-
ing of it is ‘““age lasting.” This means
further that when the term is used
with reference to the continuation of
a thing it intends to convey the
thought that it will last through to
the end of the particular age to which
it pertains. In other woids, it does
not mean that the thing or condition
spoken of is to be endless unless it is
pertaining to an age that is endless.
And since the age that is to come after
the judgment day, popularly called the
age of ‘“eternity,” is admitted to be
endless by all parties, it follows that
if an inspired writer mentions a con-
dition or experience that pertains to
the age after the judgment day, then
that condition or experience will be
endless.

Verse 18. Removed. This is from
the same word as ‘“pitched” in verse
12. See the comments at that place.
Hebron. This place is about 25 miles
south of Jerusalem and was the dwell-
ing place of Abram for many years.
It is significant that he here built an
altar unto the Lord. A righteous man
like him would not be content to re-
side in any place without having the
Lord represented by the only formal
method so far given to him. It should
be remembered that Abram is a wor-
shiper of God under the Patriarchal
Dispensation and in that system the
family altar was the legal representa-

tion.
GENESIS 14

Verse 1. The four kings mentioned
in this verse were confederates in the
present conflict and each had his own
jurisdiction. Shinar is the place which
afterward was known as the location
of the famous Babylonian Empire.
Elam is the same as Persia. While
Tidal is here mentioned as king of
nations. This is from the word cor
and means the people generally not
under the direct jurisdiction of the
other three mentioned.

Verse 2. To avoid any confusion as
to the existence of these cities let it
be observed that the miraculous de-
struction of these cities had not yet
taken place.

Verse 3. The writer says that the
place of junction of the nine kings was
the vale of Siddim. But what might
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be a poser is that he immediately says
that this vale is the salt sea. Now we
cannot understand why or how a mil-
itary group of land forces could have
a battle at a place that is called a sea.
But again we have an instance where
the writer identifies the location of an
action of time past by calling it by the
name it has at the time of his writing.
At the time of this battle the vicinity
was a vale but afterwards became a
place covered with water known here
as the salt sea. The same place is
known in secular history and geogra-
phy as the Lake Asphaltites. This is
because that substance was a prevail-
ing one in that body of water. And
this fact is partially explained from
natural grounds since at the time of
the battle we are now considering it
was full of slime pits (verse 10). The
word for “slime’” is one which means
asphaltites and this substance existed
in other localities also. See comments
at 11: 3. Thus the apparent difficulty
as to facts in this verse is made clear
by remembering that at the time the
writer is recording the fact the place
of the battle had become a lake with
asphaltites appearing through it.
While at the time of the battle the
water had not come yet the source of
supply for this slime or asphaltites,
the slimepits of verse 10, was there
and was the cause of the stranding of
the defeated kings by running into it
and sinking therein. It is interesting
and significant to know that the body
of water that has been so noted for
years is the site of this first recorded
battle. And that the various names,
Salt Sea, Dead Sea, Lake Asphaltites,
are appropriate since the original con-
dition of that region was one where
this substance was already predomi-
nant. And the fact that one does not
see the definite sites of the cities
named in this chapter on the maps is
explained by the circumstance that
said cities were destroyed by the great
burning recorded in Ch. 19. And while
the dropping of the fire to destroy
these cities was miraculous, yet the
condition that remained after the fire
should not be questioned even from a
logical standpoint. It is well known
that such substance as asphalt is in-
flammable and would continue to burn
for a long time. This has been illus-
trated by a similar occurrence in cer-
tain places in our own southland. The
soil is so nearly all composed of com-
bustible matter that when a pond of
water is desired in some particular
spot the fire is started and kept within
the desired limits. It will burn until

it consumes this material down to the
water which is always within a few
feet of the surface. After this the wa-
ter rises to the level of the open
space and thus a pool of water is pro-
duced. I do not mean that asphalt is
the material that is burned in the
last named circumstance. The com-
parison is made only to the fact of
there being combustible material over
which is the substance afterward ap-
pearing in the pool produced. And
since so much is made of this famous
place it will be well to quote a descrip-
tion of it as given by the Jewish his-
torian. “The nature of Lake Asphal-
tites is also worth describing. It is,
as I have said already, bitter and un-
fruitful. It is so light or thick that it
bears up the heaviest things that are
thrown into it; nor is it easy for any
one to make things sink therein to the
bottom, if he had a mind so to do.
Accqrdingly, when Vespasian went to
see it, he commanded that some who
could not swim, should have their
pands tied behind them, and be thrown
into the deep, when it so happened
that they all swam as if a wind had
forced them upward. Moreover, the
change of the color of this lake is
wonderful, for it changes its appear-
ance twice every day; and ag the rays
qf the sun fall differently upon it, the
}1ght is variously reflected. However,
it casts up black clods of bitumen in
many p_arts of it; these swim at the
top of_ it and resemble both in shape
and bigness headless bulls; and when
the laborers that belong to the lake
come to it, and catch hold of it as it
hapgs together, they draw it into their
ships; but when the ship is full, it is
not easy to cut off the rest, for it is so
tenacl_ous as to make the ship hang
upon its clods till they let it loose with
th.%hmel.lstru:l.l blood of women, and
with urine, to which alone it vi R
—Josephus, Wars, 4-8-4. yields

Ver.se 4. Mention of Chedorlaomer
as being the one they served indicates
that he was the leader of the confed-
eracy against the five kings of Pales-
tine. They had come under the domi-
nance of the Elamite king and contin-
ued in that servitude for twelve years.
But in the next year they fomented a
rebellion which induced their over-
ruler to prepare an invasion which
took place the fourteenth year, as seen
1n next paragraph.

Verses 5-9. Mention is made in this
para_graph of some not named in be-
ginning of the chapter. But we are to
understand them to be inferior allies
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of the flve already named. Then in
verse 8 the leading five kings, the ones
that had previously been tributaries
of Chedorlaomer and his allies, went
out in their defence against the in-
vaders. But they were repulsed and
fled as following verses will show.

Verse 10. This is treated at length
with verse 3, which see.

Verses 11, 12. Mention of Lot’s cap-
ture here reminds us of the informa-
tion about him in previous chapter.
Some time between events of that
chapter and the present one Lot had
reached the city of Sodom. Just when
we do not know.

Verse 13. We have already seen
that Abram had taken up his abode at
Hebron which is not far from the site
of this battle. Certain friends of his
who escaped from the battle and know-
ing the interest Abram had in Lot,
went and told him of what had hap-
pened. He is here called a Hebrew. The
word for this in the Hebrew language
is IBRIY and is defined thus: “An Eber-
ite (i. e, Hebrew) or descendant of
Eber”—Strong. But since this name
becomes so important afterwards in
connection with God’s great people, it
will be well to quote here the informa-
tion given in the Greek lexicon which
is as follows: “A Hebrew, a name first
given to Abraham, Gen. 14: 13, after-
wards transferred to his posterity de-
scended from Isaac and Jacob; by it
in the O. T. the Israelites are both dis-
tinguished from and designated by for-
eigners, as afterward by * * * The
name is now generally derived from
* * * j e., of the region beyond the
Euphrates, whence * * #* equivalent
to one who comes from the region be-
yond the Euphrates, Gen. 14: 13"—
Thayer.

Verse 14. Armed. This is from RUWQ
and defined “to pour out (literally or
figuratively), i. e., empty”’-—Strong.
This definition justifies the marginal
reading we have here which says “led
‘orth” which is better. The word ‘“serv-
rants” is not in the original as the
'orm of type indicates, but the next
vord i8. Trained. This is from CHA-
iIIYK and defined “initiated; i. e., prac-
iced”—Strong. This gives us a more
eneral view of the word. It indicates
hat Abram had a group of men so
astructed and under discipline that
e could use them for any necessary
'ork, including military. And they
ere not slaves or servants, that he
ad bought with his money, but per-

ms who had been “born in his own

house.” And since his present move-
ment was to recapture persons and
things that were related to him it can
be truly said the action was one of
defense and thus fully justified. Dan.
Here is another instance where the
name of a place as given was that
given to it long after the events im-
mediately under consideration. This
place was renamed in Judges 18: 29.

Verses 15, 16. Divided himself. This
means that he distributed his forces
so as to be in position to attack his
enemy with system and thus showed
good generalship. It also teaches us
the lesson that even when a man is
depending on the favor of God, as
Abram evidently did, yet it is expected
that he will use his own ability. And
that God did lend his aid to this bat-
tle is declared by the priest-king per-
sonage of whom we are to learn soon.
The success of this battle is shown by
the fact that he recovered all the
goods and also the people. Also that
he slew his enemies, which is stated
in a general way. Specifications on
that item will be given in next verse.

Verse 17. Here it is specified that
Chedorlaomer and the kings with him
were slain. Also we here learn that
the king of Sodom had escaped from
the slimepit into which he had fallen
in the beginning, and went out to meet
Abram on his victorious return. That
this meeting of the king of Sodom
with Abram was out of gratitude for
the service rendered him is evident
from a verse later on in this chapter.

Verse 18. Melchizedek. This is from
MALKIYTSEDEQ and the simple defini-
tion that Strong gives of it is “king
of right; an early king in Palestine.”
It might be wondered why the lexi-
cographer gave us so little informa-
tion concerning this noted person. The
most apt answer is that very little was
known about him by anybody. And
this was not an accident. God knew
how to prepare his types for the sup-
port of his final arrangements of man’s
salvation. A priest would some day
be presented to the people of God who
was to be so different from the kind
that will have been in use for many
centuries that various items of identi-
fication would be needed. There was
to be a priest finally who would stand
alone in his priesthood. Unlike the
priests with whom the people had been
acquainted for so long, this last priest
was to have his priesthood in his own
right independent of all predecessors,
and who would not relinquish his of-
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fice in favor of any other. Thus, all
accounts of the previous or subsequent
family history of this king were pur-
posely kept out of the records. This
will present him to the world as a
priest without ancestors or descend-
ants in office as far as the public could
see. And so this apparent condition
of having no descendants would be a
type of a man who actually had no
descendants. Outside of these consid-
erations, Melchizedek was a normal
man, “an early king in Palestine.”
More information will be found on
this subject at Heb. 7 in the New Tes-
tament part of this Commentary. But
for the present instance, we shall f}lr-
ther note that he was a priest with
certain functions that are not 5ie-
scribed, only that bread and wine
were brought forth by him. This was
not for any fleshly use since in the
sequel of this meeting the tempo.ral
materials passed the other direction
between them. And while the presence
and use of an altar which was so evi-
dent under the Patriarchal Dispensa-
tion would imply that the father was
a priest, yet in this case the writer
expressly states that he was the priest
of the most high God. This is indica-
tive of the special importance this
man was to have in God’s plan of
types. It is also stated that he was a
king. This was never true of the
priests under the system of religion
issuing forth from Sinai. Salem men-
tioned here was an abbreviated form
of Jerusalem and the definition of the
word by Strong is ‘“peaceful.”

Verse 19. Blessed him. According
to Heb. 7: 7, Melchizedek was a
greater person than Abram. And since
the blessing here mentioned could not
have been the bestowal of temporal
benefits, as seen in preceding para-
graph, we must conclude that the
blessing here was a spiritual kind.
This would be in keeping with the
various instances in the Old Testa-
ment where God empowered men to
bestow miraculous and spiritual bene-
fits on certain deserved ones. This is
further proved from the fact that in
the verse to come he used the same
word for “bless’” that he used here
and we know he did not bestow any
personal benefits on God. So the whole
matter rests on the idea of some bene-
diction.

Verse 20. Here is where Melchize-
dek attributed Abram’s victory in his
battle to the most high God. Here also
we learn that Abram gave to Melchize-

dek tithes of all. This means that
Abram had recovered the goods taken
from his people by Chedorlaomer and
of these he gave to this priest a tenth.
These things could have been of no
use to any kind of a person other than
a human. One who could consume
temporal articles the same as other
human beings. But the significant
fact here is that Abraham was the
giver of these goods while Melchizedek
was the recipient. And since the lat-
ter was not in a needy condition as is
evident, the giving of the goods can
be understood only on the basis
that Abram recognized a superiority
of some kind in Melchizedek. But this
very fact of his recognition, even
whether he understood what it would
mean, came to be one of the vital
arguments of Paul in his labors with
the Hebrew brethren who were being
disturbed by those who would lead
them back under the worship' of the
Aaronic order.

Verse 21. The offer here made by the
king of Sodom shows his gratitude for
the deliverance which Abram had
brought to him. And since this virtue
is one of the leading ones required of
God it is praiseworthy to see it mani-
fested in this heathen king.

Verses 22-24. Made Abram rich.
Since Abram has already been said to
be very rich it would be unreasonable
to suppose the things which he recov-
ered and brought back with him could
have exceeded his present possessions.
The expression should be understood
as meaning that he did not want to
be under obligation at all to this
heathen king. Thread, shoelatchet. The
first word refers to the thong or shoe
lace and the second means a shoe’s
tongue. These things of such nominal
value are used by Abram to indicate
how averse he was to being put under
any obligation of financial gratitude.
The exception he made for the young
men was in justice to them and not in
any way to affect his purpose of per-
sonal independence. In other words
the slogan “to the victor belongs the
spoils” was justification for the young
men to take their share since they had
been faithful in the discharge of duty
for their master.

GENESIS 15
Verse 1. It is a frequent thing for
God to reaffirm his blessing intended
toward Abram. The original promises
are often repeated and now in a gen-

eral way he is given assurance of
God’s protection.



Genesis 15: 2-12 29

Verses 2, 3. The renewed assurance
of favor just spoken to Abram en-
couraged him to complain of what he
feared was an infringement upon his
personal rights. This Eliezer was not
his own body offspring but he was
born in his household and evidently
of some persons near enough to arouse
the questioning stated.

Verses 4, 5. Here the Lord wishes
to quiet the fears of Abram by repeat-
ing the promise first made to him
when he was called out from his na-
tive home. Tell, number. Each of
these words is from cAPHAR and de-
fined thus: “A primitive root; prop-
erly to score with a mark as a tally
or record, i. e., (by implication) to
inscribe, and also to enumerate”—
Strong. Thus, while the exact number
of Abram’s descendants would be a
fact and known to God, yet they
would be so numerous that Abram
would not be able to make a specific
account or record of them.

Verse 6. The doctrine of “faith
alone” is not supported by this verse.
Abram has never yet even hesitated
about doing what God had told him to
do. And since the divine mind could
see the sincerity of Abram’s mind he
could attribute the quality of right-
eousness to him upon his going as far
as he was required to do. It should
be borne in mind that as yet no spe-
cific date for the accomplishment of
the birth promised has been set. Hence
no overt act upon the part of Abram
and his wife has been required. The
time will come when that will be re-
quired. When that time comes, then
the faith of Abram and his wife will
need to be proved by their willingness
to cooperate with God to the extent
of performing with each the natural
act usually needed for reproduction.
For this subject compare 18: 9-15;
Rom. 4: 18-22 and Heb. 11: 11.

Verse 7. While the Lord here tells
Abram what land was intended to be
1is when he was called out from his
iome land, yet at that time the pa-
'riarch was informed only that he was
.0 journey to a land that was to be
shown him afterward. That consti-
uted one important feature of his
nanifestation of faith.

Verse 8. The principle on which God
1as always dealth with his created
yeings is to furnish him evidence. And
iince Abram has already demonstrated
n more than one instance that he has
aith in God, the present request is
ot to be interpreted as any weaken-
ng of his faith. Rather, it is an indi-

cation of his growing interest in the
plans of the Lord.

Verse 9. While nothing is here re-
corded as to the significance of these
creatures nominated by the Lord for
the present demonstration, it is inter-
esting to note it. The same were af-
terward a prominent and frequently
required offering of the system of re-
ligion in practice under the Mosaic
Dispensation. Especially would the
reader be asked to observe the degree
of worth of these creatures. There are
three of them, beginning with the
greatest, the large animal, and con-
cluding with the smallest creature, the
birds. When these finally become an
established part of the altar service of
the nation in Palestine, they will be
designated for use according to the
financial ability of the contributor.

Verse 10. It should be remembered
that Abram asked for a sign touching
the great promise God had made. Just
why these symbols were selected is
not stated. But we do know that when
the Mosaic system of animal sacrifices
was put into effect, much of the same
procedure was followed as here re-
garding the preparation of the crea-
tures. For this information the reader
is referred to Lev. 1: 6, 8 12 and
other passages near these. Later in
the chapter now being studied the
opening provided by the dividing of
the parts of the animals afforded a
place for the miraculous demonstra-
tion of the presence of the Lord to
pass. See verse 17.

Verse 11. That it was necessary to
guard these animals from the birds
shows that use of them was not im-
mediate. But Abram showed no sign
of impatience for this but is calmly
obedient to the Lord’s directions. Fur-
thermore, the protection thus given to
these animals against the birds that
would have preyed on them is an in-
dication that Abram did not consider
it proper that articles being devoted
to special use of the Lord should be
allowed to become the food of common
use.

Verse 12. Simultaneous with the
going down of the sun Abram fell
into a trance, which is Strong’s defini-
tion of the words for ‘“deep sleep.” At
the same time a horror, defined by
Strong as a “fright” in the form of
darkness enveloped him. With this
condition surrounding him, Abram is
about to have communicated to him a
detailed group of predictions concern-
ing his posterity. These predictions
will follow. And with them will be
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cited their fulfillment as recorded in
later portions of the Bible.

Verses 13-15. Stranger. This is from
GEYR and defined by Strong as “for-
eigner.” This was fulfilled by the fact
that the Israelites belonged in Pales-
tine and thus were foreigners in
Egypt. Shall serve them. This was
fulfilled by their service to the Egyp-
tians. See Ex. 1: 13. Four hundred
years. This was fulfilled by the
length of time the Israelites were in
Egypt. A contrary theory is sometimes
heard concerning the length of this
sojourn, claiming the actual sojourn
in Egypt to have been only 215 years.
In order not to seem to contradict the
mathematical statements of the scrip-
ture, that the sojourn was 430 years,
it is offered for support of the shorter
term the idea that the sojourn was to
start with Abram’s time. But the spe-
cific language of holy writ forbids
such suggestion. If that had been the
meaning God had in mind he would
have included Abram in the statement.
This he did when speaking of another
prediction. For instance, when speak-
ing of the possession of the land of
Canaan he said, “To thee will I give
it, and to thy seed for ever” (13: 15).
This was true for Abram actually
lived in the land. But the prediction
now being considered does not include
Abram in person. Instead it says ‘“thy
seed shall be,” etc. Again in Ex. 12:
40 this 430 years of sojourn was made
of the “children of Israel.” But the
name Israel was not known in
Abram’s day and not until the day of
Jacob and that was about the time of
their entering therein, or at least in
the same generation. It will not be
amiss here to quote a statement from
an eminent historian from the secular
field. Since this subject is of the na-
ture of historical background the teS-
timony of a man who has made such
subject a special study would be val-
uable. I shall here quote. ‘“According
to the Hebrew text of Ex. 12: 40, 41,
a space of nearly four centuries and
a half intervened between the en-
trance of the children of Israel into
Egypt and their exodus under the
leadership of Moses; and, although the
real duration of the period is disputed,
the balance of probability is in favor
of this long term rather than of a
shorter one. The growth of a tribe,
numbering even three thousand per-
sons, into a nation of above two mil-
lions, abnormal and remarkable if it
took place within a period of four hun-
dred and thirty years, would be still
more strange and astonishing if the

space of time were seriously curtailed.
The ten generations between Jacob
and Joshua (1 Chron. 7: 22-27), who
was a grown man at the time of the
Exodus, require a term of four cen-
turies rather than one or two. Egyp-
tian chronology also favors the longer
period”’—Rawlinson, Moses, His Life
and Times, page 6. But aside from all
these reasonings, it is too much like
presumption to even call in question
the exact and positive declaration of
the inspired writer. No matter how
impossible the statement might seem
to our view, the declaration as to the
length of the sojourn should be taken
just as it is stated. Will I judge. The
fulfillment of this prediction is seen
in the book of Exodus, chapters 7 to
14. Here see the many plagues sent
upon the Egyptians, ending with the
complete destruction of their king and
his chosen military forces. The vari-
ous plagues imposed upon them in-
cluded judgments upon their gods. It
was their national practice to worship
all creatures that had life as well as
inanimate things such as the great
river Nile. And so in the plagues that
came upon the nation in regard to
these objects they were humiliated to
a great degree. Great substance. The
fulfillment of this prediction is seen
in the matter of getting the valuables
in the form of gold and silver and
costly raimment. See Ex. 11: 2; 12: 35.
Critics have complained about this
transaction as being an act of fraud
on the part of the Israelites. That
since they had no intention of repay-
ing the articles it was dishonest for
them to borrow them. But the word
“borrow” is properly rendered “to de-
mand” according to Strong and it is
so rendered in four places in the Old
Testament in other places. The Israel-
ites had been serving the Egyptians
for many years without sufficient pay.
Now it was no more than right that
they demand these things as payment.
And since they demanded them the
Egyptians had no reason to expect the
return of the articles. And thus no
injustice has been done. In peace . . .
good old age. This means he would
live to a ripe age and die without vio-
lent cause. His death is recorded in
chapter 25: 7, 8. The account shows
him to have ended his days as pre-
dicted.

Verse 16. Fourth generation. The
reader is asked to consult Ex. 6: 16-
20. In that place the line from Levi to
Aaron is shown. Levi, Kohath, Am-
ram, Aaron. As is well known, the en-
trance into Egypt was in the days of
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Levi and their coming out was in the
days of Aaron, which is the “fourth
generation.” Moreover, the ages of
the first three are stated which add up
to 407 years. Add to this the age of
Aaron at the time of the Exodus (83,
Ex. 7: 7), and we have 490. But this
is 60 years more than the 430 which
was the length of time the Israelites
were to be in Egypt. The reader is to
note that in the passage cited about
the ages of the first three, it is their
entire life that is given without any
reference to their age at the time of
birth of their first born. Hence the 60
years of the seeming discrepancy will
be easily accounted for by spreading
them out among the periods elapsing
between the births of the fathers to
that of their sons. And it is interest-
ing also to note that this circumstance
confirms the conclusion treated in pre-
ceding paragraph that the sojourn in
Egypt was 430, as also is affirmed in
the New Testament (Acts 7: 6). In-
iquity of the Amorites is not yet full.
Much light i3 thrown on the last word
by the definition of Young: “The in-
lquity of the tribe (as the representa-
tive of the Canaanites generally) was
not yet full (Gen. 15: 16, 21).” There
was a particular tribe of people called
Amorites. But they were so generally
avil that their name was sometimes
used to refer to the heathen in general.

Verse 17. The words “went down"”
here and ‘“‘going down” in verse 12 are
from the same original. But the prog-
ress of the events here being reported
indicated that at this verse the dark-
ness had deepened. The furnace men-
tioned here was a portable thing since
it is defined as ‘“a fire pot.” Thus far
10 special use had been made of the
reatures which God commanded
Abram to bring. But the presence of
these articles at the latter part of this
trance indicated God‘s acceptance of
Abram and his offering. These would
indicate the necessary provision for
>onsuming of the sacrifices.

Verse 18. This verse states the ulti-
nate boundaries of the promised land.
This will be helpful information in
ronsidering other places. For instance,
when later the two and half tribes
wished to settle on the east side of
Jordan it is sometimes asked why God
would bless them. They should have
>een appreciative of God’'s providence
ver them and been glad to settle in
‘he land promised. But this passage
10w under consideration shows that
ve must make a distinction between
the terms “Canaan” and “the promised

land.” It is true that Canaan was the
headquarters of the promised land and
the conquest of the territory could not
be accomplished until this head land
was taken. That is why the army was
required to pass over Jordan and fight
those then occupying the land. They
were intruders since this land had
long since been given to the descend-
ants of Abram. But the extent of the
promised land is here stated as reach-
ing from the river of Egypt to Eu-
phrates. This “river of Egypt” was a
small stream flowing into the Sea in a
northwesterly direction, and was the
southern boundary of the promised
land. The only man ever to possess
all this territory was Solomon (1 Ki.
4: 21). But it was because of the dis-
obedience of the people, since all prom-
ises of God are based on conditions.

Verses 19, 20. These are heathen
peoples then occupying this territory
that God had given to Abram’s seed.
Thus the invasion of God’s armies into
their midst was a defensive warfare.
It was for the purpose of overthrowing
the enemies of God and the occupying
of the land by the rightful heirs.

GENESIS 16

Verse 1. Handmaid. This is from
SHIPHCHAH and defined, ‘“A female
slave (as a member of the house-
hold).”—Strong. These female slaves
were much used in ancient times as
personal or body servants for women
of rank or other privilege. Because of
the intimate nature of their services
they became much attached to their
mistresses and in some figurative way
were considered largely a part of their
same person. And because of this close
relationship a child born of them
would be thought of in the light of
being the offspring of the mistress.
Let it be noted that this handmaid was
an Egyptian which will account for
the choice she made later of her son’s
wife.

Verse 2. Go in. This expression is
one frequently used in the olden times
to refer to the relation of a man with
a woman in intimate relation. It has
the same meaning as the expression
“know” when used with reference to
this relation. It may be. There was no
doubt as to whether Abram would be
permitted by Hagar to have this rela-
tion with her. But the uncertainty
would lie in the question of whether
the act would result in conception.
And this uncertainty was also shared
by Hagar as may be seen from the im-
plied surprise she had as indicated in
verse 4.
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Verse 3. Here is where the term
“ten years” should be marked as being
one of the informative dates relied on
at various times of computation. Wife.
This occurs in two instances in this
verse, once in reference to Sarai and
the other to Hagar. And since we know
that the relation of these two women
to Abram was altogether different
from each other we must know that
some common definition applies to the
word. It is from ISHSHAH in both
cases. And the definition is “a wo-
man.”’—Strong. Hence we could as
correctly word it “to be his woman.”
And with this information in mind we
will not be confused by any questions
of what was to constitute the relation
of “wife” in those days. The simple
thought is that in that particular
transaction Hagar was to be Abram’s
woman for this reproductive arrange-
ment. The term ‘“wife’”’ as a social dis-
tinction and as is universally used is
a designation brought about by the
laws and customs of man and no part
of the original scheme of God as to
the relation of the sexes. Of course,
since man has adopted such designa-
tion and incorporated it into the laws
of nations, then God respects it and
requires his people to respect it.

Verse 4. When she saw. This is the
expression of surprise or uncertainty
referred to in verse 2 above. Despised.
This is from QArLAL and means ‘“to
make light.” The natural thing oc-
curred. Here is a girl who had been
only a servant to her mistress and a
mistress, too, who had been unable to
become a mother. Now she is expect-
ant by the husband of her mistress and
hence is led to think of her as being
much inferior to her. And not only
does she have this feeling of superior-
ity toward her mistress, but she must
have manifested it because Sarai
knows about it as will be seen next.

Verse 5. Wrong. This is not a con-
fession that Sarai had done wrong. It
is from cHAMAC and defined “violence
* * * unjust gain.”—Strong. Thus
she charges that the satisfaction which
Hagar has obtained through the situa-
tion is unjust and she is blaming it on
Abram. We recall that in chapter 3:
12 the man blamed his misfortune on
the woman. Now the woman does a
like thing against man. See comment
at that place.

Verse 6. Dealt hardly. This is from
ANAH and defined “looking down or
brow-beating; to depress, literally or
figuratively, transitively or intransi-
tively.” — Strong. Thus we see that

Sarai did not mistreat her physically.
That might have caused a loss that
even she did not wish to come. But
she so overawed her, with a possible
threat of personal violence for the pur-
pose of humiliation, that the girl was
induced to flee.

Verse 7. Angel. This is the second
recorded instance of these celestial be-
ings appearing on the earth. The first
is in the case of the cherubim placed
to guard the highway leading to the
garden of Eden. Here it is to a run-
away slave. The use of angels in car-
rying out God’s many great plans is
to be seen all through the Bible. Fre-
quently these angels are spoken of as
being God himself. But that is because
they are personal representatives of
God. The fact that even Moses was not
permitted to see the face of God shows
that all instances where it is said that
God appeared or said certain things
to people means that it was done
through the angels. Wilderness. The
fact that just previous to this word it
mentions a fountain of water would
prove that a wilderness is not neces-
sarily a place without any moisture or
vegetable life as the popular idea is.

Verses 8, 9. Appearances do not al-
ways agree with the best interests of
a person. The natural impulse was
for Hagar to escape unpleasant expe-
rience by running from her mistress.
But had she gone on, her child would
have been born in the wilderness and
had no provision for so young a child.
But instead, it is better for her to re-
turn and retain the protection and
provision of the home of her master
for the time.

Verses 10, 11. The promise that Ha-
gar’s seed was to be very numerous
was fulfilled in the production of the
Arabian nation which descended from
her son. His name in the Hebrew is
YISHMAEL and defined “God will hear.”
—Strong.

Verse 12. Wild. This is from PEREH
and defined “in the secondary sense
of running wild; the onager.” —
Strong. It is akin to another word
which carries the idea of bearing fruit
in the wilderness and not under tamed
cultivation. And this description
agrees with the roaming nature of the
Arabs. Against. This is from QIRAH
and defined “an encountering, acci-
dental, friendly or hostile (also adv.
opposite).”—Strong. This shows that
the descendants of Hagar’s son would
not necessarily be always hostile to
whomsoever they met, but that on ac-
count of being loose in the wilderness.
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rith no certain dwelling place, they
vould come in contact with various
ribes. Dwell in the presence of all
ig brethren. In Gen. 25: 18 the state-
nent is that “he died in the presence
f all his brethren.” If that was so
hen he necessarily had dwelt in their
yresence which fulfills the prediction
f the angel.

Verses 13, 14. Thou God seest me.
Jjow true are these words. And the
ignificance of them here is the fact
‘hat apparently this woman was in a
orsaken plight with no one to care
or her. Yet she acknowledges the
sresence of God in that her affliction
1as been recognized and comforting
vords have been said to her. A good
yrinciple for all people to bear in
nind is the fact that God sees all that
s going on. He will not overlook the
lightest creature that needs his at-
ention.

Verses 15, 16. Hagar was in the wil-
lerness away from her master when
he angel told her the name to be
riven to her child when born. Yet in
he verse before us we are told that
\bram called the son by the name of
'shmael. This concludes that Hagar
‘old her master the conversation of
‘he angel with her. Morever, since
‘here is no recorded indication that he
tnew from any other source what the
Lord wanted to have the son called,
1e had confidence in the truthfulness
)f the report which his slave gave
1im, and also he had the respect for
‘he Lord’s will to name his son ac-
sordingly. And let it be noted here
that another number is recorded.
Abram was 86 years old now.

GENESIS 17

Verse 1. Thirteen years have gone
by since the close of the previous
-hapter. God appears to Abram here
and states his identity and renews his
sxhortation for him to continue in his
walk of righteousness. The time is
drawing near for the more visible
signs of the promise made when God
first appeared to him.

Verse 2. There were three promi-
nent promises which God had made
with Abram and one of them con-
cerned the numerous strength of his
descendants. This one is here repeated
in this verse and then again a little
later on in the chapter.

Verse 3. This posture of the body
was one used by the people of the
East when they wished to indicate
great respect for another. Strong says
the word is used in a great variety of

senses and that the falling on the face
is a statement that means the subjec-
tion of the person and not necessarily
a literal falling with face on ground.

Verse 4. The significant thought in
this verse is that Abram is to be the
father of many nations. At this time,
however, he has but one son and he
was not the one of the original prom-
ise. But in chapter 25: the sons from
his second marriage are named and
they became founders of various na-
tions.

Verse 5. This is the event of chang-
ing the name to Abraham. And this
change was made so that his name
would correspond with one of the pre-
dictions given him and that was to
become a father of many nations. The
name in the Hebrew is the same form
as the English and defined, “To be
populous; father of a multitude.”—
Strong. We must not lose sight of the
plan that while many nations were to
come from his body, yet only one
would be recognized as God’s peculiar
line, and that it is to come from a son
not yet born and of whom a reminder
of the promise will be given a little
later.

Verse 6. Kings shall come out of
thee. This was fulfilled as seen in the
books of Samuel and Kings. The long
line of kings that reigned from Saul
to the carrying off into Babylonian
captivity came from Abraham. It is
true that when the nation of the Is-
raelites became dissatisfied with God’s
existing rule and wanted a king it
was displeasing to God. But when he
decided to let them have a king it was
stipulated that they should set up the
king “whom the Lord thy God shall
choose” (Deut. 17: 15). This, of
course, was in deference to this pre-
diction made to Abraham. And still
more interesting is the fact that at
the last, when God himself determined
to have a king over his spiritual peo-
ple he decreed that said king was to
come into the world through the blood
line of Abraham. Hence the signifi-
cant circumstance that the accounts
of both Matthew, in his first chapter,
and Luke, in his third chapter, of the
genealogy of Christ, show that he
came down through Abraham. This
was true on the side of both Mary and
Joseph, since the fountain head of the
two families was a lineal descendant
of Abraham. Solomon, the ancestor of
Joseph and Nathan the ancestor of
Mary were both sons of David and by
the same mother (1 Chr. 3: 5).
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Verses 7, 8. Everlasting covenant—
everlasting possession. Critics stum-
ble at these expressions and state that
if everlasting means endless then
God did not mean what he said here.
That according to the other parts of
the Bible God never intended that
Abraham’s descendants should possess
that land endlessly. Therefore, ever-
lasting does not mean endless. But no
one who understands the meaning of
the word will say that “everlasting”
always means endless. It depends on
the thing spoken about whether it has
the force of endless. The fundamental
meaning of the word is “age lasting.”
This definition may properly be given
to the word in any place it is used.
Then, if the age in which the thing
being spoken of is endless the word
also means endless. But no one ac-
quainted with the plan of the Bible
will say that the age of man on this
earth was to be endless. So that,
whether we consider this subject from
the standpoint of the age of the Jew-
ish nation as a separate people, or the
age of those people individually as
human beings, such age was not
claimed to be endless. And had the
Israelite nation always been true to
God’s laws, then they would never
have lost their national existence.
Even after the religion of Christ was
brought into the world, thus putting
an end to all other forms of religion,
they still could have retained their
national existence and regulation by
the law of Moses as a political law.
And they could thus have retained
their possession of the Canaan land
throughout their national age which
would have ended with the end of this
world. Hence, the promise of an ‘“ev-
erlasting possession” meant the pos-
session of it to the end of the age of
man on this earth, at the longest.

Verse 9. Generations. This here
means their posterity. That not only
was Abraham to keep this covenant
but the generations or posterity to fol-
low were to keep it. That it was not
to pass out of use with the death of
Abraham.

Verses 10-12. Circumcision was to
be a token of the covenant. The word
is from owTH and defined “a signal
(literal or figurative), as a flag, bea-
con, monument, omen, prodigy, evi-
dence, etc.”—Strong. The mark of
circumcision was decided upon long
after Abraham was considered a right-
eous man (Rom. 4: 11). And to per-
petuate the memory of Abraham as a
righteous man, God decreed that this

fleshly mark should adhere to his de-
scendants throughout this earthly
span. This accounts for the ability of
Pharaoh’s daughter to recognize the
child Moses as a Hebrew (Ex. 2: 6).
And it should here be noted that the
child was to be circumcised at age of
eight days. This rite made the child
a one hundred per cent member of
that covenant, and later of the Jewish
citizenship, regardless of the fact that
the infant was irresponsible.

Verse 13. The two classes of persons
that were subject to circumcision
were those born in Abraham’s house
or the ones bought with his money.
Of course it will be understood that
this is independent of the requirement
for the rite as enforced under the law
of Moses. Only during the lifetime of
Abraham and his immediate family
would original application hold. But
there would be infants born in the
posterity of Abraham long after his
immediate family had passed away
and also his money had ceased to be
available. The everlasting covenant is
again mentioned which is explained at
verses 7, 8 above.

Verse 14. It is obvious that an in-
fant could not be held responsible for
any neglect of duty. Hence the threat
of negligence mentioned in this verse
would apply very logically to the par-
ent or parents in charge of the infant.
This will account for the near escape
from death that Moses made, recorded
in Ex. 4: 24. Notwithstanding the im-
portance of Moses as a person and of
the mission on which he was now set-
ting, yet the covenant made with
Abraham was so precious that God
would have destroyed Moses had he
not seen to it that his son was circum-
cised here. More will be said on this
case at the place of occurrence.

Verses 15, 16. Sarai, Sarah. The
first of these words means ‘“domina-
tive” according to Strong, while the
second one he defines as ‘“to abound;
resources.” Thus the reason for the
change is plain to be seen. While she
would not cease to dominate to some
extent, and which will be discovered
later, yet the importance of her as the
maternal ancestor of nations and
kings entitled her to this second
name. That nations were to come
from her is seen in chapter 25: 23
and also that kings were to come
agrees with what is said of Abraham
in verse 6.

Verse 17. Laughed. This is from
TSACHAQ and defined “to laugh out-
right (in merriment or scorn); by
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implication to sport.”—Strong. Hence
the word may mean one of criticism
or one of ‘“too-good-to-be-true’” signifi-
cance. This latter is evidently the
sense in which the writer uses it of
Abraham. He had never doubted the
promises of God and had acted
promptly at the divine command.
Hence we must not conclude that he
was scorning the promise here. But
it seemed so wonderful for a man one
hundred years old with a wife ninety
years old to have a child. Not that he
considered himself as too old to per-
form the marriage act for it had been
only thirteen years since he had be.
gotten Ishmael. But the wonderful na.
ture of the whole proposition stunned
him.

Verse 18. There is no evidence here
or elsewhere that Abraham was dis-
counting the validity of God’s arrange-
ment to have the promise descend
through the son of Sarah. But his
father love for his own son beamed
forth in this verse. He does not ask
God to set aside the plan to wait for
the son to be born to Sarah, but only
asks that some consideration be given
to this his own fleshly son. And the
request was not displeasing to God as
will be seen soon.

Verse 19. This is a repetition of the
promise already mentioned. Not only
was Abraham to have another son but
he was to be the offspring of the wife
who had been all her lifetime a barren
woman. And the everlasting covenant
as mentioned here has already been
explained in verses 7, 8 above.

Verse 20. God’s love for faithful
Abraham was so strong that he prom-
ises to bless this son of his also. The
twelve princes that he was to beget
are named in Chapter 25: 12-16. And
he indeed did become a great nation
as here promised. The Arabian peo-
ple came from him and it is well
known that they are a great nation.

Verses 21, 22. Set time next year.
While miracle was necessary to enable
Sarah to conceive, yet God allowed
nature to take its usual course in the
growing of the unborn child. As this
part of Sarah’s nature was not defec-
tive there was no call to resort to mir-
acle here although God could have
caused the child to be born immedi-
ately after conception. And so we find
various instances where childless wo-
men were given power to conceive but
then waited the usual period for the
birth.

Verses 23, 24. We should observe

and admire the promptness of Abra-
ham in carrying out the ordinance of
God in this matter. As he is now
ninety and nine years of age, and
since he is thus 24 years older than
he was when first counted faithful and
righteous, the argument is that cir-
cumsion was not what constituted
him the man of faith that he is re-
puted to be in sacred history. But the
ordinance of this fleshly mark was
given to him much on the same prin-
ciple that a soldier is decorated with
medals in honor of his services.

Verses 25-27. The statement is made
here that Ishmael was thirteen years
old when circumcised. The reader has
been told also that he was the founder
of the nation of Arabians. Some tes-
timony from secular history will be
interesting and in order at this point.
Following is on the subject. “But as
for the Arabians, they circumcise af-
ter the 13th year, because Ishmael, the
founder of their nation, who was born
to Abraham by the concubine, was cir-
cumcised at that age,” Josephus, Ant.
1-12-2, It might be considered a mere
whim for those people governed by
the exact age of their founder in at-
tending to the rite of circumcision.
But the fact that they do so is an-
other of the corroborating circum-
stances that point to the truthfulness
of the sacred record. And this mark
being one of the flesh and yet not
inherited, its continuance for the cen-
turies proclaims its origin to have
been as divinely declared.

GENESIS 18

Verse 1. Here, as in other places,
we must understand that the Lord ap-
peared to Abraham in the person of
the angel, but in the form of man. He
was dwelling at this time in the place
where he went after giving the choice
of locations to Lot. As it was in the
heat of the day, about noon or not
long after, we understand why he was
sitting in the door of the tent. This
was the most comfortable place to be
at this time. The tent would furnish
shade and at the same time, being in
the door, there would be some ventila-
tion.

Verse 2. Let it be noticed that three
persons are here by Abraham. The
statement that they were “by” him is
relative and not that they were imme-
diately at his side. This is evident
from the fact that he “ran to meet
them.” The act of bowing himself to
the ground was just another instance
of his courtesy as practiced by people
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of the east. Abraham did not know
they were other than men for he of-
fered them the literal comforts of this
material life. And, while they are an-
gels, yet when posing in the form of
men they can participate in the or-
dinary habits of men. In short, nothing
should confuse us in the way of mira-
cle when performed by celestial be-
ings for all such are under the power
and privilege of God.

Verse 3. Notwithstanding he calls
them lord yet his offer of material
hospitality shows he thinks them hu-
man in their real personality. And
offering to serve them in this way
furnishes an occasion like that re-
ferred to in Heb. 13: 1.

Verse 4. Wash your feet. Since this
subject will often have occasion to be
considered in course of this work it
will be well here to insert a quotation
from a well authenticated work on the
same. “Washing the hands and feet.
As knives and forks were not used in
the East, in Scripture times, in eat-
ing, it was necessary that the hand,
which was thrust into the common
dish, should be scrupulously clean;
and again, as sandals were ineffectual
against the dust and heat of the cli-
mate, washing the feet on entering a
house was an act both of respect to
the company and of refreshment to
the traveler. The former of these
usages was transformed by the Phari-
sees of the New Testament age into a
matter of ritual observance, Mark 7:
3, and special rules were laid down as
to the time and manner of its per-
formance. Washing the feet did not
rise to the dignity of a ritual obser-
vance except in connection with the
service of the sanctuary, Ex. 30: 19,
21. It held a high place, hwever,
among the rites of hospitality. Im-
mediately that a guest presented him-
self at the tent door, it was usual to
offer the necessary materials for wash-
ing the feet. Gen. 18: 4; 19: 2; 24:
32; 43: 24; Judg. 19: 21. It was a yet
more complimentary act, betokening
equally humility and affection, if the
host himself performed the office for
his guest. 1 Sam. 25: 41; 1 Tim. 5:
10. Such a token of hospitality is still
occasionally exhibited in the East.”
— Smith’s Bible Dictionary, revised
edition, p. 736.

Verse 5. Comfort ye your hearts.
This is largely figurative. That is,
while the refreshments offered were
literal, yet by partaking of them after
a journey on foot, and having had the
previous satisfaction of a bath for the

travel-wearied feet, the result would
be a comforting of their feelings. For
therefore. This expression is from a
word of various meanings, but its most
evident one is as if it said here, “since
ye have come, and properly so, to
your servant.” In other words, Abra-
ham means that as they had for just
reason come to him, their servant, he
felt inclined to treat them in a man-
ner befitting the occasion. The men
gave him their consent to proceed
with his acts of hospitality which he
does in the following paragraph.

Verses 6-8. The young man was
told to “dress” the calf. This is from
a word that includes all things neces-
sary to get the article ready for eat-
ing. This in the meantime that Sarah
was preparing the bread. All this
would require some time even though
the item of haste is indicated. And
thus we are to see that the stay of the
men was of some duration. It being
in the heat of the day we may see the
reason for their eating their meal un-
der the tree.

Verses 9, 10. According to the time
of life. Read again the remarks on
this subject in 17: 21.

Verse 11. This verse means that
Sarah had passed the ordinary child-
bearing period of life. So that two
natural impediments appeared to be
against her having any children. She
had been barren all her life, to the ex-
tent at least that she had not yet been
able to conceive. But sometimes a wo-
man appears to be barren for years
even though she might experience the
usual functioning of the period of life.
And it does sometimes occur that a
woman will go for years with this
kind of experience and then become
able to conceive. But even this dim
prospect was now denied Sarah since
she had passed that age of her life.
Therefore, there are now two reasons
from a natural viewpoint that make it
impossible for her to have children.

Verse 12. Sarah laughed. This is
from the same word as in 17: 17 at
which place the reader should now
look for the definition. Bui since we
see below that she denied having
laughed we must take the unfavorable
part of the definition which is to
scorn. The “pleasure” here referred
to is evidently that of being a mother;
for, contrary to a prevalent sentiment
in the world today, being childless
was considered a misfortune.

Verses 13, 14. Is anything too hard

for the Lord?. The Bible teaches there
are some things God cannot do. But
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it 1s not because they are too hard. It
is because it is not right. Since it
would be right for a barren woman to
be given a child, it would be within
the power of God to give it to her. For
comments on the time of life see
17: 21.

Verse 15. Afraid. One meaning of
the original word here is ‘“to revere.”
It is evident that she was awed by the
presence of these honored guests and
the fact that she had manifested the
attitude she did in her laughing. This
respect for them is shown in that she
did not deny it the second time.

Verse 16. The meeting and its busi-
ness having come to a close Abraham
continues his respects for his guests
by accompanying them part way on
their journey. As such an act of
friendliness is common even in our
day we can see that human nature
has long been the same as it is today.
In fact, human nature has never
changed.

Verse 17. Let it be borne in mind
that while God sent three angels in
form of men to Abraham, yet one an-
gel alone would represent him. And
now, since it has been determined to
impart to Abraham some information
in addition to what was given him at
his tent home, the Lord retains one
of the “men” for this purpose while
the other two go on toward the next
mission which will be seen in next
chapter.

Verses 18, 19. God is still formulat-
ing his purposes regarding the situa-
tion and has not yet broken the word
to Abraham. But the basis on which
he proposes to confide in him concern-
ing the impending transaction is be-
ing made known to the inspired
writer of this book. Command his
children and his household after him.
Abraham was living under the Patri-
archal Dispensation in which the fa-
ther was also priest and ruler of the
religious conduct of the family.

Verses 20, 21. We believe that God
knows everything at all times. Yet, he
deals with man on a principle of jus-
tice. He will not give credit for well-
doing until he sees the evidence of it
in man’s conduct. Neither will he
charge man with misconduct without
axamining the evidence. See com-
nents on this idea at 11: 5, 6. Hence
1¢ will send two of these angels on
iown to Sodom to make the investiga-
ion while the third remains to impart
.l;e information referred to in verse

Verse 22. The men here refer to the
two angels delegated to visit Sodom
while the Lord refers to the third one
remaining to give further information
to Abraham.

Verses 23-33. It is not advisable to
“read between the lines,” especially on
matters pertaining to the divine rec-
ord. But there are some things of
which we are sure. Abraham has be-
fore this shown concern and love for
Lot. This was seen in his unselfish
offer as to the choice of pasture land
in chapter 13. He showed it further
when he followed after the invaders
in chapter 14 and recovered Lot and
his goods. Now, that the city in which
his nephew is residing is to be de-
stroyed he pleads in behalf of his sal-
vation. We have no way of knowing
why he ceased to plead at the number
ten. However, we may make a few
remarks safely. He had been descend-
ing in his number of righteous souls
by tens. After arriving at the number
of ten and the Lord said he would not
destroy the city if that many right-
eous were there, he had reached his
limit. The next drop would have come
to zero which would have been equiv-
alent to asking the Lord not to de-
stroy the city at all. This he would
not do as it would have been a case of
putting his own judgment against
that of God. Therefore, he merely sub-
mits to the will of the Lord and re-
turns to his home. And we may fur-
ther conclude safely that as God said
he would not destroy the city if ten
righteous were there, yet did destroy
it, not that many righteous were there.
But Lot was there with his own family
and they were considered righteous
since the Lord made provision for
their escape from the wicked city.
This again being a testimony that Lot
should not have been charged with
wrong in chapter 13.

GENESIS 19

Verse 1. Note that two angels are
here mentioned as coming to Sodom,
while in the previous chapter three
came to Abraham. Also, in the previ-
ous instance they were called ‘“men”
and here are called “angels.” This is
because the angels of God appear in
the form of men thus furnishing the
opportunity to entertain angels un-
awares as stated in Heb. 13: 1. Gate.
This is from SHAHAR and defined “an
opening, i. e., door or gate.” Thus the
word would not be restricted to a mov-
able piece to be closed although it
could mean that. But its significance
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in this case is that these angels were
approaching the city at the usual place
of entry. Just why Lot was at this
time sitting at this place is not made
clear. However, it was often the case
that men of some standing were al-
lowed to occupy a position at this
place. Lot accorded these persons the
usual courtesy in practice in the east
by bowing with his face toward the
ground.

Verse 2. Lot offers hospitality to
them. They make as if they will go
on. This, no doubt, to bring out fur-
ther the evidence of his earnestness for
we know that it was their mission to
this city to bring Lot out of it. Among
the items of hospitality we again no-
tice mention of feet washing. For a
treatment of this subject see comments
at 18: 4. Lot thinks their mission is
one that merely calls for them to pass
through the city for he states that they
may arise early in the morning to re-
sume their journey.

Verse 3. Eating was one of the prom-
inent items of social recognition in
olden times. It was not for the purpose
of satisfying the needs of the body
only, but to betoken the social fellow-
ship. The student is reminded of the
advantage to take note, as he goes on
through the study of the Bible, that
this eating together will often be given
prominent place in the courtesies of
people coming together. Baked un-
leavened bread. This is significant.
The word means ‘“sweet or unsoured
through fermentation.” Since it was
then in the close of the day and Lot
thought they were to leave early in the
morning he would reasonably conclude
he did not have time to wait for leav-
ened bread. The angels (in the form
of men) partook of the food Lot offered
them.

Verses 4, 5. Know them. See the ref-
erences and comments at chapter 4: 1
on the meaning of this expression. Ex-
cept that in this case now before us the
men wanted to commit immorality
with these men, as they thought them
to be. In this place we have the sub-
ject of sodomy introduced by the scrip-
tures. Today the word “sodomy’” means
the unnatural act of immorality be-
tween men. But the reason such name
is applied to that subject is not
through any particular meaning of the
word. But since the most outstanding
instance of this evil was in the city of
Sodom, it came to have that name.
Had the most prominent city with that
evil been some other one and had Lot
been in some other city than Sodom,

then that evil would have taken a
name based on the name of whatever
city that had been.

Verses 6, 7. Lot’s anxiety for the
safety and respect of his invited guests
can be seen by his going out to the
men and closing the door after him.
He calls them by the name of brethren
evidently because they were fellow citi-
zens of the city.

Verse 8. Have not known man. Again
this refers to the intimacy between
sexes so that they are virgins at this
time. The offer of his daughters to
these fiends can be explained only on
the principle that “of two evils, choose
the less.” As it appears now, something
terrible is about to happen. If these
citizens of Sodom are so moved by
carnal desire as to make the demand
they just expressed then they will com-
mit an act of violence if not satisfied
in some way. As Lot sees the situation
there is no alternative but to give
them either his daughters or the
guests. He feels under a special obli-
gation to protect them because he had
invited them to come; yea, had urged
them to do so when it appeared they
were about to go on. But they were
guests of this home and by his invita-
tion. This is what he meant by the
words for therefore came they. See
comments on this form of expression
at 18: 5. That is, they have come un-
der his roof very properly and there-
fore are entitled to proper treatment.

Verse 9. Stand back. This was said
to Lot. Then This one fellow came in
to sojourn and he will needs be a
judge. These words they said among
themselves by way of angry consulta-
tion. Their reasoning was that Lot
was supposed to be only a sojourner or
temporary dweller among them, and
Yet now he presumes to be a judge
over them. This incensed them so that
they next address themselves to Lot
thus, now will we deal worse with thee
than with them. Then they tried to
attack him. They were disappointed
at not being able to satisfy their un-
natural lust on these visitors. And dis-
appointed lust produces the worst kind
of revenge. Witness the case of the
wife of Potiphar in her wickedness
against Joseph in 39: 7-20.

Verses 10, 11. Instead of needing
protection the angels now become pro-
tectors of their host. Being celestial
beings they possessed supernatural
power. Thus they not only rescued Lot
from the hands of the men but smote
them with blindness so that they could
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not find the door to further their
wicked design.

Verse 12. Again we see in the form
of language used in this verse that God
often speaks to man as if he were a
man also. This inquiry about the fam-
ily members of Lot does not imply
that he had all of the relations named.
Neither does it mean that the angels
could not have known the facts. But
in order to make the order of the occa-
sion so complete that no item could be
overlooked this complete list of pos-
sible members is named. We know
from what follows that Lot had no
sons although they are suggested here.
And as to sons-in-law, that will be dis-
cussed below.

Verse 13. Since the fire that finally
did destroy the city came down from
heaven after the angels had gone away
we are to take their statement on this
point to mean that they had been sent
to announce the destruction of the city.
See a similar use of such an expres-
sion in Ezk. 43: 3 with the marginal
reading.

Verse 14. Married his daughters. All
of the facts pertaining to the family
of Lot show that he had just two chil-
dren, daughters, and they at this time
had never “known’” men, which means
they were never married in the usual
sense of that word. But this is a good
place to offer some facts on the sub-
Jject of marriage in its relation to en-
gagement or espousal. In Biblical times
an espousal was considered so binding
upon the parties involved that the
agreement was often referred to as a
marriage, and the parties thus engaged
were often spoken of as husbands and
wives. As a specific instance, consider
the case of Joseph and Mary. In Matt.
1: 18 we read that Mary was espoused
to Joseph but had not yet come to
him. While in this state of virginity
she was found with child. Joseph did
not understand it and thought her to
have been unfaithful to him and was
preparing to “put her away.” But the
angel of the Lord appeared to him and
told him to take unto him his “wife.”
And this expression although they had
never had any relations. So that we
are to conclude that an espoused per-
son was under such strong moral obli-
gation that the term husband or wife
was used freely. A further considera-
tion here is that Joseph was preparing
to “put her away” which is a term used
in case of married persons. All of
which adds up to the conclusion that
an engaged person in Bible times was
as much bound morally as one ac-

tually married. And all this further
agrees with the situation in case of
Lot and his plea with these sons-in-
law. For {t would be very unnatural
for a man to be so concerned about the
men who were living with his daugh-
tes that he would urge them to flee the
danger of the city and say nothing to
the daughters themselves. But the rec-
ord tells us that these men regarded
the warning of Lot as mockery. This
again indicates that they had not yet
taken the daughters into intimate rela-
tionship, else they would have listened.

Verse 15. Which are here. This
might mislead some to conclude that
Lot might have daughters that were
not “here” and thus contradict the
statements of preceding paragraph. But
the word “here” i{s from MATSA and one
of the words that Strong uses to deflne
it is “acquire.” This expression then
could properly be made to read “thy
two daughters which are acquired.” It
would refer merely to the fact that Lot
had acquired two daughters since
starting a family.

Verse 16. Lingered. This means to
be reluctant, not that he questioned
the necessity of leaving. But he had
lived in the city for a while and it was
but natural to be thus hesitant about
leaving. Besides, he could not realize
as fully as they, how urgent the case
was. As the statement was made that
the Lord was merciful to him at this
time we would conclude that no griev-
ous fault is to be found with him.

Verse 17. Here is a four-fold com-
mandment in the form of details.
There can be no mistaking the order.
Not only are they to leave the city, but
pass bevond the plain. Also, keep on
going till they have reached the moun-
tain and while doing so they are not
to give way to curiosity to the extent
of looking back.

Verses 18-21. If Abraham was per-
mitted to “argue” with the Lord about
the city of Sodom and yet not be en-
tirely rejected, it is no great thing if
Lot makes a plea like this. He does
not make any request regarding the
wicked city nor its punishment. But
is concerned about his own comfort
and safety outside the city. And since
the city he requests privilege of enter-
ing is a little one he feels that not
much would be left existing even if
God were to permit it to survive. Not
only was the city a little one but was
not far away. So the Lord permits him
to have that exception and go to the
little city nearer than the mountain.
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Verse 22. While God would not
promise Abraham to spare the city if
less than ten righteous souls were in
it, yet neither would he destroy it
while four souls were in it. Hence the
angel tells Lot that nothing can be
done until he leaves.

Verse 23. The two angels came to
Sodom in the evening. (Verse 1.) They
remained in Lot’s house over night.
(Verse 15.) Then some time the day
following they got Lot started on his
way to safety. And it was sunrise
when Lot entered Zoar, which means
that he had been traveling all the day
and night. This indicates the state-
ment of Lot that Zoar was ‘“near to
flee unto” is a relative one.

Verse 24. Brimstome. This is from
copHRITH and defined “properly, cy-
press-resin.” It is the exudation of a
tree similar to the gopher and the ma-
terial is highly inflammable. And then
the fire that was sent down at the same
time would ignite this resin and pro-
duce a very high tempered combustion.
Stating that it was rained down out
of heaven means simply that it came
down from the sky as a boy would call
it when speaking of his kite in the
sky. The same word for sky is often
translated heaven in the Bible. There
was nothing supernatural in the qual-
ities of these materials rained down on
the wicked cities. The thing that was
supernatural was the fact of producing
them in such great quantities and
bringing them from the sky. It is
therefore a miraculous fire.

Verse 25. Such a devastating fire
would leave a country in the condition
here described whether brought about
miraculously or otherwise. But the
significant thing in this case is that
no natural resources could have pro-
duced the amount of said materials as
used here. Hence the Lord sent them
from above.

Verse 26. Pillar. From NETSIB and
defined “something stationary, i. e., a
prefect, military post, a statue.” —
Strong. Since a statue is usually a
form of some person, we should con-
clude that Lot’s wife retained her form
and size after being cursed as she was
here. Salt has been used and referred
to in various places and in many kinds
of significations. When used in connec-
tion with judgments against some per-
son or place or thing it designates deso-
lation. Nothing grows where salt ex-
ists. But also, it has the significance
of perpetuity, so that in the case of
Lot’'s wife, turning her into a pillar
of salt would denote that her folly was

to be perpetuated in the memory of the
world. Hence we have our Lord telling
us to “remember Lot’s wife.” (Luke
17: 32.) We do not know why she
looked back and any attempt to state
why must be speculation. What we do
know is that she disboyed one of the
four commands uttered by the angels
and was punished. And we may also
observe that the material into which
she was turned was the same as that
which became a permanent condition
of the region previously occupied by
the wicked cities.

Verses 27, 28. In this passage we can
learn that Abraham had gone with the
angels as near the site of the impend-
ing destruction as to make the smoke
thereof visible. The fire and brimstone
came down from heaven but the smoke
came up from the earth. So we see
that the materials composing the cities,
with the houses and people and all that
pertained to them, were set on fire and
continued to burn until they were com-
pletely consumed. Furthermore, as this
community was also naturally infested
with the material known as slimepits
or asphaltitis, a highly inflammable
substance, we can see why there would
be this rising of the smoke so high.
See notes on 14: 3.

Verse 29. Here God’s care and love
for Abraham can be observed by his
sending his nephew Lot out of the de-
struction.

Verse 30. It is interesting to note
that Lot did the very thing that the
angels at first told him to do. How-
ever, the fright of the coming fire is
not present here as it was before. An-
other thing to be considered is this.
Zoar was one of the cities in the re-
gion that should have been destroyed,
or near it. And doubtless the people of
that city were wicked like the ones in
Sodom. That being so, they would have
made the very existence of Lot in the
city a continual uneasiness. He had
seen what the men of Sodom wished
to do unto the newcomers, and they
might do the same to him. So he be-
came fearful and fled the place and
Fe.came a cave dweller in the moun-
ains.

Verses 31-36. The sincerity of these
women in their statement about there
being no man in the earth to come in
unto them should not be questioned.
It would be almost necessary to con-
clude there were some human beings
in the city of Zoar from whence they
had fled because it is stated that Lot
was afraid to remain there. That could
not have been because of the wildness
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of the country for the same would have
been true of the mountain and the
cave. Besides, a city would not be
called such without people living in it.
But such character of men as would
have been in that place would not en-
courage the idea of association with
them. Furthermore, their father was
with Abraham when he was instructed
to separate from all people except the
ones pertaining to the promise of be-
coming a great nation. Hence these
daughters would not consider the men
of Zoar as proper to be admitted into
their family tree. Another thing to be
considered is that even if there were
men in Zoar, they would not be any
relation to the family and hence to
have children by them would not be
“preserving seed of their father.” And
so, as the situation appears to them
the only way to perpetuate the blood
line of their father was to obtain chil-
dren by him. And the desire to repro-
duce must be commended in them,
gince that is often scoffed at today. But
it was in keeping with the will of God.
We should conclude therefore that the
motive these girls had for their act
was a pure one and not from lascivious-
ness. A further observation we may
make here is that in order to get their
father into this plan they thought they
would have to get him under the in-
fluence of wine. This is a concession
from them to the righteous principles
of life which they had previously seen
in him. Also, the whole transaction
shows that when a man is drunk he
does not realize the nature of his con-
duct. Since God ever afterward mani-
fested a kindly regard for the descen-
dants of this occurrence it would show
that he was not too critical of it. How-
ever, we need not conclude that any
miracle was performed in order to
have it turn out as the girls planned.
It was their own doing and the time
for carrying it out was set by them.
They would certainly know something
about the time considered most favor-
able for conception and would choose
said time. There is no record of the
life of these girls after this so that we
cannot charge them with having
started a life of loose conduct by this
experience. In fact this is the last we
will read of the direct personal life of
Lot. He here passes out of the picture
except when referred to historically.

Verses 37, 38. The Moabites and Am-
monites will figure much in the history
of later years. They became great na-
tions but very evil. And, while at times
certain leniency was shown them for
the sake of their common head, Lot,
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yet as a people they were opposed by
the Lord and at times had severe pun-
ishment meted out as will be seen.

GENESIS 20

Verse 1. This region mentioned as
the place where Abraham journeyed is
in the direction toward Egypt. Gerar
was a city of the Philistines, so we
will learn that he was among that peo-
ple. They were destined to play a long
and important part in the history ot
God’s people. They descended from
Ham as will be seen in chapter 10:6-14.

Verse 2. Here Abraham used the
same plan he did in Egypt concerning
his wife. See comments at 12: 11-15 on
this matter. Took Sarah. This is a
word of wide application and must be
interpreted in all given cases by the
immediate context. In the one at hand
it could mean only that he selected her
with a view of finally making her his
own. But he had not yet formally
“taken” her since we see later that he
had not used her as his wife.

Verse 3. Dead man. The word is de-
fined as being both literal and figura-
tive. As the person of the king had
not been touched we are left with the
conclusion that it is used figuratively
here. But it also means that if he con-
tinues in the plan that he has started
then he will become literally a dead
man. One of the principles on which
God would cause this is expressed in
his promise to Abraham to “bless them
that bless thee, and curse him that
curseth thee.” (Chapter 12:3.) Man’s
wife. These words are respectively
from BAHAL, BAWAL. They are deflned,
also respectively, “a master; hence a
husband, or (figuratively) owner (of-
ten used with another noun in modifi-
cations of this latter sense)’’ “a primi-
tive root; to be master; hence to
marry.”—Strong. This is the only
place where ‘“wife” is from this He-
brew word. It is a stronger or more
specific word than is generally used
and translated ‘“wife.” Generally the
original word would not apply to a
married woman any more than to an
unmarried one. Thus ownership is the
outstanding idea in the original word.
But the motive for owning or wanting
to own a woman in all cases must be
indicated by the context and cannot be
determined by the dictionary definition
of the word. But the Hebrew word
used in this single case at hand is one
which carries the idea of intimate re-
lation.

Verse 4. Slay a righteous mnation?
The king could have used the word
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“righteous” only as regards this pres-
ent case of this strange woman. He
knew he had not knowingly done
wrong to this man and his wife and
therefore was righteous as to that.
And also, since he personally would
have been the only guilty one, the men-
tioning of slaying a nation could have
been only on the basis that destroying
an important person in it, its king,
would be to destroy the nation.

Verse 5. Both Abraham and his wife
told the same story to the king. This
was in accordance with an agreement
they had made when they left their
home land. As to why it was thought
necessary to use this plan see Chapter
12: 11. Even if Abimelech had a wife
or wives already, his claim of inno-
cence here could be allowed on the
basis of the accepted practice in those
days with regard to marriage. In other
words, neither in this case nor the one
in chapter 12 was any accusation made
against the king on the ground that he
already was married. But it was for
taking another man’s wife.

Verse 6. In preventing the king
from intimacy with Saralk God said it
was from sinning “against me.” Since
Abraham was a chosen man of God,
any sin against him would be counted
as against God. This is the same prin-
ciple Christ taught concerning treat-
ment of his disciples. (Matt. 25: 40,
45.)

Verse 7. For he is a prophet. Men-
tion of Abraham'’s being a prophet was
to show why his prayer for the king
would avail and not as a reason why
Sarah should be restored. Had she
been the wife of any other man it
would have been wrong for the king
to take her. But the prayer of a
prophet would avail more than that of
another. This is a principle taught in
James 5: 16. And God here threatens
that if the man’s wife is not restored
both he and all his would be destroyed.
But this threat had not been made
previous to this. Therefore the com-
ments about the ‘“nation” in verse 4
still hold.

Verse 8. Abimelech proceeds to make
the necessary adjustment. He first
gives instructions to his people since
he feels responsible for their actions
and safety.

Verses 9, 10, 11. He next complains
to Abraham and calls for explanation.
In his answer he states that he did not
think the people of that place feared
God and would therefore slay him. As
much as to say that when people com-

mit murder it is because they do not
fear God. And yet, while they would
not refrain from murder if they had
not the fear of God, they would not
take a man’s wife unless he were out
of the way. See comments on this idea
in Chapter 12: 12, 13.

Verse 12. Sometimes a smile is made
over this ‘“quibble” of Abraham. But
there is something more than just an
excuse in his explanation. As they had
a common father they would be con-
sidered nearer than if it were the
other way because the family line al-
ways descended through the father’s
side.

Verse 13. This is the mutual under-
standing between them referred to
above. Let it be noted here that Abra-
ham refers to his first experience with
God that he was caused to “wander.”
This word is from TAWAN and defined
“a primitive root; to vacillate, i. e.,
reel or stray (literally or figura-
tively); also causative of both.” —
Strong. Now when one vacillates or
strays we generally think of him as
being a man with no fixed purpose and
thus as one to be censured. But in this
case it is stated that “God caused”
this wandering to be done. And the
fact that God caused Abraham to vac-
illate or stray or go about in an ap-
parent aimless manner it would be evi-
dence of still more faith in God for
him to stick to God then than if he
could see a fixed objective. And the
motive which Abraham presents to his
wife for following this arrangement
is that it will be a kindness to him.
This is a high motive for a wife to feel
toward her husband.

Verses 14, 15. The conduct of Abim-
elech here shows that he was sincere
in his expressions of regret over this
sad affair. He makes up to Abraham
for the injury that he had unwittingly
done by a material payment. Also by
offer of continued hospitality as a
dweller in the land. No resentment or
spitework is manifested.

Verse 16. In speaking to Sarah
Abimelech uses the same word concern-
ing Abraham that she had used at the
first, and calls him her brother. He
ignores the truth that he had recently
learned, that Abraham was her hus-
band. But, being her brother, she must
look to him for protection from the
gaze of men and thus be a covering
(figurative) for her eyes as a shield
from the populace as they would wish
to look upon her. And in this ironmic
language to her she was “reproved.”

Verses 17, 18. In thie passage we see
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that God does at times bring punish-
ment on a king’s subjects in reprisal
for the wrong act of their sovereign.
And here we also see the thing ful-
filled that God promised Abimelech,
that Abraham was to pray for him and
that the prayer would be effective.

GENESIS 21

Verses 1, 2. The word ‘“visit” as
used here means to make some prac-
tical contact with the person for the
purpose of bestowing either a favor-
able or unfavorable result. And the
connection here shows it to have the
favorable meaning. Since Sarah was
unable naturally to conceive, God
would need to visit her to overcome
that defect. Then after the conception
had taken place the usual process of
nature for nourishing the unborn child
would be used. For this subject see
comments at chapter 17: 21, 22.

Verse 3. Notice how particular the
writer is to tell us which one of his
sons is being considered. It was the
one whom Sarah bare, not the one born
of Hagar. And we are reminded that
he called this particular son by the
name of Isaac. This was to let us
know that it was in fulfillment of the
announcement made at chapter 17: 19.

Verse 4. True to his wonted obedi-
ence to God he circumcised his son.
Not only so, but observed the minute
detail of having it done on the right
day, the eighth. That was considered
an important feature of the ordinance.
Not all circumcised persons could
claim that. The son of Moses could
not, but that was through neglect. And
the great number of men crossing the
Jordan into Canaan could not claim it
but that was on account of things they
could not control. (Josh. 5: 5, 6.) But
Paul could claim it. (Phil. 3: 5.)

Verse 5. For purpose of easily locat-
ing it this verse should be marked
since it tells us the age of Abraham
when his son Isaac was born.

Verse 6. Lauwgh. This is from
TSACHAQ and defined “to laugh out-
right (in merriment or scorn); by im-
plication to sport.”—Strong. The con-
text indicates the favorable part of the
definition hence it means that Sarah
will be merry and that her friends
will be merry with her.

Verse 7. There is no evidence that
any miracle was performed on Sarah
after she had conceived. Therefore her
ability to give suck to her child shows
further that her general female func-
tions were normal.

Verse 8. The feast was in celebra.
tion of the fact that the child had
reached the age when he could live on
solid food. So a meal of this kind
would be appropriate as betokening the
glad day when this unexpected child
had luanched out successfully on the
sea of life. All indications point to the
idea that an atmosphere of exultation
was prevailing on this occasion, and
that Isaac was the occasion for the
joy, shared of course by his mother
who had been so unfortunate all her
life.

Verse 9. Mocking. This is from the
same word as “laugh” in verse 6 above.
And of course the connection shows
that the unfavorable part of the defli-
nition is to be applied. So that it
means that Sarah saw this son of
Hagar laughing in scorn. It is not
hard to understand why he would be
inclined to do this. He is 14 years old
and has been the only and thus favored
son of his father all these years. Sclf-
ishness would now induce him to re-
sent this rival for the affection of the
father. But it is as easy to understand
the reaction of Sarah on seeing this
conduct of Ishmael. She had on the
former occasion resented the attitude
of Hagar toward her at the time she
realized she was to be a mother by
Abraham. But that had been some-
what patched up and now it is all
stirred up again. That was too much.
And in her resentment over the situa-
tion she makes the famous statement
to follow.

Verse 10. This is the circumstance
and the statement cited by Paul in
Gal. 4: 30 in his discussion of the sub-
ject of the new covenant. There is no
indication that Sarah knew anything
about what this declaration of hers
would mean some day. But it is an-
other one of the many interesting in-
stances recorded in the Bible where
God made use of some statement or
action of man. Whether he always
caused the statement or action to come
we do not know. But that would not
prevent him from making use of it in
his later dealing with his people. At
present this seems to be a very nat-
ural occurrence of a natural mother
in her jealousy for her child. But it
proved to be the basis for one of the
most unique arguments of the apostle
Paul regarding the religion of Christ
coming to displace the Sinaite one.

Verse 11. Abraham was a natural
and loving father. Ishmael was just
as near to him from a fleshly view
point as any son could be. Now it is
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demanded that he cast him out from
his home. Had he been left entirely
to his own inclination, we could not
say what he would have done as to
Sarah’s demands. But he was not left
thus.

Verse 12. Thus we see that his nat-
ural impulse will not be the guiding
factor in this situation. God tells him
to hearken to the voice of Sarah. And
a motive that is more important than
mere affection is presented and that is
the fact that his seed was to pass down
through the line of Isaac.

Verse 13. But he is now left out in
the cold as far as consolation is con-
cerned over Ishmael. God here repeats
what he had already promised, that
the son of the bond woman was to
become a great nation. And the en-
dearing idea is added that because he
is Abraham’s seed this promise is made
and will be kept.

Verse 14. Still acting under the im-
pulse of a father, Abraham makes pro-
vision for the comfort of the child and
obeys the command of God to send
Hagar out of his home. Bottle. This is
from CHEMETH and means ‘“a skin bot-
tle (as tied up).” Bottles as known
today were not know then and vessels
composed of skins of animals and
drawn together were as nearly tight as
they knew how to make them in an-
cient times. That this contained a con-
siderable amount of drinking water is
indicated by the statement that Abra-
ham put it on her shoulder. He caused
her and the lad to leave him and be-
come a wanderer. It is a pathetic
scene but will be finally overruled by
the Lord for the improvement of the
divine plan. .

Verse 15. The word ‘“cast” here is
defined to have both a literal and figu-
rative meaning. Since this boy was 14
years old we would not make the
literal application of the word. But
rather, that she caused the child to re-
pose under the shrub. He is doubtless
becoming weak from want of water
and the shade will provide a little
comfort to him during his hours of de-
cline and death as she now is certain
will come to pass.

Verse 16. To the mind of the writer
;his is one of the most touching scenes
in history. Let all the background and
accompanying facts he woven into the
picture. A slave was once asked to
admit her master into her intimacy
for the purpose of bearing him a child.
The joy of finding herself an expec-
tant, and that, too, by her master, was

so great that she was unthoughtful
enough to incur the mistreatment
of her mistress. Her joy was then
turned to sadness by being driven
from her home. But that sadness was
reversed and she was induced to return
to that home and accept what might
be her lot there. She was also given
the promise that her son was to be-
come a great nation. The years rolled
on after the birth of the child. Finally
there came an unexpected (to her)
change in circumstances. Her barren
mistress became with child and at the
proper time gave birth to a son. Nat-
urally this son of the slave was pushed
aside and finally now cast out together
with his mother. The wide wilderness
is her only home and its uncertain
products her only sustenance. More-
over, the child who is her only posses-
sion now is dying of thirst and she is
helpless. She cannot endure the im-
mediate sight of the pangs to accom-
pany his final hours. She goes away
out of sight. But not too far, some
beast might disturb him in his agonies
and make the closing scene more fear-
ful than only the famishing for water
would. So she goes the distance of a
bowshot. The distance one could shoot
a bow would be far enough that she
could not hear his cries, yet near
enough to watch. And in this situation
she sits down and weeps.

Verse 17. The lad had been crying
from anguish and God heard it. He
intervenes and calls to Hagar. She is
given the consolation that the Lord
recognizes where the lad is. Not that
God only knows “where” he is in the
sense of mere physical location. The
Lord knows all locations at all times
in that sense. But he fully realizes
where he is as regards to his plight,
and intends to meet the emergency.

Verse 18. When she is told to lift
up the lad and hold him in her hand
we are to understand that weakness
had overcome him from the want of
water. A lad of 14 years would be able
to stand and handle himself if in a
normal condition. But now she is told
to hold him up and in direct connec-
tion with posture God repeats the
promise he had already made to her
that he was to become a great nation.
Thus in emergency God often comes
with his words of cheer to offset the
gloom of the occasion. It js better to
permit one to have the experience of
suffering or unpleasantness and then
accompany it with a sustaining grace
than to favor him by entire freedom.
So we are told of the experience of
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Paul as recorded in 2 Cor. 12: 8, 9. In-
stead of removing the thorn God gave
him the support of his grace.

Verse 19. -Opened. This is from a
word meaning ‘“to be observant.” Thus
the well was in seeing distance and
range all the time but she had not
observed it until God called her atten-
tion to it. The anguish of mind would
be enough for this mother here to over-
look all else than what was in line
with her son who was dying yonder.

Verse 20. Becoming an archer would
fit in appropriately with the wilder-
ness in which he lived with his
mother. And this kind of dwelling
place was in keeping with the predic-
tion that had been made of him before
he was born.

Verse 21. It was very natural for
his mother to select an Egyptian for
a wife for him since she was of that
nation herself. See Chapter 16: 3.

Verses 22-24. Our story now comes
back to Abraham who is dwelling in
the land of Abimelech, and by his in-
vitation as seen in previous chapter.
The prestige that Abraham has with
the king of Gerar is such that he
wishes to assure himself of his own
satisfaction in the future. So he re-
quests some formal stipulation touch-
ing their mutual relations. Abraham
agrees and joins him with an oath
that was to bind each to the welfare
and peace of the other.

Verses 25, 26. But it was not long
until Abraham thought the agreement
between them had been violated. He
complained that a well of his had been
taken possession of by his servants
through violence. But Abimelech ex-
plains that he knew nothing about the
circumstance. He also makes a mild
complaint that Abraham had not in-
formed him about this sooner, imply-
ing that he would have made proper
adjustment had he known it.

Verses 27-32. A strengthening of the
peace ties between them is now sought
in a more formal act than had been
used before. And to give visible indi-
cation that the well belonged to Abra-
ham he devotes things of value, sheep
and oxen, to the possession of Abim-
elech. In other words, Abraham 1is
willing to go “more than half way” in
his willingness to make all things
right and to show that he is not want-
ing to obtain something for nothing.
And the extra seven lambs set apart
to themselves constituted merely an
additional formal ceremony to make
the covenant binding. The whole ac-
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tion gives us a lesson of unselfishness
on the part of Abraham. It teaches
that in matters of material interest
and where no moral principle is in-
volved, it is better to give the other
fellow the benefit of the doubt, even if
it makes me the loser. This kind of
gri’;lciple is what Paul taught in 1 Cor.

Verses 33, 34. The text says that
Abraham planted a grove. But the
margin says “tree.” The lexicon gives
us for ‘‘grove” the word ESHEL which
is defined “a tamarisk tree.”—Strong.
The word has been rendered in the
A.V. in various places by both tree
and grove. The context would need to
be considered in each case. But we
know that in the Patriarchal Dispensa-
tion the only visible headquarters to
represent God in worship was an altar.
See chapter 8: 20; 12: 7; 13: 18; 22: 9
and many others. It is necessary to
infer that this tree was as a location
and shelter for the altar and thus that
a single tree is meant in this place.
Later on, when God’s people came into
their promised land and found it in-
fested with idolaters and that they had
their groves planted and arranged for
the purpose of this heathen worship,
God told them to destroy these groves.
But the only formal calling on the
name of God in those times was in con-
nection with an altar, and that could
be built in any convenient place,
whether under a tree, on a hill or
some other place. Abraham’s sojourn
was continued in the Philistine land
many days. This was in accordance
with the invitation which the king of
the land gave him. (Chapter 20: 15.)

GENESIS 22

Verse 1. Tempt. This is from NACAH
and defined “a primitive root; to test;
by implication to attempt.” — Strong.
The word has been rendered elsewhere
in the Old Testament by, adventure,
essay, prove, try. All this agrees with
the way Paul words it as given in Heb.
11: 17. He says he was “tried.” James
says that God cannot be tempted “with
evil.” (1:13.) Then adds *‘“neither
tempteth he any man.” But the con-
nection shows it means neither tempts
he any man with evil. But here is a
case where God is going to try Abra-
ham'’s faith.

Verse 2. The wording of this verse
is in keeping with the thought just
discussed in the preceding verse. Many
things are said here that could not
have been said as a matter of infor-
mation only. Abraham knew he had
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only one son of promise. He already
knew the name of that son. And he
did not need to be told that he loved
him. Yet all these expressions are
made to him. It thus cannot be said
that Abraham plunged into obedience
at the command of God before he re-
alized the enormity of it. The critic
might have said that after receiving
the command and even after the in-
stant of starting to obey, on second
thought he was sure to reconsider and
hesitate. But all these endearing
thoughts are placed before him at the
same time of the command. So that
all the while he was making his prepa-
rations he was aware of the fact that
the command involved this beloved son
of his. That it was his only son as far
as the great promise is concerned.
That a miracle had been performed in
the first place to make this son pos-
sible. That although he had a son by
his slave, yet God had already stipu-
lated that the promise is to be fulfilled
through this only son. Therefore, the
only way to account for his unswerv-
ing obedience here is in his abiding
faith in God and his power to perform
any promise he should make. And thus
his actions here cannot be laid to any
lack of love for his son nor to any
underrating of the value of the same.
And the strain of going through with
the ordeal of slaying his son, even
while firmly believing that he would
again immediately be restored to him
again must be considered as great. But
all of the exaggerating speeches that
have been made by speculators in de-
scribing the awful anguish that this
father must have suffered at the
thought of having to give up his only
son and also be a disappointed and
fatherless man the rest of his life—all
such is to imply that Abraham did not
believe that his son was to be restored
to him again. Land of Moriah. This
would seem to be an indefinite loca-
tion. But the name is found in only
one other place besides this and the
lexicon defines the word as being a
specific mount. But from the view
poin.t of Abraham’s location now the
particular point at which the offering
was to be made would be designated
to him later on. And the offering was
not to be one that merely would sepa-
rate him from his son, but it was to be
a “burnt” offering. This would require
that his son be slain. Not only so, but
he must do the slaying himself, all
of which makes this test a complete
one.

Verse 3. But he is going to stand
the test. He does not delay unneces-

sarily. He arises early in the morning
and prepares for the journey. All
things needed for the service are taken
as they journey.

Verse 4. Somewhere along the jour-
ney God told him his destination, for
it says he saw the place afar off.

Verse 5. They are now as near the
scene of the service as the servants
need to be. They are commanded to
tarry at that place with the beast. And
here is the statement that expresses
Abraham’s faith in the restoration of
his son to him. Not only that he will
live again, but it will not be any great
length of time, for he expects these
servants to be waiting when they re-
turn. Notice carefully the wording.
He says “I and the lad” when men-
tioning the ones to go and worship and
does not change the subject of his
sentence when he says ‘‘come again”
to you. All this shows he believed that
his son would return woth him. This
faith as to the restoration of his
son was what made him proceed as
described at verse 2 above. Worship.
This is from SHACHAH and deflned “a
promitive root; to depress, i. e., pros-
trate (especially reflexively in homage
to royalty or God):” — Strong. This
definition of the word certainly is ap-
propriate in its various parts. The
service will undoubtedly be omne of
natural depression and yet one of re-
fspec(ii: to God else it would not be of-
ered.

Verse 6. We do not know how old
Isaac was at this time. But we know
he was old enough to carry the wood
necessary for the amount of fire used
in burning a body. As an additional
clew we may consider that in previous
chapter Ishmael is old enough to be
given a wife. It is true that he was
14 years older than Isaac. But at that,
he would still have been enough older
that it would leave enough years to
give Isaac and make him a lad of some
years. Furthermore, he is old enough
to reason on matters before him as
will be seen in next verse. And yet
with all this, we have not the slightest
intimation that he resisted his father’s
attempts to make a sacrifice of him.
Sometimes a reply to this is attempted
by saying he must have resisted since
his father had to bind him. But this
is an unthoughtful quibble. The
strength he would have needed te bind
him would have been enough for him
to slay him.

Verse 7. Of course Isaac had often
seen his father perform the service of
the altar and knew there must be the
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victim. At present all things are at
hand except the beast. Thus the ques-
tion he asked his father in this verse
is a logical one.

Verse 8. When the conversation of
this verse took place Abraham did not
yet know that he was not to slay his
son. And we must not explain his an-
swer to Isaac as in the nature of eva-
sion or “stalling” for that would be
entirely out of harmony with his
wonted frankness and he would also
have known that the evasion would
soon be known. The statement there-
fore must be understood, when consid-
ered on the basis of elimination, as fol-
lows. He expected to slay his son and
burn him. Next he expected to see him
raised out of the ashes alive and both
of them return to the men and to their
home. But all this would be possible
only through the miraculous interven-
tion of God. And by doing all this
which would retain the plan to make a
great nation of Abraham through this
particular son, at the same time allow
the use of that son for the present occa-
sion, it would literally be God who
was literally providing himself a liv-
ing body for a sacrifice. The only fea-
ture of the remark that might be con-
sidered not literal is in calling Isaac
a lamb. And yet, since a lamb was a
young of the animal, Isaac could be
called a lamb without too much of a
strain on the meaning of the word. It
has been suggested by some exposi-
tors that Abraham was speaking by
inspiration and that he really looked
forward to the offering of God’s son as
a sacrifice. But this is a speculation.
Nothing of that sort is ever afterward
attributed to him. We may be per-
mitted to say that the words of Abra-
ham were fulfilled in the sacrifice of
Christ. But that would be our observa-
tion without any specific statement of
the inspired writing for a basis. All
moralizers on the things of the scrip-
tures should be careful not to confuse
their own comparisons drawn from
circumstances striking their interests
with the ones authorized by the scrip-
tures themselves. Neither may we ex-
plain this verse by supposing that
Abraham was inspired as a prophet
and saw beforehand the ram caught
in the thicket. For in that case he
would have known that his son was
not actually to be slain. And that
would have prevented an inspired man
ﬁom saying what we read in Heb.

: 19.

Verse 9. Why did Abraham bind his
son if he was not resisting? Well, we

might ask why men are bound when
they are about to be executed? The
rope or gun or current would produce
death just as certainly without the
binding. But decency and the feeling
calling for as little disorder as possible
suggests the binding. After the death
stroke would have been delivered the
body would involuntarily resist death
and put up a struggle that would have
interrupted the procedure of the sac-
rifice. Hence it was the decent thing
to do. And of course so far no fire
has been applied to the wood. That
would be done after the victim was
dead.

Verse 10. As far as Abraham was
permitted to go was to reach for the
knife and take it. Just how much mo-
tion toward his son had taken place
we do not know.

Verses 11, 12. Here again we see an
angel comes to represent the Lord. He
is near enough that he can be heard
from the sky and intercedes to stay
the slaying. The reason given why he
will not be required to go farther is
that now I know, etc. This expression
must be understood in the light of
God’s usual dealing with man. In the
physical sense of knowledge God
knows everything. But as it regards
man’s credit with God, he does not
know anything until we show him. We
must show it by our works. This is
the same principle taught in James
2:18. In fact that writer refers to the
very instance we here have under con-
sideration as illustration of his point.

Verse 13. This verse was referred to
briefly above. We can see many items
in this case that make comparisons;
and we may go ahead and make such
comparisons. But no inspired writer
has referred to this circumstance in
that sense and we should be slow to
make more out of it than the inspired
writers have made.

Verse 14. The name of the place
where this service was performed is
Moriah. But Abraham gave it a sym-
bolical name and the margin says the
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