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INTRODUCTION

Christians are people of the Book...the Book of God. God’s book consists of
two testaments, one old, the other new. While Christ’s will for his people is
recorded in the New Testament, we also respect the Old Testament as God’s
revelation. While it was God’s will for the Hebrew people, its truths are
eternal and of great benefit for us today. Without a working knowledge of
the Old Testament we would be hard pressed to understand much of our New
Testament.

The books of God’s inspired prophets help us understand what was happening
in Israel in the 800 years before Christ was born. They teach us the danger
of apostasy among God’s people and the consequences that sin brings upon
people. They contain numerous prophecies of the coming Messiah and the
kingdom of heaven. When we read our New Testament we find many quotes
from those faithful servants of God and the fulfillment of their predictions is
noted.

The prophets help us see what God expects of his people. In additional to
faithful obedience in worship, he expects the same level of faithfulness in our
personal lives and in the way we treat our fellow-man.

Prophets were God’s inspired preachers among the Hebrews. In those men we
see the kind of preachers God wants us to be in this Christian age.

In studying the life and work of the prophets, we must keep in mind that
they were historic men who lived and worked in specific environments in
particular eras of history. Thus to understand them, we must learn all we can
about their times. Although their books, inspired by God’s Holy Spirit, bear
the stamp of perfection, the authors were men of like passion with us (Jas.
5:17). Hosea had family problems. Jeremiah’s kindred were angered by his
preaching and plotted against him. Jonah’s hatred for the people of Nineveh
caused him to disobey God. Habakkuk complained about the way God was
governing the nations.

This book will concentrate on the life and work of the authors of those
twelve books of the Old Testament known as the Minor Prophets. They are
thus labeled, not because their message is in any way inferior to the Major



Prophets, but because of their brevity. In ancient times, they were all written
on one scroll of scripture.

If you have not previously studied these twelve books you have a wonderful
experience before you. The author has been privileged to teach them to eager
young ministerial students over many years and to congregations as well.

To properly understand these ancient prophets the reader should try to
imagine himself on the scene, observing them. Note the villages in which they
lived, the way they dressed, the occupations of them and their hearers. Try
to understand the issues they confronted, the moral and spiritual challenges
and the social and political problems that confronted them. See the dusty
unpaved roads, the sights, sounds and smells of the market places where they
confronted their audiences. With this background in mind, you are now ready
to read and understand these great men of God.

It is the author’s wish and purpose to provide the needed background
information on each of these books so you can make their contents yours.

John Waddey
Sept. 20, 2010



HOSEA

The Broken Hearted Prophet

The first of the twelve Minor Prophets is Hosea. Based on his personal
domestic tragedy, he delivered a series of lessons that Dean Stanley described
as “a succession of sighs.”

About the Author

Hosea was the son of Beeri, a Hebrew of whom nothing is known. No
information exists on Hosea’s birth, early life or his call to the prophetic
office. The name Hosea means “salvation” and derives from the same Hebrew
root as Joshua and Jesus. The prophet was a citizen of the Northern Kingdom
of Israel.

Hosea was a poet of the highest order. He was a deeply affectionate man
whose heart was broken by the infidelity of his wife.

Upon God’s instruction, the prophet took for his wife, Gomer, the daughter of
Diblaim. Following their marriage, she proved unfaithful and left her family.
Falling to the depths of immorality, she was finally sold into prostitution. With
loving pity, Hosea bought her back and took her home.

Gomer gave birth to three children, each of whom received a name of
prophetic significance. The first child was given the name Jezreel which meant
“vengeance.” It foretold a day of vengeance which was coming upon the
dynasty of Jehu and the nation (1:4-5). When a daughter was born, he named
her Lo-ruhamah, which meant, “not pitied or no more mercy.” This signified
that the nation’s day of grace was rapidly drawing to a close. Another son was
given the name Lo-ammi which meant, “not my people.” This implied that
Israel had forfeited her position as God’s people. It is obvious that by giving
his son this name, the prophet doubted whether the child was his.
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Hosea was God’s spokesman to the northern kingdom of Israel. His message
was concerned primarily with their problems and needs. Over thirty-five
times he addressed Ephraim, the principal tribe of the north. They stood for
the whole of the nation. He was the first prophet of and to the north whose
message was preserved in written form, and the last to prophesy before the
nation’s collapse. Hosea has been called the prophet of “the decline and fall

of Israel.”

In his own domestic heartbreak and sorrow, Hosea understood how God felt
about backsliding Israel who had betrayed Him with their idolatry. His tragic
experience became the foundation of his message to his people.

Hosea was the first Hebrew prophet to set forth the great love of God that
was later fully revealed in Jesus. His personal heartbreak taught him two
unforgettable lessons: Jehovah’s undying love for Israel and the people’s
unfaithfulness to Him. He boldly condemned the moral and spiritual
degeneracy of the nation, using his own family problems to illustrate the depth
of their sin. Hosea was a preacher of repentance, calling his erring neighbors
back to God.

The prophet was a keen observer of his nation’s foreign affairs. He noted
and rebuked their alliances with heathen nations (See 5:13; 7:11; 10:14; 11:5;
12:1; 14:3).

Hosea has been styled the home missionary to Israel while Jonah was the
foreign missionary to Nineveh.

Historical Background

To understand the historical backdrop of Hosea’s ministry, one should read
I Kings 15:8-18:12. His work was done in the reigns of Uzziah, Jotham,
Ahaz and Hezekiah of Judah and Jeroboam II of Israel. Thus the dates of his
ministry were approximately 800-722 B.C.

Socially, Jeroboam’s reign was one of peace, plenty, prosperity and luxury.
His neighbors lived lives of ease, extravagance and moral corruption. The
courts were corrupt. Violence and bloodshed were visible on every hand.
Family life was rapidly disintegrating.

Religion was at a low ebb. Religious leaders eagerly joined the masses in
their sin. Jehovah’s worship was commonly mixed with the pagan practices of
disgusting Baal worship. So widespread was spiritual ignorance that the people
thought they were loyal to God when in reality they were but idolatrous pagans.
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The moral climate was terribly degenerate. Swearing, breaking faith,

murder, stealing, adultery, lying, drunkenness and dishonesty were commonly
practiced (4:2, 11-12; 10:4).

Politically, Jeroboam II ruled Israel as a military despot. Following his long
reign, civil strife and anarchy prevailed. Of the next six kings, only Menahem
died naturally. Conspiracy was the norm. The nation was in the throes of death.

Mighty Assyria invaded Israel in 734, taking all of the land save Samaria, the
capital. In 722, after a lengthy siege, Samaria fell to the troops of Sargon II.
The Assyrians deported 27,200 Israelites to work in their labor camps.

Contemporary prophets of Hosea were Amos and Jonah in Israel, and Isaiah
and Micah in Judah.

About the Book

The book bears the name of its inspired author. It consists of a number of short
oracles or lessons delivered over several years of the prophet’s ministry and
later compiled as we have them. Rather than logical arguments, the book is
an outpouring of impassioned emotions. Dean Stanley styles it “a prophetic
voice from the depths of human misery.”

Many commentators feel that in terms of the language, Hosea is one of the
most obscure and difficult books to interpret.

The prophet loved to make puns or to play on the meaning of words. The
name of each of his children was prophetic (1:4-9). Because of the idolatry
practiced at Bethel (the house of God) he called it Bethaven (the house of
vanity) (4:15). Baali, a proper name for master would be rejected because it
would remind them of Baalism (3:16).

Hosea and the New Testament
Hosea is quoted more than 30 times in the New Testament, more than any
other of the Minor Prophets. Some examples are as follows:
“Not my people” (1:10) is used in Romans 9:25 and I Peter 2:10.
“I desire mercy and not sacrifice” (6:6) is used by Christ (Matt. 9:13; 12:7).
“Out of Egypt have I called my son” (11:1) is used in Matthew 2:15.
“0O death, where are thy plagues...?” (13:14) is used by Paul (I Cor. 15:55-56).



Hosea and the Liberal Critics

Coming to the Bible with their humanistic philosophy, these self-appointed
critics seek to dissect and discredit Hosea’s book. They argue that all references
to the Southern kingdom of Judah must have been written by some unknown
Southern editor. Of course they offer no objective proof, only their subjective
assertions. Those students wishing to read a thorough refutation of their views
should read Gleason Archer’s A Survey of Old Testament Introduction.

Baal Worship

The root of the problem Hosea was confronting was the corrupt and degrading
religion of Baal worship. Baal was the male fertility god of the Canaanites.
He was symbolized by the sun and Ashtaroth, his female counterpart, by the
moon. The word Baal meant “owner” or “possessor.” The Canaanites taught
that various baalim (plural) owned the land and gave it fertility. Baal and
Ashtaroth were worshiped with ritual fornication, gluttony and drunkenness.
Sacrifice of children was sometimes practiced. Shrines were built to Baal
on high places, amidst sacred groves of trees. Ashtaroth was worshiped on
the flat roofs of their homes. The sensual, indulgent aspects of Baalism was
powerfully attractive to the Hebrews. It was the battle ground for Hosea,
Amos and Jeremiah, as well as Elijah and Elisha.

The Hebrews who indulged in Baal worship never renounced Jehovah nor
stopped worshiping Him. Rather they tried to blend the desired elements of
Baalism with Jehovah’s worship. Such a practice is called syncretism. It was
totally unacceptable to God and soundly denounced by His prophets.

Hosea the Portrait Painter

The prophet was a master at producing word pictures of sinners. He likened
them to “adulterous wives (3:1); drunkards (4:11); troops of robbers (6:9); a
half-baked cake (7:8); a silly dove (7:11); a warped, dangerous bow (7:16)
and a wild ass (8:9).”

What Great Men Have Said of Hosea

Across the ages literary men have been deeply impressed with the message of
Hosea. We offer but a sampling of their impressions.

“We must reckon him among the greatest religious geniuses which the world
has ever produced” G. H. Cormill.
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“In all the world’s literature, there is no record of human love like that of
Hosea” (George Robinson).

“No prophet of Israel outranked him in appreciation of the eternal mercy” (S.
F. Cadman).

“For pathos and beauty, his book is unsurpassed in the Old Testament” (C. J.
Harrell).

“His words are struck out on the anvil of a suffering human heart” (John
Patterson).

“In coming near to Hosea, we come very near to Christ” (Merrill).

Keys That Unlock His Message

Two key verses capture the message of the book:

“O Israel, return unto Jehovah thy God: for thou hast fallen by thy iniquity”
(14:11).

“I will heal their backsliding, I will love them freely...” (14:4).

The key words are “return,” which is used fifteen times, calling Israel back to
God and “whoredom,” used sixteen times to refer not only to their immorality
but to their unfaithfulness to Jehovah.

The key characters are Hosea, God’s prophet, his unfaithful wife Gomer;
Jehovah, the God of love and his unfaithful bride, the nation of Israel.

Purposes of the Book

Hosea writes to make his people realize the awfulness of their sin and the
jeopardy in which they stand (4:1-3). His goal is to bring them to repentance
and restoration to God (14:1-3). He sets forth the great and wonderful love
of God in hope of convincing his people of the genuineness of it and thus
winning them back.

Exposition
The book of Hosea naturally divides into two major sections:

I. The Prophet’s Personal Experiences (chapters 1-3).

II. His Messages to an Unfaithful Nation (chapters 4-14).
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THE FIRST DISCOURSE

The Private Life of the Prophet (1:1-3:5)

The authority of the prophet’s message is declared in verse one when he tells
us that it is “the word of Jehovah that came unto” him. He marks his place in
time so that we might know it is a true historical event of which we read — not
some myth or novel. The days of Uzziah, Jotham, Ahaz and Hezekiah, kings
of Judah and those of Jeroboam the son of Joash, king of Israel, stretch from
c.a. 800-722 B. C. Thus Hosea had an exceedingly long ministry — extending

perhaps seventy years.

His Marriage and Family (1:2-11)

The first divine instruction the prophet received was to “Go take unto thee,
a wife of whoredom and children of whoredom; for the land doth commit
great whoredom, departing from Jehovah” (1:2). This is the most difficult
verse of the book. Three views are generally found among the commentaries:

1. That the words are to be understood literally. They reason that Baal
worship had made sexual promiscuity respectable. Young maidens were
taught to sacrifice their virginity at the altar of Baal. Multitudes of women
were associated with the Baal temples as “sacred prostitutes.” Hence they
reason that Gomer could have grown up in that moral atmosphere as a normal
course of things. However, most students of Scripture find it hard to believe
that God would place such a painful burden on the shoulders of his prophet.
Also, Jehovah’s high priests were specifically instructed to marry virgins
which thus excluded literally marrying a woman of whoredom (Lev. 21:13-
14). Would less be expected of his prophets?

2. Some view the story as a parable with no historical basis. They interpret
it as a literary device used to illustrate the nature of Israel’s unfaithfulness to
God. Of course there are no indications that this record is anything other than
fact. This is a purely subjective approach.

3. The majority of evangelical scholars hold that Gomer was a decent woman
at the time of her marriage, but fell into immorality afterwards. She absorbed
such an attitude and life-style from living in a degenerate society. This is the
present author’s position. This view is reinforced by the words “and children
of whoredom” since they were not yet conceived when the words were

spoken, the statement looks to the future. So also does the expression “a wife
of whoredom.”
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He took for a wife “Gomer the daughter of Diblaim™ (1:3). Nothing is
known of his wife or her father save their names, her unfaithfulness to her
husband and consequent fall into a degraded life.

The Children Born and Their Prophetic Names (1:3-9)

Gomer “conceived and bare him a son. And Jehovah said call his name
Jezreel” (1:3). Without question the first child was Hosea’s. Of the second
child there is doubt. Of the third, he said it was not his (1:8-9). God gave the
name Jezreel which meant “vengeance.” It signified that a day of vengeance
was coming upon the dynasty of Jehu and the nation. It was at Jezreel that
Jehu had smitted Joram, king of Israel and Ahaziah, king of Judah (II Kings
9:17-28). Evidently this punishment fell on Jehu’s dynasty not just because he
executed judgment, but because of the fiendish delight with which he pursued
his bloody task. Furthermore, Jehu and his descendants took up the very
idolatry he pretended to stamp out (I Kings 10:29-31). To “break the bow of
Israel” was to break their military power symbolized by the battle bow.

The second child that Gomer gave birth to was a girl named Lo-ruhamah
(1:6). This name, given by God, meant “not pitied or no more mercy.” It
declared that the nation’s day of grace was rapidly drawing to a close. It is
perhaps noteworthy that the writer tells us she “conceived and bare” but does
not say that “she bare him” a daughter (Compare 1:3). While the northern
kingdom would be destroyed, God yet promised mercy and deliverance to
the house of Judah (1:7). He predicts however that their salvation from the
invading Assyrians would not be by their military power (1:7). When in 701,
Sennacherib’s forces had taken all the South save Jerusalem and it was under
siege, God destroyed 185,000 of the Assyrian troops in a night. It was done,
“not by bow, nor by sword, nor by battle...” (II Kings 18:13-19:37).

Gomer conceived a third time “and-bare a son. And Jehovah said call his
name, Lo-ammi....” (1:8-9). This name was telling for it meant “not my
people.” This, with the fact that the writer simply states that “she bare a son,”
indicates that Hosea believed himself not to be the father of the child. But the
name also declared to Israel that they were no longer God’s special people.

In verses 10-11, a ray of hope breaks through Hosea’s dreary message. He
predicts that in spite of impending judgment on the nation, the day will come
when the divided kingdom will be reunited under one king. It will be a day
of great prosperity for the nation. They will grow to be as numerous as “the
sand of the sea...” He then uses the names of two of his children to show
that judgments can turn into blessings: “Where it was said unto them, ‘Ye
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are not my people (Lo-ammi), it shall be said ‘Ye are the Sons of the
living God.”” “And the children of Judah and...Israel shall be gathered
together... for great shall be the day of Jezreel. (The word Jezreel not only
meant “vengeance” but “whom God soweth”). Thus God would once more
sow or replant the Hebrews in Israel, their own land. This promise is most
likely dual in fulfillment, referring first of all to their return from Babylonian
captivity—as one people with one head in 536 B. C., then in a greater, grander
sense referring to the Messianic age when all nations would be united under
Christ. Paul makes “ye are not my people” refer to Gentiles who can now

become sons of the living God (Rom. 9:25-26).

THE SECOND DISCOURSE (2:1-23)

The Unfaithful Wife is Cast Out (2:1-7)

This discourse opens with the prophet saying to his children that their mother
is “not my wife, neither am I her husband.” The cause of her rejection is
her “whoredoms” and “adulteries” (2:2). He speaks of stripping her naked
and setting her forth as an abandoned child. To strip an adulterous wife of her
clothing and drive her into the streets was a humiliating punishment practiced
in ancient times and even in modern times in some Asian societies. To make
her “as a wilderness” and “like a dry land” and “slay her with thirst” means
that she would be left to provide for herself with no provision or support from
her husband (2:3).

He then thinks of his little girl which God had named Lo-ruhamah—*“no more
mercy” and with a broken heart says to his children that he will extend “no
more mercy” to their unfaithful mother (vs. 4). Here also he makes it clear
that her last two children were “children of whoredom” (2:4).

Hosea was especially hurt by the thankless ingratitude of his wife. She
boasted that her lovers had and would provide her “bread and water,” “wool
and flax,” “oil and drink.” He tells her that those men whom she called her
lovers, after using her, would leave her out in the cold. He reminds her that

one day she will realize what she had lost and in her extremity she would wish
to return to her “first husband” (2:7).

Gomer’s Sin Is Typical of Israel’s Unfaithfulness (2:8-13)

The message shifts from Gomer’s ingratitude toward Hosea to that of Israel’s
ingratitude toward Jehovah. They gladly took the material gifts which the
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God of Abraham had given and then used them as sacrifices to Baal, the idol
god of their Canaanite neighbors. We must keep in mind that Baal was the
supposed god of fertility who was thought to provide crops and offspring to
their herds and flocks. Forgetting that it was Jehovah who had really supplied
their prosperity, they gave gifts that were rightfully His to Baal.

In view of this thoughtless ingratitude, God declared “I (will) take back
my grain...and my new wine, and ...my wool and my flax (2:9). Like an
unfaithful wife, Israel would be driven out of her homeland in shame and
“none shall deliver her” or save her from his judgment (2:10).

Her feasts and new moons would cease because they would be defeated and
deported by the Assyrians. Since she had given Baal credit for her fruitful
vineyards and orchards, God would allow trees to grow up in them while they
languish in captivity (2:12). He would “visit upon her the days of Baalim”
(2:13). To “visit” is a common Hebrew expression for “judgment.” Baalim is
the plural of Baal. There were hundreds of Baals as every community had its
local Baal shrine and image.

We should probably conclude from 2:13 that Gomer had “decked herself
with her earrings and her jewels and went after her lovers” and forgot her
husband — and Israel had done the same.

The Discipline of National Calamity (2:14-20)

Having promised to drive unfaithful Israel out of her homeland for her sins,
God now tells them that his purpose in so doing is not to destroy them but to
correct them and win back their love.

To allure her, and bring her “into the wilderness” looks back to the days of
the Exodus from Egypt when He led the nation into the wilderness, not to
destroy them, but to save them (2:14).

To “give her...the valley of Achor for a door of hope” (2:15), looks back to
the judgment of Achor (Josh. 7:1-26). Violating God’s prohibition about taking
the spoils of Jericho for personal use, Achan brought the whole nation under
God’s disfavor. When he was exposed, his judgment was execution by stoning
in the valley of Achor. Achor appropriately meant “troubling” for Achan’s
sin had brought trouble to the nation. With sin removed from their midst, the
Hebrews went from the Valley of Achor to win a mighty victory at Ai and
ultimately to conquer all the land. So the judgment of Hosea’s generation by
the Assyrian’s would ultimately result in restoration to their homeland.
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When their captivity was past, they would call Jehovah Ishi and not Baali. The
word baali was a legitimate word, meaning master. It could be appropriately
used to refer to the true God. However, as they contemplated the disastrous
results of their idolatrous worship of the Canaanite Baal gods, they would
shudder at the thought of using such a term for Jehovah. Hence, they would

call him Ishi, which meant “husband.”

The promised covenant with the beasts of the field, birds and creeping things
means poetically that God will make the wild creatures of the earth to live
at peace with the restored nation—not destroying their crops and preying on
their flocks and herds (2:18a). To “break the bow and sword” is explained
as “taking the battle out of the land” so they can lie down in safety (2:18b).

As Hosea was to accept his penitent wife back into his home, so God would
again betroth Israel unto him (2:20) at the time of their restoration. That
occurred in 536 B. C. when Cyrus the Persian sent the captives home to their
land.

Verses 21-23 continue the description of the blessings God will bestow on
the restored nation. Along with the covenant with the wild creatures he “will
answer the heavens, and they shall answer the earth.” God will hear and
answer their request for rain for their crops and the earth will respond with
crops of grain, new wine, and oil (see The Amplified Bible).

“They shall answer Jezreel” is explained “I will sow her unto me in the
earth.” Not only does Jezreel mean “vengeance,” it can be translated “whom
God soweth” (see footnote). The meaning is when God brings his chastened
and purified people home, he will sow them as seed in their homeland. We see
here his delight in punning with words. For in this and the lines following
he does so with the names of his three children. God will then have mercy
on her that had not obtained mercy, i.e., Lo-rohamah. In that future day of
blessing, God “will say to them that were not my (His) people,” i.e., Lo-
ammi, “Thou art my people...”

THIRD DISCOURSE

The Broken Marriage Restored (3:1-5)

God instructed Hosea to accept his adulterous wife back into his home. “Her
friend” of 3:1, almost certainly refers to Hosea himself (see the footnote).
His willingness to do this, although not obligated by the law of Moses (Deut.
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2:4), made it an act of grace. So God, although not morally obligated, would
in grace receive Israel back unto himself.

The “cakes of raisins” most likely refer to “sacred cakes” offered to their

idols. Jeremiah rebukes women who made “cakes to the queen of heaven,”
i.e., Ashtaroth (Jer. 7:18).

The Ransom Paid (3:2)

“Fifteen pieces of silver and a homer and a half of barley” equaled thirty
pieces of silver which Hosea paid to secure the return of his wife (see Cheyne
in the Cambridge Bible Commentary). That was the value of a slave (Ex.
21:32). From this we can assume that she had become the slave of someone
and out of his deep love, her husband redeemed her. One cannot help but see
the analogy of God’s love in saving Israel from Egyptian slavery in days past
and from Assyrian/Babylonian bondage in days to come.

Her Restoration (3:3-5)

In all of Hosea’s words, we must see the analogy of Gomer’s infidelity and
Israel’s unfaithfulness to God and God’s forgiving grace and mercy as seen in
Hosea’s willingness to forgive and receive back his errant wife.

When Hosea said to Gomer, “Thou shalt abide for many days; thou
shalt not play the harlot, and thou shalt not be any man’s wife...,” he
was saying that she would be received on probation and providing that she
would demonstrate true repentance and a changed life he would then restore
to her full conjugal privileges. “Abide for me” in the Hebrew literally means
“sit still,” implying she must stay at home and cease her “running around.”
Similarly, the children of Israel would be detained in captivity, where true
repentance would have to be demonstrated, before God would restore them to
his home, i.e., the land of Canaan. They were detained, first by Assyria from
721-612 B.C., then by Babylon 612-538. In 536, Cyrus the Persian issued the
proclamation that finally allowed them to go home.

Their days of captivity would be spent without king or prince, i.e., without
self-government as they were political prisoners. “Without sacrifice, pillar,
ephod, or teraphim” means they would not pursue their idolatrous rites of
Baal worship:

1. Their captives would likely not allow them the privilege of worship.



2. They would realize that it was those practices that had brought them
to their sad condition.

“Pillars” were obelisks, perhaps phallic symbols. They were forbidden (Deut.
16:22; Ex. 23:24). “Ephod” generally referred to the priest’s garment, but in
context it refers to an idolatrous artifact as in (Judg. 8:27). Gideon made an
ephod.... “and all Israel played the harlot after it....” “Teraphim” were images
of household gods. Some of these were small enough to be easily portable.
Rachel stole her father’s teraphim and carried them with her (Gen. 31:19, 34).
Micah of Ephraim had “himself gods, and he made an ephod and teraphim....”
(Judg. 17:5). Putting away of all their relics of idolatry would be one of the
marks of repentance God would look for once they were allowed to come
home. With contrite hearts they would seek Jehovah and “David their king;”
not literally David, the Son of Jesse, since he was long dead. By metonymy
“David” the founder of the Davidic dynasty stands for his line of kings. The
ten tribes of Northern Israel had rebelled against David’s heir, Rehoboam, and
chosen Jeroboam I for their king. All of which was contrary to God’s will. In
the long dreary years of captivity, they would realize their great mistake and
gladly pledge their allegiance to the dynasty of David and the kingdom of
Judah. This they did when God restored the nation to their homeland in 536 B.
C. The Northern Kingdom was forever extinct. “The latter days” here simply
means in the future when by God’s grace they would return home. Cheyne in
the Cambridge Bible renders it, “in the days to come.” Perhaps, typically,
this could refer to Christ the greater son of David, but such is not the primary
measuring.

A Collection of Messages to Israel (4:1-14:9)

With the fourth chapter, the prophet leaves behind the analogy of his unfaithful
wife. He records for us eight lessons that he preached, during his ministry, to
the unfaithful citizens of the Northern Kingdom of Israel.

FOURTH DISCOURSE

The Cause of National Decay and Decline (4:1-19)

In this chapter, Hosea blasts his people for their ignorance of God’s Word.
That ignorance was the root of all their sins. God is presented as addressing
his people. Hosea simply records His words. The indictment of the nation
charged, “there is no truth, nor goodness, nor knowledge of God in the
land” (4:1). The consequence of this spiritual ignorance is a breakdown of the
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moral fiber of the community. “There is nought but swearing and breaking
faith, and Kkilling, and stealing, and committing adultery: they break out
(i.e., into acts of violence, Amplified Bible), and blood toucheth blood” (i.c.,
bloodshed is everywhere (Keil) (4:1-2).

“Therefore shall the land mourn” (4:3), is explained by the parallel line,
“everyone that dwells therein shall languish.” Hebrew writers usually
expressed themselves by repetition. A highly wrought poetic flourish is
immediately explained by a more literal statement. The land, i.e., dirt rocks,
and trees cannot mourn, but the inhabitants can. That birds, wild beasts, and
fish are to be taken away, poetically means that all the inhabitants of the
nation will be carried into captivity. Invading armies are little concerned with
wildlife. Their interest is in the people (4:3).

Verse 4 is obscure. It is possible that the prophet represents the people
responding to his rebuke by saying, “let no man strive, neither let any man
reprove” to whom he retorts that they were “as they strive with the priest.”
Moses had instructed the Hebrews to take all serious problems of judgment
to the priests. The man who was presumptuous and refused to accept their
judgment was sentenced to death (Deut. 17:8-12). Hosea thus brands, his
hearers as “priest strivers” (Keil). Their penalty would be to stumble, i.e., fall
in the coming judgment. “Thou,” the people shall fall, their “prophets” also
would fall (i.e., corrupt religious leaders, not faithful prophets such as Hosea).
Their “mother” was their nation (4:5).

Lack of knowledge had led their religious leaders into terrible sin (4:6-10).
“My people are destroyed for lack of knowledge.” This oft-quoted verse is
rarely used in its proper context. God is actually indicting the priesthood for
failing in their duty to teach the people God’s word. Because of their failure,
God’s people are destroyed.

The sins of the priests were numerous;

They had “rejected knowledge,”

They had “forgotten the law of God,”

They had sinned against God;

They fed on the sin of God’s people;

They “set their heart on their iniquity;”

They had “left off taking heed to Jehovah” (4:6-10).

SR I R A e
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The penalties for failing to do their spiritual duties were:

1. God would reject them and they would be no priest to him;

2. Their children would be forgotten, i.e., not given the privilege to
serve Jehovah as priests;

3. Their glory would be turned into shame;
4. God would punish them for their doings;

“They feed on the sin of my people” (4:8). When the Hebrews sinned, they
had to bring a “sin-offering” to the priest for their forgiveness (Lev. 4:27-
31). “The priest that offereth it for sin shall eat it...” (Lev. 6:26). The priest’s
job was to so instruct the people that they would go and sin no more. Hosea
charges the priests of his day with encouraging sin because it brought them
sin-offerings which they could eat.

“It shall be like people, like priest” (4:9). Again we see a verse commonly
quoted out of context. The prophet means as God will inflict punishment on
the people for their sins, so will he punish the priests who did nothing to
discourage their sin.

“They shall play the harlot and not increase” (4:10), alludes, to the
degenerate Baal-worship which even the priests had embraced. Baal, the god
of fertility, was worshiped with ritual fornication. Priests and priestesses of
Baal served as “sacred prostitutes.” It was thought that such rites would prompt
Baal to bless their herds, their crops and even their wives with children. (See
Jer. 2:23-28 and Amos 2:7-8 for similar rebukes).

Lack of knowledge had led the masses into idolatry. The “whoredom and
wine” that took away knowledge has reference to their Baal worship (4:11).
Along with the ritual sex were gluttonous banquets and indulgence in strong
drink. Such sensual indulgences had numbed their minds to God’s truth.

The “stock and staff” which the people asked for counsel, refers to their
idolatrous images (4:12). Rather than dignify them by calling them gods,
Hosea described them as pieces of wood. “They prayed to a log” (Huxtable).
Some of the ancient people had sacred sticks or rods that were engraved with
images of their gods or magical inscriptions. Such can yet be seen in Africa.
Nebuchadnezzar consulted his teraphim for instructions regarding the siege
of Jerusalem (Ezek. 21:21-23). God’s people should have consulted their God
in his appointed way, i.e., through the high priest rather than as their pagan
neighbors did. (See Numbers 27:21).
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“They played the harlot” both spiritually and literally by embracing the
sensuous practices of Baalism. They departed “from under their God™
can mean that they were no longer in submission to him. Given the forceful
language in the following verses describing the idolatrous sexual practices it
may mean as a wife, Israel is no longer faithful to her husband, Jehovah. She
is not “under him” as a wife should properly be to her husband. She is “under
Baal” (4:12b). Ezekiel used similar strong words. (See Ezekiel 16:30-34).

“They sacrificed on the tops of mountains,” in groves of trees when they
worshiped Baal. When asked why they were going to those places and what
they were doing, they offered the lame excuse, “because the shadow (shade)
thereof is good” (4:13).

Their daughters and brides committed adultery by sacrificing their virginity to
Baal. All the people, both men and women, were deeply involved in the wicked
immoral practice. Because of it, their nation would be overthrown in judgment.

The women would not be singled out for punishment as harlots and adulteresses
because their men were equally guilty (4:14). Moses legislated harsh penalties
against adultery. Both “the adulterer and the adulteress shall surely be put to
death” (Lev. 20:10). The daughter of a priest that played the harlot profaned
both herself and her father. “She shall be burnt with fire” (Lev. 21:9). We can
imagine an outraged father, husband, or fiancee demanding satisfaction for the
sexual promiscuity of their given lady---yet those very men had themselves
visited the “holy women” at the Baal shrine.

A Warning to Judah to Avoid Ephraim’s Sins of Ignorance and
Stubbornness (4:15-19)

The guilt of the northern kingdom of Israel is established. “Yet let not Judah
(the Southern Kingdom) offend.” The offense against which he warns is that
perpetuated at Gilgal and Bethaven, i.e., Baal worship at the shrines located
at these sites (4:15). Bethaven is a pun made on the name of Bethel. Bethel
meant “house of God.” It was so named by Jacob to commemorate the dream
and assurance God gave him at that place (See Gen. 28:10-22). Hosea refused
to call it God’s house because of the golden calf enshrined there (I Kings
12:28-30). Rather, he chose to call it Beth (house) aven (emptiness) which
means “house of emptiness” (H. Hailey).

They swore “as Jehovah liveth” but they lived as though He did not exist.
Also, their oaths were false because they profaned his name by their idolatry
and ungodly conduct (Lev. 19:12).
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A Picture Portrait of a Sinful People (4:16-19)

Israel was “like a stubborn heifer” (4:16). Those who have worked with
cattle can readily see the point he makes.

They would be fed “as a lamb in a large place,” i.e., in an open field without
fences for protection. Thus their enemies would make easy prey of them.

“Ephraim is joined to his idols: let him alone” (4:17), i.e., mated as with a
wife. He is hopelessly entangled. Let him be abandoned (See Jeremiah 7:16).

“Their drink is become sour” (4:18). This phrase is very obscure. It may be
understood to mean “when their intoxication is gone they commit whoredom”
(Keil). i.e., they move from one sin to another. More likely it means that their
carefree, indulgent life has now been turned into distress and sorrow — even as
the joviality of social drinking is lost when the stomach is made nauseous by
over-drinking. Thus, once happy carefree Israel now retches like a vomiting
drunk.

“They play the harlot continually,” i.e., their appetite for sin is insatiable.
He alludes to their immoral idolatrous practices.

“The rulers dearly love shame.” They have no sense of shame. They pursued
their vile practices as a young man does the maiden whom he loves.

“The wind hath wrapped her up in its wings...” (4:19). This means that
they are caught in the throes of a destructive storm which will be their ruin.
(Compare Is. 57:13 for the similar use of this figure).

FIFTH DISCOURSE

An Address to the Nation’s Religious and Political Leaders (5:2-15)

In this message, the prophet declares God’s judgment upon the priests, the
nation (Israel) and the royal family (house of the king). By their wicked ways
they had led God’s people into destruction like that of an animal caught in a
snare. Tabor was located on the west side of Jordan and Mizpah on the east.
Thus the whole land was caught in their destructive traps (5:1).

Verse two is admitted by all expositors to be obscure and difficult in the
Hebrew. Translations of the words have widely varied. This is illustrated in
the following texts:



“The revolters are gone deep in making slaughter; but I am a rebuker of them
all” (ASV).

“They have made deep the pit of Shittim, but I will chastise them” (RSV).

“The revolters are deeply sunk in corruption and slaughter, but I (the Lord
God) am a rebuke and a chastisement for them all” (Amplified).

“And excesses they have spread out deeply, but I am a chastisement to them
all” (Keil).

“They understand from the very foundations how to spread out transgression”
(Delitzch).

The general sense seems to be that he notes how widespread was the moral
corruption of the nation, and that God, through his prophet, was rebuking all.

“I know Ephraim, and Israel is not hid from me,” reminds them of God’s
omniscience because of which they will not escape judgment” (5:3).

Six reasons for her judgment are set forth in (5:3-7).

1. They had “played the harlot.” By turning to Baal they were as an
unfaithful wife and they literally practiced adultery in their pagan
rites.

2. They would not “turn unto their God” (5:4). So addicted were they
to their cherished sins that they would not consider forsaking them
and returning to God.

3. “The pride of Israel testified to his face” (5:5). From the beginning,
pride was the chief sin of Ephraim, the leading tribe of the Northern
Kingdom. That pride was especially seen in their resentment towards
Judah. They resented Judah being designated the kingly tribe. They
resented removal of the ark from Shiloh to Jerusalem. They hesitated
to accept David as their king. They eagerly led the rebellion against
Rehoboam, Solomon’s son. Dr. Pusey in his commentary on the Minor
Prophets devotes a page to the scriptural background of Ephraim’s
pride (Pusey is published in the Albert Barnes Commentaries by
Baker Book House). To “testify” means to bear witness or testify.
“To his face” means openly or publicly.

4. Both Israel and Judah “stumble in their iniquity” (5:5). To stumble
means to fall into calamity. The stumbling block that would bring
them down was their iniquity. Ephraim, who was so self-confident
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and sure of himself, would stumble and perish. Judah who had also
taken up Baalism would likewise fall but later be restored.

5. They offered insincere and therefore vain worship unto Jehovah.
They never quit their Jehovah worship, they just added their idolatry
to it: such we call syncretism. Implications are that they might have
been profuse in their sacrifices as a cover for their Baalism.

6. They “dealt treacherously against Jehovah; for they have
borne strange children” (5:7). Like Hosea’s adulterous wife, who
conceived with strangers, Israel had been unfaithful. As Gomer had
borne children who did not belong to Hosea, so that generation of
unfaithful Hebrews would bear a generation of children who would
be even more disloyal and further removed from God.

The consequences for their apostasy are announced. God “hath withdrawn
himself from them” (5:6), and “the new moon (shall) devour them” (5:7).
The saddest day in the history of any people is when God gives up on them.
The new moon comes once a month. This by metonymy means in a short time
their judgment would come at the hands of the Assyrians.

Their Coming Judgment Described (5:8-14)

In the Spirit, Hosea sees their judgment bursting forth as the Assyrian armies
invade their land. He cries out “blow the trumpet” of alarm that the people
may be warned. The invasion moved from north to south: first Gibeah, then
Ramah, Bethaven and Benjamin. He predicts that mighty Ephraim will
become a desolation. Notice his total confidence in his prophecy. It shall
“surely be” (5:8).

God’s wrath, like a ravaging flood, will sweep over Judah because his princes
(leaders) are like those who remove landmarks. To move property boundaries
for one’s own advantage is an ancient sin which God always condemns (See
Deut. 19:14; 27:17). Such was an act of dishonesty, greed and oppression.
Judah’s rulers were like that. Note the simile 5:10.

Ephraim would be “crushed in judgment because he was content to walk
after man’s commandment”(5:11). This they did despite the degree of their
predicted ruin, i.e., to be broken to pieces. Such judgments were promised
by Moses (Deut. 28:33). The reason for their destruction is also stated. They
were “content to walk after man’s command?” rather than God’s. Numerous
verses warn against this danger. Man cannot direct his own steps (Jer.10:23).
“Cursed is the man that trusteth in man...and whose heart departeth from
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Jehovah (Jer. 17:5). “In vain do they worship me, teaching as their doctrines
the commandments of men” (Matt.15:9). One “man’s command” they
chose to follow was that of Jereboam I who said that it was too far to go to
Jerusalem, hence they should worship his golden calves at Dan and Bethel (I
Kings 12:28).

“Therefore” draws a conclusion from the preceding. Because of their sin, God
would be to the sinful nations as a moth, i.e., a clothes moth and “rottenness,”
i.e., wood worms or termites, or dry rot (RSV). The picture is that of slow steady
internal decay of the two nations that would ultimately destroy them (vs. 12).

When the apostate peoples realized they were in trouble, rather than repent
and seek Jehovah’s favor and protection, they foolishly appealed to Assyria
for help. Menahem of Israel appealed to Pul of Assyria for help (II Kings
15:19-20) and Ahaz of Judah requested help of Tiglath-pileser (II Kings 16:7-
8). “Jareb” was a descriptive title of the Assyrian monarchs. It meant, “the
warrior of fighting king” (Keil). Jareb could not “heal” or “cure” their wound.
They had offended Jehovah. Only He could save them (5:13).

In judgment God would be “as a young lion” to the house of Israel. He would
pounce upon them, tear them, carry them away as a strong young lion would
his prey and no one would be able to save them (5:14). The purpose of God’s
judgment and the exile He would impose on them is stated in (5:15), “till they
acknowledge their offense and seek my (God’s) face...earnestly.” Thus the
Assyrian invasion and captivity was not intended to exterminate them, but to
refine, purify and salvage them.

SIXTH DISCOURSE

Israel’s Fickleness Rebuked (6:1-7:16)

By some, verses 1-3 of chapter six are attributed to the people who, frightened
at his previous threats, quickly say, “come, and let us return unto Jehovah.”
Others see these lines as the words of the prophet, speaking for God, inviting
his erring brethren to come home to God. The former seems most plausible to
the present author.

Verse 1 of this section looks back to 5:14. Like a lion he had torn them. If
they will merely return, they surmise, he will heal them. “Two or three days”
means they thought their judgment but a passing thing. Little do they realize
that they will be deported and held captive upwards of 200 years.
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Verse 3, “let us follow on to know Jehovah,” looks back to 4:6 where he
reproved their lack of knowledge.

God then exposed their double mindedness, saying:

“0 Ephraim...O Judah what shall I do unto thee?” We can see the Lord
shaking his head in dismay. Their “goodness is a morning cloud (fog) and
as the dew that goeth away early.” Their repentance was as transient as dew

and fog (6:4).

God “hewed them by the prophets and slew them by the words of (his)
mouth” (6:5). With vivid strokes he describes the preaching of his prophets to
be like chopping down a tree with repeated blows of the ax, or like a warrior
slashing his enemy with his sword. The message of judgment the prophets
announced had been as clear as the light of sun. They could not excuse
themselves by pleading that they heard not heard or understood the warning
(6:5).

“For I desire goodness, and not sacrifice, and the knowledge of God
more than burnt-offerings,” looks back to their eagerness to appease their
offended God by offering yet another sacrifice. God demands much more
than outward ritual. He wants goodness and knowledge of His will which
is reflected in righteous conduct. To properly understand verse 6, the ellipsis
must be supplied. Thus it reads:

“I desire goodness, and not sacrifices (only) and the knowledge of God
more than burn offerings (alone).” He does not exclude, sacrifices, rather,
he stresses that outward ritual without inner goodness is profitless (6:6).

They had transgressed the covenant like Adam (6:7), i.e., with full knowledge
of God’s will, and by choice. He alludes to Adam’s eating the forbidden fruit
(Gen. 2:16-17; 3:6).

“There have they dealt treacherously” probably indicates a gesture towards
a hill or grove with its Baal shrine. Perhaps he speaks especially of Dan,
Bethel or one of the other centers of idolatry (6:7).

Having charged them with treachery, he offers as evidence the following:

1. Gilead is “stained with blood” (6:8). Gilead was a district east of Jordan,
but Ramoth Gilead was a city of refuge for the tribe of Gad (Deut. 4:43). It
was also a city of Levites and priests (Josh. 21:34; 38). There, the innocent
man who had shed blood was to be given safety. Being a city of priests, its
citizens should have been workers of righteousness, but it was filled with
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“them that work iniquity,” i.e., wicked priests. “It is stained with blood,”
literally “tracked with bloody foot-prints” (Cheyne). Innocent lives had been
taken there and not properly avenged (6:8)

2. Shechem was also a city of refuge and a community of Levites (Josh. 20:7-
9). The priests thereof were as vicious as a troop of robbers. The roads to and
from Shechem were notorious for highwaymen who preyed on travelers. The

priests were no better for “they have committed lewdness,” i.e., outrageous
sins (6: 9).

3. “Whoredom” was common throughout the land. “House of Israel” is the
entire nation. Their whoredom was both spiritual, i.e., idolatry, and actual
as they practiced the rituals of Baalism. To God’s righteous eyes it was “a
horrible thing.” So familiar are we with sin, it is difficult even for Christians
to perceive the heinous nature of transgression (6:10).

Judah will not escape the “harvest” of judgment appointed for her (6:11a). It
is best to end the chapter at 6:11a. The last phrase is clearly understood when
joined with 7:1. Remember that uninspired men have divided our Scripture
into chapters and verses. Also the ancients did not use our modern marks of
punctuation.

Thus we read:

“When I bring back the captivity of my people,
When I would heal Israel,
Then is the iniquity of Ephraim is uncovered

And the wickedness of Samaria” (7:1).

God’s grace and his desire to heal the nation, was frustrated by their
wickedness. When the outer facade was removed, he found “falsehood” and
“robbery” which stand representative of a multitude of similar sins. Worse
still, was their smugness. Their hearts were hard, thus they felt no wrong in
their actions. They did not think that God would hold them accountable. God
does however see their deeds (they are before his face) and they will not pass
untended (7:2).

In 7:3-7 the prophet, in poetic fashion, describes a typical conspiracy and
assassination of one of their kings. We must imagine a royal banquet with the
conspirators laughing and drinking with the unsuspecting king. When the king
is thoroughly intoxicated, they pounce on him and strike him down. The RSV
offers a lucid translation:



“By their wickedness they make the king glad,

and the princes by their treachery.

They are all adulterers.” (7:3-4a).

He then uses a similitude of a baker to describe their plot of assassination:
“They are like a heated oven,

whose baker ceases to stir the fire,

from the kneading of the dough until it is leavened.
On the day of our king, the princes

became sick with the heat of wine;

he stretched out his hand with mockers.

For like an oven their hearts burn with intrigue;
all night their anger smolders;

in the morning it blazes like a flaming fire.

All of them are hot as an oven,

and they devour their rulers.

All their kings have fallen;

and none of them calls upon me” (7:4b-7)

“They make the king glad” with flattery or lies (7: 3).

The conspirators are called “adulterers” because they are disloyal, unfaithful
friends and servants (7: 4).

We must picture the ancient earthen ovens in which bread was cooked. The
baker starts his fire early so the oven will be properly heated when he is ready
to place the bread within. The fuel is allowed to burn down to embers while he
kneads the dough and gives the leaven time to work. This might take the night
to accomplish. With the morning, all things are ready for the baking (7: 4-6).

“The days of our king” would likely be his birthday or an anniversary, for
example, of his coronation. The assassins lead the unsuspecting monarch into
excessive drinking. The king stretches out his hand with scoffers. Likely in
his intoxication he enters into the buffoonery of his court jesters or that of his
treacherous guests. Finally, when he is overcome with strong drink, staggering
drunk or passed out, the evil deed is done (7:5-7).

“All their kings, are fallen” (7:7b). Of the kings of the North, Nadab,
Elah, Zimri, Tibni, Jehoram, Zachariah, Shallum, Pekahiah and Pekah were
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murdered. (See II Kings 15:8-17:6.) The prophet paints a picture of a nation
in the throes of death.

In Chapter 7:8-16, Hosea, exposes the folly of his nation. With biting sarcasm
he shames the people.

1.

They had “mixed” with their heathen neighbors and absorbed their
forbidden vices (Deut. 18:9-14). They had made alliance with foreigners
which God forbade (Ex.23:31-33). The psalmist bemoaned the fact that
they had “mingled themselves with the nations and learned their works,
and served their idols” (Ps. 106:35-38).

“Ephraim is a cake not turned” (7: 8). Ephraim, the principal tribe,
stands for the entire northern kingdom. He likens the nation to a cake of
fry bread that was not properly turned hence it was burned on one side
and raw (uncooked) on the other. Such bread would be disgusting and
worthless, and so was Israel.

Strangers had “devoured his strength and he knoweth, it not” (7: 9).
“Strangers” refers to their heathen neighbors. Both enemies and allies
had extracted tribute and concessions from Israel leaving them in a
weakened state (see II Kings 8:12; 10:32-33; 13:3-7; 15:19-20). Social
and religious intermingling had further weakened them and alienated
them from their God. So darkened was their perception that they did not
even realize their awful predicament.

“Gray hairs are here and there (sprinkled, footnote) upon him.” The
nation was as men growing old, nearing the end of their existence. The
signs of decay were there, but they did not notice them.

Their stubborn national pride would be their condemnation. It kept them
from turning back to God who alone could save them.

“Ephraim is like a silly dove” (7:11). An Eastern proverb said “nothing
is more simple than a dove” (Pusey). Not understanding God’s will or
way, Israel rushed to Egypt for help against Assyria and then to Assyria
for help against Egypt. Nor did they understand that both of those
“friendly” heathen allies would devour them at the earliest opportunity.
God’s throughly hidden providential power was using Assyria to chastise
Israel. Isaiah provides a lengthy discourse on God’s use of heathen nations
in 10:5-9 of his book. “As their congregation hath heard” through
the preaching of Hosea and other faithful prophets, (7:12). “Woe” is
pronounced upon the nation because they had “wandered from” God
“trespassed against” Him and “spoken lies against him” (7:13).
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7. When God sought to redeem them they responded by “howling on their
beds” (7:14). Most commentators understand this and the following
line to refer to them crying out in anguish because of the chastisements
God was sending. It seems more likely to refer to their Baal worship
which was an act of rebellion towards Jehovah. The bed was a major
part of Baalism as they engaged in ritual sex acts. The Baal prophets
“cried aloud and cut themselves after their manner with knives....till the
blood gushed....” (I Kings 18:28). Some Hebrew manuscripts and the
Septuagint render vs. 14b “they cut themselves for grain...” rather than
assemble to worship God in His appointed way. Baal, being worshiped as
the god of fertility of crops and animals; their barbaric practices and the
fact that Hosea was combating Baalism leads us to this conclusion. They
were totally ungrateful to God. He had taught and strengthened them, but
they returned his goodness by devising mischief against him (vs. 15).

8. They were “like a deceitful bow” (7:16), i.e., a warped bow that does not
shoot straight. Not only is such a bow useless, it is highly dangerous. So
was the nation to God.

Proud and rebellious, they made alliances with Egypt contrary to God’s wish.
He predicts that they will be held in derision in Egypt when they fall to the
Assyrians. Isaiah had a similar warning for Judah (See Isaiah 33:3-9).

SEVENTH DISCOURSE

Judgment Is Coming (8:1-14)

In 8:1-9:9 Hosea sets forth reasons why God must destroy the sinful nation
of Israel.

“Set the trumpet to thy mouth” means to sound the alarm that hostile armies
are near. Swift as an eagle, the king of Assyria and his troops will come against
“the house of Jehovah,” which here refers to Jehovah’s land, i.e., Israel. He
is coming to punish them for violation of His law, which is his covenant. Here
we have a clear example of synthetic parallelism.”

“They have transgressed my covenant,
and trespassed against my law.”

The Hebrew poets and prophets used this method of repetition to emphasize
and clarify their points. There are several varieties of parallelism; synonymous,
antithetic, cumulative, synthetic, etc.
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In their distress, when the conqueror comes, they will cry unto God but it will
be too late (8:2).

He then enumerates the charges against Israel:

1. “Israel hath cast off that which is good.” The meaning in the Hebrew
is strong! It means “to cast off with abhorrence” (Pusey). The “good”
refers to the good things of Jehovah: His law, His worship, His prophets,
Himself (Ps. 119:68). These they abhorred.

2. “They set up kings, but not by me” (Jehovah) (8: 4). There is an apparent
contradiction between this verse and (I Kings 12:24) where Shemiah the
prophet said concerning the division of the nation, “Thus saith Jehovah....
this thing is of me.” God did tell Jereboam I that He would give him rule
over the ten tribes (I Kings 11:30ff) and Jehu was anointed king of the
North at the command of Elisha (II Kings 9:1-3). Both of them however
proved themselves unworthy of ruling God’s people. Each ignored God’s
will and turned to idols. All the other kings of the North were set up
without consideration for the will of God. This included Jereboam II who
reigned as Hosea delivered his lessons. Not one of the Northern kings
faithfully served Jehovah. Homer Hailey interprets God giving them
Jereboam I and Jehu in the light of I Samuel 8:4-7. There God gave the
murmuring Hebrews their first king (Saul) but did so noting, “they have
rejected me, that I should not be king over them.” He overruled their
rebellious act to accomplish His ultimate will.

3. They had made idols for worship (8:4b); most notably the golden calves
of Dan and Bethel (I Kings 12:28-30). Samaria’s calf was unacceptable to
God and would be destroyed.

They had sown the wind and they would reap the whirlwind (8:7a). To an
agricultural people his illustration of sowing and reaping would be easily
grasped. To sow wind is to sow nothing that is profitable. But from their
unprofitable conduct would come to disaster like a tornado. Their sowing
the wind refers to all of their senseless acts of rebellion and disobedience to
Jehovah. The whirlwind refers to their destruction by God’s agent, Assyria.

They had “no standing grain; the blade shall yield no meal: and if so if it
yield, strangers shall swallow it up” (8:7b). They had prayed and sacrificed
to Baal expecting him to bless them with abundant crops. That false god could
not provide their needs. Their crops had failed. It was a judgment of God.
Famine is one of His “four sore judgments” (Ezek. 14:21). If by chance any
fields did produce, the invading armies would take it. When he says “the
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blade shall yield no meal,” the prophet plays on the sound of the words in
his language. In our English it would be like saying “the flower yieldeth no
flour” (Huxtable).

Verse seven closes with, “strangers shall swallow up” their grain. In verse
eight, Israel is swallowed up. So sure is Hosea of his prediction that he speaks

of it as a present reality.

Among the nations (i.e., Gentiles), Israel “is a vessel wherein none
delighteth” (8:8). Comparing a person or nation to a despised vessel is a
common figure in Scripture (see Jer. 22:28; 48:38; Rom. 9:21; II Tim. 2:20).
The comparison is blunt for he speaks of “a utensil devoted to the basest uses”
(Huxtable). In our language, he speaks of a “chamber pot,” such as was used
before the invention of indoor toilets. His point is that Israel will be held
in contempt by her neighbors who will turn away from her in disgust. This
prediction has been realized in all the Hebrew people. Such is the essence of
anti-Semitism.

Hosea describes his people as a “wild ass” wandering across the desert to
Assyria asking for help from the very nation that was determined to destroy
them. To liken one to the uncouthed and lowly ass was the same insult then
as now. Also note that Israel would be like the ass, “alone by himself,” a sad
situation for a nation in times of international war (8:9a).

“Ephraim hath hired lovers”(8:10) refers to alliances with foreign nations
for which Israel had to pay indemnities (8:9a). God assures them that though
“they hire among the nations” (i.e., make alliances) it will not avail, for He
will gather them and begin to diminish them by the king of princes, i.e., the
king of Assyria (Is.10:8).

In eight, verses 11-14, the prophet promises them devastation and captivity
because of their ignorance of God’s will and corruption of his worship. They
“multiplied altars.” In time of national trouble they multiplied sacrifices
hoping to appease their God and convince him to save them (8:11). There
was, however, no corresponding change of heart and life. The reference to
multiplying of altars may well refer to the divine instruction that there be
but one altar for God’s worship (Deut. 12:13-14). Ignoring the foregoing
restriction, they had multiplied altars for the worship of Baal.

The “ten thousand things of his law”(8:12) is not to be taken as a literal
number, rather it is metonymy wherein the definite stands for the indefinite
and simply means the many teaching of the law. The KJV renders it “the great
things of my law.” The teachings of the law were strange or unfamiliar to
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them because they had not read or studied them, nor had they listened to the
instruction of faithful priests and prophets. Had they heeded the command of
Deuteronomy 6:6-9, they would never have reached this low ebb.

Verse 13 of chapter eight makes it clear that God does not accept every
sacrifice offered. Only those offered with a proper spirit, pure motive and
an accompanying holy life style are accepted. The same is true today (Matt.
7:21).

“They shall return to Egypt” (8:13). Egypt stands by metonymy for bondage.
In actuality the place of their coming bondage would be Assyria.

Because Israel had forgotten God, he would deliver them over to their
oppressors. Moses had warned them of this very thing (Deut.6:12-15).

EIGHTH DISCOURSE

Captivity Will Come Because of Corruption (9:1-9)

This sermon appears to have been precipitated by Hosea’s observation of the
festivities of a harvest celebration. Hosea warns them not to rejoice because
judgment is coming (9:1). He proceeds to rebuke them for playing the
harlot and “departing from...God” as an unfaithful wife. Doubtless he was
reminded of the infidelity of his wife. They were thanking Baal for the harvest
God had given them (See Hos. 2:8-9). In their Baal worship they engaged in
ritual fornication to stir Baal to give them fertility. The prophet brands them
as being no better than the prostitutes who made their appearance at public
festivities in search of money for their favors.

God would take away their prosperity and Baal would not be able to feed
them (9:2). That was but the beginning of their sorrow for they would be
evicted from Jehovah’s land (Canaan) and return to Egypt, i.e., captivity. In
the use of this figure, he alludes to the bondage which their fathers endured in
Egypt. The actual place of the bondage of which Hosea warned of would be
Assyria. They would “eat unclean food” there. As slaves in a heathen land
they would not be able to observe their dietary laws in which they delighted.
Later, Ezekiel reinforced this painful lesson to the exiles in Babylon (Ezek.
4:12-14).

In captivity, they could not sanctify their crops by offering the first fruits
with Jehovah (Lev. 23:9-10). Neither could they “pour out wine-offerings
to Jehovah” in a foreign land. The wine spoken of was a part of the daily
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sacrifices offered at the temple (Ex. 29:38-41). Their sacrifices would be “as
the bread of mourning.” When a person died, the contents of his house,
including the food, was unclean (Num.19:14). Thus if they tried to offer
sacrifices in captivity they would be polluted thereby rather than blessed.
While their produce could be used for this (their appetite) it would not be
acceptable for worship (9:4).

The day of solemn assembly (Atonement) and the feast of Jehovah refers to
the three annual holy convocations of Passover, Pentecost and Tabernacles
(Lev. 23:1-36). In captivity they would not be able to observe them (9:5).

Chapter nine verse 6 is obscure in the ASV: “for they are gone away from
destruction.” The meaning seems to be they will be led away from the
devastation of their home land into Assyria. Again Egypt stands for their
coming bondage. Memphis was the capital of Lower Egypt. When the
desolations of war overwhelm them and they are marched away in chains,
thorns, and nettles (briars and thistles) will grow up in their ruined homes and
abandoned fields (9:6).

The “days of visitation” and “recompense” are the judgments of which the
prophets had continually warmed them (9:7a).

“The prophet is a fool, the man that hath the spirit is mad” (9:7b), has
two possible meanings. It can be the words of the people addressed to Hosea,
calling him a fool. Jeremiah was so called (Jer. 29:26). It might refer to their
false prophets who claimed to have the Spirit of God and gave the people
false hopes of deliverance. (Compare Mic. 2:11 and Ezek. 13:10). The latter
is likely the correct view (vs. 7b).

Verse 8 of chapter nine is most difficult. The Amplified Bible renders it thusly:
“Ephraim was (intended to be) a watchman with my God (and a prophet
to the surrounding nation); but he, that prophet, has become a fowler’s
snare in all his ways. There is enmity, hostility and persecution in the
house of his God.”

This, view depicts the northern kingdom as failing in its divinely given
mission and instead, becoming an adversary of righteousness. Another
approach is reflected in the footnote which renders it “Ephraim watcheth
against my God.” This suggests that Ephraim is God’s enemy rather than his
loyal subject (9:8).

To stress just how deeply they had corrupted themselves, he compares their
conduct to that of the wicked men of Gibeah who raped and murdered the
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Levite’s concubine. So outrageous, was their conduct that the entire nation
joined hands to punish them (Judges chapters 19-20). Their wickedness had
become proverbial. Since Israel of Hosea’s day was corrupted as was Gibeah,
God must destroy them (9:9).

The prophet declares that fruitful Ephraim will become unfruitful (9:10). The
word Ephraim means “fruitful.” Throughout this paragraph he stresses that
God will make them unfruitful.

God remembers the early days of Israel’s history. They were delightful to
Him as fresh grapes would be to a pilgrim crossing a wilderness. They were
as desirable as the first ripe figs of a newly planted tree. Their attractiveness
had been spoiled when at Baal-peor they “consecrated themselves to the
shameful thing” (9:10). This shameful event is recorded in Numbers 25:1-
3. They sacrificed and bowed down to Baal and played the harlot with the
Moabite worshippers. That was the first of a never-ending involvement with
the disgusting Baal worship which Hosea was opposing.

Through Baal worship they thought to increase their fertility. God states
“there shall be no birth, none with child, and no conception.” The “no” is
not to be taken literally, but as meaning they would be diminished rather than
increased. This is seen in verse 12, “though they bring up their children, yet
will I (God) bereave them.”

“Woe to them when I depart from them”(9:12b). What an awful judgment,
to be abandoned by God. They would face their hostile neighbors with no one
to help them.

Tyre was a fortress city, thought to be impregnable. So was Samaria, capital
of Ephraim. Yet, Ephraim would see their children slain by the conquering
Assyrians. It was their custom to dash against a rock the children of those
conquered (See Isaiah 13:16) (9:13).

They had sought to increase their fertility at Baal’s shrine, but God would
“give them a miscarrying womb and dry breasts” (9:14).

“Their, wickedness is in Gilgal” (9:15). Gilgal was the site of singular
blessings in the past. Gilgal was situated northeast of Jerusalem in the Jordan
valley. There their fathers camped and ate the fruit of their new land. There
they erected their monument commemorating their crossing Jordan (Josh.
4:19-20). There their first king had been anointed (I Sam. 11:14-15). Samuel
solemnly protested their determination to reject God’s rule and have a human
king (I Sam.8:9-10). God showed his displeasure at their action by sending
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thunder and rain in the dry season (I Sam.12:16-18). The rebellious Northern
kingdom, their illegitimate kings, their calf-worship were all of the same
genre as that ancient sin at Gilgal. Later, God said, “I have given thee a king
in mine anger, and have taken him away in my wrath” (13:11). As the prophet
spoke, Gilgal was a center for their disgusting Baal worship (See 4:15).

As Hosea had driven out his adulterous wife (3:2-3), now God will drive his
bride, unfaithful Israel, out of His house, the promised land (9:15). Because
“Ephraim is smitten (and) their root dried up, they will bear no more
fruit.” This is another example of fruitful Ephraim becoming unfruitful (9:16).

“They shall be wanderers among the nations” (9:17), even as Moses
warned. “Jehovah will scatter thee among all peoples, from one end of the
earth even unto the other....and among their nations shalt thou find no ease,
and there shall be no rest for the sole of thy foot....” (Deut. 28:64-65).

NINTH DISCOURSE

They Must Repent or Perish (10:1-15)

Verses 1-8 of chapter ten are an oracle pronouncing judgment on Israel. God
had blessed the Northern Kingdom with abundant prosperity. She was like
a vine laden with grapes. Instead of thanking Jehovah for his blessings they
multiplied their altars to Baal, giving him credit for their prosperity. The same
thought is reflected in the second line of the parallel. The pillars were obelisks
dedicated to their false gods. God will smite, literally, “break the necks of
their images” (Laetsch), thus destroying them.

“Their heart is divided” between Jehovah, and Baal, between good and evil
(10: 2). God has always expected his people to love Him with all their heart
(Deut. 6:5). Then as now, man cannot serve, God and mammon (Matt. 6:24).

When disaster befalls them, they will surely say “we have no king” (10: 3).
They had rejected Jehovah as their king and their earthly kings could not save
them from the powerful Assyrians.

They are further guilty of “swearing falsely in making covenants” (10:4a).
Most likely, he refers to alliances the rulers had made, knowing all the while
they had no intentions of honoring them (See 5:13; 7:11). Of course it would
be wrong for anyone to use such dissimulation (Lev.19:12). Consequently,
judgment will spring up like hemlock in a cultivated field (10:4b). (Compare
Deut. 28:18) Hemlock is a bitter, poisonous herb unwelcome in the farmer’s
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field. It is generally thought that the writer had not in mind God’s judgment,
but their judgments which should have been righteous, just, and fair were
perverted into bitter injustice. Amos said the people of the North, “turned
justice into gall, and the fruit of righteousness into wormwood” (Amos 6:12).

The golden calves which were so dear to the citizens of the Northern Kingdom
will be a cause of distress when Assyria captures their land (10: 5). Jereboam
I placed the calf images in Dan and Bethel (I Kings 12:28-30). He said to the
people, “behold thy gods, O Israel, which brought thee up out of the land of
Egypt.” It is astounding that with the written record of Aaron’s sin in making
the golden calf and the harsh punishment resulting therefrom that Jereboam
could foist upon them such a monstrous lie (Ex. 32:1-10, 19-30). The answer
is found in the prevailing ignorance which Hosea denounced (4:6). He refused
to call the site of the calf by its proper name, Bethel, which meant “house of
God.” Instead, to show his contempt, he called it Bethaven, “house of vanity”
or emptiness. Those who once rejoiced in their idolatrous rites and festivities
will mourn as they see the golden calf hauled away as a trophy of war,

Their calf would be given as “a present for King Jareb” (the warrior king)
of Assyria (10:6). It was common in those days, when one nation overcame
another, to take the loser’s sacred images as captives to be housed in their
temples. So the Philistines took the ark of the covenant and placed it in
Dagon’s temple (I Sam.5:2).

Samaria’s king shall be cut off “as foam upon the water” (10:7). Samaria
was the seat of government of the northern kingdom and stands for the entire
nation. Their king, whom they trusted to lead and deliver them, would be as
helpless as foam (frothy bubbles) upon the water. The Septuagint renders it
“a chip” of wood. In either case the picture is of that which is totally helpless,
without roots or foundation, swept along irresistibly by the force of the water.

“The high places of Aven” shall be destroyed and left desolate (10:8). Aven
means vanity or iniquity. High places, refers to the Baal shrines with their
altars. High place is from the word bamah and was something which could
be constructed (I Kings 11:7) or broken down (II Kings 23:15). It is thought
that the altar for the Baal shrines was placed on a platform or mound which
elevated the sacrifices above the worshipers. Hosea noted that their altars
were as common as the furrows in a plowed field (12:11).

When they experience the horrors of the Assyrian atrocities, they will “say to
the mountains, cover us; and to the hills, fall on us” (10:8b). Christ said the
Jews would say these words when the Romans took Jerusalem (Luke 23:28-
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30) and John said the Romans would say the same when their judgment would
come (Rev. 6:16).

Hosea charged them with the same type of wickedness as the ancient
Gibeonites who raped and murdered the Levite’s concubine (Judg. chapters
19-20). It was universally agreed that the Gibeonites deserved to be destroyed.
Thus Israel’s fate was equally just.

The ten tribes had rightly joined the battle to punish the wicked Gibeonites
and all but exterminated them. It was a battle of righteousness against iniquity.
The victorious tribes spared 600 Benjamites lest that tribe perish. Hosea says
that wicked remnant is now represented in the Northern kingdom. The footnote
in the ASV says Israel had sinned “more than in the days” of Gibeah. God will
punish that present generation as severely as he did the ancient Gibeonites
(10:9).

When God desires to do so, he will chastise them (10:10). He says they are

“bound to their two transgressions.” Two possibilities exist for the “two

transgressions.” It could refer to:

1. The two calves at Dan and Bethel or,

2. Their rejection of David’s dynasty and their unfaithfulness to God in
adopting Baalism.

The former seems to this author to be most preferable. This is reinforced by
the word “bound.” The footnote and the Amplified Bible render it “yoked.”
We can thus see Israel depited as an ox yoked to her golden calves.

Continuing the imagery of the ox and the yoke, he says,

“Ephraim was a trained heifer

that loved to thresh,

and I spared her fair neck,

but I will put Ephraim to the yoke,

Judah must plow

Jacob must harrow for himself” (10:11, RSV).

An ox would have loved the job of threshing grain because the law said “thou
shalt not muzzle the ox when he treadeth out the grain” (Deut. 25:4). For the
beast, threshing was much easier work than plowing. Prior to this point, God
had been easy on Israel and Judah, but now they would face the rigors of
justice for their sins.
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The agricultural metaphor is extended in (10:12-13). They had “plowed
wickedness” and reaped iniquity. God pleads with them to “sow to
yourselves in righteousness, reap according to kindness; break up your
fallow ground.” Their hearts are likened to hard, uncultivated ground that
has lain untilled for a lengthy period. To break up their fallow ground meant
to repent and turn back to God. If they did so he could then “come and rain
righteousness upon them.” Their sin was that they had trusted “in the
multitude of (their) mighty men,” i.e., her warriors. She, like Judah, had
trusted her military might rather than God (Is.31:1).

“Therefore” draws a conclusion from the foregoing. As a consequence of their
repeated sins, a tumult, 1.e., war will come upon them (Compare Amos 2:2).
Her military fortresses would be destroyed as when Shalman (Shalmanezer,
king of Assyria) destroyed Betharbel. No historical record survives of the
destruction of Betharbel. Even the place is uncertain since there are several
villages by that name in the region. It is assumed that he alludes to some
recent event that vividly illustrates the horrors of war. So would Israel suffer
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