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PREFACE

When great authority has been given to any person it increases
opportunities for service, temptations for self-exaltation and conse-
quences for failure. Possession of authority brings grave resppnabnht}:.
No greater responsibility rests on any man today than that which comes
from the authority granted elders in the Lord’s church. Hence, we have
the Spirit’s commendation, “Let the elders who rule well be counted
worthy of double honor,” and his warning, “Take heed therefore to
yourselves . . . for I know this . . . of your ownselves shall men arise
speaking perverse things to draw away disciples after them.” Elders
are called upon to feed, to rule, to take the oversight of, and to wqtch in
behalf of the souls of God’s people, knowing that they must give an
account for this stewardship. The very seriousness of such responsibility
should impress all with the gravity of the task. Elders should be keenly
alert to the possibility of failure and diligently guard against the de-
velopment of any defection. Two focal points to watch are: first, an
indifference toward their God-given responsibilities as shecsaherds of the
church, and second, a misuse of the position of honor and authority to
which they have been elevated. Indifference can stifle the growth of
the church and hinder the spread of the goscfel; abuse of power can
create a despotic monster which will seek to dominate and enslave the
consciences and the lives of those who are subjected.

The need for constant study of the governmental features of the
local church is evidenced by past history and present conditions. God
gave Israel the kind of government He wanted her to have. As long as
His people respected that form of government they prospered. When
they exchanged the will of God. for the desires of their own hearts and
instituted a form different from that which God ordained, they were on
the road to complete apostasy which culminated in the Babylonian cap-
tivity. God gave to the church the kind of government He wanted her
to have. As long as the people respected that form of government
they were blessed. When they exchanged the will of God for the de-
sires of their hearts and instituted a form different from that which
God ordained, they too were on the road to complete apostasy which
culminated in the development of the Roman Catholic hierarchy. When
New Testament Christianity was restored and the divine pattern of
church government was again respected, the people were wonderfully
blessed, but when they desired to imitate the nations round about them
and substituted human organizations for divine arrangement, they walked
the path of apostasy into the full embrace of modernistic denomination-
alism. From the story of the past we should learn a lesson of the ever
present dangers of apostasy. Any religious group which fails to retain
the simple governmental structure of New Testament churches is on
the road to complete apostasy. There can be no alteration in' official



function or extension in presbyterial oversight without setting the stage
for the tragic consequences that always follow.

In view of the extreme importance of the question of church gov-
crnment, we should be especially grateful to men who are willing to
give endless hours of study and research to explore every possible
answer, and to help bring into clear focus the light of instruction from
God’s divine revelation, Brother Phillips is a diligent student of the
Bible and a logical anmalyst of its teaching. Through the years he has
made a concentrated study of the eldership and is adequately prepared
to discuss it in a scholarly manner. He has delved deep into the many

hases of his subject and has been thorough in his discussions. He is to

Ee commended for the extensive research he has done on this vital
theme. It will be evident to the reader that he has fully examined every
source of information available to him. Much has been written on the
subject of the eldership and church government, and the author has
rendered a valuable service by his careful examination and treatment
of the various positions set forth in many other works. He is especially
to be commended for the high degree of objectivity and the evident
fairness which he displays throughout his work. The reader will receive
valuable suggestions regarding the major positions held on practically
every phase of this wide topic.

It has been a pleasure to read the manuscritpt before it goes to
press. It is our opinion that the book is a significant contribution to
the field of Christian literature, and that it supplies a fair, unbiased
treatment of an important subject in the light of present needs. We
are glad to recommend the book for your prayerful study and serious
consideration.

FRANKLIN T. PUCKETT

BoB F. OWEN



INTRODUCTION

A study of the organization and function of the New Testament church
is of utmost importance in this day of religious confusion and deviation. The
innovations and corruptions that have slowly crept into the church to hinder
and disrupt its mission, and the plan to mellow and compromise t'hc.e call of
the gospel, have grown rapidly in recent times because of an ine.fflclent and
unqualified eldership. An inefficient and unqualified eldership is the result
of failure to teach and practice what the New Testament teaches on the
subject. When we turn to “make all things according to the pattern showed
to thee,” respecting the oversight of the church, we will establish an un-
surmountable barrier against all innovations and corruptions in the way of
real Christianity. One of the greatest needs in the church today is a qualified,
working eldership.

The doctrine taught in this book is nothing new; it is nearly two
thousand years old. Concerning the New Testament “anything new is not
true, and anything true is not new.” The author makes no claim to originality
of truths presented here more than the compilation and organization of the
material presented.

Two main goals have been sought in this work: to glorify God and His
Son, Jesus Christ, and to edify all Christians in the knowledge of the New
Testament concerning the organization of the church. I am aware of the
great controversies that have raged over this subject, and have humbly
approached the task with the full cognizance that no power lies within me,
but that all power is in the Lord Jesus Christ and his word. I am made to feel
very humble in offering this book for the investigation of the reading public
for at least three reasons: (1) I feel my complete and total dependance upon
God and His word. I know that it is within man to err, but God never makes
a mistake. I realize that “in him we live, and move, and have our being.” (2) I
realize the seriousness of the subject with which I have dealt. It can not be
treated lightly or with indifference. (3) I am aware that this work will be
compared with that of great and respected men of God in the past and
present who have written on this subject. I regard the works of these men in
highest esteem, and only depart from them when the evidence of God’s
word demands it.

At least eight years have gone into the research and preparation of this
book. Literally hundreds of articles, tracts, booklets, and books have been
read in whole or in part in the search for the truth on the subject. I am aware
that the New Testament contains all truth to “completely furnish a man unto
every good work,” but different positions and questions had to be
thoroughly analyzed to determine whether or not they were scriptural. I do
not make the claim that there are no errors in this work; that would be
expecting too much from any human production. But all errors should be
attributed to me, and all truth found within these pages is from God: give
Him the glory.

I am compelled to express my appreciation to the many authors whose
works have given me valuable information and understanding. The list is
entirely too long to give in this introduction. I am endebted to all of those,
both living and dead, who have contributed to a better understanding of the
Bible doctrine on the elders and deacons. Some with whom I have disagreed
on some points have been of considerable help on others.



I wish to especially acknowledge my profound appreciation to the
following men who have contributed of their valuable time to read and
criticize the entire manuscript: Franklin Puckett, gospel preacher and
professor of Bible, Florida Christian College; Bob F. Owen, A.B., M.A.,
Dean of students and professor of Greek and Bible at Florida Christian
College; Marvin A. Brooker, Sr., Ph. D., Dean of the College of Agriculture,
University of Florida, and one of the elders of the University Avenue Church
of Christ, Gainesville, Fla., where I now preach. Clinton Hamilton, A.B.,
M.A., Dean of Florida Christian College and professor of Bible, and
Granville Horn, Ph. D., University of Florida and a deacon of the University
Avenue Church of Christ, read the manuscript in part. Many helpful
suggestions from these men have been applied to the final construction of
this work.

With the full understanding that what has here been written will remain
for examination after my pen is still in death, and with the realization that I
must answer in the judgement for what I have written, I humbly and fear-
fully present the following pages for the reader’s prayerful and serious
consideration. May God bless us all who sincerely strive for the perfection
given in His word.

January 10, 1957 H. E. Phillips

INTRODUCTION TO SECOND EDITION

In January of 1957 when I wrote the Introduction to this book I had no
thought of a second edition being published. Now, after eighteen years, I
reflect upon the passing time and review the unbelievable changes that have
taken place within the church, and observe the great need to restudy the
Bible principles that govern the organization and function of the church. I
have no apologies to offer for the general contents of this volume. I believe
it presents the truth now on the subject it purports to discuss just as I believe
it did then. The only changes I would attempt to make if I were to write
another such volume now would be to include a chapter or two on the false
doctrine that the church of our Lord is not an organized functional entity,
and some additional study on the super-organizational structure of liberal
churches as they accelerate their speed toward complete apostasy.

I perhaps would also rephrase a few sentences for clarification, but I
would not change the substance of the material. The subject matter is
controversial, and probably always will be. I lay no claim to infallibility, but
I would urge sincere study of what is herein presented.

When brother Cecil Willis approached me about reprinting this volume,
I had some reservations about its value until I realized that a new generation
has growrt up and they must face the same problems which still exist. I have
made no changes in this volume in order that it may still serve as a reference
work with the first edition. I hope to publish another volume on this subject
viewing it from current objections and problems.

I am grateful to all who have encouraged the reprint of this volume. I
pray that‘every person who reads it will search the word of God to see if
these things be so.

February 18, 1974 H. E. Phillips
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CHAPTER 1

THE NATURE OF CHURCH ORGANIZATION
I. PURPOSE OF THESE STUDIES

I begin this work with the realization that it is a highly controversial
subject which has been debated and discussed since the Restoration Move-
ment. The various conceptions of church government stem back to the
errors of Catholicism and the confusion of the Reformation. Many dif-
ferent ideas have been vehemently presented in a variety of degrees.
It is certain that if there is any New Testament teaching on the subject,
all of these ideas cannot be correct. But to the honest seeker for truth,
the doctrine of Christ and His apostles will forever settle the matter.

In this treatise we do not hope to forever settle this matter for all
people any more than we would expect a series of sermons on baptism
to forever settle the differences on that subject. But to all who respect
the word of God, a clear presentation of Bible facts will forever settle
it for them. To such a class we appeal in this book.

I have no ulterior or vindictive motives in the presentation of this
work. My purpose is not—

1. For personal gain either financial, social or political.

2. To expose the errors of, or to denounce, any single elder or
deacon of personal acquaintance, either of the congregation where I
preach or elsewhere. On the other hand I will not keep back any Bible
truth for their sakes.

3. To expose the errors of, or denounce, any single member of
the church where I now preach or elsewhere for personal reasons. On
the other hand I can not keep back any Bible truth for their sakes.

4. To use the pulpit or this book to vindicate any theory I may
hold. I have not been provoked to preach on this subject because of
anyone or anything in particular either where I am now living or else-
where. I solicit your careful investigation of all I say in the light of
God’s eternal truth. If what I say is not in agreement with the Bible,
reject it at once! But if what is taught on this subject here is found in
the Bible, you have no choice but to accept it if you want to be saved.

On the other hand my purpose is—

1. To present the New Testament truth on the ORGANIZATION
OF THE CHURCH OF CHRIST with equal force as we would teach
on any other phase of the church.

2. To teach that which will help develop a strong church spiritually.
Large numbers are not always a sign of spiritual strength (Matt.
7:13, 14).

3. To speak in the fear of God and the judgment, without par-



tiality toward anyone. I wish to follow the charge Paul gave to Timothy
in preaching the “things that thou hast heard of me among many wit-
nesses” (2 Tim. 2:2), to “observe these t.hx'r'lgs without preferring one
before another, doing nothing by partiality” (I Tim. 5:21). In this
connection Paul gave instructions for the qualifications and appointment
of elders and deacons in the church.

Any quotations in these studies from uninspired men will be given
ONLY to show their understanding of the matter and NOT to prove
a thing right or wrong. Only the Bible is final proof.

II. DEFINITION OF TERMS

It would be extremely unwise to enter into a study without first
taking into account the true definitions of the terms to be used. The
words—"‘organism” and “organization” do not appear in the English
Bible, but the expressions that mean the same thing are found therein.

The word “apostasy”” does not appear in the Bible, but the expression
“falling away” is found, and “falling away” means the same as “‘apos-
tasy.”” It does not follow that there is no such thing as “apostasy’ taught
in the' Bible just because the word itself does not apﬁear. The same
could be said for "Bible.” This word is not found in the sacred Scrip-
tures, but it does not follow that there is no such thing as the Bible.

What do the words “organism’ and “organization” as we use them
mean? Wcbster's Unabridged Dictionary is a good authority and here
are his definitions:

Organism—"1. Any organized body or living economy; any indi-
vidual animal or plant. 2. The state of being organized (rare). 3. An or-
ganized body of people; an organization. 4. Any organ of a living body."’

Organization—"1. The act of organizing; the act or process of
arranging and getting into proper working order; as, the ORGANIZA-
TION of an expedition. 2. The state of being organized; that which is
organized; an organized body. 3. Organic structure; the disposition or
arrangement of the organs for the performance of vital functions. 4. The

arrangement of the parts of an aggregate or body for work or action;
systematic preparation for action.”

Now that is the meaning of the English words “organism” and

“organization.” But what are the words in the New Testament that
carry the same meaning?

From Young's Analytical Concordance, Thayer's Greek-English Lexi-
con and others we have the following. All these do not refer to the
organization of the church, but they show what the words mean.
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Ordain—(Tasso)—"To form, prepare; to arrange, set in array”
(Acts 13:48—"As many as were ordained to eternal life believed”) and
(Rom. 13:1—"The powers that be are ordained of God.”)

Order—(Taxis)—"Arrangement, order.” (I Cor. 14:40—"Let all
things be done decently and in order.”) Gr. Diatasso—"To arrange
thoroughly.” (I Cor. 11:34--"And the rest will I set in order when
I come.™)

To Set In Order (Titus 1:5—"Set in order the things that are
wanting.”) Thayer says, page 238: “To set in order besides or further.”

To Join Closely (Eph 2:21—"In whom all the building fitly
framed together groweth unto an holy temple in the Lord.”) (Eph. 4:16
—"From whom the whole body fitly joined together.”) Thayer says,
page 601: “To join closely together; to frame together.”

III. NECESSITY OF ORGANIZATION

Organization is absolutely necessary to order and to accomplishment
to the fullest of ability when two or more people are associated in any
given task. The lack of good organization in the church is the greatest
hindrance to the efficient administration of the mission of the church.
Since the Lord has but one church, and has given us one pattern for all
congregations, it follows that the organization revealed in the New Testa-
ment is the only acceptable one. Any departure from or substitution for
that divine pattern is heresy before God.

The Bible is our final authority so we turn to 2 Peter 1:3: “Accord-
ing as his divine power hath given unto us all things that pertain unto
life and godliness . . . And Paul says: “All scrigture is given by in-
spiration of God . . . that the man of God may be perfect, throughly
furnished unto all good works” (2 Tim. 3:16, 17). Since the Bible was
given by God, and since it furnishes us to every good work, it is neces-
sary for the church to be organized after the divine pattern to be accept-
able to God. Those who teach and practice a substitute organization in the
congregation, declare by that action that what the Bible teaches on con-
gregational organization is not essential to furnish men unto every good
work in the church.

If we allow a deviation from the divine organization of the local
church, how can we object righteously to the change or innovation in
the worship of the church, or the terms of entrance into the church?
One is as important as the other.

IV. DIFFERENT KINDS OF ORGANIZATIONS

There are principally three kinds of government possible in the

local church. If one of these classifications falls into the divine pattern,
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the others are not possible in church organization.

A. MONARCHY—A government where all legislative, judicial and
executive powers are invested in one man. He is the law-giver, the judge
and the executor of the law. The subjects have no power at all except as
the supreme ruler delegates. The subjects have two alternatives: (1) To
submit to the laws of the supreme ruler and enjoy his promises, or (2)
rebel and pay the consequences.

B. DEMOCRACY—A government where all powers are invested
in all the people equally. An absolute democracy would require every
person to meet and to make the laws, all to act as judge, and all to
execute the law. This is not possible with any large number of people,
hence there ‘is no absolute democracy. It is a self-rule of the people.

C. REPUBLIC—A government where the powers are invested in
elected representatives of the people. The elected delegates have the
authority of making, judging and executing the law over the people. The
people who elect the representatives do not have the power given to
the delegates elected. But the people have the power to elect or impeach
the representatives to the office.

There are generally five conditions of organization of the church
today. Almost if not all will come in one of these conditions.

A. SCRIPTURALLY ORGANIZED—Having qualified elders and
deacons appointed and performing the mission of the church in a scrip-
tural way.

B. SCRIPTURALLY UNORGANIZED—Having no members qual-
ified for elders and deacons, hence having no officers of any kind exer-
cising an oversight. This is usually characteristic of newly established
congregations or a small number of Christians meeting temporarily under
unusual circumstances such as a group of soldiers meeting on an
army post.

C. UNSCRIPTURALLY ORGANIZED—Having unqualified and
unscriptural men ruling as elders, or some human organization as ‘“‘com-
mittees” or “business meetings” ruling the congregation.

D. UNSCRIPTURALLY UNORGANIZED—Having men scrip-
turally qualified for elders and deacons but have never been appointed
and are not serving, but where they ought to be appointed. This condi-
tion often exists because some few men who are not qualified desire to

keep a controling hand in the affairs of the church and thus keep those
who are qualified from being appointed.

~ E. SUPER-ORGANIZED—Having various inter-organizations with-
in the church to substitute for the scriptural organization. This would
include “Youth Organizations,” “Ladies Organized Classes,” '‘Sunday
School Organizations,” etc., within the congregation.



CHAPTER 1II

PERVERTED ORGANIZATIONS IN THE CHURCH
I. DANGER OF CHANGING CHURCH ORGANIZATION

No man or group of men have ever been given authority to decide
how many times a year the Lord’s Supper is to be observed; or whether
a man may be baptized by sprinkling or pouring water on his head; or
to change the terms of entrance into the church. Why then, should we
think that the order of organization can be changed by uninspired men?
A change in the organization leads necessarily to a change in laws. If
we change the organization of the church, we have to change the gospel
of Christ to allow us to change the organization. The method of doing a
thing is as important as the thing done, if God has told us HOW to
do it.

Many religious leaders have departed from the New Testament
model of the church in several ways, but no departure is more glaring
than that of the organization. Most gospel preachers would contend
loudly for sound DOCTRINE in the church, but are careless and indif-
ferent toward the ORGANIZATION. Those who teach and practice a
perverted-organization in the church are as unsound as the one who
preaches another gospel, and should be disciplined as false teachers,
for so they are.

The Bible teaches that we must follow the directions of the Lord in
every point. In speaking of the priesthood of Christ, Paul said, “For if
he were on earth, he should not be a priest, seeing that there are priests
that offer gifts according to the law” (Heb. 8:4). Christ, not being
of the Levitical tribe, could not be a priest under the law. Then Paul
explains why: “Who serve unto the example and shadow of heavenly
things, as Moses was admonished of God when he was about to make
the tabernacle: for, See, saith he, that thou make all things according
to the pattern shewed to thee in the mount” (Heb. 8:5). Every thing
had to Ee done exactly according to the pattern given by God in building
the tabernacle. Now if it was so under this law which was the “example
and shadow,” why would it not be even more so under Christ? We
must make all things of the church, including the organization, according
to the pattern showed us through Christ.

II. ELDERS JUST PUPPETS

This is a condition where men are selected and appointed without
regard to the qualifications, but just to satisfy the demand of the Scrip-
tures to “‘have elders.” These men who are so serving are stripped of
all authority and left only as puppets. They are either under the command
of some of the influential men of the church or to a group of women,
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including their wives, who dominate them completely. This is a per-
version of the scriptural organization of the church.

III. TRIAL GOVERNMENT

It has been suggested by some that in the absence of elders certain
men may take, or be appointed to take, the oversight on trial to prove
themselves. Many of the writers of the Restoration period believed that
when a number of disciples met together for worship and work, they
could pick from among themselves certain ones to be rulers even before
they were qualified, and let them develop into the qualifications while
serving. Or, even worse, that the duties of the eldership may be dis-
tributed among the members until men are qualified.

There is no such suggestion in the New Testament as a “trial rule”
in congregations. The duties of the oversight absolutely require the
qualifications BEFORE the work can be scripturally done. God does not
experiment in His plans. He knew what would work and what would
not work before He set the standard for congregational government.
Since He did not provide for “trial oversight” we necessarily conclude
that such is not scriptural.

The Bible furnishes us with all things necessary to completely per-
fect us unto EVERY good work before the Lord. And since this is true,
why did not the Holy Spirit make some provision for “‘trial government”
if such is necessary to any good work? The answer is evident. No such
plan comes from God. It is a perversion of church organization. Unless
men are qualified to be appointed to the eldership, we cannot appoint
any without becoming guilty before God.

IV. PREACHER RULE

In a congregation with no elders, is the preacher an overseer? Is
he to direct the affairs and rule over that church? Some may insist that
there is no other course, but no passage of Scripture gives an evangelist
any oversight in any sense of the word over a congregation. It is true
that often the preachers take the most active part in the oversight: caring
for all correspondence in the business of the church, and making all or
most of the contacts and contracts for the church, and even directing the
meetings of the elders. But the fact that it is being done in some places
does not make it right. Preachers should do the work of preaching the
gospel and leave the oversight to the elders. In fact, if it is to be scrip-
tural the elders must TAKE the oversight and not allow preachers to
assume it.

But if preachers have the oversight of the church with the elders,
in the case of no elders, such a plan would give the preacher THE
oversight and make him THE overseer. Often young and energetic
preachers feel the urge to have such power, and feel that the churct
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would be better off if they could just take things in hand. Therefore,
they encourage this plan in some places. But from a scriptural point of
view no preacher as such has the oversight of a single congregation.

V. LEADERSHIP RULING

“Leadership” may be a dangerous word implying improper author-
ity in the church or something in substitution for the eldership. Leader-

ship in the local church may be divided into three classes and properly
used.

A. Scripturally appointed elders who exercise proper ‘‘leadership”
in the oversight of the church. No one else has the right to exercise a
leadership in the oversight but those who can scripturally be in the over-
sight—the elders.

B. Scriptural teachers, preachers and deacons who exercise ‘“'leader-
ship” in doing their work well and setting a proper example to others.
They take the lead in doing the work assigned to them by the eldership
of the church. This is not a “leadership” in ruling.

C. Faithful members of the church who exercise ‘‘leadership” by
setting spiritual examples of Christianity.

Beyond this “leadership” has no authority in the church of Christ.
When we speak of “leaders” in the church, we should designate the
character of such leadership, for if we speak of “leadership” as the
governing power of the congregation, we should make sure we are

speaking of the 'eldership. Only the eldership has leadership in the
oversight.

There is a general practice that LEADERS should be appointed in
the church in the place of elders, if none are qualified, and that they be
called “Leaders” instead of ‘“‘Elders.” This 1s another way to avoid
obeying the Lord in appointing men to the eldership who are qualified.
Many qualified men are never appointed to the eldership because of
jealousy on the part of some others in the church. However, in the case
where no man is qualified scripturally to be appointed to the eldership,
what scriptural principle could be used to substitute another “office”
called “Leaders” in the place of the eldership? Any such would do vio-
lence to the word of God. Also the “office of the Leaders” provides a
way of placing in the oversight men who can not qualify to be elders.
It is disobedience to God.

VI. MAJORITY RULE (BUSINESS MEETINGS)

Some have tried to make the ‘“‘business meeting” the substitute for
the eldership. If these “'general assemblies” (business meetings) are the
ruling part‘of a congregation what is to hinder this force from changinﬁ
the worship or making new regulations regarding any part of the wor
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of the church? If one answers: The Bible will keep them from doing
that, I answer: The Bible did not keep them from forming an organiza-
tion of oversight unknown to the Bible; and if they do one thing un-
known to the Bible, why will they not go further and do something else?

No one should legislate where God has not legislated. Some try to
turn the church into a democratic convention, and resort to popular vote
and majority rule in the oversight. The majority-rule system of church
government is as unscriptural and sinful as any ecclesiastical system
taught by Catholics or others of denominational groups.

VII. COMMITTEE RULE

This is a very popular system of church rule. It is based upon two
suppositions: (1) A “necessary inference”—(How else can we do it?)
(2) It is the most successful and approved method in clubs and lodges,
hence it must work in the church.

The New Testament does not teach that the church may form
several organizations called “committees” to do different things in over-
sight of the local church. The only authority ever delegated by Christ
in the church, in the way of oversight, was the eldership. The elders may
assign certain work to a person or group of persons, but they cannot
delegate the oversight to anyone. One may as well try to get to heaven
by not obeying the gospel as to try to get into the oversight without
scriptural qualifications.

Imagine the church in Jerusalem, or Antioch, or Corinth, or Ephesus,
or any place in New Testament days having an official organization of
the following committees:
1. Membership Committee
2. Devotion Committee
3. Social Committee

4. Community Committee

5. Finance Committee

6. Recreation Committee

7. New Member Committee

8. Janitoral Committee

9. House and Grounds Committee

10. Organization Committee

11. Invitation Committee

12. Transporting Committee (Transportation)

13. Visitation Committee

14. Ushering Committee

15. Preaching and Teaching Committee

16. Bulletin Committee

'17. Absentee Committee

18. Revival Committee (Revival Meetings)



19. Advertising Committee
20. Funeral Committee

I have seen in bulletins and reports from congregations every one of
the above named committees, so I know that some churches have one to
all of these committees operating in a ruling sense.

In the editoral of The Firm Foundation of March 6, 1951
brother G. H. P. Showalter quotes from a deacon of a congregation
who wrote him: “There seems to be a general movement among the
churches in Texas, California, and possibly other states, to supplant God's
plan of governing the local churches through their elders and deacons.
Committees are appointed for every work of the church. They are
supervisory in their nature and leave nothing for the elders and deacons
to do in their official capacity. I am a deacon here in one of the con-
gregations, but I am at a loss to find any work left for me to do as a
deacon. The list of committees that have been in use in this congregation
since about 1945 are: (1) Advertising, (2) Bible School, (3) Charity,
(4) Finance and Building, (5) Flowers, (6) Funerals, (7) Grounds,
(8) Meals, (9) Songs, (10) Ushers, (11) Missions, (12) Pulpit, (13)
Reception-men, (14) Reception-women, (15) Sitting up, (16) Visita-
tion-men, (17) Visitation-women, (18) Committee on Committees . . .”

One of the greatest objections to this system, besides being unscrip-
tural, is that sometimes women are placed on the committees, and are
even made chairmen of them, especially so of committees for women.
The Lord did not intend tnat women should be placed in the oversight
or supervision of the Lord’s work.

Webster defines “"Committee” as “a body of persons to whom any
business is committed.” The ordinary meaning of the word may apply
to a group of persons assigned to a certain work by the elders, but this
group can assume no authority or oversight because the elders cannot
delegate their oversight to others. Nor can such “committees” be formed
to substitute for the eldership. Such work as financing, preaching, teach-
ing, etc., needs no “‘committee”’ group because it is directly the work
of the elders.

Two great objections may be offered against self-styled or majority-
appointed committees in the church. (1) When a committee is established
to do a special work it often eliminates all the other members from that
work, and often it is a work that all members should do, such as visiting
the sick or helping the poor. If others try to do this work the committee
is horribly offended! (2) Committees so appointed for a special work
under special circumstances sometimes arrogate to themselves PERMAN-
ENT and OFFICIAL authority in the matter, and will insist upon
performing that function always.
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Since the New Testament nowhere authorizes ‘‘committees’” to as-
sume authoritative or supervisory positions in the organization of the
church, we must not allow it to permeate the scriptural oversight of the
church. The New Testament church can and did perform its full mission
without “committees,” and it can do so now. All such are innovations
in the local organization of the church,

VIII. INTER-CONGREGATIONAL RULE

In the days of the Restoration several prominent men thought, as
Alexander Campbell, that there were some things to be done by the
church that were too large for the local church, hence some organization
should be formed to carry on this work. One consequence of this idea
is the organized Missionary Society of today. This same idea is at work
today among many in trying to find a way to lock hundreds and thou-
sands of congregations together in caring for orphans and in doing
“mission” work at home and abroad.

One of the greatest weaknesses of modern denominationalism is its
“top-heavy” organizations. The church of Christ in some places is fol-
lowing the same pattern. We become as weak as they when we set aside
the wisdom of God in organization and try to establish similar inter-
congregational ties of organization. “But God hath chosen the foolish
things of the world to confound the wise; and God hath chosen the
weak things of the world to confound the things which are mighty”
(I Cor. 1:27). The world may look upon the simplicity of local organ-
ization as weak, but it is the most powerful in all the world because it is
of God. I say again, No man can improve upon the arrangement of God.

Some organizations are smaller than the local church. It is as wrong
to have an organization smaller than the local church as to have one
larger, including several churches. Some have organized “'Sunday School
Classes” with their officers and treasuries. Others have “Youth Organ-
izations” of various kinds with full election of officers. These sorts of
organized groups within the church, or without so far as that goes, should
not be allowed. It is adding to and substituting for the scriptural
organization of the church,
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CHAPTER 111

THE SCRIPTURALLY ORGANIZED CHURCH

Since the church of Christ must be organized, and since the Bible
teaches the complete will of Christ in all matters relating to the church,
we must see what the Scriptures teach about the organization of the
church. If we follow the Scriptures in organizing the church, it will be
a “Scripturally Organized Church.” We have already searched into the
meaning of “Organization,” and we understand “Scripturally” to mean

“according to the Scriptures.” We must determine what the Bible means
by “Church.”

I. SCRIPTURAL MEANING OF “"CHURCH"

There are three ways in which the word “church” is used in the New
Testament, each of which must be understood when speaking of the
organization of the church.

A—The church is used in the aggregate or universal sense. This
refers to all the people the world over, young and old, men and women,
who are in the church. It is used in such passages as Ephesians 1:22, 23
—Christ is head of the church; Ephesians 3:10—wisdom of God made
known by the church; Ephesians 5:24—the church is subject to Christ;
Matthew 16:18—Christ will build his church. In this sense the church
is the body of Christ, the kingdom of Christ, the family of God. (Eph.
4:4; I Cor. 12:12, 13; Col. 1:13; I Tim. 3:15). It is composed of many
members and all are “officers” in a sense, though not all the same
(Rom. 12:4, 5).

In this use of the word ‘‘church” there is no organization except
Christ the head and King, and all members are subjects. There is no
other ruler but Christ. But under this King, and acting by His authority,
are the apostles of Christ. Today their writings are the law of the church
as their spoken word was when they were living. Then under the apostles
were the inspired preachers (prophets) and teachers; and today the
evangelists and teachers who are charged with preaching the same truth
revealed through the apostles. All of these can do their work among
several, congregations, although they exercise no oversight or control.

B—The church is used in the sense of all the people of God in a
district or country. This includes several congregations geographically
separated from others, as in Gal. 1:2—"Unto the churches of Galatia.”
Gal. 1:22—"Unto the churches of Judea which were in Christ.” We
notice that they are here called “churches” meaning several congrega-
tions in that area.
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The church as used in this sense has no organization other than
Christ as the head and all equally subject to Him. But as in the reference
to the church universally, the apostles, with delegated authority from
Christ, exercise control over all of them. Their writings are the guide and
authority in this sense today. The evangelist may work among several
congregations in this sense but does not exercise any oversight over them.
There is no controlling power above the apostles’ doctrine that ties any
two congregations together. We often speak of the church in the sense
used here, such as “the church in Florida,” meaning all the local churches
geographically located in the state of Florida. There are no organizational
ties of the churches in this sense.

C—The church is used in the local sense. This refers to all Chris-
tians living and meeting in a certain place. This is in the congregational
sense. Christ is the supreme Ruler, and the apostles exercise his authority
in all doctrinal matters. But in addition to this the eldership is delegated
with local authority in the church. All work and worship is done through
the local church, therefore, all work must be done under the eldership,
properly the authority in the church. No worship, praise or particle of
the mission of the church can be expressed outside the local church.
All work of the church that is done in a scripturally organized form must
be done under the eldership. There is no organization, except the apostles
under Christ, in the church in the first two senses. If such an organiza-
tion can be formed to supervise several local churches, why are not all
organized missionary societies and such like scriptural? The same author-
ity that would grant one would grant the other.

Every person baptized into Christ must be associated with some local
church somewhere, even if only he and one other composed that church.
He must be associated with a local group to do any work and worship as
the church. One may not be obligated long with one single congregation,
as an evangelist who travels, but what work he does must be with a local
church, even if only he and onec other compose that church.

II. SCRIPTURALLY UNORGANIZED CHURCHES

When two or more are baptized into Christ and begin to meet at
a certain place, they compose the church of Christ in that locality, and
are as scriptural as a church well established and scripturally organized.
Some say that there is no church without elders, but this cannot be true
because there must be something to be overseen before there can be some
to oversee. Such a condition existed in Crete and Paul left Titus there
to “set in order the things that are wanting.” Even though it may be
a scriptural congregation, it still has something “wanting.” But in such
cases the unorganized had no oversight. That was the thing wanting
(Titus 1:5).

Paul appointed elders in “every church” on his first preaching
journey from Antioch (Acts 14.23). These churches existed for a time
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as approved churches without an eldership—perhaps two years, as some
have suggested, or maybe only a few months—but evidently Paul knew
something was lacking and he returned and appointed them elders_xfl'
every church. There is no Bible evidence thet any sort of “leadership
or “‘governing boards” substituted for the eldership until Paul appointed
them elders.

In the assemblies without elders, no one should assume or exercise
an authority of oversight. In a case where there is a need for some sort
of discipline, the church can discuss the matter thoroughly, be of Fhe
same mind and accord, and act accordingly. There is no need for voting
to determine a majority rule. As soon as men become qualified among
them, these should be appointed to the eldership and thus supply the
“things that are wanting.”

III. SCRIPTURALLY ORGANIZED CHURCHES

The church, scripturally organized, is 2 MONARCHY. ALL author-
ity, legislative, judicial and executive, is in Christ. He is the Supreme
Ruler (Eph. 1:22, 23; Col. 1:18). He has all authority (Matt. 28:18);
and will continue to have it until the end of time and the judgment
(I Cor. 15:24). He is seated in this authority in heaven at the right hand
of God (Acts 2:32-36). All members of the church must be in complete
subjection to Christ in all things. He is the only law giver (James 4:12).

We notice in the chart on the previous page that God the Father
is above all things, and from Him all authority and power comes. Christ
Himself says that He speaks as God commands: “For I have not spoken
of myself; but the Father which sent me, he gave me a commandment,
what I should say, and what I should speak. And I know that his com-
mandment is life everlasting: whatsoever I speak therefore, even as the
Father said unto me, so I speak” (John 12:49, 50). God commanded
men to hear His Son: “This is my beloved Son, in whom I am well
pleased; hear ye him” (Matt. 17:5). Paul tells us that Christ is the
medium through whom God speaks to man today: “God, who at sundry
times and in divers manners spake in time past unto the fathers by the
prophets, hath in these last days spoken unto us by his Son . . . (Heb.
1:1, 2). We learn also from Paul that God gave all authority to Christ,
and that it will be returned to the Father after the end of all things:
“For he (God) hath put all things under his (Christ’s) feet. But when
he saith all things are put under him, it is manifest that he is excepted,
which did put all things under him. And when all things shall be sub-
dued unto him, then shall the Son also himself be subject unto him that
put all things under him, that God may be all in all” (I Cor. 15:27, 28).
The only one not under the supreme authority of Christ is the Father
who gave Him this authority. But after the complete reign of Christ is

finished, He will return this authority again to the Father that He might
be all in all.
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Christ is in the church as its Head; He is the King in His King-
dom. "My kingdom is not of this world” (John 18:36). He is the
Saviour of his body. “And he is the saviour of the body” (Eph. 5:23).
He 1s the head of the church: “Even as Christ is head of the church”
(Eph. 5:23). “And he is before all things, and by him all things consist.
“And he is the head of the body, the church: who is the beginning, the
firstborn from the dead; that in all things he might have the
preeminence” (Col. 1:17, 18).

Christ has all authority. He spoke as one having authority (Matt.
7:29). He said He had all authority in heaven and in earth just before
He ascended into heaven (Matt. 28:18). God placed Him in supreme
authority over all things. “Which he wrought in Christ when he raised
him from the dead, and set him at his own right hand in the heavenly
places, far above all principality, and power, and might and dominion,
and every name that 1s named, not only in this world, but also in that
which is to come: and hath put all things under his feet, and gave him
to be the head over all things to the church, which is his body, the
fulness of him that filleth all in all” (Eph. 1:20-23).

Christ will exercise all this authority in the church until after the
resurrection. “Then cometh the end, when he shall have delivered up
the kingdom to God, even the Father; when he shall have put down all
rule and all authority and power. For he must reign, till he hath put all
enemies under his feet. The last enemy that shall be destroyed is death”
(I Cor. 15:24-26).

This government of Christ over the church is perfect, without a
flaw, because Christ is perfect in His Rule; and it cannot be overthrown.

Christ does not appear personally to direct and rule His People, but
has delegated authority and rule to certain men and has set the limits
of their authority. The one who exercises this delegated authority is
acting with the authority of Christ, the Supreme Ruler, and cannot be
changed by man. An example of this delegated authority is that of a
father who has the authority over the home, but assigns an authority to
an elder child over the others and sets a limit of either time or degree
or both on that authority. When that older child exercises his authority,
it is really the authority of the father. Again, when the owner of a
business, who certainly is the supreme authority in that business, delegates
authority fo a qualified man as superintendent or foreman, that foreman
exercises the authority of the owner of the business. So it is with the
church. It belongs to Christ; He is the sole Ruler, but if He delegates
authority in the church, the person to whom the authority is delegated
may exercise that authority, and of course within the limits of time and
degree. Otherwise he cannot exercise authority.

Christ exercises all authority through the select group of men called
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the “apostles of Christ.” We will show that NO authority in the church
is the authority of Christ unless through the Apostles of Christ. In
prayer to the Father, Christ said of the apostles: “For I have given unto
them the words which thou gavest me; and they have received them, and
have known surely that I came out from thee, and they have believed
that thou didst send me” (John 17:8). In verse 18: “As thou hast
sent me into the world, even so have I also sent them into the world.”

Having sent them into the world with His authority, He qualified
them to speak for Him. “These things have I spoken unto you, being
yet present with you. But the Comforter, which is the Holy Ghost, whom
the Father will send in my name (by his authority), he shall teach you
all things, and bring all things to your remembrance, whatsoever I have
said unto you” (John 14:25, 26). This Holy Ghost to be sent to the
apostles would not speak of himself, but would speak as Christ com-
manded him, thus the authority of Christ. “I have yet many things to
say to you, but ye cannot bear them now. Howbeit when he, the Spirit
of truth, is come, he will guide you into all truth: for he shall not
speak of himself; but whatsoever he shall hear, that shall he speak: and
he will show you things to come” (John 16:12, 13).

Now how and when did Christ begin to exercise his “All Author-
ity through His apostles? “The former treatise have I made, O Theo-
philus, of all that Jesus began both to do and teach, until the day in
which he was taken up, after that . . .” (this shows when: after his
ascension into heaven) “he through the Holy Ghost had given com-
mandments unto the apostles whom he had chosen.” This tells how he
administered his authority: through the apostles (Acts 1:1, 2).

The authority of Christ is fully administered through the apostles.
In speaking to the apostles, he said: “He that receiveth you receiveth
me, and he that receiveth me receiveth him that sent me” Matt. 10:40).
We cannot receive Christ without receiving the apostles; and to receive
the apostles is to receive their words. Paul affirms that he speaks the
commandments of the Lord in his writing. “If any man think himself
to be a prophet, or spiritual, let him acknowledge that the things that
I write unto you are the commandments of the Lord” (I Cor. 14:37).

The authority delegated to the apostles is over the church universal.
The apostles had no authority above them except Christ. They were equal
in authority. “But Jesus called them unto him, and said, We know that
the princes of the Gentiles exercise dominion over them, and they that
are great exercise authority upon them. But it shall not be so among
you: but whosoever will be great among you, let him be your minister”

(Matt. 20:25, 26). No one apostle was over the other apostles, but all
were equal in authority.

Paul said he had upon him daily “the care of all the churches”



17

(2 Cor. 11:28). The apostles exercised authority over all the congrega-
tions in every place. Today through their writings they continue to exer-
cise the authority delegated to them by Christ.

In the district sense of the word “churches” the only organization is
the supreme rule of Christ through the apostles as in the case of the
church universal. No authority to bind together congregations in an
organizational way is scriptural except the writings of the apostles of
Christ, and that does not form an organization.

The church in the local sense has delegated authority from Christ
through the apostles. This authority is limited in degree and time. The
degree is limited to the caring and feeding of the church and not making
divine law to govern it. The degree of time is only when men are
scripturally qualified to perform this work; and at such time as they
cease to be qualified, they cease to have local authority from Christ.

In Acts 14:23: “And when they had ordained them elders in every
church, and had prayed with fasting, they commended them to the Lord,
on whom they believed.” These elders were to take the oversight of the
local church (Acts 20:28; I Peter 5:2). Any local church without elders
has something “lacking” or “wanting.” Paul left Titus in Crete to set
in order the things that were “wanting” and ordain elders in every city
(Titus 1:5). No other group of men have ever been delegated authority
in the local church by Christ, who is the only one to give authority.

As the church spread from Jerusalem, men had to be delcgated by
Christ to oversee the work in each locality in as much as the apostles
could not be in all places at once, and could not live forever. The Holy
Spirit gave certain conditions for men to comply with before they could
be appointed to this position of local authority in the church. The au-
thority of elders differs from that of the apostles both in degree and
limitations.

The Scriptures will furnish a man to very good work (2 Tim. 3:16,
17). The church government that is not taught in the New Testament
is not classed as a good work. We must be careful never to go beyond
that which is written in the word of God (I Cor. 4:6). The church,
being of divine origin, is not susceptible to any change or modification
by man. If the church is to be organized, let it be scripturally organized,
else let it remain unorganized, until men become qualified according
to the Scriptures.
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CHAPTER 1V.

NO ELDER THEORIES

No man can read the Bible and come to the conclusion that the
church of our Lord does not have and need the office of elders today
as it had in the days of the apostles of Christ. The theories are pro-
moted for selfish reasons, and in a complete disregard for Bible authority.

The eldership has been the occasion of much disturbance among
brethren in many places. There are many positions taken on it. All
should say what the Bible says on the subject, and not try to rearrange
it to suit a pet theory, or to fit some existing circumstances. If all
would speak as the New Testament speaks on this subject, there would
be do division over this matter.

I. REASONS FOR ADVANCING THE “NO ELDER” THEORY

A—Some preachers, young and old, want the authority themselves to
control the affairs of the church. This certainly is a selfish desire and
without any Bible proof. But why do some preachers want to control
the church rather than allow the elders to do it?

No doubt many desire the authority to make sure of their “soft
job.” When a preacher is located with a group where he has little to do,
but where the pay is good, and where he holds high prestige, he wants
to make sure of the position. He can only do this by holding enough
authority to defeat any advance to discharge him. If that congregation
had scriptural elders he would be unlikely to continue there with that
disposition, therefore, he begins to advance the doctrine of “no elders.”

Some preachers have “theories” on certain subjects that qualified
elders would not tolerate, so in order to be able to advocate the pet
doctrines, they must do away with the eldership. In order of find the
force with the people to do it they must try to prove by the Bible that
the eldership passed away with the spiritually gifted men.

Some preachers desire to hold the controlling hand on the finances
of the church; to tell where it is to go and how much to spend here
and there. As long as qualified elders are in the church, such preachers
cannot do it, therefore, they find some way to do away with the elder-
ship that they may better control the money of the church.

B—Some ungodly and unrighteous church members want to do
away with the eldership so that they may not be stopped in doing some
things they want to do. Unrighteousness has a way of rolling over and

destroying any thing that stands in its way. But what is to be gained by
denying the eldership?
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Some influential church member is practicing some sin he does not
want to give up, either because of pleasure or gain. Therefore, he tries
to find a way to get rid of the eldership that he may continue in the
sin without rebuke.

Some young, energetic member of the church wants equal authority
and power in all matters of the church, but must find a2 way to do
away with the eldership before he can exercise his desired power. These
young members of the church, many not more than twelve to fifteen years
of age, do not have the wisdom to lead in such serious matters, yet
without the eldership they have as much authority as a fifty-year-old
man, if majority rules.

II. PROOFS OFFERED FOR THE “NO ELDER” THEORY

A—There Is No Such OFFICE In The Church As ELDERS. 1t is
argued that there is no such thing in the church as an “office.” That the
expression “office of a bishop” in I Timothy 3:1 is from “episcopee”
which means twice “visitation” and twice ‘“‘oversight,” but not at any
time as “official” authority. It is further argued that this is a WORK
and not an authority: “If any man desire the office of a bishop, he
desireth a good WORK.”

It is further contended that the word “office” in respect to a
deacon in I Timothy 3:10, 13, is from the Greek ‘‘diakoneo” and is
found 36 times in the New Testament, 24 times translated ‘‘to minister,”
and 10 times “to serve.” Only twice is the word translated “office” and
that is in this chapter. The reason given for this translation here is that
the translators of the King James Version were mostly from the Episcopal
Church, and the idea of “office” was prominent in their minds.

The word “office” in I Timothy 3:1 is from “Episcopee” and is
defined in Abbott-Smith’s Greek-Lexicon as: “Office, charge, esp. office
of an episcopos.” Thayer's Greek-English Lexicon gives a similar
meaning.

But some contend that we cannot take these lexicographers for they
do not always give the true meaning. Webster gives the meaning of
“baptism” as: “‘Sprinkling, pouring or immersion,” therefore, if we take
one we must take the other.

This is not true because it is the work of a lexicographer to define
words in their current usage—as they are understood at the time of their
use. Thayer defines words, not as what they now mean, but what they
meant when spoken. Webster defines words as they are understood gen-
erally today, and that is what he did in the case of “baptism.”

But it is admitted in the above that twice the word in I Timothy
3:1 means ‘“oversight”; and that twice in I Timothy 3:10, 13
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the word means “‘work.” Is it to be understood that anything that is a
work is not of authority? Christ was and is in authority—supreme au-
thority in the church—but he also had work to do. All men in authority,
whatever degree it may be, must work in executing that authority. It is
true that the “office of a bishop” is a “good work.” But it is also
admitted in the above argument that the word means “oversight.”” What
is oversight? It means to oversee, to look over, to superintend. .Does one
appointed to look over the affairs of another have any authority at all?
Authority always carries the idea of responsibility, and responsibility
carries the idea of authority. If one Christian is in any way responsible
for another Christian, to that extent he has authority and must exercise
it in order to fulfill his responsibility.

The word “office” in I Timothy 3:10, 13 means to serve. But since
this is a special sense of service, and office is the word to designate
that service, the office of a deacon is simply the work of a deacon. But
the fact that it is a work does not imply that there is no office. All Chris-
tians have an “office” to perform, which means a “work.” In Romans
12:4, 5: "For as we have many members in one body, and all members
have not the same offfice: so we, being many, are one body in Christ,
and every one members one of another.” All members of the body of
Christ have an “office’—WORK to perform. All these officers are not

the same—some have authority over others—but each has authority to
do the work assigned him.

It is contended from I Peter 5:2: “'Feed the flock of God which is
among you, taking the oversight thereof, not by constraint, but willingly;
not for filthy lucre, but of a ready mind,”—that the older members are
to take the oversight, not in an official capacity but just to do the work.

In the first place, if the older members were to take the ‘“‘oversight”
or superintendency of the other members, it implies that much authority.
You just can’t get around the idea of authority in the oversight. In the
second place, Peter is not talking about the older members, but those
who are the elders—Peter himself was such an elder—to take the over-
sight. It is a perversion of the passage to say “older members.” This

would include women as well as men, which would put them in the
“oversight.”

It is also argued that in Hebrews 13:17: “Obey them that have the
rule over you, and submit yourselves,”—does not imply an office, and
then they refer to the marginal note of the Revised Version which says:
"Obey them that are your guides or leaders.” But if one is a guide or
leader, is he not performing an assigned work? If so, the work is the
“office” and the one who does the work is an “officer.” And since he

is to rule or guide, he has authority to do that. He is an officer in the
office that rules.
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B.—There Is No Authority Of One Man Over Another In The
Church. It is argued that one member of the church does not exercise

any authority over another member, else some would be submitting to
man rather than to Christ.

This cannot be true for wives are taught to submit to their husbands
in everything (Eph. 5:23, 24). If both are Christians, we have one
Christian submitting to another by the authority of Christ. Again, in
Ephesians 6:1 children are to obey their parents in the Lord. If both
child and parents are Christians, we have one Christian submitting—

obeying—to others. These passages destroy the above argument of no
man over another in the church.

If we submit to men called “elders,” we will have to do away with
the authority of Christ, it is said. But to reject the authority of the elder-
ship as Christ has appointed would do away with the authority of Christ.
Any man to whom Christ has delegated authority must be recognized as
such or we reject the authority of Christ.

But some say, “Christ said no one would exercise authority over
another—Matthew 20:25, 26. There will be none in the church to
exercise authority over any other.”

Let us examine this passage and the conclusion drawn in this argu-
ment. When James and John with their mother came to Jesus they came
“worshipping him.” They did not regard him as a mere man or as a
servant on this occasion, even though Jesus is pictured in some places
as a servant. They regarded him as a King; not only that, but as THE
KING. To say that a King 1s not an ofticial is to totally ignore the
meaning of the word. Then the request made by this mother for her
two sons was that they might “sit, one on thy right hand, and one on
thy left hand, in thy kingdom.” It is clearly evident that she was speak-
ing of their authority IN HIS KINGDOM. The right hand and left
hand indicates supreme authority next to Jesus. When Christ sat at the
right hand of God, it meant that he was given authority next to God.
These recognized the authority of Christ, thus his official capacity as
King. The parallel passage is tound in Mark 10:35-45, and in verse 40:
“But to sit on my right hand and on my left hand is not mine to give;
but it shall be given to them for whom it is prepared.” The mother is
simply asking )esus to disregard the other apostles and place her sons
above them 1n authority.

Jesus answered: “Ye know not what ye ask.” They did not under-
stand the nature of his kingdom. Certainly they knew what they were
asking for, but they did not understand that the kingdom of Christ
was to be a spiritual kingdom without earthly authority. They did not
understand that the greatness in his kingdom depended upon service
rather than ruling authority. He asked them if they were able to endure
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his suffering—""drink this cup,” and they answered ignorantly that they
were. Mark adds, “to be baptized with the baptism that I am baptized
with,” meaning his suffering.

Now when the other ten heard that James and John had made this
request they were angry. Their anger did not stem from the fact that
James and John had asked for a favor, but that they had asked for
authority over them. It was a known fact that the apostles of Christ
were continually arguing about who was to be the greater, which they
conceived to be the one in authority over the rest. Jesus then proceeded
to show them that his kingdom was not like that of the Gentiles, which
denoted all other than the Jews. Greatness in his kingdom did not de-
pend upon official rank, but upon service, and Jesus cites himself as an
example of service. He did not imply that he was not a king, an official
in the kingdom.

In verse 17 he was talking to the twelve and not to all men. What
he said to them included them only. The passage does not teach that
there are no authorities in the kingdom of Christ. That is to completely
miss the point of Christ’s statement. He did not teach, by referring to the
kingdoms of the Gentiles, that there would be no authority of officials
in his kingdom; he said: “and they that are GREAT exercise authority
upon them. But it shall not be so among you: but whosoever will be
great among you, let him be your minister” (verses 26, 27). “And it
shall not be so among you” refers to “‘greatness’” rather than authority.
The great of the Gentiles were those in authority, while the great in the
kingdom of Christ were the ministers.

Since he was talking to and about the twelve apostles, he did not
intend that they should exercise authority over each other. He said, "It
shall not be so AMONG YOU.” It is true that the apostles themselves
were officials in the kingdom as “‘witnesses,” “judges,” and “‘rulers.” But

the apostles had no authority, one over the other, but all had equal
authority under Christ.

C—There is no need for elders to rule over the church as we have
the Bible today. 1t is contended that all Christians have the Bible today
as a perfect guide and do not have need for men called “elders” to rule
over them. If all obey the Bible, they obey Christ. If elders must follow
the Bible in their rule, why cannot all follow the Bible? If this is true,
they say, we have no need for elders today.

One cannot possibly follow the Bible without obeying the com-
mands of Christ, one of which is to submit to the elders in each con-
gregation. Christ has commanded it. Hebrews 13:17: “Obey them that
have the rule over you, and submit yourselves.” And I Timothy 5:17:
“Let the elders that rule well be counted worthy of double honor.”
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But if elders are not needed because we have the Bible today,
neither do we need preachers and teachers today. Just let each one follow
the Bible. But we know that to follow the Bible we must have preachers
and teachers of truth because the Bible requires it. It is absurd to say we
do not need a thing because we have the Bible when the Bible itself
demands that thing. One is not following the Bible when he denies that
the church today needs elders to oversee the local work.

D—We cannot have elders today because we have no inspired men:
spiritually gifted men. It seems that because some were inspired or had
spiritual gifts to some measure, that elders today must have the same
gifts, else we cannot have elders in the church. We do not deny that
some elders in New Testament days were spiritually gifted men, but it
is equally certain that there were some who were not.

It is argued that Acts 8:14-18 is an example of Peter and John
going to Samaria after the church had been established there to give
spiritual gifts, including inspiration, to make elders. When this inspira-
tion ceased the elders ceased.

This is not the case, as will be seen by carefully reading this entire
chapter. Elders are not one time mentioned as being made in Samaria,
especially at this time. How could one imagine that Peter and John made
elders by giving them the power of inspiration, when neither “elder”
nor “inspiration” is mentioned in the chapter? The spiritual abilities
given at Samaria were to enable the church to continue in its growth and
edification, because the New, Testament had not then been completed
and they had no guide as we have today. The New Testament now does
exactly what those spiritual abilities did then.

It is also argued that we know all elders were insci:ired because God
ordered the early church to hear and obey them and submit to them.
The Holy Spitit would not have told those people to obey the elders
and then leave them exposed to error. Hence, elders were inspired, and
when inspiration ceased, the elders as such ceased.

In the first place, where did God ever say: “hear and obey inspired
men”? He said to hear Christ (Matt. 17:5; Acts 3:22). Christ is the
only one to be heard in religious matters, but he speaks to us through
his apostles and prophets.

In the second place, inspiration did not do one thing more for the
men in the early church than the written word of God will do now.
The difference in the spiritual gift of inspiration to preach and teach
then and now is in the method of receiving the message rather than in
delivering the message. Preachers are the same, the message is the same,
but the method of receiving it is different. Then it came by direct in-
spiration, but now it comes through the written word of God. Elders
are the same today as then. The spiritual gifts gave them the ability to
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do the work assigned them just as the word of God gives them the
knowledge now.

In the third place, some elders received instructions from Paul.
Why would Paul teach them their duties and tell them their responsi:
bilities if they were inspired to know those things? In Acts 20:27, 2¢
Paul said, “For I have not shunned to declare unto you all the counse.
of God. Take heed therefore unto yourselves, and to all the flock, ove
the which the Holy Ghost hath made you overseers, to feed the churct
of God, which he hath purchased with his own blood.” Paul had de
clared to them the counsel of God and then told them their duty. Why
this if they were all inspired?

In the fourth place, inspiration provided that the one who possessec
it could not err in teaching, but then some elders did err in teaching
for Paul said, "For I know this, that after my departing shall grevious
wolves enter in among you, not sparing the flock. Also of your own
selves (elders) shall men arise, speaking perverse things, to draw away
disciples after them” (Acts 20:29, 30). This proves that all elders did
not have the spiritual gift of inspiration. But if some were inspired, it
does not prove that elders were done away when inspiration ceased any
more than it proves that preachers were done away with inspiration,
for some preachers had the gift of inspiration.

In the fifth place, Hebrews 13:7 says that some have the rule. From
I Timothy 5:17 we learn that the elders are to rule. Those who had the
rule were not all inspired so far as the record shows. The general date
of the Hebrew letter is about 63 A.D. In chapter 5:12, we learn that
some had been in the church long enough to be teachers. Does that
mean that they had been in the church long enough to be inspired’
Some were teachers by living in the church long enough to learn the
truth so as to teach it. In Titus 1:9, speaking of the elders, Paul say:
“Holding fast the faithful word as he hath been taught.” Does this
sound like inspiration?

In the sixth place, Paul did not mention inspiration as a qualification
for the eldership in I Timothy 3 or Titus 1. If it had been essential it
would have been mentioned along with the other qualifications.

It is argued that I Cor. 12:1-13 and Eph. 4:11-13 show that spirit:
ual gifts included elders or pastors and that they were done away with
the spiritual gifts when the perfect way was revealed (I Cor. 13:8-10).
It is further argued that I Cor. 12:28 proves that the elders were done
away by the term “‘governments,” which passed away with other spiritual
gifts. The following syllogism is given to prove it:

1. Elders, by implication, are included with the spiritually gifted

men of I Cor. 12 and Eph. 4.
2. The spiritually gifted men ceased with the close of spiritual gifts.
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3. Therefore, there are no elders or church officers today.

First, I Cor. 12:1-13 and Eph. 4:11-13 do not show that spiritual
gifts included elders or pastors. Gifts were not the men as such in Ephe-
sians 4:11, for verse 8 says, “Wherefore he saith, When he ascended up
on high, he led captivity captive, and gave gifts unto men.” These men as
spiritually endowed workers were given to the church. Many things are
gifts, but the word itself does not tell what is given. Christ is a “gift”
(John 3:16), but it does not mean a spiritual gift of the Holy Spirit.
These men were “gifts” but they had “spiritual gifts,” or abilities. Men
as men were not given to the church as “gifts” but men with spiritual
gifts (elders included) were given.

Second, the passage tells how long the “spiritually gifted” men were
to be in the church: “till we all come in the unity of the faith, and of
the knowledge of the Son of God, unto a perfect man, unto the measure
of the stature of the fulness of Christ” (Eph. 4:13). Now that we have
the unity of the faith and the full knowlegge of the Son of God which
is revealed in the New Testament, we do not need spiritual gifts in men.
But the spiritual gifts have ceased, not the men. The unity of the faith
and the full knowledge of the Son of God supply these men now with
the same that spiritual gifts supplied then.

Third, if elders are done away with spiritual gifts in these passages,
evangelists and teachers are also done away. Even some Christians had
spiritual gifts, such as the four daughters of Philip (Acts 21:9), but
Christians did not cease when the spiritually gifted Christians ceased.
The spiritual gifts just gave away to the complete word of God when it
was revealed. But if it be admitted that preachers, teachers and Chris-
tians remain today, though not spiritually gifted, it must be admitted by
the same rule that elders remain today in the same way.

The syllogism in the argument is not true because the conclusion is
not in agreement with the premises. It should be:

1. Elders, by implication, are included with the spiritually gifted
men of I Corinthians 12 and Ephesians 4. |

2. The spiritually gifted men ceased with the close of spiritual gifts.

3. Therefore, there are no spiritually gifted elders or church officers
today. But it does not follow that there are no elders of any kind today.

E—We cannot have elders today because no one can qualify. 1t is
argued that the qualifications listed for a bishop are too perfect for man
to reach, and, therefore, we cannot have elders today.

If this reasoning be true, it follows that no man could have ever
been an elder, even in the early church, because no man is perfect. But
we know the early church did have elders. We further know that these
elders were not perfect, for those in Ephesus to whom Paul talked in
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Acts 20 needed building up (Acts 20:32), and Paul prophesied that
some of them would lead disciples away after them (Acts 20:30).

The standard for a Christian is perfect. If we follow the same rea-
soning as above, we must conclude that no one can be a Christian today
because no one can be perfect. Every standard of God is perfect. An
elder must measure relatively high in every qualification given in the
word of God, but he must continue to grow.

F—We have no elders today because we do not know how to ap-
point them. It is argued that since the Bible does not specify HOW to
appoint the elders, we cannot have them in the church today.

But the Bible does not tell us HOW to serve the Lord’s Supper, or
how many songs to sing in worship, or the order in which we should
worship on the Lord’s Day. Are we to conclude that we are not to have
the Lord’s Supper, sing songs of praise to God or worship on the Lord’s
Day just because God did not tell us just the procedure of doing these
things? These are left to human judgment in full harmony with all
Bible principles governing such matters. The same is true of appointing
elders.

G—We can have no elders today because we have no one to ap-
point them. Three reasons are given why we do not have men who can
appoint elders today, and, consequently, can have no elders.

1. In the New Testament times inspired men did the appointing
and now we do not have inspired men, and therefore, can have no
appointing.

2. There are three qualifications of elders that no man can know
unless he is guided by the Holy Spirit: (1) Blameless (2) Holy (3)
Just. One must be able to read the heart to know this, and only the Holy
Spirit could guide men to select elders. Timothy and Titus received this

power of inspiration from Paul and could appoint elders; today we
cannot.

3. No one can lay hands on men today and give them the spiritual
gifts they need to be elders.

Let us now examine each of these in order.

1. There is no indication anywhere in the Bible that inspired men
were to do the appointing. Just because Timothy and Titus did the ap-
pointing of some of the elders, and Paul and Barnabas also did some
appointing, it does not follow that only inspired men must do the
appointing. These men preached also, but it does not follow that only
inspired men can preach. It can not be proved that either Timothy or
Titus was inspired. Paul told Timothy to teach what he had learned from
him (2 Tim. 2:2); and from the Holy Scriptures (2 Tim. 3:14, 15);
and Paul told him to study to be approved (2 Tim. 2:15); and to read
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(I Tim. 4:13). They may have had some spiritual gifts, but it had no
bearing on the appointment of elders.

2. Blameless, holy and just are qualities that can be known in every
man. Jesus said a good tree brings forth good fruit, and by that we
may know the tree. “By their fruit ye shall know them” Matt. 7:20).
How does one tell the difference between a child of God and a child of
:he devil? Paul knew Peter was wrong by his actions (Gal. 2:11).

But these are not the only qualities of man that come in the same
class. Any condition of the heart cannot be known by another except by
his actions or words. What about faith and repentance? How can a
preacher know one has really believed and repented of his sins before he
baptizes him? Must the preacher be inspired by the Holy Spirit to know
this? No. He determines the condition of the heart by his words and
actions. Just so one can tell when a man is blameless, holy and just.

3. It has already been shown that elders do not need spiritual gifts
today to do their work. They can use the word of God now. But the
Bible teaches that some besides the apostles “laid hands” on men to
appoint them elders, and none but the apostles could transmit the
spiritual gifts (Acts 8:18). Timothy and Titus were not apostles and

could not give any measure of spiritual gifts by the “laying on of their
hands.”

But besides all this, the “laying on of hands" did not always signify
the giving of spiritual gifts. This act was for a number of things. The
expression in the Bible may refer to unpleasant things also. Notice:

(1) Acts 4:3—The Sadducees “laid hands on” the apostles to put
them in prison,

(2) Acts 5:18—Again the Sadducees “laid hands on” the apostles
and put them in prison.

(3) Acts 6:6—Apostles "laid hands” on those selected by the
multitude and appointed them to the work. Stephen was “full of the
Holy Ghost.” The multitude selected and the apostles “appointed,”
verse 3.

(4) Acts 8:17, 18—The apostles, Peter and John, “laid their
hands” on some in Samaria to “give the Holy Ghost'—spiritual gifts.

(5) Acts 13:3—The church at Antioch “appointed” two whom the
Holy Spirit had selected, to do a certain work. No spiritual gifts are
indicated.

(6) Acts 28:8—Paul “laid his hands” on the father of Publius to
heal him. No spiritual gift given, but a means of miraculous healing.

(7) 1 Tim. 4:14—The presbytery “laid hands on Timothy” with
respect to some gift of prophecy regarding his work.

(8) 2 Tim. 1:6—Paul “laid hands” on Timothy to convey a gift
of God—probably some spiritual gift.

(9) I¢Tim. 5:22—Paul told Timothy not to ‘lay hands” suddenly
on any man. This refers to appointing.
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We glean from these few passages that the “laying on of hands”
sometimes meant “to arrest or take hold of”’; sometimes “to appoint or
designate”’; sometimes “to transmit a spiritual gift of one kind or an-
other”: and sometimes “‘as a means of miraculous healing.” Spiritual
gifts are not essential today to elders in performing their duties, as the
word of God is sufficient, hence we have no need for men who “give
spiritual gifts by laying on of hands.”

H—We do not have elders today because there is some work that
no elder can do today. It is argued that since there is some work that
no man can do today, that was done by the elders of the early church,
there can be no elders today. Following is a list of some of those things
they say no man can do today.

(1) James 5:14, 15 teaches us to call for the elders of the church
when one is sick, and they will come and anoint with oil in the name
of the Lord and pray for the sick and he will be healed. This was

miraculous healing and cannot be done by so called elders today.

Let us notice this passage. The healing of James 5:14 was really
by the power of God. The oil poured on by the elders does not neces-
sarily mean a miracle. Oil was used for several things in the Bible:

a. Appointing one to a charge (I Sam. 16:12, 13).
b. For medicine (Luke 10:34).

c. For food (Ex. 29:2).

d. For a cosmetic (Ps. 104:15).

e. For a light (Ex. 27:20).

Not one time is oil used to perform a miracle. Miracles were used
to confirm the word, but when the word was fully confirmed and
completely revealed the miracles ceased, but the preaching of that word
did not cease. Since this passage says the oil was poured on sick people,
it is more reasonable to believe that it was used for medicine. The
elders are called to administer whatever aid they can to the sick, while
at the same time praying for them. The writer here says the “effectual
fervent prayer of a righteous man availeth much,” and then uses Elias
praying for the rain as an example (verse 17, 18). We read that the
reference of Elias was not a miracle but by natural process: a cloud
coming from over the ocean (I Kings 18:44, 45). So neither the oil
nor the prayer would suggest that they were to perform a miracle. But
if those elders did perform a miracle, would it follow that all elders
are to perform miracles? Some preachers performed miracles at that time,

but preachers are not to pass away because no preacher can perform
miracles today.

(2) It is argued that no elder today can "lay hands on” another to
give him spiritual gifts, and that was one work of elders in New

Testament times. The presbytery (eldership) gave such a gift to Timothy
(I Tim. 4:14).
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It has already been shown that “laying on of hands” did not always
mean the conveying of spiritual gifts. In fact it never referred to that
except in the case of an apostle, and then it may mean something else
as determined by the context. The “laying on of hands” in I Tim. 4:14
means the same as in Acts 13:3—appointing to some work. No elder as
such ever laid his hands on any man to transmit to him a spiritual gift.

(3) It is argued that an elder can not feed the flock of God. No
man is qualified today to feed anyone that the word of God does not
better feed. The church can feed itself by studying the word. What can
an elder feed that any other member of the chutch can not feed?

To feed the flock is to put the word before them and see that
they learn it. Things that elders can do that others can not do in this
realm is a matter of authority. Many can do certain things but do not
have the authority or right to do it. The Bible calls those who are
Christians “children” (I John 2:1; Eph. 5:8;, Rom. 8:17; Eph. 5:1).
Elders are the older, stronger children who have been commissioned by
the Saviour to feed the others the word of God. One might make arrests
for violation of a law IF he had the authority of the higher powers.
Christ, who is head of the church, gave authority for the local church to
the eldership. They can exercise that authority when others in the church
can not, because of the authority given them by Christ through his word.

(4) It is also argued that one thing an elder can not do today is
to rule and take oversight. Only the apostles and inspired men could do
that, and as we have no apostles or inspired men alive today we have
no one to rule and take oversight.

Again this is a matter of authority. If the Bible teaches that the
congregation is to submit to those who are in the oversight, can one be
submissive to Christ and not be submissive to the elders? Can a wife
obey Christ without obeying his authority to submit to her husband?
We have the writings of the apostles and inspired men today as a guide,
but someone must see that it is obeyed and followed exactly as it should
be. Who is to do this? Even the church in Jerusalem, where the apostles
were, had elders, If they needed elders there, do we not need them
today with the writings of the apostles?

As to the matter of authority, I can not walk out on the street and
arrest a man for a traffic violation, but a policeman can because he
has the authority to do it. If I were to become a policeman I would have
the authority to do some things in that line that I can not now do.
Others may be physically able to do some things—even all things—an
elder can do, but he does not have the authority from Christ to do them.
That is the difference. It is not to be understood that in all points I am
making the elders policemen in the church. I am simply comparing the
right to do'things by authority over others.
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I—The Holy Spirit made elders in Ephesus, and since the Holy
Spirit does not make elders now, we do not have elders today. The Holy
Spirit did make elders then, and He makes them now. The Holy Spirit
makes elders just as He makes Christians. He gives the standard of
qualifications, and when one complies with them he becomes a Christian.
The same is true of the elders. When one complies with all the require-
ments to become an elder that have been given by the Holy Spirit, he
is an elder made by the Holy Spirit. That is the very reason the list of
qualifications is recorded in I Timothy and Titus.

J—Some Churches did not have elders, so we all need not have
them today. This is based upon the assumption that at least the Bible
does not teach that all churches had elders. For instance, the church at
Corinth, the elders are not mentioned. But after the days of the apostles,
Clement of Rome wrote an epistle to the Corinthians and at the close he
mentions the elders. Paul appointed elders in every city where he
preached (Acts 14:23), and it follows that he practiced the same thing
at Corinth.

There is not a single argument made against the appointment of
qualified elders in every church that will stand the test of God’'s word.
“Beloved, believe not every spirit . . .” (I John 4:1).
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CHAPTER V

THE RELATIONSHIP—APOSTLES, ELDERS, PREACHERS
I. THE RELATIONSHIP

A relationship exists between the apostles -and elders, and between
elders and preachers. This relationship must be respected, yet not trans-
gressed. “For as we have many members in one body, and all members
have not the same office: so we, being many, are one body in Christ,
and every one members one of another” (Rom. 12:4, 5).

Since all these members are in the one body, the church of our Lord,
and all the members have not the same work to do, but all are under the
same Head—Christ, there must be a close relationship between all three
classes considered here as public workers in the church: the apostles,
elders and preachers. This does not necessarily mean that their work
overlaps; but there is a connection and relationship in their work that
makes for the unity of the Faith.

It must be understood in the study of this relationship that the
terms: Apostle, Elder, and Preacher do not mean the same thing and do
not refer to the same work. They are very distinct, one from the other.
However, the same man may be an apostle, elder and preacher all at the
same time. Peter is an example. He was an apostle (Matt. 10:2); an
elder (I Peter 1:1; 5-2); and a preacher (Acts 2—the first gospel ser-
mon). This does not mean that because Peter did or said a certain thing
that any preacher may do the same thing, for Peter may have been acting
or speaking as an apostle or an elder rather than as a preacher. It must
be getermined in what capacity he was speaking or acting to know
whether it applies to certain men today. There is quite a difference in the

scope of authoritK and the nature of the work of these three classes of
men in the churc

II. APOSTLES AND ELDERS

When Christ delegated authority to a certain one, that one may
exercise that authority, but another cannot assume it without violating
God’s plan. The apostles were granted an authority in the church that
no other can take. (Matt. 16:19; 18:18).

A. The difference in authority of apostles and elders.

The authority of the apostles was universal in scope. Their rule and
authority extended over all congregations equally. Their writings today
are the authority of Christ in all churches of Christ. Paul said that he had
the care of all the churches. (2 Cor. 11:28). When he exercised such
authority it was only as an apostle and never as an elder or a preacher.
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The authority of the elders is local in scope, never extending beyond
the bounds that define a local church. There is never an exception to
this rule in the New Testament. The elders have no rule over any person
beyond the scope of their local authority in the church where they serve.
When Peter acted in authority over different congregations, he did so
as an apostle and not as an elder.

B. The difference in the qualificatrons of apostles and elders.

The work of the apostles was REVEALING AND CREATIVE as
well as SUPERVISORY. The very nature of their work in revealing and
creating suggested that there could be no successor to the apostles. The
church has been established and the full will of God has been revealed,
so there is no need for a further work of apostles. While, on the other
hand, the elder’s work is only SUPERVISORY and by nature requires
succession to the office as long as the church exists.

The qualifications for the work of an apostle make it impossible to
have apostles in the church today in the sense that we have elders. Notice
some of the qualifications for this work:

1. An apostle must have been with Christ from the beginning of
his ministry. (John 15:26, 27). Paul was the exception to this, but spoke
of himself as “one born out of due time” (I Cor. 15-8). Today no
one lives who has been with Christ from the beginning of his ministry,
nor has one witnessed his resurrection as “one born out of due time.”
Hence, no one can qualify to be an apostle today.

2. An apostle must have been a witness of the resurrection of
Christ (Matt. 26:32; 28:7; Acts 1:8; 2:32). No one can be an eye
witness to the resurrection of Christ today, therefore, there can be no
living qualified apostles today in the church.

3. An apostle must have been chosen personally by Christ for this
work (Acts 1:2; Matt. 10:1-5). Christ does not personally select such
men today, so there are no living apostles in the church now. This was
so even in the case of Matthias (Acts 1:24).

The qualifications for elders are found in I Timothy 3 and Titus 1.
Any good, experienced Christian father and husband can develop these
qualifications today. There is not a single one that any good Christian

man should not have, with the exception of experience, age and family
relations.

C. The specific duties of an apostle are different from the duties
of elders.

The work of the apostles was:
1. To be ambassadors of Christ (2 Cor. 5:20). They were his
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personal representatives here on earth after he ascended to the Father.
The elders are not personal representatives of Chirst today any more than
any other Christian. The work of an ambassador is to speak for and
represent a king or ruler in a foreign .country. This is exactly the work
the apostles did, but neither the elders, nor anyone else, has such duties

today. Neither did the elders in New Testament times have such work
to do.

2. The apostles were to reveal the will of Christ to all men. This
has been done and completed. (Jude 3, 17; Gal. 1:8, 9). They were
guided without error by the Holy Spirit to speak the full truth of Christ
on all matters. (John 14:26; 16:13; Luke 24:49; Acts 2:1-4). The will
of Christ is now complete and needs no addition. (2 Pet. 1-3; 2 Tim.
3:16, 17). Therefore, the active work of the apostles is no more. How-
ever, their writings are the sole authority in all matters of faith in the
church today. The elders are not empowered to reveal the will of Christ
in addition to what has been revealed by the apostles. The work of the

elders is to see that the revealed will of Christ is kept by the “flock
which is among” them.

3. The apostles are to be judges of God's people. (Matt. 19:28).
There is a sense in which the apostles will *“judge” while Christ is
on the throne of his glory. This “'judging” is the “binding” and *loos-
ing” of Matt. 16:19. Notice when this judging is to be: “In the re-
generation”—when men are regenerated or born again. That certainly
means now. Also it is to be when Christ sits on the throne of his glory.
He is now sitting on that throne. (Acts 2:30, 31). The Israel refers to the
people of God today in the church. We have no fleshly Israel now so
far as Christianity is concerned (Gal.. 3:28, 29), but all Christians are
spiritual Israel (Rom. 2:28; 9:6; Gal. 6:15). The word twelve
signifies all because the whole of fleshly Israel consisted of twelve tribes.
The apostles are “judging” through their writings today while Christ
rules with all authority upon his throne.

But the elders have no such authority. They have no authority to
“bind” or “loose” in matters of faith. That has already been completed
in the work of the apostles..

D. The relationship between apostles and elders.

It has been shown that their work and scope of authority are in
separate fields, but there is a close connection between their duties and
the fields of their work. In the New Testament times when matters of
importance to the church arose, both the apostles and elders assembled
and considered the matter. (Acts 15:1-6—the matter of circumcision
and the law of Moses). This matter was settled by the Holy Spirit and.
dot by the authority of the elders. But the elders as well as the apostles
saw that the matter was kept in accord with revelation. Both are under
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the authority of Christ; and both are working for the salvation of the
world and the glory of God.

III. ELDERS AND PREACHERS

As in the case of apostles and elders and their relationship, there
is a relationship between elders and preachers that must be observed
strictly if both are to do their work properly and scripturally. The work
of elders and preachers is different; although one might be both an
elder and a preacher at the same time. He can do things as a preacher
that he cannot do as an elder, or do things as an elder that he cannot do
as a preacher. For instance, he may preach for several congregations
but he cannot exercise the authority of an overseer in any congregation.
Or he may exercise the oversight as an elder in a certain congregation but

he can not exercise the oversight of several congregations at the same
time.

A. Preachers sometimes try to dominate elders.

Preachers often ignore the eldership. Young preachers sometimes try
to do their work without elders, thinking that they can better carry out
their ideas and plans without the restraint of the eldership to check
them. Many think they know more than the elders, and the sad part is
that they sometimes do, but this does not authorize preachers to usurp
control of the oversight. No doubt one of the reasons for inefficient
elders today is the zeal of young, ambitious preachers who have not
learned ine standard of God's organization for the church.

In the Apostolic Times of May, 1951, on page 123, brother Rue
Porter made this observation: “Among the problems confronting the
church today, none seems to be more constantly coming up than certain
questions relating to the eldership. That is, no doubt, due to the fact
that new congregations are constantly gathered together and we have a
great number of young and enthusiastic preachers who seem not to
have realized as yet that the eldership as pictured in the New Testament

is the picture of a perfect standard toward which every man chosen for
that work should aim and strive. .

“Most of the men who have been made elders get little encourage-
ment for the efforts they make. They are looked upon by some preachers
and many members as a sort of necessary useless sort of men. Some of
us will accept the advice of a man who was never chosen by any one

to oversee, rather than follow the counsel of a properly selected and
appointed eldership.”

To this I say, Amen. One might as well ignore some expression of
worship that God has ordained in the church as to ignore this arrange-
ment in the organization of the church.
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B. Many preachers act as sole judges of who is and who is not

qualified to be elders in a certain place, disregarding the Bible qualifica-
tions.

We can all go to the Bible and determine who is and who is not
a qualified elder. But when preachers say, “That is not necessary to be
an elder,” when speaking of some qualification, “T'll just appoint him
anyway,” that is going too far. Sometimes a preacher refuses to appoint,
or allow to be appointed (as if he were the only judge), a qualified
man to the eldership by giving some point of qualification that the
Bible does not give. For instance, to demand that “apt to teach” means
that the elder must be a seasoned, polished, public teacher or preacher.
That is giving a meaning to this qualification that the Bible does not give.

Again in the Apostolic Times, May, 1951, page 123, brother Rue
Porter says: “'One congregation chose and appointed a man with others
to serve them as elder, and a young preacher came along and decided
that the congregation—most of whose members had been Christians and
students longer than he, just didn’t know enough to select men for the
eldership, and so proceeded to attempt the ‘unseating’ of the elder to
whom he objected! Of course the eldership and congregation were pretty
prompt in teaching him a lesson he needed very much to learn. . . .

“It seems easy for inexperienced preachers to decide that they £now
just exactly what elders must be in order to be elders, but for some
unknown reason seem unable to catch a glimpse of what a perfect
preacher should be!”

C. Preachers claiming the position and authority of elders when they
begin regular work at a place.

A few preachers are so careless in the Scriptures as to claim to be
an “Automatic Elder” when they move to a certain place to begin regular
work there. They argue <his way: The elders labor in word and doctrine
(I Tim. 5:17); the preacher also labors in word and doctrine, and
since the preacher always labors in this field, and it is the work of
elders, it follows that the preacher is automatically an elder where ever
he labors. That is the real argument. Just such reasoning! One might as
well argue as follows: The elders are to “teach” (Titus 1:9), but women
also are required to “teach” (Titus 2:4), therefore, women are auto-
matically elders. Would not this argument be as strong as the one above?

‘There are some things wrong with this system. (1) This would
completely disregard the qualifications for an elder as given by the Bible.
Just any boy-preacher would be an elder where ever he preaches. The
qualificatipns for an elder might as well be scratched from the Bible.
(2) In a congregation where elders have never been appointed this
young preacher would be THE ELDER—a one man rule. (3) This
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would put a fence around the preacher that would block any move
regarding his discharge from the pulpit, and also many of his other
obligations. He would be in position to “'block” any move by “the other
elders” to do anything opposed by him. This would actually reduce itself
to a one-man-rule.

Some preachers have actually contended that since it is the duty of
the elders to feed the flock (Acts 20:28), and since some preachers do
more feeding than the elders, the preacher MUST be one of the
elders to have a scriptural arrangement. But it is also the business of
preachers to feed (I Cor. 3:2). Just because some of the responsibilities
of elders and preachers are very much the same, if not the same, is no
reason to conclude that the one is equal to the other in all things. It
was a responsibility of an apostle to teach, and it is also the responsibility
of any Christian to teach the truth. Are we to conclude that every
Christian is an apostle?

D. Preachers exercising oversight in the place of the eldership.

Some preachers follow the practice of denominationalism to make
themselves THE PASTOR of the congregation where they preach. Why
do some evangelists take this oversight? We give here three reasons for
this practice.

1. In some places the elders are irresponsible and do not perform
their work. This necessarily leaves the duties upon the shoulders of some-
one else, usually the preacher. He begins little by little to assume their
work until finally he is acting as the eldership, even though he did not
seek it in the beginning, then he tries to justify his practice in some way.

2. In some places there are no men qualified to become elders
and either the membership places all responsibility and authority upon

the preacher, or the preacher thinks he must assume the oversight in
order for the work to go forward. .

3. In some places the elders insist that the preacher take the
leading part and make most of the decisions for them. It often forces
the preacher into a position that he is not really seeking. But in all

cases the evangelist of a congregation has no scriptural authority to take
the oversight under any condition.

Among some of the extreme advocates of Evangelistic Oversight are
those followers of Carl Ketcherside and Leroy Garrett who continually
and tediously dwell on "“The one-man Pastor System,” by which they

mean the preacher who lives for any length of time and preaches
regularly for one congregation.

In the Gospel Guardian of May 24, 1951, page 6, a quotation is
taken from E. M. Smith of Beloit, Kansas, in the Mission Messenger,
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April, 1951, which reads as follows: “At present I have the evangelistic

oversight of the Beloit congregation, and invite all the faithful to worship
with us whenever possible.”

Now what passage in the New Testament teaches Ewvangelistic
Oversight? If such an idea is not in the New Testament, what right has
the one who advocates it to complain when another wants to add instru-

mental music to the worship, or oppose any practice of innovation? The
one has as much authority as the other.

E. Preachers exercising oversight over the elders.

This is the most extreme claim toward popery we have found to
date in the church of Christ. It is contended that preachers are not only
EQUAL to the elders in the oversight, but are ABOVE them! Imagine
a gospel preacher claiming OVERSIGHT over the elders of the church!
But that is not the end. Imagine a gospel preacher claiming OVERSIGHT
over not just one group of elders, but over SEVERAL elderships at the
same time! This makes the preacher a sort of ARCHBISHOP.

In an article entitled Over and Under The Eldership, by 1. C. Nance
in the Gospel Broadcast of February 24, 1949, page 141, we find the
following: “Whereas it cannot be shown that either Titus or Timothy,
evangelists, were ever under any eldership after they began their work
of evangelism, it can be definitely shown that both of them were over
the eldership of at least one (and that’s enough). Timothy was placed
over the eldership at Ephesus by apostolic authority. And, Ephesus was
an old, large, and established church which had had elders for years
when this happened. Read all of First Timothy, understandingly. Titus,
on the other hand, just a plain evangelist, was placed by apostolic
authority over all the churches in Crete. Among his duties was the
appointment of elders. Since an evangelist is given power to exercise
‘all authority’ over a number of churches and, whereas, an elder has only
partial authority in only one congregation, it follows that the authority
of the evangelist supersedes that of the elder or the eldership. Hence,
Titus was over any eldership you might name in Crete. If act, why not?”

The direction of thought in this article is wrong and scripturally
untrue. The Bible teaches that the elders have the OVERSIGHT of the
flock which is among them. If the evangelist is among the flock he is
under the oversight of the elders. Titus and Timothy would be included.
No passage in all the Bible teaches that any evangelist, as such, ever
had the oversight of one person in the church, must less a congregation
or several congregations, Timothy and Titus included. Titus was told to
“rebuke with all authority” (Titus 2:15), but that is a far cry from
“oversee with all authority.” The authority of an evangelist is toward the
?reaching of the word. This, indeed, is a most dangerous doctrine and
eads directly to the popery of Romanism. This dereliction of plain truth
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by those who wear the appellation Gospel Preacher is deplorable.
F. Elders exercising too much authority over preachers.

Many times elders will keep placing their own responsibilities upon
the preacher until he is actually trying to do all the work of the eldership.
This is taking too much authority on the part of the eldership. Christ
did not give the elders authority to delegate their responsibilities to
others. They may assign certain work to others to do, but the OVER-
SIGHT and responsibilities for such can never be assigned to another.

Then some elders try to control a preacher when he is beyond the
bounds of their authority. Some have asked: “Do the elders of one
congregation have the oversight of a preacher who regularly works with
them but goes away for a meeting to another locality? Are the elders
still over him while he works there?” The answer is, NO. And the
simple reason is that the elders cannot oversee ANY WORK beyond
the local church of which they are elders. The elders where he is in the
meeting at the time he is there have the oversight over him and his
work. A congregation may send a preacher into a new field of labor
and support him, but they do not exercise the oversight over him or
those converts where he is preaching in that work. They may discipline
him for an unchristian conduct while away in a meeting after he returns,
or they may withdraw their support from him and mark him as a false
teacher if he does not continue true to the word while at some other
place preaching, but that is the extent of their authority over an evange-
list whom they may be supporting when he is not laboring among them.

When we study the scope of authority of elders this truth will become
more evident.
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CHAPTER VI

THE ELDERSHIP AND APOSTASY

I. THE MEANING OF APOSTASY

The word apostasy is not found in the Bible by that term, but the
expression, “depart from the faith” is exactly what Webster says apostasy
means. In I Timothy 4:1 we read: “Now the Spirit speaketh expressly,
that in the latter times some shall depart from the faith, giving heed to
seducing spirits, and doctrines of devils.” This is a prediction of an
apostasy to come during the latter times, but here it does not tell where
and how it will come—only WHEN. But Paul tells us that this apostasy

—"the mystery of iniquity”—was already at work as he wrote the
second letter to the Thessalonians (2:7).

We ask, WHERE will the departing from the faith begin, and
HOW will it develop? Does the Biblg tell us? We read where Paul
called the elders from Ephesus to meet him at Miletus and there he gave
them the charge to watch themselves and all the flock among them
(Acts 20:28). He then adds: “For I know this,” (this was a prophecy
which Paul knew by revelation,) *‘that after my departing’” (after his
death, for he spoke of his departure being near as geath approached—
2 Tim. 4:6) shall grievous wolves enter in among you, not sparing
the flock. Also of your own selves shall men arise, speaking perverse
things, to draw away disciples after them.”

As to WHERE this apostasy would come, Paul said it would come
from among the elders of the church. All real apostasy from truth begins
there directly or indirectly. The eldership creates, or allows to be created,
some innovation in the church. They become divided over matters and
carry it to the whole church for settlement; or they become weak in the
discipline and allow worldliness to corrupt the flock of God. As long
as the eldership is pure and godly the church in that place will be strong.

As to the HOW, Paul said it would come by “grievous wolves”
entering to devour the flock by false teaching; and some of the elders
themselves will speak perverse things to lead away disciples after them.
History gives us the full picture of this prophecy of Paul. The apostasy
depicted in the New Testament was to come “in the latter times,”
through the eldership of the church, and by false teaching and decep-
tion, even within and from among the eldership.

There is a very close relationship between corniption in the eldership
of the church and the apostasy. Great care should be taken in selecting
and appointing men to be elders because the wrong men can lead to a
complete departing of the whole congregation from the faith. That is
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one reason why this matter is of a most serious nature to the purity of
the church of Christ.

II. HOW APOSTASY DEVELOPED AMONG THE ELDERS

Apostasy is a slow working of error. It is a slow departure from the
truth. One does not realize that he is drifting, in most cases, until he
has gone into apostasy or very near it. Its working is like the facial
change of a man. We take a picture and in ten years take another and
notice the radical change in the face and features of a man, yet we do
not really see the change from day to day because it is so gradual. Apos-
tasy may well be called the cancer of the soul. Like this horrible disease
of the body, it begins small and unnoticed and gradually works its way
through and around the vital parts of the body until, by its slow working
and growth, the body succumbs to its deadly work. It is often too late
when the disease is located. The best and only safe-guard against this
evil power in the church is a periodical and complete check-up often.
This slow persistent working of apostasy is what devoured the early
church, and it is what hinders the church today.

Apostasy follows three well defined steps. (1) A change in the
divine pattern for the oversight of the church. The governing power
must be changed before anything else can be changed. As long as the
proper authority remains in the proper place and proper way in the
church, apostasy is impossible. (2) The second step is to go beyond the
word of God. These corrupt practices religiously must come from some
authority beyond the Bible. Something must be added. Once the govern-
ing part of the local church is set aside and another substituted, the
next step may be taken, and this consists of adding some practice which
is not authorized in the Bible, or changing some doctrine of the Bible
to suit man’s desires. (3) The third step is into complete departure
from the truth of God. If one change in the divine order is allowed,
who can stop further changes? Paul warned against any advance beyond
what i1s written. (I Cor. 4:6). The first step beyond what is written
opens the way for any number of steps one would desire to take, and
he person who takes the first step can never criticise or censure the
>ne who takes ten or twenty, or even goes completely away from the
Bible. How can the man who takes the first step from God’s authority
by distegarding the divine organization of the church justly censure or
correct the man who has gone further and denied the divinity of Jesus,
or has denied the inspiration of the Bible? Is not one as much in
disobedience as the other? Regarding this very principle James said to
keep all the law, yet to disobey in one point is the same as disobeying in
all points. (James 2:10). How many commandments of God must one
disobey to be lost? It can be easily answered by the principle James gives.

Let us notice briefly just how this apostasy worked in the eldership
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of the early church. The following is a very brief summary of the working
of many years. If the reader is interested in a more thorough study of
the development of the various denominational systems in their departure
from God's order, he is referred to any good, authoritative church his-
torian or any contemporary writer with these events.

A. The first step was taken when the bishops of a congregation
decided to elect a chairman or spokesman for them, and gradually allowed
this chairman or spokesman to become their chief. After a few years of
this arrangement it was easy to drift into the practice of all other elders
of that congregation submitting in most matters to the judgment and
demands of the chief elder. This became the general practice in the
larger congregations and finally developed into the office of archbishop.
No doubt this did not appear to those involved to be a serious thing.
It was just an “expedient,” a method to increase the efficiency of the
eldership. But it was a step toward apostasy.

B. This move that created the office of ARCHBISHOP led to an-
other departure. After a few years the archbishop in the larger cities
began to reach out and take under control the smaller churches in sur-
rounding towns. Two reasons may be given for this arrangement: (1)
The educational and influential superiority of the city bishops over the
country bishops. (2) The financial and numerical pre-eminence of the
city churches over the country churches. This action came as a direct
result of the archbishop idea. The same idea is in process of development
within the churches today. The elderships of *big" churches are having
the elderships of “little” churches channel their money and authority
through the "'big” churches to do “big” things. Anything larger than the
local church is not the New Testament church. The second step was to
have ONE elder over several churches.

C. The third step was to organize the archbishops. These chairman
bishops of several towns were organized into a “diocese” or county. From
the archbishops a chief was appointed. This developed into the office
of Cardinal or chief archbishop. This act puts one elder over a section
of the country.

D. Still later one of the cardinals was elected from the group to
become the chief elder over the church universal, now called the Pope.
When this, step was taken, the next naturally led to claiming authority
for this chief elder which has never been given to any man, not even the
apostles. This is the system of departure that started among the elders
in a small way. No doubt it seemed to them such a small thing that one
would have been branded a “crank” or “hobby-rider” to voice an objec-
tion to it. “The departure was so gradual that it was not noticed by the
majority of people. The same can be true in the church today.
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II1. SCRIPTiJRAL ELDERS ARE THE SAFEGUARD
AGAINST APOSTASY

There is 2 NEED for elders today in the church. Many things must
be decided about the work and worshif of the church. The time of
assembling, the place of meeting, the order in the worship, the prepara-
tion for the worship, who shall preach and teach, apd many other
decisions are important. Somebody must do this directing. Is it to be
decided by a majority vote, by the csbreacher or by the eldership? The
latter is to make such decisions and is responsible to God for them
being done scripturally. We need elders today in the church to do the
work of overseeing the flock.

There is no greater work nor higher responsibility than that of the
bishops of the church. When one reaches the good degree of Christianity
that is required of the elders he has reached the very peak of usefulness
in the church.

The elders need a pat on the back and a word of encouragement
from the members of the church when they do a good work. We all
need encouragement, but especially so when the heavy responsibility of
the oversight is laid upon the shoulders of a man. The elders would
work much harder and more earnestly if we would give them the en-
couragement they deserve when their work is well executed.

There must always be a plurality of elders in each congregation.
This is one of the best safeguards against apostasy. The following pass-
ages of Scripture will show that there was a plurality of elders in each
church: Acts 11:29, 30; 14:23; 15:4; 20:17; Phil. 1:1; I Tim. 4:14;
5:17 Titus 1:5; James 5:14; I Peter 5:1, 2.

There can never be less than two elders in each local church. Some
ask, How many should there be in a congregation? The answer is, “If
ANY man . ..” Any and all men in each congregation who can qualify
should be appointed. The more qualified men appointed, the more work
can be done and the more efficiently it can be done.

Another question of interest: If all the elders die except one, can
he remain an elder in that congregation? He can if others are appointed
to take the places of those who have died, but he cannot be scripturally
THE ELDER. That is exactly what he would be if he remained the
only elder. There is no place in all the New Testament that teaches a
one man rule in the local church. This would not disqualify him as an
elder but it would disqualify his rule as THE ELDER.

Each church must be autonomous (self-governed). If one congrega-
tion drifted from the truth, others would not be affected by govern-

mental ties. With each church governed by its own elders it safeguards
against apostasy of the whole church.
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A plurality of elders in each church will provide a supply for the
deficiency in any one man. The strong, spiritual characteristics of several
men blended together is a safer oversight than just one man.

IV. WHY MORE MEN ARE NOT QUALIFIED TO BE ELDERS

No doubt the first reason to mention why many are not qualified
elders is the lack of energy and will to develop the godly characteristics
needed to be a scriptural elder. It is not easy to obtain a good knowledge
of the Bible, to live a life above reproach, and to govern and guide a

family so as to keep them in the way of the Lord. That is what one
must do to become an elder.

A second reason is that there has been such mass substitutions for
the eldership today that many have grown to disregard Bible instructions
for the elders. Many churches have substituted an office called Leaders
to take the place of the eldership. These leaders do not have to be

ualified according to the Bible, and since they hold the same office,
the qualifications, are considered unimportant.

A third reason is the abuse of the eldership in some quarters. This
has caused men not to desire the work. When they do not desire the
office of a bishop, they will make no effort to qualify. The reason many
do not desire this work of oversight is because they have seen and
heard the continual abuse and complaining of churches t