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PREFACE.

It is difficult to speak or write in an adequate manner
concerning the book of Genesis. The rags of modern
criticism, and the brodiery of eulogium, seem equally
mean beside that document which glows with the purple
and gold of the Orient. Certainly the finger-marks of eld
are upon it. Antique dignity and simplicity continually
shine out. But age bas had no withering influence. It
is still full with aflluence of life, and fresh with youthful
vigour. Fundamental truth, historic reality, and spiritual
importance, constitute the sap which cannot perish. It
will always live, and always be life-giving. Its voice rings
clear, and swells musically, because it is an authentic
voice laden with divine signification. It is true that the
German critics, renowned for erudition, have discovered
nothing in Genesis save legendary poetry—the rustle. of
dead leaves, and the wail of hollow winds. But their
eyes were not purged from the mists of sin, nor their lips
purified by live coal from the altar of God. They were
not qualified to see, hear, or speak with insight or
reverence. For in this field the instruments of science
are blant and powerless, unless tempered ni the fire of
spiritual purity. The old Serpent, transformed into the
Mephistopheles of Goethe, met them on the road to
Paradise, and with infernal glozing and lying sophistry
rendered them blind and perverse. So they found Eden
a wilderness, and Eve an Arabizn squaw.

We are introduced at once to the oldest system of
physics, or metaphysics. Not that God designs in the
Book to teach us Philosophy or Science. He has a
nobler object in view. Yet, whatever Sciolism may prate
to the contrary, all the statements are in strict and solemn
harmony with the highest discoveries of educated reason
and the deepest conclusions of philosophic generalization.
We get a single glimpse of a region older than death or
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time. “In the beginning God crecated the heavens and the
earth.” The statement deserves to be considered alone;
for, in fact, ages uncouuted, and revolutions without
human historian, transpire before the Spirit broods with
plastic power over the void of darkness and uproar. We
are necessarily led backward to a fact which philosophy
cannot measure, or even receive. To the period in the
abysses of eternity when God created the very matter of
the worlds. The human maker cannot create, in the
radieal or absolute sense. He has so much raw material
before him which he fashions into diversity of form for
the purposes of life; or, so many elements, which he
mingles for the production of a new substance, under
known conditions. But the Great Workman, the
World-builder, had to create his materials without matter
to operate upon: It is vain to evade this, as some have
done, by contending for the eternity of matter. The
theory only gives us another divinity, senseless and blind,
an everlasting matter-god lying motionless under the
shadow of the eternal throne. In leading us from the
sanctuary of a solemn mystery higher than reasou, it
plunges us into a gulf of disorder and contradiction where
reason is confounded. “By faith we understand that the
worlds were framed by the word of God, so that things
which are seen were not made of things which do appear.”
The Ancient of days, after an eternity spent in the glory
of his own fathomless nature, and the enjoyment of his
own perfections, sent abroad his energy of power. The
potential will and the imperial voice called for the
things that “were not, as though they were.” In the void
desert of space, stars and angels, worlds and spirits started
into life, unsullied, in vestures of the morning. When
Geological science first began to rend open the huge
stone-book of the earth, and by the lamp of Induction
read in dark mines the ancient annals of nature, some
timorous Christians trembled, and many infidels were
glad. It was feared on one side, and hoped on the
other, that some seroll would turn up to falsify divine
tradition, and darken the illuminated face of Moses.
Especially was this the case when it became undeniably
manifest that life and death were both in the world before
Adam. According to old theology death camre by sin, nnt
only to Adam and his posterity, but likewise to the in-
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ferior creation. But it so happened that the Biblical
account was perfectly in accordance with the natural
record. Death indeed came to Adam, and hath passed
upon all men, because all have sinned ; but the beasts of
the field, and the fishes of the sea are not included in
such category. Nature shews that death was from the
beginning one of the conditions of their existence, and
Revelation calls not in question the sentence. The
scientific view, of the earth under divine agency passing
through tremendous revolutions, in storms of flood and
fire, and receiving into its bosom successive races of animal
life, before the creation of man, is an elevating view So
far from coming into collision with the testimony of Moses
it powerfully corroborates all that he declares concerning
the original dignity of man. During measureless ages, and
great cycles of being, the God whom we adore was building
a stately mansion. According to his wisdom and pleasure
he was gradually evolving a finished world. He crowded
it with divine forms of sculpture, and landscapes of etherial
painting. And, at last, he fashioned one in his own image
as lord and ruler, king and high priest of all. The fruit-
ful valleys laughing in exuberance, the lofty mountains
clothed with sunlight, the solemn woods hung with dusky
crimson drapery, the glassy lakes serene in repose, the
undulating hills robed in emerald, the crystal streams
and rushing rivers, skirted with blowing flowers and
branching trees,—all demanded a Seer and an Inter-
preter. One who might enter the vast temple of Nature
with sacerdotal garroents on, and collecting in his spirit
the beauty and sublimity of all visible things, make
creation vocal with intelligent worship.

A portion of this book has confounded a few un-
believing Astronomers. They read, concerning our earth,
that the sun was appointed to give it light by day, the
moon by night, and the stars appointed for times and
seasons. In the spiritual Chronicle our orb is central,
and other suns and systems of inconceivable magnitude,
take a secondary place as ministering servants. The man
whose soul is only mathematical, without faculty for
moral grandeur, cannot understand this. From some
high tower, telescope in hand, lie takes a sweep of wide
circumference in the wilderness of the universe. Re-
turning from his journey in the milky way amid sublimely
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wheeling suns, he looks coldly on this little planet, and
almost scornfully on the ancient doeument which singles
it out for prominence and conspicuous renown. He might
bé'aware that even in our own world we have sacred streams,
hallowed mountains, and consecrated valleys. Places
which owing to intellectual, moral, and supernatural asso-
ciations are always adorned with grace and splendour in
the heart and imagination of man. Charmed by the
genius and sorrows of the passionate, creative poet;
purified by the crimson of the warrior, or martyr; washed
and worn by the tears and footsteps of pure self-sacrifice;
—such spots of earth are glorious for ever. The waters
are always fresh and limpid there, the palm tree flourishes
without winter, and the verdure is green with eternal
bloom. As in the narrow field, so in the wider. There
are many mansions in the house of our Father.

But there is one small orb in material extent, whose
moral history is awful in depth and range. It is a place
where the lights of heaven, and the glooms of hell, have
met and com-mingled. With its tragedy of sin, and its
mystery of love, it stands out as the spiritual battle field
of everlasting destinies. Powers and principalities learn
from it the manifold wisdom of God. Unfallen spirits, in
all mansions of regal beauty, have their conceptions of
God their Creator, dilated and deepened. They burn with
more intense ardour of seraphic fire. They bow and
adore under the vail of wings with reverence more
profound.

We perceive at once that our original Head is not that
sullen hairy savage which false philosophy has painted,
in defiance of collective reason and divine tradition. We
do not find an uncultured Barbarian roaming the forest
for prey, and fighting with beasts hardly more ferocious
than himself. DBut he arises before us erect and majestic,
in material, mental, and spiritual beauty. We find not
an outcast flung from the stern destinies to mourn in the
solitudes of Nature, without articulate speech, or moral
code, or open spirit-land. He is not a Fatherless child
blindly seeking sustenance, society, law and religion
through force of instinct, tortured with poisons, and
mocked by phantoms on the road. No! we discover him
walking with God, his Creator and Father, who has given
bhim, as was well observed by the great Newton, * Both



PREFACE. ix

reasbn and religion in the gift of speech.” In his
intellectual vision, his spiritual insight, and his visible
regality he stands before us as the image of God, the
anointed of the Futher. His countenance glows with
supernal radiance, he is clasped with angels in the cove-
nant of love, and he lifts a mighty voice in the universal
bymn which is music in the ears of the Holy One.
Ethnology, as well as Geology and Astronomy, bears wit-
ness in our holy cause. Tradition, Institution, Language,
poiut all races backward to one family. The immense
flood of life whose roar is heard in all onr gates, narrows
as we travel eastward, till we reach its source in the
golden fountain of Paradise. The sinless uage, the
malignant spirit, the fall, the sacrificial rite,—are in the
deepest roots of the world’s language, and among the
oldest traditions of its people. Unity in variety becomes
increasingly evident as Science widens her dominion, and
sharpens her instruments. The Asian mystery compre-
hends and reconciles all. It cannot be outgrown or
nullified. It is truly pleasant to find that the most
credible science does not give us, what Coleridge called,
an ‘ ourang outang theory of the universe.” We are not
led in & dreary journey of shame and degradation to find
our primal parent in a matted wood, or on a barren shore,
as an unshapely lump of animal ferocity. We rejoice to
look upon a son of God, environed with light and power,
dilated with attributes of the highest life, and wandering
the slopes of Eden in fellowship with his Creator.

We are approaching a portion of the record which
brings heaviness and affliction. The prospect is unspeak-
ably dreadful; but conscientiousness will not suffer us to
close our eyes. As we look steadily and think seriously,
the ancient scene lives again with its proximate conse-
quences. Wailing voices of anguish are heard which
rend the heart, and tears drop from eyes bright as the
lamps of the azure. Sounds and shapes and voices of
misery, wrath, and woe, accumulate and darken around
us. The glory of Paradise perishes under the tempest of
divine indignation. The shades of funeral gloom settle
down as a pall over the garden of the Lord. We dimly
perceive the high priest and monarch with sullied gar-
ments and a discrowned head. Disappointment, shame,
remorse, and fear have stormed the citadel of a once pure
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spirit. The subduing thunders of a violated Law, the
awful countenance of offended Godhead, the triumpbant
aspect of the Fiend, the groaning of polluted Nature, the
sullen gloom of the Criminal, the bitterness of Sin, the
shadow of Death, the unknown Woe,—all in vivid light or
solemn shady rise up before the reflective mind, and are
powerfully heard, seen, and felt by the spiritual man.
Modern Rationalism, which seeks to destroy or banish every
supernatural element, has laboured to transform Satan into
an abstraction. We need not be surprised at this, when we
call to mind that she has sought to accomplish the same
work with the personality of the living God. It is surely
easier even to reason, to conceive of a personal fountain of
evil, than of a bodiless abstraction floating over humanity,
and falling on the mind like night-dew. The same frozen
theory of impiety complaeently informs us that Death
is a debt we owe to Nature; but shuddering consciousness
gives it the lie, by feeling that it is a debt we owe to
Justice. The deepest convictions and healthiest feelings
of the inner man are in religious consonance with the
teaching of inspired truth. True, that a few daring
leaders of the Infidel host, and a few imbruted profligates,
bave encountered the Angel of death with apparent
tranquility. By a long course of unhallowed speculation
and impure conduct, man may be dehumanized. Scaled
and crusted over with Ignorance, Sin, and Godless theory,
he may die as a dog dieth, But it is not the less true,
that such cases are exceptions. The masses of the
people tremble as they near the dark river, whose waves
are threatning. They find themselves face to face with
the issues of life, the realities of a moral condition, and
the certainties of responsibility and judgment. Sin is
the sting of death,and death is the penalty of broken law.
It is a judicial infliction, connecting every man with the
original representative father. DBut how can we open
gates of mercy to those whose remorseful, clamorous,
despairing cries ascend in such wild and ghastly terror ?
The beginning of human ruin was the belief of a lie.
The falsehood of Satan, through his instrument, the
Serpent, consisted in imputing selfishness to God. As if
the gracious Father were cruelly withholding from his
child food necessary to the development of his nature,
the clearness of his vision, and the fulness of his enjoy-
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ment. Distrust in God and faith in the enemy conceived
and brought forth sin in an external act of disobedience.
The Evil Spirit was, truly, a liar and a murderer from the
beginning, false concerning God, and destructive towards
man. The victim, in the room of ascending into a
loftier region of intelligence and fruition, made the
strange discovery that he was naked, guilty, and miserable.
The selfishness which had been imputed to God, clave to
man as a robe of spotted leprosy, and remains as the
radical disease of his fallen nature. Separated from God
by sin, how may the re-union be effected, and life restored
again? There is only one road. “I aAM THE WAY, THE
TRUTH, AND THE LIFE: NO MAN COMETH UNTO THE
FATHER, BUT BY ME.” “God was in Christ, reconciling the
world unto himself, not imputing their trespasses unto
them.” Man rises from the ruin of the fall by the beliefof
truth. The truth of God in Christ shrined in the gospel
testimony. And as the falsehood charged him with selfish-
ness, the truth refutes the slander of Satan, by revealing God
in all the glory of his infinite and disinterested love. O, my
brother man ! perish not at the base of that mountain, in
sin and infernal pride. Look up! It is Calvary thou art
near! The heart of God is unveiled in transcendant grace,
unfolding in one astonishing view the wrath and eom-
passion of the Eternal, the enormity of sin and the
opulence of pardon, the severe majesty of law and the
richness of abounding favour, the abyss of ruin and the
completeness of recovery. Read those crimson lines
in the light of human history, and by the fire of thy own
consciousness, and wash away thy guilt in that purple
flood. In fine, on this subject, as man originally
entered into the kingdom of Satan by an action of positive
disobedience, impelled by falsehood ; so he now enters
into the kingdom of God and of favour, through an action
of positive obedience, inspired by the belief of the truth.
In the Laver of Regeneration, the believer, in whose
heart life divine has been awakened, is born of the water
for the manifestation and enjoyment of his spiritual
power and privilege.

It may be objected by some, that we are considering
Genesis by the light of other documents. How can we
do otherwise ? It is not for us to throw away the advan-
tages of our stand-point. We rejoice that our position in
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space and time enables us to take a comprehensive survey.
We stand under the great sheltering tree of life which the
ages have nourished, and by the wide river, fed from a
thousand branching streams, which maketh glad the city
of God. We cannot speak as if in the infancy of time, or
the youth of humanity, because we have read and seen
the unfolding and ripening of the purposes of God. The
temple has been built for which generations supplied the
scaffolding, and we await, believingly and serenely, the
return of the glorious Builder, to dwell in the midst of
His people.

But unless we muse and meditate all through Genesis,
which would make a volume large as the one we are pre-
facing, it is time to say a few words concerning the book,
and the author before us. Mr. Canipbell is a clear-headed,
large-minded man; evangelical in doctrine, and catholic
in spirit. The exposition which he furnishes, in the
dialogue form, is happy and efficient both in construction
and execution. We cannot vouch for the accuracy of all
the author's statements, especially when he mukes
excursions 1n the fields of science, chronology, and con-
jectural criticism. Still, in the main, his book is both
solid and lively, compactly built, and instinct with the
breath of life. Iven the disquisitions which are question-
able as to their truth or imnportance, only reveal that
manly freedom which is willing to push speculation as
far as 1nay be consistent with reverence for established
and fundamental verities. And always ready to step back
and adore, where God has reared a boundary wall, putting
the sandals off the feet when standing upon holy ground.
The expositor occupies a position of great importance.
Only second to the Prophet and Apostle who were in-
spired by the Holy Spirit. Let not the reader suppose
that expositors are abounding. You may find in shoals
the men who prose or declaim, moralise or philosophise
from texts, but an expositor does not arise once in an age.
The laws of language and the laws of thought, the nature
of evidence and the constitution of the human mind, the
history of the world and the dispensations of God,—all
furnish their contributions to his masculine frame. By
Philology, Logic, and Induction; by context, ancient
custom, and analogy of faith; but chiefly, by native
energy of mind, and eminent purity of heart, the true
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expositor absorbs and transfuses himself, until he catches
the spirit of the original writer, in reasoning and feeling.
He triumphs with him in the strength of his argument,
flames with him in the fire of his passion, and soars with
him on the wings of his imagination. Loosing himself
in his subject, he reproduces in modern idiom, the grand
outlines of truth and divinity which originally came from
heaven in another languuge, amnid diverse habitudes of
thought, and dissimilar aspects of life. It is but seldom
that a being is found sufficiently powerful, pure, and
plastic for genuine, life-giving exposition. We are sorry
to have to say, that the most of our pretended expositions
are dull, unprofitable books. Remarkable for their
specific gravity, and intolerable heaviness. The mind of
God, the teaching of the Spirit, is not poured out fresh
and limpid, as if flowing and warbling from the throne
and fountain head. But, on the contrary, small driblets
of the wine of heaven are lost in torrents of ditch-water.
Grim systems of fleshless metaphysics, and dry essays on
subordinate topics make up bulky volumes, which always
pay the booksellers, sometimes the authors, but never the
readers. Let the reader, then, be thankful, that he has got
hold of a genuine exposition; and if he be so far enligh-
tened as to wish that it had been less fragmentary, and
more consecutive and complete, he may console himself
by the reflection, that it is, at all events, the best of ils
cluss.
GEORGE GREENWELL,

A
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“‘ Domestic happiness, thou only bliss
Of Paradise, that hast survived the fall!
Though few now taste thee unimpared and pure,
Or, tasting, long enjoy thee; too infirm,
Or too incautious to preserve thy sweets
Unmixt with drops of bitter, which neglect
Or temper sheds into thy chrystal cup.
Thou art the nurse of virtue—in thine arms
She dwells, appearing, as in truth, she is,
Heav’'n born, and destined to the skies again.
Thou art not known, where pleasure is ador'd,
That reeling goddess with the zoneless waist,
And wand’ring eyes, still leaning on the arm
Of novelty, her fickle, frail support;
For thou art meek and constant, hating change,
And finding in the calm of truth tried love,
Joys that her stormy raptures never yield.
Forsaking thee, what shipwrecks have we made
Of honour, dignity, and fair renown !”
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THE CHRISTIAN'S HOUSE.

THE superabundance of grace displayed in the
Christian system is not likely to be appreciated,
much less exaggerated, in this cold and selfish and
sensual age. It would sometimes seem to me as
though not one of a thousand in the whole army
of the church militant did realize the amount of
privilege, of wealth and honour guarantied to those
in covenant with the Lord Messiah. The state
and estate are, it would seem, alike unknown and
unknowable, to the plodding votaries of man-made
systems of devotion—seekers of religion—appren-
ticed converts—the speculative catechumenoi of
sectarian schools.

The religion of the Lord Messiah is indeed a
personal affair—a spiritual concern—a soul-absorb-
ing, subduing, ennobling institution. The subject
and the object are persons, not things—not doc-
trines, not theories, not forms; but living,
thinking, talking, acting agents. The elements
of this celestial invention are one person believing,
trusting in, loving, admiring, rejoicing in, and
obeying another person. Itis the intercourse, the
commerce, the converse, the intimacies, the com-
munings and communications of two kindred
minds of very unequal standing—of very dissimilar
rank and dignity. It is a sinful creature pardoned,

B
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reconciled, sanctified, adopted, saved, in covenant
with the supreme intelligence, the uncreated God,
as appearing in the person and character of the
incarnate WorD, the only begotton Son of God.

The disparity of their rank greatly heightens
the confidence, affection, and esteem of the
humbler party, and heightens the superior in
affording a wider and deeper channel for the
benignant communications of his condescending
love. A league of truer, purer, and more enduring
amity can always be formed and maintained
between a magnanimous and generous Prince
and his own reconciled subjects, than between
Princes of equal rank and independence. The
forest oak that kindly raises from the ground the
humble vine, receives not only its fond embraces
for the help and protection which it affords, bat
it is also adorned by the beauty of its foliage, as
well as honoured by the music and the melody
which its flowers, its odours, and its fruits allure
to its branches.

No co-partnery on earth like marriage, and yet
this is but a feeble type of an eternal union of all
interests between the Bridegroom of heaven and
his earthly spouse. He gave himself for, and then
transfers himself to his bride; and thus by an
everlasting covenant the parties are united in an
1dentity of interests, honours, and enjoyments
commensurate with all the powers of blessing and
being blessed, possessed by the contracting parties.
Did Christians realize all this, how different
would be their earthly career from what it too
often is. Their hearts would be temples for the
Spirit of Holiness, and their houses Bethels for
the God of Jacob



THE CHRISTIAN'S HOUSE. 15

By a recurrence to the patriarchal age, to the
time of Jacob, we shall find the origin of Bethels.
This renowned patriarch of eternal fame, whose
new name Israel is transferred to all the elect of
God, and whose first name is a part of God’s own
memorial to the end of all generations, had com-
menced his earthly pilgrimage; and with the
blessing of his father upon his head, and the
prayers of his mother, he had set out to form an
alliance with the remnant of the faithful in the
motherland of his pious ancestors.

On the first night of his pilgrimage he had the
celebrated vision of the ladder suspended from the
threshold of heaven to the rocky pillow on which,
amidst the hazle thicket, he slept so sweetly and
dreamed so truly, while his father’s and grand-
father’s God spoke to him of unborn ages, and
promised to be with him in every place whither
he went, or in which he waked or slept during his
whole peregrinations, until his return to the cove-
nanted land. It was then the fear and awe of
the heavenly Majesty constrained these words—
“ How dreadful is this place : this is none other
but the house of God :* thisis the gate of heaven.”
When the patriarch rose up early in the morning
he took the stone on which he had slept, and set-
ting it up for a monumental pillar, he anointed it
with oil and called the place Bethel. There he
made his covenant with God, and solemnly vowed
allegiance and devotion to him, on the terms of
an immutable covenant.

Now it occurs to us that what was true of Israel
is still true—that all the Israel of God are a cove-
nanted people—that the God of Jacob is still

* Beth El is the Hebrew for the house of God.
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their refuge, and the Holy One of Israel is yet
their King. Therefore we should still build an altar
and rear a pillar to his name. Every Christian
dwelling should still have its family altar, and its
monumental record of what God has said and done.
If indeed as the Apostles say, the Christian people
are severally and collectively, ¢ a habitation of God
through the Spirit,” ““a holy temple,” ¢“a spiritual
house "—then I ask, Should not their dwellings
be houses of prayer and of song, and in them “be
heard the melody of praise” continually ?

We come, then, directly to the point, and affirm
it is our convictien that all Christian dwellings
should be Bethels—houses consecrated to God, in
which his word should be read, his praises sung,
and his name invoked on all the days of the year.
Wherever the people of God under the first dis-
pensation pitched their tents, they erected their
altars to the Lord. Under the second dispensa-
tion they were, by divine commandment, daily to
read or teach the word of God to their families.
Then it became a proverb, that ‘“the voice of re-
joicing and salvation is in the tabernacles of the
righteous.”

May we not then say to the righteous under the
third dispensation, ‘“ Be glad in the Lord, and re-
Joice, ye righteous, and shout for joy, all you that
are upright in heart: "—for pxalse 18 comely for
the upright.” ¢Thy statutes,” said a Jewish king,
“have been my song in the house of my pilgrim-
age; " and will not a Christian father say as much
of himself and his house as a Jewish king? Are
not Christian householders as much bound by
divine authority to bring up their families for the
Lord—to nurture and train them for the royal

* Psalm cxviii. 15.
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family of heaven! And what son of God is there
who has a heart, a tongue, and a Bible—children
and servants under his care, and will not anoint
his pillar, erect his altar, and worship the Lord
constantly in his family? Thus teaching his
children by his example how much he loves and
delights in God, and with what pure affection and
tender love he seeks their moral excellence and
their eternal life.

Needs it be proved that those children who
morn and even receive the parental benedictions
along with their stated lessons from God’s own
book, have brighter evidence not only of the piety
and godly sincerity of their parents, but also
of their parental tenderness and affection !
What knowledge or belief can the sons and
daughters of prayerless professors have of the
piety or Christian benevolence of their parents ?
Surely they afford them no unequivocal demon-
strations of genuine tenderness, no convincing
proof of unsophisticated affection, who seldom or
never bow the knee with them, and invoke in
their own language the blessings of God upon their
sons and daughters. Natural or animal affection
for their offspring they may have; so have inferior:
animals. But where, 1 ask, are the proofs of that
heaven-born Christian affection and feeling that
looks to the true and eternal interests and honours
of our offspring! It cannot be seen, and as little
can it be imagined, in the absence of those demon-
strations of parental piety.

The two branches of religion are piety and
humanity. These in all their developments
towards Creator and fellow-creature, contain the
whole. They are visible, sensible, and demonstra-
ble things. Theyare to each other m equal ratios
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—as cause and effect : the more of one, the more
of the other. Theories, or doctrinal views of these
things, are not the things themselves. We want
to see the things, the effects, the fruits of piety
more fully displayed in our generation, and more
especially amongst those of our brethren who cer-
tainly are standing on higher and holier ground
than other professors; and from whom all men
expect not merely a more rational, a more scrip-
tural theory; but a purer, a holier, a more divine
and heavenly practice. Every one in our ranks
is by profession a saint,—a ¢ partaker of the
heavenly calling;” and from such all men look for
a more scriptural piety, a more perfect morality
than can be developed or displayed under a party
dispensation of opinionism and sectarism.

Family instruction and social prayer are as in-
dispensable means of family salvation as any other
means to any other desirable ends in a moral
system. Besides, what pleasure does it afford all
householders and heads of families to believe that
the angel of the Lord encamps around their
dwellings, and that their places of repose are
houses consecrated to the Lord in which he deigns
to dwell. This persuasion sweetens all social and
domestic enjoyments, and greatly elevates the
dignity and moral excellence of all the inmates of
such consecrated homes. No person who has long
lived in a Bethel can ever after relish the taber-
nacles of ungodly men. Some instructions for
those about to consecrate their dwellings into
habitations of piety and righteousness, will be
found in the subsequent Conversations at the
Carlton House.



FAMILY CULTURE.
CONVERSATIONS AT THE CARLTON HOUSE.

INTRODUCTION TO THE FAMILY CIRCLE.

To foretell the fortune of a family with unerring
certainty, is not more difficult than to estimate
how much good, present and future, direct and in-
direct, may be achieved in any neigbourhood by
only one person of great energy of character, of
superior intelligence and moral worth, who sin-
cerely and devoutly undertakes the improvement
of society. The excellent Olympas, long resident
and master of the Carlton House, in Carmel Place,
and his beloved Julia, are yet living monu-
ments of the great moral force of well disciplined
minds, energetically and affectionately employed
in advancing the religious and moral conditions
of human existence. Their philanthrophy was
rational, pure and fervent; and sought the most
natural and capacious channels through which to
communicate its blessings to society. While
their commiserations and sympathies embraced
the Turk, the Jew, and the Indian, they wasted
not their time nor their substance in the forma-
tion of Utopian schemes for their conversion;
but supremely employed their energies in family
and neighbourhood advancement in the paths of
literature, religion, and morality. They felt the
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impulses of heavenly charity to be warmest and
strongest for those at home ; and therefore super-
latively sought the moral excellence and eternal
salvation of their children, relatives, and neigh-
bours. Yet did they not look with a cold in-
difference on the destitute and wretched of other
climes and languages ; but, reversing the policy
of some of their more popular compeers, they
contributed their pence to Hindostan and spent
their pounds at home.

But their domestic administration and manner
of disciplining and training their own immediate
family, is that which at this time most especially
interests us, because it very happily exemplifies,
in an intelligible and practical form, those prin-
ciples and rules of family culture which both our
theory and experience would commend to those
who are supremely devoted to the eternal honour
and happiness of their own dear households. To
further our aims and wishes we shall be at some
pains to give in detail a few of those lessons in
which we had the pleasure to participate under
their consecrated roof, around the family altar, at
the morning and evening hour of domestic instruc-
tion and social prayer.

The family was large, consisting of nine
children, natural and adopted, with some half
dozen of domestics, of different ages. All were
arranged 1n classes according to their ages and
capacities. The first consisted of three, under
seven years old ; the second of four, under four-
teen, and all the rest made up the third class.
All that could fluently read, with book in hand,
sat round the room, and in turn read their
several portions of the daily lesson. After the
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reading of one or two chapters, as the case might
be, a free conversation ensued in the form of
question and answer, frequently interspersed with
practical views and remarks adapted to the capa-
city of all present, and animated with pious
emotions and moral sentiments, fitted to imbue
the minds of all with the fear and love of God,
and to infix in the youthful heart the solid and
enduring principles of pure religion and Christian
righteousness.

The morning hour, from six to seven, thus
became an intellectual and moral feast—a spiritual
breakfast of the most refreshing and invigorating
efficacy to us all. The plan in one important
feature soon impressed itself upon my admiration.
The infant class, as I may call that composed of
those from five to seven, was exercised primarily
upon the simple facts in the lesson, while the
second class explained them; and the third drgw
the inferences and deduced the practical bearings
of the subject as it applied to themselves and
society at present.

Another very cardinal view of the whole ex-
hibition immediately arrested my attention.
Olympas, instead of calling upon his family to
attend family worship, was accustomed to assem-
ble his household to the morning and evening
lesson. Family instruction, rather than family
worship, was the prominent idea. True, indeed,
the praises of God were frequently sung, and
prayer and thanksgiving were always offered at
the close of the lesson; but as instruction ex-
tended to all present, and only a part could pro-
perly unite in the worship of God, it was much
more apposite to denominate it family teaching
than family worship.
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Apart from its religious and moral character
and influences, contemplated as a literary and
intellectual affair-—as purely educational in the
common acceptance of the term,' it was nearly
equal to a common school course. I'wo hours
per day, well and faithfully applied in this way,
gave to the whole household of Olympas a literary
and intellectual superiority over every other family
in the neighbourhood who enjoyed in every other
respect the same educational advantages.

Hence it was usual for Susan, James, and
Henry, of the junior class,40 be foremost in the
Sunday School—foremost in the primary school—
as it was for William and Mary, Edward and
Eliza, of the second class, to gain all the honours
in all the classes at the common and high schools
of Carmel City. The domestics of the Carlton
House were a sort of aristocracy for intelligence
and respectability among their co-ordinates in
profession— among all their compeers who at-
tended at the Carlton church. But it would
be impossible for any one often to visit this con-
secrated family—the Carlton Bethel, and not to
anticipate such fruits from a system of instruction
and moral government so admirably adapted to all
the exigencies of humanity in the morning time
of its existence. The pre-eminence mentioned
was but the proper fruit, the genuine effects of a
system of training in perfect harmony with the
conditions and wants of human nature.

These conversations are intended as specimens
of the plan which we would most affectionately
recommend to all Christian parents who have
in their hands the immense responsibilities of
rearing a family for the Lord.



CONVERSATION I

MoNpAY morning, six o’clock, being a second
reading of the two first chapters of Genesis, con-
taining fifty-two verses, eleven persons read five
verses each in rotation. After a distinct enun-
ciation of these chapters, Olympas interrogated
the junior class in the following manner:—

Tell me, Susan, who created the heavens and
the earth?

Susan. Gop; which as you told me, means the
Goop BEING.

When, James, did God create the heaven and
the earth?

James. “In the beginning.”

In the beginning of what, Henry?

Henry. In the beginning of time.

And what, Susan, was before the beginning of
time ?

Susan. God.

Were the heavens and the earth, James, both
created at the same time ?

James. They were both created in the begin-
ning.

And where, Henry, did God dwell before the
heavens and the earth were made ?

Henry. I cannot tell.

Can any of you tell ?

William. Moses does not tell us; but one of
the books says, he dwells in Eternity.

Which of the holy scribes says this ?
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William. Isaiah calls him, “The High and
Holy One who inhabiteth eternity.”

Olympas. Observe, then, that time is no part of
eternity : for as in the beginning God created the
heavens and the earth, the heavens and the earth
are the beginning of time. We would then say
that God created time by creating the heavens
and the earth. In how many days, Henry, did
God create the heavens and the earth ?

Henry. In six days.

What was created the first day ?

Susan. Light, which God called day.

And who created darkness, Susan ?

Susan. I do not know; but I know what God
called it. He called it night.

And what made the first day, James ?

James. *“The evening and the morning made
the first day.”

Then was not darkness between the evening
and the morning, William ?

William. It was. Still light is called day;
for we have to count darkness in time, and in-
clude a portion of it with light, in counting events;
and thus evening, night, and morning are com-
puted as one day.

Olympas. You mean, that while day means
light, in time it denotes both a portion of light
and darkness.

William. Yes; in computing the weelt we have
to count darkness as a portion of time, and make
seven days and seven nights a week.

Olympas. Mary, can you tell what darkness is?

Mary. It was not created, and is therefore
nothing.

Olympas. Tt is indeed, no substance; and
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therefore was not properly created. Dut it is
spoken of as a thing, and is figuratively said to be
created. God says, “I form the light, and create
darkness; I make peace, and create evil; I the
Lord do all these things.” Dut he creates dark-
ness by removing the light; for darkness is but
the privation of light. Do you think, Edward,
that light is a substance ?

Edward. It strikes my eye with force, and
sometimes with pain, which darkness never does ;
and is therefore a substance.

Olympas. Can you, Eliza, recollect any refer-
ence made to the creation -of light in the New
Testament ?

Eliza. Paul, I think, says that “ God com-
manded the light to shine out of darkness.”

William. I read in Plato, or some other book,
that “ light is the shadow of God.”

Olympas. But neither Plato nor the poets, are
of any authority here. A beautiful saying and a
true saying, are not identical. Some have thought
that the original term AuUR, which represents both
fire in general, and lightning or electricity, here
refers more to the matter of light than to the dis-
play of it, because the luminaries were not made
till the fourth day; but this to you is more
curious than edifying. Tell me, James, what was
done on the second day ?

James. God made the firmament on the second
day.
Olympas. Nothing else, Susan ?

Susan. Yes, he made the waters also, and
separated them into two parts.

Olympas. We are not told that he created the
waters on the second day. He ouly separated
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them by the firmament. Can you, William, ex-
plain what the firmament is ?

William. God called it heaven; and it would
seem as if it were the place where the stars are
fixed.

Olympas. The firmament here spoken of, being
placed between waters, can only indicate the ex-
panse called the atmosphere, in which we live and
in which the birds fly: hence the birds are said
to fly in the midst of heaven. The waters floating
in the clouds, and in form of vapours through the
atmosphere are said to be separated from those
on the earth.

Edward. Father, will you please tell us when
the waters were created? They were not created
on the first day, nor on the second day, and yet
they are spoken of as existing when the expanse
or air was created.

Olympas. Neither the waters nor the earth are
included in the details of the six days. First of
all, God created the substance of the heavens and
the earth. And before the details of creation are
given we learn that ¢ the earth was without form
and void,” or one confused mass of land, water,
and all other things; over which darkness pre-
sided, and on which ‘ the Spirit of God moved.”
Out of this heterogeneous mass of discordant
elements, he first created light ; and on the second
day he created air: and having separated light
and darkness, the waters above and beneath the
atmosphere, he made a second pause, or com-
pleted a second day. And what, Henry, did God
create on the third day ?

Henry. He said, ‘“ Let the earth bring forth
grass, the herb yielding seed, and the fruit tree
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yielding fruit after its kind.” He covered the
earth with grass, and herbs, and trees.

Olympas. But was there not before this a
farther separation of the waters, Susan ?

Susan. He separated on the first day light from
darkness ; on the second he separated the waters
above and beneath the firmament; and on the
third he again separated the waters from the land;
then he clothed the earth with plants and trees.

Olympas. What did he call the dry land, when
separated, and the waters when gathered together?

James. He called the dry land earth, and the
gathered waters seas.

Olympas. What was created on the fourth day?

Susan. The sun, moon, and stars. These
luminaries were placed in the firmament of the
heaven.

Olympas. For what purpose were these so
placed ?

William. To divide the day from the night—
for signs, for seasons, for days, and for years.

Olympas. Can any of you explain these signs
and seasons for which so many luminaries were
placed in the upper firmament, or in the heavens ?

Edward. You told us, when going through
Genesis the first time, that signs mean tokens;
and certaiuly they are tokens of God's care and
goodness, of his wisdom and power, as exercised
for us. They also make seasous for labour and
for worship; and then we count on time by the
motion and position of these luminaries.

Olympas. What was created the fifth day?

Eliza. Fish and fowl.

Olympas. Whence were the fowls formed ?

Mary. From the waters. Fish and fowl were
formed from the same element.
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Olympas. Were they only water fowls, or were
all sorts of birds formed out of the water ?

Mary. All sorts of fowls that fly in the open
firmament of heaven.

Olympas. This, I presume, is the cause of that
peculiar knowledge of the humid changes in the
weather, for which all manner of mnded fowls are
so remarkable. Does any of you remember the
remarks made about a year ago on the waters
bringing forth abundantly ?

Thomas Dilworth. You said that the waters
were infinitely prolific of life—that so many as
30,000 animalcules were discovered in one drop.
You also said that the fecundity of fish tran-
scended any thing on the earth or in the air.
A carp, you said, laid 20,000 eggs, and a codfish
about 10,000,000. Thus the sea is~capable of
sustaining many more individuals than the earth.
God blessed the fish, saying, ¢ Be fruitful and
multiply, and fill the waters in the seas.”

Olympas. And what remained for the sixth
day ?

Susan. On the sixth day he created all the
inhabitants of the earth—Dbeasts, cattle, reptiles—
everything that liveth and moveth upon the
earth ; and, last of all, man and woman.

OIympas Reuben Thom, can you name the
different creative acts in order ?

Reuben. I will try sir.  1st. The substance of
the heavens and the earth. 2nd. Light. 3rd.
The vast expanses, the atmosphere, and the
ethereal regions. 4th. The vegetable kingdom.
5th. The luminaries of heaven. 6th. The fowl
and the fish. 7th. The animal kingdom that
belongs particularly to the earth.
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Olympas. Let me propose this matter in
another form: How many distinct conmrmands
did God give in all the details of creation? Can
you inform us, John ?

John. I find ten distinct imperatives. Ist.
Let there be light. 2nd, Let there be a firma-
ment. 3rd. Let the waters be gathered together.
4th. Let the dry land appear. 5th. Let the earth
bring forth grass, &c. 6th. Let there be lumi-
naries in the heavens. 7th. Let the waters bring
forth abundantly. 8th. Let the earth bring forth
living creatures. 9th. Let us make man. 10th.
Let him have dominion.

Olympas. Observe especially the order of crea-
tion. It 1sas perfect as the creation itself. Order
has respect to the nature and relations of things
as regards cause, effect, mechanical force, time,
place, circamstance. The creation of the materials
1s naturally first. Hence the substance of the
universe was first made. Out of this mass light
is first formed, because of the unsuitableness of
darkness to a display of wisdom, power, and good-
ness; and because in light, associated with heat,
as expressed in the Hebrew Aur, is the vital prin-
ciple of animated nature. After light, the ethereal,
as essential to the separation of the various crea-
tions, as well as to life; probably itself the effect
of the electric principle associated with light.
Then the separation of land and water, as pre-
requisite to vegetable existence; then the clothing
of the new formed earth with vegetable apparvel;
next the sun, moon, and stars to nourish those
plants, and shrubs, and trees; for although they
could be made without this influence, they could
not live or flourish without it. Then the peopling
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of the water sand the air after the vegetable king-
dom produced them subsistence. Finally, the
earth-borns, when all things were ready for their
nourishment and defence. And last of all, man,
for whom, as the ultimate end, all mundane things
exist.

John. How could light and darkness alternate
so as to produce night and day three days before
the sun, moon, and stars were created ?

Olympas. Have you never observed the Aurora
Borealis, sometimes called the Northern Lights,
irradiate our portion of the earth almost with the
brightness of day? Now this is demonstrated to
be electric light, or, if you please, primitive light;
and we have only to conceive of an increase of
said light and of the rotatory motion of the earth
on its axis, antecedent to the creation of the
celestial luminaries. Terrestrial light, or the
light of electricity, was necessarily prior to solar
light, as an agent to form the expanse or firma-
ment ; the medium through which the ¢ bright
effulgence” of solar light reaches our eyes. Into
this light the earth merged as it now merges into
solar light, because of its diurnal motion. But,
Edward, are we to suppose that the process of
creation can be fully comprehended by man ?

Edward. God’s ways are often inscrutable, and
he is said to dwell in light, to which no man can
approach.

Olympas. We do not, then, seek to explain the
process; but we intend to show that it is as con-
gruous to our reason as any thing we can imagine ;
or, in other words, that it cannot be rationally
objected to: so far from it, that the more the
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order of creation is considered, the more phi-
losophy—the more wisdom will be discovered in
it. The creation is a grand original. It had no
model. It was no imitation or resemblance of
antecedent existences. The archetype of the
whole and of each part luy eternally in the deep
recesses of the Supreme Intelligence. But we
must interrogate you more particularly on the
formation and primitive state of man. This, how-
ever, we must reserve for the evening lesson



CONVERSATION 1I.

Arter reading on Monday evening the first,
second, and third chapters of Genesis, Olympas
resumed his interrogations on the creation of
man.

Olympas. Tell me, James, of what materials
did God make man ?

James. We are not told in the first chapter of
what he was made. It reads, *“ God created man
in his own image ; ” but it does not say of what.

Olympas. But we have a second narrative of the
creation of man in the second chapter. W hat do
you learn from it, Susan?

Susan. ¢« God formed* man of the dust of the
ground, and breathed into his nostrils the breath
of life;” and thus he ‘became a living soul.”
Father, how did God ‘¢ breathe into his nostrils?”

Olympas. He caused the air, which is the breath
of lives—of all animal lives, to enter his lungs, and
thus to put them in motion ; and so man began to
live: but he also inspired him with a spirit—as
Elihu says, *“There 1s a spirit in man, and the
inspiration of the Almighty giveth him under-
standing;” and thus ‘ he teacheth us more than
the beasts of the earth, and maketh us wiser than
the fowls of heaven.” We are not, indeed, told of

¥ The words crealed and formed are as different in the
original Hebrew as they are in the Greek and English.
God created man, he formed him out of the dust, and

breathed into him the breath of life; and thus man be-
came a living soul.
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the mamner of the communication of the spirit,
because we could not understand it; for man can-
not understand any thing about the nature of
spirit. We only know that God has given us a
spirit as well as a body.

Olympas. Can any of the senior class mention
any passage of scripture that distinctly states the
two-fold origin of man—as springing from Heaven
and from Earth?

Thomas Dilworth. Solomon, when speaking of
death, seems to refer to this double origin of man.
His words are, ¢ Then shall the dust return to
the earth as it was, and the spirit shall return to
God that gave it.” Eccles. xii. 7.

Olympas. But does not the same Solomon else-
where say that the beasts and their souls, and
man and his soul, alike return to the earth? His
words are, “ All go unto one place; all are of
dust, and all turn to dust again.” And the all in
this connexion relates to man and beast,

T. Dilworth. But he only there speaks of all
that is visible: for concerning the invisible spirit of
both, he immediately adds, ‘“ Who [discerneth or]
knoweth the spirit of man that goeth upward,”
ascends to God; ¢ and the spirit of the beast that
goeth downward to the earth.” Man's spirit, then.
ascends to God, and the beast’s spirit or animal
soul goes with it to the dust.

Olympas. Reuben, can you name any portion of
the New Testament scripture that speaks of the
compound nature of man ?

Reuben. Paul somewhere speaks of the body,
soul, and spirit of man ; but I know not where.

Olympas. You allude to his praying that God
would sanctify the Thessalonians—body, soul, and
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spirit, I presume. It is evideut, then, that man
Las a spivit that at death goeth not downward
as the spirit of the beast. DBut we must ask the
junior class some more questions. Henry, when
God made man, what did he give him?

Henry. Dominion.

Olympas. Dominion over what ?

Henry. Over all cattle, fowl, and fish—over the
earth and every thing upon 1it.

Olympas. And where did he put him?

Henry. In a garden he planted for him east-
ward 1n Itden.

Olympas. What kind of fruits and trees grew
in this garden, Susan ?

Susan. “Lvery tree that was pleasant to the
sight and good for food.”

Olympas. The senses were all consulted in this
garden. The word Eden and the word Paradise,
both mean delight, pleasure. 1t was eastward n
refereuce to the land of Canaan, or to the place
where Moses wrote the law. DBut let me ask,
What were the most celebrated trees in this
garden ?

James. The Tree of Life, and the Tree of
Death.

Olympas. 1 have sometimes called one of these
the Tree of Death 1n contrast with the other; but
I enquire for the name which God gave it ?

James. **The Tree of Knowledge of Good and
Evil.”

Olympas Where did these trees stand ?

Henry. The Tree of Life grew in the midst of
the garden ; but I do not know where the Tree
of Knowledge grew.

Olympas. 1t would seem as though it were not
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far from the Tree of Life. It is, however, of little
consequence as to its position in the garden.
What was Adam to do in this garden ?

Susan. He was to dress it and keep it in order.

Olympas. But we have gone too fast. 1 must
return and ask the second class some questions.
Have we not, William, a sort of double narrative
of the creation of all things?

William. We have a history of what God done,
and a history of what the Lord God done.

Olympas. I do not understand you, William.
Explain yourself.

William. The history of what God done ends
with the third verse of the second chapter. And
the history of what the Lord God done begins
with the fourth verse of the second, and ends with
man'’s expulsion from Eden and the third chapter
of (Genesis.

Olympas. Why do you malke this difference be-
tween God and the Lord God ?

William. On counting the first section, I find
the word God by itself thirty-four times, and the
Lord God never: the Spirit of God once. But
in the second section, which ends with the third
chapter, I find Lord God twenty times, and God
not once.

Olympas. Have you all made the same obser-
vation?

Mary. 1 find the word God by itself three
times in the third chapter.

Edward. But Moses never uses it. The ser-
pent uses it three times. He never says Lord
God, but only God. William and I have made
the count twice, and find it just as he says. The
first account ascribes it all to God, whom DMoses
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names thirty-four times, and his spirit once;
while in the second he ascribes all to the Lord

God, and names him twenty times.
Olympas. Have you extended your observations

beyond the third chapter on this point?

Edward. The fourth chapter contains a different
narrative ; and Moses used the name of the Lord
alone nine times. Thus the first section of the
history ascribes every thing to God—the second
every thing to the Lord God, while the third
acknowledges only the Lord. Afterwards these
titles appear to he used indiscriminately.’

Olympas. Names always represent persons,
actions, things, or relations. Different names
applied to God represent the various relations in
which he stands to himself, and to the universe of
which he is the author. DBut, Eliza, will you tell
us all you know about the origin of woman ?

* Lord and God are both Saxon words. The former
denotes a dispenser of bread; the latter denotes good.
Elohim is the original for God, and Jehovah for Lord,
which for the first time, is found in the fourth verse of
the second chapter.

Our Euglish word Lord, while it uniformly represents
the IHebrew Jehovah, does not give the particular meaning
of it, but simply denotes the being who is Jehovak. The
reason of the difference in the style of these three sections
seems to be that in the first God appears as Creator simply;
in the second, as provider, dispenser, and governor as well
as God; and is therefore always called the Lord God.
In the third section he appears more in the character of
Lord. and generally throughout the book of Genesis.
But after these titles are thus clearly introduced and de-
fined in the first three sections, they are frequently used
without any apparent regard to their particular meaning.
We have, indeed, a very clear representation of God, the
Lord, and the Spirit of God, as co-operating in the great
work of creation,
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Eliza. Woman’s creation is found not in the
first, but in the second section of the history ;
after Eden was planted and all things arranged
for her comfort, the Lord God caused a deep or
death-like sleep to fall on Adam. Meanwhile he
extracted a rib from his side, healed. up the
wound and out of that rib made a woman, a help
meet, or companion for Adam. Adam on re-
covering his senses, and on receiving this present
from the Lord God, exclaimed, *“ Bone of my bone,
flesh of my flesh; thou shalt be called woman,
and for thee henceforth shall a man forsake father
and mother, sister aud brother, and to thee shall
he adhere as his own flesh.”

Olympas. And what now was to be the future
destiny of this happy pair ?

Eliza. They were to live in that delightful
garden and partake of all its pleasures—to eat of
the Tree of Life, and be for ever young, beautiful,
and happy, while they obeyed one single precept.

Olympas. What, Reuben, do you call that pre-
cept—a positive or a moral precept ?

Reuben. A positive precept—a guarantee of
liberty and life, requiring only abstinence from
one tree.

Olympas. Why was it positive and not moral,
think you ? _

Reuben. Positive precepts are explicit demands
from a sovereign in demonstration of his own
rights, and of the attachment and allegiance of
his subjects. Moral precepts have respect to our
fellows, and regulate our duties to them.

Olympas. To test obedience, and to secure
privileges, positive precepts are, then, more wise
and safe than moral precepts; inasmuch as they

D
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simply assert the rights of the sovereign—furnish
one argument only—appeal to but one motive—
and make the tenure or condition of enjoyment to
depend upon a single, clear, unequivocal action of
the subject : and in this case the charter of privi-
leges was so rich and extensive, the restriction so
small, the temptation so trivial, that more could
not be given nor less required on any prineiple at
all adapted to prove the loyalty and devotion of
man to his Creator and Father. What, then,
was the result, Mary?

Mary. They were subdued by the serpent, and
disobeyed God.

Olympas. To what passion, feeling, or desire in
them did this serpent address himself ?

Mary. To their desire of knowledge. * You
shall be as gods, knowing both good and evil ! ”

Olympas. And what, Mary, have you learned of
the author of this temptation ?

Mary. The serpent was the most ingenious and
companionable of all the creatures that ministered
to man. The adversary, who was ¢a liar and a
murderer from the begining,” entered into this
animal, as he entered into Judas and into many
other persons and animals, and made it the instru-
ment of his machinations, and thus deceived our
Mother, who, believing a lie rather than the truth
of God, obeyed her enemy, and involved her
husband with her in the catastrophe.

Olympas. Whence did you learn this?

Mary. Moses describes the Sevpent as the
most intellectual or subtle of all brutal creations ;
and had it not been accustomed to speak to man
in some way before the hour of temptation, Eve
would have been startled and would not have
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listened to it. But that it was the Old Serpent,
the Devil and Satan, that operated by it on the
ear and imagination of KEve, we cannot doubt,
because of the allusions to it in the New Testa-
ment ; indeed he 1s called * the Tempter,” because
of his constant assaults upon mankind, and is
denominated ‘“a liar and a murderer from the
beginning.”

Olympas. Enough now on this subject. They
both fell and were expelled from the garden; but
not until they were judged and condemned to
death. Tell me, Reuben, have we any documen-
tary proof of how long they had lived in Eden?

Reuben. 1 could not learn from the Bible; but
there is an ancient and universal tradition, as I
have read somewhere, that they continued only
forty days in the garden of delights. The Asiatics
say that the reason why the number forty, like
the number seven, has been consecrated, 1s because
of its allusion to this fact. The seventh day cele-
brates the rest of the creation week, and the many
mysterious forties in both Testaments celebrate or
commemorate man’s continuance in bliss.

Olympas. 1 will ask the junior class in rotation,
the forties. Each of you mention some event that
required forty days.

Susan. It rained forty days and nights in the
beginning of the flood of Noah.

James. Moses was forty days in the Mount
with God in receiving the Law.

Henry. He was a second time forty days in
getting a second edition of the Law.

Olympas. We shall extend it to the second
class :—

William. They were forty days in spying out
the promised land.
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Mary. The Prophet Elijah fasted forty days.

Edward. Jesus fasted forty days and forty
nights.

Eliza. And he was tempted forty days and
nights.

Olympas. We must advance into the senior
class :(—

Thomas Dilworth. Our Saviour abode on earth
forty days and nights after his resurrection from
the dead.

Reuben Thom. Ezekiel was to lay on his side
forty days to bear the iniquity of Judah. I
have,” says the Lord, ‘appointed thee a year for
a day.”

Olympas. Francis Cush, can you recall any
other remarkable incident of forty day's con.
tinuance ?

Francis. Forty days were spent in embalming
that Joseph who had been a slave, but who died
governor of Egypt.

Olympas. There is yet remaining another forty
days not mentioned. Rufus, can you think of it ?

Rufus. Yes, master. Jonah the preacher said,
‘““ Yet forty days and Nineveh shall be destroyed.”
But it was not, because they repented during forty
days.

Olympas. But it is not only in respect of days,
but of years also, that this number is celebrated.
Israel eat manna forty years, wandered in the
wilderness forty years, bore their iniquities forty
years, were sustained by miracle forty years, &c.
Besides this, we have this numeral distinguished
in its application to other subjects, Can you
recollect any of these subject, Sarah Black ?
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Sarah. The Jews were not allowed to inflict
more than forty stripes, save one, on those whom
they punished.

Olympas. But of these forties only a part, like
the numbers three and seven, are of mysterious or
allusive import. Such as Moses’ forty days in the
Mount twice repeated, Elijah's fast of forty days,
Christ’s fast and temptation of forty days and
nights in which he abode on earth, the forty years’
sojourn in the wilderness.

The numbers three and seven, as well as forty,
are sacred numbers, and of frequent occurreuce.
In reference to days, they are both more frequent
than forty; but in their mysterious and allusive
character, they seem to be equally distinguished.
There 1is, then, reason to think that some most
interesting and important forty, as well as three
and seven, gave rise to the frequent and mysterious
use of that number; and as a very old tradition
has pervaded Asia that Adam only continued forty
days in Paradise, it is probable that it may have
allusion to that; if not, there is no event known
to man to which it does relate.

We must leave the geographical allusions and
facts in these chapters to another time. But a few
general questions which I shall propose to you all
for volunteer answer, must close our present
lessons. Isthere anything peculiar in the ereation
of man, from that of other animals ?

Edward. Yes, God breathed into his nostrils
that which made him a lLiving soul—not a mere
animal ; for they are never said to become living
sonls. A breath of life they have; but a breath
of Lives, as you say it is in Hebrew, they have not
received, which makes them living souls.
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Olympas. Can any of you explain what was the
power of the Tree of Life ?

Thomas Dilworth. It did not give, but preserve
life. Without it, Adam in Paradise must have
grown old and died. It therefore had the power
of always renewing his age, or making him young
again as respected his worn or wasted energies—
just as ordinary fruit has the power of making us
strong after exhaustion.

Olympas. And why was the Tree of Death
called the Tree of Knowledge of Good and Evil ?

William. Because it gave the experience of evil
and of good, and introduced man into a mixed
state of good and evil here, to be terminated by
death.

Olympas. In what sense did Adam die, in the
day of his transgression ?

Reuben. He was sentenced or condemned to
die ; and in law was dead, just as you once told
us the antediluvians became spirits wn prison,
whenever the sentence of limitation to one hun-
dred and twenty years respite was pronounced
upon them. To ‘ become mortal ” and to die, are
said to be two modes of the same expression
among Jews.,

Olympas. How many things appear to have
been taught Adam before his fall ?

Edward. The art of speaking, of naming things,
what to eat for health and comfort, and how to
employ his faculties.

Olympas. We shall resume the subject in the
morning, and now let us sing our evening hymn.



CONVERSATION III.

THE fourth chapter of Genesis being read,
Olympas called upon the junior class for thé facts
in the lesson for the morning. ¢ Tell me,” says
he, **Susan, how many sons of Adam and Eve
are named in this chapter ?”

Susan. There are three—Cain, Abel, and Seth.

Olympas. We shall leave out Seth for the pre-
sent, and attend to the history of Cain and Abel ?
What were the employments of Cain and Abel ?

James. Cain was a farmer, and Abel a shepherd.

Olympas. And what, Henry, was the employ-
ment of Adam their father ?

Henry. He was a gardener.

Olympas. And so the three most ancient call-
ings in the world were gardening, farming, and
keeping sheep.  Certainly, then, they were
simple, innocent, and pleasing employments.
But what need was there for pursuing any calling?
Was not Adam very rich? How rich was Adam,
Susan ?

Susan. He had dominion over all the earth,
and all the beasts and cattle and fowl. He was
as rich as the whole world.

Olympas. And why did he work? Do people,
Edward, that are now called very rich, labour at
any calling ?

Edward. Adam was commanded to dress and
keep the garden of Eden, and he mast likely com-
manded his sons to select some business and
pursue it.
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Olympas. True, he was commanded to dress
and preserve the garden as God gave it to him.
The reason of this is, there is no happiness in
being idle. Indeed, there is no enjoyment bnt in
employment. If we do not look, our eyes afford
no pleasure; if we do not listen, our ears cannot
charm us; unless we use that wonderfully con-
structed instrument the hand, we can neither
admire nor enjoy it. Goodness, then, ordained
that man should work. KEvery wise and good
father will teach his sons and daughters to employ
themselves in business, that they may enjoy them-
selves—that they may be useful and happy. For
this reason it i1s that I am at so much pains to
teach my sons agriculture and horticulture; and
that your mother employs her daughters in
domestic affairs. If king Adam, the richest
sovereign that ever lived, made his children
labour, who were joint heirs of all the goods and
chattles, of all the real and personal property on
the terraqueous globe, can it ever be a disgrace to
any other king’'s son to be industrious? What
say you, William ?

William. 1 should rather think it a disgrace to
be idle. Indeed all the idle boys at our school
are bad boys ; and Mr. Turner, our teacher, says
all the young men in this parish who have no
trades, and whose parents think it a disgrace for
them to use their hands, are vicious and likely to
be an injury to society.

Olympas. What think you of Eve, William ?
Was she a good woman ?

William. If to acknowledge the Lord in every
thing, and to teach religion to one’s children, be
the marks of a good woman, I think Eve was a



FAMILY CULTURE. 45

good woman; for she acknowledged the Lord when
Cain was born, and taught her sons to worship
God; and that is all we know of her.

Olympas. How do you know that she so in-
structed her sons, Eliza ?

Eliza. So soon as Cain and Abel are next heard
of, they were employed in worshipping God by
presenting sacrificial offerings. Cain brought of
the fruit of the ground an offering to the Lord,
and Abel also brought some of the best lambs in
his flock. Now unless their parents so taught
them, I cannot see how they would set about
making such religious presents to the Lord.

Olympas. Can any of you tell why these
offerings were presented to the Lord? Did he
need them ? Did he ask them? Or were they
offered of their own accord ?

Reuben. T'he Lord can need nothing, because
his is the heavens and the earth ; and he imparts
to all whatever they possess and enjoy. But he
must have either asked or commanded these
offerings; else I know not how they could have
thought of presenting either bread or flesh to the
Lord who created them for man's use. Please,
uncle, explain this subject to us?

Olympas. There is, indeed, no record of the
institution of these offerings to the Lord ; but that
they were divinely ordained cannot be doubted—
not only from the impossibility of demonstrating
how a rational being could conclude by any fair
process of reasoning that such things could be
pleasing to God who first gave them, more espe-
cially in the immediate family of Adam ; but also
and still more evidently from the fact, that God
accepted Abel’s and rejected Cain’s offering. Now
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where there is no law there is no transgression,
and consequently no obedience. There was, then,
a law of offerings which Cain transgressed and
Abel obeyed. Hence the one was accepted and
the other rejected by the Lord.

Olympas. Can you not, Reuben, find in Paul’s
writings some comment upon the offerings of Cain
and Abel ?

Reuben Paul to the Hebrews says, *“ By faith
Abel offered to God a more exeellent sacrifice than
Cain.”

Olympas. This, then, is demoustration that
there was not only a eommand for sacrifice, but
also some testimony of promise concerning it:
for as there can be no obedience without law, there
can be no faith without testimony. In the original
there is no word for excellent: it is simply  more
sacrifice.” And the Hebrew may be translated
in conformity to this, Gen. iv. 4. * Cain brought
of the fruit of the ground an offering to the Lord:
Abel also brought it, and of the firstlings of his
flock, and of the fat thereof.” That Paul so
understood it, is farther evident from these words:
“God testified of Abel's gifts.” * More sacrifice,”
then indicates more gifts. But it was not ounly
because of the number of gifts, but of the principle
from which he offered, that he was approbated.
Faith distinguished the sacrifice of Abel. There-
fore there was some promise, some testimony of
God regarded in the offering of Abel, not seen
nor regarded in that of Cain. We cannot doubt
what the promise was. It was the hope of Adam
and of Eve concerning the seed of her's that was
ordained to break the serpent’s head. Abel’s
lamb, then, was Christ in type. That rock was
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Christ said Paul, when speaking of Horeb. That
lamb of Abel was, in the same style, ¢ the Lamb
slain from the foundation of the world.” Have
we any account of slain beasts before the days of
Cain and Abel, Thomas ?

Thomas Dilworth. That they were slain by
God’s own appointment before Cain was born, we
are not told in so many words; and yet, as you
say concerning sacrifice, we are sure they were
killed by divine authority; for God clothed Adam
and Eve with their skins.

Olympas. Might not those animals whose skins
our first parents wore have been killed for food,
or have died a natural death ?

Thomas Dilworth. Man was not allowed to kill
and eat till after the flood ; and we cannot con-
ceive why animals should already have died; or
if they had, we canuot imagine that God would
have taken the skins of diseased animals to cover
man, respited as he then was, from the grave.
There is but one conclusion admissible, viz.—that
God taught sacrifice to Adam and Eve immedi-
ately after the Fall, and covered them with the
skins of the first victims of death. The blood of
atonement was the first blood that fell upon this
earth ; and before a sinner died a sin offering
was made.

Olympas. That is a glorious fact. Satan thought
to kill and destroy the whole human race; but
before any one died even a natural death a sacri-
ficial lamb was slain, and expiation taught from
the day that God tore off the flimsy tattered fig-
leaf garments of our parents and covered them
with the spoils of the first death which the sun
saw, the winds breathed, or nature heard. Mark
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the difference between the two suits—that pre-
pared by Adam and that put on by God! How
much more permanent and useful the skins of
sacrificial victims compared with fig-leaves! Do
you recollect, Reuben, when reading the fifth
chapter of Romans, what was the definition of the
word atonement ?

Reuben. 1 think you said it meant a covering,
inasmuch as the Hebrew word copher is rather
anglicized than translated by coffer or covering,
The verb to cover is frequently translated to atone,
to propitiate; because there must be a hiding
or covering of faults—an expiation—before there
can be a reconciliation or a remission.

Olympas. You are right in your recollections.
Pray tell me, James, did God accept the offering
of Cain ?

James. No: he-accepted that of Abel, but not
that of Cain.

Olympas. Tell me, Thomas, how was this
known ?

Thomas. By some sensible demonstration. I
think when going through Genesis before, you
said it was probably consumed by fire from heaven,
as was the sacrifice at Aaron’s consecration—those
offered by Gideon, Solomon, and Elijah on Mount
Carmel, &e.

Olympas. We eould not explain the wrath of
Cain on any other principle, than that there was
a manifest acceptance of Abel’s offering and a
rejection of his. Filled with jealousy and envy,
his countenance fell; being the first born, and
consequently expecting more, he received less
Lord his junior brother. What, Mary, did the
than say to him ?
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Mary. He promised him acceptance on doing
well, and that he would still have the rights of
the first-born. And if he failed of these rights,
sin was the cause—the only thing in his way.

Olympas. How did this contiroversy end,
Susan ?

Susan. Cain killed his brother when they were
in the field. But the Lord called him to an
account for it, and pronounced a curse upon the
very ground that had received the blood of the
good Abel.

Olympas. He cursed Cain also; but on his
suing for mercy God gave him a sign or pledge
that he should not be killed by the hand of
viclence ; for so means the mark here spoken of.
It is a sign, token, or pledge, and not a particular
mark on his person. Observe that the first death
grew out of religious pride and jealousy. Cain
was a persecutor—Abel was a martyr. He died
in faith. The first death of an animal was a sin-
offering—a covering from guilt. The first man
that suffered death was a martyr to the faith in
sin-offering ; and the first Deist was a murderer.
Do you recollect, Reuben, any thing that John
says on this subject ?

Beuben. He asks why did Cain kill Abel ? and
responds, ‘‘ Because his own works were evil, and
his brother’s righteous.”

Olympas. Wicked men sometimes, like Cain,
thank God for health, peace, and competence ;
but they have not that faith in sacrifice which
‘“ works by love and purifies the heart.”

Reuben. Would you please inform us why you
call Abel’s offering a sacrifice ?

Olympas. Paul says by faith he offered more

E
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saertfice than Cain.” I shall interrogate you at
our next reading on faith; and especially on the
faith of Abel. Meanwhile, what came of Cain
after this time ?

Reuben. He went into the land of Nod, married
a wife, founded a city, and named it for his son.

Olympas. Where did he find his wife ?

Reuben. You told us that independent of Cain
and Abel, at the time of the birth of Seth,
allowing the other children of Adam to have been
married at the age of twenty, and to have only
doubled every twenty-five years, there would have
been when Seth was born, and at the time of Cain'’s
departure to Nod, (or the place of the vagabond, as
the word indicates,) at least thirty-three thousand
souls. Amongst these Cain certainly might have
found a wife.

Olympas. And what, Thomas Dilworth, were
the fortunes of Cain’s family ?

Thomas. They appear to have been an enter-
prizing people. Cain founded a city, and gave
birth to a numerous family. Indeed the most
useful inventions and social improvements were
introduced by Cain’s descendants.

Olympas. Tell me, Susan, who was it invented
tents for graziers and the keeping of travelling
herds ?

Susan. Jabal, the son of Lamech. He was
“the father of all that dwell in tents and keep
cattle.”

Olympas. And who IEdward, invented harps and
organs ? |

Edward. Jubal, the brother of Jabal. He was
a lover of music; and skilled in playing on in-
struments, one would think, when he invented
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both stringed instruments and wind instruments.

Olympas. Were any other of Cain’s posterity
famous for useful arts, Elizabeth?

Elizabeth. Yes: Tu-bal-cain was ‘ an instructer
of every artificer in brass and iron.”

Olympas. Hence we may learn that men of the
world are more apt to be enterprizing men in all
temporal affairs than the sons of God. They are
more devoted to such improvements as pertain to
this life, because it is to them the only life of
which they have any idea, and for which they
have any relish. You must not, therefore con-
clude when you hear persons praised for their
enterprize and ingenuity, that such are at all
either rational or exemplary characters, unless
their enterprize be for the promotion of the
spiritual and eternal happiness of men. Cain and
his sons down to the first polygamist Lamech, the
father of these great inventors, sought stimulus to
their minds from worldly pursuits, because they
had it not in religion. The other branch of the
Adamic family was renowned for piety, and this
for carnality and worldly prudence.



CONVERSATION 1V.

Havine read a second time the fourth chapter
of Genesis, Olympas proceeded to ask general
questions on some points slightly touched in past
conversations.

Olympas. 1 promised, this morning, to interro-
gate some of the elder members of my household
on faith at this lesson. I hoped you have all been
thinking of it to day. Tell me, Thomas, the sum
of our winter lesson on faith.

Thomas. You have frequently taught us to dis-
criminate between the definition of a word and
the description of athing. The word faith means
belief of testimony, or the persuasion that a report
is true. 1t therefore implies four things: One
that reports—the hearing of the report—the un-
derstanding of the report—and the assenting to it
as true. If it be assented to, the report is
believed : if it be not assented to, it is either
doubted or disbelieved ; for you say that there are
but three states of mind concerning any report.

Olympas. True: every report appears to us
true, untrue, or doubtful. When it appears true,
it is believed ; when i1l appears untrue, it is dis-
believed ; when it appears neither true nor untrue,
it is doubted. You say faith implies four things:
A reporter, or a witness—hearing—understanding
—and assurance. Can you refer to the Scripture,
Edward,fthat so represents the subject ?

Edward. Paul to the Romans says, ¢ Faith
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comes by hearing, and hearing by the word of
God.” But how do you make four things out of
this brief account of the matter? The ¢ word of
God” is the testimony; for if he did not speak we
could not hear. That hearing comes by speaking
is as certain as that faith comes by hearing. If
no one speaks, nothing can be heard, if nothing
be heard, nothing can be understood ; if nothing
be understood, nothing can be believed. God
speaks—the ear hears—the soul perceives—the
heart believes. So that a voice, an ear, an under-
standing, and a heart, are all essential to the faith
that saves the soul.

Olympas. But is there not something peculiar
to saving faith, contradistinguishing it from every
other faith ? Tell me, Thomas, what that 1s ?

Thomas. I remember only this difference, that
God must always either speak the saving truth
himself, or sanction those who speak it.

Olympas. You mean, then, that saving faith is
the belief of saving truth: for it is not the
believing, but the thing believed, that saves the
soul, purifies the heart, and overcomes the world.

Thomas. Yes, sir; the power of believing is as
much in the belief or things believed, as the
power of seeing is in the sight, or of eating in the
food. It is neither eating nor drinking that
sustains life, but the things eaten and drank. So
it 1s not believing, but the thing or truth believed
that saves the soul.

Olympas. Saving faith is therefore the belief of
saving truth. Now as God alone can speak, pro-
pound, or inspire saving truth, the faith that
saves the soul has this peculiarity—that the truth
believed is divine or inspired; and, therefore, no
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man cansay that Jesusis Lord but by a divine testi-
fier as well as a divine testimony. Any other pecu-
liarity in the faith of the gospel, Edward ?

Edward. This faith having a person rather than a
thing for its final object, has always in it the idea
we call confidence. Hence you say that we both
believe Christ and believe ¢n him, because he is
both the testifier and the testimony.

Olympas. Not only the testifier and the testi-
mony, but because the testifier Jesus is so placed
before us in the testimony as to constrain our con-
fidence in him and affection for him. Thus faith
In Christ works by love. Demons believe Christ,
but cannot believe in him. Why is it, William,
that demons can believe Christ and not believe in
him ?

William. Because, I presume, Christ offers
them nothing in himself. He makes them no
proposition—no offer. He shows them no favour;
therefore no promise, no trust, no hope, and no love.

Olympas. Very just, William. No promise, no
trust, no hope, no love. 1If, then, demons believe,
they must hate and tremble, because their evil
nature and evil deeds call for vengeance ; and the
guilty always hates the avenger. Are there not
some wicked men, think you, who, like the demons,
believe and tremble ?

William. 1f there were none such, I know not
why James should have brought up their case.

Olympas. Tell me, Thomas, in the fewest
words, the difference between the faith of a repro-
bate and a Christian.

Thomas. The latter believe in Christ—the
former only believes him. The Christian trusts
in Christ, because he appropriates all his testi-
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mony. The reprobate does mot trust in him
because he cannot appropriate his promises.

Olympas. There are those who reject a part
of the testimony of Christ, and receive a part of
it. But is not this an error of the understanding,
rather than of the heart? or, to express myself
more familiarly, are there not persons who only
believe a part of the testimony, because of their
ignorance or prejudice, who are nevertheless well
dlsposed to Christ, and not under the intluence of a
reigning depravity ?

Thomas. 1 cannot answer this question.

Olympas. Can any of you? All are silent.
Well, mother, we must call upon you.

Mrs. Harriet Olympas. The question I could
not answer but from my own experience. I
remember for a time I did believe Christ without
trusting in him, without appropriating any of his
promises. I was not happy. But so soon as I
discovered certain promises which suited my case,
I not only believed Christ, but believed in him.
I therefore conclude that all are not reprobates
who do not trust in Christ. Some there doubt-
less may be. But many, like myself, badly
educated, believe only a part of the testimony, and
either understand not or observe not other parts
of it. I am now assured that all who know the
gospel will trust in J esus, not only as the Messiah,
but as their own Saviour and Redeemer.

Olympas. 1 believe my question was too
abstract, but it is now well answered. We shall
proceed to more simple and intelligible matters.
How many kinds of faith do the Scriptures speak
of, William ?

William. They say there is but one faith.
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Olympas. But that may be *‘ the truth” simply:
for instance, when we are commanded to ‘ con-
tend for the faith formerly delivered to the saints,”
it denotes truth handed down through them.

William. T read of ¢ faith unfeigned,” and I
presume that one epithet always implies another :
there must, therefore, be two kinds of faith—viz.
a fetgned and an unfeigned faith.

Olympas. These terms do not represent two
sorts of faith, but two sorts of professions of it.
There are the sincere believer and the pretender.

Edward. There are dead a faith and a living
faith.

Olympas. But a dead faith, like a dead man,
represents not a distinct thing, but the same thing
in another state. As the same man may be living
or dead, so the same faith may be dead or alive.

Thomas. I understood vou to say that there
were a true faith and false faith.

Olympas. I did. DBut true faith is the belief of
truth ; and a false faith is the belief of falsehood.
Remember that faith 1s faith, and neither more
nor less. Many “ believe a lie ;” still they have
faith. They are deceived in the object; but they
are persuaded of its truth. So far as believing is
concerned, like seeing or hearing, the act or opera-
tion 1s uniformly the same; but the object may
be very different. He that believes the truth has
true faith, and he that believes a falsehood has
false faith. Do you remember, Reuben, the re-
marks of Evangelicus, the preacher, who staid
with us all night, last Christmas, on the power of
faith ?

Reuben. I think he represented the power of
faith to be in the object rather than in the subject.
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He showed us that we may have weak faith or
strong faith; but the soul-subduing, salutary, and
all-conquering power of faith was in the thing
believed rather than in the believer. It was what
Abel, Enoch, Noah, Abraham, Moses, &c. believed
that imparted to them the power by which they
obtained for themselves an eternal fame.

Olympas. This brings us back to the place of
beginning. This examination of faith originated
in the account given of Abel's acceptance at the
altar, and Paul's comment upon it. It was by
faith that Abel obtained acceptance and a good
report, God testifying of his gifts. We simply
argued from the fact of Abel’s faith, that revela-
tions and promises were more full and clear than
we now suppose were enjoyed by the antediluvians.

Reuben. How could Adam say to Eve on the
day of her creation, “ And for thee henceforth
shall a man forsake father and mother, brother
and sister, and to thee shall he adhere as his own
flesh.” before the relations of father, mother, bro-
ther and sister existed? How did he know any
thing about fathers and mothers, brothers and
sisters ?

Olympas. I shall put this question round your
class. Can any of you explain this mystery ?

Thomas Dilworth. It does not so read in my
Bible. Adam does not mention brother or sister
in the whole affair, nor does he say any thing
about adhering to Eve as his own flesh.

Olympas. True, Reuben has not put the ques-
tion asit is in the book; still the difficulty is the
same : for as yet there was nothing revealed about
father, mother, wife, or child. Adam seems to
have been wiser than his years or his experience.
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If we will allow our Lord to interpret this pas-
sage we shall find an easy solution of this apparent
difficulty. The words are not Adam’s: they are
God’s own institution of marriage in his own lan-
guage. It is not altogether evident that Adam
even uttered them; but whether or not, it was
God who spoke through him. Do you remember,
William, the passage in which the Saviour com-
ments on this transaction.

William. In Matthew’s Testimony, nineteenth
chapter, fourth and fifth verses, itis thus explained:
‘“ Have you not read that he that made them at
the beginning made them a male and a female,
and said, For this cause shall a man leave father
and mother, and shall cleave to his wife, and they
two shall be one flesh: therefore they are no more
two, but one flesh.”

Olympas. The matter is decided. Jesus says that
these words are the Creator’s and not Adam'’s.
‘“ What, therefore,” adds Jesus, ¢ God has joined
together let not man put asunder.” This addition
1 Matt. xix. 6, makes these words not only God’s
but it presents them in the form of an institution.
It is worthy of note while we are called back to
this subJect that God has positively condemned
both celibacy and polygamy in this transaction,
with all that accompanies them. Can you tell,
Reuben, how celibacy is condemned ?

Reuben. 1 know not, unless it be in the reason
that God gave for the formation of a woman. He
sald, ¢ It is not good for man to be alone.”

Olympas. And certainly in so saying he inti-
mated very clearly that it is bad to be alone: for
what is not good must of necessity be bad. Every
son of Adam should then find for himself the lost
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rib in the person of some suitable daughter of
Eve. And how, think you, Edward, is polygamy
prohibited in this affair?

Edward. It must be tacitly : for nothing is in-
timated concerning marriage with one or more
persons. Is it not inferred to be unreasonable
and evil from the fact, that God made it impossi-
ble for Adam to have but one wife? Wherefore
did he create but one woman, if he intended a
plurality of wives?

Olympas. True: with him, as Malachi has
observed, was at that time the residue of the
Spirit.  “ And wherefore did he only make one ?”
The answer is as divine as the question:
for the Prophet adds, ¢ That he might seek a
godly seed.” Polygamy has corrupted the off-
spring of man, while celibacy prevented it. They
are both contrary to the revealed will of God at
the beginning. Moses, indeed, tolerated divorces
because he feared the cruelty of wicked husbands
—*because of the hardness of your hearts” he
permitted a bill of divorce : but from the begin-
ning it was not so. Is there any Christian law
on this subject, Thomas?

Thomas. Paul, you told us, alluded to this when
he said, * Let every man have his own wife,” (not
wives,) ¢ and every woman her own husband.”

Olympas. This command prohibits these two
great errors from the ancient order of things—
celibacy and polygamy. They are alike contrary
to reason, nature, and providence.

Thomas. How are they contrary to providence?

Olympas. Because (God has most remarkably
preserved such an equality between the sexes in
point of numbers, as to evince his opposition both
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celibacy and polygamy—as to make it possible for
every man to have his own wife, and for every
woman to have her own husband, and robbery to
have more than one.

Mpys. Olympas. Do you not thus condemn Abra-
ham, Jacob, David, Solomon, Paul, and many
others ?

Olympas. Abraham did wrong in conforming to
a wicked custom, and brought upon himself severe
afflictions, as did Jacob, David, and Solomon.
What wise or good man could possibly envy their
lot ? There appears a million of times more tem-
poral, more rational, more refined bliss in one
equally yoked and loving and beloved wedded
pair, than any of these renowned characters en-
joyed. Domestic bliss was not often a guest with
them. Paul, indeed, was justified for his celibacy,
because of the existing distress and the great
work upon his shoulders. And in some rare in-
stances, of a similar character, an individual may
be allowed to prefer celibacy to a gift from the
Lord. Still, T opine, these occasions in our day
are rare indeed ; and therefore it is not good for
Adam to be without Eve.

Mrs. Olympas. The Pope, however, says it is
better for himself and his ecclesiastics to be alone
than to have every one his own wife.

Olympas. Indeed, the Pope, willing to make
his power known, seems often to delight in oppo-
sing God and Christ, and the Holy Apostles and
Prophets ; and hence when God says, * It is not
good for man to be alone,” or without a wife the
Pope says, “ It is good for man to be alone, be-
cause he can serve the Lord better alone than
with a wife.” And, strange to tell, this is the
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man that pretends to be the successor, not of Paul,
who made himself a eunuch for the kingdom of
heaven’s sake, but of ¢ Peter the Vicar of Christ,”
who had a wife and family !! But how far arewe
got off from the fourth chapter of Genesis! Tell
me, Susan, where did our last lesson end ?

Susan. At Lamech, the son of Methusael, who
took to him two wifes.

Olympas. And what were their names ?

Susan. Adah and Zillah.

Olympas. It is a singular fact that only five
names of women that lived in the first two thous-
and years of the world have reached our time.
Can any of you tell the names of these five
women ?

Eliza. They are Eve, Adah, Zillah, Naamah,
and Sarah the wife of Abraham.

Olympas. Strange oblivion of female excellence
and renown! Of these five, only two are
favourably known to us. Other two of them were
the wives of the first polygamist. It is worthy of
note that polygamy and war commenced in the
Cain branch of Adam’s family.

Olympas. How, Thomas, ought the twenty-
third verse of this chapter to be pointed ?

Thomas. You read it thus :—* Hear my voice,
you wives of Lamech! Have I slain a man that
I should be wounded, or a young man that 1
should be hurt ? If the killing of Cain should be
avenged seven-fold, surely he that kills Lamech
would be punished with seventy-and-seven fold
vengeance ! ”’

Olympas. Such is the punctuation most accor-
dant with the most rational scope of this dark
passage. It supposes some fears for the life of

F
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Lamech on the part of his wives. They had not
very peaceful consciences, and were fearful of the

life of their husband. Polygamy seems to have
been a curse from its beginning,



CONVERSATION V.

THe fifth chapter of Genesis being read, on
Wednesday morning all the household being
present, Olympas continued his instructions in the
following manner :—

Olympas. Here, in the compass of a few periods,
we have the book or record of the generations or
descendants of Adam for one thousand six hundred
and fifty-six years—from the creation down to the
birth of Shem, Ham, and Japheth. Now although
this appears to us rather a barren subject, being
a mere record of births and deaths and the inter-
val between them, when properly eonsidered, it
becomes a very useful and edifying section of
sacred Scripture, and a fruitful source of many
religious sentiments and emotions. Let us, there-
fore, examine it with care. Tell me, Susan,
which branch of Adam’s family is written in this
chapter ?

Susan. Abel’s: for we had Cain's yesterday.

Olympas. Was not Abel killed by his brother;
and having no account of his marriage or his
offspring, how can we regard this chapter as
containing an account of this branch of Adam’s
family ?

Susan. Seth was born to fill Abel’s place.

Olympas. Yes, 1 taught you to consider the
name and reputation of the protomartyr as
preserved in Seth’s person and family, inasmuch
as Eve said, “God has appointed me another seed
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instead of Abel whom Cain slew.” In these words
our mother Eve shows her faith in the first
promise, that “her seed should bruise the serpent’s
head.” She looked for the promise through Abel,
and not through the wicked Cain; and secing him
slain for bis faith, she received Seth in the faith
that God through him would fulfil all that she
expected through the rightecus Abel. Her con-
filence was not vain: for the ouly lineage of
DMessiah on earth, in fact or in form, is found 1n
the line of Seth.

Olympas. What, Henry, did I tell you means
the name of Seth?

Eenry. «“Tur AvrroiNtep.”

Olympas. 1he name itself, then, indicates what
was in the mind and expectation of Iive. This
was the person appointed to {ill up the promise
which she had expected through Abel. Repeat,
William, the names of the sons of Adam and
Iive in this line down to the flood, as given in
this chapter.

William. Adam, Seth, Enos, Cainan, DMahala-
leel, Jared, Finoch, Methuselah, Lamech, Noah.

Olympas. What came of the other descendants
of these families? Ior example, had Seth no son
but Enos, and IEnos no son but Cainan? &c.

William. It is not only presumable, but certain
that they had. DBut as you told us, the Dible is
formed on the plan of giving the history of ouly
one family from Adam to Jesus of Nazareth; and
only so much of every other family is given as is
necessary to present this one fairly before us.

Olympas. Very true; Cain’s family all perished
m the deluge, as did all Seth’s offspring save
Noah and his family. We have, therefore, only
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the ancestry of our Lord through ten generations
in this chapter. How old, James, was Adam
when Seth was born ?

James. One hundred and thirty years.

Olympas. How old, Susan, was Adam when he
died ?

Susan. Nine hundred and thirty.

Olympas. Who of all the antediluvians attained
the greatest age ?

James. Methuselah lived to be nine hundred
and sixty-nine.

Olympas. Tell me, Reuben, in what year of the
world did he die?

Reuben. He died in the year 1656, just before
the flood.

Olympas. He must then have lived a long time
contemporary with Adam, and no doubt often
conversed with the father of all mankind. Explain
to us, Reuben, how long Methuselah may have
conversed with Adam ?

Reuben. Seth was born in the year of Adam
130; Enos, in the year 235 ; Cainan, in the year
325 ; Mahalaleel, in the year 395 ; Jared, in the
year 460 ; Enoch, in the year 632; and Methu-
selah, in the year 687; which sum taken from
nine hundred and thirty, the whole age of Adam,
leaves two hundred and forty-three years in which
they lived and may have conversed together.
This may again be shown by subtracting nine
hundred and sixty-nine from 1€56; that is, the
whole life of Methuselah from the whole period
before the flood, which leaves 687 for the nativity
of Methuselah two hundred and forty-three years
before the death of Adam.

Olympas. So then al the experience of Adam
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was communicated to Noah and his three sons by
one person. For if Noah was five hundred years
old at the deluge, and Shem ninety-eight, as we
are informed, then the entire history of all time
reached Shem, Ham, and Japheth by one person;
corroborated, indeed, by innumerable vouchers.
For when we say one person, we do not mean
one witness; but that one person only was
necessary, because he that for two hundred and
forty-three years talked with Adam, talked with
Noah five hundred years; with Shem, ninety-
eight; with Ham, one hundred; and with Japheth,
at least one hundred and two years. DBut he
conversed with many others of his own ancestors
and descendants besides these, and they with one
another ; so that the true faith and true history
of all time were most carefully and safely kept to
the deluge by a few chosen spirits. Who, Susan,
was the father of Methuselah ?

Susan. Enoch, who was translated.

Olympas. What mean you by translation,
James ?

James. To be translated is to be carried from
one world or place to another. Enoch did not
die, but his body was carried up into heaven.

Olympas. Can you, Kdward, name any allusion
to this subject in the New Testament explanatory
of 1t ?

Edward. Paul says to the Hebrews, chap. xi.,
‘“ By faith Enoch was translated that he might
not see death ; and was not found, because God
had translated him : for before his translation he
had this testimony that he pleased God.”

Olympas. This translation of Enoch is a truly
grand and important event, and must be well



FAMILY CULTURE. 67

understood by you all. He was taken up into
heaven, body, soul, and spirit, without sickness or
death, as you understand it, Edward ?

Edward. 1 suppose he was changed some way
before he entered heaven; inasmuch as Paul says,
‘“‘Flesh and blood cannot inherit the kingdom of
God: mneither doth corruption inherit incor-
ruption.”—Enoch, then, must have been changed
in a moment, as will be all that are alive at the
coming of the Lord. ¢ They shall be caught up
into the clouds,” as Enoch was translated to
heaven without the sensation of death.

Olympas. The translation of Enoch is a whole
volume in itself. It wasa gospel and a revelation
of a future and happy life to those who had
honesty and capacity to consider it well. It must
have been a soul-absorbing and thrilling question,
Whither went Enoch? Do you think, Kdward,
there was any search made for him ?

Edward. They certainly made search for him,
as it is affirmed that ““he was not found.” Had
they not looked for him, they could not have said
this.

Olympas. Do you, Edward, remember a similar
search for a Prophet that was lost ?

Edward. Ttis said, I believe, that they searched
three days for Elijah after God had taken him up
in a whirlwind into heaven.

Olympas. True: and the spirit, or wind, from
the Lord ‘suddenly caught away Philip” the
Evangelist ; but *‘he was found at Azotus.”
Enoch was not found, because God had translated
him. But you have not told us, Edward, how the
translation of Enoch demonstrated a future and
a happy life.
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Edward. The character that was translated
imports future happiness: for if “walking with
God” and being ““perfect” are the ways of bless-
edness, surely one pre-eminent in these, snatched
away from earth to heaven, fully indicates a state
of Llessedness consequent upon removal from these
coasts of mortality.

Olympas. Be it granted, then I ask at what
time did this event transpire—before or after the
death of Seth, Abel’s substitute?

FEdward. Before the death of Seth. IEnoch
was born in the year of Adam 622, and died in
the year of the world 987, fifty-five years before
Seth died; for all the days of Seth, born in the
year 130, were nine hundred and twelve years.

Olympzs. This is the point to which I have
been leading your attention. The translation of
Finoch happened so early as that all the sons of
Adam in our Lord’s ancestry had the advantage
of it. On the sacred page, so far as the written
document goes, the first man that left this world
was slain—the second died—the third was trans-
lated. Murder, death, and translation follow
close 1n the successton of history, if not in actual
fact—in these three good men, Abel, Adam,
and Enoch?

Olympas. What, Reuben, was the profession or
calling of Enoch ?

Reuben. Enoch was a prophet and a saint.
He < walked with God,” and it is said “‘he
prophesied.” He was a preacher and a saint.

Olympas. Do we know any thing about the
sermons of Enoch ?

EReuben. Jude alludes to the book of Enoch; at
least he says that Enoch, the seventh from Adam,
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prophesied, saying, ¢ Behold the Lord comes with
bis myriads of holy angels to pass sentence upon
all and to convict all the ungodly among them of all
their deeds of ungodliness which they have
impiously committed, and of all the hard thiugs
which ungodly sinners have spoken against him.”

Olympas. From this sermon or text of Enoch
hew many distinct subjects of revelation are
mtimated, Kliza?

Fliza. The coming of the Lord—the existence
of myriads of holy angels—the providence and
supervision of God—human responsibility—a,
general judgment—and the punishment of the
wicked. If each of these may be regarded as a
distinct topic, then there were sonie six or seven
veryfundamental matters revealed and taught ever
since the fall of man.

Olympas. If to the altar, the priest, the sacrifice,
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