THE
MINOR
PROPHETS



Other Books in the
BIBLE STUDY TEXTBOOK SERIES

— NEW TESTAMENT —-

MATTHEW—VOLUME ONE

MARK

LUKE

JOHN

ACTS MADE ACTUAL

ROMANS REALIZED

STUDIES IN FIRST CORINTHIANS

STUDIES IN SECOND CORINTHIANS
GUIDANCE FROM GALATIANS

THE GLORIOUS CHURCH — EPHESIANS
THINKING THROUGH THESSALONIANS
PAULS LETTERS TO TIMOTHY AND TITUS
HELPS FROM HEBREWS

JEWELS FROM JAMES AND JUDE

LETTERS FROM PETER

HEREBY WE KNOW — THE EPISTLES OF JOHN

THE SEER, THE SAVIOUR AND THE SAVED IN THE
BOOK OF REVELATION

— OLD TESTAMENT —
OLD TESTAMENT HISTORY
GENESIS VOLUMES ONE AND TWO
STUDIES IN SAMUEL
DEUTERONOMY

— DOCTRINE —

SURVEY COURSE IN CHRISTIAN DOCTRINE VOL, I
SURVEY COURSE IN CHRISTIAN DOCTRINE VOL. I

SURVEY COURSE IN CHRISTIAN DOCTRINE VOL. III & IV

THE CHURCH IN THE BIBLE
THE GREATEST WORK IN THE WORLD

ii



BIBLE STUDY TEXTBOOK SERIES

THE

MINOR PROPHETS
The Prophets of the Decline

Obadiah — Joel — Jonah

Amos — Hosea
by
Paul T. Butler

College Press, Joplin, Missouri

it




Copyright 1968
College Press

iv



PREFACE

For a number of years we have longed to put in book form
certain special studies we have made in the Old Testament Prophets
together with ten years or more of classroom exegesis. We are
pessuaded this book will setve the purpose of God to men of honest
and sincete hearts who really want to know His will as exptressed in
the Prophets,

Our putpose is best expressed in the following words of John P.
Milton in his book, “Prophecy Interpreted,” when he says:

“Since this is an age of fear it Is not strange that there
should be an increased interest in prophecy, We might call jt
an intetest in eschatology, which has been defined as the
doctrine of the last or final things .

- “But all too often the emphas1s in the study of prophecy
is such as to increase rather than to allay fear. There ate
preachers and students of prophecy who seem to delight in
playing on the fears and anxieties of people. They magnify
the threat to peace and say little of ‘the things that make
for peace’ They are much concerned to identify men and
nations and events today in terms of some specific Biblical
prophecy. They focus attention on ‘antichtists’ rather than on
Christ; and they seem more concerned to prove what pro-
phecy says about Russia, or about Israel, than to proclaim
what it says about the kingdom of God . . .

“There is in this wrong use of prophecy a mistaken
emphasis and a faulty exegesis. The emphasis is wrong be-
cause attention is focused primarily on transient events instead
of on the redemptive activity of the living God. The exegesis
is wrong because it does not understand the fundamental nature
and purpose of prophecy, and therefore ignores basic evangelical
principles of intetpretation.”

Studying the Minor Prophets will be a MAJOR experience for you!
Your soul will soar to the highest heights of praise man is capable of
composing. Your heart will revel in the revelation of God’s love and
faithfulness, You will tremble when you come face to face with the
Righteous Lord’s judgment upon sin.

The message of the “minor” prophets is as relevant as this morn-
ing's newspaper. The basic issues of life today are the same as they
wete then—social injustice, lying, killing, stealing, adultery, trusting in
material prosperity or military might instead of God. The prophets

v

4




MINOR PROPHETS

speak to these issues as though they were among us today. God and
His purpose is the final arbiter of history—not politics or economics.
The message of the prophets will never be out of date.

" But even more important, you must understand the prophets in
order to understand what God has done in Christ Jesus. “For the
testimony of Jesus is the spirit of prophecy” (Rev. 19:10). You will
tead of Jonah whose humiliating experience in the belly of the great
fish typified the humiliation of the Messiah; you will read Joel whose
prophecy of the Holy Spirit foretold the establishment of the church on
Pentecost; you. will read Amos whose “rebuilt dynasty of David” was
fulfilled when Gentiles were received into the church; you will read
Hosea whose prophecies are quoted by Peter, Paul and Matthew, and
applied to redemption in Christ,

You will know what the apostle Peter meant when he said: “we
have the prophetic word made more smre. You will do well to pay
attention to this as to a lamp shining in a dark place, until the day
dawns and the morning star rises in your hearts.” (II Pet. 1:19)

We. shall be forever grateful to Editor, Don DeWelt, and his
College Press for presenting us the opportunity to have this work
published. We are also deeply indebted to.a very capable and dedicated
secretary, Mrs, Charlene Schell, for clerical -assistance on the manuscirpt
as well as fulfilling other duties of our’s as Registrar of Ozark Bible
College, .leaving us free to devote extra time to this work. Our sin-
cerest appreciation to the many. authors and publishers who have given
permission to borrow from their labors.

May your heart be filled with abundant peace and joy and your
faith in your Heavenly Father be strengthened by your study of His
Word through the agency of this commentary.
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INTRODUCTION

Prophet and Prophecy: A prophet (Nabi in Hebrew), (prophetes in
Greek), means literally, “one who speaks for another,” A prophet is one
who utters the words that another has put into his mouth. Prophecy,
his communications, may have reference to the past, to the ptesent, of
to the future and may also extend to absolute and universal truth as
well as to specific events and persons. A prophet is not so much a
foreteller as he is a “forth-teller.” In Hebrews 1:1, the writer informs
us; “God, who at sundty times and in divers manners spake in time
past unto the fathers by the prophets by the prophets, hath in these
last days spoken unto' us by his Son” In times past the voice of God
spoke through the prophets, Now God is still speaking, but He does it
through His Son. That word spake, according to one excellent Greek
scholar is the word from which we get our English word, “lullaby.” Of
course, God was not talking in the past in our ordinary sense of lullaby,
but a deep profound sense of the word everything that God has said
to testless, feverish, ctying, agonizing humanity is a great lullaby!

Minor Prophets: The books commonly called “Minor” Prophets, are in
no way minor, They are not in the least inferior in their degtee of
inspitation, authotity, reliability or in the importance of what they have
to say! The entire Old Testament revelation would be tragically incom-
plete without, for example, the book of Malachi, or the book of Hosea,
or Joel, or any of the other “minor” prophets. There would be enigmas
in the New Testament without them., Yes, God spake unto the fathers
through the prophets in many sections and on many topics. But re-
membet, no one prophet had the completed petfected, revelation of God.
Bven a cursory glance over these wonderful writings will reveal how
marvelous are the subjects dealt with, and many sections provided; and
when we finish Malachi we can say, “Now we need The Prophet.”
The Jews had two classes of prophetical books. One was called
“the eatlier prophets” which might be characterized as “prophetical
historical books.” Included in this first class were the books of Joshua,
Judges, I and II Samuel, and I and II Kings. The second class of books
called “the later ptophets” might be characterized as “prophetical pte-
dictive books.” Included in this second class were two other classes;
“gteater prophets,” namely Isaiah, Jetemiah and Ezekiel; “lesser pro-
phets,” namely Hosea, Joel, Amos, -Obadiah, Jonah, Micah, Nahum,
Habakkuk, Zephaniah and Malachi. The “later prophets” were also re-
ferred to by the Jews as, “The Book of The Twelve,” and were con-
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sidered as ozne book by the Jews for they regulated the number of the
books in the Hebrew Scriptures by that of the Hebtew alphabet, which
consists of twenty-two letters. '

All these books were received into the Hebtew Canon as possessing
divine authority and are found in all the ancient catalogues.
Josephus (a Jewish historian of the 1st century AD.) confitms the
canon of the O.T. exactly as we have it today. The Council of Jamnia
(about 90 AD.), a council of Jewish rabbis who met to confirm the
canon of the O.T,, establishes the canon of the O.T. in the first century
the same as it is today. We would like to discuss at mote length the
canon, inspiration, and textual integrity of the Old Testament, but that
is a separate study which would require a large volume in itself. FEach
of the five Minor Prophets dealt with in this volume has its own
Introduction at the beginning. For additional tecchnical information we
suggest reference to either “An Introduction to The Old Testament,”
by Edward J. Young, pub. by Eetdmans; or “A Survey of Old Testa-
ment Introduction,” by Gleason Archer, pub. by Moody Press.

Minor Prophets and The Dead Sea Scrolls: Perhaps this will be valuable
information which, so far as we have found, is not contained in any
of the older, consetvative commentaries on the Minor Prophets listed
in our bibliography. So far, eight manuscripts have been found (in
cave 4Q) of the “Book of The Twelve,” or the Minor Prophets.
4Qx11C indicates Hosea, Joel, Amos, Zephaniah, and Malachi, 4Qx11D
Hosea, 4Qx11E Zechariah, and 4Qx11F Jonah in the contents. Cross
says: “None is complete. We cannot always be sure that all twelve
Minor Prophets were copied on a given scroll.” Portions of Micah, Jonah,
Habakkuk, Zephaniah, and Zechariah, in Greek, wete among the frag-
ments brought to light by the Bedouin shepherd-boy in August, 1962,
but their provenance is unknown. Of the 382 manuscripts represented
by the fragments of cave 4Q, about 100 ate Biblical manuscripts. Every
book of the Hebrew Bible, with the exception of Esther, is represented.

Not only is the integrity of the text of the Old Testament well
authenticated, its historical accuracy is also confirmed in many and
various ways. We have included here a small listing of the Kings of
both the chosen people and heathen nations most of whom are con-
temporaneous with the period of history during which the Literary
Prophets wrote. All these kings are confirmed by archaeological inscrip-
tions.
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DEDICATED TO
The
TRUSTEES
ADMINISTRATION, FACULTY and STAFF

and

STUDENTS
of

OZARK BIBLE COLLEGE

whose christian faith and love have made teaching and
writing a pleasure and a privilege
and to the

- PROPHETS OF THE OLD TESTAMENT

whose lives best express the poem below written by
my Mother

“MY GRACE IS SUFFICIENT FOR THEE.”

My way seemed so long and dreary

My burdens were so hard to bear;

I said, “Dear Lord, please have mercy,”
But no answer came to my prayer.

I bowed my head in self-pity

Crying, “Lord, don’t you care about me?”
And then I did hear Him answer:

“My grace is sufficient for theel”

Oh God, forgive my murmuring;

I lost sight of your cruel cross.

My eyes were blind to your suffering,
Your stripes, humiliation, and loss.
Now that my eyes have been opened,
Give me courage instead of release;

Let me hear again your whisper,

“My grace is sufficient for thee!”

And when I come to cross Jordan,

I know you’ll be there with a smile,

My hand you'll hold in Your pierced one,
Travelling the last weary mile,

We'll go through the gates of splendor,
My great God I at last shall see,

He will say, “My child, I told you,

My grace is sufficient for thee.”

by Lois Butler
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SPECIAL STUDY ONE

THE LITERARY GRANDEUR OF
THE O.T. PROPHETS

by Janet McFarland

The prophet was a forth-teller, or interpreter, of the mind and
will of God in reference to the past, the present, and future, Some
names of prophets are seer (one who looks beyond carnal things to
spiritual things), Ish Haruach (man of spirit or an inspited one), man
of God, servant of God, and shepherd or watchman,

Zephanieh, Daniel, and Isaiah were of royal blood; Ezekiel, Jete-
miah, and Zechariah were of ptiestly rank; Amos was of the peasant
class, and Hosea was of the middle class, The literary method of im-
partation of truth used by each of these men shows individuality, Their
writings show evidences of hetedity, environment, and training. 'These
differences show in the patrician sublimity of style and majesty of thought
of Isaiah, the sad spirit and general social atmosphere of Hosea, and
the hatred of sham and an atmosphere of the trees and streams found
in Amos. :

Thete was one thing that made these men of varied gifts and
backgrounds alike: It was the call of God to be his spokesmen:

and the Lotd took me from following the flock,
and the Lotd said to me, “Go, prophesy to my
people Israel.”

Amos 7:15

Now the word of the Lord came to me saying,
“Before I formed you in the womb I knew you,
and before you wete born I consecrated you;
I appointed you a prophet to the nations.”
Jetemiah 1:4,5

The first two chapters of Ezekiel and the sixth chapter of Isaiah
tell how God called them. This is whete they received their inspira-
tion and authority. It is why they prefaced their messages with “Thus
saith the Lord.”

The book of Isaiah is the prime example of the literary power of
the Old Testament prophets. Unity of design, structure, and spirit is
one of the mecessary qualities of good litermure. The unity of style
in the book of Isaiah is shown in the use of poetic embellishments. In
chapters 9:8 to 10:4 thete is a poem of four strophes, and each of
these beautifully otganized strophes is followed by the musical refrain

1
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“Fof all this his anger is not turned away, but his hand is stretched
out still” The same poetic mind is shown in the well-planned ode
of chapter 49. There are some differences of style but not any more
than would be expected from an author dealing with .vatying moods
or different thoughts. The first poem is a song of sin and the sec
ond is a song of salvation, but in both the voice is the voice of Isaiah.

The literary wnity and orgamic wholemess of Isaiab’s prophecies are
seen in the part of his work which is about the future. In chapters 24
to 27 there is a picture in the foreground in which there ate blackness,
darkness, and tempest. These ate symbols of Jehovah’s wrath that will
be poured out without mixture upon an ungodly world. However in the
background of that picture, above the clouds and breaking through,
there are streaks of light which are messengers announcing to Israel
the dawn of a brighter day of clear resplendent with heavenly light.

Among the book’s other literary qualities is Isaiah’s fine ability in
description. ‘The recotd of his call to service is unsurpassed in the
sublime and beautifully poetic way it describes how God, His throne,
and His angels look. '

Isaiah’s. style is described by Dr. Robinson of Chicago as having
no superior or even a tival in versatility of expression and brilliancy of
smagery. Dr. Dillman, the noted German critic, asserts that every word
from Isatah stirs and sirikes the mark. ‘'This is illustrated by Isaiah
32:1,2,

Behold, a king will reign in righteousness,
and princes will rule in justice.
Each will be like a hiding-place from the wind,
a covert from the tempest, '
like streams of watet in a dry place,
like the shade of a great rock in a weaty land.

Isaial’s vocabulary, though not extensive, is selective and charac-
terized by universality of taste in the sources from which he got his
words. A list.of words and phrases taken at randem show this. Though
the prophet had a keen eye for the moral significance of events he was
also interested in natural facts. The list includes: sand of the sea, stem
of a tree, well of water, bird’s nest, ox, wilderness rock, gold of Ophir,
garden of cucumbers, plumb line, plow, bruised grain, threshing machine,
overflowing stream,” falling tower, devouring fire, tempest, hailstones,
tabrets and harps, silver, horses, camels, lions, fruit, wilderness, locusts,
lambs, goats, vines, fig trees, and mountains. All these words and others
he places in well-ordered surroundings. '
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LITERARY GRANDEUR

The propbecy of Isaiah is made rich by an unusual Krerary elo-
gwence, Isaiah was not an orator in the Greek sense, The eloquence
of the prophet consists in the psychic power of the message, a power
that makes the reader feel that the writer has put himself completely
into his writing, 'The reader is convinced of an unexpressed and re-
setve power which distinguishes the man of eloquence from the man
who is only a public speaker. From the beginning of his book to the
end there is sustained power, There is no lowering of the grand, sub-
lime style,

In all the prophetic writings thete are certain qualities that make
for good litetature, Isaiah’s book gives evidence of wide knowledge
not only of Palestine but of the nations around it. All of the other
prophets show knowledge in proportion to the major or minor nature
of their works.

Imagination of a high order is also found in the prophetic writ-
ings. 'The strong glow of this creative faculty of the soul adds beauty.
Isaiah takes some of the faots of an external nature and paints a picture
of the wilderness transformed, -

The imagination which produced this picture was' powerfully in-
fluenced by envitonment, for the idea is bortowed from the topography
of the countty, He dtew from the countty the facts which his imagina-
tion needed.

Isaiah along with the writers of Hebrew poetry saw matute as the
garment of deity, Through the world around him he saw God as
though looking from an open window. All visible things were but
a mist between them and the Invisible a rushing stream flowing
from his hand. So Isaiah writes, “Break forth into singing, ye moun-
tains, O forest and evety tree therein” In this way nature is regarded
as a transparent medium which is consumed in the vision of deity and
rolled away like a curtain. The glory of the visible world with its
petfect balance and harmony is dwelled on and broadened so that a
sense of the power and beauty of God is impressed on the reader.

The same author goes beyond the facts of nature and sees through
to the place of the King who sits in the heavens. This is the poetry
of the throne of God artound which is a “rainbow . . . in sight like
unto an emerald.” This poet’s patrician imagination lifts our thoughts
from an earthly throne in the old Jerusalem to the heavenly throne
in the New Jerusalem.

Optimésm is another quality of the literature of the prophets. They
believed that they could justify the ways of God to men. Their song
was of sin, but it was also of salvation. They sang of the blackest sin
of Israel and Judah, and they sang of the way out. They lifted their

3
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eyes to the hills to look for the first sunlight of the coming golden
age. 'The Sun of Righteousness was already shining in their prophetic
souls. “Arise shine, for thy light is come, and the glory of Jehovah
is risen upon thee,” Isaizh wrote, Isaiah was the most optimistic of
the prophets. This may be due to the fact that he has the most com-
plete view of the world and of the hand of God in history.

Linked with optimism is emosionalism, When the prophets ex-
press a belief in the ultimate triumph and glory of the Kingdom of
God their belief goes out from them with a psychic power that stirs
the souls of their readers. This psychic power is unique because it
intensifies thought and makes it the litetature of power.

This shows in Isaiah description of the majesty of God.

Have you not known? Have you not

heard?
The Lotd is the everlasting God,

the Creator of the ends of the earth.
He does not faint or gtow weaty,

his understanding is unsearchable.
He gives power to the faint,

and to him who has no might he increaseth strength.
Even youths shall faint and be weary,

and young men shall fall exhausted;
but they who wait for the Lord shall renew their strength,
they shall mount up with wings like eagles,
they shall run and ot be weary,

they shall walk and not faint.

Isaiah 40:28-31

It is also demonstrated in Habakkuk’s picture of the majesty of God.

God came from Teman,
and the Holy One from Mount Paran.
His gloty covered the heavens,
and the earth was full of his praise.
Selah

His brightness was like the light,

rays flashed from his hand;

and there he veiled his power.
Before him went pestilence,

and plague followed close behind.
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He stood and measured the eatth;
He looked and shook the nations;
then the etetnal mountains were scattered,
the evetlasting hills sank Jow,
His ways wete as of old,
Habakkuk 3:3-6

When the Prophet Joel describes the on-coming of God's terrible
judgments he becomes a tongue of poetic fire:

The earth quakes before them
the heavens tremble,
The sun and the moon are datkened,
and the stars withdraw their shining,
The Lord utters his voice
before his army,
for his host is exceedingly great;
he that executes his word is powerful.
For the day of the Lord is great and very tetrible;
who can endure it?
Joel 2:10,11

Another quality in the literatute of prophecy is spirituality which
is the expression of the fellowship which man holds with his Maker.
This fellowship the inspired writers held with Jehovah. He was
the point of departure and return in all their thinking. Bzekiel is so

“conscious of this intimacy with God that he says, “The word of Jehovah

came unto me, saying,” thirty-eight times and “Thus saith the Lord
Jehovah,” several times.

Isaiah speaks of the source of his authority by saying, “Thus saith
the Lord.” Jeremiah uses, “The word of Jehovah came unto me, say-
ing,” and “The word that came to Jeremiah from Jehovah, saying”
All the prophets claim that their messages are God-bteathed.

In the prophetic writings this spirituality is expressed in the
authot’s belief in a personal God whose throne is in heaven, whose
footstool is the earth and whose character is both Justice and Love.

The quality of spirituality in the wtitings of the prophets also
appears in the belief in man’s spititual possibilities. Their chief aim
is to bring Israel into spiritual fellowship with Jehovah and to pro-
mote this fellowship.




MINOR PROPHETS

Prophecy in one of its aspects may be described as the philosophy
of history in the form of a drama. As one mode of conveying their
conceptions the prophets display the incidents before our: imagination
working toward their goal with the realistic clearness of drama. When
examined such prophetic compositions ate found to go beyond the
machinery of dramatic literature. ‘They borrow from all other literary
departments special modes of treatment and blend them together into
the most highly wrought and spiritual of literary forms which is called
the rhapsody. Chapters 44 to 66 in Isaiah is a rhapsody of Zion
redeemed.
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Prophetic writings constitute a very unique and important type of
literature. Included in the canon of the Old Testament are. seventeen
books of prophecy. Five major books are separated because of their
greater length, Isaiah being first and foremost. The shorter books
compose the Jewish “Book of the Twelve”, or the minor prophets.
Any thorough study of God’s word must make room for an examination
of these books.



INTERPRETING THE PROPHETS

The Old Testament prophets ate dynamic figures who present
colorful pictures and tremendous challenges, There has been a gross
misunderstanding and misuse of this section of the Bible. An age of
fear has produced a mass tension, which is easy prey for sensationalists
who would warp the word to satisfy human curiosity. With reckless
disregard of proper mterpretanon, men have made a tawdry display of
determining “times and seasons”,

A cotrect exegesis (or leading out) of the text of the prophets
can be invaluable to the Christian, The New Testament writers quoted
profusely from them for evidential purposes. ‘They were also used to
illustrate, emphasize and explain the nature and mission of both the
kingdom and the messiah, Qur understanding of this New Testament
usage will deepen with our understanding of the prophets. “For what-
was written in former days was written for our instruction, that by
steadfastnéss and by the encouragement of the scriptures we might have
hope.” (Romans 15:4) “And no prophecy ever came by the will of
man: but men spake from God, being moved by the Holy Spirit.” (II
Peter 1:21)

Thete is also a wxdenmg of our hotizons, so to speak, as we grasp
a great sweep of human history and understand God's eternal purposes
through the ages. There is a devotional quality developed as we yield
to the joy of the kingdom so beautifully expressed in these writings.
“Thou wilt keep him in perfect peace, whose mind is stayed on thee:
because he trusteth in thee.” (Isaiah 26:3)

A prophet, says the dictionary, is one who speaks for another,
especially for God. A secondaty definition describes him as a seer
who foretells future events. It is only within relatively recent times
that Christians have realized that the major truth of the Old Testament
prophecies is to be sought in the first rather than the second of these
definitions. 'The prophets, however, become a perpetual storehouse
of treasure as we see the certainty of judgment on sin, the holiness
of God, and a history of His chosen people often left unlearned.

There are certain basic axioms of interptetation to follow when
interpreting any literary work. The only reason for the existence of
the office of prophet was that of communicating God's will to man in
man’s Janguage. The act of communicating is dependent upon both
the scientific recording of historical and didactical prose and the attistic
creation of figurative and symbolical poetry. There are certain basic
axioms which must be followed in all literature, whether prose ot poetry
ot both, because all literature seeks, in one way or another, to communi-
cate, There are at Jeast ten basic axioms to interpreting the Bible.
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TEN BASIC AXIOMS TO INTERPRETATION

The true object of speech is the impartation of thought
Language is a reliable medium of communication
Usage determines the meaning of words

Two writets do not independently express thought alike
Every writer is influenced by his environment

An author’s purpose determines the character of his production

'We must use both reason and intelligence to understand what God

said ‘

The true interpretation is what the author intended to say; God’s
Word has one imtended meaning, not many conflicting ones

The language of the Bible is the langnage of men, even when it is
used to express divine truth, and is to be interpreted by the same
methods and principles as ate appropriate for any other message of
similar literary nature.

When any Bible passage is used for any other meaning than what
the author intended to express by it, it is not what the inspired
weiter had in mind; therefore, such meaning read into it does not
have the authority of the scripture.

There are four cardinal points of literature:

a. Description—the incident itself belongs to the past, the words
describing it are throughout the words of the author himself
(Homer & Milton)

b. Presemtation—the author himself nowhere appears but he leaves
the reader to hear words of those personages who actually took
part in the incident—perhaps to see their doings (Shakespeare)

¢. Poetry—"creative literature”, the poet makes something, or he
creates, ot adds to the sum of existence, by figures, symbols,
and other poetic vehicles '

d. Prose—only discusses what already exists

The most important distinguishing feature of Hebrew literature is
its overlapping of prose with poetry.

Prophecy in one of its aspects may be described as the philosophy
of history erected into a drama. - This is called a RHAPSODY.
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DESCRIPTIVE
(Authot’s wotds throughout)

POETRY (Creative)

EPIC Mainly HISTORY
Parts of Wisdom Description Genesis throughout
Literature Esther
Gospels and Acts
Prophets
Revelation
LYRIC Reflecion ~ PHILOSOPHY
Psalms | Prophets
Song of Solomon N.T. Epistles
Prophets
DRAMA Mainly Action RHETORIC
Job Deuteronomy
N.T. Epistles
Revelation
Prophets

(Sumuno>ay) SO¥d

PRESENTATIVE
(Author nowhete appears)
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Hebrew prophecy is not poetic in the strictest sense. Yet, there
is the artistic beauty and dramatic grandeur in it which is familiar to
all poetic literatre. The recognized canons of poetic art will be seen
to apply to Hebrew prophecy. The first canon is: “The truth conveyed
must contain a profound interpretation of life, and be vital and im-
portant.” The second is: “The truth conveyed must be expressed in
terms of artistic beauty”.

It is to our advantage that prophecy was given by poetic relevation.

Poetic revelation:

a. Aids exegesis and gives opportunity to apply laws of harmony
and opposition

b. Makes memorization easier
c. Gives literary charm
d. Increases vividness and emotional impact

As it was the primary aim of the Hebrew religious teachers
(prophets) to influence the heart and conscience, the poetic element,
though never entirely supptessed, was held in restraint to further the
ends of spiritual instruction.

LITERARY ASPECTS OF OLD TESTAMENT
PROPHECY ‘

Old Testament prophecy, as literature, fits the definition, contains
“the basic elements, consists of the various forms, fulfills the four-fold
purpose, and produces the creative results of literature.

— DEFINITION —

“Literature” has been aptly defined as the best thoughts of a people,
in the best forms, set down in writing. No one can argue but that the
Old Testament prophets consistently voiced the best thoughts of the
Jewish people. To read the prophets is to conclude that they are ex-
pressed in the best forms available—either then, or now. Every figure
of speech common t¢ man is to be found in Old Testament prophecy.
Indeed, one might even say that the Old Testament is the text book and
majn soutce of example for any who could study figures of speech,
petsuation, or thetoric. Old Testament prophecy adequately fits the
definition of “literature”.

Going further, we find that the prophets not only meet the defmx-
tion of, but set the standard for all that is to be included in the idea
of classical literature. The words and phrases of the prophet-bards of
old ate packed with meaning and significance. Such words ate. . . .
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“Heat this word, you cows of Bashan, who are in the mountain of
Samaria, who opptess the poor, who crush the needy, who say to their
husbands, ‘Bring, that we may drink! ., . .”, not only stir the emotions,
but present a picture so vivid as to startle the apathetic, Phrases such
as . .. "prepare to meet your God, O Istael, For lo, he who forms the
mountains and creates the winds, and declates to man what is his
thought, who makes the morning datkness, and treads on the heights
of the earth—the Lord, the God of hosts, is his name! , . .", appeals to
the innate within every man. The prophets appeal to broad human
values: to love, to hatred, to emotion, to righteousness, to sin, to
motive; to conscience, to soul, to heart, They stit, they threaten, they
mold, they use. They inquire, they demand, they entreat. They express
universal feelings and emotions, They indeed determine the definition
of what we call classical literature.

— ELEMENTS —

Literature must consist of four main elements, (1) Characters; the
character must have a petfectly clear and reasonably logical motive. FHis
locale must be understood. Was he speaking to rich, to poor; to
stranger, to wife; to heathen, to ptiest; to man, to God? (2) Plot:
The series of events must include a situation—characters in action.
“Thete must be suspense—that which holds the imagination as well as
concentration. ‘There should be high points, as well as lulls, And
finally there should be results—that is, a real change, in character, in
situation, in attitude, in something, (3) Theme: There must be an
idea, a basic truth expressed, and presented in a way that it is under-
stood, as well as appteciated. (4) Style: The use of certain words, or
rather, the prevalent use of some words, the point of view, the location,
the manner of speaking, and the personality of the author combine to
reveal the author’s style,

It will suffice to show how only one of the Old Testament prophets
containg all the basic elements of literature to defend his literary aspects.

The shottest of the prophets, Obadiah, seems to adequately illustrate.
We find the characters, Edomites and Israelites, real men, neighbots,
blood brothers, yet engaged in conflict. Each has a motive: Edom—
greed, avarice, thitst for wealth; Israel—anger, vengeance, pride. The
locale is clear: Edom—"you who live in the clefts of the rock” . . .
“your nest . .. set among the stars” . .. “Edom” ... “Esau”; Istael—
“Terusalem” . . . “gates” , . . “my holy mountain” ..., "Mt Zion". The
plot begins with a call against the high hand of Edom, which has
betrayed its brothet. The situation is this: Israel was being bothered by
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watring armies. Edom stood off and laughed—yes, applauded. The
Edomites not only refused to help, but aided the plunderers in the
pillaging, killing the survivors, looting the goods. Suspense mounts as
one wondets—What will happen to such a nation, for such an- action?
What will happen that Edom will be brought down? High points are
the building up of the treachety of Edom and the building up of the
Lord’s prophecy against Edom. The results of the plot are clear. Edom
is destroyed, and one gets the uncomfortable feeling that such will
happen to anyone who betrays his brother. The theme, the basic idea,
is that the Lord will avenge His elect against theit attackers and “The
Kingdom will be the Lord’s” 'The style of Obadiah, his changing from
present to future to past, all in one sentence, his parallelisms and - metony-
mies, his joyful speech, his point” of view, his location, combine to
completely fulfill all the elements of literature.

— FORMS —

The forms of literature especially applicable to the Old Testament
prophecy would be (1) history. With history, all the prophets are con-
cetned, being basically, historical works. Aside from history we have
(2) biography—as illustrated in patts of Isaiah, Jomah, Daniel, etc, (3)
essays—as contained in Jeremiah and Lamentations; (4) drama—as
represented in evety prophet; (5) poetty—as exemplified in Zechariah,
Nahum, Micah, Isaiah, (6) shott story—as- epitomized in Jonah and
pictured in Amos.

Almost every form of literature can be shown in its best form in
Old Testament prophecy.

— PURPOSE —

The purpose of good literature takes four forms. (1) The first
of these is simply communication. Communication relates events and
answers questions, It simply makes known many facts, (2) Next is
argument. ‘This is an attempt to persuade, to sway, to influence toward
a particular attitude or position. (3) Description simply portrays a
picture to the reader. (4) Natration is an account of action or events
with no attempt to stir or motivate.

Old Testament prophecy answers neatly evety question man had
asked prior to the CROSS—and serves to answer many after. It communi-
cates. Prophecy argues. It maintains the deity and foreknowledge of
God. It sustains the pre-eminence of good and destruction of evil. It
retains the dignity of man. Needless to say, prophecy describes and
narrates.
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~— RESULT —

Prophecy, as found in the Old Testament, best fits the description
literature, when we - consider its creative results, Prophecy is able to
stimulate emotion and draw a definite response from the one who reads.
He may dislike it, he may hate it, he may never touch it again, but he
teacts, He may cherish it, he may grow fond of it, he may' use it
constantly, but he reacts.

It has been said before, and safely so, and here-bears repeating—
A man may not like the Old Testament prophets because they lay bare
his heatt, he may love them for their beauty and pristine sacredness,
but once reading, he will never be the same. This is the matk of true
literature, o

The Bible is expressed in human language. If a person is to com-
municate meaning to another the writer must use words and figures
which are familiar to the reader. First in order to interpret and under-
stand the Bible the human side must be studied. The human figures,
illustrations, and modes of expression, the thoughts and feelings the
situations, scenes, and characters must be comprehended and understood.
It is not a message until the words awaken the human mind and bring
about a pictute of scenes and situations.

In his study of the text and its meanings, one must underst:and the
meanings of the words employed. Language’s meaning is in the minds
of the usets, so the interpreter must discover the agreement that existed
between the prophet and the people to whom he spoke before he can
call up in his own mind the same concepts. Words lose their otiginal
meanings through the years; the interpreter must realize that the prophet
spoke to the people of his day, not to those who would live thousands
of years later, The interpreter should study the etymology of the word,
its actual meaning in common usage, dnd its usage as a synonym. The
fundamental ptinciple in undetstanding the meaning of words in theis
context is that a word has only one meaning in one place.

Often the chief hindrance to interpretation of the Bible is
felt to be the dignhity of the message, the sublimity of the scenes and
situations, the depth and spirituality of the truth and experiences. The
Bible should be apptoached in the simplest possible attitude; there must
be no false teverence; thete must be nothing stilted; the reader must
become a little child and accept. in the simple wonder and express in
the most human manner possible these exalted truths, Theories of
intetpretation are sometimes a hindrance. The interpteter must be both
an attist and a scientist, one who identifies himself with the truth he
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portrays. A searching study of each passage is necessary. The artist
must comprehend the problem from a different point of view than the
exegete; he must not only understand, he must feel; he. must not only
understand the parts, he must create the whole into one picture; he must
have a postitive and complete unity, and must pass beyond the negative
stage of examination and tejection of what does not belopg to the
passage. The artist must present the spirit of the passage, and not
theories or opinions; it is not for him to give formulas of chemical
analysis or theories of cookery but to furnish to hungry souls the bread
of life, _

If the Bible is written to human beings and by human beings then
the interpretation of it must be governed basically by the laws of
literature. Regarding the Bible as literature does not degrade it, but
it is more exalted by it. The literary study of the Bible, to be of any ad-
vantage to interpretation, must be simple and profound study of its real
spirit, a creation of the scenes by the imagination and the sympathetic
assimilation of its experience. A true experimental intetpretation is the
teal climax of true literaty study. ... Tiue interpretation demands
the ideas be grasped, and appreciated, that the scene be really created,
and that the sympathy be genuine, Hence it is first necessary to come
to some realization of the various literary forms which are found in the
Bible, and to understand the vocal expression of the lyric, the dramatic,
and the epic spmt and how far each specific hterary forms ‘modifies
vocal expression,

— THE FACTS —

To understand any literatute one must be thoroughly familiar with
it. ‘This, of course, is the first prerequisite to interpreting the prophets.
The wide extent of Biblical prophecy demands a very complete knowl-
edge of Bible content to interpret any part in light of the whole
Individual prophecies are of a partial nature and must be supplemented
by others, in order to envisior the full scope.

To leatn a grouping together of the prophets by content and chron-
ology is conducive to a right interpretation,

PRE-ASSYRIAN (Times of Prosperity)

Obadiah-—What God will do to the enemies of His elect

Joel—The Day of Jehovah manifested in judgment and redemptxon
Jonah—God’s love for all who will repent °

Amos—The sovereignty of God over all nations

Hosea—The- love and longsuffering of God for a rebellious people
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ASSYRIAN (Decadence and impending destruction)

Isainh—The gloty of God in judgment and in redemption
Micah—Moral teformation by spititual application of the law of God
Nahum—The vengeance of the Lord up His adversaries

CHALDEAN (Impending downfall of Judah and her utter degregation)

Zephaniah—The day of the Lord’s wrath followed by blessing

Habakkuk—In the face of God's use of the heathen to judge the elect,
the man of God must live by faith

Jeremiah—Lamentation, punishment, steadfastness, hope

EXILIC (Out of the chastizement of servitude comes hope)

Ezekiel—The scattered sheep to have a Good Shepherd in the future
Daniel—God's king and kingdom to desttoy the sovereignity of the god
of this world in the times of the Gentiles

POST-EXILIC (Rebuilding and preparing for the commg of God’s
presence—Immanuel )

Haggai—Need to rebuﬂd God’s house instead of wortying about one’s
own

Zechariah—The One to come will bé a meek and lowly, persecuted and
pierced Saviour

Malachi—The One to come will be One who judges

Historical contempotanity must be consideted and careful attention
should be given customs and geography. The Hebrew prophet was pri-
marily a man who spoke the message of God to the people of the day.
Usually this was a call for repentance and righteousness, with the present
time his chief concern. The general background and, frequently, specific
details given in the historical books serve as a key to the proper in-
terpretation of the prophetic messages. Conversely, the utterances of
the prophets contribute much to the understanding of Israel's history.
They expounded the spititual meaning of the law, using the past as
their primaty source of teaching material. Pleading for a heart-felt
religion, they substantiated the Mosaic law as a valid covenant and
tule of life for their day.

Problems which ate still present must be examined with ‘the best
tools known to human interptetation. The study of the prophets is
worthy of such exertion because of the historical and spiritual link
which it forges between the Old and the New Covenants,

The prophet himself, the spokesman for God, must be studied be-
cause God at times left the prophet comparatively free to express His
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truths in the prophet’s own style or in mannerisms of the prophet’s own
personality. A man is shaped by his education and his environment; this
influence. shows in his writings. Amos’ profession of shepherding,
Micah’s simple countty. background, and Isaiah’s intellectual and royal
connections affected their messages. - Another influence was the natural
thought - pattern of the Hebtews. This would affect the prophets
thmkmg and his expression to others for the sake of easy communica-
tion. The moral character of the prophet would also have a definite -
bearing on his expressmn A prophet’s moral character is captured in
the reading of the entire book, but attention to the details shed added
light also.

A prophet is influenced by the people to whom he speaks. His
message must be made understandable and meaningful according to their
manner of expression and frame of reference. In order that the prophet
will be heard, he must arouse curiosity and attention in his audience
through his manner of speaking. Thus, we must understand prophecy
by taking into consideration the understanding of those with whom the
prophet was primarily concerned, his contémporaries.

His physical surroundings affected the style of the prophet’s
message. 'The geography of his country would determine many of his
illustrations and figures of speech; the interpreter must be familiar
with geography. Both the propbet and his audience wete ‘affected in
their thought patterns by the pohncal life, history, climate, major occupa-
tions, and religious life with its sects and idolatries, One must “share
with” the people of the time in order to understand prophecy.

The prophetic office is unique in the catalogue of human instru-
ments to execute the will of God. Many were used spontaneously as
prophets, but the prophetic office was reserved for a select few.

1. The prophet of God was foremost a speaker for God to his
fellows, As the bold mouthpieces of the divine mind they became the
conscience of the nation. Without respect of persons they spared not
priests or kings, for all fell under their influence. Their primary
function was accomplished in the present.time. They were featless
pteachers of sin, righteousness, and judgment to their contemporaries.

2. Prophets were also predictors of evemis yet wnborn. The fote-
telling of fates hidden under the hand -of the future was a tremendous
element of ancient biblical prophecy. Chiefly the predictions were of
impending wrath upon sin unrepented of and to comfort with precious
promises of the redemption of Israel. As we from the pinnacle of
another present time look back at predicitive prophecy, it becomes
evidential in value. It lays a foundation for faith. In the light of
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fulfilled prophecy we confitm the authentic. voice of God, We find real
sttength in the understanding of the Messianic prophecies.

3, The interpretasion of History's lessons and expounding of the
Mosaic law were included in the basic duties of the propher. 'The
ptophet's chief source of didactic and illustrative material was out of
the past. This he used to inspire men to keep the Law in spirit as well
as in letter, This enabled him to direct men's thoughts to the end of
the Mosaic economy and to create a desire for the Messianic reign,

4, The prophet is.a bistorian. In his productions we get a glimpse
into the life of that colorful era; thus, the gap between the testaments is
spanned. In the undetstanding of this history we are better equipped
to grasp the intent and meaning of the new testament scriptures,

— THE FOCUS —

The tepetitious, resounding theme of the prophets must be kept
ever in mind; sin, judgment, and restoration (or hope). The prophets
were concerned with more than just a land and a people. God's cove-
nant to Abraham and the realization of that covemant jn history—
Chtist incarnate—is the focal point.

Generally too much eschatological significance is read into the books
of the prophets. Seldom is there a mention of Heaven, Instead, the
prophecies point to primarily and almost exclusively Christ and complete
fulfillment in Him, (cf. Rev, 19:10).

The basic doctrine of the Old Testament prophets is that God is
King and Controller of the universe, all nations included. He has
complete rule over history. -There seems to be a general outline fol-
lowed in each book:

Pronouncement of sin
Prediction of judgment
Plan for repentance

Promise of salvation (both temporal and spiritual at
times)

As a result of the unity of theme, there is seldom a chronological
system involved in prophecy. Widely separated events may seem closely
related in a passage. The prophet sees together and at once upon the
surface of the picture, things which ate to be fulfilled only successively
and gradually. Past or present tense may be used in referring to events
of the future. Ref. Joel 2:27-28
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SOME COMMON CHARACTERISTICS
OF THE O.T. PROPHETS . . .

Language is highly figurative—excellent literature

2. Strong and impartial condemnation of sin (ruler and ruled alike
are condemned)

3. Each prophet definitely claims to be inspired (however, theit
revelation is partial)

4. Proclaim comfott, hope and redemption through the Remnant and
the Branch

5. Teach eventual salvation of the Geatiles

6. Basic doctrine is that God is King and Controller of the Universe,
including all nations. God is always in control of histoty

7. They demand righteous living based on the righteous natute of their
God

8. They plead for a “heart-felt religion” (yet one which obeys the
Levitical Jaw)

9. They substantiate the Mosaic law as a valid covenant and rule of
life for their day

10. Most of them include the promise or hint of a new covenant

11. Heathen nations and peoples are responsible to God’s will, as far
as they know it, and will be so judged

12. Some prophecies are, in a sense, perpetual and/or have a double
fulfillment

13. The prophets each used different methods of approach ot appeal

to their audiences or readers

— THE FORMS —

Recognize the forms of prophetic literatute, Understand the text
in the language of the day. It was truly the message of God to the
people, but it was stated in the words of the man whom God honored
with the responsibility of translating His teaching to human minds. This
is illustrated in the classic poetic language of Isaiah and the blunt,
prosaic sentences of Micah,

The form is conditioned by the views and ideas of the time of
utterance. The prophets were compelled to speak so that their hearers
could understand them. While some of it is strictly setmonic in form,
much of it is written dramatically. Ezekiel's dry bones, Daniel's image
and Isaiah’s vision of the Lord afford unique presentation of messages.
Jeremiah’s purchased property was a sign of the prophet, and thus he
made his prophecy. Lyric prophecy had a cettain rhythm and lent
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itself to singing. Micah set the scene for a drama, Nahum penned a
funeral dirge, and Habakkuk's prophecy was a rhapsody of the Chal-
deans, The type of language might be poetic, visional, apocalyptic, etc.
Quoting from the ISB.E.:

“The prophets, as a rule, exhibited an elevated form of
language and are more or less poetical. However, in modem
times some scholars are inclined to go too far in claiming
that these addresses ate given in a cateful freet form of
expression than is Arabic or Sanskrit meter, and this is all the
mote the case with the discourses of the prophets, which were
not intended for musical rendering, and which are expressed in
a rythmic consttucted thetotic, which appears now in one and
then in another form of melody, and often changes into prose.”

Poetry, whether found in the Bible ot elsewhere, is granted a license
of extravagance, Figurative language furnished gorgeous chariots for
the conveyance of the rhythmic mind,

Many figures of speech were used. Inanimate objects acted or
reacted . . . (petsonification) . . . as in Isaiah 55 where the mountains
and hills sang and the trees clapped their hands,

Parallelism is an outstanding characteristic of Hebrew prophecy.
Two synonymous statements might, parallel each other, or pethaps the
parallelism is a contrast. In other cases, a climax is reached by a
redundant, ever intensifying attack.

Provetbs, parables, fables, hypetboles, and the like were all em-
ployed, combining with distinct forms to veil the meaning of the
ptophets. The veil was required because of their spiritual nearsighted-
ness and immaturity,

Ptophecy may be given in types or symbols which foreshadow 2
future event. These type-prophecies differ from poetry in their dis-
tinctness, veiling, and double sense.

The figurative language used in vatying forms of prophecy affects
one’s undetstanding. The Hebrews not only had their own idioms, as
any people do, but they were accustomed to using hyperboles for
emphasis. These exaggerations were a part of the thought pattern and
must be taken into consideration even in the writings of the inspired
ptophets, Communication in figutes was common in that day and one
must be careful not to break down the lines of communication to the
present time by trying to make all the prophets literal.
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— SPECIFIC FORMS —

a. Propbetic Discourse— "Where the sermon and political harangue
became one and the same . . . thetorical.”

b. Lyric Prophecy—"Its structute is antistrophic stanzas of recita-
tive and rhythm . . . an opening couplet, a closing refrain, etc.”

c. Symbolic Prophecy—"Discoutses with object-texts, ie., external
things treated symbolically, cf. Jetemiah and his linen girdle, Jeremiah
13; 18:1-17; and 24, '

d. Sign of the Prophet—"When a prophecy had reference to future
time, and was illustrated with some symbol that was not transitory but
durable, the emblem would remain to be confronted with the fulfilled
prophecy, and so would vindicate the authority of the ptophet. Such an
emblem would then become a “sign of the prophet.”

e. The Vision—"The emblem texts are merely presented in super-
natural vision instead of being seen by the ordinaty eyesight. cf. Amos
and Ezekiel,

f. The Vision Emblem and Revelation—(a) Revelation of the
future; (b) Revelation of Law and Ideal.

g The Parable—A sermon with a symbolic text.

h. Prophetic Intercomrse—{(a)with God (vision of their call);
(b) with inquirets; (c) dialectic prophecy where thete is nho actual
interview between the prophet and another intetlocutor, but the discourse
takes the form of a teply to an imaginary objection or interruption (all
of Malachi seems dialectic); (d) with the world.

i Dramatic Prophecy—A scene or situation is created by dialogue
entirely. No comment comes from the prophet; no description, except
so far as he may be a party to the scene, ¢f. Micah 6:1-8 “The Lotd’s
controversy before the mountains.”

j- The Doom Song—"A prophetic utterance directed against some
particular city, nation or country . . . fluctuations of power and mutual
relations between Israel and her heathen neighbors imposed a continual
foreign policy on the kingdoms of Israel and Judah . . . there was also
the perpetual function of Israel as a nation to uphold the wotship of
the true God amidst nations of idolaters; and the constant witnesses
to this were the prophets . . . one product of such a ministty was the
Doom Song (cf. Isaiah 21; 22:14; Ezekiel 26; 28). '
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k. The Rhapsody—"To harmonize the idea of judgment with the
working of events through tealistic cleatness of drama”  (cf, the
Rhapsody of the Chaldeans of Habakkuk—1If the Chaldeans, cruel, god-
less embodiment of might without right were to be God’s insttument of
judgment would not the instrument be far worse than that -against
which it is used?” The disproving of this is the burden of Habakkuk’s
Rhapsody) . :

The best way to be sure that one has interpreted the prophets
correctly is to accept divine interpretation. Paralle] passages, inspited
words, and fulfillment often clear up one's problems in understanding
the prophets,

Parallel passages make clear obscute wotds and ideas, The various
ways & word is used in other books of the Bible may give a clue to
its meaning in a vague passage. This is especially useful in lines of
Hebrew poetry when the same idea is repeated in evety second line,
with the words slightly changed. Ideas, as well as words, may be
made clear through discovery of synonyms used in parallel passages.

— THE FIGURES —

I's been said, “when the plain sense of scripture makeés common
sense, seek no other sense” However, a literal fulfillment of all pre-
dictions must never be assumed. The prophets contain the loftiest of
Oriental figurative language. It is wise to be acquainted with basic
principles governing this kind of speech.

It isn't always an easy matter to determine between the figurative
and the literal. The sense of the context may give some indication,
and there may even be an explicit claim for a literal meaning. When
- the definite is put for the indefinite (especially in expressions of
number and time) or when a literal interpretation involves an im-
possibility, it is figurative. Also, a passage which mocks or which
seems to condemn good action and demand bad action is figurative.
Consider the general content of Biblical truth, for if a literal intetpreta-
tion would create contradictions, undestand it in a figurative sense,

SOME RULES FOR INTERPRETATION OF PROPHECY ARE:

(1) “Determine the histotical backgtound of the prophet and the
prophecy. This establishes the frame of reference in which the
prophet writes,and 5o gives interpretive light to his exptessions.”
Whether the prophecy is didactic or predictive the study of
histoty is the absolute first starting point,
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(2)

(3)

(4)

(3)
(6)

(7)
(8)
9
(10)
(11)

(12)
(13)
(14)

(15)

(16)
(17)
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“Determine the full meaning and significance of all proper names,
events, geographical references, references to customs or material
culture,

“Determine if the passage is predictive or didactic”. Not all
prophecy fotetells the future, and whether it predicts or mot is
important.

“If predictive, determine if fulfilled, unfulfilled, or conditional.
If the passage is quoted as fulfilled in the New Testament, then
compare the Old Testament statement with the New Testament
statement for interpretation of the Old Testament statement.
Passages may be used as follows: literally; to prove a point; to
explain a point; and to illustrate. If the passage is fulfilled in
history, then let history interpret the passage. If the prophecy is
conditional, then it may or may not be fulfilled. If the prophecy
is unfulfilled the problem is acute. We may be guided by how
other prophecy is fulfilled, although this varies immensely,

Determine if the same theme or concept is also treated elsewhere.

As a reminder, keep vividly in mind the flow of the passage,
that is, pay attention to context.

Notice that element of prophecy that is purely local or temporal.

“Recognize that God’s special preparatory providences as recorded
in the Old Testament were often themselves predictive or
prophetic.

Recognize the particular character of the language used.

Recognize the possibility of further reference or larger signifi-
cance.

Recognize that the language often becomes figurative and alle-
gorical in its wider prophetic application.

Recognize that God has made self-imposed limits of revelation,
Recognize the possibility of varying and mistaken interpretations.

Recognize that the primary purpose of prophecy and of its in-
terpretation is to reveal Christ, and to enable us to learn of Him.

Remember always the practical moral purpose of the Word of
revelation.

Sometimes prophecy was, like history, written beforehand.

Many times the thoughts respecting the futute are presented in
highly figurative language, so that it is difficult to get the
meaning.
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(19)

(20)

(21)

(22)

(23)

INTERPRETING THE PROPHETS

“The pecularities of the prophets are maintained in their writings”,
The Lord, in most instances, must have supplied the necessaty
intelligence by inspiration, but then allowed each man to tell this
message to the people in his own way, or manner, If the
Hebrew prophet could not get the thought God gave him words.
The prophets presented their message with clearness and force
even though the time of fulfillment was unknown to them,

The prophecy was written for the people of that day, and should
be interpreted within the covenant background—God’s redemp-
tive purpose in history which is fulfilled in Christ and the Church,
The incatnation of Christ is the dividing line between the Old
and New Testaments, because of the incarnation of Jesus the
Old Testament became preliminary ot temporary. The coming of
Christ and the redemption of Christ is the goal of prophecy. The
focal point of prophecy is the futute hope. There is a double
emphasis in prophecy, that is, two chief points: (a) The goal of
God's covenant, and (b) The way to that goal. .God moves
toward his goal through two means: (1) Judgment, a call for
repentance; and (2) Redemption, the act of deliverance, ‘The
final covenant goal was wmiversal redemprion. In interpreting
we must keep our eyes on the goal. The prophets remind us
of whese we should put our trust, that is, in God and in God's
redemptive promises for they are real promises. God is moving
toward the goal of His promise through judgment and redemp-
tio.

The prophecy should be interpreted in the light of the New
Testament too, considering the harmonizing of it with its New
Testament fulfillment. Often things prophesied were for our
use today but this was not the primary purpose. '

In both literal and figurative language, some things ptrophesied
were widely sepatated in time,

Prophets were expounders of what the law really meant spiritually.
The chief aim was to keep the spitit as well as the letter of
the law,

Some of the language of the prophets is very literal, especially
concerning sins of that hour.

The prophets were able to keep their consciousness and self-

control while receiving and delivering their tevelations. God's message

was

in the language of the people and the prophet himself, but the

prophet never surrendered his personality to the point that he became
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merely a dictation machine, Evety prophet claims to be inspired, and
the New Testament agrees that the prophets were inspired. The New
Testament constantly uses the Old Testament prophets and prophecies for
examples and instruction.

In interpreting the prophets there are many rules to follow and
many charactetistics to consider, but it cannot be stressed too much that
we must always keep in mind the purpose of prophecy, that, is the
ultimate goal, which was Christ and His Kingdom, the Church.

The inspired words ‘of Christ or the apostles in commenting on
prophecy are sure guides to intetpretation. Jesus lived that “all things
might be fulfilled” (Luke 24:44), Often he explained how he was ful-
filling the law and the prophets, as in the Nazarene synagogue (Luke4)
where he read from Isaiah 61 and told the people that the scripture was
fulfilled before their eyes. Some had said that the Isaiah passages re-
ferred to the nation of Istael while others pointed out that it could only
be spoken of an individual; Christ’s words confirmed and completed the
correct interpretation. Jesus also showed thé fulfillment of Old Testa-
ment scirptures not usually regarded as prophecy. For instance, Christ
speaks of the stone rejected by the builders (Psalms 118) as being
himself, rejected by the Jewish rulets. Yet in the Psalm, the stone is a
part of the joy of the Jews in their return. Many of Christ’s uses of
ptophecy were for the purposes of building up the faith of his disciples.
Therefore, he quoted the prophecies of the suffering of God’s' servant
and explained the typology of Jonah so that they might believe after
those things came to pass. Thus Christ gives us a perfect interpreta-
tion of many Messianic prophecies. ( Ezekiel 34, Zechariah .11, cf.
with John 10).

The interpretation of the Apostles in theit eatly ministry and in
the epistles gives us another divine clue to prophecy, (See esp. Acts
3:11-26). Peter showed the fulfillment of Psalms 104 in the uppet
room; of Psalms 16 in Acts 2 concerning the resurrection of Christ; of
Psalms. 110 in the exaltation; of Joel 2:28-32 in the ocutpouring of the
Holy Spirit on Pentecost; and Psalms 118 in Acts 4. Paul shows how
the principles in prophecy find a deeper meaning in Christ. For in-
stance, in Romans 9:33 he speaks of the stone laid in Zion as Christ
even though “Behold, I am laying in Zion a stone” as written in Isaiah
28:16 had a different and apparently complete meaning to the people of
his day. (cf. also Acts 13:29-37) Within their writings, many of the
apostles included clarifications of prophecy. Paul used it in Hebrews
not just to prove the Messiahship of Christ, but to bring out the fulfifl-
ment in Christ and His Chutch of the Old Testament Law and Prophets.
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SOME PASSAGES IN THE NEW TESTAMENT
WHICH HELP US TO INTERPRET
OLD TESTAMENT PROPHECY

Matthew Lutke Acts Romans Hebrews

2:15 1:68-75 2:16-17 1:1-3 1:1-4
3:1-3 4:17-21 21:29-36 2:28-29 8:7-13
4:13-17 24:25-27 2:34.35 3;21-22 12:18-29

11:4-5 3:11-26 4:16-17

12:15-21 4:24-30 9:2-8

15:7-9 8:30-35 9:25-26

21:4-5 13:23 9:27-33

13:29-37 11:7-10
13:46-57 11:26-27
15:13-18 158,12,
20-21,27
16:25-27

A, New Testament references to the inspiration of the O.T. Prophets:

Matthew 1:22-23; 24:43 (Psalms)

Mark 12:10-11; 12:35-36

Luke 15:16; 24:25, 27, 44-48

John 10:35; 12:37-41

Acts 13:17-46, 47; 15:15-18; 26:22; 28:23-28
Romans 1:17; 9:22-26

II Corinthians 6:16-18

II Timothy 3:16

I Peter 1:10-12

II Peter 1:19-21

OCWVONAWN AP N

=

B. Uses made in the New Testament of the Old Testament Prophets:
(the N.T. Chureh)
1. Predict the replacement of Judas, Acts 1:20
2. To substantiate the phenomena of the Holy Spitit on Pentecost
as having been planned by God, Acts 2:16
3. To show the predictive nature of the Psalms as to the tesurrec-
tion of the Messiah, Acts 2:24-25

4. To prove the exaltation to heavenly reign of the Messiah, Acts
2:34-35
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10.
11.

12,
13.

14.
15.
16.

17.
18.
19.
20.
21.
22,
23,

24.
25.
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To show that all the promises of blessing from the prophets
(including Moses) wete realized in Jesus, Acts 3:22-26

To show the historical reason for the captivity of the Istaelites
and to teach lessons in N.T. times, Acts 7:42-43

To show that the prophets taught that God dwells not in houses
made with hands, Acts 7:48-50

To illustrate the murderous rebellion of the ancestors of the
Jews in killing the prophets who spoke of the coming of the
Messiah, Acts 7:52

Philip used the prophetic writings to teach concerning Jesus
in personal evangelism, Acts 8:32-35

To prove that Jesus was the one through whom would come
remission of sins, Acts 10:43

To establish Christ’s death as within the will of God and as
the fulfillment of prophecy, Acts 13:27

To watn the Jews of rejecting the wotks of God, Acts 13:40-41
To show the Jews that God intended the gospel be taken to the
Gentiles, Acts 13:47

To prove that Jesus of Nazareth was the Christ, the Messiah,
Acts 18:28

To testify of prophetic evidence for the Way, and for the
resurrection and judgment, Acts 24:14-15

To show that apostolic preaching of the death and resurrection
of the Messiah and the reception of the Gentiles into the
kingdom of God was prophecied, Acts 26:19-23

Belief in the prophets is appealed to as reason for believing
in Christ, Acts 26:27-29 ,

To convince people of the kingdom and of the Messianic office
of Jesus, Acts 28:23

To convict the rebellious Jews that the hardness of their hearts
was ptophecied which would result in their rejection by God,
Acts 28-25-26

To preach that God has always justified man by faith, Rom. 1:17
To preach the doctrine that /] have sinned and are in need of
justification, Romans 3:10-18

To show the call of the Gentiles into the kingdom of God,
Romans 9:25-29; 10:20; 15:12, 21

To show the rejection of the rebellious Jews, Romans 9:33;
11:7-8

To show the eventual salvation of all zrze Israel, Rom, 11:26
To express high feelings of emotion and worship toward God,
Romans 11:34
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26, To emphasize and strengthen exhortations, Romans 14:11
27, To emphasize the wisdom of God's revelation contrasted with
man's wisdom, I Corinthiang 1:19; 2;9
28, To illustrate the victory over death that Christ accomplished,
I Cotinthians 15:53-54
29, To emphasize exhortations to holiness, II Corinthians 6:16-18
30, To illustrate that Christians are the recipients of the promises
made to Abtaham and the patriarchs, Galations 4:27
31, To show the foreknowledge and eternal purpose of God in the
New Covenant, Hebrews 8:8-12; 10:16-17
32. To exhort to faith and courage, Hebrews 10:37-38
33, To exemplify faith, Hebrews 11:32-34
34, To show the eternal nature of the regenerate, I Peter 1:24-25
35, To show the nature and mission of the Messizh, I Peter 2:6-8
36, To show the blessedness of the New Covenant, I Peter 1:10-12
37. To show the finality and certainty of the New Covenant, II
Peter 1:19-21

Another divine interpretation is the fulfillment of prophecy. Pro-
phecy is fully undetstood only after its fulfillment, Even the words of
Christ were not enough to make the apostles understand his death;
they had to see the fulfillment before they comprehended.

If a prophecy remains a puzzle because one cannot find a divine
interptetation, then he must employ all devices possible to arrive at the
best understanding. He must begin by realizing his own weaknesses
and. limitations, by praying, and by preparing for a life-long study.

As one strives to understand prophecy, he should use the aids
available to him. First, he should study the whole Bible. As a help
to this, he should consider the Septuagint, Vulgate, Peshito Syriac, and
other eatly vetsions for shades of meaning. Paraphrases, grammars,
lexicons, and commentatries ate of use to the seeker. A study of any
connected field such as archaeology and philosophical methods and
criticism are also of value,

The Prophet, as preacher, views the present in the light of the
future; as foreteller, the futute in the light of the present, He points
out present sin, duty, danger, or need, but all under the strong light
of the Divine future. He speaks of the present in the name of God,
and by His direct commission; of a present, howevet, which, in the
Divine view, is evolving into a future, as the blossom is opening into
the fruit, And when he foretells the future, he sees it in the light of
the ptesent; the present lends its colors, scenery, the very historic basis
fot the picture.

27




MINOR PROPHETS

This, as we have seen, will help to explain alike the substance and
the form of the prophetic message. To the prophetic vision the present
is ever enlarging, widening, extending These hills are growing, the
valley is spreading, the light is gilding the mountain tops. And pres-
ently the hills are clothed with green, the valleys peopled with voices;
the present is merging into the future, although exhibited in the form
of the present. The prophet is speaking of Moab, Ammon, Tyre,
Assyria; and these are gradually growing into the shapes of future foes,
or future similar relations.” And in the midst of such references hete
and there appears what applies exclusively to that Messianic Kingdem
which is the goal and final meaning of all, and of all prophecy. It is
an entire misunderstanding to regard such prophecies as not applying to
the Messianic future, because they occut in. the midst of references to
contemporaty events. As the rapt prophet gazes upon those hills and
valleys around him, they seem to grow into gigantic mountains and
wide tracts, watered by many a river and peopled with many and strange
forms, while here and there the golden light lies on some special height
whence its rays slope down into valleys and glens; or else, the brightness
shines out in contrasted glory against datk forest, or shadowy outline in
the background. And the Prophet could not have spoken otherwise than
in the forms of the present. For, had he spoken in language, and in-
troduced scemery entirely of the future, not only would his own in-
dividuality have been entirely effaced, but he would have been wholly
unintelligible to his contemporaries, or, to use the language of Paul, he
would have been like those who spoke always in another tongue.

To make ourselves more clear on these points, let us try to trans-
port ourselves into the times and circumstances of the prophets, Assume
that the problem was to announce and describe the Messianic Kingdom
to the men of that generation, in a manner applicable and intelligible
to them, and also progressively applicable to all succeeding generations,
up to the fulfillment in the time of Christ, and beyond it, to all ages
and to the furthest development of civilization. The prophet must
speak ptrophetically yet intelligible to his own contemporaries. But, on
the other hand, he must also speak intelligibly, yet prophetically to the
men of evety future generation—even to us. We can readily under-
stand how in such case many traits and details cannot have been fully
understood by the prophets themselves, But we are prepared to affirm
that all these conditions are best fulfilled in the prophecies of the Old
Testament, and that, if the problem be to announce the Messianic King-
dom in a manner consistent with the dogmatic standpoint then reached,
the cycle of ideas and historical actualities and possibilities, and yet suit-
able also to all generations, it could not have been better or equally well
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done in any other manner than that actually before us in the Old Testa-
ment, As a matter of fact, the present. generation, and, as a matter of
history, all past generations—admittedly the whole Jewish Church and
the whole Christian Church—have read in these prophecies the Mes-
sianic future, and yet every successive generation has understood them,
mote ot less cleatly, and in a sense newly. If I might venture on an
illustration: the reading of prophecy seems like gazing through a tele-
scope, which is successively drawn out in such manner as to adapt the
focus to the vatying vision.

And yet the telescope is the same to all generations, We do not
propose the clumsy devise of a twofold application of prophecy, to the
ptesent and to the futute, but, taking the prophetic standpoint, we re-
gard the present as containing in germ the future, and the future as the
child of the present, so that it can be presented in the forms of the
present; or, to revert to a statement in a previous lesson, it is not a '
progression, or even a development, but an unfolding of the present.
Viewed in relation to the Messianic Kingdom, it is one and the same
thing, which to the eye of the prophet now is, and ever shall be. We
might almost apply to prophetism this statement in the Epistle to the
Hebrews: “Jesus Christ, the same yesterday, and today, and forever.”
Canaan is a prophetic land, and Israel a prophetic people, of whom God
says to the world: “Touch not Mine anointed, and do My prophets no
hatm.” And their whole history is prophetic, It is not merely one ot
another special prediction that is Messianic; everything—every event and
institution—is prophetic and Messianico-prophetic, and what we one-
sidedly call special predictions ate only special points on which the golden
light rests, and from which it is reflected. And it is in this sense that
we understand and adopt the fundamental principle that every event in
Israel's history, and evety prophecy pointed forward to the Messiah, and
that every trait and fact of the past, whether of history or miracle,
would be reenacted more fully, nay, in complete fulness, in the times
of the Messiah.
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SPECIAL STUDY THREE

FUNDAMENTAL PRINCIPLES OF
INTERPRETATION OF O.T.
PROPHECY

Abridged from Prophecy Interpreted by John P. Milton

I. Times Coloring, or, Historical Contemporaneity

IL

The Fitst significance of prophecy is as a2 message for the

prophets own day.
A. The function of the prophet was first of all that of a preacher

B.

and teacher of the will of God.
The message of the prophet reflects and reveals something of
the histotical siutation to which it is directed. It clothes itself;
as Riehm has so well said, in “local colot” or “times-coloring.”
It may have a significance that goes far beyond the im-
mediate situation; but our first task in interpretation is to
ascertain what it meant for the faith and hope and religious
life of those who lived within that historical situation, and
to whom the prophet was sent as a spokesman of God.

. Even the predictive element must be interpreted from within

this framework or a religious message relevant for the day
and situation.

Under no circumstances have we the right to treat O.T.
prophecies as disjointed parts of an eschatological picture
puzzle to be assembled later without regard to historical
origin.

Covenant Background

A

The covenant is a major theological idea in Biblical religion.
The covenant has to do with God’s redemptive activity in
history.

B. The covenant not only presupposes that God is active in

human history, but also that there is a purpose with and a
goal to His activity. From a study of the covenant making
by God from Abraham to Christ we can see that God's putpose
from the beginning was a redemptive one, and that it is
operative both in judgment and in salvation.
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C. A right understanding of the covenant will help us in rightly
intetpreting prophecy, for every prophecy must be seen within
the setting of the covenant promise and hope, it should be
studied against the backgtound of the covenant of blessing
with Abtabam, which through Moses became the national
covenant with God’s people Israel and through Jesus Christ
found fulfillment in a univetsal covenant. 'This covenant is
mote than a mete matetial blessing,

. The prophets wete concerned with more than a nation
and a land. They were concetned with spiritual things. They
were not religious innovators, They believed in the covenant
which God had made with their fathers, and they interpreted
the present as well as the future in the light of this covenant
from the past. But theit understanding of the true nature
of the covenant, and their interpretation of the situation that
confronted them, was primarily religious rather than political.

III. Eschatological Significance

Because the covenant presupposes a divine activity in history
which looks forward to a goal, thete is a forward-looking or
eschatological aspect also to all prophecy (a perspective)

A. It is to the divine putpose revealed in the covenant that the
predictive aspect of prophecy attaches itself.

The prophets wete not predictive sharpshooters who
sought metely to satisfy human curiosity with respect to the
future, They were preachers who sought to renew faith in
the ultimate fulfillment of the promises stated and implied
in the very making of the covenant with Abraham and with
Israel,

B. Since predictive prophecy is rooted in the covenant it may be
wider in scope than specific prediction. There is a distinction,
for instance, between the Messianic hope and the Messianic
ptomise expressed in the form of a definite prediction, but
both look to the future,

There is a difference between the enunciation of a divine
principle of judgment, which may find repeated exptession in
histoty, and the prediction of a specific judgment in time;
yet both are forward-looking and both belong to prophecy.

The very faith in the God of covenant who is actively en-
gaged in judgment and redemption, and who can always be
counted on to act “in chatacter” reacting in similar situa-
tions in the same divine way, is predictive. The theology of

31




MINOR PROPHETS

the prophets is pregnant with what may be called “the future
hope.”
C. Specific prediction may be classified in a two-fold way.

They may be predictions of events which are quite near,
even imminent, (judgment usually)

They may be predictions of events which are still in the
remote, even indefinite, future. (hope usually)

Biblical eschatology cannot be divorced from the covenant
nor the Biblical covenant from eschatology: the one illumines
the other.

D. It is equally true that we cannot divorce predictive prophecy
from historical contemporaneity.

No OJT. prophecy completely rids itself of the Jocal
“times-coloring”,

But the “times-coloring” does not belong to the essence
of a prophecy. It is rather the historical form in which the
abiding ttuth of the prophecy is tempotarily clothed.

IV. The Shortened Perspective

A. In the prophetic message the eschatological goal of the cove-
nant is often seen as coming soon. It seems to be expected
right after and in direct relation to the historical situation of
the moment to which the message of the prophet is directed.

There is a sequence of purpose which may easily be con-
fused with a calendar of times and seasons.

The prophet is concerned with the present unfaithfulness
of God’s people, which contradicts the purpose of the cove-
nant and makes the experience of a genuine covenant rela-
tionship impossible; and as the messenger of God he pro-
nounces judgment, often in concrete historical terms, upon
the present evil situation.

The prophets were men of faith in the living God, who
is the faithful God of covenant promise; because they believed
that God is faithful they hoped for a glorious expetiential
fulfillment of the covenant, and they declared this hope as if
it were on the hotizon just beyond the present judgment.

V. The Fulfillment Greater Than the Prediction

A. It is wrong to assume that if we are to claim fulfillment of a
prophecy thete must be a literal correspondence between the
prediction and the fulfillment. There is within each prophecy
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a central idea, and when this has been fulfilled, we may claim
fulfillment for the prophecy as a whole,

B. The chief concern of prophecy is not to prove that God can
predict events with meticulous exactness before they happen;
not to construct a calendar of events which with divine pre-
cision charts the coutse of history beforehand, so as to make
unnecessaty the walk by faith and not by sight. A prophecy
may be a sign: but if so, the thing signified will be what we
have called its central religious idea, .

C. In saying that the fulfillment is greater than the prediction,
we mean that it is clearer, that it is more specific in reference,
that it has a mote definite spititual emphasis,

There is predictive prophecy in the O.T,; but we need
the commentary of tedemptive history, or of the New Testa-
ment gospel; o declare all that was really essential in the

prophecy.
The Double Emphasis in Prophecy

Our interpretation of prophecy must be guided by a clear
recognition of the two chief points of emphasis in O.T. Prophecy:
Judgment and Redemption.

A. There is a goal indicated in the very covenant of blessing
with Abraham (Gen. 12:3). Ever since the creation and the
fall of man it has been God's active desire to bless all men
“in Christ with evety spititual blessing.” Gen, 12:3 and
Eph. 1:3-14 are like the two ends of a string.

There is a goal indicated in the prophecy of Jeremiah
concetning the new covenant which God will make (31:31-
34). We see a consummation of the old in the new: a
spiritually tesponsive people at last; the law of God finally
written upon their heartts; a realization at last of the perfect
fellowship between God and men envisioned by the covenant
words “their God” and “my people”; a universal knowledge
of God, in the deep inner and experiental sense which the
‘prophets always had in mind when they spoke of “knowing
the Lord;” a complete and permanent expetience of the for-
giveness of sin, that sin which had stood hindering in the way
of true covenant fellowship with God.

Thete is 2 goal indicated in Isa, 40-G6.

1. 40-48 Cyptus, ot the redemption of the Jews from Babylon,
as a prophetic shadow (or silhouette) of the redemption
of humanity from bondage of sin,
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2. 49-57 Christ, or the redemption of humanity from sin
through the servant of the Lotd

3. 58-66 The new wotld, or the redemption of the world as a
result of the redemption from sin.

There is a goal indicated in Rev. 21:3-4. The funda-
mental covenant idea of the gracious presence of God with
His people gives rise to the hope of victory over death and
of eternal joy.

The goal that is set before us in both the OT. and the
N.T. is pictured in bright and variegated colors; but it is
always the goal of hope for the fulfillment of God's covenant
promises. In one form or another this is the closing note
of almost every prophetic book in the O.T. (cf. Obad. 21;
Joel 3:21; Amos 9:15; Micah 7:20; Hab. 3:18; Zeph. 3:17;
Hag. 3:19; Ezek. 48:35; Zech. 14:20-21.)

The composite picture given by such passages as these
is that of the victoty of God and His kingdom over every foe,
of unbroken fellowship between a people holy to the Lord
and their everpresent faithful God, of a new Covenant which
does not supplant but fulfills the old. It is in a setting such
as this that we must read the words of Jesus in Mt 5:17
“Think not that I have come to abolish the law and the
prophets; I have come not to abolish them but to fulfill
them.”

SUCH IS THE GOAL OF HISTORY THAT IS
INDICATED BY PROPHECY.

How then does the God who according to prophecy acts in
history move towards the fulfillment of this goal? He does so
in two ways. '

B. He does so in Judgment and in Redemption.

1. Judgment: Much of prophecy is devoted to preaching
judgment. The law presents the commandments and
claims of Jehovah to man; prophecy passes judgment on
conduct in the light of God’s revealed will and explains
the object of God’s dealings with men,

The conduct on which this judgment is passed is that
of Israel as a covenant nation, the people of God.

Also upon the individual Istaelite,

Also upon the people of God in the N.T. dispensa-
tion.
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Also upon the nations who in their conduct show
themselves to be enemies of Istael and of Istael's God;

The reason for prophetic preaching of judgment is
the presence of sin,

The sin of unfaithfulness to the covenant; for it is in
this basic sin of faithlessness that the prophets see the
root of every sin,

The primary putpose of the prophetic preaching of
judgment was repentance; but often thete was no repen-
tance , ., but God is not mocked. When men do not
tepent at the preaching of the prophets, He acts, The
very events of history are made to speak his will .. .
judgment, captivity, catastrophe,

The divine purpose of the judgment is chastisement
tather than destruction, and the divine goal is still a
penitent people that will truly seek the Lord, It is only in
petsistent impenitence that the judgments of God become
destruction upon His enemijes ., , and even then the
destruction becomes a testimony of the victoty of God over
all who oppose His holy will and His kingly powet.

In judgment there is a prophetic reminder that God
is not mocked . .. each judgment act becomes a peak in
a mountain range that rises ever higher and higher, until
it seems to point forward to a greater and a final judg-
ment to come. Of that final judgment the O.T, seldom,
IF EVER, speaks in direct terms; but it is foreshadowed by
the judgments in time.

It is the prophetic phtase “the day of the Lord” that
in a special way embodies this judgment motif, wherein
judgment is seen as neat, as repeated, as having a covenant-
related purpose, as having also a final eschatological quality
and effect. .

2. Redemption: Parallel to and projecting beyond the motif

" of judgment is that of tedemption. God moves forward
towards the goal of His covenant with men by redemptive
acts, or. act, of deliverance,

VII. The Unifying Focal Point

All prophecy has one central focus , . . God's redemptive
putpose and activity in histoty which heads up in Christ,
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A. The incarnation is the dividing line between the Old and the
New. In terms of Biblical interpretation it is the dividing-
line between prophecy and fulfillment. We would include
in the Incarnation also a life and ministry of Christ as well
as the vital relationship of the Church to Christ as His body
through which He still works in the wotld. If the Incarnation
is a fact of history, then it follows inexorably that all O.T.
teaching must be re-examined in its light and all interpretation
of O.T. prophecy must be related to this new event which
has the effect of making all things new.

B. The Incarnation puts O.T. history vety clearly and definitely
into the place of the preliminary and temporaty, whose real
meaning and purpose cannot be fully seen apart from its ful-
fillment in Christ. From the biblical point of view there is
nothing strange in speaking of a fulfillment of history. The
covenant concept involves just this faith in a living God
whose redemptive activity in history is an activity with a
goal. ‘The Incarnation is that goal. The coming of Christ
ushered in the new age; it was the beginning of the “latter
days;” it spelled Fulfillment with a capital “F”,

C. The Incarnation is specifically significant for an understanding
of OT. predictive prophecy. There are comparatively few
direct predictions of the coming of a petsonal Messiah. The
FUTURE HOPE that looks for the day of the “great Restora-
tion,” or for the day of covenant fulfillment, or for the day
of the redemption of God's afflicted people, or for the day
when men shall really know the Lord, or for the day when
God's kingdom shall have come in all its universal scope and
eternal glory—this is the FUTURE HOPE that is prominent

. and because it is a future hope wrought by the Spirit
of God, it is prophetic.

D. There is the danger of misinterpretation of prophecy if we
remove texts from their historical context and refer them
to some historically unrelated situation in the remote future,
pethaps in the time of the end. If Christ be indeed the
real goal then His person, His life, His mission, His teaching,
is like the funnel in the hourglass; in order to be valid and
relevant in the new age evety prophecy must funnel through
the illuminating and transforming reality of the Incarnation
and of Pentecost.
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This means that prophecy is significant only in relation
to God's plan of salvation through Jesus Christ. The enmity
of and the judgment upon the nations, for example, has no
seligious relevance apart from its relation to the kingdom of
God. The nations upon whom the prophets pronounced
judgment were nations who in their own day had shown
hostility to Istael as the people of God, Istael as a political
entity is not the significant thing in prophecy; the focus is
.on Israel as a religious community, which God has chosen to
call “my people” As such Israel is representative of the
people of God in the new age, even as her ancient enemies
ate reptesentatives of the enetnies of God and His kingdom
in the new age .

SPECIAL STUDY FOUR

Note: The -material printed below is a printed expose of the lack
of scriptural evidence to support the premillenial theories. It is copied
from articles in THE VOICE OF EVANGELISM, by Burton W. Barber,
Spring of 1957, Al scriptute refetences ate to be read and compared—
'THIS IS VERY IMPORTANT!

CHRIST IS NOW SITTING
UPON DAVID’S THRONE

by Burton W. Barber
OLD TESTAMENT PROPHICIES PREDICTED IT

Jehovah's Witnesses, the Mormons, the premillennialists, and the
Seventh Day bodies occupy a like position in reference to Christ’s king-
ship; namely, that Christ came to earth to establish an earthly kingdom
and to sit upon the literal throne upon which David sat. But, because
the Jews as a whole tejected Him, Christ temporarily abandoned the
idea and retutned to heaven until the Jews would become kindly dis-
posed towatd Him, thus permitting Him to return to earth for a second
tty. In the meantime, as an emergency measute, the church, which, in
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prophecy was not predicted, was smsersed. This is known as the pre-
millennial view of the kingdom. This theoty of Christ’s literal, earthly
reign is, for the most part a denominational doctrine. With all re-
spect to the convictions of sectarian chutches, the majority of them at-
tach little importance to the preaching of the gospel as far as winning
souls is concerned. They believe the gospel ought to be preached, but
they also believe it is impossible for a sinner to hear, believe, and obey.
It is taught among them that the Holy Spirit must be prayed down
directly upon the sinnet, that the Holy Spirit upon the naked soul of
man is the converting power regardless of the gospel. It can be seen
immediately that the gospel is NOT the “power of God unto salva-
tion” if such a doctrine be true. With this in mind, we shall state the
theory as correctly as has been possible for us to determine and from
it find an answer to the question at hand.

The most common premillennial theory is as follows: (1) Christ
came to establish His kingdom. (2) He was rejected by the Jews;
consequently, He was unable to establish it at that time. (3) After
Christ made atonement for out sins, He went back to heaven and is to
remain there until the Jews are brought back to Jerusalem and until
they are willing to accept the “Messiah.” (4) The church is a tempo-
tary institution which Christ left here in the place of the kingdom, and
it will remain until He comes to take it away and to establish His king-
dom. (5) The gospel will do much good, but is not capable of con-
verting the Jews. Jesus will come back to do this personally.

These are by no means our views. Neither are they the views of
a vast number of premillennialists. They ate only the key points of
the most outstanding leaders. We can examine no. mote at the present,
for the vatious theories are almost as numerous as are the advocates of
premillennialism. These few remarks, however, tell WHY they believe
Christ must come to rule on earth for a thousand years. According to
their teaching, both the church and the gospel are semporary. The posi-
tion which they hold is that Christ originally planned to establish the
kingdom, but when Satan defeated Him on that point and foiled His
plans, He substituted the church as the next best thing. It is to te-
main until He is able to wrest the minds of the Jews from the devil
sufficiently so that when He comes again, He can successfully persuade
them to accept Him as the “Christ.” Likewise, according to their the-
ory, the gospel is a mighty weak tool with which to wotk on the hearts
of sinners, whether Jews or Gentiles. We have been persuaded to be-
lieve that the gospel is “the power of God unto salvation” (Rom. 1:16,
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17), It puts “zip” into our “timbers” to think of the power stored
up in the gospel. Now if it be contended that the gospel is God's
power for salvation to the Gentiles but not to the Jews, and that Christ
must come personally in order to convert them, we call attention to the
complete text of Rom, 1:16!! The gospel was given to the Jews first,
They were given the first opportunity to accept or reject it (Rom.
2:9-10).

The main purpose for Christ's coming to rule on earth for a
thousand years, then, according to this theoty, is to do what the gos-
pel has failed to do, This theory minimizes the power of the gospel
'To us, this uttetly contradicts some of the main teachings of the Bible.
(1) The Old Testament prophesied concerning the church. The New
Testament speaks of the church as the fulfillment of these prophecies.
(2) The church and kingdom are the same institutions (Matt. 16:16-
19). Men ate born into the kingdom (Jn. 3:5), The saved are
added to the church by the Lotd thtough baptism (Acts 2:47; I Cor.
12:13). (3) The gospel both saves and judges men and women (I
Cor. 15:1-4; Rom, 2:16; Jn. 12:48; Rev. 20:12-13): If Christ comes
and sets the saving power of the gospel aside, He automatically sets
aside the judging power also. When Christ comes again, He will not
come to save men withowt the gospel, but will come to judge men
by the gospel,

I. PROOF NUMBER ONE: GOD'S PROMISE THAT CHRIST
WOULD SIT UPON DAVID'S THRONE WAS FULFILLED IN
CONNECTION WITH CHRIST'S FIRST COMING.

1. The Promise (II Sam. 7:12-14)
2. 'The Fulfillment _

(1) Heb. 1:5: Paul referred to this as having been fulfilled
in connection with Christ's first coming. Note: this is a
quotation taken from the original promise.

(2) Acts 13:23: Paul affirmed that this promise was fulfilled
in connection with Christ's first coming. “Hath” denotes
accomplishment; hence, Christ’s Kingship and Saviorhood
were assumed together,

(3) Acts 2:29-31: Peter affirmed that this promise was ful-
filled in connection with Christ’s first coming. This can-
not be misunderstood. Peter interprets the promise for
us, saying that Christ sat on David’s throne following His
resurrection.
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II. PROOF NUMER TWO: EVERYTHING THAT THIS PROM-
ISE EMBRACED WAS FULFILLED IN CONNECTION WITH
CHRIST’S FIRST COMING.

1. The Promised “Sure Mercies of David” Were Fulfilled In Con-
nection With Christ’s First Coming.

(1) The Promise (Isa. 55:3)

(2) The Fulfillment (Acts 13:32-38). Note: Premillennial
people commonly quote Isa. 55:3 as being fulfilled in
Christ’s second coming, but Paul affirms it was fulfilled
in His fitst coming, Paul shows the “sure mercies of
David” to be forgiveness of sins—not a literal, earthly role.

2. The Promised Restoration Of The Tabernacle Of David Was

Fulfilled In Connection With Christ’s First Coming.

(1) The Promise (Isa. 16:5; Amos 9:11-12)

(2) The Fulfillment (Acts 15:14-18; Heb. 8:1-2). Note: In
the passage in Hebrews, Paul affirms that Christ is mow
our High Priest in the true tabernacle. The passage in
Acts relates the conversion of the Gentiles to the prophecy
in Amos. Obviously, the “tabernacle” refers to the church
which was set up on Pentecost. This setting up of the
tabernacle was necessary if the Gentiles were to be con-
verted. Is my opponent a Gentile? If so, the fact that
he has the privilege of being converted #ow is living
proof that the tabernacle of David is built.

3. The Promised “Key of David” Was Fulfilled In Connection

With Christ’s First Coming.

(1) The Promise (Isa. 22:22)

(2) The Fulfillment (Rev. 3:7). Note: Peter was given the
keys of the kingdom (Matt, 16:19), and they were the
same as the “key of David” mentioned by Isaiah and
quoted by Christ Himself to the church in Philadelphia.

4, The Kingdom Over Which Christ Was To Rule Was A

Realization In Connection With Christ’s First Coming.

(1) The Promise (Isa. 9:6-7) (cf. Isa. 22:22 for "upon -
shoulder”).

(2) The Fulfillment (Luke 1:32-33). Note: This was said
in reference to Christ’s first coming—not His second
coming.
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IIl. PROOF NUMBER THREE: CHRIST SAT UPON DAVID'S
THRONE WHEN HE SAT UPON THE FATHER'S THRONE,
Premillennial advocates say that Christ is now sitting only on the
“eight hand” of the throne of “God"—not on the throne of David.
The folly of this shallow theory is offset by a careful study of
the Bible, '

1, The

Promise (Zech, 6;12-13, Note: It was prophesied that

Christ would sit on Jehovah's throne, as well as David’s,
2. The Fulfillment. Carefully follow the analysis of this prophecy.

(1)

(2)

(3)

The “bramch” is Christ (Isa, 11:1)., Jesse was David’s
father, ‘This is quoted, as' fulfilled in Christ, by Paul
(Rom. 15:12). Note: Christ is beyond dispute the one
said to be sitting on God's throne.

Christ sat on David's throne when He sat on His Fathet's
throne, The only throne that David had was God's
throne. David, Solomon, and Christ sat upon it (I Kings
2:12; 1 Chron, 29:23). Note: Premillennial devotees
claim that Christ returned to heaven and sat
down on the right hand of God's throne which, they say,
was not David’s throne, Actually, David sat on God's
throne, for Solomon sat on God’s throne, which was
David’s throne. So, when Christ sat on God’s throne, He
sat on David's throne. If my opponent objects that Christ
is to sit on David's throne on earth in Jerusalem, I call
upon him to prove it.

He assumes two etrors; First, that Christ is not on

God’s throne, but beside it. Second, that David’s throne
will be on earth. These are easily exposed: First, Christ
is seated on the throne of God, beside God—not metely
beside the throne (Rev. 3:21). Second, this throne is in
heaven—not on earth—and since David’s throne was God's
throne, Christ now sits on David's throne in heaven (a)
Isa, 66:1 (b) Psa. 11:4 (c) Acts 7:49. My respondent
would remove Christ from His throne and place Him wpon
His foorstool!
Christ is a king and priest upon David’s throne. The
prophecy said, “The branch . . . shall sit upon his throne;
and he shall be a priest upon his throne” In the New
Testament, Christ is pictured as king and priest on - the
throne now/
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First, in Peter’s sermon on Pentecost, Christ was pre-
sented as priest and king (Acts 2:29-36). -

Second, Peter is showing that the promise made to
David has been fulfilled already, in Christ, and in heaven.
He reasons that while the promise was made to David,
yet since David was on earth—not in heaven—and since
Christ was in heaven—not on earth—the promise was ful-
filled following Christ's ascension. This proves: (a) that
Christ now sits on David’s throne, according to the prom-
ise, (2) that David’s throne is God’s throne, and (c) that
David’s throne is in heaven. (cf. Heb. 1:3).

Third, Heb. 12:2.

Fourth, Melchisedek was a type of Christ (Heb. 7:1-
1-10), who was both a priest and king. “Malachi” means
“king,” ‘Zedek” means “rightecusness,” “Salem” means
“peace.” Christ as a King on God’s throne rules in
righteonsness and peace. Consider these prophecies with
this in mind: (Jer. 33:15; Isa. 16:5; Isa. 9:6-7).

Fifth, (Jer. 33:17-18) . .. Why? The word “want”
means “lack” Neither David nor the Levites would lack
one to fill their offices. Christ would perpetually fill
both at once!

Sixth, (Heb. 8:1).

Seventh, Christ is king and priest now. Christ’s occupa-
tion of this dual office is in heaven—not on earth (Heb.
8:4; 10:12-13).

CHRIST IS NOW SITTING
UPON DAVID’S THRONE

NEW TESTAMENT PASSAGES CONFIRM IT

I. The New Testament Affirms Christ To Be King Now.

1. Christ Acknowledged This To Pilate, (Luke 23:3). By con-
sulting any reliable Greek grammarian, such as Thayer, we
learn that “Thou sayest it” is stronger in the Greek than in the
English. Christ told Pilate, “Surely! You have spoken truth.”
Note: Premillennial people tell us that because Jews rejected
Christ, He apandoned the idea of setting up His kingdom in
connection with His first coming. But, a king implies a king-
dom, and a kingdom implies a king, ~After the time when pre-
millennialists tell us that Christ gave up hopes of establishing
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His kingdom, we hear Christ acknowledge that He is king;
hence, that He has a kingdom to reign ovet,

2, Christ Claimed To Have The Authority Of A King (Matt, 28;
18), Note: Christ has possessed “4/l authority” in excess of
1900 years. Since it is “all” authority that He possesses, it is
all that He as king could ever expect, And since He possesses
this authority “in heaven and in earth,” it is a simple matter
for Him to sit on David’s throne in heaven and rule His king-
dom on eatth. We ate told that Christ is only a “crown prince”
now—not a king in possession of authority, But, contrariwise,
Christ claims kingly authority now, for He has “4/l authority.”

3. First Centuty People Heard The Apostles Claim Christ To Be
King In Their Times (Acts 17:7). Note: On the strength of
Christ’s acknowledgment to Pilate that He was king, the ruler
caused to be inscribed over His head, “This is the King of the
Jews” (Lk. 23:38). Pilate asked this question because the Jews
had charged Jesus with making that claim (Lk. 23:2). This
report was acknowledged by Christ to be true. We can know,
therefore, that a similar report of the Jews later would be true
also. If Christ acknowledged the truth of this report in Jeru-
salemn, why would not the same report be true in Thessalonica?

Christ Is Reigning Now, And Will Continue To Reign Until The
End Of Time. .
The reign of Christ is carefully placed between two monumental
events—The Ressurrection of Christ and The Resurrection of the
Human Race (I Cor. 15:20-28), Note: (a) We are introduced
to two tresuttections: that of Christ and that of mankind. (b)
The resutrection of mankind will occur at Christ's second coming,
(c¢) Christ is to reign until He has put all enemies under His feet,
the last of which is death, which will be destroyed at the resutrec-
tion. ‘This means that Christ will reigh wm#l His second coming,
which will be at the resurrection when death is destroyed—not
after, His second coming. (d) The kingdom is a present insti-
tution, for at His second coming, Christ will return it to the Father
rather than receive it as premillennialists teach!

1. The Beginning Of Christ's Reign Is Connected With His
Resurtection, This is confirmed by Peter (Acts 2:29-34).
Note: God raised up Christ to sit on David's throne, Peter says
that the beginning point of that reign was Christ’s resutrection,

2. The End Of Christ's Reign Is Connected With His Second
Coming And The Resurrection Of Mankind, This is confirmed
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by other passages than the I Cor. 15:20-28 passage. (cf. Heb.
1:13; Heb. 10:12-13). Note: Christ is pictured in Hebrews
as having the “sceptre of righteousness” in His hand, which is
the “sceptre of thy (Christ's) kingdom.” He sits on the “right
hand of God” until his enemies will all be put under him—
the last being death. Christ began reigning when He began
sitting on the thtone. When He quits sitting and reigning on
His throne, He will come again; hence, when He comes again,
He will have quit reigning—mnot just baving began! I not,
why not?

II. According To Prophecy, Christ Is Reigning On David's Throne In

Heaven—Not on Earth,

1. God Predicted The End Of Farthly Reigning Upon David’s
Throne: (cf. Il Chron. 26:8; II Chron. 36:9-16). Coniah (ab-
breviation for Jeconiah or Jehoiakin) was the last earthly ruler
upon David's throne (cf. II Kings 24:14-15; Jer. 22:28-30).
Note: Christ was of the descendants of Coniah, (Matt. 1:11-
14; 1k. 3:27). Coniah was not childless in a physical sense,
else he would not have had “seed” (Jer. 22:28-30) nor would
he have been in the ancestry of Christ. Coniah was the last of
the house of David to rule as a Jewish king in Judah. How-
ever, Christ was his seed, and he was to sit on David’s throne.
The only way this Sctiptute could be fulfilled is for Christ not
‘to sit on David’s throne in Judah! This conclusion is fool-
proof and overwhelming. Fot the prophecy declared, “O earth,
earth, earth, hear the Word of the Lord . . . No man of his
seed shall prosper, sitting upon the throne of David and ruling
anymore in Judah.” Coniah had seed, and Christ was of that
seed, and Christ according to other prophecies was to sit on
David’s throne, but according to this prophecy could not prospet
on that throne “in Judah” The only way premillennialists could
both permit this prophecy to be fulfilled and allow Christ to
prosper on David’s throne would be to acknowledge that David's
throne is in heaven—not in Judah (the province of Jerusalem)!

2. Christ Will Remain In Heaven On David's Throne Until The
Fulfillment Of All That The Prophets Have Foretold, (Acts 3:
19-21). Note: He shall send Jesus Christ . . . whom the
beaven must receive umtsl . . ” Until what? “Until the times
of restitution of all things” spoken by the prophets.

(2) Christ’s sitting upon David’s throne was one of these (II
Sam. 7:12-14); Lk. 1:32-33).
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(2) The abolition of death is one of these (Heb, 1:3,13);
19:12-13; I Cot, 15:20-28),

(3) 'The second coming of Christ is one of these (Jude 14,15).

(4) The resutrection is one of these things, (I Cor. 15:53-54
are quotations from the prophets (cf. Isa. 25:8; Hos. 13:
14), Note: All four of these are referred to in the pass-
age in I Cor, 15:20-28, Bound on the one side by Christ’s
resurrection and on the other by man’s insutrection, the
kingdom of Chtist is ruled over by Christ, who sits in
heaven on David’s throne, He will remain there until all
things spoken by the prophets are fulfilled except the last
two, which Paul in I Cor. 15 shows will be fulfilled &y
His second coming and #¢ His second coming.

CHRIST, AS KING, NOW REIGNS
OVER HIS KINGDOM

I. It Was Predicted That Christ Would Receive A Kingdom.
1. It was predicted that Christ would His kingdom at Ilis as-
cension,
(1) Prediction (Dan. 7:13-14).
(2) Fulfillment (Acts 1:8-9; Lk. 24:26; I Tim. 3:16). -
Christ’s gloty and His kingdom denote the same thing
(cf. Matt, 20:21; Mk, 20:34, both scriptures refer to the
same event), When Christ entered His gloty, He entered
 His kingdom. After the Jews' rejection of Christ, after
His death and resurrection, at the time premillennialists
tell us that Christ had abandoned all thought of establish-
ing His kingdom, Christ Himself charged His disciples
with being fools and of having slow hearts to believe that
what all the prophets had predicted concerning Christ as
king and His kingdom was coming to pass. Note that
much later Paul affirms that Christ entered His glory at
His ascension, Thus, He enteted His kingdom at His as-
cension, premillennialists notwithstanding! Christ went to
heaven for His kingdom—He did not come to eatth for it
(cf. Lk. 19:11-28). Upon His return, he sits in judgment,
as the patable shows,
2. It was predicted that the kingdom would be established in the
days with Christ's first coming.
(1) Prediction (Dan, 2:44),
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(2) Fulfillment (Mk. 1:14-15). Premillennialists unblushingly
ackniowledge that Christ here referred to Daniel’s prophecy
(2:44). This being so, they place themselves in an em-
bartassing position, as the following questions will show:
(2) Could the “time” be fulfilled and the prophecy not?

A time prophecy must be fulfilled on schedule, or it
becomes defaulted.
(b) Did God know whethet ot not that prophecy would
be fulfilled when Christ affirmed that it was to be?
If He did, then God cannot be trusted, because He
would have announced a time-fact that miscartied. If
He did not, then He is not the omniscient God that
we believe Him to be.
3. It was predicted that the kingdom would be established while
the apostles lived.

(1) Prediction (Matk 9:1).

(2) Fulfillment (Luke 24:49; Acts 1:7, 8; I Cor. 4:19-20).
Note: The kingdom and the power were to come together.
The power and the Spirit were to come together. There-
fore, since the Spirit came upon Pentecost, the power and
the kingdom also came on Pentecost!

(a) The apostles were to sit upon twelve thrones of
authority in the kingdom (Matt, 19:28). The apos-
tles were “ambassadors of Christ” (II Cor. 5:20).
who, under the direction of Christ, set up the king-
dom (cf. Matt. 16:18-19); 18:18),
(b) God’s people, in the present dispensation, have re-
ceived the kingdom (Heb. 12:28).
(c) We gained admittance by the new birth (Jn. 3:5).
(d) It was typically predicted that Christians would be in
kingdom.
TYPE: Bx. 19:6; ANTI-TYPE (1 Pet. 2:9; Rev. 1:6).
4. Tt was predicted that Christ would share His kingdom with His
subjects, who ate alive during the present dispensation.

(1) Prediction (Luke 22:29).

(2) Fulfillment.

Since Matt. 19:28 refers to a period of time, it must of neces-

sity represent this ptesent dispensation which began the first

Pentecost after Christ’s resurtection—in other words, the petiod

of time wherein men and women are regemerated, begotten
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anew, 'To connect, as some do, “Ye which have followed me,”

with “in the regeneration” is erroneous, 'The words, “Ye which

have followed me,” only serve to identify those to whom Christ
was speaking.

As has already been said, the word “regeneration” refers
to a petiod of time, which is the period wherein sinnets ate
regenerated. Christ, in the passage under consideration, names
four distinct phases of the same period, namely: (a) regenesa-
tion, (b) Christ sitting on His throne, (c) the apostles sitting
on thrones, and (d) judging by the apostles, These all ate
patts of the same period and are functioning simultaneously,
When, therefore, we discover commencing and ceasing, we shall
also have located the beginning and the ending of the other
three,

(1) When did God begin tegenerating men through His Spirit,

His ministers and His word? The word of God shows this

work was statted on Pentecost and will not cease until

Chtist comes for His church and judgment, Sutely this is

beyond all dispute, This present dispensation—the Christian

era—is, then, the period referred to by Christ as the re-
generation,

(2) When did Christ sit on His throne in glory? Christ en-
tered into gloty when He ascended to heaven following
His resurrection (Lk, 24:16, I Tim, 3:16). (cf. Acts
2:36; 17:7; I Tim. 5:15; Rev. 17:14; 19:16; 1 Cot.
15:20-28; I Pet. 3:22; Psa, 110:1; Acts 2:29-36). Thus
Christ took His seat on His throne in glory at His ascen-
sion into heaven and will remain there until He' comes
again at the resutrection (I Cot. 15:20-28). The period
of Christ's reigning is identical with the period of re- ,
generagion,

(3) When did the apostles sit on their thrones of judgment?
Christ has alteady answered this question: “When the
Son of man shall sit in the throne of His glory, ye also
shall sit upon twelve thrones.” The word “throne” repre-
sents authotity; consequently, Christ meant authority
for judgment when He spoke of the apostles sitting on
thtones of judgment. They did not take seats upon lit-
eral thrones of rate wood and gold, but were rather given
authority for judgment.
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When wete the apostles given authority for judgment? The
purpose of ‘their being elevated to thrones was for judg-
ment, for pronouncing decisions on questions of faith and
practice. From this fact, we draw the simple conclusion
that they began their judging immediately upon being en-
throned, which was on the day of Pentecost when they te-
ceived the ptomised power, the Holy Spirit (Lk. 24:48-
49; Acts 1:8; 2:1-4).

What is the "Judgmg which the apostles are doing? Christ
placed in their power. the authority to “bind” and “lose”.
to “remit” and “retain” laws governing admission into the
kingdom (church) (cf. Matt. 16:19; 18:18; Jn. 20:22-23).
The word of Christ is judging now. (Jn. 12:48; Rom. 2:2,
16; Rev. 20:11-12).  Judgment is being passed daily by
the word of the apostles. Men need not wait for the day
of judgment to come to.know their fate—the sinner is
“condemned already” (Jn. 3:18; cf. also Jn. 3:30).

It is evidems that fleshly Israel was not meant, but the true, spiritnal
Lsrael of which Paul speaks in the Roman letter (Rom. 2:28-29).
The twelve tribes of Israel are unidentified today.

II. The Kingdom was A Reality In The Apostolic Days.

1. Eighty-four preachers announced its approach: John (Matt. 3:
2); Jesus (Mk. 1:15); The Twelve (Matt. 10:7; The Seventy
(Luke 10:9). . Note the kingdom was at hand, but the second
coming was not at hand.

2, Christ and His Apostles Preached It. (Jn. 3:5; Mast. 19:28;
Acts 8:12; 19:8; 20:25; 28:23, 31).

3. The eatly Christians were in the kingdom (Col. 1:13;. I Thess.
2:12; Rev. 1:9; 12:10; Matt. 26:29; 1 Cor. 11:26).

THE LAND PROMISE MADE WITH ABRAHAM
AND HIS SEED HAS BEEN FULFILLED
Four questions, when propetly answered, will show that the promise
which God made with Abraham and his seed has been fulfilled. It

follows, then, that if it has been fulfilled, it will not be fulfilled some-
time in the future.

I. QUESTION ONE

“What is the land promise that God made to Abraham that I hear
so much about?”
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God made four distinct covenants with Abraham:

(1) The NATION covenant (Gen, 12:1-3) in which He promised to
make of Abraham a great nation,

(2) 'The SEED covenant (Gen, 12:1-3) in which He promised Christ
to all nations (Gal, 3:16, 17),

(3) The CIRCUMCISION covenant (Gen, 17:9-13) in which He promised
the blessings of the NATION covenant,

(4) 'The LAND covenant in which He promised to Abrabam and his
seed the land that we know as Palestine (Gen, 15:18-21), In
each covenant, God ptomised some one thing. In the land cov-
enant, God's promise was the possession of it as long as Israel
did His will,

II. QUESTION TWO

“Is the 'Larger Land of Canaan’ promise the same as the promise
of land to Istael?” |

Certainly! There ate those who do not believe that God kept
His promise with Abtaham, so they say that God kept part of it, but
not the promise of the “larger land of Canaan”, Actually, they were
the same promise. No distinction. should be made where there is no
difference. Hete are the Sctiptures; When Abraham arrived in what
was called Canaan, the Lotd appeared to Him and said, “Unto thy seed
will 1 give this land” (Gen. 12:7). God bad him look “northward,
and southward, and eastward, and westward: for all the land which thou
seest, to thee will I give it, and to thy seed for ever” (Gen. 13:14, 15).
(Gen. 15:18) This latter boundary is what is called “the larger land
of Canaan”, But, notice that it was refetred to as the covenant given
to Abraham,

I1I. QUESTION THREE

“Did God intend Abraham, Isaac, and Jacob to inherit that land
personally?”

Probably not, for God made no attempt to give it to them. God
keeps His promises, and He would have given it to them petsonally
‘had He so intended. They did not resist the idea, so God’s action settles
the question. But, notice that the promise was made to Abraham
and his seed: “For all the land which thou seest, to thee will I give it,
and to thy seed forever” (Gen, 13:15). Again, (Gen. 17:8). In verse
seven, it was called a covenant, and in verse eight God recognized that
while he had been given it, yet Abtaham was a sttanger in it. So, Abra-
ham had the covenant, but not the land.
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IV. QUESTION FOUR

“Was the land promise fulfilled?”

Yes, indeed! Just before they entered the¢ land, God said, “Be-
hold, I have set the land before you: go in and possess the land which
the Lord sware unto your fathers, Abraham, Isaac, and Jacob, to give
unto them and to their seed after them” (Deut. 1:8). It was the
“larger land” (verse 7). It was the promise made to Abraham, Isaac,
and Jacob. It was fulfilled. Again: “And the Lord gave unto Istael
all the land which he sware to give unto their fathers; and they pos-
sessed it, and dwelt therein. And the Lord gave them rest round about,
according to all that he sware unto their fathers: and there stood not
a man of all their enemies into their hand. There failed not ought of
any good thing which the Lord had spoken unto the house of Israel;
all came to pass” (Josh. 21:43-45). Further: (Josh. 23:14). Again,
after identifying the borders of this land, Nehemiah quotes God thus:
(Neh. 9:7, 8). It was fulfilled, for “David smote also Hadadezer, the
son of Rehob, king of Zobah, as he went to recover his botrder at the
river Euaphrates” (II Sam. 8:3). (I Kings 4:21). So, this “larger
land of Canaan” reaching from “the river of Egypt unto the gteat river,
the river Euphrates” (Gen. 15:18), was given to Israel, and they pos-
sessed it. It is not yet to be fulfilled, for it has been fulfilled, certain
religious beliefs notwithstanding!

PROMISES AND PROPHECIES CONCERNING
ISRAEL AND THE LAND OF PALESTINE

The land convenant which God made with Abraham, and sub-
sequently to all Israel, like all convepants was made between two
parties and would be fulfilled only if both parties kept the conditions
specified in the convenant. God always kept His commitments, but
Israel usually -failed to meet the conditions which God placed her
under. '

In respect to the land convenant, God promised a land-home for
Israel, to be retained as long as she obeyed the law of Moses, but to
be forfeited when she rebelled against Him. However, God made
provision for a return from the captivity into which she would be
carried, due to her disobedience, at such a time as she would repent
of her evil.
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Every “proof-text” which is submitted by the premillennialists is
an attempt to prove that Christ will yet establish a Jewish kingdom
in Palestine relates to God's original promise to give Istael a land to
live in—DPalestine—or to His promise to return her to that land from
her captivity in Babylon,

It can be shown that there remains not a smgle unfulfilled prophecy
or ptomise wherein the Jews are promised a home in Judea, -

Bvety “proof-text” was either not fulfilled because Israel defaulted
the covenant by her “disobediencé, or the promise or prophecy has
been fulfilled either in her first ocoupation of that land or in her
second ocupation following the Babylonian captivity.

The main “proof-texts” will be classified by the common
Biblical petiods.

I. Moses Wrote Approximately 900 Years Before The Babylonian

Captivity.

1. Deut. 4:27 was fulfilled in the captivity (Deut 6:10-15).
Note: This does not teach a return to. Palestme in the futute

. yet to come,
" 2. Deut. 28 through 30 was fulfilled in Israel's return from the
. Babylonian captivity, .
(1) The promise was conditional.
(Deut. 28:1, 2).’ :
(2) But, Israel failed t keep the conditions, so ‘the promise
was not kept! (Deut. 28:62, 63).
Note: “Desttoy you,” “Bting you to naught,” “Ye sthall
be plucked from off the land whither thou goest.”
(3) God warned Israel that she would not be spared
(Deut. 28:29).
(4) A partallel was the case of Solomon (I Chron, 28:6-9).
Note: Yet, because Solomon failed to meet the conditions,
Isracl was divided into two nations and eventually cartied
captivity from the land-home. :
(5) The only fulfillment these passages were to realize was
. in the Babylonian captivity. Nehemiah cited this passage
and claimed its fulfillment in his time, He was then in
that captivity.

3. Lev. 26:40-45 was fulfilled in Israel's return from captivity.
Note: This is refetring to the Babyloinan Captivity. That it
has been fulfilled is evident from the following Scripture:
(Jer. 29:10-17).
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Samuel Prophesied Apptoximately 400 Years Before The

Babylonian Captivity.

1. II Sam. 7:12-16 is fulfilled, as Heb. 1:5 shows

2. 1 Chron. 17:11 is fulfilled, as Acts 2:29 shows
Note: It is claimed that these ate yet to be fulfilled, but an
inspired statement that it HAS BEEN fulfilled is to be
preferred above premillenial guesses.

David Prophesied Approximately 400 Years Before the Last
Captivity.
1. Psa, 2 is fulfilled, as Acts 4:24-26; Acts 13:33; Heb. 1:5; and
Heb. 5:5 show. ‘
(1) Vs. 1,2 ate quoted in Acts 4:24-26 in reference to Christ’s
first coming, crucifixion, and kingship.
(2) V. 7 is quoted in Acts 13:33 in reference to Christ’s
tesurtrection.
(3) V.7 is quoted in Heb. 1:5 and 5:5 in reference to Christ’s
priesthood.
2, Psa, 72, similar to Zech. 9:9, 10, is obviously fulfilled, because
the latter is quoted in Matt, 21:9 as fulfilled,
3. Psa. 110 is fulfilled, as Heb. 5:6-10; 6:20; and 7:17 show.

Isaiah Phophesied More Than 100 Years Before The Babylonian

Captivity. :

1. Isa. 2 was fulfilled beginning on Pentecost.
Phophecy (Isa. 2:1-5)
Fulfillment (Luke 24:46-49)
Note;: Mic. 4:1-7 is a prophecy identical with Isa. 2:1.5.
Either one, or both, was cited by Christ as referring to the
Christian eta—not a premillennial age!

2. Isa. 11:1-10 is fulfilled as Acts 13:22-24 and Rom. 12-12 show.
Prophecy (Isa. 2:1-5)
Note: This is identical to parts of Mic. 4:1-7. Premillennialists
insist on taking most prophecies literally, when in reality they
are intended figuratively as in Isa. 11. If the animals mentioned
are to be taken literally, then the “Branch” in verse 10 and the
“holy mountain” of verse 9 are also to be taken literally. If not,
why not? If not, what shall we take literally? Verse 9 does
not teach universal peace, but univetsal knowledge. Reference
is made to the church (Isa. 1-4; Heb. 12:22, 23; Col. 1:23;
Rom. 10:18) and is fulfilled in the Gentiles seeking Christ.
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Fulfillment
(1) Verse 1 is cited in Acts 13:22-24 as having been fulfilled
in the Christian era—not a premillenial time,
(2) Verse 10 is cited in Rom, 12:1, 2 as having been fulfilled
in the Christian era—not a premillennial theory,
3. Isa, 18 is fulfilled as the context shows. Note the seties of
chapters in which this prophecy is set: '
(1) ch. 13—destruction of Babylon
(2) ch, 14—destruction of Philistia
(3) ch, 15—destruction of Moab
(4) ch. 17—destruction of Damascus
(5) ch. 18—destruction of Ethiopia
(6) ch. 19—destruction of Egypt
Note: All of these are future or all are history. They were
future’ when prophesied, but history now when fulfilled.
4. Isa. 28:14-16 is fulfilled as Rom. 9:33, T Pet. 2:6, and Eph,
2:20 show. ‘ '
5. Isa. 31:1-5 is fulfilled as is evidenced by its message. It is
merely a warning against Israel making an alliance with Egypt.
6. Isa. 55:3 is fulfilled as Acts 13:33, 34 shows.
7. Isa. 65:17-20 is fulfilled, as patallel passages show.

V. Jeremiah Prophesied During The Jetusalem Siege, Just Prior
To The Babylonian Captivity, And His Prophecies Were Fulfilled
In Istael's Return From Captivity.

1. Jer. 23:5-8 is fulfilled in Christ as comparative passages show.
Prophecy (Jet. 23:5-8)
Fulfillment
(1) Zech. 6:13 is a comparative passage, and it has been
fulfilled as a reference to earlier messages will show.
_ (Zech. 6:13).
(2) Isa. 11:1 is a comparative passage, and it has been
fulfilled, as the same reference will show. (Isa. 11:1).
2. Jet, 25:11-13 is fulfilled as II Chron. 30:20-23 and Ezra, 1:1-4
show. .

VI. Ezekiel Prophesied During Israel’s Exile in Babylon.
Prophecy (Bzek. 36:16-28)
Fulfillment
(1) Ezekiel's prophecies referred to the Babylonian captivity.
(Ezek. 3:11; Ezek. 12:13; Ezek. 19:9).

53




MINOR PROPHETS

(2) The law was then in force and was involved in Ezekiel's
prophecies. (Ezek. 36:25; Ezek. 36:38).

(3) Ezekiel, chapters 34, 36, and 37, commonly referred to by
ptemillennialists, is fulfilled in the rewurn of Israel from
Babylon. '

VII. Daniel Prophesied During Israel's Exile.

Prophecies (Dan. 2:44) (Dan. 7:13, 14)

Fulfillment (Mark 1:14, 15) (Heb. 12:28)

Note: Christ declared that the time of these time-prophecies
was filled to the full, and Paul affirmed that the kingdom had
arrived!

VHI Numerous Minor Prophets Phophesied Just Prior to, During,
And' Iminediately Following the Babylonian Captivity.
Their prophecies are either fulfilled in the captivity or are given
in figurative language and refer to the church and heaven.

1.

Joel 3:9-14 refers to the end of Israel's captivity.

Prophecy (Joel 3:9-14)

Fulfillment (Joel 3:1, 2)

Note: if this refers 1o other than the Babylonian captivity, no
one knows it.

. Amos 9:13-15 is fulfilled as Acts 15:13-17 shows.

Prophecy (Amos 9:13-15)
Fulfillment (Acts 15:13-17)

Note: We being Gentiles could not be saved if this were not
fulfilled.

. Nah. 2:3, 4, refers to ancient Ninevah,

Prophecy (Nah. 2:3, 4)

Fulfililment (Nzh. 1:1)

Note: A similar reference was made to Tyte and Judah, and it
is eviderit that they are fulfilled.

. Zech, 1:14-18 is fulfilled as a careful reading will show.
. Zeph. 3:8 refers to the punishment to be visited upon Jerusalem

following the last captivity.
Fulfillment (Zeph. 3:20)

. Zech. 8:10 refers to the rebuilding of the temple of Zerubbabel.

Prophecy (Hag. 2:13, 14)
Fulfillment: The following are compatative passages (Ezra 5:1)
(Ezra. 6:14) (II Chron, 15:3-6)
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ANTI-SCRIPTURAL ASPECTS OF
PREMILLENNIALISM’S THEORY OF THE
RESTORATION OF THE JEWISH NATION

1. This Premillennial Theory Would Make the Restored Nation

keep the Law of Moses.

The promise of Istael's restoration was based upon their keeping

the law of Moses, which law has been abolished.

(1) The only promise of a restoration of the nation shows
this, (Deut, 30:1-10),

(2) The only restoration that can be expected shows this.
(Neh. 1:7-9),
Note: The promise in Deuteronomy, chapters 28-30,
demands Israel FIRST to be converted before they will
return,  Premillennialism says they will first RETURN
and THEN be converted, Don’t forget that what a FEW
Jews may do or even MANY Jews may do is NOT WHAT
A NATION MAY DO, And what a nation MAY do may
ot may not be God’s doings. If the Jews should return
as a PEOPLE (not a NATION), it does not necessary
follow that such a return is the fulfillment of BIBLE!

2, This Premillennial Theory Ignores the Plain Teaching That

the NATION Will Not Be Restoted.

The following passages teach the utter dissolving of the nation

so that it would never again be intact nor inhabit the land

of promise:
(1) Hos, 1:4-6
(2) Isa. 5:1-6

(3) Jer. 19:1-11

(4) Jer. 23:39, 40

(5) Matt, 21:33-45
Note: That Christ teaches He will grind to powder those
of whom He spoke, and the Jews “petceived that he spake
of them.”

(6) Matt, 23:37, 38 :

3. This Premillennial Theory Overlooks The Impossibility of Re-

allotment of the Land To A Nation.

Land inheritance was given and tetained solely through family

estates, which has been lost,

(1) Josh. 24:28
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Lev. 25:23-28

Note: But, Herod the Great destroyed all Jewish geneal-
ogies and God forbids them in the gospel dlspensa.txon
Hence, note I Tim. 1:4; Tit. 3:9.

This Premillennial Theoty Minimizes The Importance Of The
Christian Dispensation:
This is the age of the gospel- conversion. There will be no
“second chance” for the Jew as the Premillennialists teach.

(1)

(2)

(3)

The conversion of Israel must come with the Christian
dispensation, because these are the “last days.”

First: This age is called the “last days”: (a) the “fulness
of time” (Gal. 4:4). (b) “The dispensation of the fulness
of time”. (c) “Last days” (Acts 2:16, 17, Heb. 1:1, 2).
Second: Peter wrote to the scattered Jews: (I Pet. 1:19,

' 20). Note, that these are the last times for Jews as well

as the Gentiles.

The conversion of Istael must come w1thm the scope of
the Great Commission,

First: The Great Commission is for ALL nations (Matt.
28:19).

Second: In the matter of sdlvation God has put no
difference between Jews and Gentiles (Acts 15:9; Acts
10:34, 35).

Thitd: The Great Commission extends to-the “end of the
world” (Matt. 28:20). '
The conversion of Istael must come within the existence
of the church, for it will exist to the end of time. (Eph.
3:21).

(4) The conversion of Israel must come within the confines

(5)

of the New Covenant. (Rom. 10:4-12),
Note: Premillennialists claim that the gospel and the
church fail to convert the Jews; therefore, Christ will

“come in Person to do what these have failed to do. This

will be their “second chance”. Paul taught us that we
walk by “faith, not by sight” (II Cor. 5:7). But, these
theorists want to “bring Christ down from above” that
the Jews may see and believe. Paul was not a premillen-
nialist and denied its theory.

The conversion of Israel must come before Christ comes
again, because at that time, there will be neither a place
for conversion nor an opportunity for conversion.
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Fitst: The wotld will be consumed when Christ comes:
(11 Pet, 3:10, 11),

Second: Thete will be no longer an opportunity: (II
Pet, 3:9, 15).

5. This Premillennial Theory Makes A Distinction Where There
Is No Difference:

The Bible teaches that thete is no difference between the
Jews and Gentiles now,

(a) Acts 10:34, 35. (b) Rom, 10:12, 13, (c) I Cor. 12:13,
(d) Gal, 3:26-28, (e) Rom. 2.28, 29. (f) Acts 15:9. (g)
Eph. 2:11-19,

Note: Thus, God will not save one nation by the preached
gospel and another nation through personal persuasions.

6, This Premillennial Theory Cottupts The True Israel of God.
New Testament Istael is not the old fleshly Istael, but Spiritual
Israel, the Church.

First: (Gal, 6:15, 16)

Second: (I Pet. 2:9)

Third;: Old Testament Israel, as a NATION and as having
any STANDING WITH GOD, has been destroyed.  (Matt.
21:33-43). Note, that the kingdom has been taken away from
Istael, and given to others, for as the next two verses show,
Christ came to “grind to powder” the nation of Israel.
Fourth: The only hope of Istael is salvation in heaven —
not a home in Jerusalem. (Acts 26:6, 7) (Acts 28:20).
Note: The ancients had a much better place than this earth
to which to look forward: (Heb. 10:34) (Heb. 11:16).
Fifth: Circumcision (God's sign of fleshly Istael) no longer
accounts with God. (Gal. 5:6, 6:13-16).

Sixth; Paul had no confidence in the flesh; he counted the
fleshly advantages of the Jews in him a loss for Christ (Phil
2:2-8). '

Seventh: Convetsion of - the Jew makes him “identical with
the Gentiles (Col. 3:10, 11). See also Eph. 2:14-16; John
4:20-24.

7. 'This Premillennial Theory Changes Paul's Allegoty of Gal
4:21-31:

(1) The two women represent the two covenants—Old and
New.

(2) The two sons represent the two nations—fleshly and
spiritual.
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POLITICAL CONDITIONS OF KINGDOM

SPECIAL STUDY FIVE

POLITICAL CONDITIONS OF THE
DIVIDED KINGDOM

by LeRoy Riley

Solomon’s death (930 B.C.) brought the collapse of David’s em-
pite, and was followed by the disruption of the United Kingdom of
Israel and Judah. The long separation of Judah from the northern
tribes made them think of Judah as almost a separate tetritoty,

Delegates from all the tribes came together at Shechem to elect
Solomon's successot. Despite theit differences the Notthern tribes
were prepated to accept Solomon's son Rehoboam as king. That is,
if he would agree to retutn to the terms of the ancient covenant which
his father's oppressive measutes had violated, These requests would
have to be granted if unity was to be preserved, But Rehoboam re-
fused to give in to their request and did not promise to alleviate any
of the burdens that Solomon had placed upon them.

With this the northern tribes withdtew their support from Reho-
boam and placed it in one of their own leaders, Jeroboam. Jeroboam
was one of the leaders in stating terms of alegiance. to Rehoboam.
The delegates from the northern tribes proclaimed him king and he
set up his capita] there at Shechem. '

Rehoboam tried to exercise authority over the rebelhous tribes by
sending the officer in charge of the delegates to them. They showed
their tebellion further by stoning the officer to death.

Reheboam was left with a tiny kingdom consisting of the small
tribe of Benjamin on the north where Jerusalem was located and the
tribe of Judah. He would have sent an army to try to regain the
northern territory but the prophets of Judah would not let him, The
division between the two parts of the nation had come to stay.

At the time of the division of the kingdom Shishak (Sheshonk)
was king of Egypt. In the fifth year of the divided kingdom (925)
Shishak mounted an invasion of Palestine. We have accounts of this
invasion in I Kings 14-25, II Chron, 12:1ff and an Egyptian account
presetved on a pylon of the temple of Omun at Karnak. The Biblical
account concentrates on Shishak’s appropriating the gold shields of the
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royal bodyguard. The Egyptian account gives a list of cities conquered
in Asia of which about 120 are legible. A number of these are
Istaelite cities. The invasion covered both Judah and Israel, for the
list included cities as far north as Megiddo and the Plains of Jezreel,
and eastward across the Jordan. Both kingdoms suffered greatly be-
cause of the invasion.

In her weakened condition Judah could not think seriously of re-
conquering the northern tribes. But this did not lead her to make
peace with Israel either. Instead it ‘caused her to seek allies. She
found allies in the kings of Damascus (Syria), the successors of Rezin
who founded a dynasty there during the reign of Solomon. The son
of Rehoboam, Abijah became king of Judah in 913 and reigned until
911. During his short reign he enlisted the supporc of Tabrimmon,
king of Damascus, from about 911 to 890. The same agteement was
renewed between theit sons; Asa who reigned in Judah, from 911 to
870, and Benhadad I who reigned in Damascus from 890 to 841

As a result of these alliances Israel had to watch both her north-
ern and southern borders. If she tried to attack Judah she could ex-
pect an jnvasion from the north.

During the period of time in Istael, Jeroboam I died (910) and
was followed by his son Nadab. Nadab’s wicked reign lasted only one
year. He was assassinated by Baasha who made himself king (909).

Baasha fortified the frontier town of Ramah as an outpost against
Judah. Asa sent a message to Benhadad I, who responded by attack-
ing Israel from the morth, While Baasha was in the north fighting,
Asa sent work parties to demolish the fortification of Ramah. They
carried the material back to Benjamin where they built two fortifica-
tions for Asa.

Asa was also victorious in battle against an Egyptian named Zetah,
It was not the strength of Judah that won the battle, but it was the
Lotd’s might. :

At the death of Baasha in Israel, civil war broke out. His son
Elath ascended to the throne only to be killed by a captain in his
army, Zimri. Zimri reigned for only seven days when he himself was
besieged by Omri who was commander and chief of the army. Zimti
committed suicide by burning the king’s house over him. Omti
reigned only eight years after his victory over Zimri, but during this
time he was able to make Israel a stable country politically. His reign
brought consolidation from within, victoty over the other nations and
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alliances, 'These factors held true during the reign of the rest of his
dynasty. One other outstanding achievement of his reign was the
moving of the capital from Shechem to Samatia, Samaria could be
more easily fortified than Shechem and was therefore a much better
place for the capital to be located,

Omri’s son Ahab followed his father as king of Israel. He proved
to be one of the strongest kings politically that Israel was to have. He
also proved to be one of the most wicked.

Thére was a friendship between Ahab and the new king of Judabh,
Jehoshaphat the son of Asa. ‘This friendship caused a period of peace
between Istael and Judah,

In order to cement an alliance with the king of Phoenicia, Ahab
matried his daughtet, the wicked and idolatrous Jezebel. It was pri-
matily her influence that caused the nation to fall into idolatry to the
great extent that it did during this period.

Ahab was strong politically because of the army which he com-
manded, He is credited with a fighting force of 2,000 chariots and
10,000 men, The number of chariots was gteater than any other king
at this time. He went to battle on three different occasions with
Benhadad, king of Syria from 890 to 841, He was successful in the
first two, but lost his life in the third.

During his reign Moab was fotced to pay tribute to Ahab.

In a complete contrast to Israel, Judah was’ experiencing a re-
turn to the Lord. Jehoshaphat, who reigned from 873 to 848, was
noted for his godliness. .He ttied to get the people to know the law
of the Lord on an individual basis and not just as a nation. As a
result of his respect for God, the surrounding nations including the
Philistines and the Arabians paid tribute to Judah. Obadiah the prophet
was probably a young man during the teign of Jehoshaphat.

His friendship with Ahab of Israel proved to be his biggest mis-
take. On one occasion it almost proved fatal ~Ahab made a great
show of hospitality to Jehoshaphat during a visit to Samaria and then
asked him to be his ally in a campaign to recover Ramoth-Gilead.
Jehoshaphat suggested that God's will should be "determined before a
decision was made. Ahab agreed and asked his prophets for their
advice, 'They prophesied success for the venture, But this did not
satisfy Jehoshaphat, and he asked if thete were not a real prophet of
God there, Micaiah, a man of God, was sent for. He explained that
God had put a spirit of delusion in the minds of all the prophets so
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" that Ahab might be doomed. Ahab went ahead with the plan with-
out the aid of Jehoshaphat and was killed.

The most lasting and probably the worst result of their friendship
was that Jehoshaphat's son, Jehoram, matried the daughter of Ahab
and Jezebel, Achaliah. She proved to be almost as wicked as her
mother.

At the death of Ahab his son Ahaziah became king, The good
feeling still held through his short reign.

During the reigh of Ahaziah (853-852) the Moabites, who had
been paying a tribute of 100,000 lambs and 100,000 rams, revolted.
Ahaziah would have put down the revolt but he was sevetely injured
when he fell through the lattice in his palace in Samaria. He sent
messengers to inquire of Baalzebub, god of Ekron, whether he would
live or not. Elijah intercepted them and prophesied that he would
die. In his anger the king sent 50 men to capture Elijah, but they
were consumed by fire.

When Abaziah died (852) his younger brother Jehoram became
king in Israel (he had the same name as the son of Jehoshaphat as a
result of the friendship that existed between Jehoshaphat and Ahab).
Before Jehoshaphat died his son, Jehoram, began to reign (853), tak-
ing over full control ar the death of his father in 848, This resulted
in a man named Jehoram reigning in both Judah and Israel

Jehoram of Israel made war against Moab during the time when
Jehoshaphat and his son were reigning together. Jehoram invited
Jehoshaphat to join him in the war. Jehoshaphat accepted. They,
with the help of Edom, went up through Edom to fight Moab. When
the water failed Elisha told them to dig ditches and they did. Water
came and the Moabites, at sunrise, seeing the reflection of the water,
thought it was blood and rushed in for the kill, but were badly—zle-
feated in the ensuing battle,

Before Jehoshaphat died he gave his six younger sons gifts so
that there would be no fighting among them over the throne. Despite
this when Jehoshaphat died Jehoram had his six brothers killed.

The wickedness that came with his reign can be attributed to his
wife’s counsel. The decline that came with the idolatrous practices
resulted in the revolt of Edom and the Levitical city of Libnah. Obadiah
prophecied against Edom about this time.

Elijah denounced him for his wickedness, and God sent a plague
upon Judah—especially upon the house of Jehoram. All but his young-
est son Ahaziah (named after the oldest son of Ahab) were shin by
the Arabians., Jehoram died a horrible death as a result of disease,
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but no one wept for him in Judah, Obadiah, a prophet of the
Southern Kingdom, foretold Edom’s downfall because of her war against
God's people and the account may be read in II Chron, 27.

Ahaziah succeeded his father as king, He aligned himself with
Jehoram of Israel, ‘This proved to be a mistake, God commanded
Elijah to anoint Jehu king over Israel. This commandment was ful-
filled by Elisha, who sent a young prophet to Ramoth-Gilead, where
Jehu was with his army, to catty out the command. The army pro-
claimed him king when they heard the news. Jehu slew Jehoram the
king in Jezteel where he had gone after being wounded in a battle
with Hazael of Syria. Ahaziah, king of Judah, had come up to see his
wounded ally. He tried to escape from Jehu but was killed by one
of Jehu's archets in the attempt, This action made Jehu king of Israel
and left Judah without a king.

The death of Alwziah (841) gave his mother Athaliah a chance
at the throne. To become the ruler of Judah she killed all the rest of
the royal family except the 6 month old son of Ahaziah who was pro-
tected by Jehoida, the priest, in the temple. Athaliah reigned only
6 years, In the 7th yeat thete came a popular uprising led by Jehoida,
He succeeded in putting the royal prince Joash on the throne.

During his reign (841-814) in Istael Jehu put down the wor-
ship of the idols brought in by Ahab and Jezebel. He also executed
the judgment of God against the house of Ahab, For this God prom-
ised that his descendants would be on the throne to the 4th generation,

Despite the favor of God and his righteous actions he worshiped
the calves set up by Jeroboam I

Jehu was followed by his son Jehoaz who mamted the -calf wor-
ship of Jehu his father. As a result of this apostasy God permitted
the Syrians (probably during the last of Hazeal's reign) to inflict
heavy defeats upon Jehoahaz's army, This continued until he had al-
most none left. God answered his prayer, but not during his life time,
The answer came through the reigns of his son Jehoash and grand-
son Jeroboam IL

During the last part of the reign of Jehu (835-841) and during
all of the reign of Jehoaz (841-798) Joash reigned in Judah. His
reign was under the leadership of the godly high priest Jehoiada. But
after the death of Jehoiada, Joash led the country into idolatry. When
Zechariah, the son of Jehoiada, denounced his apostasy Joash had him
mutdered. After a long illness he was slain in his bed by his servants
for the murder of Zechariah, Joel prophecied duting this time.
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Amaziah succeeded his father as king of Judah (796). He was
an idolator and worshiped in the high places of Judah. His first act
as king was to put to death his father’s murderers.

He hired 100,000 men of Israel to fight in his army for 100 tal-
ents of silver. A man of God warned him not to do this and he sent
them home losing the 100 talents. The angered Israelites sacked cities
of Judah as they went.

Amaziah took his army down to rebellious Edom and captured
Selah. (This might be the stone city of Petra). He killed the in-
habitants by throwing them from the cliffs. He brought back their gods
and worshiped them.

He thought he was strong enough to take on- Israel and chal-
lenged Jehoash, who became king at the death of his father in 798, to
a fight. Jehoash accepted his challenge and came down and defeated
Amaziah, destroying some of the fortifications of Jerusalem. (790)

With this defeat Amaziah went into hiding and his son Uzziah
became king by appointment of the people.

Upon the death of Jehoash in 782 his son Jeroboam II began to
teign in Israel. Both he and Uzzizh in Judah experienced long reigns
at this time. Jeroboam II reigned from 782 to 753, and Uzzah from
790 to 739. This was due to the decline of Assyria after the death
of Adadninari III, and the weakened condition of Damascus. Jonah
prophecied against Ninevah at this time and their repentance probably
caused them to restrain their actions against Israel.

Jetoboam II brought to a successful conclusion the wars which
his father had carried on with Benhadad II of Damascus. He also
restored tertitory east of the Jordan and as far south as the Dead Sea.

This success brought prosperity to the rich nobles of the land.
This increase in wealth enabled the rich to have both summer and
winter houses. Some of their houses were paneled with ivoty, others
were made of hewn stone. Drunkenness, licentiousness, and oppression
went unrebuked by the religious hietarchy. Amsos and Hosesz were the
only ones who could see and dared tell the need for repentance in
Israel during the reign of Jeroboam IL

Uzziah also had a successful reign politically and economically. He
recovered and fortified Elath on the Gulf of Akabah. He reasserted
Judean supremacy over Philistine cities of the Mediterranean coast.

In Israel about the year 753 Jeroboam II died and his son Zechariah
inherited the great kingdom of his father. But with everything going
his way he had two strikes against him which he may not have known,
The Lord had promised his great-great-grandfather Jehu that his sons
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would set on the throne to the 4th generation, His was the 4th
genetation, Amos had prophesied during the reign of his father Jero-
boam II that the Lotd would come against the house of Jeroboam
with the sword, His third strike came when the second prophecy was
fulfilled, It was fulfilled one year after Zechariah became king,  when
he was murdered by Shallum,

Shallum took the throne but reigned only one month when be
too was killed. His murderer was Menahem. Menahem was able to
stay on the throne 10 years by bribing Tiglathpileser III with money
he took from the people.

He died a natural death and his son Pekahiah succeeded him in
742, Pekahiah reigned only two years when he was killed by Pekah,

Pekah began to reigh in the last year of Uzziah's reign in Judah,
Uzziah’s son Jotham had reigned with his father during the last 11
years of his reign, and succeeded him. '

Pekah was angered by the weakened condition of the country be-
cause of internal strife and. the high tribute that was paid to Tiglath-
pileser III, king of Assyria, He made an alliance with the Gileadites
to stop the encroachment of Assyria, To further accomplish his pur-
poses he aligned himself with Rezin of Damascus against Jotham. The
godly life of Jotham probably delayed the realization of this plot until
Jotham’s son Ahaz (who began his reign in 735 during the reign of
his father) was on the throne, Pekah came and beseiged Ahaz, killing
many of his soldiers and taking many captives up to Damascus. They
were unable to take Ahaz himself. Ahaz sent a message to Tiglath-
pileser III asking for help. The Assyrian king responded by sending
an atmy, which destroyed Damascus and took many captive, The army
also afflicted both Israel and Judah, even though they bad come to
defend Judah.

After the Assyrian army left Pekah was still on the throne in
Istael, but not for long. Hoshea led a conspitacy against Pekah and
killed him. '

During the reign of Hoshea (732-722) Tiglathpileser III died.
His death was the signal for Hoshea to make his move for indepen-
dence from Assyria. Help was promised from Egypt, but it did not
come. Shalmaneser IV succeeded Tiglathpilezer as king of Assyria
and came against Samaria. He either died or abdicated the throne
before the city fell. Satgon II took his place and in the third year
of the seige he took the city, He took Hoshea prisoner and many
of the people captive. They were deported to Assyria. Some remained
and intermarried with the surrounding nations,
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With this captivity the nation of Israel came to an end. Judeh
would remain until 586 when they too would be captive of the Baby-
lonians, Through the lives and deeds of the kings of both Judah and
Israel we can see the political conditions under which the ptophets of
this time prophesied. This may help us to study their prophecies with
better undetstanding.

RELIGIOUS CONDITIONS OF THE
DIVIDED KINGDOM

by Karen Riley

When God gave the law to Moses on Mount Sinai He clearly
commanded in the second commandment “Thou shalt not make unto
thee any graven image.” God knew that the land into which the
children of Israel were going was 2 land given to image worship.
Atchaeologists have found many figures of gods on stone monuments,
small images in bronze, and clay plaques or figurines.

In Moses' second address to the people just preceding their entty
into the promised land he made it plain that Israel was not to compro-
mise ‘with the natives of Canaan, but should drive them out or de-
stroy them:

When the Lord thy God shall bring thee into the land
whither thou goest to possess it, and hath ‘cast out many na-
tions before thee, the Hittites, and the Gitgashites, and the
Amorites, and the Canaanites, and the Perizzites, and the Hiv-
ites, and the Jebusites, seven nations greater and mightier than
thou; and when the Lord thy God shall deliver them before
thee; thou shalt smite them, and utterly destroy them, thou
shalt make no covenant with them, nor show mercy unto
them: neither shalt thou make matriages with them; thy
daughter thou shalt not give unto his son, nor his daughter
shalt thou take, unto thy son. For they will turn away thy
son from following me, that they may serve other gods: so
will the anger of the Lord be kindled against you, and de-
sttoy thee suddenly. But thus shall ye deal with them; ye
shall destroy their altars, and break down their images, and cut
down their groves, and burn their graven images with fire.
Deuteronomy 7:1-3.
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Why was God so insistent that the Canaanites be uttetly destroyed?
According to what has been found by archaeologists, the Canaanites
sacrificed their children to idols, their temples were places of vice,
and their morals were so low that they would inevitably corrupt God's
people,

Joshua led the children of Israel in the conquest of the land, But
there seemed to be a weakening of zeal for the battle, after the im-
mediate danger of the Canaanites was tremoved, They left the wortk
of conquest unfinished, failed to carry out God's commission to utterly
destroy the Canaanites, and began to make themselves at home in the
land before it was really won.

They began to adopt the sanctuaries of the country as their own,
instead of destroying them., They took part in the festivals of their
neighbors and adopted their customs of worship, In many places
Israelites could be found worshiping the local Baals, in whose honor
harvest and autumn festivals were celebtated as thanksgiving for the
ctops.

By theit altars to Jehovah the Israelites placed Asherah, the sacred
tree, actually as a symbol of the goddess of this name. The stone pil-
lats which the Canaanites had set up near their sanctuaries were also
held in honor by the Istaelites, and gradually the heathen ideas asso-
clated with these objects of worship found their way into the religious
consciousness of the people. Sorcery, necromancy, and similar super-
stitions crept in.

During the time of the judges God let the surtounding nations op-
press His people in hopes of retummg them to Himself. The JUDGES
and the prophets wete the voices of God to call His people to te-
pentance, The popular religion of this time was tinged by a pro-
nounced heathenism, and had but little in common with the teaching
of the law of God. But they claimed to worship Jehovah God, while
in their hearts they had utterly distegarded all his commands.

The failure of Istael and their spiritual and moral decline was the
direct result of their failure to obey God in these three ways:

(1) Their failure to drive out the heathen (Judges 1:21,27,29,33).
(2) Their idolatry (Judges 2:12,13).
(3) 'Their intermarriage with the heathen (Judges 3:5,6).

Samuel, the last of the judges, was also a great prophet and a fe-
former. He brought the people together and tried to free them from
the contamination of heathenism. But the people asked for 'a king,
like the nations. God through Samuel warned them of what a king
would do to them, but they refused to listen. God had Samuel to
anoint Saul and then later David as kings of Istael
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During the reign of David and his son Solomon the nation
reached its highest peak, not only politically, but by bringing the Atk of
the Covenant to Mt. Zion, and beginning the plans for the temple.
The temple, as the dwelh'ng place of God, was made the center of
worship for the entire nation.

Solomon asked God for wisdom in ruling the people and was a
wise and just ruler for many years. But his marriage to foreign
women turned his heart away after their gods. He built a high place
of worship for the pagan god Chemesh on the “hill that is before
Jerusalem” (1 Kings 11:17), probably the Mount of Olives.

Upon the death of Solomon his son Reoboam was proclaimed
king of Judah, but it was necessary for him to go to Shechem to re-
ceive the allegiance of the ten northern tribes. Because he failed to
reduce the oppression of his father, the ten northern tribes rejected him
and set up Jeroboam as their king,

Reoboam would have gone to war to bring the northern tribes
back into subjection, but a prophet of God met him in the way and
told him that this was of the Lord (I Kings 12:24) and that he
should not interfere. The division was beneficial in that the idolatry
of the North did not so easily penetrate the Southern Kingdom of Judah
and spared it from destruction for a time.

Jeroboam, fearing that if his people continued to go to Jerusalem
to the temple to worship they might also return their allegiance to the
ruler of Jerusalem, set up two national shrines in Istael. He had golden
calves made and set up at Dan in the north and Bethel in the south.
Dan was already = center of idol worship from the time of the Judges
(see Judges 18). Bethel was considered a sacred spot because of the
associations it had with Abtaham and Jacob. Jeroboam violated the
second commandment in setting up these golden calves, and this is con-
tinually referred to in further history of Israel as “The sin of Jeroboam,
the son of Nebat, which he made Israel to sin.”

Jeroboam was probably acquainted with calf-worship during his
stay in Egypt for archaeological discoveries show the presence of bovine
worship in Egypt. The sacred bull was an object of worship, and also
the sacred cow as a symbal of the goddess Hathor.

The setting up of the images encoutaged the syncretism of heathen-
ism and the worship of Jehovah God which had already gotten a good
start. ‘The leaders of Istael oppressed independent prophets but still the
prophets continued to be a potent’ spititual factor which the kings could
not afford to ignore. Every one of the 19 kings of the northern king-
dom followed the worship of the golden calf. Some also served Baal.
But no one ever attempted to bring the people back to God.
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The reigns of Reoboam and Abijah, his son, in the southern king-
dom of Judah were mostly bad years, as both kings and the majority
of the people continued to worship idols. But with the coming of Asa
to the throne about 912 BC, a clean sweep was made of the Canaanite
cults, and of the heathenism included in the worship of Jehovah at local
shrines, The queen mothet was deposed from her dignity because she
maintained a shrine of her own with an image representing the Canaanite
goddess Asherah, This reform continued through his reign of 41 years.
and through the reign of Jehoshaphat, 25 yeats. Jehoshaphat inaugurated
a system of public instruction sending the priest and levites out to teach
the people the “book of the law.”

In Istael things went from bad to worse with the coming to power
of the dynasty of Omri. Politically Omri was a good king, strengthening
Israel both internally and with other nations. He renewed Solomon’s
policy of alliance with Phoenicia, confirming it by the marriage of his
son, Ahab, to the daughter of the Phoenician priest-king, Jezebel. The
religious consequences of this alliance were such that Omti is looked upon
as a greater offender against Jehovah than any of his predecessors, sur-
passed only by his son Ahab.

It was commori practice that a foreign princess who married the
ruler of a neighboring state should have facilities for practicing her na-
tive religion in her new home, So as Solomon’s many foreign wives had
shrines provided for their native cults so also did Jezebel. But while
the religious practices of Solomon’s wives seem to have made little im-
pact on the life of his subjects, Jezebel was plainly not content with
maintaining a private shrine where she herself might practice her own
religion. She appears to have organized the worship of Melquart on
a fairly large scale and maintained a large staff of cultic officials, who
enjoyed positions of influence at court,

Worship of Melquart is essentially Canaanite in character and its
introduction into Israel led to a great revival of the old Canaanite
worship of Baal and Asherah. Melquart was from one point of view
the Tyrian counterpart of Baal and is called Baal throughout the Biblical
narrative. ‘There was a large amount of syncretism between the Tyro-
Canaanite cult and Israel’s religion, and a popular landslide away from
the purest form of Jehovah worship. The prophets of God protested
against this apostasy, but their protests were regarded as treasonable,
because this apostasy enjoyed coutt patronage and at Jezebel's instigation
many of these prophets were put to death.

Elijah was the leader of these protesting prophets. He appeared in
court with his exceptionally powerful personality and proclaimed in the
name of God that there would be a sevete drought on the land. He
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then fled from the wrath of Jezebel, first to Transjordan and later to
Phoenicia, At the end of three years he reappeared and led the people
back to the worship of Jehovah, by the spectacular event on Mt. Carmel.
Many prophets of Baal were put to death. Rain came to end the
drought. Jezebel then threatened to setve Elijah as he had setved the
prophets of Baal and he fled to Arabia, where he talked to God and re-
ceived fresh courage, He then returned to his homeland and continued
to preach against the dynasty of Omri and Baalism.

Ahab made alliance with King Jehoshaphat of Judah and cemiented
the alliance matrimonially by giving his daughter Athaliah as wife to
Jehoram, Jehoshaphat's son. This resulted in the introduction of
Baalism to the southern kingdom. For at the death of good king
Jehoshaphat, Jehoram became king of Judah. He and his son who
followed him proved to be vety wicked kings, probably due to the in-
fluence of Athaliah, at least in part. All this was taking place while
Obadiah was God’s prophet in Judah. '

Elisha, the successor to Elijah, anointed Jehu to become the next
king of Isracl and to put an end to the house of Ahab. The army
acknowledged Jehu as king, and helped him to slay both Jehoram, king
of Israel (son of Ahab), and Ahaziah, king of Judah (son of Jehoram
of Judah and Athaliah), who was visiting Jehoram at Jezreel Jezebel
was thrown from an upper window and killed. The sons of Ahab were
put to death, and through Jehu's trickery all the followets of Baal were
gathered and slain, The images of Baal wete burned and the house of
Baal destroyed. But Jehu allowed the calf worship to continue, and
only slightly checked the idolatry of Israel.

Jehu had carried out Elisha’s commission, but the manner in which
he did it—wholesale massacres, and the treachery of the suppression of
Baal-worship~—was unpardonable, and a century later Hoses announced
that retribution would fall upon the house of Jehu for the blood shed
at Jezreel.

When King Ahazizh of Judah died as the result of the wound in-
flicted by one of Jehu's archers, his mother, Athaliah, the daughter of
Ahab, decided that the moment had come for her to seize power in
Jerusalem. She was able to secure the support of the royal bodyguard
and had all the royal family massacted. Ognly Ahaziah’s six-month-old
son Joash escaped her notice. He and his nurses were smuggled out
of her way and the infant prince was brought up in the temple pre-
cincts.

The worship of Baal appears to have flourished in Jetusalem dur-
ing Athaliah’s six-year reign. In his 7th year Jehoida the priest led
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in a popular uprising, and succeeded in getting the royal bodyguard to
ttansfer their allegiance from Athaliah to the young prince Joash, They
guarded the temple as Joash was brought forth and proclaimed king of
Judah. When Athaliah heard of the plot she came running into the
temple crying “treason,” but it was too late, She was taken outside
the temple and immediately put to death,

The installation of Joash as king was marked by a return to God
and & covenant between God and the king and the people. Since
Joash was but 7 years old and had been raised by Jehoida the high
priest, Jehoida remained a strong influence on his reign as long as
Jehoida lived. He was able to break down the house of Baal and make
repairs on the temple,

During this time the priests were held in high esteem. Temple
setvices were regularly maintained and regarded as of great importance,
About this time the prophet Joel came on the scene and from his book
we gain further insight into the religious conditions of the nation, The
locust plague which he describes had laid the land in devastation. The
daily meal-offerings and drink-offerings had ceased because thete was
nothing to give for an offering. This seems to be regarded as the
culminating point of the calamity—the rupture of fellowship between
Jehovah and his people. But Joel's message is that formalism is not
enough, It is not their abundance of offerings that God wants, but
their heatts. They need to come to repentance. “Therefore also now
saith the Lord, turn ye even to me with all your heart, and with fast-
ing, and with weeping, and with moutning: and rend your hearts and
not your garments, and turn unto the Lotd your God.” (Joel 2:12,13),

About this time or a little later Amos was sent to preach to the
northern kingdom of Israel. Two kings had come to the throne since
Jehu and now a third, Jeroboam II, was on the throne. He brought the
kingdom of Istael to its greatest extent and apparently prosperous con-
ditions existed. But this supetficial prosperity was gained by depress-
ing the status of the small independent peasants. The rich lived in
ease and luxuty on the wealth they had extorted from the poor, with no
thought to what their present luxuty would bring to pass, Amos te-
buked them for theit beds of ivoty, summer and winter houses. Ex-
cavations of Samaria in 1931 uncoveted numerous fragments of ivoty
inlay. Subjects portrayed in the reliefs included lilies, papyrus, lions,
bulls, deer, winged figures in human form, sphinxes, and figures of
Bgyptian gods. Records also found show the payment of taxes in wine
and oil. ‘These ate appatently the source of the wine which the ease-
loving people of Samaria wete drinking and the oil with which they

anointed themselves.
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Kirkpatrick says of this time:

Public and private virtues alike had decayed. The venality
of the judges—that perpetual curse of Oriental countries—was
notorious. ‘The poor man need not look for redress in the
courts where justice was openly bought and sold. Licentious-
gess of the grossest kind was unblushingly practiced. Trades-
men made no secret of their covetousness and dishonesty. Hu-
mane laws were openly ignored,

Yet the people were punctilious in their religious observances. But
not only had Israel’s religion become an external form of worship with-
out those inward and practical virtues, but even the extemal forms
themselves were corrupted by imitation of the 'old fertility cults of
Canaan with its bluntings of their ethical petception. Ritual prostitu-
tion was practiced at the solemn festivals. No teproof was tolerated.
There was callous indifference to the moral ruin of their country.

In the midst of all their moral depravity and failure to recognize
Jehoval's character, they still claimed to be his people, and imagined
themselves entitled to his favor. It must have been a rude shock to
them to Jearn that because they were God's people he was going to
punish them. “You only have T known of all the families of the earth;
therefore 1 will visit upon you all your lmqultles" (Amos 3:2). Judah
and Israel were condemned “because they have rejected the law of
Jehovah, and have not kept His statues and thelr 11es (the false gods
which they have chosen) “have caused them to ert.”

Hoses began to prophesy toward the end jof Jeroboam’s teign.
The nation was still outwardly prosperous, but it:had been practically
deserted by Jehovah. It ascribed its blessings to the false gods it wor-
shiped. It was ripe for punishment.

The kings and princes amused themselves with the peoples’ mis-
doings instead of restraining them. The king was the intimate com-
panion of ‘scorners’ who prided themselves on their cynical contempt
for virtue and religion. There seemed to be nominal regard among
the people for Jehovah, but in reality they had forgotten Him and
abandoned themselves to licentious and degrading superstitions. When
danger threatened they looked to Assyria or Egypt for help instead of
turning to God in repentance. They persecuted and despised the
prophets which were sent unto them.

Following the death of Jetoboam II, the nation of Istael fell into
a state of anarchy. They were continually in a state of civil war, and
had to pay tribute to Assyria.
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Pekah decided that he would throw off the reign of the Assyrians
and tried to get Syria and Judah to go along with him, When Ahaz,
king of Judah, refused, Syria and Israel came to war against Judah, Al-
though the prophet Isaiah warned him not to, Ahaz appealed to Tig-
lath-Pilezer for aid, This resulted in Judah being brought under the
yoke to Assyria and not only having to pay tribute, but having to set
up ‘the altar of Ashur in the temple of God. Ahaz was a wicked king,
raccepting the religion of the Assyrians and even sacrificing his son to
the pagan gods (II Kings 16:3),

Tiglath-Pilezer also ctushed Israel, although they tried to appease
him by assassinating Pekah and setting Hoshea on the throne, By con-
tinuing to pay tribute Israel gained a few more years, but it was only
a matter of time until Hoshea too tried a bid at independence and was
uttetly crushed. After a seige of three years Samaria fell and all the
“principal citizens of Istael were carried away into captivity, The na-
tions brought in to populate Istael also brought their own religions, but
were also taught “the law of the God of the land” (II Kings 17:26).
They intermattied with the people remaining and became known as the
Samatitans after the name of the land (called Samaria by the Assyrians).

The self-chosen kings of Istael had led them astray. Their failure
to let the Lord be the King had statted them on the path away from
God. Idolatry had been the direct tesult of the divided kingdom.
Mortal corruption was universal in the nation. The prophets had come
and they had plead for the people to repent. God had sent nations,
and plagues, to cause His people to repent. But they would not. The
kingdom must be destroyed. There was not other choice. But God
does not leave it at that, If the nation must die, it will rise again is
the thought that he leaves with His people through the prophet Hosea:

I will go, says Jehovah, and return to My place, till they
acknowledge their offence, and seek My face. In their afflic-
tion they will seek Me earnestly, saying, Come and let us re-
turn unto Jehovah: for He hath torn, and He will heal us;
hath smitten and will bind us up . . . And let us press on to
know Jehovah: His going forth is sute as the morning; and
He shall come unto us as the rain, as the latter rain that
wateteth the earth (5:15- 6:3).

It took the severe punishment of the captivity to purge Israel from
her idolatrous ways. But God did not forget His people in their cap-
tivity and does even today seek that all men might come to repentance
and seek His face.
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BIBLE KINGS MENTIONED ON
ARCHAEOLOGICAL INSCRIPTIONS

KINGS: OF EGYPT
Shishak—TI Ki. 14:25; Temple of Karnak
So—II K. 17:4; Inscription of Sargon; Robinson, BAOT, 95
Tirkahah—1II K. 19:9; Zinjitli stele; Caiger, Bible and Spade, 164
Necho—I1 Ch. 35:20; Babylonian Chronicle; UAOT, 282

KINGS OF ASSYRIA

Tiglath- pileser—II K. 15:29; Inscription of T-P. RBAOT, 94
Shalmaneser V—II K. 17:3; Cylinder in Brit. Mus, UAOT 259
Sargon II—Isa. 20:1; Palace at Khorsabad.
Sennacherib—I1T K. 18:13; Palace at Nineveh
Esarhadddon-—II K. 19:37; Inscription of Es. R, BAOT, 103

_ Asshurbanipal —Ezra 4:10 {Osnappar)—Library at Nineveh

KINGS OF BABYLON
Meridach-Baladan—1Isa, 39:1; Inscription of Sennacherib; Robinson BAOT 98
Nebuchadnezzar-—II K. 24:1; UAOT 296
Evil-merodach—II K. 25:27; Vase from Susa; UAOT 297
Belshazzar—Dan. 5:1; UAOT 298
Neriglissar— (Nergal-Sharezer; Jer. 39:3-13); UAOT 297

KINGS OF PERSIA (Achaemenid)’
Cyrus—II Ch. 36:22; Cylinder of Cyrus; UAOT 298£f
Darius—Ezra 5:3; Behistin inscription
Ahasuerus— (Xerxes) ; Ester 1:1; ISBE 80
Artaxerzes I—Ezra 7:1; Sachau papyri; R.D. Wilson SIOT, 69
Darius (Nothus)—Neh. 12:22; Zondervan Bib. Dic.

KINGS OF SYRIA
Tab-Rimmon~I Kings 15:18; Stele of Benhadad; UAOT 239
Benhadad I—I Kings 15:18; Stele of Benhadad; UAOT 239
Hazael-—~1 K. 19:15 ;-Obelisk of Shalmaneser; ISBE, 1346
Benhadad II—II K. 15:18; Monolith inscription of Shalmaneser; UAOT 244
Rezin—IL K. 15:37; Annals of Tiglath-pileser; UAOT 254

KINGS OF ISRAEL ] .
Omri—I K. 16:16—Moabite stone and elsewhere.
Ahab—I K, 16:28-—Monolith inscription of Shalmaneser; UAOT 244
Jehu—I K, 19:16—Obelisk of Shalmaneser
Jeroboam II-—Amos 1:1—Seal found at’ Megiddo—Wiseman, IBA
Menahem—1II Kings 15:17—Inscription. of Tiglath- pileser '
Pekah—II K. 15:27—Inscription of Tiglath-pileser
Hosea—II K. 17:1—Inscription of Tiglath- pileser

KINGS OF JUDAH
Azariah-—II K. 15:1—Annals of Tiglath-pileser—TUAQOT 255
Hezekiah—1II K. 18:1—Taylor cylinder in Brit. Mus. UAOT 267
Ahaz~—II K. 16:7—Annals of Tiglath-pileser
Manasseh—1II XK. 21:1-—Inscription of Esarhaddon; Robinsnon BAOT 103
Jehoiachin—II K. 24:6—Tablets found near JIshtar Gate in Babylon; UAOT
296-297
Jotham—II K. 16:1—Owen, Archaeology & Bible, 268
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KINGS OF TYRE
Hiram—1I K, 5:1—Phoenician records; UAOT 196
Ethbaal—I X. 16:31—Wilson, SIOT, 70
Mesha, king of Moab—II K, 3:41—Moabite stone
Hadad-ezer, king of Zobah—TII Sam, 8:3~—Wilson, SIOT

Not only does the Bible correctly give the names of these more than 40 anclent
kings (Could you GUESS the name of the king of Pango-Pango in 1200 A,D.}), but it
places evety one of them in its correct chronological position, and even spells the names
correctly, For further details, see Wilson, Robert Dick, A Scientific Investiagtion of
the Old Testament, chapter 2, :

EXPLANATION OF ABBREVIATIONS

BAOT ‘
Robinson, George Livingston; Bearing of Archaeology on the Old Testement
UAOT
Unger, M. F.; Archaeology and the Old Testament
ISBE
International Standard Bible Encyclopedia
SIOT
Wilson, Robert Dick; A Scientific Investigation of the Old Testament
IBA ‘ ' ‘ '

Wiseman, Donald; Ilistrations from Biblical Archacology
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SPECIAL STUDY SEVEN

THE DAY OF THE LORD

The day of the Lord follows this general outline:

Judgments upon covenant people
Redemptions of covenant people
Judgments upon nations
Redemptions of nations

The day of the Lotd is any great manifestation of God’s power in
judgment and redemption.

Joel 1:15
Mal. 3:1-6
Is. 2:2-5
Amos 9:11£f.

Each day of the Lord points to THE day of the Lord; when Christ
makes His final return, and, it also means the treign of God. This meant
a day when God would be exalted. The prophets applied the term to
days of doom and days of deliverance.

In the carrying out of the day of the Lord, God made use of what
we today term natural calamities, of captivity, and of oppressions. A
few of the manifestations of the day of the Lord are the destruction of
Edom, the locust plague of Joel, the destruction of Jerusalem, the
destruction of Babylon, and perhaps even more recent ones such as the
defeat of Hitler, and other enemies of God.

The people of God in the Old Testament had a false concept of
the day of the Lord. The rather complex and involved idea grew up in
connection with the messianic hope of Israel and was later used in an
eschatological sense. The fundamental idea seemed to be that the “day
of Jehovah” was to be the time of God’'s manifestation as the Savior

“of Israel, actual of ideal. God’s enemies, and enemies of his people,
would be punished and His purposes for His people would be accom-
plished. Amos indicates that punishment will fall upon the unrepentant
of Israel as well as upon Israel's enemies. The people talked glibly about
the Day of Jehovah—the day when Jehovah would deal in judgment
with His enemies. But they did not realize that iniquity would be
punished in whomsoever it was found. And if it were found in Israel,
it would be punished more severly there than in others, for other
nations had not enjoyed the knowledge of Jehovah and His will as
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Istael had done. Istael had become morally and spititually cotrupt, If
God’s people remain impenitent, God sends His final effusion of physical
wtath, Death, Death plunges the impenitent into the hands of an angry
God.

Every -department of the universe is used by God to carry out His
judgments, For the faithful child of God who meets death during cala-
mities, wars etc, it means deliverance, a -ceasing from labot and a
blessed state, For others it may only be a judgment of watning, a
trumpet blast. And for still others it may be the final wrath of God
on those who have had enough warnings, In each instance of God's
judgment, people fall into one of these three categories. Example:
Herod Agrippa, eaten of worms, served as a warning while it was his
fmal “The wrath of God is revealed from Heaven against all unrlghteous—

” (Acts 17 and Romans 1:8ff) and this wrath is revealed in nature
says Paul,

The complete overthrow of all opposition and triumph of right-
eousness awaits only the consummation of all these Days of Jehovah
at the Lotd's second coming—THE GREAT DAY OF JEHOVAH, At that
time, all those on the side of the Christ will enjoy a day of redemption
and all those who are not on the side of Christ will suffer a day of
judgment.

The following pages list the scripture passages which refer to the
Day of the Lord, with explanations of the meanings of the O/T. prophets.
Living under the New Dispensation we ate presently in the day of
Jesus'Christ and do await The Great Day of the Lotd.

This expression, “the day of the Lotd,” although frequently used
in both the Old and New Testaments, is often misunderstood and limited.
“The day of the Lord” or one of its equivalent phrases can tefer to
events or intervenings of God othet than the Second Coming of Christ.
The application of this phrase can refer to: the day that Jehovah would
intervene to put Israel at the head of all the nations; the day of judg-
ment for other nations or an individual nation (including Israel and
Judah); the day Jehovah intervenes to punish sin. It could be said that
any day of judgment or tedemption is the day of the Lord, the culmina-
tion of which is in the return of our Lord Jesus.

For specific applications and examples of God's judgment and
tedemption, the day of the Lord in each of these references (Amos
5:18; Isaiah 2:12; Ezekiel 8:5; Joel 1:15, 2:1, 11; Zephaniah 7:14;
Zechariah 14:1) refets to judgment of Israel. Just as Israel and Judah
ate judged so are the nations—Babylon, (Isaiah 13:6, 9); Egypt,
(Jeremiah 46:10); Edom, (Obadiah 15); many nations, (Joel 2:31,
3:14, and Obadish 15). The day of the Lord is usually an occasion
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when God intetvenes and uses an event to punish. The punishment may
come by means of an invasion, (cf. Amos 5, 6; Isaiah 13; Ezekiel 8:5);
or through a natural disaster such as the locust plague, Joel 1, 2.
These days which the Lord has used have significance not only for the
time in which they were written but also part of the Judgment and
Redemption cycle of the Old Testament which points to fulfillment in
the Coming of Christ as Messiah and His Return.

As the Old Testament is a type and a dark shadow of the brilliant
reality set forth in the New, the contrast is seen too in the Old and
New Testament perspectives of the “Day of the Lotd.” The darkness
of the presentation of the day of wrath, ot day of punishment in the Old
Testament is foreboding. While the New Testament, for the most past,
presents the Day of the Lord as a great day of joy, hope and victoty
through Jesus Christ. The Lord still does point out the Day of judgment,
His Second Coming—II Petér 3:7, 12; Matthew 7:22; I Thessalonians
5; 2ff—as a day of wrath and judgment which will come as a thief
in the night. To the unbeliever it is a day of terror, but to the believer
it is a day of joy and victory. The entite conception of the day centers
around Christ and points to the eternal establishment of the Kingdom
of Heaven,
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The following reference list of “the day of the Lord” or an
equivalent phrase is mainly catagorized into the four main divisions:
judgment on Israel, redemption of Israel, judgment on the mnations, and
redemption of the nations. Specific application and Messianic Prophecies
ate also mentioned.

ISATIAH 2:11, 12, 17, 20 Judgment of Israel, with Messianic hope

3:18, 4:1 Judgment of Istael—Jewish Women's degrada-
tion :

7:18 Judgment of Istael by Assyria and Egypt

7:20, 23 Judgment of Israel by King of Assyria, “God’s
Razor” )

9:4 Day of Midian, past judgment on Midian

9:14 Judgment of Israel

10:3 Judgment of Tsrael-

10:20, 27 Redemption of the remnant of Istael

11:10 Redemption of 4l nations, Messianic Prophecy

11:11, 16 Redemption of Israel, Messianic Prophecy

12:1 Redemption of Istael, Messianic Prophecy

12:4 Redemption of 4/ nations

13:6, 9, 13 Judgment of Babylon
17:4,7,9, 11  Judgment of nations
19:16, 18, 19  Judgment of nations
19:21, 23, 24  Redemption of nations

23:15 Judgment of Tyre by the Chaldeans
29:18 Redemption, Messianic Prophecy
34:8 Judgment of nations, Redemption of Istael
39:6 Judgmerit of Israel
52:6 Redemption of Israel, Messianic Prophecy (?)
60:11, 19 Messianic Prophecy (?)
61:2 Redemption, Messianic Prophecy
63:4 Jadgment
JEREMIAH 4:9 © 7 Judgment of Israel

7:22,25  Redemption from Egypt
11:4, 5,7 Redemption from Egypt

12:3 Judgment of Israel

16:19 Judgment, Individual's Refuge in the Lord
17:16 Judgment, Individual's Refuge in the Lord
18:17 Judgment of Israel

25:33 Judgment of All Nations

30:7, 8 Redemption of Israel, Messianic Prophecy
31:6 Redemption of Israel, Messianic Prophecy
31:31 Redemption, Messianic Prophecy
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39:16 Judgment of Ethiopia, Bgypt
44:2, 22, 23 Judgment of Israel
46:10, 21  Judgment of Egypt

47:4 Judgment of Philistines
48:41 Judgment of Moab
49:22 Judgment of Edom
49:26 Judgment of Damascus
50:27, 30 Judgment on Babylon
51:2 Judgment of Babylon

LAMENTATIONS 1:12  Judgment (?)
1:21  Judgment on enemies—nations and Israel
2:1 Judgment of Israel
2:21, 22 Judgment of all

DANIEL None?
HOSEA 2:16 Redemption
5:9 “Judgment of Ephraim, Israel
JOEL 1:15 Judgment of Istael, as well as nations
2:1,2, 11 Judgment—Locust Plague
| 2:31 Remnant saved in Day of Judgment
i 3:14 Judgment of Nations
‘ 3:18 Redemption, Messiani? or Heaven?
AMOS 1:14 Judgment on Ammonites
2:16 Judgment of Istacl—Nazarites
3:14 Judgment of Istael
5:18, 20 Judgment
8:3, 9,10, 13  Judgment of Istael
9:11 Redemption of Remnant—Messianic Prophecy
OBADIAH 8, 11, 12, 13, 14 Judgment of Edom
15 Judgment of all nations
‘ JONAH None?
‘ MICAH 4:6 Redemption
5:10 Judgment
7:11 Redemption—to include Gentiles, Messianic
NAHUM 1; 7 Redemption of His
i HABAKKUK 3:16 Judgment of the nations
ZEPHANIAH 1:7, 8,9 Judgment on all
3 1:10 Judgment of Israel
| 1:14, 15, 16, 18 Judgment
‘ 2:2,3, 4 Judgment of the Nations
‘ 3:8, 11 Judgment of the Nations
3‘ 3:11, 16 Redemption of the Remnant,

! Messianic (?)
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HAGGAI None?

ZECHARIAH 2:11 Redemption, Messianic—All Nations
9:16  Redemption of Israel
12:3, 4, 6, 8, 9 Judgment of the nations
13:1 Redemption, Messianic - Prophecy
13:2, 4 Judgment E
14:1, 3, 4 Judgment of all Nations, including Israel
14:6, 8, 9 Redemption; Messianic Prophecy

MALACHI 3:2

Messianic Prophecy

4:1, 3, 4 Judgment
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THE PROPHETS AND THE LAW

SPECIAL STUDY EIGHT

RELATIONSHIP OF THE PROPHETS
TO THE LAW OF MOSES

The prophets, without exception, took up their position on the
basis of the law: they appeated as the vindicators of its authority, the
expounders of its meaning, and in a sense also the avengers of its in-
jured rights, When they warned the people to escape the impending
judgment for their backsliding, they always advocated a return to the
law . . . the spirit of the law. However, the prophets never attempted
to go farther and improve upon the prmc1p1es of the Theocracy, or to
inculcate a morality that transcends the idea of the Decalogue. Their
teachings did not transcend ot remodel what had been previously re-
vealed through the law,

The citcumstances of the times were such as to call, in a vety
special manner, for the bold and explicit announcement of the vital
truths and principles in question; only it must be remembered, they
were ‘not given for the purpose of initiating a higher form of morality

and religion, but rather of staying a perilous degeneracy, and recovering -

a position that had been lost!

The truths and principles were in no tespect new; they were inter-
woven with the writings and legislation of Moses; and only in the mode
and fulness of the revelation, but not in the rhings revealed, does the
teaching of the prophets differ from the handwriting of Moses.

* Their aim was not at the introduction of anything new, in ceremony

or ethics from the Old Covenant, but it was the object of their most
_eatnest strivings to turn back the hearts of the children to the fathers,
the disobedient to the wisdom of the just (cf. I Kings 18:37; Lk. 1:17).

The prophets showed at vatious times how they could appreciate
the symbolical institutions of the law, and -enforce theit obsetvance (cf.
Isa. 42:23-24; 60:6, 13; Mal. 1:11; 5910)

There is #o ground for regardmg the law of God in Israel as the
product of a development-ptocess among the people of Israel, who
gradually arrived at the consciousness of what is good and right in the
relation of man to man and man to God.

WHAT DO THE PROPHETS THEMSELVES SAY?

1. Isaiah says oblations and cetemonies ate vain without obedient
willingness to keep the spitit of the law . . . but he does not
abrogate the cetemonies (Isa. 1)
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Isaiah says “woe to those who reject the law” (Isa. 5:24)

Isa. says disregard the false prophets; but hasten to the teaching
and the torah (law), Isa. 8:20

Isa. says God's law was given to be cbeyed, Isa, 42:24

Isa. was to inscribe on a book that a rebellious people rejected
God’s law, Isa. 30:8-11

Isa. encourages the people to put the law of God in their hearts,
Isa. 51:7

Jeremiah sdid the people could not say “law is among us” Jer.
8:8-13

Jer. affirms that the law was valid for the people of his day, Jer.
44:23

Jet. rebukes the people for rejecting the law, Jer. 6:16-20; 9:13;
16:11-13; 44:10 }
Jer. says people must walk in the law, and that zhe prophets tanghs
the law, Jer. 26:4-5

Hosea reminds the people that their destruction will come as a
result of forgetting the law, Hos. 4:6; 8.1; 8:12

Joel says that the priests were still to minister at the altar—prophets
did not supercede the priesthood or priestly administrations, Joel
1:13-14

Habakkuk contends that the law was to be kept in his day, Hab.1:4
Amos said “the people rejected the law.” Amos 2:4

Zephaniah expected the law to be kept in his day, Zeph. 3:4
Haggai questions priests about intetpretation of the law in his day,
Hag, 2:10-14

Nahum exhorts to the keeping of feasts and vows, Nahum 1:15
Zechariah expected people to keep the law in his day, Zech. 6:8-14
Malachi showed that the priests had failed to fulfill their duties of
expounding the law, Mal. 2:1-9

Malachi exhorts the people specifically to remember the law of
Moses, Mal. 4:4

Jesus conjoined the “law and the prophets” as a dispensation that
was beginning to be superceded at the coming of John the Baptist,
Matt. 11:13; Lk. 16:16.
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SPECIAL STUDY NINE
THEO-RAMIC PHILOSOPHY OF HISTORY

Is there an end to temporal history? If so, of what would the
cclimax consist? Plenty for everyone> Satisfaction or selfish desires?
Security? Utopian_society? Can man’s intellect produce such a state?
Is there a purpose for man being on earth? Is there any significance in
suffering? If there is a righteous God, why do the just suffer and the
wicked prosper? Is there a reason why wicked, despotic nations grow
and conquer othet governments?

The answers to. these questions depend upon one’s philosophy of
history. One’s concept concerning the governing force of past and
present events directly mfluences and forms the solutions to these
problems.

A growing interest in the nature and uItunate meaning of hlstory
amoug historians, philosophers and people in general has presented it-
self within the last few yeats. This subject promises to burst into
ptominence in the. future. The two basic views upon this subject can
be briefly summarized and labeled thusly: (1) Those who view history
strictly as a product of man, and (2) Those who view history as the
workmg of God in the created universe.

The last few decades have witnessed a renewal of interest .
in the nature and ultimate meaning of history which is almost
unprecedented in modetn historical scholarship. Not only his-
torians and philosophers, but people in general, are applying
themselves with a dedicated seriousness to the interpretation
of history . .. Unfortﬁnately, however, Christian scholarship

“ has -failed to give adequate attention to the problem
of properly interpreting histoty from its own theologxcal per-
spective. All too often it has virtually surrendered this impor-
tant and strategic area of apologetics to. secular scholarship .

For the Christian, history has perspective only in the light of-
revealed theology . . . The proper understanding of history
can come only from a biblical frame of reference . . . If man
cannot know God with some degtee of assurance, cannot have
knowledge of Him, of His actions and of His will for man in

- the form of propositional truths, then man can know neither
himself as an individual nor the meaning of his own experience
in-its historical form . . . A meaningful view of history,
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therefore, depends completely on the assurance that the Scrip-
tures are God’s trustworthy revelation to man.. If he cannot
know God with certainty, then man can never really penetrate
the mystety of his own existence hete on earth; life mmst,
and will remain for him an unfathomable enigma, forever
beyond his apprehension. The true meaning both of individual
events and of the composite stream of human history is
found only is God's interpretation thereof; dlues to this
meaning are found primarily in the Scriptures . . . Any
theology which denies the infallibility of the Scriptures is
bard pressed, thetefore, to present a' meaningful and consistent
explanation of the histotical process. Equally necessaty for the
Christian view of history is the biblical doctrine of the
sovereignty of God. The Scriptures insist that God is sovereign
over all His creatures and all their actions; they ate equally
clear in maintaining that God exercises this sovereignty to ful-
fill His own purposes and to manifest His own glory . . .
God is the Lord of all, not only of some, history. He does
not break into the stream of events merely at certain moments
to accomplish certain limited putposes, nor is His effective will
confined to one major current such as so-called “holy history”
in the switling tides of secular and seemingly uncontrolled
events.t

To lump all who advocate the fitst view of history and label them
with a single name would be an egtegious error demonstrating ignor-
ance. There are many who adhere to the view. The Deist believes God
to have created man, set him on earth, and then abandoned him and His
creation, depending upon man’s ingenuity to care for and preserve it.
This makes history dependant upon man’s intellect. This first, view
also presents itself in another mote prominent form. The philosopher
Hegel set forth a philosophy of histoty that was undeniably naturalistic.
He held that every event in history was the synthesis of two opposing
concepts. This became known as the dialectic process. His philosophy
of history had neither a real beginning or ending, its only goal being
the progressive continuance of events according to the dialectic process.
Essentially his concept is an evolutionary system based upon his evolu-
tionary concept that man is continually improving himself and society.
In this view, once again man is enthroned as the cause of history.
Events occur in a random, chaotic order depending upon the goodness
~or degenetacy of man. This view reached the peak of its popularity
around the turn of the century, but began to lose some of its prominence
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in the early part of this. century, Following the two wotld wars, the
rosey, optimistic cries of the liberals concerning man's progressive nature
lost their Justre and men began to once again search for the natute and
ultimate goal of history,

Opposing these naturalistic philosophies of history in the Biblical
view of history, Simply stated, it says that God cteated man with an
ultimate goal in mind for him and that God is working in the universe
to accomplish His plan for man. It is the opinion of this writer that
the prophets of the Old Testament portray such a picture of history.
Their writings disclose several beliefs harmonizing with this view of the
nature of history.

Amidst the confusions and complexities of man's bewildered’ strug-
gles down the ages, and his desperate efforts for solutions to the pet-
plexities of life, there atises the strident voices of God's prophets of
old, boldly proclaiming the sure word of the Lotd. These men of God"
saw .beyond the chaos and c¢lamor to the blessed assurance of God's
grace and guidance, With unhesitating zeal and confidence they dared
to defy every adversaty, and stand alone but secure on the Word of
the Lotd, They knew that their God had absolute authority. They knew
He held the world’s destiny in His hand. They knew He would triumph
in the end,

But the prophets knew more than this, They knew that their
message pointed primarily to the one supreme solution to all of man’s
petplexity—the coming King, They knew also that this glorious event
would be the grand climax of the ages and the focal point for all of
man’s activity and endeavors down the ages. It may well be said that
they knew that “all history is His story '—for so it is.

“The prophets showed the meaning of contemporary events and
pointed the directions of history to the end of time, Detail by detail
they built upon the Coming One who should redeem the wotld and
bring the affairs of the wotld to consummation. One after another the
Old Testament prophets called out warning and promise, terror and
blessedness and the Day of the Lord."?

The Prophets’ philosophy of history had as its focus one Petson;
one Force, which was behind all events, That Person was God who
constantly moves and acts in history. Thus, history is not a detached
succession of events; nor is it a deterministic, fatalistic, repetitive cycle
of general principles which occur over and over again, impersonally and
uncontrolled. ‘The Bible reveals to us that behind every event is a
mighty God who conttols, acts, and directs history to its final consumma-
tion. We want to consider three aspects of God in history.
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In ordet to understand God's activity in history, we must first
acquaint ourselves with God's concept of history. From the Prophets-
we get a glimpse of history from God’s viewpoint and standpoint. To
God, history is not a time-oriented succession of events, but rather time
is absent from His view of history. He looks upon past, present, and
future as blending and evolving into one. He views the present in the
light of the future, and the future in the light of the present. Even
so does the Prophet as God’s spokestman,

The Prophet, as preacher, views the present in the light
of the future; as foreteller, the future in the light of the
present, He points out present sin, duty, danger, or need;
but all under the strong light of the Divine future. He speaks
of the present in the name of God, and by His direct com-
mission; of a present, however, which, in the Divine view,
is evolving into a future, as the blossom is opening into the
fruit. And when he foretells the future, he sees it in the
light of the present; the present lends its colors, scenery,
the very historic basis for the picture.®

The prophet is the medium of Divine communication.
When he preaches, he does not merely refer to the present]
nor yet when he foretells does bhe refer exclusively to the
future. He occupies, with reverence be it said, in a sense,
the Divine standpoint, where there is neither past, present,
not future.*

Thus we have considered God’s concept of history.

The next aspect we wish to consider under the headmg, 4 Person
Behind History”, is. the sovereignty of this Person in history. The
Prophets speak of God as being completely free in history to work His
will. There is no realm in which God does not work. He is the
Dynamic behind daily events as well as historic happenings of world-'
wide import. If the Prophets teach one thing, it is that God’s sovereignty
in histoty cannot be challenged. Though evil empires may rise, still God
controls. Though world-shaking events transpire, still God controls. His
ultimate victory is inevitable,

Parallel to God’s sovereignty is man’s tesponsibility. If God is
sovereign in history, then man has a responsibility to carry out God's
will. Man does not know unlimited freedom, He is only a creature of
his Creator, subject to Him who made man in His own image. He
owes his allegiance to the God of history beeause God is greater than
he, and because God controls where man is powerless. From the véry
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beginning, man has been responsible to God; and that is as it should
be. It is laid upon man to accomplish God's will. This responsibility
is not general, but specific. God not only deals with nations and peoples,
He also deals with individuals, Thus we see God moving in history,
His sovereignty unchallenged, accompanied by man's responsibility to-
Him, /

Not only do the Prophets speak of a Person behind histoty, their
philosophy betrays a progression én béstory. History is not a long line
of chance events, but an ordetly, systematic chain of events obviously
progressing to an end. God is pushing history to fulfillment. His
working in history is marked by an unmistakable unfolding of events,
which progtess, not digress; until they culminate in a full revelation of
God’s plan. From the prophets we see that the fundamental ideas are
the same in every case, but God acts specifically in each event,

The fundamental idea does not change, but it unfolds,
and applies itself under everchanging and enlarging circum-
stances, developing from particularism into universalism; from
the mote realistic preparatory presentation to the spititual
which underlay it, and to which it pointed; from Hebrewism
to the wotld-kingdom of God. And lastly, this Messianic idea
is the moving spring of the Old Testament.®

Throughout this progression of history, there is a recurring theme,
a motif which runs parallel to events and action. That motif finds its
expression in three ideas; Sin, Judgment, and Hope, Man invariably
sins, which brings God's judgment down upon him. In the midst of all
this, however, God bhas injected hope—hope that transcends current
situations and temporary dilemmas—hope that detects the ultimate
victory. Sin, Judgment, and Hope ate the threads on which run all of
history. '

Perhaps the most significant concept obsetvable in the prophetic
philosophy of histoty is the purpose im history. History is not chance,
but plan; not fate, but God, Histoty is purposeful. There is a design
and a Designer in the course of events. We wish to considet. two
main questions concerning the purpose in histoty. They are: What is the
purpose in history?, and How is that purpose accomplished? First of
all, what is the purpose in histoty? If there is a God active in history,
there must be a purpose. If there is a logical progression in history,
there is obviously a purpose in that progression. When one studies the
Prophets, he cannot but help cry out with the hymn writer of old,
“Faith is the Victory!” What is the goal of history? It is: Redemption!
Man has sinned, but through history God is effecting -tedemption. With
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every event, God is bringing history to a logical conclusion. His goal
and His purpose is immutable. Though world powers come and go,
they shall never deter God’s purpose; that being to effect redemption,
and to establish forever His supremacy. “Prophecy views also the de-
tailed events in their. relation to the Divine plan, and this latter has
for its purpose, the absolute establishment of the supremacy of Jehovah
in Israel and eventually on the entire earth’™® It is evident then, that
each event is not a separate entity in itself, but is an integral part of
the whole course of events. Prophecy views events.in their relation to
the total Divine purpose.

We have seen that histoty’s putpose is the” ulnmate redemption of
man. It temains for us to discover -how that -purpose is- being accom-
plished. God utilizes two primary methods of accomplishing. His purpose.
They are: Judgment and Redemption. “These are.the two motlfs that
run through all of Biblical prophecy as well as history.”” -

God accomplished His purpose through judgment. From the Pro-
phets we see that the reason for the prophetic preaching of ‘judgment is
the presence of sin (Micah 3:8). The central purpose of the prophetrc

- preaching of judgment was repentance, Tragically, in many instances,
there was no repentance. “The prophetic preaching takes on the con--
crete form of prediction of what God who acts will do’ when His people
refuse to hear and so despise His word to them. His judgments take
on the external form of a national experience of calamity, of conquest,
of captivity.”® The purpose with the judgment is chastisement, not
destruction, and the divine goal is “still a penitent people that will
truly seek the Lord.” God’s purpose accomplished through judgment
may be summarized as follows:

There is a prophetic reminder that God is not mocked,
that His kingdom will come; that the final victory in the
conflict between good and evil will be His: Each judgment
act becomes as it were a peak in a.mountain range that tises
even higher and higher, until it seems to point forward to a
greater and a final judgment to come.* '

Parallel to and projecting beyond the motif of judgment is the
motif of redemption.

God moves towards the goal of hrstory, the redemption of man;
by redemptive acts, or acts of delivetance,

“From one point of view, of coutse, redemption may be regarded
as the very goal of history; but from the prophetic viewpoint it is
also a divine activity that is always present in history, and which leads
to the goal”** Two of the most significant redemptive experiences in
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the Old Testament are the Exodus and the return from the Babylonian
Captivity, These external redemptive experiences were types of the
spiritual redemption which is through Jesus Christ. The whole Old
Testament, especially the Prophets, points to the Messianic age when
Christ shall come as the Redeemer of man; the means by which God’s
putpose will be fulfilled,

This supteme revelation is the keynote of prophecy as John Milton
has written: “All prophecy has one central focus . . . God’s redemptive
purpose and activity in history which heads up in Christ.”** It is by
no means sutprising that it should be so, for this is the most stupen-
dous event of all time. Naturally all else that men might do must pale
before this great fact, and the prophets be compelled to center all in
Christ, Indeed, whatever else they prophecied, all would culminate in this,
and thus it is that: “A study of the gradual unfolding of the plan of
God will lead us ditectly to Jesus as the fulfillment of prophecy.t®

G. Campbell Morgan, in his “Unfolding Message of the Bible” lays
much emphasis on the OIld Testament as pteparatory to God's answer
to the worlds needs. Sin demanded a Saviot, anarchy—an authotity, and
ignorance—an intetptetation to life’'s quest, Christ came as priest, king
and prophet to meet these very needs, No wonder the prophets seem
so unimptessed with other matters when compared with their expecta-
tion of the coming Christ,

Furthermore, the prophets are not nearly as concerned with the
political ptoblems and progress of their nation and the surrounding
wotld, as they ate with their religious development and their direct
telationship to God's plan and purpose. “Israel as a political entity is
not the significant thing in prophecy: the focus is on Istael as a
religious community, which God has chosen to call ‘my people. "

Unless we accept this view of the Old Testament, and primarily
the prophetic revelations, we shall naturally be disappointed in their
historic worth.

Kirkpatrick explains it thus:

The Old Testament viewed as a history of the nation of
Israel, tantalises by its disappointing fragmentariness. It gives
little or no account of many of the most important periods
of national development. It affords little or no insight into
many of the most instructive features of national life .
But when it is viewed as the recotd of the divine training
of the nation which was chosen to be the recipient of a
special revelation, its peculiar characteristics teceive their expla-
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nation, When it is viewed as the record of the revelation
made to Israel and through Istael, in itself preparatory and
imperfect, but ever looking forward to some future fuller
manifestation of God to men, ever yearning for a real ‘fulfill-
ment, its many voices are found to combine in a true
harmony.”®

We need to regard the message of the prophets therefore not
from the standpoint of men—confined to our proud and selfish involv-
ment in our own development, but rather from the standpoint of God
who sees from eternity to etetnity and views all things in the light of
man’s ultimate destiny. The prophets are thus the agents of God to
express this putpose of God to mankind, and impress upon men the
necessity for effective action to meet God's expectation, “The ptrophet’s
work concerned the past, the present and the future. The prophets
were the historians of Israel. They regarded the history of the nation
from a religious standpoint. They traced the direct control of Jehovah
over the fortunes of His people, in mercy and in judgment. It was
their function to record and interpret the. lessons of the past and the
future.”*® What God bhad done in times past thus bore directly on what
He yet would do.

As a result, it was not so much the events themselves that matteted
most, but the underlying principles and lessons to be learned through
these events, The prophets often called attention to the past failures
and sins of the people and the resultant judgments of God—that they
might know God meant what He said and would deal similarly with
them for future sins. Nevertheless they also offered the hope of redemp:
tion for repentance and obedience. These themes of Judgment and
Redemption recur throughout Biblical prophecy and history, and are
the real basis for its structure. History itself is woven around them.

“The battle lines in human histoty are drawn now as they always
have been in accordance with the simple preview given in the Pro-
tevangelium, when God said, T will put eamity between you and the
woman, and between your seed and her seed; he shall bruise your head,
and you shall bruise his heel’ (Gen. 3:15)."%"

This conflict of the ages petsists yet today, and, hence the message
of the prophets is invariably as applicable to us also. To all people in
. all times, therefore, the prophets have a vital message from the Lord.

“They throw light upon our own day and our own situation by -
announcing the eternal principles of divine providence which will
always operate whenever similar conditions are present. It is a truism
to say that in God’s plan the same things ate true today that were true

100



THEO-RAMIC PHILOSOPHY OF HISTORY"

in the Old Testament age, If we ate guilty of the same sins we can be
sute of reaping the same punishment. It is indeed easy for us to get
the Word of God for our day if, capable of analyzing out own situation,
we go to the prophets to find their statement of God's ptescription
for a similar condition.”®

The biggest step, after admitting the existence of God, is the
admission of a sovereign God, An omnipotent God would surely be
able to control His creation. Jeremiah seems to assume that God has
control over everything. After being ignoted, plotted against, and pet-
secuted, Jetemiah asks God to manifest His omnipotence against his
enemies, Jeremiah 18:19-23 (Revised Standard Version)

The prophet in no way doubts God’s powet. The prophets depict
God as omnipotent, Ruler and’ Governor of His creation. They recognize
no limit to His power. In other words, GOD IS ABLE TO CONTROL
HISTORY! The power of God in executing His plan can only be
limited by the restrictions He imposes upon Himself. Thus, God is
unable to overwhelm man’s will and force him to perform as the
proverbial puppet: reacting only when motivated by some external
stimulus. This is not because God lacks the powet, but because He
has endowed man with the privilege to choose and to direct his own

life, Hence, God has restricted His own power by His own limitation.

A second basic belief inherent within the doctrine of the prophets
is that God is working in the world, The prophet Daniel declares the
fact of God working in the wotld when interpreting a dream for King
Nebuchadnezzar, The king dreamed of a tree that was seen all over
the earth, Its leaves were fait, its fruit abundant, the birds dwelt in its
branches, the animals found shade under it and all flesh ate from the
tree. Then a heavenly being came and cried that the tree should be cut
down, and the leaves and fruit should be stripped from the branches
and the beasts and birds should flee from the tree. The stump was
to be left amid the grass of the field bound with a band of iron and
brass, Then the angel stated that his lot would be with the beasts of
the field, he would eat grass, and his mind would be changed from
that of a man to that of a beast. Daniel’s interpretation of the prophecy
indicated that Nebuchadnezzar was the tree. He grew and became strong
and his greatness grew even to heaven and he had dominion over all
the eatth. The decree of the heavenly being meant:

this is the interpretation, O king; It is a decree of the Most |
High, which has come upon my lotd the king, that you shall
be driven from among men, and your dwelling shall be with
the beasts of the field; you shall be made to eat grass like an
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or, and you shall be wet with the dew of heaven, and seven
tines shall pass over you, till you know that the Most High
rules e kingdom of men, and gives it to whom he will. And
as it was commanded to leave the stump of the roots of the
tree, your kiigdom shall be sure for you from the time that
you know that Hezven rules. Daniel 4:24-26.

History records that the prophecy of God came to pass even as it
was spoken by the prophet Daniel.

The book of Jeremiah is full of predictions of coming events
which are ascribed to the hand of God. One of the most emphatic and
lucid statements is Jer. 25:5—"They said, Turn ye again now every
one from his evil way, and from the evil of your doings, and dwell
in the land that the Lotd hath given unto you and to your fathers for
ever and ever:” Such phrases as the following indicate that God is
working in history: Jeremiah 22:6-7; 25:33; 27:5-7; 30:10-11; 46:8b;
49:2; Tsaiah 10:5-16; II Chron. 36:22-23; Eazra 1:1-4; Ezek. 28:6-7;
30:10; Daniel 2:37; 44; 5:17-31, etc.).

The entite book of Daniel shouts with certainty the fact that God
is working in history. Practically every prophetic breath of this cour-
ageous man exudes this humbling and reassuring concept.

' Third, “Does God Control History Now?” This is perhaps the
most controversial and the most unconsidered area of God's dealings
with men. Some make a great play out of interpreting all present events
and attempting to predict the future in the light of Bible prophecy.
Others, of course, do not even recognize that God has any control over
any present events.

~ We have seen the amazing and intricate working of God in the
days preceding Christ, and we know of the culminative day of the
return of Christ. But what about the present? We understand that the
processes of nature are upheld and controlled by His power. “. . . up-
holding all things by the word of His power . . .” (Hebtews 1:2).
“, . . He makes His sun to rise on the evil and on the good, and
sends rain on the just and on the unjust. (Matthew 5:45)

Jesus himself said that His Father was still working (John 5:17).
Whether Jesus was referring specifically to history. is a little difficult
to determine. But, yet, this meaning cannot be discarded because the
Old Testament definitely declates that God is working in history. . . .
He gives to all life, and breath, and all things . . .” and “He made
from one every nation, etc.” Acts 17:25-27.Is this the only area of
God’s control? Ot is He at presént shaping the events of history toward
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the end and Christ's return? Have the principles of justice by which
He acted in the .past been reserved until the final judgment? Or does
God judge and control nations now? Did it make a difference in God’s
dealings after Christ came and ushered in a completely unworldly,
spiritual kingdom? What would be the results if God were to let go
of the world and suspend it only by the thread of his control through
the voluntary actions of His followers?

Romans 13:1 seems to be one of the clearest scriptutes about God’s
present control over the whole of men's affaits. “Let every soul be sub-
ject unto the higher powers. For there is no power but of God: the
powers that be ate ordained of God” So God, by permissive and put-
posed events, is in actual control of the present, The principles by which
God operated in the past are still in operation. God is still concerned
about carrying out his plan, and the recognition of his authority in the
world, History since the days of God’s dealing with nations through
prophets has shown that God controls nations on the same principles
now. Justice is not always immediately rendeted, but neither was it in
the OIld Testament days. Judgment, however, is inevitable, and none can
hope to escape. The nation which exalts Christ as Lord and follows
His teachings is the nation which is upheld.

Not only are the principles of prophecy thus widely applicable,
but even predictive prophecy need not necessarily be confined to just
one fulfillment. As iri the case of the prophecy of Jer. 31:15—not only
was this fulfilled in Jeremiah's day, but it was again distinctly fulfilled
in Matt2:17-18, (An interesting sidelight here is the significant pro- -
phetic element in the very history of the Israelite nation—as in this
reference to Rachel, and most strikingly in comparing the wilderness
wandetings of the Istaelites from Egypt to Canaan with the conflicts
and blessings of the Christian life, Again the power of God's revealed
principles is manifestly evident).

The relation of prophecy to fulfillment is thus as a seed to the
flower: the basic, inner idea is essential, rather than the resultant form
displayed which stems from it, The form may vary, but the vital
principle must be present and constant.*®

Primarily this “form” is found in the immediate application of the
prophecy, and we should not become so involved in the extensive tami-
fications of applications that we fail to regard the initial direct fulfill-
ment, John Milton appropriates the term “times—coloring” for this
immediate context, and regard it as the husk to the wheat—not essen-
tial to the real value, but yet a temporary, necessaty adjunct.®® For this
reason he advocates a keen awareness of those circumstances.
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“The function of the prophet was first of all that of a preachet
and teacher of the will of God . . . The message of the prophet re-
flects and reveals something of the historical situation to which it is
directed. It clothes itself, as Ed. Riehm has so well said, in ‘local color’
or ‘times coloring’ . . . It may have a significance that goes far beyond
the immediate situation; but our first task in interptetation is to
ascertain what it meant for the faith and hope and religious life of
“those who lived within that historical situation, and to whom the pro-
phet was sent as a spokesman of God. Even the predictive element must
be interpreted from within this framework of a religious message
relevant for the day and the situation.”

Beyond this, however, and relevant to the total plan and purpose
of God, is the prophets’ obsession with the covenant God had made with
Israel, and its anticipated fulfillment. Thus they interpreted the present
and future in the light of this covenant from the past. Constantly they
sought to imptess upon the people that their God was not some fickle,
capricious, vacillating deity who fluctuated in his attitude and actions
towards them. according to every personal whim and fancy—but their
God was a true and faithful God who kept His Word despite all their
own frailty and failings. They revealed God's constancy throughout their
history in spite of all their evident sins, and they challenged their
people to turn to Him afresh that their future might become a history
of conquest and success. |

Thus their prophetic utterances for the futute were mote than
haphazard predictions to amaze the multitudes with their powers: the
prophets were intent on conveying a vital realization of God and His
purposes. .

“The prophets were not predictive sharpshooters, who sought merely
to satisfy human curiosity with respect to the future. They were prea-
chers, who sought to renew faith in the ultimate fulfillment of the
promises stated and implied in the very making of the covenant with
Abraham and with Israel.”?2

Nor did these predictions refer only to God's provision and blessing
in the land of Canaan and this life, but rather they looked forward—
for the faithful—to the new heavens and the new earth when God’s
ultimate glories would be made manifest and the true Israel of God
would rejoice for evermore. Then, and only then, would the covenant
of God come to final fruition and the climax of the ages be attained.

As the prophets sought to see ahead into this unfolding putpose
of God, they saw indeed the unmistakable realities of His promises,
but they often failed to see the relationship between these. Each revela-
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tion appeared as it were a mountain-peak, and range after range of these
seemed to metge with each other, What immense valleys might lie
between, they could not tell, but they knew that God who commanded
history and could control the very destinies of men would bring all
things to their fulfillment in His own time, “The ideas in the prophecy
are definite, but the time element is not: the near and the distant, and
the constantly recurring events are all blended in one picture, after
the manner of mountain peaks and ranges when seen from a distance,
The sequence of purpose alone is clear,"?

'This purpose of God is specifically concerning His chosen nation
of Israel. This is not to imply that the prophets were oblivious or un-
mindful of the developments and destructions of other nations. “They
saw the judgments about to fall upon the sutrounding nations, but these
GENTILE JUDGMENTS ARE IN VIEW ONLY AS THEY ARE RELATED TO
ISRAEL,”?* Thus the prophets referred Israel to God's dealings with others
that they might learn not to transgress themselves but to trust and
follow God. '

In all this it can indeed be recognized that in the eyes of the
prophets there was and is a vital interrelation and interaction between
prophecy and history, each dependant on the othet, but both under the
direct dominance of God, and geared to the fulfillment of His will

Inextricably linked to the biblical insistence on the total
sovereignty of God is the docttine of creation . . . In the
act of creation, therefore, God brought both man and history
into being. This fact is of tremendous importance for any
view of history which seeks to be truly Christian; the doctrine
of creation is no peripheral adjunct to the scriptural concept
of history, but rather its very center. The God of Christianity
does not deal with a world that evolved by chance nor does
He assume sovereignty over creatures who came into being
by some mysterious process over which He had no control . . .
To posit man as the product of evolutionary fotces may seem,
at first glance, to make him a noble creature and possessed of
endless possibilities for a glorious future. Actually, however,
it destroys his true role in the historical process and reduces
him to a passive recipient of the effects of natural and en-
vironmental forces . . . It is well known that the dominant
force of the evolutionary philosophy in the political and social
sciences has engendered increasing uncertainty among histor-
ians and the social scientists about the meaning of the human
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past and the promise of the future. In fact, some of these
men question whether the study of history can any longer be
justified as a meaningful intellectual activity . . . A sinful
humanity could in no way thwart the realization of the decrees
of a sovereign God who makes even the wrath of man to
praise Him and the processes of history to glorify Him .
By the operations of common grace evil rulers and nations,
even in the heat of their own sinful rebellion, actually car-
ried out the will of God in regard to the elect and His
visible Church. Empires and kingdoms rise and fall according
to God’s plan; through them He brings judgment upon
nations who have forsaken righteousness and through them
He brings judgment to bear even on the Church. History is
teplete with examples of this truth. The Lotd used Babylon
to execute judgment upon the Children of Israel; Rome was
used to judge those ancient empires which had trampled under
foot the law of a sovereign God.

His incarnation was the great demarcation, the great
watershed between what we call ancient histoty and all that
has since transpired . . . All of ancient history, therefore, must
be interpreted in the light of the Incarmation. Egypt, Assyria,
Babylon, the Alexandrian Empire and Rome are viewed his-
torically as instruments of a sovereign God to bring about the
“fulness of time” into which Jesus Christ was born. Unknow-
ingly and unwillingly, and yet freely, they accomplished His
purpose both of judgment and of redemption.?’

“Prophecy, therefore, being from the very first inseparably linked
with the plan of grace unfolded in Scripture, is, at the same time, the
necessary concomitant of sacred history. The two mutually act and react
on each other. Prophecy gives birth to the history; the histoty, in turn,
as it moves onward to its destined completion, at once fulfills prophecies
already given, and calls forth further revelations. And so far from
possessing the character of an excrescence, or existing merely as an
anomaly in the procedure of God toward men, prophecy cannot even
be rightly understood, unless viewed in relation to the otdet of the
divine dispensations, and its actual place in history.”®

Nevertheless, since the view of the prophets is latgely the view-
point of God we need to recognize the limitless scope that is manifest
through prophecy, in which history becomes merely a vehicle for expres-
sion.
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“History is the occasion of prophecy, but not its measure; for
prophecy rises above history, borne aloft by wings which carry it far
beyond the present, and which it derives, not from the past occurrences
of which history takes cognizance, but from Him to whom the future
and the past are alike known. It is the communication of so much of
his own supernatural light as he sees fit to let down upon the dark
movements of. histoty, to show whither they are conducting. For the
most patt, the persons who live in the midst: of events are the least

capable of understanding aright the character of their age. But God

is elevated above it, and, by the word of prophecy, he so informs the
minds of his people in respect to the end that they come also to know
better than they could otherwise have done the beginning and the
middle.”#? ‘ o , ’

We may indeed learn much from history; but we will even learn
mote from prophecy, for it is prophecy that makes history meaningful
for eternity, and it is prophecy that points us to the keynote and climax
of the conflict of the ages: the redemption of lost humanity through

the Lord Jesus Christ.

" “The testimony of Jesus is the spirit of prophecy.’—Rev. 19:10

It is necessary today to. stress the. importance of history.
Remove from it its historical basis and there is no true
Christianity. For the Christian religion is founded squately
upon -certain things which God did in history, Remove from
it its historical basis and there can be no true study of Old
Testament theology. When, however, proper regard is given to
the historical basis of special revelation, how rewarding is the
study of Old Testament theology! How wondrous wete those
dealings of God with His ancient people!. How gracions were
His overtures unto them! Step by step He brought them on
their way, ever revealing unto them more about the One
who was to come, until, in the fullness of time, God enteted
the realm of human history in a unique way. He sent forth
His Son, and the ssecond Person of the Trinity became man,
To Him the kings, and priests, and prophets of the Old
Testament dispensation pointed. And in Him was the fulfil-
ment, for He was the true Prophet, the true Priest and the
true King, and it was He who by a definite act in histoty,
namely His atoning death and resurtection, healed the breach
between man and God ‘and brought salvation to His People.®®
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THE SOVEREIGN GOD SEEKING FOR HIS OWN

God acts in what He permits. Whatever God permits, He permits
for His own purposes in redeeming man. In II Sam 24:1 we are told
that God “incited David to number Istael” In I Chron. 21:1ff we are
told that Satan “incited David to number Israel” These two are not
contradictory but supplementary—for in allowing Satan to incite David,
God acted. By way of further illustration, Joseph was able to say to his
brethren who had sold him into slavery, “As for you, you meant evil
against’ me; but God meant it for good, to bring it about that many
people should be kept alive; as they are today” (Gen. 50:20). What-
ever evil God permits even Satan to bring about is a part of God’s
redemptive, disciplinary providence,

It is a fact that the Scripture writers speak of God as doing things
which He permits, without distinguishing verbally between His direct
action and His permissive action.

One writer has stated, “Unless we wish to reduce the love of God
to the frozen wastes of pure speculative abstraction, we should shake
off the static ideology which has come into Christian theology from
non-Biblical soutces, and insist upon preaching the living God of inti-
mate actual relationships with His people. God’s immutability is the
absolutely perfect consistency of His character in His actual relationships,
throughout history, with His finite creation.” God is immutable in His
purposes and His knowledge. He is not a man that He should repent
(I Sam. 15:29; Num. 23:19; Jer. 4:28; Ezek. 24:14; Mal. 3:6; Eph.
1:11; Heb. 6:17) When the wotd repent is used in regard to God
it is in a figure of speech, which speaks of him almost as if human;
and since his actions toward man vaty according to whan's response, the
feeling, which in a man actually causes change (repentance), Is atttibuted
to God (anthropomorphically). God does not change (Jas. 1:17);
man changes!

If God is immutable, why pray? If we but remembered that God
is omniscient and that He has known our prayers and petitions from
eternity past, and that His immutability is dynamic, not static, the
problem would vanish, God does invite us to petition Him (Phil. 4:6;
Ezek. 36:37; 1 Pet. 5:7; 1 Jn. 5:13-14; etc.). Parents know how to
answer the petitions of our children sn antécipation. With our limited
knowledge we can know something of the future. Take the instance of
a mother caring for the fevered little body of a sick child. Before the
sun goes down the mother provides the medicine, the drink of water,
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sun goes down the fothet provides the medicine, the drink of water,
and other comforts, knowing that there will be a cry in the night, When
the little one cties, the mother does not change her mind. She has
alteady planned the answer, Similarly God has anticipated our prayers
before the foundation of the wotld. He has built the answet to our
needs into the very structure of the universe. He knows we need to
be answered with discipline and trial and test at times; He knows that
at othet times we need deliverance, He knows that we will pray and
that we will pray in a spontaneous manner as'a child cries to his father,
God has put the universe together on a principle of personal relation-
ships in which He answers prayer, and we can, in a measure, under-
stand His loving provision only on the basis of His omniscience,

God is immutable, but God acts. God does not change, but He
acts. His immutability makes Him act always the same, consistently and
constantly, The reason He acts in different manners at different times
is because man has changed one way or another.

But what about evil? If God is all-powetful and all-holy, why is
there evil? Why doesn't God do away with evil? Or, perhaps God
can’t 'do away with it—then He is not all-powerfull But if evil is to
be explained by the assumption that God cannot prevent it, then we
ate led to a hopeless pessimistic view of God and the universe, If the
present situation is the best ‘He can do in infinite time, then evil must
be more powerful than good and there is no hope for the future. Evil
has come about through the voluntary self-corruption of the creatute;
but in otder to bring into actuality His power, His. name, His wrath
against sin, His ability to save, His gloty in the salvation of His people,
God chose to endure with much long suffering the sin and corruption
of man, To show that the fact of evil existing is inconsistent with the
omnipotence of God one would have to show that a world in which

. evil could not come .into actuality would be richer in moral and spiritual

values than 2 wotld in which moral freedom may be actually exercised
and the exceeding sinfulness of sin may be known in the concrete.
We quote here from Charles Hodge: “The decrees of God are free
in the sense of being absolute or sovereign. The meaning of this
proposition is expressed negatively by saying that the decrees of God
are in no case conditional. The event decreed is suspended on a condi-
tion, but the purpose of God is not! It is inconsistent with the nature
of God to assume suspense of indecision on his part . . . whatever God
foreordains must certainly come to pass. The distinction between the
efficient (efficacious) and the permissive decrees of God, although
important, has no relation to the certainty of the event. All events
embraced in the purpose of God ate equally certain, whether He has
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determined to bring them to pass by his own power, or simply to
permit their occurrence through the agency of His creatures . . . some
things He purposes to do, others He decrees to permit to be done.
He effects good, He permits evil. In a context of God’s revelation of
His using Cyrus, Persain emperor, to be His “servant,” Isaiah also writes,
“I am the Lotd, and there is no other, besides me there is no God;
I gird you, though you do not know me . . . I form light and create
darkness, I make weal and create woe, 1 am the Lord, who does all
these things” (Isa. 45:5-7). Whatever God does, He certainly purposed
to do. Whatever He permits to occur, He certainly purposed to permit.
Nothing can occur that was not forseen, and if foreseen it must have
been purposed. The Scriptutes teach that the. providential control of
God extends to all events, even the most minute, and thus they teach
that His decrees are equally comprehensive. God is not only the Creator
of all things, but He continuously sustains, rules and preserves all His
creation (Heb. 1:3; Col. 1:17; Neh. 9:6-7; Job 12:7-10; Psa. 104:27-
32). Preservation is that omnipotent energy of God by which all created
things animate and inanimate, are upheld in existence, with all the pro-
petties and powers with which He has endowed them. The external
world, rational and itrational creatures, things great and small, ordinary
and extraordinary, are equally and always under the control of God.
The story of Job and the tefetences we have cited throughout this
article are sufficient to show that God has not abdicated His sovereignty
to anyone—including Satan or any wotld emperor.. The book of Daniel
plainly shows that God foreknows, purposes, petmits and acts in -
history constantly, God uses the evil, rebellious schemes of great world
rulers and empires to serve His purposes—at the same time permitting
these rulers to make their own choices! Read in this connection, Isaiah
10:5¢f! The first chapter of Ezekiel is a vision given to the prophet
to assure him (that he may assure the chosen people in captivity) that
God still rules in all the events of history and mankind to carry out
His purposes. The cloud out of the north represents the judgment of
God upon the chosen people through Babylon. But the cloud is fringed
by dazzling brightness which represents the “silver lining” of hope be-
hind each cloud of judgment which is the ultimate putpose of God in
judgment after all. The four living creatures shows God using a living
creation to carry out His purposes on earth. The wheels with life and
eyes shows even inanimate creation being used by God with a spirit of
life in them. This shows the connection of God's Throne to all that
is on earth. He controls the whole universe and uses any part of it
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He deems necessary to fulfill His putposes. The platform (“firmafhent”)
shows thatr the Throne of Heaven is the “Control Room” for all that
is portrayed in the vision Ezekiel is being given. The rainbow symbolizes
the ultimate purpose of God which is to fulfill the covenant made with
the chosen people. So that out of the judgment of captivity under the
Babylonians will come the eventual fulfillment of God's covenant
(through a people tid of their idolatry and prepated for the Messiah).

One might write on this subject filling volume after volume. Pet-
haps the one scriptute which sums it all up is found in Romans 8:28,
There is now good textual and manuscript evidence to indicate that this
passage should read, “God works all things together for good to those
that love Him and are called according to His purpose,” We leave you
now, hoping that you will give this subject more study and contempla-
tion, and that your soul will be thrilled with the revelation that God
reigns, acts and that His purpose for your redemption will be fulfilled in
spite -of all that men, nature or Satan may attempt. God’s purposes are
ccertain—He will not change! It all depends upon.you, whether you
change or not! Speaking of the foreknowledge and immutable purpose
of God, Paul write in Ephesians 1:10 that God is pleased “to sum up all
things in Christ, things in heaven and things on earth.” Some day God
is going to draw the line of eternity under all the long list of events of
history and they are all going to be summed up. Do you know to what
they will add up? Do you realize that every minute historical
event and personage, when they are all added up, will total out to the
gloty of God and His Son Jesus Christ and His Church?! Indeed, every-
thing that has ever happened or ever will happen is ultimately destined
to setve to glorify God. Every man is going to eventually serve God
to glotify Him—where man spends etetnity to the glory of God depends
upon man’s choice in this probationaty existence of life.
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OBADIAH

INTRODUCTION

Awuthor: The name ‘Obbadhyah means literally, “Setvant of Jehovah.”
It was 2 common name among the Jews of that time. It was a name
borne by a popular Zebulonite of the time of Saul I, Chton. 27:19); a
chief servant of the house of Ahab (I Ki. 18:3); a Levite under Josiah
(I Chron, 34:12); and several heads of post-exilian houses bore the
name also. The Obadiah who wrote the prophecy is not to be. con-
fused with any of the above for the circumstances sutrounding the date
of this book precludes this possibility. If our dating of this book is
correct, this is probably the same Obadiah sent out by Jehoshaphat
(Jehoram's father) to revive the spirit of true worship in the land by
exposition of the law (cf, JI Chron, 17:7) and was a contemporaty of
both Elijah and Elisha who were then prophets in Isracl. (see Elijah’s
letter to Jehoram in II Chron, 21:11-15).

Date: The historical circumstances which called forth this prophecy
are evident. An. assault on Jerusalem had taken place in which the
Edomites, though. not the Holy City’s principal foe, took part. These
Edomites being blood brothers to the Jews (descendants of Esau)
were not -only malignantly delighted at Jerusalem’s calamity but they
shared in the plundering of the city and capturing refugees selling
them into slavery., Just such an event took place during the reign of
Jehoram when the Philistines and Arabians invaded Judah (cf. II
Chron. 21:16-17; Amos 1:6), We believe Obahiah’s book is properly
dated in accordance with' this event which occutred approximately 845
B.C. There are other reasons. for this early date. The place which the
book holds in the canon (being included in the group of Pre-Assyrian
“Minor Prophets,” Joel, Amos, Hosea, and Jonah). The relationship “of
Obadiah to other prophets of this period or later who undoubtedly
quoted from him (cf. Joel 3:5 and 2:23 with Obad. 17; of. Amos 1:11
with Obah. 10, 12, 14; cf. Jet. 49:7-27 with the entite book of Oba-
diah). Obadiah does not mention any of the great monarghies of the
world which wete known by the later prophets, If he had lived at’
the time of Isaiah or Jeremiah surely he would have at least -mentioned
Assyria or Babylon. The few foreigners he does mention are the very
ones mentioned in Joel 4:4 as enemies of the kingdom in Joel's day.
Obadiah says nothing of a complete destruction of Jetusalem. If he
had prophecied after Jeremiah (when Nebuchadnezzar had destroyed the
temple and the city) it is most certain he would have alluded to such
devastation of the Holy City.
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Background of the Times: Obadiah, if he was born during Jehoshaphat’s
reign in Judah, lived his early life at a time when religious reform was
at its peak in Judah. Jehoshaphat was the second of the five kings of
Judah who were outstanding for godliness (the others being Asa, Joash,
Hezekiah and Josiah). He took away the high places and Asherim
from Judah (II Chron. 17:6), though he apparently was not able to
keep the people from using certain high places in worshipping the
Lord (I Kings 22:43). For the account of his reign see I Kings 22
and II Chronicles 17-20. He sensed the importance of religious educa-
tion for the people and sent out princes and priests and Levites to teach
the people the law of the Lord. Because of his godly reign “the fear
of Jehovah” came upon the nations round about and even the Philistines
and the Arabians brought him tribute. In spite of all his godliness he
made the fatal mistake of making political and economic alliances with
the godless King Ahab of Israel, the northern kingdom. He sanctioned
marriage between his son Jehoram and Athalish, daughter of Ahab and
Jezebel.  Athaliah was almost as wicked and pagan as her mother.
Jehoram took complete chatge of the kingdom of Judah at his father’s
death in 849 B.C. Jehoshaphat had seven sons, and in order that there
might not be rivalry for the throne, he gave the younger ones great
gifts of silver and gold and precious things, with fortified cities in the
kingdom of Judah (II Chton. 21:2-3) but when Jehoram became the
sole ruler, he murdered his own brothers. Athaliah, like her wicked
mother Jezebel before her, was undoubtedly a great influence on her
husband in his evil deeds. As soon as his father died, Jehoram began
to slip into the idolatrous ways of the northern kingdom. Edom re-
volted from under the rule of Judah. Libnah in Judah, a Levitical city
far enough from Jerusalem to be somewhat independent, showed its
abhorrence of Jehoram's deeds by revolting at the same time (II Kings
8:22). Meanwhile, the great prophet Elijah sent to Jehoram a letter
of denunciation for his wickedness. Whether this letter from Elijah was
sent after his translation to heaven or not is open to question. God sent
a plague upon Judah, especially upon the family of Jeboram. He suf-
fered and died unlamented from a hortible disease. The Arabians or
their associated forces slew all of Jehoram’s sons (II Chron. 21:17)
except ‘Ahaziah, the youngest, who succeeded his father at his death.
The Edomites participated in these raids upon Judah and Jerusalem.
It was God's message of vengeance upon the enemies of His people
and His ultimate victory which Obadiah delivered in writing at this
time. During the reign of Jehoshaphat God gave Judah peace and
prosperity (II Chron. 20:25-30) but during the reign of Jehoram and
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Abaziah and because of the wickedness and idolatry of the rulers and the
people, God brought judgment upon Judah allowing her enemies to
plunder her. For additional background information see Special Studies
Nos, Two and Three,

Edomjtes: (For descriptions of other nations during the Pre-Assyrian
days, ie., Egypt, Syria, Assyrians, etc, see the Introduction section of
the other prophecies in this book). Edom, or ‘edhom, means “red”
and is, as a nation, descended from BEsau (cf. Gen. 25:30; 36:1-8). The
country is also called Seir after the mountain plateau area between the
Dead Sea and the Gulf of Aqabah where the Edomites dwelt. There is
some evidence that the otiginal inhabitants were Hotites, or “cave
dwellers” (cf., Gen. 14:6). According to atchaeological evidence the
kingdom of Edom as a monarchy began about 1400 B.C. or before,
Edom had kings before the Israelites (Gen. 36:31-39). Before becom-
ing a monarchy the territory was ruled over by tribal chieftians,

The Edomites and the Israelites, although blood brothers, were
bitter enemies. The Edomites refused to permit the Israelites to pass
through their country as they joutneyed toward the Promised Land
under Moses (Num. 20:14-21). Saul fought against the Edomites (I
Sam. 14:47), but David conqueted them and put military garrisons
throughout the whole land (II Sam, 8:14). Solomon made Ezion-geber
and Eloth seaports from which his ships. sailed to Ophir (II Chron,
8:17-18). Judah lost Edom in the reign of Jehoram (at which time
the book of Obadiah was probably written) about 847 B.C. (Il Kings
8:20-22). About 50 years later Amaziah, king of Judah, inflicted a
sevete defeat on the Edomites (II Kings 14:7). About 735 B.C. Rezin,
king of Syria, at war with Judah, captured Eloth and drove the Jews
out of Edomite territory (II Kings 16:6). When Jerusalem was
destroyed and Judah depopulated by Nebuchadnezzar in 586 B.C, the
Edomites wete scattered and forced to flee to the Negeb in the south-
etn part of Palestine. Eventually they penetrated as far north as
Hebton, The Edomites wete also subject to Babylon, Under the
Persian Empite the- territory of Edom became a province called Idumea,
the Greek form of Edom. In 325 B.C. an Arab tribe known as the
Nabateans inhabited Petra the eastetn part of Edom’s territory. In
Maccabean times, John Hyrcanus subdued the Idumeans and forced
them to accept Judaism. When the Romans took over Palestine (about
64 B.C.) the Edomites were also included. From Idumea came Anti-
patet, the father of Herod the Great (on the throne when, Christ was
born). After the destruction of Jerusalem by the Romans in 70 AD.
the Idumeans disappeared from history. Thus the Edomites came to
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an inglorious end—exiled—having been bettayed and forced to flee
their home land of Petra and perishing from the face of the earth in
certain fulfillment of the prophecies of Obadiah and the later prophets
(see Isa. 34:5-17; Jer. 49:17-22; Ezek. 25:12-14; Malachi 1:1-5).

Purpose and Teaching of Obadiah: K1rkpatr1ck says, “The teaching of
the book of Obadiah is extremely simple.” It may be simple but its
theme is profound and exciting. There are two prophetic elements in
this smallest of Old Testament books which have universal, Messianic
significance.  First, the judgment of Edom which prophetically pre-
figures the later judgment of all the nations with the establishment of
the universal Messianic Kingdom (v. 15). Second, the captive exiles
of Zion will be restored to their home out of which people shall come
the Messianic kingdom, that to which all Istael’s history pointed, when
“the kingdom shall be ]ehovmh’ " (v. 21). Both of these themes find
their fulfillment in the coming of the Messiah and the establishment
of His Kingdom (the Church). Even as Daniel was to say later, "And
in the days of those kings (the Roman kings) shall the God of heaven
set up a kingdom which shall never be destroyed, . . . and it shall stand
for ever” (Dan. 2:44). When the Messiah came, all other kingdoms
wete judged and defeated. Although none of the othet prophets were
dependent upon Obadiah’s book as a source for their messages, it was
somewhat of a propbetic proto-type, God’s message in all the prophets
contain the same two basic elements as are given in such an extremely
brief way in Obadiah: Judgment and Redemption (see the section on
Interpreting the Prophets). Kirkpatrick sees it aright when he says:

. we are still within the narrow limits of Palestine.
No larger hope is expressed of the inclusion of the nations
in that kingdom. This agrees with the early date of the
prophecy. ‘The nations, as in Joel, are the objects of judg-
ment, not of grace, Not until Israel comes into actual contact
with Assyria and Egypt in the days of Isiah and Micah, does
the truth emerge that lLsrael's mission is to achieve a spiritual
conguest of all the nations”

The theme of Obadiah is best summed up in v. 21, “The Kingdom
shall be Jehovah's!” Around this theme we have selected to outline
the book in this manner:

Theme: The Kingdom Shall Be Jehovah's!

1. Judgment, v. 1-9, upon Edom, enemies of God’s people
A. Announcement of it by God’s prophet, v. 1
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EDOM’S JUDGMENT 1-4

B. Certainty of it in spite of proud past and present fortifications
v. 24
C. Extent of it—complete anihilation, v, 5-9

Justice, v, 10-16, of God's judgment

A, Edom did violence to and stood aloof from God's people in times
of distress, v. 10-11 .

B. Edom gloated ovet, boasted, rejoiced, looted and cut off the
fugitives of God’s people in their day of distress, v. 12-14

C. Edom and all peoples who ate enemies of God's elect will reap
what they have sown, v, 15-16

Jubilance, v. 17-21, God's elect will be victorious

A. They shall receive and possess the covenant blessings of Jehovah,
v. 17, 19, 20

B. They shall conquer their enemies, v. 18

C. They shall reign as the redeemed, v, 21

ANNOUNCEMENT OF THE CERTAINTY
OF EDOM’S JUDGMENT

TEXT: v. 1-4

The vision of Obadiah. Thus saith the Lord Jehovah concerning
Edom: We have heatd tidings from Jehovah, and an ambassador is
sent among the nations, saying, Arise ye, and let us rise up against
her in battle.

Behold, I have made thee small among the nations; thou are greatly
despised.

The pride of thy heart hath deceived thee, O thou that dwellest in
the clefts of the rock, whose habitation is high; that saith in his
heatt Who shall bring me down to the ground?

4 Though thou mount on high as the eagle, and though thy nest be

set among the stars, I will bring thee down from thence, saith
Jehovah. :

QUERIES

a, Why and how did Jehovah send an “ambassadot” among the nations

b.

calling them to battle against Edom?
Why did Edom's dwelling place make them proud?

¢. How would God bring them down from theit “nest”?
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1-4 OBADIAH
PARAPHRASE

The revelation God gave to Obadiah in a vision concerning the
nation of Edom: Jehovah has sent His people good news and He has
sent His “ambassador” among the Gentile nations with a command, say-
ing, Attention! I command you to do battle against Edom at My
direction. To Edom Jehovah says, I have set My mind to rediice your
nation to obscurity among the nations of the world and to cause your
name to be greatly despised. Your seemingly impregnable dwelling
place and fortifications, high in the mountain cliffs, have made you
haughty and proud. But your pride has deceptively blinded you and
caused you to boast, Who shall ever conquer us—no . one shall ever
bring us down?! But the great God Jehovah announces, Even if you
build your fortifications as high as the eagle flies, or place your nest
even higher up in the heavens among the stars, I, Jehovah God, will
throw you down into defeat and judgment,

SUMMARY

In spite of invincible fortifications the Omnipotent God will defeat
Edom making it despicable and obscure among the nations. God will
use other heathen nations to serve His purpose with Edom.

COMMENT

v. 1 THE VISION OF OBADIAH. The Hebtew and Greek words for
vision all come from root words having to do with seeing. ‘Through
visions God revealed truth in a pictorial form, These visions came at
various times (both day and night, Dan. 10:7; Acts 9:7; 10:3; Gen.
46:2) and in various ways (asleep at night or awake in the day, in
dreams or trances). In the O.T. false prophets feigned visions and
were denounced by the true prophets of God (Jer. 14:14; 23:16; Ezek.
13:7).

CONCERNING EDOM; see comments on Edom in Introduction and
comments on verse 3 below. What Obadiah writes concetning Edom is
specifically. claimed to be a divine revelation from Jehovah. God
breathed forth this prophecy. Obadiah was the instrument—not the
originator.

TIDINGS FROM JEHOVAH, ., . , LET US RISE UP AGAINST HER IN
BATTLE; The prophet uses the editorial “we” and includes himself among
those who (the nation of the Jews) heard the prophetic “tidings.” These
“tidings” of the ptotection of God by the overthrow of His enemy
Edom were designed to be a consolation to the elect as well as a
warning to Edom. In the consonantal text of the Hebrew Bible the
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word we know as Jebovah is written by four consonants YHWH. The

ancient Jews held the name of God in such veneration and reverence

they decided that the best way to avoid using the name with irreverence

was not to use it at all. At least they detetmined never to fill in the
correct vowels and give the word the correct profunciation, Ttadition

says that the only occasion on which it was actually pronounced in those

days was when the High Priest uttered it on his annual entry into the

Holy of Holies on the Day of Atonement. So the original pronuncia-

tion was forgotten among the Jews. The Masoretes (about 900 A.D.)

probably attached to YHWH the vowel points of the word that was
supposed to be proncunced in place of YHWH, Adonay. Due to the

nature of the first consonant of Adonay (meaning Lord), the first “a”
became an “e” so the name in the text then became YeHoWasH, 'The
Jews knew that YeHoWaH was an artifical form and continued to
pronounce the word Adonay, but during the Middle Ages some Gentile
scholars in the Church began to treat the artifical form as a real name,
Because the language of these scholars transcribed “Y” as “J” and “w”
as “v" the name became JEHOV AH.

How did God send an “ambassador” among the Gentile nations
commanding them to come against Edom? Probably this is only
petsonifying the fact that God sent these nations His command in some
invisible, mental form, into the hearts and minds of the heathen rules.
However, He could well have sent one of His angels or one of the
angels who ministered to the different nations (cf. Dan, 10:13, 20).
The main point of emphasis is that God does use heathen nations to
serve His purpose (cf. Is. 10:5-19; 44:28—45:6; Jer. 51:20-23; 1I
Chron. 36:22-23; Fzra 1:14). God is even protrayed as the “general”
over His army of locusts when He brings judgment upon Judah in
the days of Joel (Joel 2:11). So God called forth the Babylonians
and the Romans and others to reduce Edom to ultimate oblivion. For
an extended discussion of God's activity in the events of history see
Special Study No. nine, page 93, entiled, “Prophetic Philosophy of
Histoty.”

V. 2 MADE THESE SMALL, As was mentioned in the Introduction to
this book, Nebuchadnezzar scattered the original Edomites and reduced
them to a small, despised people who were forced to inhabit the barren,
hostile desert of southern Palestine known as the Negeb, The Edomites
soon ceased to exist. Their original homeland, southeast of the Dead
Sea, in Mt. Seit came to be inhabited by Arabians later known as
Nabataeans, For centuries now even the Nabataean civilibation has
perished from the earth and the tetritory of Petta (Edom) stands in
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2,3 OBADIAH

complete desolation testifying to the certainty of God's prophetic word.
We shall have mote to say of the hxsrory of this territory in the next
two verses. The perfect tense is used in verse 2 where the future is
portrayed as taking place in the ptesent. Keil and Delitzsch say, “The
perfeCt . . describes the resolution of Jehovah as one whose fulfill-
ment is as certain as 1f it had already occurred.”

V. 3 PRIDE .'. . HATH DECEIVED THEE; O THOU THAT DWELLEST
IN THE CLEFTS OF THE ROCK;, We present here a description of the
“rock” (Petra) by George L. Robinson in “The Twelve Minor Proph-
ets” pub. by Baker Book House, page 66-67:

“Por situation and natutal beauty Petra is umque among -
the cities of earth. To describe it adequately is well- -nigh
an impossibility. Its location, deep down among the mountains
of Seir, surrounded on’ all sides with richly colored rocks of
simply matchless beauty and grandeur, renders it a ‘wonder of
the desert.’ One entets the wierd but attractive city enclosure
by a narrow gorge, over a mile. long, called the S8, or cleft.
This defile is one of the most magnificent and romantic avenues
of its kind in all nature. A tiny stream flows under one’s
feet much of the way. The chasm is both narrow and deep,
often-times so contracted as to be almost datk at noonday. - The
tocks which bound it are tinted ‘most beautifully with all the
colors of the rainbow. On emerging from it into the great

_hollow basin, (which is over a mile long by two-thirds of a
mile broad), the explorer is confronted by rock-hewn dwellings,
tombs, temples, and other cuttings on every side. Several
hundreds of these, most of them doubtless mausolea originally,
still remain, all carved literally out of the solid sandstone rock.
The 'ruins of 4 castle and of buildings and the arches of a
bridge, and columans, still stand scattered over the bottom of
the city’s site. The colors of the rocks add immensely to the
attractiveness of the place. The deepest reds, purple, orange,
yellow, white, violet, and other colors are arranged by nature
in alternate bands, shading off artistically into one another,
cutving and twisting in gorgeous fantasies accotding to the
infiltration of the oxides of iron, manganese, and other sub-
stances which so often produce in - sandstone rocks colot
varities of special beauty. The entire city and its environs are
one immense maze of richly colored mountains and cliffs,
chasms, rocky shelves and natrow valleys, gorges and plateaus,
shady dells and sunny promontories, grand and beautiful; just
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~ the ideal of beauty and protection for a fortress of trade and
commetce to satisfy an oriental nomad.”

THAT SAITH , , , WHO SHALL BRING ME DOWN TO THE GROUND?;
Edom’s pride and boasting rested on her assumption of strategic impreg-
nability, One explorer of the territory has stated that a handful of men
stationed in the S7& could easily hold off a whole army of invaders,
The solid stone cliffs were not only perpendicular, they furnished no
niches for scaling them at any place. Her self-satisfied security also
found credence in her position along the heavily traveled trade route of |
that time, ‘Through its weird ravines passed camel caravans headed for
Egypt and the Mediterranean whete their goods were eventually shipped
to Greece and Rome. Dromedarians from everywhere paid customs
duties and tribute at the gates of Petra for the privilege of passage and
protection. As a consequence the inhabitants of Petra assumed com-
manding importance on trade routes, its citifens were prosperous, its
coffets bulging with gold and silver. Its wealth was reputed to be
fabulous, Edom's presumptuous boasting in her defenses and her
“wealth reminds us of many nations, both past and present, whose proud
necks have been bowed by the Omnipotent Ruler of the Universe.

v. 4 HIGH AS THE EAGLE , , , NEST ., , AMONG THE STARS;
There are a number of references to the eagle as representing powet,
swiftness and invincibility (cf. Ex. 19:4; Deut. 32:11; Ps. 103:5; Isa.
40:31; Jer. 4:13; Dan. 7:4; Matt. 24:28), The hyperbolic figure of
“setting one’s nest among the stars” is used by othet~ prophets to
express human pride (cf. Amos. 9:2ff and Isa. 14:13ff).

QuIZ
What is a “vision”?
What is the significance of God’s tidings for Istael?
Why was an “ambassador” sent among the “nations”?
How was Edom “made small” and “despised”?
Describe the “dwelling” place of Edom. '
What, besides her dwelling place, probably gave Edom cause for
pride?

THE EXTENT OF EDOM’S JUDGMENT
TEXT: v. §-9

5 If thieves came to thee, if robbers by night, (how art thou cut
offl) would they not steal only till they had enough? if grape-
gatherers came to thee, would they not leave some gleaning grapes?
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5-9 OBADIAH

6 How are the things of Esau searched! how are his hidden treasutes
sought out!

7 All the men of thy confederacy have brought thee on thy way, even
to the border: the men that were at peace with thee have deceived
thee, and prevailed against thee; they that eat thy bread lay a share
under thee: there is no understanding in him.

8 Shall 1 not in that day, saith Jehovah, destroy the wise men out of
Edom, and understanding out of the mount of Esau?

9 And thy mighty men, O Teman, shall be dismayed, to the end that
every one may be cut off from the mount of Esau by slaughter.

QUERIES

a. What is the significance of the figures of speech, v. 5?
b. How did Edom’s allies deceive her?
¢. Who were the “wise men” of Edom?

PARAPHRASE

Alas! "How you are going to be destroyed! Why, even if thieves
or night raiders came upon you, they would steal only as much as they
could use or find would they not? Or, imagine yourself a vineyard—
would not even the hatvesters fail to gather some of the grapes? But
it would not be so with God; His devastating judgment will be com-
plete in all the things of Esau. How completely He will search out
and take away all the hidden treasures of Esau! All the allies with
whom you have made treaties and pacts will betray you, join with your
enemies and drive you across the borders of your own land into the
hands of your enemies. Even yout most trusted friends while making
covenants of peace with you will, at the same time, be secretly plotting
a trap for you. The calamity which comes upon you will be so secte-
tive, sudden and complete none will have the wisdom ot understanding
to offer defense or help. And it shall most certainly come to pass on
that day, says Jehovah, I will uttetly destroy the wise men and their
wisdom out of Edom. In that day also your heroes and mighty men
of valor, O Teman, will become cowards and as a result they will be
helpless to prevent the terrible slaughter that is coming upon the in-
habitants of Edom.

SUMMARY

Edom’s devastation will be absolutely complete! Her destruction
will originate with the God of all the earth who will bring it about
through His ministers—both the allies and enemies of Edom.
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EXTENT OF JUDGMENT : 5-8
COMMENT

v. 5 THIEVES , , , STEAL ONLY , , , ENOUGH? GRAPE-GATHERERS
.+ » LEAVE SOME? God, speaking through Obadiah, asks rhetorical
questions (expecting “yes” answers), Actually these are interrogative
declarations, ‘The whole point is the contrast between what man would
do to Edom and what God is going to do, If the plundering of Edom
wete designed and executed by men only there would be some “glean-
ings” left after the plundering. But it shall not be so when God's
plundering is finished! Nothing will be left. Isaiah prophesies,
“. .. they shall name it, No Kingdom There.” (read in connection
with Edom's plundering, Isa. 34:5-17; Jer. 49:17-22; Ezek. 25:12-14;
Mal. 1:1-5). Edom's histoty, as long as she existed after this prophecy,
was one long story of subjugation and plundering. Her glorious culture,
one of the richest of the world then, was plundered by nation after
nation, Her people were taken time after time and sold into slavery.
The nation was driven from its homeland into the southetn deserts of
Palestine.

v. 7 MEN OF THY CONFEDERACY . , , HAVE DECEIVED THEE . , .,
THEY THAT EAT THY BREAD LAY A SNARE: Edom's allies (ptobably
the Arabians with whom Edom joined in the plundering of Judah—
see II Chron. 22:16ff—) sectretly plotted her downfall all the while
they were  banqueting with her around the peace tables, Edom’s
neighbors, the Arabians, made commercial tteaties with her but betrayed
her to her enemies at the same time. Keil says, “Edom was a great
emporium of the Sytio-Arabian trade, where many valuables were stored,
and because of the loss of these riches the prosperity and power of
Edom were destroyed.”

v. 8 DESTROY THE WISE MEN OUT OF EDOM: We, with Keil, do
not believe Obadiah means that the wise men of Edom will be slain
but that the Lord will take away their discernment, making them to..
become fools, so that they will be of no help to Edom. That Edom
was known for its “wise men” is evident from Jer. 49:7; Isa, 19:11;
29:14 and especially from the fact that Eliphaz, the “wise man” who was
the “friend” of Job was from Teman (Job 2:1, etc.). Romans 1:18-32
serves to explain how and why God gave these Gentiles up to their
own foolishness. When any people tefuses to have God in their
knowledge and exchange the truth of God for lies, God gives them up
and sends them a strong delusion so that they may believe a lie (cf.
Il Thess. 2:11-12). 'This is what happened to Edom, Proud in her
own conceit she became a fool!
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v. 9 AND THY MIGHTY MEN . ., SHALL BE DISMAYED ., ., Teman
is another name for the southern district of Idumea, named after Teman
a son of Eliphaz and a grandson of Esau (cf. Gen. 36:11, 15). With
the destruction of wisdom and discernment by the Lord (cf. Isa. 29:14-
16; I Cor. 1:18-31) even the mighty warriors and men of valor lost
hope and the nation was cut off. As we have mentioned. earlier in
our Introduction to Obadiah, the Edomites were betrayed by their allies
and lost their high, rocky fortress in Petra delivered to the ‘borders
of their enemies and forced to live in the wastelands of the desetts
of southern Palestine, thete to become .known as Idumeans. The
Idumeans perished from the eatth, as a nation, about 70 AD. The
Nabateans, from the nomadic Arabian tribes, inhabited the cliffs of
Petra but not for long for God’s doom had been pronounced against
this place. God was to speak through other prophets that this territory
would become so desolate it would become home only for the hawk,
porcupine and owl: Isaiah said that thorns would grow over its strong-
holds, and it would be the haunt of jackals and other kinds of wild
beasts (Isa. 34).

Many words of doom rang out against this seemingly impregnable
rock fortress and its inhabitants. But for years it seemed that whoever
occupied the cliffs would be safe and secure for no enemy could get
in to attack the city. Even in the time of Rome’s power and dominion,
Petra and her inhabitants were still rich and powetful. But God said
the proud city would be brought down, that it would be left deserted.
How could this possibly happen when it was in such an important
position and so well protected? For centuries the long, rich catavans
laden with precious, costly treasures for trade from the East made Petra
one of the most important stopping and trading places along the one
and only trade route from the East to the West. But without watning
and almost without reason a new caravan route opened up far to the
north of Petra making Palmyra its chief stopping place. No longer
did the camel caravans pass through the mountains of Seir with their
precious cargoes. The great trade center Petra was suddenly cut off
from the main highway, the city was left alone in its rocky wilderness.
Soon the people left the cliff side homes that had taken years of patient
labor to build. Their fortress wasn’t sttong enough to hide them from
God’s judgment. No great battles, no mighty armies, were needed. to
make God’s sure word of prophecy come true. No, only the changing
of a trade route and Petra, the city which had been powerful and rich,
became a hollow shell, emptied of all life except the owl and the jackal.
You can go there this vety day and see the prophecy fulfilled before
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JUSTICE OF GOD’S JUDGMENT 10-16

your vety eyes. In 150 AD. the Roman emperor Trajan all but
obliterated the Nabatean people from the face of the earth,

QUIZ

How complete will be God’s judgment against Edom?

How was Edom’s downfall finally brought about?

How does God destroy the wisdom of Edom’s wise men?

Why would the mighty men of Teman be dismayed?

How was God's Word, that Petra would become the habitat for
wild beasts, finally fulfilled?

THE JUSTICE OF GOD’S JUDGMENT
UPON EDOM

TEXT: v. 10-16

10 For the violence done to thy brother Jacob, shame shall cover thee,
and thou shalt be cut off forever.

11 In the day that thou stoodest on the other side, in the day that
sttangers carried away his substance, and foreigners entered into
his gates, and cast lots upon Jerusalem, even thou wast as one of

. them.

12 But look not thou on the day of thy brother in the day of his
disaster, and rejoice not over the children of Judah in the day of
their destruction; neither speak proudly in the day of distress.

13 Enter not into the gate of my people in the day of their calamity;
yea, look not thou on their affliction in the day of their calamity,
neither lay ye hands on their substance in the day of their calamity.

14 And stand thou not in the ctossway, to cut off those of his that
escape; and deliver not up those of his that remain in the day of
distress.

15 For the day of Jehovah is near upon all the nations: as thou hast
done, it shall be done unto thee; thy dealing shall turn upon thine
own head.

16 For as ye have drunk upon my holy mountain, so shall all the nations
drink continually; yea, they shall drink, and swallow down, and shall
be as though they had not been.

QUERIES

a, How wete the Edomites and the descendants of Jacob brothers?
b. When did the Edomites do violence to the people of Judah?
¢. Why does Obadiah write of the day of Jehovah upon all nations?
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PARAPHRASE

And why is all this judgment to come upon you? Because of the
violent wrong you did to your brethren the Istaclites, Now you shall
be completely overwhelmed with shame, powerless to help yourself,
utterly and forever destroyed as a nation. For you stood aloof, high
in your rocky cliffs on the other side of Jordan, not only refusing to
help Israel in the days when foreign invaders carried away his treasures
and supplies and divided up the booty of Jerusalem amongst themselves,
but you joined in with these foreignets in plundering and became the
same as these despicable foreigners. You should not gloat over the
disaster of your brother; you should not rejoice over the affliction of
the children of Judah when they are destroyed; do not boast of your
security in the day of disttess. Do not invade the land and wvillages
- of my people and plunder them in the day of theit calamity; do not look
with scoffing upon the affliction of my people in the day of their
calamity; do not rob and steal the treasures and supplies of my people
in the day of their calamity. Do not stand at the crossroads capturing
those of my people who escape, delivering the captured into slavery to
foreign nations. For the day of Jehovah’s revelation of His majesty
and omnipotence when He overthrows all ungodly powers by the
establishment of His kingdom the church, when He shall despoil the
principalities and the powers and make a show of them openly triumph-
ing over them in it is near: and as the worldly powers of darkness have
plundered and shed the blood of my people so they shall be recom-
pensed; the downfall of the enemies of God’s people will be accomplished
in that day. For as they have desecrated and despised my dwellings
and my people, so shall all powers and philosophies that are opposed to
God taste the bitter cup of defeat, shame and judgment and they will
be utterly defeated when He takes captivity captive,

SUMMARY

The prophet enumerates the specific crimes against God’s elect
of which Edom was guilty. He then, using Edom as typical of all that
opposes God, pronounces God’s judgment upon worldly power and un-
belief in the form of the “day of Jehovah.”

COMMENT
v. 10 FOR . , . VIOLENCE . ., . TO THY BROTHER JACOB, SHAME
SHALL COVER THEE . .. Wrong or violence is all the more heinous

when committed against a brother and the Israelites (Jacob) were
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brothers to the Edomites (Esau), We recall others sinning against
their own; Joseph and his brethren; Ammon and Tamar; Saul and
Jonathan; David and Absalom, The strong ties of blood between the
Edomites and the Istaelites should have impelled the Edomites to give
ald to the oppressed people of Judea, but quite to the contrary, they
not only gloated over the plundering of their cities and villages but
joined in with the enemies of the Istaclites, While the hatred of the
Edomites for the Istaelites, beginning with their progenitot’s hatred for
his brother (Gen, 27:41), increased over the centuries, the Israelites
wete commanded in the law to conduct themselves in brothetly attitudes
towatd the Edomites (Deut, 2:4-5; 23:7). We should not be surprised
at the judgment of shame and “curting-off” pronounced upon the
Edomites for their actions toward their brethren, God pronounced
prophetic judgment upon Canaan for his evil toward Noah his father
(Gen, 9:24-29), Jacob prophecies certain judgments upon the descen-
dants of his sons (Gen. 49:1ff). The shame of defeat and destruction
at the hands of the God of Istael was to come upon this proud, rich
and unconquerable people. Their wisdom would be turned into foolish-
ness, their bravery would be turned into cowatdice, theit proud nation
would be turned into an exiled group of desert-dwellers, despised by
the Jews.

v. 11 ., THOU STOODEST ON THE OTHER SIDE . , . STRANGERS ‘

CARRIED AWAY , . ., FOREIGNERS ENTERED , ., ., CAST LOTS, THOU
WAST AS ONE OF THEM, Not only did the Edomites “stand on the
other side” watching with glee the plundering of the city of Jerusalem
and other Judean villages by marauding tribes of Atabians and Philis-
tines, they joined in the desecration of God's holy mountain and thus
became an enemy of God in their actions against God's people. They
ate like those who later “hated God's anointed without a cause” (cf.
Jn. 15:25; Psa. 35:19; 69:4). Thete ate those today who need to know
that hatred of God's church and His people is hatred for God. Opposi-
tion to the church is declaring war on God (cf. Jn. 15:18; I Jn. 3:13).
The church is the militant body of Christ engaged in a great spiritual
conflict (cf. II Cor. 10:3-5; Eph, 6:10-20), Those. not on God's
side, members of His church, are His enemies. “Do you not know
that friendship with the wotld is enmity (war) with God? Therefore
whoever wishes to be 2 friend of the world makes himself an enemy
of God” (James 4:4). Obadiah is the first of the literaty prophets
to state this as a principle but all the othets from Joel to Malachi
teach the same principle.
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v. 12 LOOK NOT . ., REJOICE NOT . ., . NEITHER SPEAK PROUDLY
IN THE DAY OF DISTRESS . . . Obadiah uses the perfect tense to indicate
that such events had not only alteady taken place but that they will
take place again. Starting from particular historical events which had
already transpited Obadiah sees in them all subsequent events of a
similar kind. What Edom has done and what has befallen Judah is
typical of the future development of the elect of God and of the
attitude of worldly principalities toward them until the coming con-
quest of the Messianic kingdom. Edom’s attitude was one of jealous,
spiteful, vengeful rejoicing at the calamities of Judah. Keil quotes
Ewald, *. . . the selection of the time of a brothet’s calamity as that
in which to rage against him with such cunning and malicious pleasure,
was doubly culpable.”

v. 13 ENTER NOT . .. LOOK NOT . ., NEITHER LAY YE HANDS
ON THEIR SUBSTANCE IN THE DAY OF THEIR CALAMITY.” The Edom-
ites evidently joined in with the invaders of Jetusalem and other Judean
cities in pillaging and despoiling and cartying off their possessions.
Pillaging was much more common an accompaniment of invasion in
that day than it is now. Yet God considered it, in this case, an
affront to Him because it was done to His people. Some day, just as
God’s retribution came upon Edom, all His enemies will be judged
for their pillaging, plundering and persecuting of the servants of Jesus
Christ through the ages (cf. Heb. 10:32-38).

v. 14 ... STAND THOU NOT IN THE CROSSWAY, TO CUT OFF
THOSE OF HIS THAT BSCAPE . . . The extent of Edom’s hate and spite
is seen in this verse. They had been, and undoubtedly would be in
the future, guilty of fortifying the crosstoads, mountain passes and ways
of escape against' the Judeans fleeing the ravages of the Arabians and
Philistines and other marauders, capturing the fugitives and selling
them into slavery or delivering them into the hands of their enemies
(cf. Joel 3:5.6; Amos 1:6-9). God holds men and nations accountable
for contributing to the tribulations of His people in any age. God's
word condemns aggression but commands rulers to be “a terror to those
of bad conduct.” It is wrong to instigate war for aggressive purposes
but it is right to defend against aggression, (cf. Rom, 13:1ff; I Pet.
2:134f).

v. 15 FOR THE DAY OF JEHOVAH IS NEAR UPON ALL THE NA-
TIONS . . . This phrase, . .. the day of Jehovah,” or “. .. the day
of the Lord,” is one of the distinguishing features of the prohetic
literature. It is imperative that the reader know the meaning of this
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phrase if he is to rightly interpret the message of the prophets, We
shall make extensive comments on this phrase hete, In prophetic
litesature, the Day of Jehovah genetrally denotes amy great manifesta-
tion of God’s power in judgment or redemption. The exodus from
Egypt, the locust plague of Joel's day, the captivities, the restoration
in the days of Ezra, the coming of the Messiah and the Messianic
kingdom (the church), the destruction of Jerusalem—are each called,
“The Day of Jehovah” 'The one great Day of Jehovah (which all
judgments and redemptions of Jewish history typify) to which all
prophets point is the climactic crisis in the history of God's scheme of
redemption which involves the conquest of all opposition and the
complete triumph of God and His covenant people. This, of course,
is the complete work of the Messiah (cf. Isa. 2:2-5; 9:1-7; 11:1-16;
Amos 9:11ff, etc.) when He shall have “taken captivity captive” (Eph.
4:8) and have “disarmed the principalities and powers and made a
public example of them, triumphing over them in him,” (Col. 2:14-15).
The prophets speak of the Day of Jehovah as a day of blessing to those
who ate right with God, but a day of judgment and terror to those
who ate not, Evety “day of Jehovah” experienced by the Jews (each
of which symbolized the age when God would accomplish His goal
of judgment and redemption in the Messiah) was a time of judgment
for those who had been unfaithful to the covenant but a day of
vindication and redemption for that faithful remnant. The coming of
the Messiah is prophesied in terminology depicting judgment (Mal
3:1—4:6). Jesus spoke of His first coming as a “judgment” as well as
a “redemption” (cf. Jn. 9:39; 12:31-33; 3:16-21; Matt. 10:34-39). We
quote from Bible Commentary, The Minor Prophets, by Dr. Theodore
Laetsch, pub, Concordia, pgs. 203-205:

“The Day of the Lord is that day appointed by the Lord
as the Day of Judgment, a day of vengeance unto all un-
believers, of evetlasting salvation unto all that have accepted
Him as their Redeemer. This term comprises not only this
one day, but also all its manifold heralds and forerunners and
the eternities following upon the Last Day. Evety visitation,
every judgment of the Lord, be that a just penalty for the
enemies of His kingdom or a gracious visitation for the mem-
bers of His Church on earth, is a forefunner of, and a guarantee
for, the final Day of the Lord. These individual harbifigers
of the Last Day form as it were the rays diverging from the
focal point, the Last Day, towatds which they at the same
time converge. Therefore evety judgment of God upon the
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wicked world is in a certain sense and to a cettain extent a
Day of the Lord, presaging the great Day of the Lord,
whether it be the desttuction of Jerusalem in 586 B.C, or
the annihilation of Edom, or the fall of Babylon, or the Civil
Wat, or World War I or II.

. Tt is therefore not mere poetic license nor a miscon-
ception on the part of the prophet when he speaks of the
Day of the Lotd as coming upon all the nations ot upon
Israel. The judgments visited upon the nations during the

" centuries of history are an integral part of the Day of the
Lord, which extends like a volcanic range throughout the
histoty of sinful mankind and will reach its final consumation
on the Last Day, when time shall be swallowed up by eternity.

“The same applies, of course, to all manifestations of
God’s grace, everyone of which flows from that unfathomable
sea of divine goodness and love which shall be revealed in
its full petfection on that great Day of the Lotd.”

And so Obadiah announces this Day is near upon all the nations.
What Edom has sown, she shall reap! As she has despised and plun-
dered God’s covenant people so she shall be despised and overthrown
by God.

v. 16 FOR AS YE HAVE DRUNK UPON MY HOLY MOUNTAIN, SO
SHALL ALL THE NATIONS DRINK CONTINUALLY; Edom stands as a
symbol ot type of all the enemies of God’s covenant people. All world
powers or worldly-minded people who are enemies of God (represented
in Daniel and Revelation as the Beast and his worshippers) shall drink
the wine of God’s wrath (cf. Isa. 51:17, 22, 23; Jer. 25:15; Rev.
14:10). As the nations mock and desecrate God’s church so shall they
be mocked and desecrated at His hand, beginning with the establish-
ment of His kingdom.

QUIZ

1. How were the Edomites “brothers” to the Israelites and how were
the Israelites commanded of God to behave toward the Edomites?

2. To what extent did the Edomites participate in the plundering of
the people of Judah?

3. How did the Edomites treat those Israelites who escaped the
attacks upon their cities and villages?

4. What is the “Day of Jehovah?”

5. How shall the Day of Jehovah come upon all nations?
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VICTORY FOR GOD’S
COVENANT PEOPLE

TEXT: v, 17-21

17 But in mount Zion thete shall be those that escape, and it shall be
holy; and the house of Jacob shall possess their possessions,

18 And the house of Jacob shall be a fite, and the house of Joseph a
flame, and the house of Esau for stubble, and they shall burn among
them, and devour them; and there shall not be any remaining to
the house of Esau; for Jehovah hath spoken it.

19 And they of the South shall possess the mount of Esau, and they
of the lowland the Philistines; and they shall possess the field of
Ephraim, and the field of Samaria; and Benjamin shall possess
Gilead.

20 And the captives of this host of children of Istael, that ate among
the Canaanites, shall possess even unto Zarephath; and the captives
of Jetusalem, that are in Sepharad, shall possess the cities of the
South.

21 And saviours shall come up on mount Zion to judge the mount of
Esau; and the kingdom shall be Jehovah's.

QUERIES

2, Where is Mount Zion and how shall it afford escape?

b. How shall the houses of Jacob and Joseph consume the house of
Esau?

¢. Who ate the “saviours” to judge Mount Esau?

PARAPHRASE

While God's Day of Judgment is coming upon all His enemies,
He will be delivering His covenant people; they shall be made holy and
shall be given the spiritual blessings He promised they would possess
when He spoke to the patriatchs. 'The re-united covenant people of
God shall become as a fite sweeping through the enemies. of God as if
they were dry stubble and God’s people shall devour their enemy until
the house of Esau shall be completely obliterated. The Lord has spoken
it and it shall surely come to pass. And the literal conquest of Edom
will be one more step in God’s plan of redemption symbolizing the
ultimate fulfillment of all that God has promised to the Messianic
people, including victory over the Gentiles and establishing of the
Messianic kingdom in every land and among all peoples of the earth.
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Many saviors of God shall be raised up to preserve a remnant of the
Covenant people locking forward to the One Great Savior when God
shall manifest Himself to the wotld as King of the world and ruler
of His kingdom.

SUMMARY

Obadiah comforts the covenant people with God’s promise of
victory over their invetetate enemies. Not only will they have victoty
but they will possess the promises God made with - their fathets.
Obadiah’s promises find their ultimate fulfillment in the Messianic
kingdom, the church, when the “kingdom shall be Jehovah's.”

COMMENT
v. 17 BUT IN MOUNT ZION SHALL BE , , , ESCAPE . . . IT SHALL
BE HOLY . . . AND JACOB SHALL POSSESS . . . Obadiah speaks of the

“day of Jebovah . .. near upon all nations” in verse 15. Now God,
through the prophet extends His strong right arm of salvation and
victory to the covenant people, in verse 17, making “Zion” a place of
escape. Mount Zion, the southeastern hill of Jerusalem, is the place
where the -presence of God dwelt according to the Old Testament way
© of saying things. The ptophets used Mount Zion to mean the place
where God would manifest His salvation—in other words the Messianic
kingdom (the church). Mount Zion became the symbol of Messianic
deliverance, peace, security and realization of the promises made to'the
fathers (patriarchs). The prophets were not intending that all they
predicted of Mount Zion would be fulfilled literally—their predictions
of the glorious things that were to happen there were intended to be
fulfilled in the Messiah and His kingdom. This is plainly apparent
when one compares just a few scriptures (Isa, 33:17-24; Ezek. 34:11-
31; Isa. 28:16; 1 Pet. 2:6; Zech. 9:9; Mt 21:5; Isa. 59:20-21; Rom.
11:25; and especially, Gal. 4:25ff; Heb. 12:22-24). That the members
of the New Testament church wete to be the recipients of the pto-
phetic blessings is shown quite conclusively by the following scriptutes
(Acts 3:11-26; 13:29-37; 15:13-18; Rom. 3:21-22; 9:2.8; 15:8, 12,
20, 21, 27; 16:25-27; Heb. 12:18-29). Now God started His work of
redemption through the Messianic kingdom when He made promise
first in Genesis 3:15. All who, by faith, kept covenant with God (in
whatever covenant they found themselves) found theitr deliverance in
Mount Zion. Abraham saw His day and rejoiced (John 8:56). The
vertb “shall be deliverance” is in the imperfect and indicates a con-
tinuous flow of the deliverance to be found in Mount Zion (this
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mountain being symbolic of Messianic promise and covenant), All
who remained true to God in, Old Testament times—ever looking for-
ward in faith to what God was going to do on Mt Zion—had de-
liverance, for Christ died for the transgressions done aforetime (cf. Rom,
3:25; Heb, 9:15-17).

As a result of the future deliverance which will be accomplished
ultimately by the Messiah there shall also come an imputed holiness or
perfection. Other prophets spoke much about this cleansing the Messiah
would bring (Isa. 35; 4:2-4; Zech. 13:1; Ezek, 36;25ff) and the writer
of the Hebrew epistle explained it in Heb. 9-10, Of this holiness the
apostle Peter speaks more than once (I Pet. 1:15-16; 2:9-10; II Pet.
1:4; 3:11-14).

Jacob possessing his possessions was never completely fulfilled until
the coming of the Messiah. In the Old Testament God promised to the
patriarchs a certain land for their habitation—He promised a proliferous
progeny—He promised that all the nations of the earth would be blessed
through their seed, . The Lord did give them a land and numerous
offspring. And even when God took them from their land in chastise-
ment for their idolatry and sent them into exile, He promised to return
them to their land. But the careful smudent of the O.T. will discover.
that when the Jews returned from the Babylonian captivity under Ezra
and others, they did not repossess all their former land. A large portion
of the land originally given them by God was possessed by other nations
and never regained by the Jews.

v. 1819 , .., JACOB SHALL BE A FIRE , . . JOSEPH A FLAME

. BSAU . . . STUBBLE . ., . NOT ANY REMAINING TO THE HOUSE
OF ESAU . , , THEY OF THE SOUTH SHALL POSSESS MOUNT ESAU
. . PHILISTINES , , , FIELD OF EPHRAIM ., . . SAMARIA , , , AND

GILEAD, " In spite of the fact that the Jews never again repossessed
the entire land promised to them Obadiah prophesies that they shall
not only regain all that had been promised to them but the covenant
people would also possess territoty which had never been promised
them—namely Edom. In verse 18 Jacob represents the southern
kingdom, Judah, while Joseph represents the notthetn kingdom, Istael.
Thus Obadiah sees the great victory over Edom coming to a re-united
covenant people. The fulfillment of this prophecy had its beginning
when the Bdomites were expelled from their homeland sometime between
550 and 400 B.C. by the Nabateans, The Edomites were driven to the
southern wastelands of the desert Negeb, where they became the
Idumeans. Simon of Gerasz (see Josephus, Wat, 1V, ch. IX, 7) attacked
Iduymaea, ravaging cities and villages, laying waste the whole country.
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By promising them the liberty to plunder and murder at will, Simon
succeeded with the aid of Idumean mercenaries in entering Jerusalem
where he engaged in bloody battle against other leaders of the city
then under siege by Titus the Roman general. At the beginning of
of the Roman siege, Simon had about 5000 Jews and 5000 Idumeans
under his command. The Idumeans, seeing the hopelessness of resisting
the Romans any longer, sent messengers to Titus asking him to spare
them if they surrendered. Their plea granted, they were about to leave
the city, but Simon discovered it, killed the messengers, imprisoned
the Idumean commanders and forced the remaining Idumeans to fight
on. The few sutvivors took refuge among the desert tribes and were
absorbed into their communities. Thus ended the proud and cruel
nation of Edom. But this was not the ultimate fulfillment as we shall
see.

v. 20 AND THE CAPTIVITIES OF THIS HOST OF CHILDREN OF
ISRAEL . ., . SHALL POSSESS . . . When and how, then, were the
promises of vv. 19 and 20 fulfilled? The Bible itself indicates both the
manner and the time of fulfillment. As long as the Old administration
of the Covenant continued, God had promised a literal, tempotal por-
tion of land as the possession of a repentant Israel (cf. Deut. 30:1-5).
The Lord kept His promise and raised up Cyrus, king of Persia, as
His servant (Isa. 45:1ff; II Chron. 36:22-23; Ezra 1:1-4), to tetutn
a repentant remnant of Jews to their Land of Promise. But this was
not the final goal toward which God was working. It was a step in
that direction, but not the final one. The ultimate fulfillment of this
prophecy of Obadiah concerning Jacoh and Joseph possessing even
Edom is to be tied directly to the prophecy made by Balaam in Numbets
24:17-18. ‘There it is prophecied that Edom (Seir) is to be a posses-
sion of Israel when “the star comes forth out of Jacob and the scepter
out of Israel” This, of course, points to fulfillment in the Messianic
age. Amos 9:11-12 reveals that when the “tabernacle” (family, dynasty)
of David has .been rebuilt, not only will the remnant of .Edom be
possessed by the covenant people but all the nations. There can be
no doubt about the fulfillment of this for it has the sanction of
apostolic pronouncement (Acts 15:13-18) as having been fulfilled
when the Gentiles were received into the New Testament church.
And so the boock of Acts records the fulfillment of Obadiah, 17-21, the
church’s (the true Mt Zion) victorious conquest of the Gentiles by
the preaching of the gospel.

v. 21 . . . SAVIOURS . . . ON MOUNT ZION TO JUDGE THE
MOUNT OF ESAU; AND THE KINGDOM SHALL BE JEHOVAH’S. 'This
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word “saviours” is the same word used of the “judges” (Samuel, Samson
and company), These “saviours” would not come upon mount Easu
to inflict punitive judgment but to bring deliverance, Deliverers will
be sent (in the Messianic age) to Edom so that even a remnant of
Edom (Amos 9:12) will be saved. These “saviours” are those who
were ambassadors of The Savior taking His gospel to all the world
enlarging His kingdom.

The last phrase is majestici Both Edom and Zion fade from
view as all becomes His! All kingdoms are united in that one king-
dom, and God is all in all. It began when the “One Shepherd” united
all God’s sheep in “one flock” (Ezek. 34; John 10) and will find its
consummation when the Savior appears the second time, not to deal
with sin but to save those who are eagetly waiting for Him (Heb. 9:28).

God’s goal, as Obadiah sees it, is the fulfillment of God's covenant
promises. In one form ot another this is the closing note of almost
every prophetic book in the Old Testament (cf. Obad. 21; Joel 3:21;
Amos 9:14; Micah 7:20; Hab. 3:18; Zeph. 3:17; Hag. 2:19; Ezek.
48:35; Zech. 14:20-21, etc.), The composite pictute given by such
passages as these is that of the victory of God and His kingdom over
evety foe; of unbroken fellowship between a people finally made holy
to the Lord and their everpresent faithful God; of a new Covenant
which does not supplant but fulfills the old. God teaches this goal
through a series of successive acts of judgment and redemption in history
culminating in the Messianic judgment—redemption which is to be
consummated at His second coming.

And, so to speak, Obadiah becomes a proto-type of all the later
prophets who, speaking the portion God has given them to speak and
in the manner God has lead them to speak, (Heb. 1:1), amplify his
brief but basic message.

QUIZ

What is the “holiness” which Obadiah says will be in Mt. Zion?

2, What are the possessions which Jacob would possess according to
Obadiah?

3. What does verse 21 show as to the ultimate purpose of God and

thus the principle message of Obadiah?

EXAMINATION
CONSIDERATIONS

1. What are the advantages of having the revelation of the prophets
in poetic, literary style? Thete are four.
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2. Can you remembet the four point outline of all the books of the
prophets—generally speaking?
3. What are the surest guides of all in learning to interpret the
prophets?

ASSOCIATIONS

' Associate the people of column one with the person or event of
column two most nearly contemporaty with them, ’

1 2
Obadiah John the Baptist
Joel Zedekiah
Jonah Hezekiah
Amos Jehoshaphat
Hosea Belshazzar
Isaiah Chebar
Micah Jerusalem-Samaria
Nzhum Nineveh
Zephaniah The Day of the Lord
Habakkuk St. Paul
Jeremiah Locust plague
Daniel Edom
Ezekiel Tarshish
Haggai Gomer
Zechariah Joshua
Malachi Amaziah

MEMORIZATIONS

Fill in the blanks:

“The ___ of thy heart hath thee, O thou that
dwellest in the clefts of the ., whose habitation is high; that
to the ground? Though

saith in his heart, Who shall bring me

thou mount on high as the ___ and though thy nest be set

ameng the —, I will bring thee down from thence, saith
Jehovah.”
“But in mount there shall be those that , and it
shall be ; and the house of Jacob shall possess their .
“And _______ shall come up on mount Zion to the

shall be
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EXAMINATION
CONTEMPLATIONS

Just who is the man Obadiah and when did he write this book?
And what wete the times like when he lived?

And who were these Edomites against whom he prophecied? _
And how did God send an “ambassador” among the Gentile nations
commanding them to come against Edom? -

And what sort of place was Edom's dwelling place, high in the
rocky clefts? '

And just how extensive would be God’s judgment upon Edom?
And why? .

And what is to become of God’s covenant people?
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OBADIAH

“THE KINGDOM SHALL BE
JEHOVAH'S”

SERMON ON OBADIAH

INTRODUCTION

PRINCIPLES OF INTERPRETING THE PROPHETS
A. N.T. passages
1. Acts 3:17 ff; Heb. 12; Lk. 1:67 ff
B. Times coloring
C. Covenant Background
D. Double Emphasis (Judgment/Redemption)
E. The Unifying Focal Point

BACKGROUND TIMES
A, In the times of Jehoshaphat, Obadiah was sent out to revive
the spirit of true worship in the land by exposition of the
law (II Chron. 17:7) :
B. Then in Jehoshaphat's son’s time (Jehotam), Edom revolted
from Judab’s rule over her and joined, probably, with the
Arabs and Philistines in pillaging the villages of Judea and
the city of Jetusalem (II Chron. 21:16-17)
C. But even when Jehoshaphat brought religious reform to its peak
in Judah in Obadiah’s eatlier days, J. made a fatal mistake,
1. He made military alliances with the pagan king Ahab of
Israel and permitted his son Jehoram to marry Ahab &
Jezebel’s daughter, Athaliah
a. Athalish brought idolatty and wickedness with her to
Judah

b. Jehoram murdered his brother and quickly slipped into
idolatry

c. Jehoram suffered and died unlamented from a hortible
disease sent by God . . . his sons were all murdered,
except Ahaziah, by the Arabians

OBADIAH'S WRITTEN MESSAGE

A. Vengence upon the enemies of God’s faithful covenmant people

B. Ultimate victory for the faithful covenant people when Jehovah
would rule in His kingddom

C. The covenant people would possess the kingdom with Jehovah
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IV, EDOM
A. Means “red” from Esau, Country also called Seir after the
mountain plateau area between Dead Sea and Gulf of Aquabah
(Petra)
B. Some evidence that original inhabitants were Horites, cave-
dwellers, Gen, 14:6
C. Bdomites and Israelites, though blood brothers, wete bitter

enemies.

1. Edomites refused passage to Israel during wanderings

2. Saul, David, Solomon all fought against them and subjugated
them

3, When Jerusalem was destroyed in 586 B.C. by Nebuch, the
BEdomites were .scattered and forced to flee to the Negeb
deserts of Palestine, There they became known as Idumeans

4, In 325 B.C. an Arabian tribe known as the Nabateans in-
habited Petra

5. In Maccabean times, John Hycanus subdued the Idumeans
and forced them to accept Judaism

6. When the Romans took over Palestine 64 BC. the Edomites
were also conquered

7. From Idumea came Antipater, the Father of Herod the

Great . . . When Jerusalem was destroyed 70 AD. the
Idumeans disappeated from histoty

V. TEACHING OF OBADIAH
A, Two fundamental prophetic elements which have universal
Messianic significance

1

Judgment of Edom which prophetically prefigures the larger
judgment of all the nations as they are enemies of God's
kingdom with the establishment of the universal Messianic
kingdom

\
. The downtrodden covenant people restored to their land

out of which shall come the Messianic kingdom, that to
which all Israel's history pointed, when “the kingdom shall
be Jehovah's”

Even as Daniel was to say later, "And in the days of those kings
(enemies of the covenant people, Rome), shall the God of heaven set
up a kingdom which shall nevet be destroyed . . . it will stand forever.”
(Dan. 2:44)

When the Messiah came, all other kingdoms were judged and

defeated.

Israel's mission was to achieve a spiritual conquest of all

the nations.
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DISCUSSION

I. JUDGMENT UPON EDOM, ENEMIES OF GOD'S PEOPLE,

v. 1.9

A. Announcement of Judgment by God’s prophet
1. An ambassador is sent among the nations
2. How did God do this?

a.

b.

c.

e

In many and various ways God did and still does announce
judgments and speak to heathen people

He “stirred up the spirit of Cyrus” to let the Jews return
to Judah

He used locusts to call Judah to repentance

. God speaks in natural catastrophies warning mankind

that “his wrath is revealed from heaven against all un-
godliness and wickedness of men who by their wicked-
ness suppress the truth. For what can be known about
God is plain to them, because God has shown it to them.
Ever since the creation of the world his invisible nature,
pamely, his eternal power and deity, has been made.”
Rom. 1:18-20

Sometimes God sent spokesmen like Jonah, Daniel and
others to heathen nations

3. Ambassadors or messengers are still sent today among the
nations in both forms

a.

There are the natural judgments of God upon mankind
warning of the terrible judgment to come finally, typhoons,
earthquakes, famines, plagues

. There are his prophets: every Christian who has ever

spoken a word of judgment to his neighbor is a prophet
of God

B. Certainty of Judgment in spite of proud past and present forti-
fications, v. 2-4
1. Description of Edom’s proud and ptresent fortifications

a.

b.

C.

Edom was a monatchy before Israel, rich in material goods,
wisdom of leaders was renowned

The entrance to her fortifications were so nartow that a
few men could stand off a whole army

SO EDOM RESTED SECURE IN HER OWN PRIDE. ONE IS
REMINDED OF SO MANY OTHER GREAT EMPIRES WHO
WERE ENEMIES OF GOD RESTING IN THEIR PRIDE . . .
ASSYRIA (Isa 10), BABYLON, GREECE, ROME, GERMANY
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, AND NOW WE HEAR PEOPLE BRAGGING ABOUT
THE MILITARY AND SCIENTIFIC POWERS OF AMERICA
. + « THE GREATEST NATION ON EARTH
2. But God replies, do what you will but I will bring you down
a. God has at His command a whole universe of ways to
bting nations to their knees:
b, Natural disasters; plagues; other natlons angels; move-
ments of peoples; etc,
c. With Edom it was a combination of many things
(1) Other nations subjugated them
(2) Their allies deceived them and trapped them and
drove them to the border!
(3) Later the caravan route was moved and  the place
became totally uninhabitable
ANY ONE OF THESE THINGS COULD HAPPEN TO ANY NATION
WHO SEIS ITSELF AGAINST GOD AND AGAINST HIS PEOPLE
IT HAPPENED TO GERMANY, AND IT WILL HAPPEN TO RUS-
SIA! IT MAY HAPPEN TO AMERICA!
C. The extent of God’s judgment—complete
1. Even thieves usually leave something behind
2, The harvestets, taking pains to harvest evety possible bunch
of grapes, leave something which is later gleaned
3. BUT WHEN GOD REDUCES A NATION NOTHING IS LEFT . . .
EDOM BECAME A PLACE WHERE JACKALS, AND OWLS
RESIDE
THE CALAMITY WHICH CAME UPON EDOM WAS SO SECRETIVE,
SUDDEN AND COMPLETE NONE OF THEIR WISE MEN HAD WISDOM
TO OFFER IN DEFENSE OR HELP/
HOW MANY OF THE GREAT EMPIRES OF THE PAST ARE ONLY A
MEMORY . . . THEIR GLORY AND GREATNESS RECORDED IN ONLY
A FEW WEATHERED AND WORN RELICS OF THE PAST/ ‘

THE JUSTICE OF GOD’'S JUDGMENT, v. 10-16

A. First, Edom was Israel's brethren according to fleshly descent.
THEIR PARTICIPATION IN THE ATTACKS UPON GOD’S COVE-
NANT PEOPLE WAS INEXCUSABLE
1. Recall others sinning against their brethren

a. Joseph’s brethren; Sanl and Jonathan

B. The strong ties of blood between the two should have impelled
Edom to give aid to the oppressed Jews
1. But now they stood aloof . . . watching with glee
2. Not only so but they became like one of the invaders
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FOR THOSE WHO SEE RIGHTEOUSNESS BEING OPPRESSED AND DO

NOTHING . ., . STAND ALOOF, THEY ALSO. BECOME THE ENEMY OF

GoD! :

C. Edom gloated over, boasted, rejoiced, looted and cut off the
fugitives of God’s people in their day of distress

1. The Edomites joined in the deseccration of God's holy

mountain; they trapped Israelites trying to escape and sold

them into slavery; THUS THEY BECAME OF GOD'S PEOPLE

THEY ARE LIKE THOSE WHO LATER “HATED GOD'S ANOINTED

ONE WITHOUT A CAUSE.”

THERE ARE THOSE TODAY WHO NEED TO KNOW THAT HATRED

FOR GOD’S PEOPLE AND HIS CHURCH IS HATRED FOR GOD/

OPPOSITION TO THE CHURCH IS THE SAME AS DECLARING

WAR ON GOD. THE CHURCH IS THE MILITANT BODY OF

CHRIST ENGAGED IN A GREAT SPIRITUAL CONFLICT. THOSE

NOT ON GOD'S SIDE, MEMBERS OF HIS CHURCH, ARE HIS

ENEMIES (Jas. 4:4). Friendship with the world is enmity with

God.

D. Edom and all peoples who ate enemies of God's elect will

reap what they have sown, v, 15-16

1. Obadiah has used petfect tense in past descriptions to in-
dicate that such events had not only already taken place
but will take place.again.

2.-Starting from particular h15t0r1ca1 events which had already

transpired Obadiah sees in them all subsequent events of a

similar kind.

a. What Edom has done and what has befallen Judah is
typical of the future development of the elect of God
and of the attitude of worldly principalities' toward them
until the coming conquest of the Messianic kingdom.

THOSE WHO HAVE VENTED THEIR WRATH UPON GOD'S PEOPLE WILL
DRINK THE CUP OF GOD'S WRATH
THOSE WHO HAVE TORMENTED THE CHURCH AND GIVEN HER NO
REST WILL BE CAST INTO HELL WHERE THE SMOKE OF THEIR TOR-
MENT GOETH UP FOREVER AND THERE WILL BE NO REST DAY OR
NIGHT!
3. The Day of Jehovah upon all the nations
a. Explain what Day of Jehovah means
b. THIS DAY WAS A DAY OF WRATH FOR GOD'S ENEMIES
BUT 'A DAY OF GLORIOUS  DELIVERANCE FOR HIS
PEOPLE . . .
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S0 IS ANY SUCH DAY OF THE LORD , , ., BOTH ACIS OF GOD ARE
ACCOMPLISHED IN ONE SUCH DAY , , , BVEN WHEN SAINTS DIE IN
A DAY OF JUDGMENT ON EARTH IT IS CALLED BLESSING FOR THEM!
EVERY GREAT JUDGMENT ON BARTH IS A DELIVERANCE AND PROTEC-
TION TOWARD SUSTAINING THE CHURCH UNTIL THE END!
E. They shall reign as the redeemed, v. 21
1. Saviours (those who are ambassadors of THE Saviour)
taking His gospel to all the world enlarging His kingdom
shall go up to Mount Zion to rule Mt, Esau
2. THE LAST PHRASE IS MAJESTIC! ALL KINGDOMS ARE
UNITED IN THAT ONE KINGDOM AND GOD IS ALL IN ALL,
a. This began when the “One Shepherd” united all God’s
sheep in “one flock” (Ezek. 34; Jn. 10) and will find
its consummation when the Saviour appears the second
time,
NOT TO DEAL WITH SIN BUT TO SAVE THOSE WHO ARE EAGERLY
WAITING FOR HIM (Heb. 9:28)
3, God’s goal, as Obaddiah sees it, is the fulfillment of God’s
covenant promises
IN ONE FORM OR ANOTHER THIS IS THE CLOSING NOTE OF ALL THE
LITERARY PROPHETS . . .
HOW IS THIS TO BE DONE?
a, Victory of God over every foe
b. Unbroken fellowship between a people finally made holy
to the Lord and their everpresent God
¢, A new covenant which does not supplant but fulfills the
old
AND GOD REACHES THIS GOAL THROUGH A SERIES OF SUCCESSIVE ACTS
OF JUDGMENT AND REDEMPTION CLIMAXED IN THE JUDGMENT AND
REDEMPTION BY THE MESSIAH, AND CONSUMMATED AT THE SECOND
ADVENT OF JESUS! '

III. JUBILANCE; God's Elect Will Be Victorious, v. 17-21
A. They shall receive and possess the covenant blessings v. 17,
19, 20
1. God will extend His strong right arm of salvation and
victoty to the covenant people, making Zion a place of
escape
2. Zion was the church of the Old Testament in that the
fellowship of the faithful (the temnant) would give birth
to the church
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3,.ZION BECAME THE SYMBOL ' OF MESSIANIC DELIVERANCE,
PEACE AND SECURITY. ZION BECAME THE SYMBOL.OF THE
REALIZATION OF ALL -THE PROMISES- GOD MADE TO ABRA-
HAM. PAUL EQUATES “JERUSALEM” WITH “ZION” IN
GALATIANS 4,

4. THE PROPHETS WERE NOT INTENDING THAT ALL THEY
PREDICTED OF MT. ZION WOULD BE FULFILLED LITERALLY.
MOST OF WHAT THEY PREDICIED WAS TO FIND ITS FUL-
FILLMENT IN THE MESSIAH AND HIS KINGDOM.

5. A holiness which God would give would also come along
with this deliverance. Other prophets spoke of the “Holy
Way” to come in the days of the Messiah (cf. Isa. 35;
Ezek. 36:25ff; Zech. 13:1).

-6. Jacob possessing his possessions was never completely ful-
filled until the coming of the Messianic kingdom.

In v. 18-19 the covenant people are ‘told they will possess
even that which was never promised them—the territoty
of Edom. They were never intended to possess this terri-
tory literally. The covenant people of God (the Christian
Church) now possess this territory in a’ figurative sense
in that members of that heathen territory have been con-
verted and made members of the universal kingdom of
God.

B. They shall conquer their enemies, v. 18

1. How will this be accomplished?

2. In Num. 24:17-18 it is prophesied that Edom would be a
possession of Israel when the “Star comes forth out of
Jacob and the scepter out of Israel” This points to a ful-
fillment in the Messianic age!

3. Amos 9:11-12 reveals that when the family of David is
restored to the throne, not only will the remnant of Edom
be possessed by the covenant people but all the nations
will be conquered and possessed by them.

4. THERE CAN BE NO DOUBT ABOUT THE FULFILLMENT OF
THIS FOR IT HAS APOSTOLIC SANCTION. IT BEGAN ITS
FULFILLMENT WHEN THE CHRISTIAN CHURCH WAS ESTAB-
LISHED ON THE DAY OF PENTECOST IN ACTs 2:1ff, WHEN
BY THE GOSPEL HEATHEN WERE DELIVERED FROM THE
REALMS OF DARKNESS AND TRANSLATED INTO THE KING-
DOM OF GOD'S DEAR SON!
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5, 8O THE BOOK OF ACTS (chap, 15 esp,) RECORDS THE FUL-
FILLMENT OF OBADIAH v: 17-21, THE CHURCH (the true
Mt Zion, cf, Heb. 12:22ff) IN ITS VICTORIOUS CONQUEST
OF THE MINDS AND HEARTS OF UNBELIEVERS TODAY IS
STILL POSSESSING “EDOM" (reptresentative of God’s enemies),

CONCLUSION

I, WHAT GOD HAS PROMISED AND PROPHESIED HE IS
MOST CERTAINLY GOING TO FULFILL
A, No empire, however rich or strong is going to thwart His

purpose
B, Not even the gates of Hades shall prevail against His kingdom

II. WHETHER YOU WILL BE CONQUEROR OR CONQUERED
... YOUR ETERNAL DESTINY DEPENDS UPON WHERE
YOU STAND IN RELATION TO GOD'S WILL AND PURPOSE
AND HIS KINGDOM!

A. Aloofness, gloating, active opposition to it will mean your
destruction

B. Obedience, faithfulness, being a saviour among the nations will
mean you will rule with Him

HE HAS CONQUERED ALL DOMINIONS, POWERS AND PRINCIPALITIES

IN CHRIST, DESPOILING THEM AND MAKING A SHOW OVER THEM

OPENLY . , . THOSE WHO BELONG TO CHRIST HAVE ALREADY

CONQUERED (Read Rom. 8:31-39).
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JOEL

INTRODUCTION

Aunthor: “Joel, the son of Pethuel;” of whom nothing besides this book
is known. The name “Joel” means literally, “Jehovah is God.” The
name Joel is common among the people of the Old Testament (I Sam.
8:2; Neh, 11:9). Thete are cettain inferences we may make of his
character from his style of writing. He stands out as a literary master
although his style of writing is simple and vivid. He carefully polishes
and beautifies his wotk as pethaps no other Old Testament writer does.
His ability to describe is forceful and minute. Everything is set before
us, as though we ourselves saw it. The prophet adds detail to detail;
parallelism to parallelism; each clear, brief, distinct, a picture in itself,
yet adding to the effect of the whole. Lange says, “The tenderness of
his soul is evidenced by his lingering over the desolation which he fore-
sees. It is like one counting over, one by one, the losses he endures
in the privations of others” He even portrays nature and the beasts
themselves mourning as he sympathized with the extremities of the dumb
animals during the droughts. Joel, as is evidenced by his description
of how repentance should be done, was a man of deep religious feelings,
heartfelt experience and warm sympathy. He threatens, warns and
penetrates into the very recesses of the soul. His writing seems to
characterize him as a poetic man of strength, tenderness, insight and
dignity. He definitely is 2 man of moral integrity. He was un-
doubtedly a native of Judah and most likely of Jetusalem itself for he
speaks like a native (2:1, 15, 32; 3:16, 17, 21; 2:32; 3:20). He was
vety familiar with the Temple and the ministry of the priests (1:9, 13,
14, 16; 2:14, 17; 3:18).

Date: Kirkpatrick (“Doctrine of The Prophets”) rightly says, “The date
of Joel's prophecy is one of the most keenly debated problems of Biblical
criticism” Many of the destructive “higher critics” place Joel as late
as 586 B.C. (the destruction of Jerusalem and the Temple by Nebu-
chadnezzar) and some as extremely late as 400 B.C. or later. We
suspect this late dating of Joel is done to preclude the possibility of
predictive prophecy—to destroy the supernaturalness of the book. For
a fair presentation and excellent refutation of the critical late date read
A. F. Kirkpatrick’s “The Doctrine of The Prophets,” pub. Zondervan,
The evidence for an eatly date for Joel's prophecy is, to us, con-
clusive. (1) The position of the book in the canon of the O.T.
establishes it. Joel is placed among those books which are definitely
pre-Assyrian, 'The chronological intention of this grouping cannot be
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mistaken. This position was formulated at least as early as 300 B.C,
and was the position in the canon of the OT. used by Jesus and the
apostles, (2) According to Joel himself, the priests were held in high
esteem and the Temple setvices wete being maintained when he
prophesied, This was certainly not true of anytime during the cap-
tivities nor for a long time aftetwatd, It would indicate a time early
in the history of the southern kingdom, (3) The silence of Joel con-
cerning a king and a royal court on the one hand and the pre-eminence
and authority Joel gives to the priesthood on the othet is indicative of
the circumstances of an eatly date. Purthermore, the silence of Joel
concerning the northern kingdom lends to this eatly date. There is
only one petiod in the history of Judah to which these citcumstances
may point—the earlier part of the reign of Joash (¢ 837 B.C.), who
was crowned king when a boy of seven years of age. During this time
Jehoiada, high priest, was de facto ruler of Judah. Priestly influence
was in the ascendency. (4) The contents of this book in relation to
foreign nations also testifies to its eatly date. A very eatly date will
account for the absence of all mention by Joel of Syria, Assyria and
Babylon. These nations came into contact with Judah at a later date,
While on the other hand Joel mentions nations who wete enemies of
Judah before and during the reign of Joash (e.g. Phoenicia, Philistia,
Egypt, Edom). (5) Kirkpatrick argues further for the eatly date from
Joel's relation to Amos and Ezekiel. They seem to have borrowed
some phrases and words from Joel thus Joel would have been written
eatlier than Amos whose early date is well established. The cumula-
tive evidence mentioned above definitely places the prophecy of Joel
near the decade 840-830 B.C. in the days of the boy king, Joash, when
Jehoiada, high priest, was the ruler in fact,

Background of The Times: Thete had been a disastrous locust plague
throughout the southern kingdom. In addition a drought came upon
the land. So sevete were the circumstances there was not even enough
grain with which to make a “cereal offering” before the Lord. It was
so tetrible a time it was a “Day of Jehovah,” foreshadowing the great
and terrible “Day of Jehovah” to come. Joel lived and prophesied dut-
ing the reign of Joash. Previous to the ascension of Joash to the throne
the wicked, murderous, usutper Queen Athaliah fuled and idolatry
flourished. Jehoiada, the high priest, led a tevolt which deposed Athaliah
and placed Joash, rightful heir to the throne, as titular head of the
nation. ‘The religious reform instituted by Jehoiada at this same time
seems to have been supetficial and shortlived. The people turned
reformation into formalism. Thus God, according to Joel, sent upon
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the people these calamitous calls to repentance. Already the people
were on the way to the moral decadence against which Amos and Hosea
prophesy a few years later. Joel must exhort the “drunkards” to re-
pentance (1:5). Already the priests must be reminded that God desires
heartfelt repentance and not formalism (1:13; 2:17). ‘There does
not seem to be any extensive idolatty as under Athaliah or as later in
the time of Isaiah, but the nation is in dire need of repentance.

The Purpose and Teaching of Joel: Joel has been sent from God to
call the covenant people to repentance and holiness. God desires a
sanctified people through whom He may fufill His covenant prornises
of redemption for the world.

To bring this people to repentance and holiness of life the great
day of Jehovah's chastening judgment has come upon the land in a
locust plague and drought. But when they repent God redeems them.
Thus the ever-recurring method of God in saving the wotld is judgment
causing repentance followed by redemption as He purifies a people fit
for communion with Him. This method reached its petfection (com-
pletion—fulfillment) in the Messiah and His spiritual kingdom. - Even
the first coming of the Messiah is spoken of as a day of Jehovah's
judgment (cf, Malachi 3:1-4; Jn. 9:39; 16:11). So, combined in the
Messiah and His kingdom is the method of God’s salvation—judgment
and redemption. - This method God demonstrated over and over in the
historic judgments and redemptions of national Israel and prophesied
as coming upon a new covenant people in the last days time and time
again through the OT. prophets. Our salvation awaits only the con-.
sumation of final redemption and final judgment (Heb. 9:28).. The
next time Christ comes it will not be to reinstitute the Jewish sacrifices
and Temple or to offer another opportunity for the Jews to be saved.
He has dealt with sin once for all. God has overcome His enemies
once for all. Each judgment/redemption experience of national Israel
foreshadowed and predicted that final and complete judgment/redemp-
tion experience realized in Jeusu Christ’s first advent and the consumma-
tion awaits only His second advent. This is the message of Joel. And
his message was primarily directed to his contemporaries. Judah was
soon to come under the opptession of successive world empires. The
cruelty and corruptness of these pagan oppressors would cause many of
God’s elect to faint for fear. They would wonder if the very existence
of God’s people and God’s covenant promises should perish from the
earth. So Joel was commissioned to preach the ultimate act of God's
conquest over the powers of world datkness. God overcame the
dominions of world power in Christ (cf. Jn. 16:33; Col. 2:15).
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The dwelling of Jehovah among His people—the restoration of the
communion between God and man which man wilfully rejected in
Paradise—is the final goal of Joel's prophecy. This implies, of course,
that God's people have been fitted for God's presence among them,
This He also accomplished in Christ and continues to accomplish in
the Messiah's kingdom, Truly, “Jehovah dwelleth in Zion,” The main
theme of Joel, then, is that the Lotd bas called this covenant people to
repentance and holiness by natural judgments (2:12-14) so that He
can fulfill His covenant promise to redeem them immediately Israel
and matetially (2:18-27) and future (new Istael, the church) (2:28—
3:21; Acts 2:1) and spiritually (Eph, 1:3).

Sermonic Owntline of Joel:

REPENT

I Plea for Repentance 1:1—2:11
A. The Exclaimer—God’s spokesman 1:1-3
B. The Extent—Vivid, arresting, forceful, 1:7, 9, 10, 11, 12, 16,
17, 18, 20; 2:2, 3, 9
C. The Executor—God, using natutal agents, 1:6, 15, 19, 20; 2:2,
4-10, 11

II. Plan for Repentance 3:12-17
A. The People 2:12-14
Awake
Wail, Lament, Weep
Be confounded (humbled) -
Blow the trumpet in Zion (preach it)
Tremble (revere)
Fast, mourn
Return to the Lotd
B. 'I'he priests 2:15-16
1. Gird on sackcloth, pass the night in pemtent prayet
2. Sanctify a fast, call a solemn assembly
3. Cry to the Lord (interceed)
4. Lament, wail

III. Purpose of Repentance 2:18—3:21
A. Immediate blessings 2:18-27
1. Restoration of crops
2. Removal of Plague
3. Remembrance by the Lotd
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1:1-3 JOEL
B. Future blessings 2:28—3:21
1. God preparing a new people (His spirit upon all flesh)
2. God'’s victory over the enemies of His people
3. God's presence among His people.

THE EXCLAIMER OF REPENTANCE—
GOD’S PROPHET

TEXT: 1:1-3

1 The word of Jehovah that came to Joel the son of Pethuel.

2 Hear this, ye old men, and give ear, all inhabitants of the land.
Hath this been in your days, or in the days of your fathers?

3 Tell ye your children of it, and let your children tell their children,
and their children another generation.

QUERIES

a. Who was Pethuel?

b. Why ask if such a thing had happened in past generations?

¢. What purpose would be setved in telling of this event for generations
to come?

PARAPHRASE

This is the message of Jehovah God that came by revelation to
Joel who is the son of Pethuel. Listen to this all you aged men and
let all the other people of the land give their attention! Are you able
to recall in all your days or the days of your ancestors such a disaster
as this? You shall teach your children the significance of this and your
children shall teach their children and their children shall teach other
generations.

SUMMARY

The event Joel is about to interpret is so unprecedented it is to
be used to teach many future generations of the judgment of God.

COMMENT

v. 1 THE WORD OF JEHOVAH THAT CAME TO JOEL THE SON OF
PETHUEL; Joel unequivocally claims his message to have been revealed
from Jehovah. He did not get it from other prophets or from other
sources. His interpretation of the locust plague and drought came di-
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tectly from God. Of Pethuel we know nothing other than this. Un-
doubtedly he is mentioned only to distinguish this Joel from another
well-known Joel of that day.

v, 2 HEAR THIS , , , HATH'THIS BEEN IN YOUR DAYS , , , OR
YOUR FATHERS? ‘This locust plague, coupled with the drought, brought
such unexampled devastation to the land of Judah that the most ancient
man of the nation could not remember any time to equal it for its
terribleness, Using historical events for didactic purposes was a prin-
ciple established by the Law of Moses (cf. Deut. 6:4-9; 32:7, etc.).
Joel's record of this calamity has served hundreds of generations of
God-fearing people for over 2500 yeats, as a warning and a sourcé of
strength.

V. 3 TELL YOUR CHILDREN , . , THEIR CHILDREN , , , AND , , ,
ANOTHER GENERATION; This same principle, using historical events
for teaching the nature of God, is just as valid today as it was then,
inasmuch as we have divine revelation by which we may apply and in-
terpret these events. We shall deal with this more specifically later.

THE EXTENT OF THE PLEA FOR
REPENTANCE; VIVID, ARRESTING

TEXT: 1:4-12

4 'That which the palmer-worm hath left hath the locust eaten; and
that which the locust hath left hath the canker-worm eaten; and
that which the canket-worm hath left hath the caterpillar eaten,

5 Awake, ye drunkards, and weep; and wail, all ye drinkers of wine,
because of the sweet wine; for it is cut off from your mouth.

6 For a nation is come up upon my land, strong, and without number;
his teeth are the teeth of a lion, and he hath the jaw-teeth of a
Lioness.

7 He hath laid my vine waste, and barked my fig-tree: he hath made
it clean bare, and cast it away; the branches thereof are made white.

8 Lament like a virgin girded with sackcloth for the husband of her
youth, , -

O The meal-offering and the drink-offering are cut off from the house
of Jehovah; the priests, Jehovah's ministers, mourn.

10 The field is laid waste, the land mourneth; for the grain is destroyed,
the new wine is dtied up, the oil languisheth.

" 11 Be confounded, O ye husbandmen, wail, O ye vinedressers, for the
wheat and for the batley; for the hatvest of the field is perished.
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12 The vine is withered, and the fig-tree languisheth; the pomegranate-
tree, the palm-tree also, and the apple-tree, even all the trees of
the field are witheted: for joy is withered away from the sons of
men.

QUERIES

a. Whart are the different insects described by Joel?

b. Who is the “nation” come upon the land of Judah?

c. What would the significance of the cutting off of meat and drink
offering be for the people?

PARAPHRASE

What the first plague of locusts leaves after it has eaten all it
wishes, othets will come swarming the land and eat; what they leave
others will come hopping all over the earth eating as much as they
will and if they leave any, still others will come to destroy all that is
left. You had better sober up from your drunken stupor you notorious
drunkards and weep and howl because the fresh sweet juice of the grape
has completely perished. A mighty, numbetless horde of hostile enemies
has invaded my land. Their teeth are as fierce and strong as lion’s
teeth. They have ruined my vines and stripped the bark off my fig
trees and left their trunks and branches bare and white. Mourn as a
maiden mourns whose fiance has died. So complete is the devastation
there is not enough grain or wine left to make an offering in the
Temple. The priests who minister before the Lord mourn; the farm
land wastes away and seems to mourn because it beats no produce at all;
neither grain nor grape nor -olive. Turn pale with disappointment you
people and howl you vine dressers because the whole harvest is gone.
Every growing plant or ttee; whether it be grape vine, fig, pome-
granate, palm or apple it has withered; indeed, all of man’s ‘gladness
has ‘withered and been consumed. There is no joy at all among the

people.
SUMMARY

Through successive plagues of swarming locusts the grain and fruit,
in fact all vegetation, is being utterly consumed. Even the land is
tepresented as mourning over the desolation.
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COMMENT

v, 4 THAT WHICH THE PALMER-WORM HATH LEFT . .. ; There
are some who think Joel has given us here four different stages in
the development of the one species of locust. Others think we have
here four different species of locusts, Palmer-word means “gnawer-
shearer;” locust ‘may be defined “the multitudinous one;” canker-worm
means “licker, lapper,” ot “hoppet;” caterpillat means “devourer, stripper.”
Dr. Laetsch, in The Minor Prophets, Bible Commentay, pub. Concordia,
comments, "Locust, would emphasize the immense masses, the other
three terms, their insatiable votacity.” We prefer to explain Joel's use
of these four terms as simply a designation of successive stages of the
plague of locusts. In other words the locusts came upon the land one
inctement after another in immediate succession until the land was
stripped of all vegetation and then the Lord caused a great drought to
come upon the land (cf. 1:17-20). The use of the number four prob-
ably symbolizes completeness (cf. Isa. 11:12; Jer. 15:3; Ezek. 1:5-G;
Amos 1:3ff), Lange and Keil and Delitzsch agree that the proper
name is locust while the other terms are figurative, poetic terms to
describe the completeness of the work of these great hordes, one after
another.

In the December, 1915, issue of T'he National Geographic Maga-
zine, there is a vivid description of a locust plague covering all of
Palestine and Syria, by John D. Whiting. According to this account
the swarms of locusts appeated in March, coming from the northeast,
going toward the southwest in such thick clouds they obscured the sun
from sight. The females, about three inches long, began immediately
to lay eggs, sinking a-hole about four inches deep into the hard soil
and depositing about one hundred eggs in a neat cylindrical arrange-

_ment (about an inch long and as large as a lead pencil) all enclosed

in a glue-like substance, As many as 75,000 eggs may be concentrated
in less than one square yard of soil. Once the female locust has laid
the eggs, her life’s mission is done, She flies away—whereto no one
can say—and soon dies. Within a few weeks the young locusts are
hatched. They resemble latge black ants (having no wings) when first
hatched. A few days after hatching they start their forward march of
about 600 feet per day, cleating the ground of all vegetation before them.
They hop forward much like fleas. At the end of May they molt,
issuing forch in the pupa state, still unable to fly, standing upright. In
this stage they leap only when frightened, using their two long and
powerful hind-legs. In the last molt the wings emerge from their

157




1:4 JOEL

membranous sacs where they have been developing and the locust can
now fly. After a few days in the flying stage the colot of their bodies
deepen into a pronounced red effect. We shall refer again to Mr.
Whiting’s account as we proceed with our comments.

v. 5 AWAKE, YE DRUNKARDS, AND WEEP; The otiginal language
indicates those addressed here wete in a drunken sleep so sound as to
be snoring. It indicates that drunkenness was widespread and stupefy-
ing. ‘The prophet admonishes the wine-bibbets to come to their senses,
recognize the warning of God in the devastation and weep and mourn
in repeptance. The “sweet wine,” or, “new wine” was spoken of as
being found within the grape still in the cluster (cf. Isa. 65:8) and
there was great rejoicing when it was first pressed from the grape for it
was considered a special blessing from the Lord. Now it was cut off—
there was no new sweet wine to be found anywhere in all the land!

v. 6 FOR A NATION . . . WITHOUT NUMBER . . , TEETH OF A
LION; The prophet portrays the locusts as a “nation”, a “people”, and
this figure is used by the writer of Proverbs to pictute ants and
badgers (cf. Prov. 30:25-26), This is a figure well chosen since locusts
give the appearance of being a well organized army of people. Joel's
graphic description of their behavior in chapter 2 illustrates why they
should be called a “nation.” ‘Their teeth, though tiny, are the weapons
of this army. In proportion to their very small bodies, their jaws are
even stronger than a lion’s.

v. 7 HE HATH LAID MY VINE WASTE . . , BARKED MY FIG-TREE
.+ . CLEAN BARE AND CAST IT AWAY; Whiting writes: “Once entering
a vineyard the sprawling vines would in the shortest time be nothing
but bare bark . . . When the daintier morsels were gone, the batk was
eaten off the young topmost branches, which, after exposed to the sun
bleached snow-white. Then, seemingly out of malice, they would gnaw
off small limbs, perhaps to get at the pith within” God, the Giver
and Owner of the vineyards and orchards, speaks through the prophet,
calling them His vines and His fig trees.

v. 89 LAMENT LIKE A VIRGIN . ., . THE MEAL-OFFERING . . .
CUT OFF FROM THE HOUSE OF JEHOVAH . ., PRIESTS . , , MOURN;
Now the prophet calls upon the whole nation to mourn. This is a
moutning not only because of the loss of wine and grain but because
the loss of these material things have distupted divine worship. There
is not even enough grain or wine to be found to make up an acceptable
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offering in- the Temple. The prophet calls for a “godly sotrow that
wotketh repentance” (cf II Cot. 7:9-10)! Their sorrow is to be one
of total immersion—Ilike the sorrow of a newly married maiden who
has lost her husband by death in the first few days of marriage. God's
bride, the covenant people, has been cut off from communion with her
Husband, She should lament and weep—her attitude should be one
of heartfelt mourning. The cessation of the daily sacrifices and offet-
ings was for all practical purposes a cessation of covenant relation—a
sign that God had rejected His people. Even in the last siege of
Jerusalem by the Romans in 70 AD, the sacrificial worship was not
suspended till it had been brought to the last extremity; and even then
it was because there wete none to offer the sacrifices and not because
there wete no mote materials to sacrifice,

. v. 10-12 THE FIELD IS LAID WASTE , . . BE CONFOUNDED , . ,
WAIL . , . THE HARVEST OF THE FIELD IS PERISHED . . , EVEN ALL
THE TREES OF THE FIELD ARE WITHERED; FOR JOY IS WITHERED
AWAY FROM THE SONS OF MEN, Whiting records that in 1915 the
locusts he observed in Palestine appeared in their fully developed flying
stage about June 10 and began at once to complete the destruction
begun in the eatlier stages. They attacked the olive trees, whose tough,
bitter leaves had not been to the liking of the creepers, Food becoming
scarcer, both creeping and flying locusts attacked the olive trees, and
between the two they stripped evety leaf, berry, and even the tender
batk . . . Likewise evety variety of tree was attacked with the sole
exception of the Persian lilac and the oleander bushes. Of the cacti
they ate away layer after layer over the whole surface, giving the leaves
the effect of having been jack-planed. Even on the scarce and ptized
palms they had no pity, gnawing off the tender ends of the swordlike
branches, and, diving deep into the heart, they tunneled after the juicy
pith. The destruction of the present grain crops in Joel's day would also
mean no harvest for next year since there would be no seed with which
to sow amother crop. The absence of grain and all other green vegeta-
tion would also probably mean the death of many animals. The
drought which accompanied this locust plague would certainly decimate
animal life and many people probably starved to death also. The whole
nation had fallen into the hands of a chastening God. There was
plague, drought, famine and as 'a result the worship of God in the
Temple through offerings and sacrifices has been forced to a cessation.
There was both physical and spiritual starvation. Truly, joy had with-
ered away from the sons of men!
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QUIZ

1. How do we know that Joel's interpretation of what this locust
plague should mean to the people is not his own?

How did Joel intend the people use this unprecedented historical
event for teaching purposes?

Why does Joel, describe the locusts in four different terms?

. Why admonish the drunkards to “awake”?

How ferocious are the locusts in their attack upon the vegetation?
To what extent are the people to mourn and why?

How extensive is the destruction of the locust?

THE EXTENT . . . VIVID, ARRESTING
(cont’d)

TEXT: 1:13-20

13 Gird yourselves with sackcloth, and lament, ye priests; wail, ye
ministers of the altar; come, lie all night in sackcloth, ye ministers
of my God: for the meal-offering and the drink-offering are with-
holden from the house of your God. .

14 Sanctify a fast, call a solemn assembly, gather the old men and all
the inhabitants of the land unto the house of Jehovah your God,
and cry unto Jehovah.

15 Alas for the day! for the day of Jehovah is at hand, and as destruc-
tion from the Almighty shall it come.

16 Is not the food cut off before our eyes, yet, joy and gladness from
the house of our God?

17 The seeds rot under their clods; the gardens are laid desolate the

" barns are broken down; for the grain is withered.

18 How do the beasts groan! the herds of cattle are petplexed, because
they have no pasture; yea, the flocks of sheep are made desolate. -

19 O Jehovah, to thee do 1 ctry; for the fire hath devoured the pastures
of the wilderness, and the flame hath burned all the trees of the
field.

20 Yea, the beasts of the field pant unto thee; for the water brooks
are dried up, and the fire hath devoured the pastures of the wilder-
ness.

Lo

O

QUERIES

a. What is “sackcloth” and why put it on to moutn?
b. Why “sanctify a fast?”
c. What is the day of Jehovah and how was it “at hand?”
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PARAPHRASE

You priests, servants at God's altar, put on mourning clothing,
even that which is made from hair, and moutn, And not only in the
daytime ate you to moutn but even while you are performing the
services in the temple at night you are to lie before the altar weeping
and lamenting. Be sorrowful and pray because there is no grain or
wine for this has caused the offerings in the house of God to cease,
Declare a petiod of fasting and call a solemn meeting of the eldets and
all the people of the land. Call evetyone to the temple of God and
there let the priests pray with supplications, ctying unto the Lord, for
this is 2 woeful day! The day of the Lord is upon us and it is desttuc-
tion from the Almighty! The cutting off of all food and the cessation
of joyful offerings in the house of God proves to out very eyes that
the day of the Lotd is destruction upon us for we have been unfaithful.
Indeed, the drought is so terrible the seed just lately sown rots in the
plowed earth for lack of moisture; the granaries are empty and are
rotting away; the barns are falling to pieces from disuse. Even the
dumb animals groan because of their suffering, The cattle and sheep
are bewildeted with fear and hunger because they have no pasture. To
Thee, O Lotd, I Joel, cty for help for both man and beast. The burning
heat of the drought has consumed the meadows of the wilderness and
has even burned up all the trees. The animals, in their panting, are
crying for help from Thee, O Lord, because they have no water to drink
—the drought has dried up all the brooks and burned up all the
pastutes.

SUMMARY

The extremity of the people of Judah, in both locust plague and
drought, is so sevete that even the dumb beasts are groaning and “pant”
under the Lord!

COMMENT

v. 13 GIRD YOURSELVES ., , LIE ALL NIGHT IN SACKCLOTH ., ., ,
MEAL-OFFERING WITHHOLDEN FROM THE HOUSE OF YOUR GOD; Again
Joel takes up that which was so impressive to him in v. 9—the cessa-
tion of the offerings due to the complete absence of materials with
which to make the offerings. It would not have been so calamitous
that the people had suffered the loss of physical necessities, but when
they were forced to stop presenting their intetcessory offerings it in-
dicated that their access to Jehovah, their covenant God, had been
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interrupted. It would be as disastrous as telling a Christian he could no
longer pray ot sing praises ot in any manner worship the Lord. So
the priests are instructed to put on the customary clothing for mourning
and penitence called “sackcloth” in our translation. It was a coarse
material woven from goats' and camel's hair and thus of dark color.
Sacks were also made from this coarse material and thus it is called
“sackcloth.” It was not a full garment but more probably a cloth just
latge enough to wrap around the loins and tie in the front in a knot.
They are told they must make their penitent supplications to the Lord
day and night without ceasing. ‘The text indicates they should, in some
way, prostrate themselves before the great altar in the temple. They
ate to pray with loud crying (“wailing—lamenting”) unto God,

v. 14 SANCTIFY A FAST . . . CALL ALL THE INHABITANTS OF
THE LAND , ., . AND CRY UNTO JEHOVAH; The prophet now instructs
the priests to officially consecrate a specific period of fasting, Fasting
is a religious exetcise whereby the demands of the flesh are subordin-
ated to a concentration upon the spiritual. A fast was a time dedicated
to ‘“afflicting the soul—appetites” (Lev. 16:29-31; 23:27-29). A
solemn assembly is also to be gathered. ‘There was no occasion for
festive mood now! ‘The elders were undoubtedly called to testify that
no such calamity had ever before happened and that this surely must
be from God. All the people are insttucted to make supplication to
the Lord. ‘This statement presupposes, of course, that they will do so
in an attitude of repentance.

v. 15 ALAS FOR THE DAY! FOR THE DAY OF JEHOVAH IS AT
HAND, AND AS DESTRUCTION FROM THE ALMIGHTY SHALL IT COME
In prophetic literature, the Day of Jehovah generally denotes amy great
manifestation of God's power in judgment or redemption. -Sometimes,
as here in Joel, the prophet denoted a great, calamitous judgment as
the Day of Jehovah which had the purpose of calling the covenant
people to repentance and purity. Sometimes, and more often than
most realize, the prophet, as in Malachi 3:1-6, speaks of the ultimate
crisis in the history of God’s kingdom which is to involve the ovet-
throw of all opposition and the complete triumph of righteousness (cf.
Isa. 2:2-5; Joel 2:28—3:21; Amos 9:11ff; Zech. 14, etc.) which refers
to the culminating work of Christ the Redeemer in His atoning death,
justifying resurrection and His establishment of the chutch. This was
THE DAY OF JEHOVAH when Jehovah brought all men under judgment
and at the same time provided for all men redemption. This awaits
only the consummation at the Lord’s second coming. The absence of
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petspective is vety conspicuous when the prophets write of The Day
of Jehovah. Chronology is largely disregarded and the Day of Jehovah
is seen looming up as the immediate background of evety great crisis
in which the covenant nation may, be involved. The great Day of
Jehovah when the Messiah shall appear in judgment and redemption
(Mal. 3, etc.) is definitely bereft of chronological petspective as far
as the prophets are concerned. They did not know what “person or
time was indicated by the Spirit of Christ within them when predicting
the sufferings of Christ and the subsequent glory.” And, in fact, God’
did not tell them exactly when these things were to be fulfilled. There
are inspited guidelines, however, (already referred to more than once,
especially in our introductory “Interpreting The Prophets), statements
of Jesus and the apostles as to the fulfillment of the Messianic proph-
ecies, One thing is certain in prophetic literature—the Day of Jehovah
is surely coming! The steps by which the goal is to be reached are
only gradually revealed in the actual march of God's providential works
of redemption and judgment. The Day of Jehovah is a day of judg-
ment and redemption—primarily a day of judgment. Not only upon
the heathen nations, but, due to the absolute righteousness of God,
includes judgment upon all sin. God judges even the children of
favor and privilege when they sin (Amos 5:18). His judgment is a
purifying, refining insttument in order that a remnant might be saved
(cf. Isa. 6:13; Am. 9:9; Zeph. 3:13-20). Gentile nations are used by
God as insttuments on His Day of Judgment, yet they too shall be
judged by Him. And, consequently, even a temnant of the Gentiles
will turn to Jehovah as a result of the Day of Jehovah. For further
comment on the Day of Jehovah see comments on Obadiah 15 in this
volume. What Joel here wants the people of Judah to understand is
that the Day of Jehovah is as destruction from the Almighty. The
Jews wete persuaded, because of their special relation to Jehovah, that
the Day of Jehovah was intended to be judgment and destruction upon
the Gentiles but victory and conquest and world dominion for the
Istaelites. They refused to accept the preaching of the prophets that
God was holding them responsible for their sins (cf. Zeph. 1:12; Mal.
2:17; Amos 6; Ezek. 8:12).

v. 16 Is NOT THE FOOD CUT OFF . ., JOY AND GLADNESS FROM
THE HOUSE OF OUR GOD? Joel, in asking these questions, is actually
interpreting for the people the meaning of the calamities that have come
upon them. He asks thetotically, “Can you not see, even from the fact
that contact with God has been cut off, that God is visiting us with
judgment?” It was no longer possible to offer even the least offering
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to God in the temple—there simply was no produce from field or
vineyard by which man could commune with His God.

v. 17 'THE SEEDS ROT . . . ; THE GARNERS . . . DESOLATE, THE
BARNS , . . BROKEN; The grain seed shrivels up and crumbles into dust
for lack of rain. The granaries, storehouses where the people stored
their grain, stood deserted and unused. The barns, another type of
storage place, also used to house animals sometimes, were actually fall-
ing apart from disuse. Even the grain that might have been saved
and not sown was withering and becoming unusable because of the
extreme drought.

v. 18-28 . . . THE BEASTS GROAN , . . ARE PERPLEXED . , . MADE
DESOLATE . . . PANT UNTO THEE, FOR THE WATER BROOKS ARE
DRIED UP , . . FIRE HATH DEVOURED THE PASTURES OF THE WILDER-

NESS, The cattle and sheep are dumbfounded (perplexed) and be-
wildered. They are dying of statvation and thirst. Hunger and fear
grips them but being dumb animals they can only groan. The prophet
personally implores the Lord on behalf of these suffering beasts.

- Lange says, “That this latter event (locust plague and drought )
should be made the theme of a prophetic discoutse, is no way surprising,
because Holy Scripture teaches us that all public calamities ate divine
dispensations designed to awaken men to a sense of their sins, and to
bring them to repentance.” But as tetrible as this plague and drought
is and as devastating upon the material means of subsistence as it is,
Joel's main concern is that it has caused a cessation of all sacrifices
and offerings in the Temple of God. These services and the Temple
were visible signs and pledges of God’s dwelling in the midst of
Israel as His people. When these services ceased it was a sign that
God had withdrawn His covenant pledge and presence. In Ezekiel
11:22-25 the glory of the Lord departed from Jerusalem until after the
captivity of the Jews. So here, the absence of worship signifies the
absence of covenant relation with God. And now, in chapter two, Joel
entreats the people and the priests to repent and call upon God for
forgiveness and restoration of covenant relationship. Jeel, in striking
figures, describes the activities by which the people should make their
repentance known to God.

First, he reiterates the announcement that Jehovah God is the
Executor of this call to repentance. God, using natural agents (secon-
daty causes), is the First Cause behind their exttemities. In the first
part of chapter two (2:1-11) the prophet creates a literary master-
piece. A vivid, moving picture of words is painted describing God’s
“army”—the locusts.
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THE EXECUTOR—
GOD USING NATURAL AGENTS

TEXT: 2:1-11

1 Blow ye the trumpet in Zion, and sound an alarm in my holy
mountain; let all the inhabitants of the land tremble: for the day
of Jehovah cometh, for it is nigh at hand;

2 a day of darkness and gloominess, a day of clouds and thick dark-
ness, as the dawn sptead upon the mountains; a great people and a
strong; there hath not been ever the like, neither, shall be any more
after them, even to the years of many generations.

3 A fire devoureth before them; and behind them a flame burneth:
the land is as the garden of Eden before them, and behind them a
desolate wildern®ss; yea, and none hath escaped them.

4 The appearance of them is as the appearance of horses; and as
hotsemen, so do they sun.

5 Like the noise of chatiots on the tops of the mountains do they
leap, like the noise of a flame of fire that devoureth the stubble, as
a strong people set in battle array.

6 At their presence the peoples are in anguish; all faces are waxed

ale.

7 P[’hey run like mighty men; they climb the wall like men of war;
and they march every one of his ways, and they break not their
ranks.

8 Neither doth one thrust'another; they march every one in his path;
and they burst through the weapons, and break not off their coutse.

9 They leap upon the city; they run upon the wall; they climb up
into the houses; they enter in at the windows like a thief.

10 The earth quaketh before them; the heavens trembled; the sun and
the moon are darkened, and the stars withdrew their shining:

11 and Jehovah uttereth his voice before his army; for his camp is .
vety great; for he is sttong that executeth his word; for the day of
Jehovah is great and very terrible; and who can abide it?

QUERIES

a. Could this particular locust plague be as unprecedented as Joel says
in 2:2 (cf. also Joel 1:2)?

b. Do locusts really behave as Joel describes them hete?

¢. Does God really “talk” to the locusts? (2:11)
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PARAPHRASE

Sound the long alarm blast on the far-soundmg-horn from the midst
of the Holy cxty and from the Holy mountain. Awaken all people from
their lethargy in both Judah and Israel and cause them to tremble with
fear for the day of Jehovah’s judgment comes. It is, in fact, upon us.
His day is a day of datkness and gloom; the darkness will be so im-
penetrable that no one will be able to find escape. A great and powet-
ful people is coming and they will glimmer in the sunlight all yellow
like the yellow glimmering rays of dawn upon the mountains. The
likes of such an invasion has never been seen before nor shall it ever
be afterward like this for many generations to come. This day of God
is like a fire that destroys everything. The land before was like the
garden of Eden compated to the utter desolation of it now. Nothing
has escaped the devastation.

These locusts look like miniature horses as they run to the attack.
They rattle like chariots driven charging over the rough mountain roads.
They crackle like the fire as it devours dry stubble in the field. They
come upon the countryside advancing like ‘an army equipped for battle.
When they come, all the people become distraught and grow pale with
fear. These locusts, they run to the attack like watriors of valor; they
assault the walls like trained soldiers marching in ordered columns
without even so much as bteaking their ranks. They do not jostle one
another but follow in orderly ranks; there is no weapon that will stop
them or detour them. They leap and crawl upon everything in the
city; they run up and down the walls and climb into the houses through
the windows. The earth seems to sway as they run over it and the
sky seems to shake and tremble as the great sweeping clouds of these
locusts darken the sky so that the sun by day and the stars by night
cannot be seen.

The Lotd Jehovah is the Commander of this army. His omnipotent
voice thunders His orders to them and they execute His word. The Day
of Jehovah is great and vety tertible—who can be saved from it?

SUMMARY
Joel states unequivocally and in graphic description that the locust
plague came at the direct command of Jehovah God. God commanded
it to stir up the people to repentance and dependence upon Him.

COMMENT
v. 1 BLOW YE THE TRUMPET IN ZION ..,SOUND AN ALARM...FOR
THE DAY OF JEHOVAH , . . IS NIGH AT HAND; The trumpet to be

blown here is the shophar which is probably a ram’s horn called the
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“far sounding horn” ‘Trumpets have always been associated literally
and symbolically with warning (cf. Num. 10:5ff; Ezek. 33:1ff). Hen-
driksen, in his book, “More Than Conguerors” (a commentaty on the
book of Revelation), interprets the Seven Trumpets of Revelation chap-
ter 8 thusly:

“These trumpets of judgment, chapters 8:11, indicate
series of happenings, that is, calamities that will occut again
and again throughout this dispensation (the Christian dis-
pensation). They do not symbolize single and separate
events, but they refer to woes that may be seen any day of
the year in any part of the globe. Hence, the trumpets are
synchronous with the seals.

“ .. . these trumpets of judgment are cleatly retribu-
tive in character. Terrible calamities befall the wicked in
order to punish them for their opposition to the cause of
Christ and for their persecution of the saints. Yet even by
means of these judgments God is constantly calling the un-
godly unto repentante. These woes do not symbolize God’s
final and complete displeasure. On the contraty, they indicate
His initial judgxqénts. They are charged with serious warn-
ing, not with final doom , . . The vety function of the trum-
pet is to warn (Ezek. 33:3).

“Observe also that these trumpets of judgment affect
the various patts of the universe: the land, the sea, etc”

Joel is making the same interpretation of the locust plague and
drought which has come upon the land. These calamities are God's
“trumpet” warnings to call the sinful people to repentance. God uses
natura] agents in every age to tum impenitent people from their re-
bellious ways back to dependence upon Him. If they will not turn
back to Him, He sends judgments of wrath upon them. These ate
principles of the Divine government of the univetse which ate con-
stantly in force and which God executes through secondary causes day
by day, year after year, millenium by millenjum. The OIld Testament
prophets, covering nearly a thousand years of histoty, give us, in their
inspired pronouncements and interpretations of natural calamities as
judgments and warnings of God, a4 divinely revealed philosophy of
history.

At this point we take the liberty of quoting at length again from
Dr, Hendriksen's “More Than Conguerors” in regard to God's judg-
ments as the commentaty speaks on Revelation 15-16.
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“In the history of the world a definite and ever-recurring
order of events is clearly evident:

“Through the preaching of the Word applied to the
heart by the Holy Spirit churches are established. Again and
again this happens. (With the O.T. prophets we think in terms
of a faithful “remnant” being called out by the preaching of the
Word—patenthesis ours). They are lightbearers—lampstands
—in the midst of a world that lies in darkness . . .

“Again and again God's people are persecuted by the
world. They are subjected te many trials and afflictions.
(seals).

“Again and again the judgments of God are visited upon
the persecuting world. These judgments again and again fail
to move tmen to repentance (trumpets).

“ . The question now atises: whenever in history the
trumpets of judgment, the initial plagues, fail to result in
penitence and conversion, what then? * Does God permit such
impenitence, such hardness of heart, to go unpunished until
the final judgment- of the last day? Must we conceive of
God's wrath as being completely pent up until the second
coming . .. ?

“The answer in btief is this: whenever in history the
wicked fail to repent in answer to the initial and partial mani-
festation of God's anger in judgments, the final effusion of
wrath follows. . Final, though not complete until the judgment
day. These plagues are the last. They leave no more oppor-
tunity for repentance. When the wicked, often warned by the
ttumpets of judgment, continue to harden their hearts, death
finally plunnges them into the hands of an angty God . .. "

" “Hence, throughout the history of the world God’s final
wrath again and again reveals itself; now it strikes this one;
then another. It is poured out upon the impenitens. Thus a
very definite connecting-link is established between the vision
of the trumpets, chapter 8-11, and that of the bowls, chap-
ters 15, 16, Trumpets warn, bowls are pozﬂed out.

- “Throughout hlstory, especially during this entite new
dispensation, God is using every department of the universe
to punish the wicked and impenitent persecutors of his peo-
ple.  Whoever refuses to be warned by the trumpets of judg-

. ment is destroyed by the bowls of wrath. For one individual
a certain calamity may be a trumpet of judgment, while for
someone else that same event may be a bowl of wrath. Thus,
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the disease which hurled King Herod Agtippa I into hell
served as a warning to others , .. "

So it was true in the days of Joel. The locust plague and the
drought became a watning ttumpet of God's wrath upon tebellion and
sin and called those who were humble and penitent enough to heat
back to God’s word and His will Those who heard and heeded be-
came part of the faithful remnant. They would be the people through
whom God would carry out His covenant promises and bring from
them the Messiah, Some undoubtedly perished during the plague and
drought. Those who died in sin and rebellion against God died under
the judgment of God. In the wisdom of God they had had their last
opportunity to repent. They rejected it. God's wrath fell upon them.
Pethaps some who believed in God and were following His ways died
also, but death did not harm them (cf, Zeph, 2:3; Nahum 1:7), Those
who died in the Lord wete blessed (Rev. 14:13).

v. 2 A DAY OF DARKNESS , , . A GREAT PEOPLE . . , STRONG , , ,
THERE HATH NOT BEEN EVER THE LIKE, The “darkness” here may
be either literal or symbolic or both. " When this “great people” (the
locusts) came down upon them, myriads upon myriads, theit coming
would make the sky black. Datkness is also used to symbolize judg-
ment or times of foreboding. The term “people” is a figurative way
of describing the locusts (cf. Prov. 30:25ff). ‘They will behave like
an “army” and will go about their desttuction with what seems to be

a methodical intelligence beyond the native capacity of an insect. This

would be one of the most unique disasters to happen to Judah so much
so that it might be said, “nothing like it has ever been or ever
shall be!” ‘

v. 3 ., . THE LAND IS AS THE GARDEN OF EDEN BEFORE THEM, AND
BEHIND THEM A DESOLATE WILDERNESS, Compated to what the land
looked like after the locusts finished with if, it was like the garden of
Eden before, The “fire” before and aftet them probably is a poetical
description of the utter devastation that sweeps over the land, at their
coming, overwhelming everything before it and leaving nothing behind
it. In the National Geographic Magazine, 1915, from which we have
quoted befote, let us describe further the locust devastation, The first
swarms of locusts in Februaty, 1915, came in such thick clouds as to
obscure the sun for the time being. In 1915 the sections whete no
eggs had been laid or where the eggs had been carefully removed by
governmental orders did not suffer from the creepers, but later the
full-grown locusts came and cleaned up evety bit of vegetation. On a
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television documentary, December 1966, sponsored by the National
Geographic, one was able to see motion picture film of locust plagues
in the Near East. These films substantiated Joel's graphic description
in every respect! The prophet did not exaggerate!

v. 4 THE APPBARANCE OF THEM IS AS.,.HORSES; There is an old
Arabian proverb which goes, “The locust has the form of ten of the
giants of the animal world, weak as he is—face of a mare, eyes of an
elephant, neck of a bull, horns of a deer, chest of a lion, stomach of
a scorpion, wings of an eagle, .thighs of a camel, legs of an ostrich,
and tail of a serpent”  Theodotet, a bishop of Syria, said, * . . . you
will find the head of the locust exceedingly like that of a horse” In
- verse 4, however, Joel is concerned with their behavior which is like
that of cavalry horses. -

V. 5 LIKE THE NOISE OF CHARIOTS. .. LIKE THE NOISE OF A FLAME
OF FIRE . .. John wrote in Revelation 9:9ff, “the sound of their wings
was as the sound of many horses rushing to battle . . . ” They are
described by the National Geographic as “a loud noise, produced by the
flapping of myriads of locust wings . . . resembling the distant rumble
of waves.” One who has heard them says, “their noise may be heard
six miles off.” Others have likeried their sound to all sorts of deep,
rumbling sounds of torrential rivers or water-falls. One ancient wrote,
“ ... there is a certain shatp sound, as they chew the cotn, as when
the wind strongly fanneth a flame.” The noise of their foraging upon
the vegetation crackles like a fire as it licks up the dry stubble of a
wheat field.

v. 6...PEOPLES ARE IN ANGUISH.., FACES ARE WAXED PALE., o
One man who witnessed just such a plague wrote of the people, “
the people become as dead, saying, ‘we are lost, for the Ambadas (so
they call them) are coming’ . . . there were men, women, children,
sitting among these locusts, as stupefied . . . they answered that they
had no courage to resist a plague which God gave them for their sins.”
The verb translated amguish is the same verb used of women in birth
travail (cf. Jer. 30:5-7). Their anxiety causes the color to drain from
their faces and they grow pale as the dead.

v. 7 THEY RUN LIKE MIGHTY MEN;...CLIMB THE WALL ... MARCH

. AND BREAK NOT THEIR RANKS. National Geographic: Once
started on their course, nothing could stop them; walls were scaled,
they rolled on like a mighty, unconquerable flood. Their ranks remain
unbroken by obstacles. Man can mount a wall a few at a time, but
locusts pour over a wall in a literal flood.
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v. 8 NEITHER,,, THRUST ONE ANOTHER.,, MARCH EVERY ONE IN
HIS PATH; , ., , THEY BURST THROUGH THE WEAPONS , , , They travel
like a well-disciplined, regimented army in close-ordet-dtill without
jostling one another. They move in one body, giving the appearance
of being otganized and directed by one leader. Nothing checks or re-
tards their attack, Nothing makes any imptession upon them. Men
have ttied to kill them with canon fire, water-filled trenches, fire-
filled trenches, insecticides—sprayed from airplanes, with clubs—beat-
ing them to death by the millions—but still they come, impervious to
any weapon, Like waves they roll over one another on and on, and
let themselves be stopped by nothing, Bundles of straw are laid in
rows and set on fire before them; they march in thick heaps into the
fire, but this is often put out through the gteat mass of those advanc-
ing from behind who march right on over the corpses of their dead
companions. The sight is utterly appalling! On the television pro-
gtam referred to before it was stated that man, with all his modern
scientific means of dealing out death, has not yet found a way to stop
the locust.

v. 9 THEY LEAP UPON THE CITY.,,RUN FOR THE WALL, ., CLIMB
INTO THE HOUSES . . . ENTER IN AT THE WINDOWS., National Geo-
graphic: “Disastrous as they were in the country, equally obnoxious
they became about the homes, crawling up thick upon the walls and
squeezing in through cracks of closed doots or windows, entering the
very dwelling rooms. Women frantically swept the walls and roofs
of their homes, but to no avail. They even fell into one's shitt collar
from the walls above. A lady, after being away from home for half
a day, retutned with 110 of them concealed within the skirts. When-
ever touched, or especially when finding themselves caught within one’s
clothes, they exuded from their mouths a dark fluid, an irritant to the
skin and soiling the gatments in a most disgusting manner. Imagine
the feeling with a dozen ot two such creatures over an inch long, with
sawlike legs and rough bodies, making a race course of your back.”
Another man who experienced such a calamity in 1646 wrote, ... when
the door was opened, an infinite number came in, and the others went
fluttering about; and it was a troublesome thing when a man went
abroad, to be hit on the face by those creatures, on the nose, eyes, ot
cheeks, so that thete was no opening one’s mouth, but some would get
in, Yet all this was nothing; for when we were to eat, they gave us
no respite; and when we went to cut a piece of meat, we cut a locust
with it, and when a man opened his mouth to put in a morsel, he was
sute to chew one of them.” The television repott of December, 1966,
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showed that aitplanes flying through clouds of locusts sprajring insecti-
cides were forced to the ground because the thickness of the locusts
made visibility for flying impossible!

v. 10 THE EARTH QUAKETH BEFORE THEM, THE HEAVENS TREMBLE
National Geographic: “When anything neared their thickened
masses, it seemed as if the entire surface of the ground moved, pro-
ducing a most curious effect upon one’s vision and causing dizziness,
which in some was so sevete as to produce a sensation not unlike sea-
sickness. The clouds of locusts caused the entite atmosphere to be in
a state of commotion as if the very heavens ttembled.”

v. 11 JEHOVAH UTTERETH HIS VOICE BEFORE HIS ARMY...HE IS
STRONG THAT EXECUTETH HIS WORD, FOR THE DAY OF JEHOVAH IS
GREAT AND VERY TERRIBLE; AND WHO CAN ABIDE IT? To this day
the nations of the Near East speak of the locusts as Yaish Allab,
Allah’s army. God does use natural phenomena to execute His warn-
ings and judgments. He uses natural elements of weather, laws of
“natute,” wild beasts and insects, and heathen nations and leaders (Isa.
10) to execute His vengeance upon the ungodly, even now! Hendrik-
sen in “More Than Conguerors” again, on chapters 4-5 of Revelation
concerning the Throne of God: “These chapters do not merely give us
a picture of heaven. They describe the entire universe from the aspect
of heaven. 'The purpose of this vision is to show us, in beautiful sym-
bolism, that all things are governed by the Throne-Occupant. All things;
hence, also our trials and tribulations. That is the point. Hence, the
description of the Throne precedes the symbolic prediction of the trials
and tribulations which the church must experience here on earth . . .
Behold, a Throne! The Throne is the very center of the universe.
The universe of the Bible is . . . theocenttic. Hete, too, is the true
philosophy of histoty. The newspapers and radic announcements give
you the headlines and news-flashes. The magazines add the explana-
tions. But these explanations are, after all in terms of secondary
causes. The real mind, the real will which—while fully maintaining
the responsibility and freedom of the individual insttuments— controls
this universe in the mind, the will of #he Abmighty God! Nothing is
excluded from his dominion.” And so God can use the king of As-
syria as the “rod of His anger and the staff of His fury” (Isa. 10) and
He can stir up the heart of Cyrus, king of Petsia, to release the cap-
tive Jews (Il Chron. 36: 22ff; Ezra 1:1ff). And so the locusts are
God’s mighty army. When He commands that they go forth to de-

172



GOD USING NATURAL AGENTS 2:10, 11

sttoy, none can stop them. If man cannot stop an army of locusts
when God sends them, who can be saved from any of God's judg-
ments? Joel will take up this question in the next section when he
presents God’s Plan for Repentance,

QUIZ

. What does “trumpet” signify symbolically in Hebrew literature?

. In what way is the locust plague a warning? a judgment?

Do locusts appear and behave with such frightening appeatance as

Joel describes?

4. Are they impossible to stop? Can not modern methods of insect
control stop them? »

. Does God Himself control these locusts or did this plague just hap-

pen and Joel attribute its happening to God?

})31\))-—1

W

II PLAN FOR REPENTANCE
TEXT: 2:12-17

12 Yet even now, saith Jehovah, turn ye unto me with all your heart,
and with fasting, and with weeping, and with mourning:

13 and rend your heatt, and not your garments, and turn unto Jehovah
your God; for he is gracious and merciful, slow to anger, and abun-
dant in lovingkindness, and repenteth him of the evil

14 Who knoweth whether he will not turn and repent, and leave a
blessing behind him, even a meal-offering and a drink-offering unto
Jehovah your God? ‘

15 Blow the trumpet in Zion, sanctify a fast, call a solemn assembly;

16 gather the people, sanctify the assembly, assemble the old men,
gather the childten, and those that suck the breasts; let the bride-
groom go forth from his chamber, and the bride out of her closet,

17 Let the priests, the ministers of Jehovah, weep between the porch
and the altat, and let them say, Spare thy people, O Jehovah, and
give not thy heritage to reproach, that the nations should rule ovet
them: wherefore should they say among the peoples, Where is
their God?

QUERIES

a. How may the people “rend” their hearts?
b. Does God “repent”?
¢. Why wete the priests called upon to weep and pray?
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‘ PARAPHRASE

But, the Lord says, there is still time, even now, to avert the full
judgment predicted if you will come back to Me and do My will with
all your heart and soul. Show that you are coming back to Me by the
self-denial of fasting and self-abnegation of mourning for your sins. You
must tear and break your bard heart until it is contrite and penitent
and then return to My ways. Mere ceremonial teating of the garments
will not suffice.

Let your motive for coming back to the Lord be His grace and
mercy, His longsuffering toward sitmers, His immutable love and His
promise to withhold judgment from those who repent.

If you persevere in your repentance you may hope for acceptance
in the Lord’s eyes and He shall withhold judgment and give blessing
instead. You may indeed hope that He will give you so much that
you can once again offer your grain and wine as offerings in the temple
as before.

Sound the long alarm blast on the far-sounding horn from the
midst of the Holy City; declare a time of fasting; call the people to-
gether for a serious and solemn meeting, Call the entite congregation
to rededication; from the elders to the children, even the infants. Let
all festivities cease in this most solemn and serious hout, even the bride
and the bridegroom should forego their honeymoon to assemble to hear
the word of the Lord.

Let the priests, who are ministers of the Lord for the people,
come to the entrance of the Holy Place on behalf of the people and
there, between the vestibule and the altar of burnt offering weep, pray-
ing, O, Lord, do not cause your peculiar people to be poverty stricken,
but spare them this degradation. Do not cause those who are yours
in a special way to be reproached and slandered by the heathen and
to become dependent upon the heathen for sustenance. “Why should
they be permitted to shame your chosen ones by taunting them with
“Where is this God of theirs? How weak and helpless He must be!”

SUMMARY

Jehovah now, through the prophet Joel, declares there is yet time
for salvation from impending judgment through repentance. It must
be a true repentance which manifests itself in self-denial, self-abnega-
tion and prayers of dependence upon God.

COMMENT
v. 12-13 . . . TURN UNTO ME WITH ALL YOUR HEART ., . AND
REND YOUR HEART ., . FOR HE IS GRACIOUS AND MERCIFUL , . , AND
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REPENTETH HIM OF THE EVIL, This is one of the clearest statements
of the Bible on the meaning of repentance. The Septuagint (the Greek
version of the Old Testament translated about 300 B.C. in Alexandtia,
- Bgypt, by 70 Jewish scholars), uses the word, epéspraphets, which is in
the aorist tense, According to Vine's Expository Dictionary the aorist
of this-verb “indicates an jmmediate and decisive change, consequent
upon a delibetate choice;” It is nothing less than a “‘conversion!” The
Hebtew word is Shoov which means “return.” Repentance means a
complete turn-about, and not only so, but a tutning soward the Lord,
Reformation is not repentance! One must not only change by giving
up former habits and sinful ways but one must in a positive way turn
unto the Lord and do His will and walk in His way! It is 4/l the
beart which God demands, The heart, of course, means the dwelling
place of the personality—the. intellect, the will, the emotions. Al of
man’s mind, all of man’s will, all of man’s desires are to be turned. to-
ward God's will. None of it is to be reserved for self. We remem-
ber the “Rich Young Ruler,” whom Jesus loved, holding back his great
riches but wanting to give the rest of himself in discipleship to Jesus.

The prophet points out that this “turning” unto the Lord involves
self-denial (“fasting”) and self-abnegation (“weeping and moutning”).
The people of Joel's day needed to cease concentrating upon themselves
and concentrate upon God and His will, and this they could best do
by fastmg They had need of self-examination and ‘self-abhorrence for
sinning against a gracmus and metciful Father—they needed to weep
and mourn over their sins. “Rend” and tear your. hearts, Joel said.
Their hearts wete hardened by the deceitfulness of sin, They had be-
come calloused. They wete impetvious to God’s goodness because in
their material abundance they had forgotten from whence their abun-
dance came and said, “Mine own hand hath gotten me this.” (cf. Deut.
8:11ff). They needed to have their hearts broken in contrition (cf.
Psa. 51:17; Isa. 57:15, 66:2; Ezek. 36:26), They must “break up the
fallow ground of hearts which have too long lain unbroken (cf. Jer.
4:3; Hosea 10:12). This must be a turning of the inner man, not
metely an outward, ritualistic “rending of the garments.”

The tepentance of which Joel speaks implies a “conscious, moral
separation, and a personal decision to forsake sin and to enter into
fellowship with God.” It means turning away from sin and turning
unto righteousness (cf. Dt. 4:30; Neh. 1:9; Psa. 7:12; Isa. 1:16-17;
Jer. 3:14; 25:5; Mk. 1:15; Acts, 2:38; II Cor. 7:9-10). Repentance
is always conjoined with faith. Where thete is true faith there will
always be true repentance. And this is exactly the appeal Joel makes
as to the motive for the people’s repentance. They must have true, un-
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reserved faith in the grace and mercy of God. They must trust in His
lovingkindness. They must also believe that He will punish sin. In
order to come to this trust in God—in both His mercy and His wrath
—God has more than abundantly revealed His character in both in-
stances. Prophets were sent to preach the call of God for repentance.
Prophets were sent to prove the existence of God and declare His
nature. Preaching is still the only means by which men may be called
to repentance. The existence of God, the deity of Jesus Christ, the
infallible authority of the Bible is the call to repentance (cf. Acts
17:22-31). 'The natute of God must also be preached to lead men to
repentance (cf. Rom. 2:4; II Pet. 3:9).

v. 14 WHO KNOWETH WHETHER HE WILL NOT TURN AND REPENT,
AND LEAVE A BLESSING BEHIND HIM . . . ? To adapt the action of Gaod
to finite understanding the Bible speaks of God “tepenting” ‘God does
not change (cf. Heb. 13:8; James 1:17; Malachi 3:6; Num. 23:19).
He does not even change His mind. He has spoken His will once for
all. His word is immutable, His covenant is irrevocable. Man may
change—man must change! God’s immutable Word has said: For sin
a curse and judgment; for repentance a blessing and salvation. Only
because we know that this is the immutable Word of God may we
have hope! If God changed, how could we repent in hope of blessing?
And so this verse should be understood as we have paraphrased it, “If
you persevere in your tepentance you may hope for acceptance in the
Lord’s eyes and hope for withholding of judgment and hope for bless-
ing instead.” As Keil and Delitzsch put it, “On the strength of these
facts (facts about God’s imutable nature of metcy upon repentance of
man) he hopes . . . for forgiveness on the patt of God, and the te-
moval of judgment.”

v. 15-16 BLOW THE TRUMPET . . . SANCTIFY A FAST ... CALL A
SOLEMN ASSEMBLY, GATHER THE PEOPLE , . . THE OLD MEN ., . THE
CHILDREN , . . THOSE THAT SUCK THE BREASTS . . . THE BRIDEGROOM
... AND THE BRIDE” Again the “trumpet” was to be sounded to her-
ald the solemn meeting (cf. comments on Joel 2:1). The trumpet
was customarily used to call together the people for holy meetings, to
usher in the beginnings of their months and their feasts with festival
gladness. Now in the Holy City the trumpet is to be used for the
sounding of alarm. They were to be called to rigorous self-denial.
They were to fast in order that their minds might be directed away
from the earthly and concentrated on the heavenly. This was a time for
seriousness, for. solemnity. No one was to be absent—there were no
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exceptions to be made, Even the infant children nursing at the
breasts  of their mothers were beckoned, The bride and bridegroom
must forego their honeymoon to assemble for penitent worship, When
the Lord of all the earth beckons nothing is so important that it can-
not be left in favor of listening to Him.

v. 17 LET THE PRIESTS , . . WEEP , , , AND , , . SAY, SPARE THY
PEOPLE, O JEHOVAH, AND GIVE NOT THY HERITAGE TO REPROACH,,.
A priest is a mediator between man and God, He is a “bridge,” a
“go-between.” He receives his appointment by the grace and mercy
of ‘God. Only one priest ever merited the office by His own nature and
that was Jesus Christ, High Priest after the order of Melchizedek.
Priests are ministers serving both God and man.

In this setious and solemn hour when God was calling man to
repentance and when man was seeking the favor of God the priests of
God were bidden by God to perform theit ministry of intercession.
They were summoned to the space between the doot to the Holy Place
and the altar of burnt offering. This seems to have been a place espe-
cially consecrated fot intercessoty prayer.

The prayer is that God might withhold further judgment and at
the same time bless the devastated land with new abundance. This
prayer assumes, of coutse, that the people have repented. This is ac-
tually the case as verses 18-19 show. Keil and Delitzsch believe that
the word “rule” in this verse is an unfottunate translation. There was
no immediate (or future, for that matter) prediction by Joel that the
people would be subjugated by heathen. Verse 19 seems to indicate
that the Lotrd removed what the people prayed would be removed, “re-
ptoach from the heathen” K & D translate it, “Spare, O Jehovah, Thy
people, and give not up Thine inheritance to shame, so that the heathen
scoff at them” Except the Lord restore, upon their repentance and
calling upon Him, that which He has taken away by the locust plague
and the drought, the heathen would scoff and taunt those who claimed
to be the Lord’s chosen with, “Where is this God of yours?” “You
have repented and called upon Him, but He does not hear you!” The
heathen would sneer at Jehovah, the God of the Jews, and the people
plead that God should protect His own honor and glory. This is al-
ways the right attitude. We ought always to pray for the Lord’s de-
liverance not for our sake but that the Lord might be glorified. The
Lotd does not save us for out own merits but in order to glorify, vin-
dicate and exalt Himself and His Son, Jesus Christ. He saved the
penitent elect of the Old Testament for the same purpose—to ‘glorify
His name (cf, Ezek. 36:21ff).

177




2:16, 17 JOEL
QuUiIZ

. What does the word which is translated “turn” mean here?

What connection does “fasting” and “weeping and mourning” have
to their “turning” to the Lord?

What motives and what means direct men to repentance?

Why is it important that God does #of repent?

Why was everyone without exception called to the assembly?
What wete the priests instructed to pray for?

Why wete the Jews desirous that the heathen not be given an op-
portunity to scoff at Jehovah?

N =

Now A

III THE PURPOSE OF REPENTANCE
IMMEDIATE BLESSINGS

TEXT: 2:18-27

18 Then was Jehovah jealous for his land, and had pity on his people.

19 And Jehovah answeted and said unto his people, Behold, I will
send you grain, and new wine, and oil, and ye shall be satisfied
therewith; and I will no more make you a reproach among the
nations;

20 but I will remove far off from you the notthern army, and will
drive it into a land barren and desolate, its forepart into the eastern
sea, and its hinder part into the westetn sed; and its stench shall
come up, and its ill savor shall come up, because it hath done
great things.

21 Fear not, O land, be glad and rejoice; for Jehovah hath done great
things. :

22 Be not afraid, ye beasts of the field; for the pastures of the wilder-
ness do spring, for the tree beareth its fruit, the fig-tree and the
vine do yield their strength.

23 Be glad then, ye children of Zion, and rejoice in Jehovah your God;
for he giveth you the former rain in just measure, and he causeth
to come down for you the rain, the former rain and the latter rain,
in the first month.

24 And the floors shall be full of wheat, and the vats shall overflow
with new wine and oil

25 And I will restore to you the years that the locust hath eaten, the
canker-worm, and the caterpillar, and the palmer-worm, my great
army which I sent among you.
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26 And ye shall eat in plenty and be satisfied,” and shall praise the
name of Jehovah your God, that hath dealt wondrously with you;
and my people shall never be put to shame,

27 And ye shall know that I am in the midst of Istacl, and that I am
Jehovah your God, and there is none else; and my people shall
never be put to shame,

QUERIES

a. Whose “army” is this “northern army” which is to be removed?
b. What is the “former tain and the latter rain?”

c. Why is the phrase, “and my people shall never be put to shame,”
" repeated so often?

PARAPHRASE

Then Jehovah burned with eagerness to vindicate His name in
His land and so He had compassion upon His people in order to up-
hold His powet and trustworthiness. Jehovah said unto His people,
Pay attention now, for I am going to bless the land and send you an
abundance of grain, fresh vintage from the grape, and oil from the
olive tree. There will be enough to satisfy all. In blessing you so I will
cause the heathen to cease their ridicule of you, I will remove far
away from you the army of locusts which have swooped down upon
you from the north, I will drive it into the arid desert-land putting
its front part as far east as the Dead Sea and its rear part as far west
as the Mediterranean Sea, The stench of its destruction shall be so
putrid and vile as to be unbearable. Jehovah has done these great things,

Indeed, there is no reason for fear, O land of my people. Be glad
and rejoice and praise His name for your God has done great and
marvelons things. You need not be dumbfounded any longer, you
beasts of the field, for the pastutes of the wildetness spring forth with
new grass, The trees are now bearing their fruit and the fig tree and
the vine yield abundance. Be glad then, you children of the covenant
promises made to Zion, and rejoice in your covenant God, Jehovah.
He is giving you the Teacher unto Righteousness, And He will send
down to you rain, the eatly rain and the late rain in the first month,
And the threshing floors shall be full of wheat and the vats shall ovet-
flow with new wine and oil. I will recompense you for the yeats
which the locust and the licker and the stripper and the gnawer have
devoured, My great army which I sent among you. You shall have
plenty of food to satisfy your hunger and for this you will praise the
name of Jehovah your God because He has delivered you in a wondrous
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way. I will so bless you that you will not be held up to shame by
your enemies any more. When this comes to pass you will know of
a truth that I am dwelling in the midst of Israel, my covenant people,
and that I am Jehovah, your covenant God, and that there is no othet
god beside Me. When this comes to pass you will not be an object of
shame for your enemies any mote.

SUMMARY

For the most part (with the exception only of verse 23b) the
prophet predicts (future perfect—as if it had already come to pass)
the immediate, material blessings with which God is going to bless
His covenant people, because they repented.

COMMENTS

v. 18 THEN WAS JEHOVAH JEALOUS ., . AND HAD PITY: The
word translated jealous means literally, “to be red, to glow; hence, be
fiety, eager, zealous.” The teason Jehovah was jealous for His land is
due to the fact that it is impossible to separate in any way the covenant
God from the covenant land and people. Whatever is done to the
land and the people of the covenant is also done to the covenant God.
Whatever is done for the covenant land and people is done by the
covenant God, He is jealous for the land and the people because He
is jealous of His own name and character.

He had promised centuries before to curse them for rebellious sin
and to bless them upon their repentance. They had been judged and
punished for their sin, by the locust plague and drought. We presume
they have now followed the prophet’s instructions and manifested their
repentance. Now God, in order to fulfill His immutable Word, was
eaget to vindicate His name and so He had compassion upon them
and blessed them. He said, “I AM THAT 1 AM” (Ex. 3:13-15). He
would cease to be what this name involves if He did not fulfill His
word. He must, by His very nature, show His absolute sovereignty
(cf. Fx. 20:5; Deut. 29:18-20; Zeph. 1:17-18; 3:7-8). He also loves
His people as the apple of His eye (Deut. 32:10; Zech. 2:8) and He is
just as eager to vindicate their name when they are in harmony with
His will.

v. 19-20 BEHOLD, 1 WILL SEND YOU GRAIN, AND NEW WINE, AND
OIL . , . AND I WILL NO MORE MAKE YOU A REPROACH AMONG THE
NATIONS, . . , I WILL REMOVE , . . FROM YOU THE NORTHERN ARMY
The Lord now promises to bless the people with prosperous crops.
They will have enough to satisfy the gnawing hunger that came with
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the destruction of their crops by the locusts and the drought, They
will have enough now to eat and plenty left to reinstitute the offerings
of grain and wine which had to be stopped earlier (cf, 1:13). In His
deliverance of Israel He will prove to the heathen wotld that Istael is
still the people of the Omnipotent God who delivers with a miraculous
hand and their reproach would be removed.

We recall an instance when God, by His mighty power through
one of His servants and through miraculous providence, btought,an em-
peror to ptaise His name and cease reproaching the people of God
(cf. Daniel 4:1-37).

God also promised to remove the “northern army” (“my army” v,
25) from the land, This army is none other than the locusts. Usually
these locust plagues come from the south but they have also been
known to blow in on the winds which come from the north. Facing
the rising sun in Palestine, before you is east, behind you is west. God
caused some to fall into the Dead Sea, some in the Mediterranean and
some in the arid desert of the Negeb. Jetome says of the locusts of
Palestine, when the shores of both seas wete filled with heaps of dead
locusts which the waters had cast up, their stench and putrefaction
were so noxious as to corrupt the air, so that a pestilence was produced
among men and beasts. Stench is all that is left of the great and
powerful enemy of God’s people. This enemy had wrecked great de-
struction—it had done tetrible things but Jehovah God not only te-
moved it but He also restored what had been destroyed. Yes, God even
holds the creatures responsible for their devastation upon “the apple
of His eye” (df. Gen, 9:5; Ex. 21:28-32).

v. 21-22 FEAR NOT; O LAND, BE GLAD AND REJOICE . , , BE NOT
AFRAID, YE BEASTS OF THE FIELD , , . It is not strange that God
would call upon nature itself to praise His name (cf. also Psa. 65:13;
98:8; 148:3). Nature is also represented “groaning and travailing in
pain together until now” (Rom. 8:22-23). Just as the fields and the
beasts were befote called upon 'to mourn and be confounded at the
Majestic Power of God in judgment, so now they are called upon to
take comfort and secutity in His Compassion.

V. 23-24 BE GLAD THEN, YE CHILDREN OF ZION , . . FOR HE GIV-
ETH YOU THE FORMER RAIN , , , AND HE CAUSETH TO COME DOWN
FOR YOU THE RAIN, THE FORMER AND THE LATTER RAIN , ., , AND
THE FLOORS SHALL BE FULL , . . AND THE VATS SHALL OVERFLOW
The term “Zion” is a covenant-relation term. God speaks to them as
“children of the covenant” here, (cf. Isa, 40-66; Heb. 12:22; Rom.
11:26), and this is to reach its fulfillment in Christ, King of Zion,
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the church of the living God! The first phrase, “the former rain,”
should be translated, “he causeth to come down for you the teacher
unto righteousness,” according to Keil and Delitzsch. They make the
blessings of the grace of God at this time not to.consist merely in ma-
terial things but also in spiritual (which is undoubtedly true), and
both these material and spiritual blessings (especially the spiritual) were
“a teacher unto righteousness.” But, further, just as Moses was a type
and the whole law was a type of the Messiah to come (Heb. 10:1),
so these blessings at this time were also a type predicting the coming of
the ultimate covenant blessing in “The Teacher unto Righteousness,” the
Messiah, Other commentators think this Hebrew word sedagah, which
has a definite article, can refer only directly (not indirectly as K & D)
to the Messiah.

For the sake of the Messianic people, because they have become
such by faith and repentance, and for the sake of the Messiah, God
will graciously send the former rain (falling from October to Decem-
ber) and the latter rain (March to April). God will send them, first
of 4l (and this is what is meant by the phrase translated “in the first
month,”) the material blessings—He will bless the temporal Israel with
temporal things—but later He will bless spiritual Israel with spiritual
blessings in the heavenly places in Christ (cf. Eph. 1:3ff). ‘These
spiritual blessings are spoken of next in Joel 2:28—3:21. There will,
however, be, first of all, abundance of moisture which brings in turn
overflowing abundance of agricultural blessings.

v. 25-27 AND I WILL RESTORE TO YOU THE YEARS THAT THE

LOCUST HATH EATEN , . ., AND YE SHALL , , , BE SATISFIED, AND
SHALL PRAISE THE NAME OF JEHOVAH , .. AND YE SHALL KNOW
THAT 1 AM IN THE MIDST OF ISRAEL . ., . God promises to repay or

recompense the people of Israel for the years which the various stages
of the locust plague took away that is the produce of their fields.
See 1:4 for a description of the various names used for the locusts.
This repayment will be so gracious and abundant that the people will
be caused to praise the name of Jehovah. It will also be another of the
many evidences that the God of all the earth dwells in their midst—
that He is their God and that He is jealous for them when they re-
pent. The mighty deeds of Jehovah are appealed to time and time
again as empirical evidence for His existence and His nature (both of
wrath and compassion) in the Old Testament (¢f. Isa. ch. 41:45; Rom.
1:18ff; Acts 14:15-17). Ezekiel's most prominent refrain is “then shall
yé know that I the Lotd have done it . . . or spoken it” The Lotd
has never left Himself without a witness. He has constantly appealed
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to man with evidence directed at the senses of man (eyesight, hearing,
touching, etc), And so hete Joel tells the people that when God’s rich
blessings of deliverance from the locusts and His miraculous, providen-
tial restoration of the grain and wine is seen and experienced they
will have evidence that Jehovah is God and that He is among them,
and that thete is no other god besides Him. And as Joel has hinted
(by the teacher unto righteousness) when the Messianic age (of
which Joel will speak mote fully next) comes the covenant people of
God will know that God has shown even more abundantly the im-
mutability of His putrpose (Heb, 6:17-18) to keep His covenant, for
all the promises of ‘God find thejr “yea” in Christ (are affirmed)
II Cor. 1:20.

QUIZ

Why is God jealous for His land? Give two reasons!

2. How would God demonstrate His pleasure at their repentance (thtee
ways) ?

3. How should the phrase “the fotmer rain” be translated and to whom
does it refer?

4, How does God prove the immutability of His purpose (what type

of evidence does He give)?

o

III THE PURPOSE OF REPENTANCE (cont’d)
FUTURE BLESSINGS
(GOD PREPARING A NEW PEOPLE)

TEXT: 2:28-32

28 And it shall come to pass afterward, that I will pour out my Spirit
upon all flesh; and your sons and your daughters shall prophesy,
your old men shall dream dteams, your young men shall see visions:

29 and also upon the servants and upon the handmaids in those
days will I pour out my Spirit.

30 And I will show wondets in the heavens and in the earth: blood,
and fire, and pillars of smoke.

31 The sun shall be turned into datkness, and the moon into blood,
before the great and terrible day of Jehovah cometh,

32 And it shall come to pass, that whosoever shall call on the name
of Jehovah shall be delivered; for in mount Zion and in Jerusalem
there shall be those that escape, as Jehovah hath said, and among the
temnant those whom Jehovah doth call.
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QUERIES

a. How will “all flesh” have the Spiric poured out upon them?

b. When are we to look for a fulfillment of the wonders of “blood and
fire, and pillars of smoke?”

¢. What does the prophet mean by saying that only those in “mount
Zion” and “Jetusalem” will escape from the “terrible day of the
Lord” be possible? - :

PARAPHRASE

And it will come to pass in the Messianic age, that I will no
longer limit the blessings of the Holy Spirit to a specific race and to
certain people within that race but I will pour out the blessings of
my - Spirit upon all races of people who believe in Me; the Spirit will
come to old and young, to man-slaves and women-slaves alike and they
will all proclaim that God has revealed Himself. At the end of this
Messianic age will come the great and terrible day of the Lord but
before that day comes I will demonstrate its coming over and over
again by showing pottents of its coming through terrifying wonders in
the heavens and in the earth; wars, natural disasters and fearful phe-
nomena in natute. And then it will come to pass that God’s covenant
promise made to Abraham will be vindicated and fulfilled for whosoever,
whether he be Jew or Gentile, shall believe and obey Jehovah will be
delivered from the great and terrible day of the Lord. In the new coven-
ant city, where the Messianic presence of God dwells, will be found
those who have escaped even as Jehovah has said, and the Messianic
remnant ate those whom Jehovah calls.

SUMMARY

With one dramatic sweep of the brush this prophet-artist has
graphically pottrayed the entire scope of the Messianic age from its
beginning with the pouring out of the Spirit, to the working of God
during this age in fearful phenomena calling men to repent, to the
conclusion of the age at the great and terrible day of Jehowvah.

COMMENT
v. 28-29 . .. AFTERWARD , , . I WILL POUR OUT MY SPIRIT UPON
ALL FLESH . . ., SONS AND DAUGHTERS SHALL PROPHESY ., . OLD
MEN . . . YOUNG MEN . ., . SERVANTS AND '. . . HANDMAIDS .

Although a veil of discontinuity obscures this whole' section (vs. 28-.
32), the ideas in the the prophecy are definite. It is the time element,
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the near and the distant blended into one picture, which is temporarily
disconcerting.

The inspited pronouncement as to the fulfillment of this prophecy
is the final authority, There can be no question that Joel's prophecy
began to have its fulfillment on the day of Pentecost as recorded in
Acts 2, for the inspired apostle declares it to be so. In the Old
Dispensation particular members of the covenant people received special
dispensations of the Spitit, but in the New, Messianic Dispensation, the
Spirit would be poured out on people of all races, as many as would
call upon the name of the Lord. Calling on the name of the Lord is,
of course, synonymous with believing, repenting and obeying in baptism
as is shown in Acts 22;16 when Paul was exhorted to call on His name
by being baptized! In other words, Joel says that all who become
Christian (who call upon the name of Jehovah) will receive the Spirit
of God. Peter confirms it by saying “Repent and be baptized every-
one of you in the name of Jesus Christ for the remission of sins and
you shall receive the gift of the Holy Spirit. For unto you is the
ptomise and unto those who ate afar off, even as many as the Lotd
out God shall call unto Him.” (Acts 2)

That this general giving of the Spirit to all believers was not to
be accomplished until the establishment of the church is at once evi-
dent from the words in John 7:38 “ . . . for the Spirit was not yet
given, because Jesus was not yet glorified . . . ¥ Petet’s wotds in
Acts 2 also confitm the fact that this outpouring of the Spirit upon all
flesh was to continue even to those “afar off” (the Gentiles), even as
many as God would call.

Joel specifically states that the Spitit will come without limitation
as to age, sex ot race. ‘The only limitation is that those who expect to
teceive it must call upon the name of the Lord (v. 32), The out-
pouting of God’s Spitit upon slaves (setvants and handmaids) is some-
thing extraordinary for not a single case occurs in the entire O.T. of
a slave receiving the Spitit or gift of prophecy. Even the Jewish ex-
positors could not reconcile themselves to this announcement. The
translators of the Septuagint substituted “servants of God” in place of
“slaves of men” in this text. .

That these who have called upon the name of the Lord and have
received the Spirit of God would prophesy, dream dreams and see vis-
ions could mean either of two things or both. It undoubtedly means
that some in the Messianic age would receive special gifts of the Spirit
to prophesy ot to receive direct, infallible revelations of God's will
through dreams and visions, We know from the historical record of
the New Testament that this is so. There were even some women who
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prophesied (Acts 21:9). But we believe the word “prophesy” is also
used in a general sense to mean that all in the Messianic age who re-
ceive the gift of the Spirit will go everywhere preaching and teaching
the revealed will of God (Acts 8:4). We do know from the figurative
and hyperbolical usage of language in the Bible that it is not necessaty
to assume that when Joel says “your sons and daughters shall prophesy,
your old men shall dream dreams; your young men shall see visions .
thus all who receive the indwelling presence of the Spirit and become
Christians will be ‘given direct dream or vision revelations from God.
All who become Christians will receive the Spirit, but only some of
the sons and daughters would receive the special, miraculous gifts of
prophecy, -visions, dteams, etc. If we let the New Testament inter-
ptet the Old Testament we will know what Joel means.

The important point of this passage is often missed in an effort
to dogmatize or theologize about miraculous gifts of the Spirit. The
important point is that in the “latter days” that is, in the Messianic age
the fulfillment of God's covenant promises—the pouring out of His
Spirit—would come to 4} people. It would no longer be a covenant
restricted to a certain nation but to men of every tongue and tribe
who would call upon Him in ttustful obedience. God was going to do
something unique in the Messianic age (Isa. 43:19) and this would be
the “pouring” out of the Spirit from on high (Isa. 32:15)—the creat-
ing of a “new Spirit and a new beart within man” (Ezek. 11:19; 18:31,
36:26ff; 37:1-28 and Zech. 12:10).

Thls outpouring of the Spirit of God, as Peter interprets it, ushers
in the Messianic age. Furthermore, as Peter declares, all dufing this
age, men of every race and station who call upon the name of the
Lord will receive the indwelling Spirit. -If we will but follow the in-
spired apostle’s interpretation we will see that Joel's prophecy was ot
limited only to the special,” miraculous gifts of the Spirit.

v. 30-32 AND I WILL SHOW WONDERS IN THE HEAVENS AND IN

THE EARTH ., . BEFORE THE GREAT AND TERRIBLE DAY OF JEHOVAH
COMETH , . . AND IT SHALL COME TO PASS, THAT WHOSOEVER SHALL
CALL ON THE NAME OF JEHOVAH SHALL BE DELIVERED; . . . In

highly figurative language Joel tells both the people of his day and all
generations that during this entire Messianic age God will be showing
“wonders in the heavens and in the earth; blood and fire, and pillars
of smoke.” This, as is evident from the context, will be one of the
means by which God will call men to repent in preparation for the
“great and terrible day of Jehovah.” It is without question that these
“wonders” are to transpite before that “great and terrible day,” so they

186



REPENTANCE — FUTURE BLESSINGS 2:29,30

must be before the second and final coming of Jesus Christ who comes
on that terrible day to judge all who have not called upon the name
of Jehovah. These “wonders” are both natural disasters and human
holocausts, God certainly sent a watning upon an impenitent Jewish
nation which had rejected the Messiah when He destroyed their city
and their nation in 70 AD, (cf. Matt, 24:1-28), God has also pet-
mitted nation after nation to be destroyed in blood, fire and smoke be-
cause of ungodliness, He has permitted the forces of the heavens (na-
ture) to carty out His warning judgments upon the earth (cf. com-
ments on Joel 2:1ff).

Then at the end of the ages, the great and tetrible day of the
Lord shall come (v. 31). God will call during the entire Christian
age through Spirit filled men proclaiming His word and by sending
tertifying wonders in the heavens and on the earth; and then suddenly,
without warning the consummation of the ages.

For those who call upon the name of the Lord (v. 32) this day
of the Lord will be one of deliverance. Their faith and their works
will be vindicated. They shall receive an eternal weight of glory when
they are recognized and glorified by God Himself. But for those who
do not call upon His name in faith and obedience shall be His perfect,
divine wrath.

Keil and Delitzsch's statement hete will help to clarify our in-
terpretation:

“For the signs in heaven and earth that ate mentioned in
vers, 30 and 31 wete to take place before the coming of the
terrible day of the Lotd, which would dawn after the outpous-
ing of the Spirit of God upon all flesh, and which came, as
history teaches, upon the Jewish nation that had rejected its
Saviour on the desttuction of Jerusalem by the Romans, and
upon the Gentile world-power in the destruction of the Roman
empite, and from that time forward breaks in constant suc-
cession upon one Gentile nation after another; until all the
ungodly powets of this wotld shall be overthrown (cf. Ch,
3:2). On account of this internal connection between the day
of Jehovah and the outpouring of the Spirit upon the church
of the Lord, Peter also quoted vers. 30-32 of this prophecy,
for the putpose of impressing upon the hearts of all the hear-
ers of his address the admonition, “Save youtselves from this
pervetse generation” (Acts 2:40), and also of pointing out the
way of deliverance from the threatening judgment to all who
were willing to be saved.”
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So Joel, blending the events of the Messianic age into one picture
with the near and the distant painted like mountain peaks and ranges
seen from a distance, does not portray for us the valleys of centuries
of time between the mountain-top-events. This is what is called the
“shortened perspective” of ptophetic literature, It should caution us
to pay mote attention to what the prophets preach of the fundamentals
of faith and practice and much less to what prophecy may seem to say
about “times and seasons.” 4

In the Messianic age God intended to bless all who would answer
His call in Christ Jesus with “evety spiritual blessing in the heavenly
places.” For it was in the New Testament dispensation that He “set

forth in Christ . . . a plan for the fulness of time, to unite all things
in him, things in heaven and things on earth.” It is in Christ that
men of all races “have heard the word of truth, the gospel of . . . sal-
vation, and have believed in him, and wete sealed with the promised
Holy Spirit . . . ” Yes, Ephesians, chapter one, is the completed revela-
tion of that which Joel wrote in long ages past!

QUIZ

1. When did the pouring out of the Spirit of God on all flesh take
place? Is it still taking place?

2. Daes this promise of Joel mean that all Christians should expect to

prophesy, receive revelations by dreams, and have visions? Why not?

What and when are the “wonders in heaven and on earth?”

How does God “call” the remnant?

Why do we say it is not important that mea should attempt to force

these great mountain-top events into a rigid schedule of times and

seasons?

6. How is Ephesians I a completed revelation of this section of Joel?

MR W

GOD’S VICTORY OVER THE ENEMIES
OF HIS PEOPLE
FUTURE BLESSINGS (cont’d)

TEXT: 3:1-15

1 For, behold, in those days, and in that time, when I shall bring
back the captivity of Judah and Jerusalem,

2 1 will gather all nations, and will bring them down into the valley
of Jehoshaphat; and I will execute judgment upon them there for
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my people and for my heritage Israel, whom they have scattered
among the nations: and they have parted my land,

3 and have cast lots for my people, and have given a boy for a hatlot,
and sold a gitl for wine, that they may drink.

4 Yea, and what are ye to me, O Tyre, and Sidon, and all the regions
of Philistia? will ye render me a recompense? and if ye recompense
me, swiftly and speedily will I return your recompense upon your
own head,

S Forasmuch as ye have taken my silver and my gold, and have ‘carried
into your temples my goodly precious things,

6 and have sold the children of Judah and the children of Jerusalem
unto the sons of the Gtecians, that ye may remove them far from
their botder;

7 behold, I will stir them up out of the place whither ye have sold
them, and will return your recompense upon your own head;

8 and I will sell your sons and your daughters into the hand of the
children of Judah, and they shall sell them to the men of Sheba, to
a nation far off: for Jehovah hath spoken it. '

9 Proclaim ye this among the nations; prepare war; stir up the mighty
men; let all the men of war draw near, let them come up.

10 Beat yout plowshares into swords, and your pruninghooks into spears:
let the weak say, I .am strong.- .

11 Haste ye, and come, all ye nations round about and gather yout-
selves together: thither cause thy mighty ones to come down, O
Jehovah,

12 Let the nations bestir themselves, and come up to the valley of
Jehoshaphat; for there will I sit to judge all the nations round about.

13 Put ye in the sickle; for the harvest is ripe: come, ttead ye; for the
winepress is full, the vats ovetflow; for their wickedness is great.

14 Multitudes, multitudes in the valley of decision! for the day of
Jehovah is neat in the valley of decision,

15 The sun and the moon are darkened, and the stars withdraw their
shining,

QUERIES

4. When are “those days . .. when I shall bring back the captivity of
Judah and Jerusalem,”?

b. How will God “gather all nations . . . into the valley of Jehosha-
phat"?

¢. What war does the prophet tell the nations to prepare for?
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3:1-15 JOEL
PARAPHRASE

Behold! In those glotious  latter days which ate the Messianic
days, when I shall make an end to the oppression of My covenant peo-
ple finally and completely, I will gather all who have been enemies of
My people since the beginning of time and bring them into My presence
for judgment. I will execute judgment upon them in vindication of
My precious saints whom they have despoiled and violated, and shame-
fully used for theit own indulgence.

Yes, O Tyre, and Sidon, and all the regions of Philistia, you are
included among those of my enemies! Are you actually dating to op-
pose Me—to do evil to Me? Even as you attempt to do something
against Me, I will swiftly and speedily pay back yout deeds upon your
head! In plundering My people you have plundered Me; in .selling
My people into slavery to the Greeks you have despoiled My precious
heritage. Behold! I will deliver those you have sold into slavery and
use them to pay you back in kind. They shall sell your sons and daugh
ters to foreigners. What you have sown you shall reap!

Let this proclamation be made among the enemies of God: Pre-
pare for war! Arouse your mighty warriors! Bring on your powerful
armies—let them come! Transform all your implements of peace into
weapons of war and let even the weak be seized with warlike en-
thusiasm. Let all this be done with haste,

Now, whete these ate gathered, O Jehovah, cause thy mighty an-
gels to come down and fight against the enemies of your pecple. So
shall it be! Let the nations bestir themselves, and come up to war
against Me in the place where I have appointed each one and I will
sit to judge the nations there. Let My mighty angels fulfill their grim
reaping of My enemies for their wickedness is like a harvest which is
ripe; let the winepresses of their vileness be trampled for their wicked-
ness is full to overflowing, Throngs upon throngs of these enemies of
God's people surging in a noisy din blindly and wilfully straight unto
the judgment of Jehovah. This day of Jehovah will be so terrible that
the whole universe trembles and shakes and withdraws at its severity.

SUMMARY

First the prophet makes a general introduction to the effect that
God will, in these Messianic days He has spoken of before, bring final
judgment upon His enemies. Then the prophet turns to the con-
temporaty enemies of God’s people and announces their judgment. Fi-
nally Joel declares the challenge of Almighty God to His enemies that
though they do their utmost in war against Him they will still be de-
feated and judged.
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COMMENT
v. 1-3 ... IN THAT TIME, WHEN I SHALL BRING RACK THE CAP-
TIVITY OF JUDAH AND JERUSALEM ,, , I WILL GATHER ALL NATIONS,

AND WILL BRING THEM DOWN INTO THE VALLEY OF JEHOSHAPHAT/
. The words “in those days, and in that-time” most definitely refer
back to the preceding Messianic prophecy of the pouring out of the
Spirit upon all flesh and the great and terrible day of Jehovah of
2:28-32. ‘Therefore, whatever gatheting together into the valley of
Jehoshaphat and judging to be done will be done in the Messianic age.
Furthermore, we must also interpret the “bringing back the captivity
of Judah and Jerusalem” as an event to be within the same Messianic
age. ‘The phrase translated “bring back their captivity” could be trans-
lated, “make an end of their opptessions.” The RSV translates it, “when
I restore the fortunes of Judah and Jerusalem.” The conclusion of
chapter three shows that God, in “restoring their fortunes” is going to
bring on something mote glorious than the literal return from the
Persian captivity. So, the “bringing back the captivity of Judah and
Jetusalem” undoubtedly means that God is going to telieve His covenant
people from all opptessions delivering them from all their enemies.
In addition, He is going to execute His judgment upon all the
enemies of His people in that same glorious age of the Messiah. Lange
says, “This distinctly shows that the object of the day of the Lotd is,
the deliverance of the people of God. The judgment of the heathen
world is simply a means to that end” God’s judgment (His victory
over the enemies of His people) is given a contemporary setting.
Jehoshaphat, by the miraculous help of God, won a great victoty over
a Gentile army in a valley which was afterward named for him (II
Chron, 20), So the prophet’s use of the king's name and the valley
of Jehoshaphat would remind the people of this glorious victory over
the enemies of God, Also, the name Jehoshaphat means “Jehovah
judges.” 'That there is ever going to be a literal gathering of 4ll the
pations into this valley near Jerusalem is a geographical impossibility!
Thete is not going to be a litetal war there between the literal fotces
of all the nations of the earth and the literal forces of a millenial king-
dom of God. The prophet was led by the Holy Spirit to use the val-
ley of Jehoshaphat in a symbolic or figurative way much the same as
we say someone has met his Watetloo. At the end of the Messianic
age (which will be the end of all ages) God is going to demonsttate
a complete and final victory over all the fotces of evil Actually, God
bas already won the complete victory over evil in His Son. He “de-
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spoiled the principalities and the powers . . . making a show of them
openly, triumphing over them in Him” (Col. 2:15). The prince and
god of this world has been “judged” and “cast out” (Jn. 12:31) (see
our comments on Obadiah). But at the end of this age He is going to
manifest and vindicate that which He has already revealed in the Bible
—that those now who are in Christ are “more than conquerors” (cf.
Rom. 8:28-39). And why is God going to judge all nations in a final
way if He has already accomplished victory over Satan, sin and death
in Christ’—"for my people and for my heritage Israell” God is jealous
for His people. 'The forces of evil-and enmity against God will be
shown to be what God said they wete all along—eternal death and de-
struction. At the same time faith and righteousness and obedience to
God will be openly shown to lead to what God said they would all
along—eternal life and bliss.

v. 4-8 YEA, AND WHAT ARE YE TO ME, O TYRE, AND SIDON .., WILL
YE RENDER ME A RECOMPENSE . . ., SWIFTLY AND SPEEDILY WILL I
RETURN YOUR RECOMPENSE UPON YOUR OWN HEAD , . . I WILL SELL
YOUR SONS AND YOUR DAUGHTERS INTO THE HAND OF THE CHILDREN
OF JUDAH ... Now Joel turns to a contemporary enemy of God's
people—Tyre and Sidon and the regions of Philistia. These heathen
powers had plundered the precious heritage of God. They bad carried
away the silver and gold from God’s temple and desecrated it in their
idolatrous temples. They had even catried away people and sold them
as slaves into the far distant lands of Greece. The prophet represents
God as almost incredulous at the audacity and brazenness of these hea-
then powers. Have they no sensibility to the wrath of the Higher
Being? Do they date to go on in their evil in complete disdain of
judgment? We are reminded of those of our own age who seem to
be completely and unabashedly disdainful of righteousness, justice or
judgment. There are even those who would speak happily of the
“death of God” while they hold requiem for Him. But God promises
to return to them what they have sown? God’s promises do not fail!
This ptophecy was fulfilled by Alexander the Great and his successors,
under whom many Jewish captives were liberated and restored to their
own land, while various parts of Philistia and Phoenicia were brought
under Jewish rule.

v. 9-10 PROCLAIM YE THIS AMONG THE NATIONS; PREPARE WAR

. . BEAT YOUR PLOWSHARES INTO SWORDS . . . Now the prophet,
on behalf of God, throws down the challenge. Let all the enemies of
God and His people put forth every effort—let them muster every ally
—Ilet them turn every resource into a weapon for war and then let them
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gather themselves together and come with haste against Jehovah God,
It is interesting to note in verse 10 the reverse figure of speech to that
of Isa. 2:4 and Micah 4:3 whete the swords ate beaten into plowshares
and the spears into pruninghooks. ~ Thete the figute is to depict the
peace that the Messianic reign will bring into the hearts of men, Hete
the figure is used to depict the evil enmity that reigns in the hearts of
the unconverted,

v. 11-12 HASTE YE, AND COME, ALL YE NATIONS ROUND ABOUT,
. .. THITHER CAUSE THY MIGHTY ONES TO COME DOWN, O JEHOVAH

. LET THE NATIONS BESTIR THEMSELVES, AND COME UP TO THE
VALLEY OF JEHOSHAPHAT, FOR THERE WILL I SIT TO JUDGE ALL THE
NATIONS ROUND ABOUT. Verse 11b secems to be a prayer of the
ptophet in the midst of his pronouncements, He prays that God will
send His forces to do battle against the forces of heathendom. The
answer to his prayer comes immediately in verse 12 and continues in
verse 13, Lange cannot accept the idea that angels ate refetred to hete.
However, in the light of all that the Scripture says of angels carrying
out the judgments of God and fighting the battles (even literally at
times) of the chosen people it would seem that a reference to angels
could be the only acceptable meaning, Daniel is told by an angel of
the spiritual conflict of angelic beings (cf. Daniel 10:13, 20, 21).

v. 13-15 PUT YE IN THE SICKLE; FOR THE HARVEST IS RIPE , , ,
MULTITUDESy MULTITUDES IN THE VALLEY OF DECISION . , , THE SUN
AND THE MOON ARE DARKENED ., , Yes, God answets, I will send
my mighty ones to carry out the grim task of reaping a harvest of wrath,
God’s angels have carried out such assignments in the past (the death
angel in Egypt; the angel of the Lotd who slew 185,000 Assyrian sol-
diers), they are cartying out such assignments now as they protect and
setve the saints (Heb. 1:14) and they will in the future (Matt. 24:31;
I Thess. 4:16; II Thess, 1:7-8, etc.). Both harvest and wineptess ate
figurative descriptions of the fullness of theit wickedness and both
terms are also used to symbolize judgment.

The term, “multitudes, multitndes” may be translated “tumult, tu-
mult in the valley of decision” The word literally means “noisy
crowds.” The repetition of the word signifies 2 confused, tumultuous
multitude, The picture Joel draws for us is that of “throngs upon
throngs” of these enemies of God in a blind, raging confusion surging
headlong and headstrong into a showdown with an Omnipotent Judge.
The Psalmist adds to the picture, “Why do the nations rage, and the
peoples meditate a vain thing? 'The kings of the earth set themselves
and the rulers take counsel together, against Jehovah, and against his
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anointed, saying, Let us break their bonds asunder, and cast away their
cords from us. He that sitteth in the heavens will laugh: The Lord
will have them  in derision. Then will he speak unto them in his
wrath, and vex them in his sore displeasure: Yet I have set my king
upon my holy hill of Zion,” (Psa. 2:1-6). Joel says the wrath of God
will be so tetrible that even the heavenly bodies (the whole universe)
tremble at it and withdraw from looking upon it!

God’s judgment of the nations for injuries dome to His people
here is the final and ultimate judgment of all the enemies of all the
elect, both Old Testament and New Testament. Each judgment of
God upon each enemy of His people foreshadowed and certified the
one which is to come finally. Each judgment also turned into a re-
demption for the elect of God and so foreshadowed and certified the
final redemption. And we have received an immutable oath from God,
sealed with the blood of His precious Son (Heb., 6:17-20), that our
redemption has' been forever accomplished and awaits only the con-
summation. It is this fundamental truth prophecied by all the prophets,
accomplished by Jesus Christ, which brings hope to our hearts.

QUIZ

What does the prophet mean “bring back the captivity of Judah...”?

2. Will there be a literal battle between God and heathendom in a
literal valley of Jehoshaphat? Explain!

3. How has God already judged the world?

4. What is God’s way of dealing with his enemies as 111ustrated with
Tyre and Sidon?

5. Does God send His angels to battle for Him against the forces of
evil? Cite Scripture references for your answer.

6. What is portrayed by the phrase “multitudes, multitudes in the
valley of decision”?

7. What lesson are we to learn from each of the judgments of God

upon His enemies in the past?

=

III THE PURPOSE OF REPENTANCE (cont’d)
GOD’S PRESENCE AMONG HIS PEOPLE

TEXT: 3:16-21

16 And Jehovah will roar from Zion, and utter his voice from Jeru-
salem: and the heavens and the earth shall shake: but Jehovah will be
a refuge unto his people, and a stronghold to the children of Israel
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17 So shall ye know that I am Jehovah your God, dwelling in Zion my
holy mountain: then shall Jetusalem be holy, and there shall no
strangers pass through her any more,

18 And it shall come to pass in that day, that the mountains shall drop
down sweet wine, and the hills shall flow with waters; and a
fountain shall come forth from the house of Jehovah, and shall
water the valley of Shittim.

19 Egypt shall be a desolation, and Edom shall be a desolate wilderness,
for the violence done to the children of Judah, because they have
shed innocent blood in their land, ‘

20 But Judah shall abide for ever, and Jerusalem from generation to
generation

21 And I will cleanse their blood, that I have not cleansed: for Jehovah
dwelleth in Zion,

QUERIES

a, How will God make Jerusalem free of “strangers” passing through
her forevermore? .

b. What is the “fountain” coming forth from the house of Jehovah?

¢. What “blood” has Jehovah mo¢ cleansed and how will He then
cleanse it?

PARAPHRASE

And from the midst of the tedeemed people of Zion God will
speak with a mighty revelation of His power and He will shake the
principalities and powers of the heavens and the earth; but God will
dwell among His Convenant people and be a refuge and a stronghold
for them. Then your generations will know from experience that I am
Jehovah, the God who keeps His covenant for then I will be dwelling
in the midst of Zion, the covenant people; furthermore, the covenant
people shall then be a holy people and the unholy shall not be permitted
to dwell in theit midst, It will come to pass that the redeemed will be
supplied blessing upon blessing; and a Fountain shall spring forth from
presence of Jehovah and shall refresh with the water of life those
thirsting after righteousness, On the other hand, 1 will make all My
enemies arid, impotent and barren like the wilderness because they have
done violence and hurt to My people and have shed innocent blood.
But my precious elect will dwell secute forever and I will declate their
innocence finally and fully for I will be dwelling in the midst of My
redeemed people.
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SUMMARY

God’s presence among a people prepared for Him by repentance
will mean protection, holiness, blessing and vindication.

COMMENT

v. 16 AND JEHOVAH WILL ROAR FROM ZION . ., . AND THE
HEAVENS AND THE EARTH SHALL SHAKE: BUT JEHOVAH WILL BE A
REFUGE UNTO HIS PEOPLE . , . This closing hymn is the completion
of the first section of chapter three showing that the end result of
the future covenant fulfillment is not judgment but redemption and
victory and blessing from a new and petsonal relationship with God.
The Lotd “roaring” from Zion will proclaim judgment. In the “latter
days” of the Christian age the Lord will cause the message to go forth,
“The time of ignorance God ovetlooked, but now he commands all
men everywhere to repent, because he has fixed a day on which he
will judge the world in righteousness by 2 man whom he has appointed,
and of this he has given assurance to all men by raising him from the
dead.” (Acts 17:30-31). This message will not only come from His
covenant people, whom Joel represents as “Zion” and “Jerusalem”
(where the presence of God abides), but Christ says that the prophets
foretold its going forth literally from “Zion” and “Jerusalem” first
(cf. Lk, 24:44-49). When God established His kingdom on earth
(the chutch), He shook down all other kingdoms, both those in the
heavenly places and those on earth (cf. Dan. 2:44-45; Eph. 1:18-23;
Col. 2:15; Heb. 12:18-29). Paul, in Hebrews chapter twelve, points out
that those who had become Christians had then come to Mount Zion,
the kingdom that shall never be shaken, but that those who rejected
Christ and held on to Judaism belonged to that which was about to
be (70 AD.) shaken.

Jehovah, when He should become “Immanuel” (Isa. 7:14) (“God
with us”), would be a refuge to His people. Incidentally, this same
idea of being a refuge and protection to the covenant people with
the coming of the Messiah is exactly what Isaiah was foretelling.
Hebrews 6:18-19 is the fulfillment of this prophecy by Joel

v. 17 SO SHALL YE KNOW THAT 1 AM JEHOVAH YOUR GOD,
DWELLING IN ZION . . . THEN SHALL JERUSALEM BE HOLY, AND
THERE SHALL NO STRANGERS PASS THROUGH HER ANY MORE. That
Zion means the church ought to be evident from Hebrews 12:22.
But it is even more evident that Joel is writing of the church when
we see Paul refering to the church as the “Jerusalem that is above”
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in Galatians 4:26, The word “above” as Paul uses it here does not
mean high up in the heavens, that is, ‘he is not referring
to heaven, but “above” is used in the sense of preeminence, Paul’s
allegory is between the two covenants, Old and New Testaments, and
so the Jerusalem that is above is the New Dispensation. It is on
“mount Zjon" that the Lord was going to “make a feast of fat things
. . . destroy the covering that is cast over all peoples , . . and swallow
up death forever” (Isa. 25:1-12), And Isaiah is also the one who
spoke of the Messianic age as the “Holy Way” where the “unclean
would not pass over it . . . but the redeemed would walk there and
the ransomed of the Lord would return and come to Zion with singing
. .7 (Isa. 35:1-10). So it seems to us that Joel is looking at the
Messianic age. He is looking at the future (exactly when even he
does not know) fulfillment of God's covenant promises. It may even
be that he is compressing the whole Messianic age (from beginning
to end) into a few verses here, But he is not interested in pin-
pointing a schedule of “times and seasons” but in graphically pro-
claiming the certainty of God's fulfillment of His promises to the
people if they repent.

v. 18 AND IT SHALL COME TO PASS IN THAT DAY, . . . THE
MOUNTAINS SHALL DROP DOWN SWEET WINE, , , . AND A FOUNTAIN
SHALL COME FORTH FROM THE HOUSE OF JEHOVAH . . . As we

have mentioned above, the prophets used contemporary terms of
agricultural prosperity to depict in a figurative way the blessings of
God in the Messianic age (cf. Isa. 25; 55; etc.) Jesus depicted the
kingdom like a feast again and again, Paul calls the Christian life
a feast (I Cor. 5:7-8),

As for the “fountain” flowing from the presence of God we have
a number of indications that this must be the Living Water, the
Messiah (cf. Ezek. 47:1ff; Zech. 13:1; John 4:13-15; 7:37-39; 1 Cor.
10:14). And so Ged, in fulfilling His covenant promise in sending
the Christ, has sent a cleansing, refreshing, life-giving Fountain to
satisfy those who thitst after righteousness, lost in the arid deserts
of sin. And the consummation will come when the redeemed are
gathered at the river of the water of life (Rev. 22:Iff).

v. 19 EGYPT SHALL BE A DESOLATION , , . FOR THE VIOLENCE
DONE TO THE CHILDREN OF JUDAH, When God shall make Christ
the “yea” of all His promises (II Cor. 1:20) He will render His
enemies impotent. He has “desttoyed him who has the power of
death, that is, the devil” (Heb. 2:14); He has destroyed the works
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of the devil (I Jn. 3:8); and by His power in us we ate able to
conquer our enemies (Rom. 8:31-39) and protect ourselves (Eph.
6:10-18).

v. 20-21 BUT JUDAH SHALL ABIDE FOR EVER, , ., . AND I WILL
CLEANSE THEIR BLOOD, THAT I HAVE NOT CLEANSED: FOR JEHOVAH
DWELLETH IN ZION. So God’s elect shall be justified—they shall
not be condemned. If God justifies, who can condemn? (Rom.
8:31-39). The phrase “. . . I will cleanse their blood, that I have
not cleansed” probably means that when God ushers in the con-
summation of the Messianic age He will vindicate completely His
precious saints. Justice, which in some cases on this earth is left
undone, will be carried out by the Just Judge of all the earth. It
might, on the other hand, refer to the fact that when the blood of
Christ is shed all those sins of the Old Testament saints which were
purged only potentially (Heb. 10:1-4) will be once for all cleansed
(Heb. 10:5-18; Rom. 3:21-26; Heb. 9:15-17).

Joel's prophecy ends on the same glorious note of trlumph and
complete victory as Obadiah’s. Ezekiel prophecied that the New
dwelling place of God, the church, “the habitation of God in the
Spirit” (Eph. 2:19-22), “the name of the city henceforth shall be,
The Lord is there” (Ezek. 48:35). Yes, Christians form God’s holy
temple (I Cot. 3:16-17).

Joel's closing chapter has a certain eschatological element to it
but this is primarily because Joel is looking forward with eager antici-
pation to that day when God will consummate His covenant. 'The
prophets all predict the future; but they do so primarily because God
has directed them to foretell of the eventual fulfillment of His covenant
promises. ‘The prophets are not interested in giving us a literal picture
of some future millenial war or a national restoration of carnal Israel
because, as the New Testament so specifically points out, the covenant
blessings wete never intended to be fulfilled in their final sense in
any carnal nationality (Gal, 3:16-17, 29; Eph. 2:11, 13, 19).

We quote here from Prophecy Interpreted by John P. Milton,

. because God is active in redemptive history this histoty is moving
towards a divinely appointed goal. The prophets picture that goal in
terms of the covemamt fulfilled. In speaking of this fulfillment they
employ much of the “times-coloring” of their own age, with the
emphasis in the actual fulfillment seen to be upon the “fundamentals”
rather than upon the “times-coloring” In the conviction of the
prophets the goal of the covenant becomes the “goal of history.”
Simeon’s prophecy in Luke 1:68-75 is a good example to show how
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the prophets spoke in a language contemporaty with their times and
yet intended it to refer to what the Messiah would accomplish—
He would “save Istael from her enemies . . .’ and “perform the
mercy promised to their fathers . . .” and “remember his holy
covenant , , ", etc,

If we take these frequent references like the one here in Joel
which imply a final redemptive act of God and divest them of the
local “times-coloring” then we have in essence the prophetic message
of hope which the N.T. confirms: a hope fulfilled in Christ, yet
moving forward to the day of “the great Restoration” of which Christ
is God’s own guarantee for the faith of His people.

Indeed, as the prophets often see history, the past and the present
blend into the future (or as Milton ha$ said “their perspective is
shortened”). The ptophets are never concerned with the past for its
own sake, but rather with its relation to the present and to the future;
for in theit concept of history the present moment is unintelligible
apart from the past, and meaningless apart from the future covenant
fulfillment of God in all the various stages of that fulfillment,

QUIZ

How has God “roared” from Zion?

What Zion is Joel speaking of?

Show how the New Testament is the fulfillment of Joel here,

How does Joel's use of figurative language compate to that of Isaiah
respecting the Messianic age?

What other scriptures speak of the “fountain” from Jehovah?

What two possible interpretations may there be for verse 21?

How do the prophets consider and write of the far distant future?

B =

Noaw
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EXAMINATION

CONSIDERATIONS

1. What did the “Day of Jehovah” mean to the people of Joel's day?
What does it mean to you?

2. Who was Joel? and what about his literary style?

3. What is Joel's contribution to the Messianic prophecies?

ASSOCIATIONS

Associate the persons or events of column one with the correct person
or event of column two.

1 2
Jehoiada Pethuel
Joash Mt. Zion
Valley of Jehoshaphat high priest
Joel trumpet
Tyre pour out my spirit
locusts boy king
Jerusalem judgment
Pentecost Jehovah is God
Athaliah my army
shophar queen
Joel's father city of Phoenicia
MEMORIZATIONS
Fill in the blanks: '
“Yet even now, saith Jehovah, _____  ye unto me with all your
- , and with __ , and with weeping, and with_______: and
your heart, and not your garments, and ____ unto Jehovah
your God; for he is gracious and — | slow to anger, and abundant
in lovingkindness, and ______ him of the evil. Who knoweth whether
he will not and , and leave a blessing behind him, even

a meal-offering and a drink-offering unto Jehovah your God?”
“And it shall come to pass , that I will pour out my

upon all ; and your sons and your shall

prophesy, your old men shall . _ , your young men shall
see 7

“And T will show ____ in the heavens and in the earth:

—, and fire, and pillats of — . The sun shall be turned




EXAMINATION

into .., and the moon ‘into -, before the great and
terrible day of . _ cometh, And it shall come o pass, that who-
soever shall call on the name of Jehovah shall be ; for in
mount . and in Jerusalem there shall be those that —_
as Jehovah hath said, and among the —.._____ those whom Jehovah
doth ccall”

' 'CONTEMPLATIONS

1, What was Joel's interpreration of the meaning of the locust plague?

2, What does his interpretation mean to our concept of God and
histoty?

3, Name the things the people were instructed to do to show their
repentance,

4, What is the meaning of the terrifying figure or picture Joel gives
of the sun tutning to darkness and the moon to blood?

5. Is the “valley of Jehoshaphat a place where a literal judgment will
be made or does it stand as a figurative' representatlon of God
judging the nations in Christ? Prove it!

6. Why does Joel reverse ‘the saying of Isaiah when he says, “Beat
your plowshares into swords, and your pruning hooks into spears?”

7. Have strangers ever passed through Jerusalem since the time of
Joel—will Jerusalem be inhabited forever?
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“REPENT"

SERMON ON JOEL
Joel 2:12-14

INTRODUCTION

I. JOEL THE AUTHOR
A. Nothing but what is known about him in this book can be
discovered

1. Name means literally, Jehovah is God, which is providentially
according to his message
a. The name Joel is a common one among O. T. people,

cf. I Sam. 8:2; Neh. 11:9
B. His style

1. A literary master

a. Carefully polishes and beautifies his work as no other O. T.
writer

b. Everything is set before us vividly as though we ocurselves
were witnessing it

c. He adds detail to detail; parallelism to para.; each clear,
brief, distinct, a picture in itself, yet adding to the effect
of the whole

C. His character

1. The tenderness of his soul is evidenced by his lingering over
the desolation which he foresees’

2. He was, evidenced by his description of repentance, a man
of deep religious feelings, heartfelt experience and warm
sympathy

3. He threatens, warns and penetrates into the very recesses
of the soul with his figures of speech

4, He is a poetic man, yet one of strength, tenderness, insight
and dignity

5. He was a man of moral integrity, undoubtedly a native of
Judah being familiar with the Temple and the ministry of
the priesthood

1. BACKGROUND OF THE TIMES
A. Disasterous locust plague and drought has devastated the land
1. So severe that there is not enough even to present cereal
or drink offerings at the Temple
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2, So sevete that it is a “Day of Jehovah”
B. Prior to Joel's time Athaliah (wicked woman) ruled
1. But Jehoiada, high priest, led a revolt which deposed het

and put Joash, boy king, upon the throne

2, It was really Jehoiada, the high priest who was the voice

behind the throne ., . . the priesthood was in the ascendency
in Joel's day . . . they wetre the leaders of the people . .
to them Joel appeals for repentance,

3, Jehoiada started a revolt but it was short-lived and the

people had returned to formalism

4, So God sent these calamitous calls to repent . . . and sent

Joel to interpret the events

5. Already the people were on theit way to moral downfall

1II. PURPOSE AND TEACHING OF JOEL
A. Joel has been sent to call the covenant people to repentance
and holiness '
1. God desites a sanctified people throuugh whom He may

fulfill His covenant promises

B. To bring this people to repentance and holiness of life, the
great day of Jehovah's chastening judgment has come upon
the land in locust and drouught

1,

Thus the ever-recurring method of God in saving the wotld
is chastening judgment causing repentance, followed by re-
demption as He purifies a people fit for communion with
Him
This method reached its perfection in the Messiah and His
spiritual kingdom
a. Even the fitst coming of the Messiah is spoken of as a
day of Jehovah's judgment cf. Mal. 3:1-4; Jn. 9:39; 16:11
b. So combined in the Messiah and His kingdom is the
method of Ged'’s salvation—judgment and redemption
Each judgment/redemption experience of national Israel fore-
shadowed and predicted that final and complete judgment/
redemption expetience realized in Jesus' Ist advent and the
consumation awaits only His second advent
a. This is the message of Joel

C. And his message was primarily directed to his contemporaries

1.

2,

Judah was soon to come under the oppression of successive
world empires
The cruelty and corruption of these pagan opptessors would
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cause many of God’s elect to think God had forgotten His
covenant promises

. Joel was .commissioned to preach the ultimate act of God's

conquest over the powets of the world darkness. God
brought them to the valley of Jehoshaphat in Christ (Col
2:15)

THE DWELLING OF JESUS AMONG HIS PEOPLE—THE RESTORATION OF
THE COMMUNION BETWEEN GOD AND MAN, IS THE FINAL GOAL OF
JOEL’S PROPHECY . , ., THIS IMPLIES, OF COURSE, THAT GOD’S PEOPLE
HAVE BEEN FITTED FOR GOD'S PRESENCE AMONG THEM . , . JOEL
CALLS THE COVENANT PEOPLE TO REPENTANCE AND HOLINESS SO
THAT GOD CAN FULFILL THESE COVENANT PROMISES

DISCUSSION

1. PLEA FOR REPENTANCE, Ch. 1 & 2
A. The Exclaimer—God’s spokesman, the prophet

1.

2.

The prophet Joel is commissioned to put his message in the
form of an exclamation
So unprecedented were the calamities which had come
to Judah that for generations and generations back no one
could recall such a thing

. So unprecedented were they, they were to serve as a reminder

for generations to come

When God does such a thing there is no doubt about it . . .
He has dope it again and again but men deceived by their
own pride have not learned what God wants them to learn

B. The extent of God’s call to repent: IT IS VIVID, ARRESTING,
FORCEFUL, UNMISTAKABLE

1.

The crops, vineyards, fig trees were stripped of their bark,

splintered, chewed up, burned up

a. Something like no man’s land in the battle zone or like
the woods around an ammunition plant when it blows up

Joel represented even the beasts of the field and the ground

itself mourning

. v. 1:11 represents the farmers as unable to comprehend . . .

completely dumbfounded

. The food vanished . . . thete was nothing whatsoever to

joke about nothing to make one glad

. Barns and graneries falling into disuse and ruin . . .
. The beasts perplexed and dismayer, crying unto God for

water
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7, IT WAS A DAY OF GLOOM (like declatation of war) A DAY
OF DARKNESS , , , THICK DARKNESS , , , PEOPLE WERE
LIKE THOSE OF DUST BOWL DAYS ., , . EARTHQUAKES
C. The Executor of the plea—GOD, using natural agents
1. The locusts ate called “a nation”
2, What has come is a day of the Lord , , . destruction from
the hand of the Almighty
3, God used the drought to burn up the crops and pastures
" v, 19-20
4, The terrible nature of the locusts is described in 2:4-10
5. In v. 11 they ate called God's army . . . Hs is their general
.. . He commands them
MAKE NO MISTAKE ABOUT IT, GOD COMMANDS ALL OF NATURE AND
USES IT TO SERVE HIS PURPOSES OF CALLING MEN TO REPENTANCE
THERE IS NOT EVEN ONE FORM OF HUMAN GOVERNMENT ON THE
FACE OF THE EARTH EXCEPT GOD HAS ORDAINED IT TO BE SO . ., .
HE EBSTABLISHES THE BOUNDARIES OF NATIONS , , . HE SITS UPON
THE THRONE OF THE UNIVERSE , , . ALL NATURE AT HIS COMMAND

II. THE PLAN FOR REPENTANCE, Ch. 1-2
A, What we have done here is go through the two chaptets
selecting the words Joel uses to signify THE MANNER REPEN-
TANCE IS TO BE ACCOMPLISHED
B. The People
l..Awake, like the prodigal who came to himself
a. Repentance involves the powers of reason as well as
emotions
b. PEOPLE NEED TO WAKE UP TO WHAT GOD IS DOING IN
THIS AGE OF GRACE AND MERCY IN THE GOSPEL CALL
TO REPENT!
¢. THEY NEED TO WAKE UP TO THE FACT THAT IN CHRIST
THE WORLD HAS BEEN JUDGED AND CONDEMNED
2. Wail, lament, weep, like Peter
a. There needs to be sotrow for sin . . .
b. There needs to be wounded hearts, pricked consciences,
shame
3, Be confounded, men need to be humiliated before God . . .
to feel the futility of their own righteousness and wisdom
a. They need to be brought to the very point of death so
that they will learn to depend on God! II Cor. 1:8-9
4. Blow the trumpet in Zion—repentance must be proclaimed
a. Few people ever hear sermons on repentance today

207



JOEL

b. There are two kinds of promises in God’s book .
one equally as emphatic as the other: Curses and Bless-
ings; warnings and blessings

5. Tremble, again, that which God does in nature and through

His revelation in Christ should cause men to fear and rev-

erence God . . . THIS IS WHY THERE IS A LACK OF RE-

PENTANCE . . . THERE IS A LACK OF FEAR

a. When Jesus demonstrated His deity, Peter cried, Depart
from me for I am a sinful man

b. Men trembled when in the presence of angels

¢. We had better tremble when we read His word which is
just as pentrating, discerning and Holy in nature? THERE
JUST ISN'I' ANY EXCUSE FOR IRREVERANCE WHEN THE
WORD IS BEING READ OR PREACHED . . . FOR THIS IS
THE GOD BEFORE WHOM WE TREMBLE SPEAKING! .

6. Fast, mourn ... . GIVE YOURSELF TO CONCENTRATION ON

THAT WHICH IS SPIRITUAL . , . SET YOUR MIND ON THINGS
ABOVE

7. RETURN TO THE LORD WITH ALL YOUR HEART
C. The Priests ‘
1. Gird on sackcloth, pass the night in penitent prayer

a. IF THE SPIRITUAL LEADERS CANNOT LIVE PENITENT
LIVES HOW CAN ONE EXPECT THOSE OF THE FLOCK
TO REPENT?

b. FOR SOME REASON OR ANOTHER SOME PREACHERS AND
ELDERS AND DEACONS HAVE GOTTEN THE IDEA THAT
WHAT IS GOOD FOR THE OTHER MEMBERS OF THE
CHURCH IN REPENTANCE DOES NOT APPLY TO THEM

c. These are the kind of shepherds of the flock of whom
Ezekiel writes, Behold, 1 am against the shepherds; and I
will tequire my sheep 4t their hand and put a stop to
their feeding the sheep . . .

2. Sanctify a fast, call a solemn assembly

a. Religious leaders are to lead in CONCENTRATION ON

SPIRITUAL THINGS
3. Cry to the Lozd

a. Prayers of intercession, supplication to the Lord

b. Prayers of dependency get men in the right frame of mind
and attitude toward God in order that God may truly

bless them
PRAYERS DO NOT CHANGE THE MIND OF GOD . . , GOD IS UNCHANGE-
ABLE AND WITHOUT VARIATION . . . PRAYERS ARE MANIFESTATIONS
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THAT MEN ARE GETTING THEMSELVES INTO THE RIGHT RELATION-

SHIP TO GOD , , , MEN ARE SURRENDERING TO HIS WILL WHICH IS

TO BLESS AND GIVE MAN ALL HE NEEDS FOR LIFE AND GODLINESS
4. And so the priests are charged to Jament and wail . .,

III. PURPOSE OF REPENTANCE, Ch. 2 & 3
A, Immediate blessings
1. Restoration of the crops, 2:18-19
a. THESE ARE THE MATERIAL BLESSINGS GOD GAVE TO

b,

JUDAH FOR HER REPENTANCE

THESE SAME PRINCIPLES HOLD TRUE FOR ANY NATION
IN THE MATERIAL SENSE TODAY WHO WILL WALK
HUMBLY IN THE PENITENCE BEFORE THE GOD OF ALL
THE EARTH , , , THEY CAME TO GOD FEARING FORE-
FATHERS OF AMERICA, BUT HOW LONG THEY WILL
REMAIN IN VIEW OF AMERICA'S GROWING UNGODLI-
NESS IS UNCERTAIN!

2. Removal of the Plague, v. 20
a, GOD HAS POWER TO TAKE AWAY THE SCOURGE OF HIS

JUDGMENTS AND TO RENEW THE LAND AS IF IT HAD
NEVER BEEN JUDGED

3. Remembrance by the Lotd, v. 26-27
a. HERE JOEL BEGINS TO PASS FROM THE MATERIAL

b.

BLESSINGS INTO THE SPIRITUAL
The Lord will remember His people to protect them,
guard them and guide them

B. Future blessings, spiritual blessings, 2:28—3:21
1. God will prepare a new people
a, He will pour out His spirit upon all flesh

b.

THIS PROPHECY WAS FULFILLED, OF COURSE, IN THE
ESTABLISHMENT OF THE CHURCH Acts 2. THE PROPH-
ETS SPOKE OF THIS FUTURE EVENT IN DIFFERENT WAYS

2. God’s victory over the enemies of His people
a. THIS WAS INTENDED TO BE FULF’ILLED AT THE COMING

b.

OF. THE MESSIANIC KINGDOM ALSO

IT IS JUST THAT JOEL PUT IT IN THE VERNACULAR OF
THE PEOPLE OF HIS TIME! OF COURSE THERE WERE
JUDGMENTS UPON THE NATIONS THROUGHOUT THE
HISTORY OF THE O, T, PEOPLE BUT IT WAS ALL POINT-
ING TO THE FINAL OVERTHROW OF ALL WORLDLY
POWER IN THE COMING OF THE MESSIAH AND HIS
KINGDOM
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3. God's presence among His people, v. 3:17-21

a. GOD DWELLS IN ZION, THE CHURCH . . . THE CHURCH
IS A HABITATION OF GOD IN THE SPIRIT!

b. THE FOUNTAIN COMES FORTH FROM THE HOUSE OF
THE LORD TO REFRESH THE COVENANT PEOPLE

C. ZION WILL BE A HOLY KINGDOM AND IT WILL NEVER
AGAIN BE CONQUERED . . . STRANGERS WILL NEVER
AGAIN OVERCOME GOD’S PEOPLE

CONCLUSION

I. THE LESSON THAT GOD'S WAY IS THE WAY OF DISCI-

IL

L

PLINE .
A. Paul writes to the Hebrews that the Israelites of old did not
know God'’s way and fell through unbelief

GOD DOES NOT CHANGE BUT MAN MUST IN ORDER TO
RECEIVE THE BLESSINGS OF GOD

THE LESSON.THAT GODXS ULTIMATE PLANS WERE TO BE

PERFECTED IN THE MESSIAH AND THE MESSIANIC KING-

DOM '

A. We are the sons of the covenant . . . heirs of the promise

B. We are to be a new people, victorious, with God's presence
in our midsrt, protecting, sustaining, guiding
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MINOR PROPHETS

Jonah 3:1-5, 10

1 And the word of the LORD came unto Jonah the second time;
saying,

2 Arise, go unto Nineveh, that great city, and preach unto it the
pteaching that I bid thee.

3 So Jonah arose, and went unto Nineveh, according to the word
of the LORD. Now Nineveh was an exceeding great city of three days’
journey.

4 And Jonah began to enter into the city a day's journey, and he
cried, and said, Yet forty days, and Nineveh shall be overthrown.

5 So the people of Nineveh believed God, and proclaimed a fast,
and put on sackcloth, from the greatest of them even to the least of
them.

* * * * *

10 And God saw their works, that they turned from their evil
way; and God repented of the evil, that he had said that he would do
unto them; and he did it not,
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JONAH
INTRODUCTION

Awthor: Jonah (or yomab, which means litetally, 4 dove), the son of
Amittai, from Gath-hepber in Galilee, Jonah was a citizen of the
northern kingdom, Israel, The destructive critics attack the book as
“legendary, mythological—a fairy-tale” One of the reasons the book
is attacked as unbhistorical is the presence of Aramaic phrases within
the book which the critics say would be impossible if Jonah lived
at such an early date, The presence of Aramaisms in the book cannot
be made a criterion for determining the date or the authotship since
Aramaisms occur in Old Testament books from both early and Jate
periods, Furthermore, the recently discovered texts from Ras Shamra
contain Aramic elements and they date as eatly as 1500-1400 B.C.!
To deny the authenticity of Jonah is to impeach the integtity of our
Lord Jesus Christ for He not only verified the historicity of the miracles
recorded in the book (Matt, 12:39-40) but also the historicity of the
prophet’s mission to the Ninevites thus verifying the authorship and
veracity of the book! In addition to the foregoing proof of -the book’s
historicity, J. W. McGarey adds the following observations in his
little book “Jesus and Jonah”: (a) It is incredible to believe that any
Israelite, although capable of conceiving such a tale, would be so
irreverent toward one of the great prophets of his nation; (2) It is
even more incredible to believe that, if the book be a myth, the
chosen people would at any period of their history allowed such a
document a place in their Canon of Scriptures—nothing of the mythical
is to be found elsewhere!; (3) No Istaelite would ever invent a story
representing God showing metcy towards the Gentiles; (4) A late
date for the book makes the book to be wtitten hundreds of years
after the Assyrian city had fallen into virtual obscurity and obliteration!

Date: 1t is not difficult to date the book if the passage in II Kings
14:25-28 be accepted. Jeroboam II, under whom he catried out the
most of his ministry, reigned from 783-743 B.C. But, as Fairbairn
points out, this statement in II Kings 14 was made at a time when
the affairs of Israel were in the most shatteted and depressed con-
dition; “there was none shut up or left, nor any helper for Israel . . .”
and this was certainly not true in the days of Jeroboam. Israel had
been in this condition in the days of Joash, Jeroboam’s father, and
Joash gradually restored it by a succession of victories and began the
prosperous administration which Jetoboam inherited. So the ptediction
of Jonah concerning the recovery of Hamath and Damascus seems
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to belong to the reign of Joash, which would make Jomh a con-
temporary of both Elisha and Joel. Perhaps the date of Jonah would
best be put at approximately 800 B.C.

Background of the Times: It is important to understand what has
transpired in the history of the divided kingdoms as well as what is
cutrently taking place in Jonah’s time in order to understand the
purpose of the book. When God first decided to give part of the
kingdom over to Jeroboam I (I Kings 11:26-40), it was because
Solomon had perverted the chosen people from their God-appointed
purpose of leavening the heathen nations tound about them! Instead
of being an influénce for holiness and a witness to the true God,
the chosen people under Solomon incorporated heathenism into their
religion and their lives. Jeroboam the First was called by God to
bring reform (I Kings 11:37-39) and to be the witness God desired
among the heathen. But Jeroboam did not fulfill this high calling.
His perversion of worship by wotshipping idols caused great numbers
of the priests to desert back to Judah (II Chron. 11:13-14) while a
revived prosperity in the southern kingdom also led many to desert
back to Judah (II Chron. 15:9ff). Now this did not abate even
though thete were periods of supetficial reform between Jeroboam I
and Jeroboam II. Jehu, great-grandfather of Jeroboam II wrought
2 bloody purge of the prophets of Baal in his day. Jehoahaz, Jeroboam’s
grandfather also attempted a reform (see our comments on the Intro-
duction to Obadiah) but it was short-lived. And Jeroboam II followed
the example of his ancestors (II Kings 14:24) in keeping up the
idolatrous worship of the golden calves. He reigned for 41 years and
outwardly his tenute on the throne seemed to be one of prosperity,
peace and growth. But, as Amos and Hosea describe it, it was a time
of henious crime and licentious' indulgence (see our comments on
the Introductions to Amos and Hosea). The material prosperity was
a thin veneer covering the utter spiritual decadence which the pro-
phets, men of righteousness and faith, saw plainly.

Purpose: Israel had become so bereft of any right relationship to the
One True God they had begun to call Jehovah, Baal and Baal, Jehovah
(Hosea 2:16). So Jonah’s mission and the recording of it was to
teach Israel thar if they would repent God would spare them the
judgment that must inevitably come from the Righteous Jehovah
should they continue in wickedness. Further, if they should continue
in heathen wickedness and reject their divine calling to become a
peculiar people, a holy nation, witnesses to the One True God, then
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God had children among the Gentiles who would repent and thus
become the vessel God needed to catry out His purpose to redeem
the wotld. Fairbairn’s interpretation of Jonalh's behaviour at the
withdrawal of Nineveh's destruction by God is tied in with this
purpose of Jonah's mission, Mr, Fairbairn is persuaded that Jonah
is so desperately anxious that his own people, Israel, repent he believes
the only thing that will bring about this repentance is a terrible
manifestation of God's judgment upon this wicked Nineveh. So when
Nineveh is spared, Jomah is “greived and vexed sore,” not because
he is a sadist and delights in seeing thousands of people suffer, but
because he is sure that now Israel will not repent. Mr. Fairbairn
does not in any way attempt to excuse Jonah for the spiritual blindness
he manifests in misundetstanding the mercy God shows to the Gentiles
but his interpetation certainly portrays Jonah in a kinder light than
the sadistic, pessimistic, bigoted character by which he is usually
portrayed.  We personally feel Fairbairn’s treatment of Jomah s
fairer and represents a deeper understanding of this man whom God
called and Jesus praised. We shall have more to say about Mr.
Faitbairn’s book, “Jonah, His Life, Character, and Mission,” later in
our exegesis of the text.

Jesus pointed to Jonah twice as a typical prophecy of His Messiah-
ship. Jonah was a sign of the humiliating death, and glorious resur-
tection in the personal experience of the Messiah. The reception of
Jonah's preaching by the Gentiles also typified the fact that the
message of the Messiah would be rejected by the Jews and received
by the Gentiles (cf. Matt. 12:38-42). 'There are some . (Lange, for
example) who would, while in full agreeement as to the historicity of
the account, extend the typical nature of the book even farther. Mr,
Lange sees Jonah typifying the nation of Israel as follows: :

Jonah Israel
1. Sent to Nineveh to declare 1. Set amidst the heathen to de-
the nature of Jehovah to clare the nature of Jehovah to
. Gentiles. Gentiles.
2. Shuns his call and attempts to 2. Abandons purpose and goes
forget God by taking a trip. after other gods.
3. God attempts to reprove the 3. God calls them to repent
fugitive by a storm, ' through national calamities.
4. Jonah is thrown into the sea 4. Istael is thrown into the sea
and swallowed by a monster. of heathendom and swallowed
by a monster (“beast” says
Daniel).
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5. In adversity ]onah prays to 5. In adversity Israel turns. to

God. God. ‘
6. Jonah remains thete for a 6. Israel remains there for a def-
definite time alloted to serve inite time alloted to serve
God's purpose. God's putrpose. (Hosea 6:2),
7. The fish vomits Jonah out at 7. God stirs up Cyrus to “vomit”
the command of God. out Israel.
8. Jonah is sent a second, time to. 8. Istael is restored in order to
be a witness to the Gentiles, =~ be the holy nation she was

: . , putposed to be at her first call.
9. Jonah's -preaching works re- 9. Israel's bringing in the Mes-
pentance among the Gentiles. siah . works repentance among
. N the Gentiles,
10. Jonah rejects God’s mercy 10. Israel - rejects its Messizh be-
unto the Gentiles. cause of mercy extended to
the Gentiles.

After a numbet of years studying and teaching the Old Testament
Prophets and studying and teaching the book' of Hebrews and the
emphatic, all-inclusive statements concerning the typical nature of
the Old Testament in Hebrews, it is not difficule for us to accept
Mr. Lange’'s view as altogether in harmony with the typical nature
of the Old Testament. One has but to tefer to the many references
of the New Testament to see that the entire Old Testament, although
absolutely historical, was at the same time “a shadow of the good things
to come.” Compare the following teferences (Matt. 5:17; Lk. 24:25-27;
Lk. 24:44-49; Acts 3:18, 24; I Cor. 10-11 whete the word swpos
“type” is used; Heb. 8:5; 9:9; 9:23; 10:1). One thing is certain—
Jonah's experience was typical for the Lord Jesus so classified it!
And it is interesting that Jesus implied Jonah's experience was to be

a “sign” to the Jewish nation pointing to their Messiah and He inferred
that the Jews, even of His day, should so understand it!

In all our attempts to outline the book of Jonah and in all our
searching for suitable outlines we have found that the book falls
into four natural divisions (by chapter) which practically all com-
mentaries and survey books use as a standard outline.

Theme: God’s Messenger Is To Declate God’'s Message To All Men
(Rom. 3:29)

I Gods Messenger Runnmg From God (chapter 1)
A. The commission of Jonah (1:1-2)
B. The contrariety of Jonah (1:3-10)
C. The chastening of Jehovah (1:11-17)
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I God's Messenget Running To God (chapter 2)
A. The prayer of Jonah (2:1-6)
B. The promise of Jonah (2:7-9)
C. The preservation of Jonah (2:10)

III God's Messenger Running With God (chapter 3)
A. The commission renewed (3:1-3)
B. The cry for repentance (3:4)
C, The consequences of repentance (3:5-10)

IV God's Messenger Running Ahead of God (chapter 4)
A. The displeasure of Jonah (4:1-3)
B, The demonstration by Jehovah (4:4-10)
C. The declaration of Jehovah (4:11)

GOD’S MESSENGER RUNNING FROM GOD—
THE COMMISSION OF JONAH

TEXT: 1:1-2

1 Now the word of Jehovah came unto Jonah the son of Amittai,
saying, ‘

2 Arise, go to Nineveh, that great city, and cry against it; for their
wickedness is come up before me.

QUERIES

a. Who was Jonah—where did he live—when did he live?
b. Why send a Jewish prophet to a Gentile city?

PARAPHRASE

And now at Jehovah's appointed time in the course of events
the wotd of Jehovah was communicated to Jonah, the son of Amittai.
Jehovah said to Jonah, Arise and go with haste to that great Gentile
city of Nineveh, in Assytia, and preach My sentence of judgment
against it; for the wickedness of the people is great and it has come

up before Me.

SUMMARY

Jehovah's righteous judgment is about to fall upon Nineveh but He
commissions Jonah to go with a final message of repentance, which, if
heeded, will bring salvation from the impending judgment,
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COMMENT
v. 1-2 , ., . THE WORD OF JEHOVAH CAME SAYING . .. GO TO
NINEVAH . , . AND CRY AGAINST IT . .. The story of Jonah, begin-

ning with the conjunction vav, unites with all the preceding history of
God’s scheme of redemption and thus becomes “one more peatl of
great price” fitted to the whole string of peatls which form the price-
less revelation of God's grace to man. It has a specific purpose to
serve, it is not incongruous. It reminds the Jews of their election to
be a witness to the nations; it proclaims God's sovereignty over all
peoples; it typifies the Messiah’s humiliation and glorification; and it
prophesies Istael's chastening to come. It is God’s trumpet blast
warning both Jew and Gentile of their responsibilities toward Him
at a critical time in the scheme of redemption.

The city of Nineveh, according to Diodorus, was the greatest city
of antiquity. It had a population of about 600,000 and was some 80
miles in circumference. Upon its walls, 100 feet high, flanked with
1500 towers, each 200 feet high, four chariots could drive abreast. It
filled, together with the adjoining subutbs, the whole space between
the rivers Tigris, Khoer, the Upper or Great Zab, the Gasr Su, and
the mountainous boundary of the valley of the Tigris on the east. This
great metropolis occupied an area of about 18 square rmiles.

The first mention of Nineveh is in Gen. 10:11 where it is stated
that Nimrod (or Asshur) went out into Assyria, and builded Nineveh,
Rehoboth-Ir, Calah, and Resen, adding, “the same is the great city.” It
is very probable that the Nineveh of Jonah's day consisted of all these
cities in one “great city.” The first king of any greatness in Nineveh
was Assur-nasipal II (885-860 B.C.) who was watlike and cruel but
who welded Assyria into the best fighting machine of the ancient
world. Shalmaneser II (860-825 B.C.) was the first Assyrian king to
come in conflict with Istael. Ahab fought him and Jehu paid him
tribute. Then came Shansi-adad (825-808 B.C.) and then Adad-nirari
(808-783 B.C.). Adad-nirari is undoubtedly the person who was king
when Jonah went to “cry against” that great city. There are archaeo-
logical records to indicate that Adad-Nirari made reforms in his empire
similar to those of Amenophis IV in Egypt. And, under the reigns of
the three kings following Adad-Nirari (Shalmaneser III, 783-771 B.C;
Assur-dayan, 771-753 B.C.; Assur-lush, 753-747 B.C.) there was a let-
up in Assyrian conquests. In this period Israel recovered lost territoty,
Il Kings 14:25. These are hints that Jonah's influence on Nineveh
was profound.
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About 100 years later, under Sennacherib (705-681 B.C.) Nine-
veh blossomed into beauty and splendor that she had never known,
Sennacherib built his palace which covered 8 acres and was elevated
on a brick platform 90 feet above the city level. Flights of marble
steps led up all four sides of the palace and each entrance was flanked
by five pairs of human headed beasts, lions and other figures. These
palace ruins show numerous halls, rooms and passages, many of which
wete faced with slabs of coarse alabaster, sculptured in relief with
military operations, hunting-scenes, mythological figures, etc.

Assur-banipal (668-626), one of Assyria's last, but greatest kings,
built one of the ancient world’s greatest libraries, It contained origi-
nally over 100,000 volumes. It was thotoughly cataloged and indexed
and specific volumes wete easily referred to. Archaeologists have found
magnifying glasses supplied to read the many texts which, because of
voluminous amount of material, had to be written in small characters.
Among these volumes were such works as grammars, dictionaries, in-
terlinear translations, wotks on astronomy relating obsetvations of
eclipses and the like, religious texts, legal texts including the code of
Hammurabi, scientific works in taxonomy, geography and medicine,
poetty, epics on the great Deluge and the Creation, fiscal documents
relating to collection of taxes and works of various other natures.

About 612 B.C. Nineveh was destroyed by a coalition of armies
from the Babylonians and Medes. It happened exactly as Nahum, the
ptophet, predicted it. Its destruction was so complete that even its site
was forgotten. When Xenophon and his 10,000 passed by 200 years
later he thought the mounds wete the ruins of some Parthian city.
When Alexander the Great fought the famous battle of Atbela, 331
B.C., near the site of Nineveh, he did not know there had ever been
a city there.

To this cruel, cold-blooded, prolifigate, power-worshipping, material-
istic, animistic metropolis God sent Jonah. Jonah was commanded to
“preach against” that great city. Their wickedness cried out to the
whole earth and God saw it just as He had seen it before (Gen.
6:5; 18: 20-21). The wickedness of evety man and every nation
is a “cry against God.” But God has, by sending His Word, “ctied
out against all wickedness” (cf Rom. 1:18ff). Who will win in this
struggle? Men cty their rebellions against God—God cries His judg-
ments upon men. Whose voice shall be finally heard? The Bible
says God's cty will prevail and history confirms it!

But why send Jonah to a foreign nation? Did he not have enough
to do in preaching to his own people? No doubt he had preached
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to Israel time and time again of God’s judgment to come upon them
because of their materialism, rebellion and unbelief. But his preaching
had fallen upon sin-deafened ears. Nothing he said, however scathing,
could turn them from  their headlong plunge into heathenism. But
look again at Nineveh. Its power and security, its prolifigacy and
licentiousness had become a by-word throughout the whole world.
It was the subject upon evety lip—the fear in every heart. Whatever
might be achieved there by God through His prophet would not be
“as a thing done in a corner!” The report of whatever should be
accomplished there at Jonah's preaching would be reported throughout
the world!

¥ by this one call to repentance Jonah should effect the repentance
of this Gentile city; what a lesson that would be to the sin-calloused
hearts of Israel. It should reveal to Isracl the perverseness and foolish-
ness of her behaviour toward her loving God—it should make her
ashamed. If it did not so shame her into repentance then there was
nothing left for God to do but cast Israel out as one no longer worthy
to be called a child and receive and honor the recovered and penitent
prodigal, Nineveh. This is ptrecisely the use Jesus made of the preaching
of Jonah at Nineveh and its results. Jesus told the Jews of His own
generation that the people of Nineveh would rise up in the judgment
to condemn them, because #bgy had repented at Jonah's preaching;
while He, a greater than Jonah, spoke only to cold and unconcerned
hearts. 'The lesson to be learned from the response of the Gentiles
should be even more graphic to the Jews of Jonal's day. The Nine-
vites surrendeted to the call of God and ceased from their sins while
the covenant people despised God’s word and His prophet and hardened
their hearts fearing Him not. Israel then could only learn that
repentance, such as expressed by Nineveh, would bring salavation. The
only other. alternative was certain, sure and just retribution from the
God they insisted upon spurning.

This is a principle common to all ages. Jesus used it over and
over again (Mate. 8:10-12; 22:1-14; 21:33-41); Paul reiterated it
again and again both by example and precept (Acts 13:46-47; 28:24-28;
Romans 11, etc.). This principle is: God is not now nor was He
ever a respecter of persons, “But in every nation he that feareth him,
and worketh righteousness, is acceptable to him” (Acts 10:34). When
God chose the seed of Abraham He intended to bless not simply the
physical offspring of Abraham but the spiritual seed of Abraham.
The people of Israel in Jonah's day were in very real danger of
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forgetting this truth. Jonah is merely illustrating by an object-lesson
this great truth which Hosea would later prophesy (Hosea 1:10; 2:23)
and which Paul would quote in Romans 9:19-26. When God judged
and redeemed Israel it was a revelation—a lesson—to all mankind
at large. Just as Istael, in apostatizing, became as the heathen falling
under the judgment of God, so Israel in being redeemed upon her
repentance was equally a promise to all Gentiles of their tedemption
if they should repent. In the case of Jonah's preaching to the Gentiles
and bringing about their repentance and salvation it was this same
lesson in reverse—teaching the principle which those who should have
known it best had so readily forgotten!

This was why Jonah was sent. God would use the repentance
and salvation of Nineveh as a last effort of a loving Father to pro-
voke a recalcitrant child (Israel) to shame and to a jealousy that
would penitently seek the favor of its Father (cf. Rom. 10:19).
But Jonah, so intent upon his own opinion as how to best accomplish
Israel's repentance (which would be by 'a catastrophic display of
God's wrath upon the sin of Nineveh), was found “running ahead
of God.”

Another prophet, enamored of his own ideas as to how best
bring about the purposes of God, was also found “running ahead of
God” in a similar way and received a similar rebuke (cf. I Kings
19:9-14). The Jewish concept of the Messiah was one of a mighty
military despot who would come to bring the retribution of God upon
the Gentiles thus calling Israel to repentance but the Messiah came
with the “still small voice” and the Jews, having already formed their
concepts, rejected Him. We shall have more to say of this later.

QUIZ

1. How does this singularly unique book of Jonah fit into the whole
revelation of God?

2. How “great” was the city of Nineveh—population, atea, militarily?

3, Who was the king of Assyria when Jonah preached “against” its
capitol city?

4, What was the eventual fate of the city of Nineveh?

5. Why was Jonah sent to a Gentile city to preach “against” it?

6. Are there any illustrations of other ages and other people of God's
putpose in Jonah's commission? Name some!
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GOD’S MESSENGER RUNNING FROM GOD—
THE CONTRARIETY OF JONAH

TEXT: 1:3-10

3 But Jonah rose up to flee unto Tarshish from the presence of
Jehovah; and he went down to Joppa, and found a ship going to
Tarshish: so he paid the fare thereof, and went down into it, to go
with them unto Tarshish from the presence of Jehovah.

4 But Jehovah sent out a great wind upon the sea, and there was a
mighty tempest on the sea, so that the ship was like to be broken.

5 Then the mariners were afraid, and cried every man unto his god;
and they cast forth the wares that were in the ship into the sea,
to lighten it unto them., But Jonah was gone down into the inner-
most parts of the ship; and he lay, and was fast asleep.

6 So the shipmaster came to him, and said unto him, What meanest
thou, O sleeper? arise, call upon thy God, if so be that God will
think upon us that we perish not. ‘

7 And they said every one to his fellow, Come, and let us cast lots,
that we may know for whose cause this evil is upon us. So they
ceast lots, and the lot fell upon Jonah,

8 Then said they unto him, Tell us, we pray thee, for whose cause this
evil is upon us; what is thine occupation? and whence comest thou?
what is thy country? and of what people art thou?

9 And he said unto them, I am a Hebtrew; and I fear Jehovah, the
God of heaven, who hath made the sea and the dry land.

10 Then were the men exceedingly afraid, and said unto him, What is
this that thou hast done? For the men knew that he was fleeing from
the presence of Jehovah, because be had told them.

QUERIES

a. How did Jonah think he could flee “from the presence of Jehovah?”
b. How could Jonah sleep through the storm upon the sea?
¢. Why did the mariners want to know so much about Jonah?

" PARAPHRASE

But Jonah did not want to go to Nineveh so he decided to go
far, far away to Tarshish hoping thereby to relieve himself of the ob-
ligation of serving God in this special task. He went down to the
great seaport of Joppa and finding a ship there bound for Tarshish, he
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paid his fare and went aboard and climbed down into the innes-most
part of the ship and sailed with them in otdet to be free of the re-
sponsibility of this particular task God had given him. But God sent
one of His servants to bring a great wind upon the sea and there was
a mighty tempest on the sea which threatened to break the ship apart.
Fearing for their lives, the desperate sailors cried to their gods for help
and threw the cargo overboard in order to lighten the ship. All this
time Jonah was sound asleep down in the hold of the ship. So the
captain went down after him. What do you mean sleeping at a time
like this? he said, Get up and cty to your god and perhaps he will
bave mercy upon us and keep us from perishing. Then the ctew de-
cided to cast lots to see which one of them had offended the gods
and caused this terrible storm; and the lot fell upon Jonah. You, who
have brought this displeasute of the gods upon us, tell us, they said,
Who ate you? What is your occupation? Whete ate you from? What
is your countty—and your nationality? Jonah replied, I am a Hebrew;
I worship Jehovah, the God of heaven, who made the earth and the
sea. 'Then the sailors wete terrified and yelled at him, Why have
you done this? ‘They knew that he was fleeing from the presence of
Jehovah, because he had told them.

SUMMARY

Jonah, thinking to relieve himself of the prophetic responsibility
if he gets away from the place where this commission was given, flees
toward Tarshish, But God arrests him in the middle of the ocean by
a storm and the falling of a lot upon him. Jonah then confesses his
failure to the ship's crew.

COMMENT
v. 3 JONAH ROSE UP TO FLEE UNTO TARSHISH FROM THE PRES-
ENCE OF JEHOVAH ... Was Jonah foolish enough to think that he

could hide from God? Destructive liberal critics of the Bible say that
the phrase “from the presence of Jehovah” indicates a “tribal concept
of God.” That is, the liberal critics think the Hebrews of Jonah's day
had the same concept of their God as the heathen did of theits—each
ethnic group of people had their own localized gods—and when they
got away from their homeland the local gods had no power over them.
This attack upon the supernatural character of the Bible is too absutd
to be given much credence by anyone who has ever read the Bible at
all. Long before Jonah ever lived the Hebrew people knew that Je-
hovah God was the Only True God and that He was Creator and Sus-
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tainer of the whole universe—that His presence was everywhere (cf.
Psa. 139:7ff). What then is the meaning of this phrase “from the
presence of Jehovah?” © The Jewish commentator, Kimchi, says, “He
imagined that if he went out of the land of Israel, the Spirit of prophecy
would not rest upon him’’ In other words, Jonah was simply trying
to rid himself of the responsibilities of his official status in this one
patticular task of going to Nineveh. ‘The phrase “ . . . presence of
Jehovah” is often used to indicate some official capacity (cf. Gen.
41:46; Deut. 10:8; I Kings 17:1; 18:15; II Kings 3:14; Lk, 1:19).
Jonah’s intention was not to hide himself from the ommnipotent God,
but to withdraw from the setvice of Jehovah. So Jonah acted, as men
often do today who do not like God’s call upon their lives to special
service, by removing themselves as far as possible from being under the
influence of God, and from the place where he coxld fulfill God’s com-
mand. All the circumstances which weighed upon Jonah’s soul causing
such disobedience we ate not told. However, he gives us one reason
himself near the end of the book (4:2). Fairbairn supposes Jonah
to have rationalized thus: “Alas! what can I hope to accomplish as the
bearer of God's message against the crying sins and abominations of
Nineveh? I, a solitary individual, a poor and usnknown stranger, in
the midst of a proud, overgrown city, tevelling in wealth and wanton-
ness! What success have I had at home even among the people of
my own tongue and nation? Here, with every advantage on my side,
I have borne the testimony of God in vain, and have seen the hand
of the Lord stretched out to save from impending ruin, with no other
effect among the people at large than of giving new wings to profligacy
and cotruption. My soul is alteady sick with looking at the things
which have been proceeding around me; my hands hang down nerveless
and enfeebled; and yet I am the man to be sent to deal with that
mighty mass of pride and unrestrained wickedness! Is there the least
likelihood of their listening to my voice? . . . And, whatever success
might attend my labors when transferred to that distant field, will
not He who has so long spared Israel under so many provocations,
much more spare them? Why may not matters, then, be allowed
to take their course? Or, if the call to repentance must be proclaimed,
let it be at least committed to one better prepared for the toils and
difficulties of the undertaking.” Discouragement, the devil's sharpest
knife, has stabbed the heart of Jonah and many a preacher of God
since, weakening their faith and prodding them into “fleeing from
the presence of Jehovah.” Jonah had seen no visible “success” from
his ministry and so he was ready to quit. He had seen enough in
the past to believe that all his preaching to Nineveh would not bring
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the judgment of God upon them but mercy which would be but another
failure. His faith was not strong enough yet to accept at all times

.that the ways of men ate not always the ways of God (Isa. 55:8).

When Isaiah was warned many years later that his preaching would
not be listened to, Isaiah cried out, “How long, O Lotd?” The Lord
answered Isaiah and all preachets who have ever asked the same
question, “Until cities be waste without inhabitant, and houses without
man, and the land become utterly waste . . .” (Isa. 6:9ff). YLack of
apparent success, untesponsive listeners, discoutagement blinded the eyes
of Jonah to the power of God and he went with haste to the city of
Joppa, one of Istael’s gtreatest seaports, and paid his fare on a ship bound
for Tatshish. :

Tarshish is probably Tartessus, in Spain, about 2000 miles west
of Palestine, and one of the most western points of all the Phoenician
trade, Jonah was fleeing in as opposite a direction from Nineveh as
he could go, as Nineveh is almost ditectly east of Palestine about
500 miles. Joppa is the city whete Peter was when God called him
to take the Gospel to the Gentile army captain, Cornelius (Acts 10:5ff).

v. 45 BUT JEHOVAH SENT OUT A GREAT WIND UPON THE SEA
. . THEN THE MARINERS WERE AFRAID . ., , BUT JONAH ., . . WAS
FAST ASLEEP, His going out from the presence of the Lord did not
ensute his escape from the government of the Lord. All the forces
of nature are at the command of God, and are pressed into His
service when need requires, ‘The ship started on course, but God
sent out a wind (cf. Psa. 104:4; Heb. 1:7). The marinetrs wete
heathen—they were polytheists—men who worshipped many gods.
This tempest was so severe that even these experienced seamen wete
terrified.  'When prayer to each one’s deity did not avail they hurled
theit cargo overboatd, but even this did not help. The ship was
groaning and creaking, tossed about, and in immediate danger of
breaking apart. And Jonah was fast asleep! It is hardly justifiable
to attribute his ability to sleep through the storm to a pervetse
stupified, seared conscience. He was probably so exhausted from the
long trip from Gath-hephet to Joppa (a distance of some 60-70
miles) and from the psychological wrestling with his soul (which
causes physical exhaustion) that he simply fell intx a deep sleep
which the rocking and rolling of the ship might even have helped,
as we outselves have experienced drowsiness induced by the rolling
of a ship under our feet,

v. 6-7 , . ., WHAT MEANEST THOU, O SLEEPER? ., . , COME,
AND LET US CAST LOTS , ., . AND THE LOT FELL UPON JONAH,
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The “chief-sailor” (shipmaster) remembered the passenger who had
boarded at Joppa and probably had been informed that he was asleep
down in the hold. Jonah had told them (exactly when, we ate not
told) that his purpose for buying passage was to flee from the
presence of Jehovah (v. 10). So the chief “rope-puller” (the literal
word for “sailor”) awakened Jomah shouting, over the noise of the
storm and in incredulity that he could sleep, “What do you mean
sleeping at a time like this? Get up and call upon your God in hope
that he will loock with favor upon us all that we do not perish”
These ploytheists had tried calling upon evety god tepresented by
every other man on board all to no avail. They had thrown the
cargo overboard. Now, they will try Jonah’s god. The record does
not indicate whethet Jonah prayed then or not, but the crew decided
to take further action as a last resort. These sailots were at their
wits' end when it occurred to them that this violent storm was the
expression of the gods' anger with someone on board.  Although
many of the ancient and contemporary heathenistic concepts of God
and natural phenomena are uttetly false yet the Bible reveals very
plainly that there is a relationship between man’s sin and natural
calamity (see our comments on Joel and Special Studies on Prophetic
Philisophy of History and The Day of Jehovah).

The Arabic word which cotresponds to the Hebrew word “lot”
is translated “stone, pebble, etc.” Stones, pebbles, dice, colored balls,
pieces of wood of different lengths, and so on, wete used for the
“casting of lots.” Because men of old believed that the will of the
powers which ruled over man’s destiny could be known in this way,
it was a common ptactice to cast lots for important decisions. We
also read that individual Israelites and the entire nation made use
quite frequently of some sort of “lot.” The Urim and Thummim,
placed into the breastplate fastened to the ephod worn by the high
priest in his official duties served to reveal God's will, the exact
manner of such revelation being unknown to us (cf. Ex. 28:30; Num.
27:21; Josh. 9:14; 1 Sam. 22:10, 13, 15; 23:6-13; 30:7ff; Neh, 7:65).
The Lotd commanded the casting of lots only in important  mattets
(Lev. 16:8; Num. 26:53ff; 33:54; 34:13; Josh. 7:13ff; chs. 14-21).
Saul's use of the lot (I Sam. 14:37-45) was an act of a king rejected
by God (I Sam. 13:13ff), an example illustrating Prov. 13:33, without
giving permission to resort to casting the lot. In the New Testament
there is no divine command to cast lots and only one example of such
being done (Acts 1:26). Neither the deacons (Acts 6:1-6), nor
Paul and Barnabas as missionaries to the heathen (Acts 13:1ff), nor
the delegation sent to Antioch by the congregation at Jerusalem (Acts
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155:22ff), nor the evangelists placed in the newly planted congte-
gations ( I Tim. 4:14; Titus 1:5) were chosen by casting lots. We
do not think it would be sinful if a congregation or individual Christians
resorted to the lot in order to decide certain details in carrying out
a wotk in which they are agreed in general. But the outcome of
the lot is not to be regarded as a divine decree, God has made
know His will through which “he has granted unto us all things
that pertain unto life and godliness, thtough a knowledge of Him
(Cheist)” (II Pet. 1:3ff), God has given us minds to make intelli-
gent decisions and when our decisions are in accord with His revealed
word we do not need to cast lots.

In the Old Testament times God revealed His will in “divers
portions and divers mannets” (Heb, 1:1), In the case of Jonah
hete it is vety evident that God controlled the outcome of the casting
of the lots. 'The lot fell upon Jonah, It was God's way of saying,
“Thou att the man!”

v. 89 . . WHAT IS THINE OCCUPATION? AND WHENCE COMEST
THOU? , , . I AM A HEBREW, AND 1 FEAR JEHOVAH ., . . They
inquited about his occupation, because it might be a disreputable
one, and one which excited the wrath of the gods; also about his
patentage, and especially about the land and people from which he
sprang, in otdet that they might deal with him according to his
position, or influential friendships, They would not want to deal
severely with a man whose influence might get them into trouble
later.

We cannot but admire the frankness of Jonah's confession of
guilt, and his willing surrender to the claims of justice, when he was
tempted sorely to take an opposite course. This certainly shows
that Jonah’s conscience was not seated over. He answers their questions
truthfully and at the same time finds an opportunity to bear witness
to the One True God. His testimony resembles a great deal that
made by the apostle to the Gentiles (Acts 14:14-18; 17:22-31).

v. 10 . . . WHAT IS THIS THAT THOU HAST DONE? Now if
Jonah's claims were true, it was Jonah’s God who had sent the
storm., How then could Jonah rebel against such a god? The sailots
were amazed by what Jonah had told them. It was as if they said,
“Jonah, if your god is the god of heaven, sea, and land, how could
you dare disobey him and run away from his command to you?”
They also wanted to know why he had involved them in his troubles
with his god!
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QUIZ

Was Jonah foolish enough to think he could hide from God? |

What does the phrase “. . . from the presence of Jehovah” mean?
Why did Jonah “flee from the presence of Jehovah?”

Whete is Tarshish?

Why was Jonah asleep?

Should we try to determine God’s will by casting lots?

Why did the sailors question Jonah about his occupation, country, etc.?

NV RN~

GOD’S MESSENGER RUNNING FROM GOD—
THE CHASTENING OF JEHOVAH

TEXT: 1:11-17

11 Then said they unto him, What shall we do unto thee, that the sea
may be calm unto us? for the sea grew more and more tempestuous.

12 And he said unto them, Take me up, and cast me forth into the sea;
so shall the sea be calm unto you: for I know that for my sake this
great tempest is upon you.

13 Nevertheless the men rowed hard to get back to the land; but they
could not: for the sea grew more and more tempestuous against them.,

14 Wherefore they cried unto Jehovah, and said, We beseech thee,
O Jehovah, we beseech thee, let us not perish for this man’s life, and
lay not upon us innocent blood; for thou, O Jehovah, hast done as
it pleased thee.

15 So they took up Jonah, and cast him forth into the sea; and the sea
ceased from its raging.

16 Then the men feated Jehovah exceedingly; and they offered a
sacrifice unto Jehovah, and made vows.

17 And Jehovah prepared a great fish to swallow up Jonah; and
Jonah was in the belly of the fish three days and three nights.

QUERIES

a. How did Jonah know God wanted him thrown into the sea?
b.- Would God hear the prayers of these heathen?
¢. What sort of fish swallowed Jonah?

PARAPHRASE

Then the mariners said, Either you pronounce your own sentence
or tell us what your god would have us do to you that this stormy
sea may be calmed—we are not going to be responsible for guessing
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at what should be done, The sea and the storm grtew worse and
worse. Then Jonah, knowing from God's revelations of the severity
of His justice, said, Throw me out into the sea and then the sea
will become calm again, I know that this terrible storm has come
because of my rebellion and I deserve to die for it, But the mariners
do not at once thtow Jonah into the sea and try harder to row the
boat to the land and safety but they are not able to do so because
the storm grew even more fietce than before. 'Then they taised a
prayerful cty to Jehovah, Jonah’s God; O Jehovah, do not make us
die for this man’s sin—do not hold us responsible for his death,
In the sending of the storm and the falling of the lot upon him,
you have ordained that we must cast him into the sea—it is your
doing and not ours. ‘Then they picked up Jonah and threw him
ovetboard into the raging sea—and the stotm stopped suddenly! The
seamen were gripped with fear of Jehovah and they immediately
offered a sacrifice and made vows to Jehovah, As for Jonah, the
Lord had prepared a great fish to swallow him; and Jonah was in
the belly of this fish for three days and three nights.

SUMMARY

Jonah knows that this raging storm is God’s chastening hand
against him. He surrenders to God’s justice and commits himself to
death for his rebellion. As he is cast into the sea, the storm ceases,
and he is swallowed by God’s providentially ptepared fish.

COMMENT
v 1112, . . WHAT SHALL WE DO UNTO THEE . , . TAKE ME
UP, AND CAST ME FORTH INTO THE SEA , ., . The “lot” having

fallen upon Jonah, coupled with Jonah's confession of fleeing from
the presence of Jehovah, the men correctly conclude that Jonah must
somehow be made to atone for his sin. They have seen enough and
Jonah has told them enough to make them very reluctant in pre-
suming to pronounce sentence upon this Hebrew themselves. They
know Jonah is a prophet of his God and so they ask him what shall
be done.

Jonah's reply is that he should be cast into the raging sea “because
I know that for my sake this great tempest is upon you” K & D
say, “He pronounces this sentence, not by virtue of any prophetic
inspiration (direct tevelation from God), but as a believing Israelite
who is well acquainted with the sevetity of the justice of the holy
God, both from the law and from the history of his nation.” This
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is correct. Every Hebrew would know from such historic incidents
as Achan, Uzzah, Korah and others of the severity of the justice
of the holy God. Pusey says, “In that he says, I know, he marks that
he had a revelation; . . .” Whichever be the case, the subsequent
calm of the storm shows Jonah's pronouncement to be God's will -

v. 13 NEVERTHELESS THE MEN ROWED HARD TO GET THEM
BACK TO THE LAND, Even though Jonah asked the crew to throw
him overboard, they wete reluctant to do so. Not because of any
feeling of miercy towards Jonah, but probably they hesitated to lay
hold of a man after whom a god would chase and raise such a storm.
This Hebrew was a chosen servant of a most powerful god. They
may have reasoned that this powerful god would be mote pleased if
they could deliver the runaway prophet safe to the land. But row
as hard as they might, the storm only increased in fury. This would
be a final demonstration to them that oply the life of Jonah would
satisfy his god.

v. 14.15 . . . WE BESEECH THEE, LET US NOT PERISH FOR THIS
MAN’S LIFE, AND LAY NOT UPON US INNOCENT BLOOD . . . SO
THEY TOOK UP JONAH, AND CAST HIM FORTH INTO THE SEA
These heathen seamen saw that there was no possibility of rowing
to land against this storm whose raging increased by the moment, so
they began to shout a prayerful cty to Jonah's god. If, as the cir-
cumstances seemed to dictate, Jonah must be cast into the sea, they
wanted to be sure it was all right with Jonah's god. They did not
want to be found in rebellion against such a god as this. If such
a god could pursue a reluctant prophet to the middle of the sea
and bring on such a storm as this, what might he do to these sailors
who had never even prayed to him before? Their prayer contained
twa requests. First they prayed, Do not let us perish along with and
because of this man. Secondly they prayed, Do not hold us guilty of
willful murder in the case of this man—we ate innocent of his blood.
It is all between this man and his god—we ate innocent bystanders.
We had no control over Jonah—he did what he did of his own free
will; we had no control over the falling of the lot upon him and
we are not therefore guilty when we throw him overboard. ‘The
circumstances leading to the present predicament were not of their
own choosing, but, rather, Johah's god had done as it pleased him.
As Calvin suggests, “We see, therefore, that although they had never
enjoyed the teaching of the law, they had been so taught by nature,
that they knew vety well that the blood of man was dear to God,
and precious in His sight” All heathen races have enough of the
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revelation of God’s chatacter through Natute to condemn them under
sin (cf. Rom. 1:18-32; 2:11-16). What they now need is God's
special revelation in Jesus Christ in the New Testament to save them
by His gracel ‘This revelation they can never know unless it be
preached to them, and how shall preachets go to them except the
chutches send them (cf, Rom, 10:13-17),

Having prayed to Jonah's god, the seaman lifted Jonah up and
hutled him into the sea. Repentance was beginning to have its way
in Jonah's heart. He did not resist, He surrendered to God's will
and God's way. And with fearful, awe-inspiring suddenness, the sea
ceased its tossing and churning and became calm! It was a miracle)
This, among other things, is one of the unique characteristics of the
book of Jonah.

a. Jonah is the only minor prophet in whose career the miraculous
plays a prominent tole.

b. Jonah is the only minor prophet whose major activity is on
foreign soil.

¢, The only minor prophet who preaches exclusively to a foreign people.

d. The book is the only latter prophet cast in natrative form.

e. Jonah is the only Old Testament character represented as taking
a trip on the Mediterranean.

f. Jonah is also the only minor prophet mentioned by Jesus by name.

g Jonah is the only OId Testament character likened by the Lotd to
Himself,

h. The book stresses universalism mote than any other minor prophet.

v. 16-17 . ., . THEY OFFERED A SACRIFICE UNTO JEHOVAH, AND
MADE VOWS , . . AND JEHOVAH PREPARED A GREAT FISH TO SWALLOW
UP JONAH, AND JONAH WAS IN THE BELLY OF THE FISH THREE DAYS
AND THREE NIGHTS The sudden calming of the sea proved conclusively
to the sailors that the storm had come on Jonah's account and that
they had not shed innocent blood by casting him into the sea and
that Jonah's god had been pleased with their actions. So they
sactificed, Perhaps they had fetained an animal or two on board
during the storm for just such an occasion. They not only wotshipped
Jonah's god then but made vows, presumably to do so at a later
date also. Pusey thinks these heathen sailors were converted and
became, “perhaps . . . the first preachets among the heathen, and
their account of their own wondetful deliverance prepared the way
for Jonah's mission to Nineveh.” W. L. Banks in his book, “Jonah,
The Reluctant Prophet,” is skeptical and says, “Fear is a great inventor,
Many things are done and many vows ate made under stress and
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strain which, when conditions become more favorable, are soon for-
gotten. This characteristic of human nature creates doubt in our
minds that these men abandoned their own gods_to fully serve Jehovah,
the God of Jonah and Israel” On the other hand, remember the
conversion of a great heathen king, Nebuchadnezzar, who experienced
the mighty hand of God (cf. Dan, 4:28-37).

Be that as it may, the significant portion of this section is verse
17 concerning the great fish and the three days and three nights.
First, let us take a look at the “fish story” The word in Hebrew
is dag gadol (“fish, great”). Dag may be a fish of any species, in-
cluding the whale (cf. Gen. 9:2; Num. 11:22; Neh. 13:16). The
continuous debate over whether there are fish in the Mediterranean,
or any other ocean, that could swallow a man is actually beside she
poimt since it is said that the Lord prepared the fish. There are
certain species of sharks in the Mediterranean capable of swallowing
a man. K & D, Lange, Pusey and others have documented evidence
that these shatks (squwalus carcharias) have swallowed horses later
found whole, inside them. In the year 1758, according to Muller,
“a sailor fell overboard from a frigate in very stormy weather, into
the Mediterranean Sea, and was immediately taken into the jaws
of a great fish and disappeared. The captain, however, ordered a gun,
which was standing on the deck, to be discharged at the shark, and the
cannon-ball struck it, so that it vomited up again the sailor that it
had swallowed, who was then taken up alive, and very little hurt . . "
The miracle is not so much the fact that there was a fish large
enough to swallow a man but in the fact that the fish was at the
right place at the right time and in the fact that Jonah survived
for “three days and three nights” The event is unequivocally, a
miracle. Besides, the issue is not taken to be decided on a basis of
whether it is possible or not—but on a basis of did it actually
happen or not—are there enough witnesses to the veracity of the
book to establish it as a recotd of an actual event or not! See our
Introduction to this book for proof of its historicity and veracity.

Now, let us deal with the phrase, “thrtee days and three nights.”
Jesus, we know, used this incident to refer to His own death and
resurrection as a sign (Matt. 12:40). Jesus’ use of this incident form
what is alleged to be a contradiction in view of the fact that Jesus,
being crucified and buried late on Friday and resurrected on Sunday
morning early could not have been in the tomb 72 hours. Lange
says, “Thtee days and three nights is a Hebrew expression, which
does not describe, with chronological exactness, the space of seventy-
two hours, but corresponds to our mode of designating time by such
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phbrases as ‘the day after to-mottow, ‘the day before yesterday, (I
Sam, 30:1; I Sam, 30:12; Esth, 4:16).” K & D say, “The three days
and three nights are not to be regarded as fully three times twenty
(four) hours, but are to be intetpreted according to Hebrew usage,
as signifying that Jonah was vomited up again on the third day after
he had been swallowed (cf. Esth, 4:16 with v. 1 and Tob. 3:12, 13).”
McGarvey, in “Jesus and Jonah,” says, “It was the invariable custom
of Hebrew writets to count a fraction of a year, or a day, at the
beginning of a series and at the end of it, as each a year, or a day.
This can be demonstrated by many examples . . . (I Kings 15:1,
2, 8, 9; 15:25, 28; 15:33; 16:6, 8, for years, and cf. Gen. 42:17-18;
Esth, 4:16; 4:1; Acts 10:3, 7, 8, 9, 23, 24, 30; Matt, 27:63, 64 for
days).” McGatvey points out that “After three days,” and “on the
third day,” wete simply equivalent colloquialisms of the Hebrew
people (cf. Mk. 8:31; 9:31; 10:34 with Matt, 16:21; 17:23; 20:19;
Lk, 9:22; 18:33; 24:7, 46). If, then, Jesus could at one time say
in strict compliance with Jewish usage, that he would rise after three
days, He could with precisely the same meaning say that He would
be in the grave three days and three nights. Neither assertion, says
Mr. McGarvey, would be true according to modern usage, but both
would be strictly true accotding to the usage of the Hebrews. For
more study on this question see The Gospel of John, Vol. II, pg. 405-
408, by Paul T. Butler, pub. College Press,

QUIZ

Where did Jonah get the idea that he should be cast into the sea?
Why didn't the seamen thus throw Jonah into the sea immediately?
What finally persuaded the seamen to throw him into the sea?

Make a list of the unique characteristics of the book of Jonah.

What did the sudden calming of the sea prove to the sailots?

Is the account of Jonah being swallowed by a great fish incredible?
if not, why not?

7. What is the meaning of the phrase “three days and three nights?”

GOD’S MESSENGER RUNNING TO GOD—
THE PRAYER OF JONAH

TEXT: 2:1-6
1 Then Jonah prayed unto Jehovah his God out of the fish's belly.
2 And he said, I called by reason of mine affliction unto Jehovah, And
he answered me; Out of the belly of Sheol cried I, And thou heardest
my voice.

AWM RN
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1:17 JOWNAH

3 For thou didst cast me nto the depth, in the heart of the seas, And
the flood was round about me; All thy waves and thy billows passed
over me.

4 And I said, I am cast out from before thine eyes; Yet I will look
again toward thy holy temple.

5 'The waters compassed me about, even to the soul; The deep was round
about me; The weeds were wrapped about my head.

6 I went down to the bottoms of the mountains; The earth with its bars
closed upon me for ever; Yet hast thou brought up my life from the
pit, O Jehovah my God.

QUERIES

a. How could Jonah pray while in the belly of the fish?
b. Whete is “Sheol?”
:C. What does Jonah mean by “the bottoms of the mountains?”

PARAPHRASE

Then Jonzh turned his heart and mind to the Lord his God
and prayed from his heart in the belly of this great fish. He prayed,
It was my affliction ‘which caused me to call upon the Lotd, and the
Lotd heard me! When I was in the embrace of death and the very
grave itself I cried uato the Lord and You, O Lotd, heard my plea.
You cast me down into the very depths of the sea and I was sur-
rounded by the waters. The raging waves and billows you sent to ar-
rest me, Lord, passed over me. Then I realized that I had been ban-
ished from Your protecting love and care because of my sin; yet in
faith I look forward to the hope that I would once again come into Your
presence to worship You in Your holy temple. Yes, I was so sure
that the sea was my grave that I despaired even in my soul. I sank
beneath the waves and death was very near. The waters closed above
me; the seaweed wrapped itself around my head. I sank to the very
bottom of the sea where the foundations of the mountains are found.
The way back to the earth was barred to me as a door of escape is
bolted; yes, O Lord, My God, you rescued my life and brought me up
from the very grave itself!

SUMMARY

Jonah's “soul was sorrowful even unto death” (cf. Matt. 26:38)
and he “despaired even of life itself” (cf. II Cor. 1:8). He was so
close to death that he considered himself actually dead. Yet the Lord
delivered him back to life.
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THE PRAYER 2:1-6
COMMENT

According to the destructive “higher ctitics” of the Old Testament
this book we know as the book of Jonah was written by an unknown
composer who took legends and mythological fairy-tales and formed it
into the present book of Jonah. In the course of time this composition
is supposed to have received certain changes, the most notable of which
was the inclusion of the “thanksgiving song” (2:3-10) with 2:2 as an
introduction to this song, Those who believe that chapter 2 contains
a psalm from a different source than the rest of the book of Jonah
give the following arguments:

a. In 2:1 it is said that Jonah prayed, but what actually follows is
not a prayer but a psalm of thanksgiving for deliverance. And
furthermore, they say, this psalm which suggests its connection
with Jonah's experiences. One critic was sure that verse 5 ex-
cluded the idea that Jonah was in the fish's belly, because
“weeds do not grow in a whale’s belly.”

b. The critics say, lastly, that the text reads smoothly without this
psalm, if 2:10 be placed immediately after 2:1; this proves it
is not a part of the original,

Dr. Edward J. Young, in Introduction To The Old Testament, pp. 280-
282, gives a conclusive defense of the unity of the book of Jonah. We
include here his defense of chapter 2:

2. In the first place, if 2:2-9 be removed from the book of Jonah,
the symmetry of the book is most certainly destroyed.

b. Thete is no conflict between the statement that Jonah prayed,
and a psalm of thanksgiving—for is not thanksgiving of the
vety essence of prayer??

¢ Of course weeds do not grow in whale’s bellies, buc this is noz
a psalm of thanksgiving for deliverance from a whale’s belly,
but of deliverance from drowning in the depths of the sea.

d. The prayer does not take place before the deliverance when
we realize Jonah was saved when he was swallowed by the
great fish and that his prayer was made then.

e, That there is nothing in the psalm which connects it with
Jonah's experience is so absurd as to merit no answer!

There ate some who explain the prayer as simply a fragmented col-
lection of the book of Psalms interpolated here in Jonah's book by an
unknown redactor (editor). Moeller makes the following comparisons:
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2:1 JONAH

Jonah 2 Psalm
3b 18:7; 120:1
4b 18:6; 30:4
5 42:8
6 31:23; 5.8
7 18:8; 69:2f
8 18:17; 30:4; 103:4
9 142:4; 143:4; 18:7; 5:8
10 88:3; 31;7; 26:7; 50:14, 23; 42:5; 116:17

This is no evidgnce, whatscever, for an unknown redactor inter-
polating excerpts from the book of Psalms into the book of Jonah. It
is evidence that Jonah, the prophet of God, was a student of the He-
brew Scriptures and had written the word of God upon his heart and
when in extreme circumstances was able to lift himself up by having
hidden this Word of God in his heart.

v. 1-2 THEN JONAH PRAYED , , , I CALLED BY REASON OF MINE
APPLICATION UNTO JEHOVAH . , . AND HE ANSWERED ME . .. It
was because of his affliction that Jonah was led to cty unto God. This
is the purpose of chastening Our Heavenly Father knows that we
have need of chastening and of endurance (cf. Heb. 10:32-39; 12:3-
11). We should rejoice when it comes (cf. James 1:2-4). It is a
school wherein we are trained (cf. 1I Cor. 1:3-11). It is only when
we see our own helplessness and hopelessnes that we are able to turn
to God (II Cor. 1:8-9). It is when we are made weak that we be-
come strong (cf. II Cor. 12:7-10). The salvation of Jonah was the
affliction the Lord placed upon him,

Prayer is “an act of worship which covers all the attitudes of the
soul in its approach to God.” Some think there are certain postutes
necessary for prayer but the Bible shows by example that men may
pray in any posture; kneeling (I Kings 8:54; Ezra 9:5); standing
(Nehemiah 9:5; Lk. 18:13); bowing down upon the earth with face
between the knees (I Kings 18:42); lying in a sick bed and turning
the face to the wall (II Kings 20:2); falling prostrate upon the ground
(Matt. 26:39); walking along or standing in public (Jn. 11:41-42;
12:28-28). Prayer is more an attitude than it is a formula or a ritual
Jonah could easily have prayed in the belly of the great fish without
even opening his mouth. We ate to "pray without ceasing” (I Thess.
5:17) and the only way this can be done is to be in an attitude of
praise, thanksgiving, supplication and dependence upon God at all times
whether, silent or .aloud, whether lying down, sitting up or standing,
wherever we may be.
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THE PRAYER 2:1,2

Sheol is the Hebrew word usually translated in the Old Testament
“hell.” It is also translated “pit” or “grave.” The context helps to de-
tesmine the best translation. The etymology is uncertain, It may have
been detived from a root word meaning “a hollow place” Sheol means
“underworld,” or “nether-world,” and is equivalent to Hades in the New
Testament. In fact, the Septuagint, or Greek Old Testament, uses the
word Hades in Jonah 2:2. Jonah cried out from the very grave!

v. 3-4 ,, ., THOU DIDST CAST ME INTO THE DEPTH ,, . THE FLOOD
WAS ROUND ABOUT ME , , , I AM CAST OUT FROM BEFORE THINE
EYES; YET I WILL LOOK AGAIN TOWARD THY HOLY TEMPLE, Jonah
was as good as dead! He had resigned himself to it! As far as he
was concerned thete was no possibility of saving himself. And this is
exactly where God wanted him! One of the great paradoxes of God
is that we must die before we can live (cf. Jn. 12:20-26).

Jonah had first to realize his estrangement from the Father before
he could in all bumility and dependent faith turn to the Father for
help. Jonah, the “Prodigal,” recognized this when he said, “T am cast
out from before thine eyes” But then Jonah's heart turned to God’s
Word for its “great and exceeding precious promises” and in faith
cried out that he would, God willing, be restored to the presence of
Jehovah,

V. 5-6 THE WATERS COMPASSED ME ABOUT, EVEN TO THE SOUL

. » . THE WEEDS WERE WRAPPED ABOUT MY HEAD ., , . BOTIOMS OF
THE MOUNTAINS . , , EARTH . , , BARS CLOSED UPON ME . . . YET
HAST THOU BROUGHT UP MY LIFE FROM THE PIT . , , The weeds

are probably the reeds and grass, the vegetation on the very bottom of
the sea. Jonah was down as far as one could go! The word trans-
lated bottoms is from a verb which means to “cut off,” or to “shear”.
It signifies the extreme end. Jonah was at the very bottom of the sea
where it seems as if the vety foundations of the earth are to be found.
That he lived through this experience is indeed a miracle when one
considers the short time it takes to drown and the death that can come
from extreme pressures of the oceanic depths. The “bats” of the earth
had clanged into place and he would not be permitted access there now.
Jonah thought of the earth as a walled city with its gate shut
and locked with a bar, preventing him from ever again entering. From
all outward appearances, and as far as he could determine, he would
never again see the earth.

Yet the Lord did bring up his life. He was resurrected from the
grave—saved out from death, Thus he became a sign to his generation
and a type of the Messiah Who was a Sign to His generation and all
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genetations. We shall deal more with Jonah's typical relation to the
Messiah later. ‘

QUIZ
. Show that chapter 2 is not an interpolation by an unknown editor.
2. Why is it possible that Jonah's words may be quotations of the
Psalms?
. What purpose does affliction serve?

What is Sheol? -
. How extreme was the condition of Jonah in the sea?

[
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GOD’S MESSENGER RUNNING TO GOD—
THE PROMISE OF JONAH

TEXT: 2:7-9

7 When my soul fainted within me, I remembered Jehovah; And my
prayer came in unto thee, into thy holy temple.

8 They that regard lying vanities forsake their own mercy.

9 But I will sacrifice unto thee with the voice of thanksgiving; I will
pay that which I have vowed. Salvation is of Jehovah.

QUERIES

a. What does Jonah mean by his “soul fainting within him?”
b. Who are the “they” of verse 8?
¢. What had Jonah vowed that he felt obligated to pay?

PARAPHRASE

When I found no strength in myself to save myself, I remembered
the promises and power of the Lord to save. Then I turned to God in
prayer and my earnest prayer went to You, Lord, in Your holy temple.
Salvation and deliverance are found only in Jehovah and those who
worship false gods have turned their backs on the only hope they have
for mercy. As for me, I will worship only You, O God! 1 will give
thanks to you with my lips and by obediently keeping the vows and
commitments I have determined in my heart to do. The only salvation
is to be found in such a relationship to Jehovah!

SUMMARY

Jonah’s experience leaves him with only one place to turn for sal-
vation—the merciful promises of God. To Him Jonah turns pledging
himself to keep the vows he made to God.
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THE PRAYER 2;7-9
COMMENT

v, 7 ... MY SOUL FAINTED WITHIN ME, I REMEMBERED JEHOVAH,
.+ As we pointed out eatlier, only when a man is convinced that he
cannot save himself—that all other ways, systems and belps are insuffi-
cient for his needs—only then will ne turn to God. It is the authori-
tative statement of God’s Wotd that all men are lost and condemned
in sin unless they believe and obey God's Word. The primary objec-
tive of Christians then is to convince men of the authority of God's
Word, the Bible. This has to be done by presenting the empirical,
historical evidences that the Bible is the Wotd of God. God, by provi-
dential acts upon the course of events, oftentimes brings men and
women to know their impotency and insufficiency. Then they are
ready to turn to Him, but if they do not accept the Bible as His word,
how can they trust in the promises of it? Jonah knew the Lord—he
knew the Word of the Lord was true. Now he realizes his insufficiency
so he turns back to the promise of the Lotd. He prays in his most
extreme hour of need and finds the peace which passes understanding,
Christians have an even surer “confidence” and are commanded to
“come boldly” to the throne of grace (cf. Heb, 4:14-16; 10:19-25).

v. 8 THEY THAT REGARD LYING VANITIES FORSAKE THEIR OWN
MERCY, Jonah is here refering to the heathen who worship idols.
When men refuse to have God in their knowledge they become vain
in their reasoning (cf. Rom. 1:18ff; Eph. 2:1ff). The Bible speaks
of the gods and idols of man’s invention as “vain,” (cf. Isa. 40:18-23;
41:21-24; 44:6-20; Acts 17:22-29, etc.). ‘The word translated “lying”
means, literally, “a vapot” or “a btreath” “Vanity" means empty, void,
worthless, useless. The gods men invent are dumb, speechless, power-
less, useless, false and deceitfull This is also true of teligious, theolo-
gical, philosophical systems invented by men which do not conform
to the revealed will of God in the Biblee. When men worship or
put their hope in such gods and systems they “cut off their noses
to spite their faces” They willingly turn their backs on the only
hope of mercy which is found exclusively in Jehovah God. We do
not believe Jonah had specific reference to the heathen sailors with
whom he had just parted: company. The statement of verse 8 forms
what is known in Hebrew poetry as an antithetical parallelism. That
is, Jonah is stating his praise for Jehovah God in the negative. Jonah's
reference to the nothingness of dead idols was calculated to heighten
his praise of the living God! In vetse 9 he makes the positive
statement of his parallelism of praise.
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2:7,8 JONAH

v. 9 . . . SACRIFICE UNTO THEE WITH THE VOICE OF THANKS-
GIVING . , . PAY THAT WHICH I HAVE VOWED . . ., SALVATION I§
OF JEHOVAH, The sacrifices with which God is most.pleased, offered
by Jonah here, are the frujt of lips glven to praise Him and a life
surrendered, committed to His service, (cf. Psa. 51:15-17; ‘Heb.
13:15-16). Jonah's vow was not extraordinary or peculiar; it was
common for Jews. to make vows in time of need, with the expectation
of keeping the promise after relief was granted. Vows were never
regarded as a rehgious duty even in the O.T. (cf. Deut. 23:22).
But when a vow was made God consxdered it binding (cf, Deut.
23:21-23; Judg 11:35; Ecdl. 5:4; Psa. 66:13). Vows as such are
not required in the NT. neither are they prohibited. Jesus mentions
vows only to condemn the abuse of them (Matt. 15:4-6; Mk, 7:10-13;
Matt. 23:16-22). But we most certainly must mrrender and commit
our entire being to the Lord Jesus Christ .(cf. Rom, 12: 1:2) and we
must confess with the mouth that Jesus is Lord to the glory of the
Father (cf. Rom. 10:9-10). If this is vowmg then vow we  must!
The Hebrew word for “salvation” is the same word which we trans-
lated Joshua for it is a contraction of Jeboshua Wh_lCh means “Jehovah
is salvation.” The Greek rendering of Joshua is Jesss. Jonah now
knew by experience that the help he needed could come only from
the Lord! :

QUIZ

1. What two thmgs are necessary, oftentimes, before men will tun to
" the Lord?

Why are gods and systems of men “vain?”

With what type of sacrifices is God most pleased?

Should Christians make religious vows?

Ea e

GOD’S MESSENGER RUNNING TO GOD—
THE PRESERVATION OF JONAH
TEXT: 2:10

10 And Jehovah spake unto the fish, and- it vomited out Jonah upon the
. dry land.

QUERIES

2. How does God communicate with fish?
b. Whete did Jonah land?
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MESSENGER RUNNING TO GOD 2:10

PARAPHRASE
And the Lord commanded the fish to spit up Jonah on the beach
and the fish obeyed the command of the Lord.

SUMMARY

Jonah is delivered with a second opportunity to catry out his com-
mission from the Lord,

COMMENT
v. 10 . . . JEHOVAH SPAKE UNTO THE FISH, AND IT VOMITED
OUT JONAH , ., God has set the whole creation, except man, to func-

tion through ordetly laws and instincts imposed upon it by His will
Man He cteated in His own spiritnal image with a will free to make
moral choice. But God, impells by a certain divine and secret power, as
Cyril says, animal and inanimate creation to do His will in a miraculous
way when it serves His purpose to do so, (cf. Balaam’s ass, Num. 22:21-
30; the star of Bethlehem, Matt. 2:2, 9). The land upon which Jonah
was “spewed out” is not known for certain but we assume it to be the
coast of Palestine or Syria (K & D think it was near Joppa where he
boarded the ship to run away),

QUIZ

1. Cite other incidents whete God has imposed His will on animals to
~use them miraculously,
2. How long was Jonah's life preserved by God in the belly of this fish?

GOD’S MESSENGER RUNNING WITH GOD—
THE COMMISSION RENEWED
TEXT: 3:1-3

1 And the wotd of Jehovah came unto Jonah the second time, saying,

2 Arise, go unto Nineveh, that great city, and preach unto it the
preaching that I bid thee.

3 So Jonah atose, and went unto Nineveh, according to the wotd of
Jehovah., Now Nineveh was an exceeding great city, of three days’
journey. '

QUERIES

a. Why was Jonah now ready to go to Nineveh?
b. What is the meaning of a . .. city of thtee days’ journey”
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3:1-3 JONAH
PARAPHRASE

And God's word came to Jonah a second time. God commanded
Jonah, Arise and go to Nineveh. I watn you as I did before, Nineveh
is a great metropolis, and you ate to preach to its inhabitants the
message that I alone shall give you to preach. So the converted Jonah
arose and journeyed to Nineveh just as the Lord had commanded him.
Now Nineveh was such a large metropolis that it would take a man
three days to walk all the way across it.

SUMMARY

God gives Jonah another chance to sutrender to His will for the
prophet’s life. Jonah obeys.

COMMENT
v.1. .. THE WORD OF JEHOVAH CAME UNTO JONAH THE
SECOND TIME . . . Jonah has had a conversion experience! He has been

raised to a new life. Physically he had come to the point of no return—
except by the power of God he had returned! Spiritually he had died to
himself and was raised a new spiritual man. John Noble, the American
who spent over ten years in Russian prison camps relates a similar
conversion experience in his book, “I Found God In Soviet Russia”
Mz, Noble, when first imprisoned, was forced to go nine days
without even the slightest morsel of food. Here is what he says: “With
my last strength, I sttuggled onto my knees and earnestly asked the
Lord simply to close my eyes this night and release me from my mortal
suffering. I said, in effect, ‘Dear Lord, 1 give up; I can’t go on any
longer. I have no way out but through Thee. Lord, close my eyes and
take me to Thee, or if it be Thy will that I must go on, give me the
strength to do so, and lend me Thy hand to guide me. My will is
broken, Thy will be done. Amen’ I committed my soul entirely to the
bands of the Lotd. Unworthy of His grace though I was, I felt prepared
to die. This time, I had not prayed that my will be done but that the

Lord’s will be done. I was completely submissive to that will . . . By
committing my life to Christ without reservation, I had the amazing
experience of being botn again of the Spirit . . . It was the most

wonderful, miraculous sensation I have ever experienced.”

This is somewhat the same experience Jonah describes himself feel-
ing in the belly of the great fish when he had no other place to turn
than God. After his experience in the ses, he probably preached like
one traised from the dead. Macaulay characterized Demosthenes’ oratory
as “reason made red hot by passion.” Jonah's was “the Word of God
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MESSENGER RUNNING TO GOD 3:1

made red hot by conversion of the otator,” The prophet had died, as
it were, and been brought back to life again, It always requites an ex-
perience like Jonah's to make a good preacher!

So God called Jonah again to go to Nineveh. God would not
suspend His concetn for the souls of that great city just because one
of His prophets disobeyed, Furthermote God's metcy and love is long-
suffeting toward the wayward prophet. God is rich in mercy— the riches
of His goodness and forbearance and longsuffering . . . leads to re-

~ pentance (Rom. 2:4) if we will but respond.

v. 2 ,, . PREACH. UNTO IT THE PREACHING THAT I BID THEE . ,
What was the preaching that God bade Jonah preach? At the first
cammand God told the prophet to “preach. against” that wicked city.
His task was to preach against wickedness, Then we learn from 3:4 that
he cried, “Yet forty days and Nineveh shall be overthrown.” All this,
of course, was to the end that the people would repent. This message

of repentance still needs to be preached today. Jesus referred to Jonah's

preaching comparing it to His message, for His message was, "Repent
for the kingdom of God is at hand” Peter on the day of Pentecost
preached, “Repent and be immersed, everyone of you .. " Paul, to the
philosophers of Athens preached, “. . . now. he commandeth all men
everywhete to repent . , .” The reason these men preached repentance
was they “preached . .. the preaching” that God bade them preach. This
is still good advice for all preachets: preach only that which God com-
rhands. Preach His Word, from His Book. We live in an age in which
society itends to dictate to the preachet, and social pressures and modern
theological trends seek to obscute the propositional tevelation of God,
His Word, the Bible. Peter wrote, “If any man speak, let him speak as
the oracles of God” (I Pet. 4:11). Men who do not declare from the
pulpit, “Thus saith the Lord,” are not fit to stand in that sacred spot.

v.-3 80 JONAH . ., , WENT UNTO NINEVEH , . . AN EXCEEDING
GREAT CITY, OF THREE DAYS jOURNEY . . . This time Jonah went
“according to the word of the Lotd” There is no tunning away this
time. ‘There is not even any reluctance. He has learned his lesson . . .
he has a new heart in the matter . . . he is a:new man for God.

Because archeologists have not yet found evidence that Nineveh is
as ‘extensive a city as three days journey would seem to indicate, some
scholars have accused this book of being histotically inaccurate. But

 must we assume that we know all there is to know about the metropolis

of Ninéveh and pronounce the book of Jonah itrevocably inaccurate?!
There are a number of possible answers to this alleged problem; (a)
the statement could refer to the circumference of the city; (b) the
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3:2,3 JONAH

statement could mean that journeying leisurely, stopping to preach at
likely spots, it would take three days to journey the length or breadth
of the city; (c) or, more likely, it could mean that a journey across
“greater” Nineveh, including its “suburbs” (of which we spoke on 1:2),
would take three days. The city was “great,” not because it impressed
God by its size or fame, but because God was concerned with the “many”
souls in it which were lost and because it would be an almost over-
whelming task, in the eyes of Jonah, to preach against it.

QUIZ

How had Jonah changed? What experience had he undergone?
Why did God not cast Jonah off after one disobedience?

What did God bid Jonah preach? Is thete a lesson for us in that?
Is the note about a city of “three day’s journey” inaccurate?

BN

GOD’S MESSENGER RUNNING WITH GOD—
THE CRY FOR REPENTANCE

TEXT: 3:4

4 And Jonah began to enter into the city a day's journey, and he cried,
and said, Yet forty days, and Nineveh shall be overthrown.

QUERIES

a. How far did Jonah go into the city in a day?
b. Why did Jonah give a time limit of forty days?

PARAPHRASE

When Jonah began his day’s journey into the city, he found a
suitable place and a fitting opportunity for beginning his preaching, so
he began to preach, saying, Forty days from now and this great city
of Nineveh will be destroyed by Jehovah God!

SUMMARY
Jonah begins his “doom song” to Nineveh.

v.4 ... HE CRIED ., , . YET FORTY DAYS, AND NINEVEH SHALL
BE OVERTHROWN, Jonah did not go into the city one full days’ journey
and then begin to preach. The text definitely indicates that he started
on his first days’ journey and then sometime during that beginning of
the journey he began to preach. The word “overthrown” is from the
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MESSENGER RUNNING WITH GOD 3:4

Hebtew word which means literally, “destroyed from the very founda-
tions,” and is the same word used in speaking of the destruction of
Sodom and Gomorrah, ‘

Lange says of the forty days: “Forty days are here a round number,
meaning after a short time, whose term Jonah measures by the period
of the deluge.” K & D say: “The respite granted is fixed at forty days,
according to the number which, even as eatly as the flood, was taken
as the measute for determining the delaying of visitation of God.” What
purpose God had in assigning exactly 40 days to Nineveh's period of
probation it is idle to speculate, He most certainly would extend His
grace long enough for all to hear the message and make response, but
‘His grace would not be extended forever. Furthermore, Nineveh's cup
of sin was running over—God's cup of wrath was filled to the brim
and about to overflow, Nineveh had had many opportunities to know and
repent and now theit judgment was fixed and announced—if repentance
did not come with haste, the sentence would be executed.

QUIZ

1. How far did Jonah go into the city before he began to pteach?
2. Why did God assign the time of 40 days for repentance?

GOD’S MESSENGER RUNNING WITH GOD—
THE CONSEQUENCE OF REPENTANCE

TEXT: 3:5-10

5 And the people of Nineveh believed God; and they proclaimed a
fast, and put on sackcloth, from the greatest of them even to the
least of them.

6 And the tidings reached the king of Nineveh, and he atose from his
throne, and laid his tobe from him, and covered him with sackcloth,
and sat in ashes.

7 And he made proclamation and published through Nineveh by the
decree of the king and his nobles, saying, Let neither man nor beast,
herd nor flock, taste any thing; let them not feed, nor drink water;

8 but let them be covered with sackcloth, both man and beast, and let
them cry mightily unto God: yea, let them turn every one from the
violence that is in his hands,

9 Who knoweth whether God will not turn and repent, and turn away
from his fierce anger, that we perish not?
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3:5-10 JONAH

10 And God saw their works, that they turned from their evil way; and
God repented of the evil which he said he would do unto them; and
he did it not.

QUERIES
2. How would the Ninevites know “God” and “to fast?”

b. Why have the animals fast also?
¢. Does God change His mind (repent)?

PARAPHRASE

When Jonah preached what God said He was going to do to
Nineveh, the people of Nineveh believed God. Then they decreed 2
certain period of abstinence from eating or drinking called a fast. At
this time, as a sign ‘of mourning over their sins, they dressed themgelves
in harsh, irritating garments of haircloth. Even men of luxury, ease and
importance did these things, as well as the people of low estate, News
of Jonah's preaching and the penitence of the people reached the king
of Assyria and he was moved to repentance. He stepped down from his
throne, took off his royal robes and dressed in haitcloth and sat in
ashes, a further act of humiliation to atone for his sins. And the king
made an official proclamation, saying, Let no one, not even the animals,
eat or drink any thing during this time of fasting. Let this be a time
of national penitence. Let evetyone, even the animals, be dressed in
robes of haircloth manifesting our repentance, and let everyone cty
" mighty prayers of supplication for forgiveness unto Jehovah God. Let
every man and woman stop doing the violent and wicked things they
are doing and turn to doing good. Then it may be that Jehovah God
will fulfill His promise to be merciful to those who repent and will
withhold His fierce wrath—we do not wish to perish. And God took
account of their works of repentance as they stopped their wickedness
and turned to doing good and He was pleased. Just as He had already
decreed from the beginning, God withheld the wrath He said He was
going to visit upon Nineveh, Because they repented, God spared them.

* SUMMARY ,
Nineveh’s -repentance is nationwide, in high and low places, and is
manifest in cessattbn of wickedness as well as in religious acts.

COMMENT

v. 5 ... AND THE PEOPLE OF NINEVEH BELIEVED GOD; AND THEY
PROCLAIMED A FAST . .. It is interesting to note that belief came before
repentance in this case. In face, it is a scriptural principle taught through-
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out the Bible that belief must always precede repentance. How can a
man be motivated to perform works of repentance if he does not believe
that God is and that He is a rewarder of those who diligently seek Him
(cf. Heb. 11;6). Too much of the time pteachets ate guilty of expecting
nominal Christians to lead lives of repentance when their belief is only
nominal! Conviction must come before conversion! Persuasion precedes
penitence! .

After assent comes action. Jonah uses the same word for “believed”
that is used to describe Abraham's faith (Gen. 15:6; cp. Ex. 14:31; II
Chron. 20:20). It is a word that signifies saying “yea and amen” to
God's Word as it is revealed. A fast was declared by all the people of
Nineveh. It was a national penitence. Men of fame and importance and
wealth mourned their sins, as well as the poor and unknown. The sack-
cloth was a prickly, coarse garment woven of goats’ hair. It was usually
worn over other garments but sometimes next to the skin. It was designed
to be irritating and afflicting to the flesh.

v. 6. .. THE KING OF NINEVEH , , , COVERED HIM WITH SACK-
CLOTH . , , That the mighty king of the mightiest nation on earth would
humble himself so is evidence of the tremendous impact of Jonah's work.
Fasting is abstinence from food and drink. It is a form of afflicting or
chastening the flesh and in this way chastening the soul. The second
external sign of repentance was wearing sackcloth. The third sign was
the use of ashes. All of these religious acts go back to the time of the
patriarchs (cf. Gen. 37:34; Job. 16:15; II Sam. 13:19). Ashes upon the
head signified man’s recognition of his own insignificance (cf. Gen,
18:27) and was a sign of self-abasement.

It would be well to discuss here the question, in what respect was
Jonah a sign to the Ninevites (Luke 11:30)? Jesus said there, “For
even as Jonah became a sign unto the Ninevites, so shall also the Son of
man be to this generation.” The words in the original Greek are some-
what more expressive than the English version. The Lord and Jonah wete
not merely equally signs to the people among whom respectively they
delivered the message of God, but they were “signs of the same kind
(kathos egemeto lowas), according as, or in the same manner as Jonah
was a sign to the Ninevites, so shall also the Son of man be .

In what respect, then, was Jonah a sign to the Ninevites? We ate
inclined to agree with Faitbairn, that “Jonah was not simply as the
Lord’s prophet to the Ninevites, but as himself a wonder in the earth;
being one who had, in a manner, tasted of death, and yet had not seen
corruption—who had been sent into Sheol because of sin, and now again
returned to withess for righteousness among the living, and show them
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the way of salvation.” We believe that some way or another the people of
Nineveh must have had evidence by eyewitnesses (other than Jonah
himself) of Jonah's miraculous experience. Faitbairn, again, “Unquestion-
ably if Jonah, in respect to that portion of his histoty, was appointed to.be
a sign to the Ninevites (of God’s metciful dealing with him-after his
repentance); then as such, the thing wrought (the miracle) must have
been open at least to their inquiries, and capable of being ascertained,
so as to produce its due effect upon their minds.” We cannot imagine the
people of Nineveh (including the king himself) to be motivated to
fasting and cessation of violence and wickedness on the mere cry of
1mpend1ng ruin by a stranger, of whom they were totally ignorant! By all
the experiences we have had with motivating human belief and conduct
we are compelled to suppose that before these Ninevites would make
such a thorough-going response they would have investigated the credi-
bility of Jonah's authoritativeness.

Jonah’s being 2 sign of God’s pumshment of sin on the one hand
and God’s forgiveness of the sinner on the other hand peculiarly fitted
him to be also a type, symbol, sign to a future generation of his own
countrymen in respect to the history of the Messiah's work and kingdom.
The Lord refers especially to Jonah’s humiliation or punishment (being
in Sheol for three days and nights) as being the sign like unto.which
He ‘Himself would be a sign. Jonah, whom they justly revered as a true
prophet, had been sent to the depths of Sheol, but the Ninevites did not
stumble at his humiliating experience—they listened and obeyed his
message. 1 will suffer a like humiliating experience. I am going in pre-
cisely the opposite direction you desire of the Messiah, Jesus tells the
Jews of His generation, and you do not receive Me. This is why the
Ninevites would stand up and condemn the Jews of Jesus' generation—
they repented at Jonah's preaching.  Jesus meant to tell them that they
were looking in the wrong direction for an undoubted seal of his divine
commission—the circumstances and nature of His Messianic work re-
quired that he should bear upon him the signs, not of heavenly splendor
and power, bur of profound humiliation, even to going down into
Hades (death).

But there is another aspect to the sign of Jonah—that of his resurrec-
tion. And this is intended to be included in the similarity Jesus makes
of Himself and. Jonah. He was to become to the world the sign that
Jonah was to Nineveh only when He exhibited the power of God at the
resurrection,

There is manifestly a great difference between Chnst and Jonah,
as well as a similarity. Christ did what Jonah could not be said to do—
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bore, in His humiliation and death, the burden of all men’s guilt and
condemnation, and by His resurrection justified all who will believe,

So the miracle of Jonah became a sign to his contemporaties of the
wrath of God and the powet of God and the love of God. He also
typified the ultimate sign of God in Jesus Christ of the wrath of God
upon all sin; the power of God over death; the love of God for penitent
believers.

v. 7-8 AND HE MADE PROCLAMATION , , , LET NEITHER MAN NOR
BEAST , . . TASTE ANY THING , ., , LET THEM BE COVERED WITH SACK-
CLOTH , . , AWND , ., CRY MIGHTILY UNTO GOD .., . TURN EVERY ONE

FROM THE VIOLENCE THAT IS IN HIS HANDS., Why were animals in-
volved? To show total repentance, The beasts were property and, as such,
were considered a part of the person who owned them. Furthermore,
animals live with men and are affected by the deeds of men (cf. our
comments on Joel 1:18-20). Causing the animals to participate in the
time of mourning and repentance is an ancient Asiatic custom. Herodotus
relates that the Persians, when mourning for their general, Masistios, who
had fallen in the battle at Platea, shaved off the hair from their horses,
and adds, “Thus did the batbarians, in their way, moutn for the deceased
Masistios.” K & D say, “This custom originated in the idea that there
is “a biotic rapport” between man and the larger domestic animals . . .
the thought is that just as the animals which live with man are drawn
into fellowship with his sin (Rom. 8:19-23), so their sufferings might
also help to appease the wrath of God.” It is evident that withholding
food and water from the animals would cause them to groan and cty
out to God. This “"biotic rapport” is expressed in Joel 1:18ff. The kings
order to put sackcloth on the animals shows how intense his desire for
total repentance was. One of the most interesting things about the king's
decree is that of everyone “turning from the violence that is in his hands.”
Their repentance was to be made manifest in ceasing to do evil and
learning to do good (cf. Isa. 1.16-17; and our comments on Joel 2:12-13).
Repentance means a change of life and a change of attitude.

v. 9-10 WHO KNOWETH WHETHER GOD WILL NOT TURN AND
REPENT ., , , AND GOD REPENTED, We come now to one of the most
perplexing problems of the Bible. Does God repent? The words “who
knoweth” are not so much a question as they are an exptession of
hope. The very fact that Jonah, a prophet of Jehovah God, had come
to warn Nineveh was an indication there would be hope if they should
tepent. God does mo: repent or change His mind! His will is im-
mutable (Heb. 6:17; 12:8; Malachi 3:6; James 1:17; Psa. 33:11, Prov.
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19:21; Isa. 14:24; 46:9-10; I Sam. 5:29; Psa. 110:4; Fzek, 24:14;
Zech. 8:14, etc.). On the other hand, many scriptures may be cited
which speak of God repenting (cf. Gen. 6:6; Ex. 32:14; II Sam. 24:
16; Judg. 2:18; I Sam. 15:11, etc.).

In the first place, often in the O.T. we find human characteristics
ateeibuted to God.  This is called anthropomorphism which means to
describe God after the manner of men. For example, we see with our
eyes, and since we know that God sees all things, therefore we say God
has eyes. This manner of describing God is a condescension or ac-
commedation to our finite incapability of understanding and describ-
mg the infinite. This holds true with regard to God repenting. God
is not 1gnorant weak, fallible, He does not make mistakes which He
regrets. He does not change His mind. He knows all things and
sees all things from the beginning to the end. But events may take
place which. appeat, from man’s viewpoint, to be changes in God’s
mind. When in Genesis 6:6-7 God is represented as repenting that
He had made man, does this. mean God suddenly decided He had made
a mistake in creating man and now regrets it and wishes He had never
done so? No! - Whatever God does is right and good. When He
made man He saw that it was good. But, being a God of love, He
made man with a freedom of choice. What pained the heart of God
was that man had made the wrong choice.

Man’s freedom of choice brmgs us to the second point in this
consideration. God’s moral law is immutable and unchangeable. When
man abides within the revealed will of God it is God's immutable
decree that whatever. happens- to him will turn out for his blessing.
When man, of his own free choice, insists upon rebelling against the
will of God it is God’s immutable decree that whatever happens to
him shall turn out to his condemnation and judgment. The repentance
is up to man—it is man’s responsibility, yes, PRIVILEGE, to change,
so long as God shall grant him life and opportunity to do so! Man
may change, but God does not for He is perfect in all His ways. To say
that God does not change is not to say that God does not act!

Faitbairn, in pointing out the pronouncement of God upon sin
and then His compassion upon tepentance, says, * . . . this manifests
Him to be unalterably the same. Conducting his administration in
righteousness, he must change his procedure toward men when their
relation toward Him becomes changed . .. Abraham knew this prin-
ciple of the Divine government when he said, “That be far from thee
to slay the righteous with the wicked, and that righteous should be as
the wicked; shall not the Judge of all the earth do right?” (Gen. 18:25)
Ezekiel also, “Hear now, O Israell Is not my way equal? are not your
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ways unequal? When a righteous man turneth away from his right-
eousness, and committeth iniquities and dieth in them; for his iniquity
that he hath done shall he die. Again, when the wicked man tutneth
away from his wickedness that he hath committed, and doeth that which
is lawful and right, he shall save his soul alive.” So when Nineveh' re-
pented and changed their minds and deeds, for God to have gone ahead
and punish them would have displayed Him as a God indifferent to the
very basic distinction between right and wrong.

It is in connection with this and other eternal principles of the
Righteous, Holy, Just, Compassionate, Longsuffering God that the Bible
says God changes not,

Someone will say, “If God does not change, why pray? Prayer is not
to tell God what we need—He already knows that! Prayer is not to
change the mind of God—He is unchangable! Then what is prayer for?
Prayet is both an inward and an outward manifestation of a dependent
love for God. Prayer is an expression of relationship. That relationship
is one of faith, trust, surtender, dependence, adoration, gratitude—of
abiding in the will of one’s Heavenly Father, This is why prayer is of
the utmost necessity! Man, being free to choose which relationship he
will have toward God, must choose the relationship of abiding in His
will in order to teceive the blessings God has already determined to
give him (cf. I Jn. 5:14-15). God has anticipated our prayers before
the foundation of the world. He has built the answer to our prayets
into the very providential government and structure of the universe.
He knows that we will pray and that we will pray in a spontaneous
manner as a helpless child cries to his mother or father. God has put
the universe together on a principle of personal relationships in which
He answers prayer, Parents know how to answer petitions of children in
anticipation. Even with theit limited knowledge parents ate able to
anticipate the futute to a cettain degree. For example a mother, caring
for the fevered little body of a sick child, provides the medicine, the
drink of water and other comforts, before the night comes on, knowing
that thete will be a cty in the night. When the little one cties out in
helpless dependence, the mother has planned the answer,

It is interesting to note in verse 10 that “God saw their works.”
It was not until the repentance of the Ninevites was manifested through
works that theit salvation was effected by God! Works are both necessary
for salvation and a result of salvation. This is a very plain doctrine of
both the Old and New Testaments, Even belief is said to be a "work”
by the Lord Himself (cf. Jn. 6:29 and see comments in The Gospel of
Jokn, Vol. I, pg. 238, by Paul T. Butler—College Ptess).
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QUIZ

1. ‘What personal response of the Ninevites toward God preceded then'
repentance?
‘How did the Ninevites mamfest their penitent attitude?
How was Jonah a sign to the Ninevites?
How was Jonah a sign to the Jews of Jesus’ day?
Why did the king of Nineveh decree that the animals should wear
sackcloth?
Does God repent? Explain!
Why pray?

bl ol ol 3
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GOD’S MESSENGER RUNNING ‘AHEAD OF
GOD—THE DISPLEASURE OF JONAH

TEXT: 4:1-3

1 But it displeased Jonah exceedingly, and he was angry.

2 And he prayed unto Jehovah, and said, I pray thee, O Jehovah, was
not this my saying, when I was yet in my country? Therefore I
hasted to flee unto Tarshish; for I knew that thou art a gracious God;
and merciful, slow to anger, and abundant in lovingkindness, and
repentest thee of the evil. ‘

3 Therefore now, O Jehovah, take, I beseech thee, my llfe from me:
for it is better for me to die than to live.

QUERIES

a. Why would Jonah be displeased that thousands of people were saved?
b. Why would the graciousness of God lead him to flee to Tarshlsh’
¢. Why did he think it better to die than to live?

PARAPHRASE

But God's withholding of His wrath against Nineveh was very
displeasing to Jonah. Jonah was grieved and vexed and ptayed, sayifg,
Lord! isn’t this what I said back in Palestine before I ever came to
Nineveh? This is exactly why I ran off toward Tarshish—I knew that
You ate gracious, merciful, longsuffering, overflowing in Your loving-
kindness and that you would forgive and withhold Your punishment.
On account of this, O Lord, I beg You, take my life. Because my mission
is a failure, I would rither be dead thafi alive.
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SUMMARY

Jonah feels his mission is a failure when Nineveh is not destroyed,
He cannot go back and preach to his wicked countrymen with any
forcefulness because God is merciful, Jonah would rather be dead.

COMMENT

v. 1-3 .. . IT DISPLEASED JONAH EXCEEDINGLY . , . THEREFORE
... TAKE , , , MY LIFE FROM ME , , . There are about as many different
opinions as to the cause of Jonah's anger as thete are commentators.
We prefer Professor Fairbairn's evaluation, We just cannot bring our-
selves to characterize Jonah as a man so full of hate that his primary
vexation is due to a cold-blooded desite to see hundreds of thousands of
heathen slain, Fairbaitn says, “Jonah was disconcerted and downcast be-
cause the example of sevetity had been withheld, which he thought would
opetate so beneficially upon the minds of his countrymen and without
which he seemed to have no means of attairiing the great end and
object of his life.” Hugh Martin, in The Prophet Jonab, says, “In Jonah's
judgement the spating of Nineveh would eclipse the honor of God,
destroy the credit of his ministty, and hatden the hearts of his country-
men,” '

The people of Istael in Jonah's day wete in a state of terrible
degenetacy and profligacy. All the efforts of God, sending them prophets,
had thus far failed to bring them to their senses and repentance. So the
Lotd, befote abandoning them finally to their fate, sought once more to
move them from their downward plunge, by working upon them through
feelings of jealousy and shame while at the same time giving them an
example of His mercy and lovingkindness when repentance is shown.
For this purpose God did with Nineveh what He did not usually do with
other heathen nations. Living in the age of ease, comfort, luxury, dur-
ing national ascendency of Jetoboam II when the people were almost
totally libertine, Jonah preached in vain month after month, year after
year. All the while his own countrymen and neighbors despised every-
thing he was attempting to do on their behalf. It is no wonder Jonah,
like Elijah of old, after waiting month after month for some fearful,
sudden, decisive tutning-point to come in the form of wrath from the
Lotd, would feel discoutaged by the thought of the Lord’s mercy. When
he thought of this at his fitst call it would cause him to despair of any
thing effectual being accomplished toward bringing his own countrymen
to their senses. 'Then after his own expetience in the sea monster's belly,
he might stand in the midst of Nineveh and imagine that in forty days
he would at last obtain the very example of the wrath of God upon sin
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that he hoped would come and that he could take back to Israel and
persuade them to turn from their sin.

It requires no stretch of the imagination, then, to see what a
disappointment it was for him to see Nineveh spared, and the very
weapon snatched from his hand by which he hoped to prevail against the
sin of his countrymen, Jonah was not so much concetned with his own
reputation nor so full of hate and vengeance that he would have taken

some fiendish delight in the slaying of thousands of people; but he
loved his own people so intensely, and was so firmly persuaded that
an act of severity was required to shake them from their false secunty he
was grieved and frustrated. Instead of havmg the vantage point of a
tremendous illustration of God’s wrath upon sin he felt his whole put-
pose in life had been defeated and there was nothing left for him but to die.

Neither Jonah nor Elijah were right. Both of them were out of
harmony with God’s will. Both of them misunderstood God's plan and
had only a partial view of His purposes and therefore made hasty, carnal
judgements as to how God should govern. The lesson for us is that
God's way is still the best; for He sees the end from the beginning, and
directs all with infinite skill and unerring wisdom. If we cowld alter
the plan of God it would not be for the better but for the worse. We
must take the attitude of Habakkuk who, when he could not understand
why God would use a heathen nation to pumsh the covenant people,
said, "I will take my stand to watch, and station myself on the towet,
and look forth to see what he will say to me . . . behold . . . the
righteous shall live by faith.” ' '

QUIZ

1. Why do you think Jonah was displeased with God’s mercy on
Nineveh?

2. What other prophet had the same concept of how God should
govern?

3. What lesson should we learn from this?

GOD’S MESSENGER ’RUNNING AHEAD OF
GOD—THE DEMONSTRATION BY JEHOVAH

TEXT: 4:4-10

4 And Jehovah said, Doest thou well to be angty?

5 Then Jonah went out of the city, and sat on the east side of the

 city, and there made him a booth, and sat under it in the shade,
till he might see what would become of the city.
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6 And Jehovah God prepared a gourd, and made it to come up over
Jonah, that it might be a shade over his head, to deliver him from
his evil case. So Jonah was exceeding glad because of the gourd,

7 But God prepared a worm when the morning rose the next day, and
it smote the gourd, that it withered,

8 And it came to pass, when the sun arose, that God prepared a sultry
east wind; and the sun beat upon the head of Jonah, that he fainted,
and requested for himself that he might die, and said, It is better
for me to die than to live.

9 And God said to Jonah, Doest thou well to be angry for the gourd?
And he said, I do well to be angry, even unto death.

10 And Jehovah said, Thou hast had regard for the gourd, for which
thou hast not labored, neither madest it grow; which came up in a
night, and perished in a night:

QUERIES

a. Why does God ask .Jonah twice if he does well to be angty?
b. What kind of “booth” did Jonah prepare for himself and why?
c. What is the lesson to be learned from the gourd?

PARAPHRASE

And God said to Jonah, Are you right in being grieved because I
have spared Nineveh? But Jonah went out and built a little lean-to on
the east side of the city and camped under its shade. He wanted to wait
to see if God would not bring judgement upon Nineveh after all. And
when ‘the leaves of the little shelter withered in the heat, the Lord
prepated a gourd vine to grow up quickly and spread its broad leaves
over Jonah's head to shade him. Jonah was very happy that the vine
was there to shade him from the hot sun. God also prepated a worm!
And the next motning the worm killed the gourd vine and it withered
and' dried up and gave shade to Jonah no longer. So when the sun be-
gan to bear down in the heat of the day God also caused a scorching
east wind to blow on Jonah and he grew so hot he became very weak
to the point of fainting and actually wished to die. He said, Death is
better than this! But God said again to Jonah, Are you right in being
so grieved over the withering of the gourd? Jonah replied, Yes, I am
right in being grieved enough to die, And God said, You are grieved
in your soul over the gourd vine because you had need of it in the
direst way. You cannot claim the gourd as your right because you did
not create it, or plant it, or cultivate it. And the gourd vine is, at best,
only a plant which has withered and died.
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SUMMARY

Jonah succumbs to discouragement. God gives him an object lesson.
God is about to show Jonah how inconsistent his thinking is.

: - COMMENT
v. 4-5 . . . DOEST THOU WELL TO BE ANGRY? , . . JONAH WENT
OUT OF THE CITY .. . TILL HE MIGHT SEE WHAT WOULD BECOME OF

THE CITY, God asks, Are you certain that your concept of how I should
deal with the Ninevites is correct? are you certain that My dealing with
them as I have is grievous? It would seem that God is giving Jonah
opportunity to hink, perhaps to pray, and learn a new lesson about
God’s purposes and ways. The Lord plants the idea in Jonah’s heart
that he may not be doing well in being grieved,

But Jonah could not yet believe that the Ninevites would be al-
lowed to resume their former course of peace and prosperity without
a strong demonstration of God’s wrath. And, as we have said before,
this lingering' concept in the mind of Jonash was not due to any
maliciousness or bloodthirstiness. Even when he knew the people had
repented he might have considered some form of punishment still
perfectly compatible with God’s righteousness and justicee. Many have
still felt the consequences of their sins long after they have repented
(cf. David, Moses, etc.). After all, Jonah took his revelation of God's
nature from the Old Testament and not from the New, And there is a
difference! Faitbairn says, “These considerations appear to me perfectly
sufficient to account for a state of mind in Jonah such as might induce
him, without any disobedience to the will of God, so far as that had
yet been made known to him, to go and erect a booth at some distance
from the city, where he might wait in anxious expectation to see what
would become of it.” All of Jonah's knowledge of how God dealt with
sin, especially heathen wickedness, was learned from the O. T. What
Jonah needed still to learn, and what God had not yet shown him, was
the largeness of the mercy to be extended to Nineveh—that it amounted
to an enmtire remission of the threatened penalty. To teach him this, to
show him it was reasonable and just on the part of God, yea, even of
urgent necessity in the best interests of those whom Jonah loved so
dearly, his own countrymen, Jonah's temporary shelter from the burning
sun was turned into a school of discipline.

This “booth” which Jonah built was a temporaty, small, leah-to
affair, built usually of palm leaves, or at other times with any type
of leafy tree branch, which would afford shade from the searing desert
sun,
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v. 6-8 , , . JEHOVAH PREPARED A GOURD , , , JONAH WAS
EXCEEDING GLAD . ., BUT GOD PREPARED A WORM , , . AND IT SMOTE
THE GOURD, THAT IT WITHERED . ., GOD PREPARED A SULTRY EAST
WIND , , , JONAH ., , FAINTED, AND REQUESTED , , . THAT HE MIGHT
DIE , , , God knows exactly how to cortect Jonah's mistaken concept of
the Divine purpose for Nineveh's salvation. Jonah needed something
that would graphically turn his thoughts from the channel they were
in to ideas of God's putpose which had never entered his imagination,
For this purpose God permitted him to go construct his frail booth
near the city and to experience there for a time inconvenience and
discomfort. Then suddenly God brought over Jonah, without any exet-
tion on the part of Jonah at all, the shadow of a broad foliage by the
growth of the gourd vine. Then, just as suddenly, God made him feel
again, in an even more intense way, the scorching sun and parching
wind, by causing a wotm to destroy the gourd vine. Jonah suffered a
mild sunstroke and fainted from the exposure and said he would have
found death itself a happy telease,

v. 9-10 . . . DOEST THOU WELL TO BE ANGRY FOR THE GOURD/
.+ . THOU HAST REGARD FOR THE GOURD, FOR WHICH THOU HAST NOT
LABORED . . . God is leading him slowly but sutely to an ever higher

plan concetning the Divine behavior, In other circumstances it would
have been a matter of little significance to Jonah what happened to
the gourd vine, Situated as he was, however, depending for his com-
fort, and in a sense, also for his life on its ample foliage, its sudden
destruction necessarily came upon him as a tetrible tragedy—a calamity.
This is exactly the relationship God would have him consider concerning
Nineveh. Nineveh, a city that feated the name and obeyed the voice of
God, God had need of it in this time of extreme necessity in the case
of Israel. God's cause would suffer by its annihilation.

If there had been any hope of the people in Israel being still
brought permanently to tepentance by some great example of the wrath
of God, God would have known it and btought it to pass, But this
hope could no longer be entertained. Everything of this sort had already
been tried with Israel and still their hearts waxed hard and cold.

QUIZ

Why did God allow Jonah to leave the city and sit and wait?

2. Why might Jonah still cling to the hope that the city would be
destroyed?

3. What was God's putpose in shading Jonah with a gourd vine and

then taking it away?

—
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GOD’S MESSENGER RUNNING AHEAD OF
GOD—THE DECLARATION OF JEHOVAH

TEXT: 4:11

11 and should I not have regard for Nineveh, that great city, wherein
ate more than sixscore thousand persons that cannot discern be-
tween their right hand and their left band; and also much cattle?

QUERIES

Why would God want to have regard for wicked Nineveh? -
What is the meaning, “cannot discern between right and left hand?”
¢. Why mention cattle?

o p

PARAPHRASE

And God said, Should I not then be just as concerned for the
preservation of Nineveh as' you were for the gourd vine. You needed
the vine and I have urgent need for Nineveh to be preserved. In addi-
tion to this there are more than 120,000 innocent children and dumb
animals abiding in that city.

SUMMARY

God reveals to Jonah His purpose in sparing Nineveh.
| - COMMENT
v. 11 . . . SHOULD I NOT HAVE REGARD FOR NINEVEH , ., God

must use other means than a demonstration of His wrath upon Nineveh
if He is to bring any héartfelt repentance to the calloused 'Israelites of
Jeroboam’s day. He must call their jealousy into action, (cf. comments
on 1:1-2). God seeks to arouse Israel, by the example of this heathen
nation spared due to repentance, to the startling consideration that the
favor of God was bestowed on those of evety race who work righteous-
ness—and of the possibility that the kingdom of heaven might be
transplanted to a people more spititually prepared to receive it! Yes,
the Lord at this time peculiarly had #¢ed of Nineveh in its penitent
state; “the cause of righteousness in the earth could ill afford to spare
so singular a witness to the truth; the spiritual good of Israel itself in
particular required it.”
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MESSENGER RUNNING AHEAD OF GOD
This singular demonstration of God's mercy and forgiveness and

salvation would also furnish hope for the faithful remnant later in
captivity. ‘This concept which the Lord sought to impress even on Jonah
petsonally in his own experience in the sea, and which was taught again
in the expetience of the gourd, provided for all the faithful among the
future exiles a sure ground of consolation and hope, There would be
hope for them even in what might seem to be despair and grief,

And so ends this remarkable history of a remarkable prophet of

God. Thete are some significant lessons to be learned from this account.

1.
2,

Bewate of letting our ideas of the results of God's work intetfere
with carrying out His present will for our lives.

Beware lest we belittle what can be or what is accomplished for God
by our ideas of the significance ot insignificance of the place of
service,

. Wherever and whenever God is pleased to manifest His grace and

goodness it is our obligation and privilege to acknowledge and
rejoice in that manifestation.
God's ways atre not our ways. God does not change; man must change!

QUIZ
‘What was the ultimate purpose in sparing Nineveh?

. What hope would the sparing of Nineveh give to the Isaelites of

the captivity?
How did God compate Jonah's grief for the gourd to His concern
for Nineveh?
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EXAMINATION

CONSIDERATIONS
1. Why would God send a prophet of Istael to a great heathen city
like Nineveh? :
2. Do you think the literal meaning of Jonah's name, “dove,” has any
symbolical significance concerning his mission?
3. Is thete sufficient evidence to establish the historicity of the experi-
ence of Jonah? What is the evidence?

ASSOCIATIONS

Associate the persons or events of column one with the correct person
or event of column two.

1 2
Jeroboam II capital of Assyria
Jonah where Jonah was headed
Nineveh coastal city of Palestine
Gath-hepher the Pit
Tarshish Jonah’s home town
Joppa king of Israel
Amittai dove
Sheol father of Jonah

MEMORIZATIONS

“Arise, go to , that great city, and against it; for

their is come up before me.”
“And God saw their , that they turned from their
way; and God __ of the evil which he said he would do unto

them; and he did it not.”

CONTEMPLATIONS

Why would God be concerned with the wickedness of Nineveh?
Did Jonah really think he could get away from Jehovah by going
to ‘Tarshish?

Why did God cause the storm?

Were the heathen sailors really converted to God?

Is it possible for 2 man to survive being swallowed by a fish?

How did the fish transport Jonah to Nineveh, an inland city?

Why did Jonah attempt to run away? How did he explain it him-
self?

8. Why was Jonah angry when God did not destroy Nineveh?

10. How is Jonah a type of Christ?
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SERMON FROM JONAH

“IN EVERY NATION"
SERMON ON JONAH

“Truly I petceive that God shows not pattiality, but in evety

nation any one who fears him and does what is right is acceptable to
him.” Aots 10;34-35

L

IL

118

INTRODUCTION

WHO WAS JONAH?

A. His name means, literally, “a dove.” He preached God's peace
to the Ninevites '

B. Jonah was a citizen of the notthetn kingdom, Israel. He lived
in Gath-heper in the days of Jeroboam II

C. Israel was, in spite of its affluence, cotrupt and decadent and
tipe for the judgment of God

D, Jonah was a prophet of God; sent by God to preach to Israel
(I Kings 14:25); a contemporary perhaps of Elisha, Joel
and Amos :

WHAT WAS JONAH'S MISSION?

A. Jonah was, we believe, to preach God's judgment upon the
wickedness of Nineveh, and upon Nineveh's repentance and
God's salvation, they became an object lesson for Israel, that,
“. .. in evety nation any one who fears him and does what
is right is acceptable to Him."

B. THIS IS THE MESSAGE JONAH BRINGS TO US TODAY
1. God is no respecter of person
2. He hates and will punish wickedness wherever it is found
3. He loves and will rewatd righteousness wherever it is found
4. This three-foldd message is to be deliveted to the whole

world through preachers

C. Jonah's expetience became a prophetic type of the work of
the Messiah in suffering death for sin—raised from the deadd
to bring salvation to the world

JONAH'S EXPERIENCE HAS ANOTHER LESSON FOR US
A..God says “Go!”

B. Man says “No!”

C. The World, His Word can know
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DISCUSSION

1. GOD SAYS, “GO!”
A. Through His word (Revealed Commands)
1. God’s word came to Jonah, how, we know not, probably
directly

a. God’s word had come to the Jews as a nation, eatlier, that
they were to be witnesses to the nations round about
them of the one true God (cf. Deut. 26:19; 28:1, 9, 10)

b. But in Jonah's day the Israelites were so much like their
heathen neighbors God commanded Jonah to go bring the
nations to repentance as a lesson for Israel

¢. Jonah was commanded to go into urban evangelism in a
foreign country! Nineveh was about the size of St. Louis
(600,000 pop.; apptox. 18 sq. miles in size); its in-
habitants noted for their ctuelty against enemies, cul-
turally sophisticated.

d. There was no doubt in Jonal’s mind that God had called
him. It was not an emotional experience Jonah had
to wonder about.

e. GOD DID NOT LEAVE ANY PROPHET IN DOUBT WHEN HE
CALLED THEM THROUGH HIS WORD! GOD'S COMMAND
TO “GO” IS UNEQUIVOCALLY PLAIN AND IMPERATIVE!

2. God’s word comes to every Christian whose heart is sensitive
and fully surrendered to His will, saying, “Go!”
a. “Go . .. and make disciples of all nations .. Mar.
28:19-20

b. “Go into all the world and preach the gospel to every
creature,” Mk. 16:16 ff

¢. ... what you have heard from me before many witnesses
entrust to faithful men who will be able to teach others
also.” 2 Tim. 2:2

d. GOD’s COMMAND TO “GO” IS UNEQUIVOCALLY PLAIN AND
IMPERATIVE IN THE N.T. Men today are called through
the gospel . . . God does not single out individuals
today and speak to them audibly as He did to Moses,
Isaiah, etc. BUT ALL CHRISTIANS ARE ENTREATED TO
“GO” SOMEWHERE WITH THE GOSPEL!

B. God says, “Go” Through His Ways
1. God said “Go” to Jonah through the storm, the testimony
of the heathen sailoss, the 3 days and nights in the belly
of the gteat fish.
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. Sometimes God does not get our attention until He hits

us between the eyes with the proverbial two-by-four of
trial and eribulation.

. It was Paul's blindness on the Damascus road that called

him to hear God's voice; it was Paul despairing of life that
made him trust in God (II Cor. 1:3-11), and his thorn
in the flesh that kept him from boasting (II Cor. 12:7-10),

. Alexander Campbell and other great Restoration preachers

were called by God through trying experiences

. Wes Tuttle and wife directed to God's call to evangelize

through tragedy in the family; Roy Rogers and his wife

. When such a call comes through providential working of

God in our lives, whether we answet correctly or not de-
pends upon whether we know, understand and are willing
to acknowledge that God does call in such a way!

. Some tecruits to specialized service find many trials in

their way before they finally get to the place they bave
chosen to 'setve . . . BUT DO NOT BE DISCOURAGED, THIS
IS GOD CALLING YOU IN HIS OWN WAY!

C, God says, “Go” Through His Whispers to your Conscience

1.

In a teport by W. A. Cunningham, Eastern Christian College -
a few years ago, listing a repott from evety countty in the
wotld, there are 35 countties which would welcome U.S.
missionaries, many of them where no missionaries have yet
gone!

. The longer we wait the mote difficult it will be. Did you

know that 19 of evety 20 who become Chtistians do so
before they teach the age of 25; after 55, only onme in
300,000! YOUTH MUST BE WON!

. Did you know 40 million people die each yeat—HOW MANY

ARE LOST TO AN ETERNAL HELL?! Will God requite theit
blood at your hands? 80 people die every 60 seconds!
WHAT ARE YOU. DOING TO SAVE THEM! ABOUT ONE
HALF OF THE WORLD'S POPULATION HAVE NEVER HEARD
OF JESUS!

. 1,000,000 Christians serve 100,000 churches of the 180,

000,000 people in the US,; 27,000 missionaries work among
the other 2.5 billion in the world; 91% of the population
of the world has only 6% of the full-time workers for-the
Lord!
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JONAH

WHAT DOES YOUR CONSCIENCE TELL YOU Now' LISTEN
TO IT! IT 1S SAYING, "WOE IS ME IF 1 PREACH NOT THE
GOSPEL!”

II. MEN SAY, “NO!” '
A. Men say, “Send someotie else—not me!” Whether Jonah said,
“Why me?” or not, we can only guess. '

1.

B. Men say, “Don’t send me there, send me somewhere else!

But whom else would God have sent in Jonah's day—Jero-
boam II? the heathen- sailors? THERE: WAS ONLY ONE
MAN FOR THE JOB, JONAH! JONAH PUT HIMSELF ON
GOD’S LIST .OF AVAILABLES WHEN HE ACCEPTED THE
LORD AS HIS SAVIOUR!

. Who else will God send today? The bartender? other non-

Christians? nominal, worldly-minded Christians? JUST AS
HE ASKED IN ISAIAH'S DAY, GOD ASKS TODAY, WHOM SHALL
I SEND, WHO WILL GO FOR ME? The harvest is plentiful
but the laborers are so few!

. Even so, my friend, THERE 1S ONLY ONE MAN FOR THE

JoB, YOU! YOU PUT YOURSELF ON GOD’S AVAILABILITY
LIST WHEN YOU ACCEPTED HIS SON AS YOUR LORD! Do not
say, “Send someone else,” YOU DECIDED TO “GO” FOR HIM
WHEN YOU CAME UNTO HIM! ’

. Young people who have had all the oppottunmes of Chris-

tain training in their homes are the ones who cannot say,
“Send someone else!”

. Parents, whose childten want to go, dare not say, “Send

someone else,”

1y

One thing is certain about Jonah, he did not want to go to
Nineveh!

L

But God knew best—-God knew Jonah and God knew
Nineveh, and God knew that Nmevgh would repent at the
preaching of ]onah

. It was a case of “running away from God.”
. Men, even Christian men, want to do everything else under

the sun, but preach the gospel.

. Men, even Christian men, want to go evetywhete except

the place the'y are best suited for and where God is evi-
dently leading them

. Why? Selfishness! Lazinesss MANY WILL NEVER HEAR

THE GOSPEL BECAUSE MEN DECIDE AGAINST GOING TO
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THEM WHEN THE TASK APPEARS TOO DIFFICULT , , , THERE
ARE NO CONVENIENCES THERE , , , THE PEOPLE WOULD
BE UNRECEPTIVE ‘

6. Peter said, “Don’'t send me to the Gentiles,” but God sent

. him and a great victory was won!

7, Paul said, “Don’t send me to Troas,” but God did and a
great victoty was won!

8, God sent St, Patrick to Ireland as a slave-boy to prepare him
for later missionary work there

9. Christ said “Don’t send me to the Cross,” but God did, and
your salvation was wrought

C. Men say, “Don't send me now, send me some other time”

Perhaps Jonah rationalized with himself, “If God would only

wait, I would go to Nineveh some day!" BUT GOD SAID,

Now!

1. Moses said, “Wait, God, I'm not. eloquent” But God said,
NOW, MOSES! ' ‘

2. Jetemiah said, “Wait, God, I am but a youth,” But God

- said, NOW, JEREMIAH!

3. Esther said, “Wait, God, for a more opportuune time,” But
God said, NOW, ESTHER!

4, GOD'S TIME 1S ALWAYS NOW. . . , GOD'S DAY 1S ALWAYS
TODAY

5. This does not mean that we should forget ptepatation to
-preach the gospel * . . it does mean that we must go some-
whete, everywhere opportunity .- permits, even while preparing
for some particular field WE CAN PREPARE AS WE GO
AND WE CAN GO AS WE PREPARE! '

6. God will not wait—if you resist and refuse His call, you
will be lost, like king Saul, or like Baalam, ot the rich
young ruler.

SAY “No' " TO THE WORLD; SAY “NO!" TO SATAN'S ENTICING WHISPERS;
SAY “NO!" TO SELF; BUT FOR THE SAKE OF MILLIONS OF LOST SOULS,
DON'T 5AY “No!” TO GOD!

IIl. THE WORLD, HIS WORD CAN KNOW
A. Many will be Receptive:
1. Jonah probably reasoned on the docks of Joppa: “I have
- pteached for years in Israel with no success in getting my
own countrymen to repent, how does God expect me to reach
foreigners!”
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2. But Jonah was in for a big suurprise! The whole city
received his message from the king down to the lowliest
slave.

3. Why? Probably two reasons: First, they were probably
thoroughly disillusioned with their own sinful lives and ready
for a message of hope; second, there was evidence in the
person of Jonah himself of the truth of his message!

4. Thousands upon thousands received the gospel in the
first century for the same two basic' reasons

5. Thousands upon thousands are ready to receive the gospel
today, I am convinced, because of the first reason, but they
have not accepted it yet, because it has not yet been evi-
dentally presented to them. Jonah did not play upon the
emotions ‘of the Ninevites—he appealed to the evidences
available! Jonah knew why he believed and was able to
tell the Ninevites why they should believe!

6. Campus ministers are finding many disillusioned young people
who want something solid, true, abiding, factual. This has
been the experience of Roy Weece at University of Missouri;
of Alan Bemo with Chinese students on Taiwan; of Gordon
Soudet in Canada—all over the world,

7. There is a constant batrage of requests coming to Ozark
Bible College, and of other Bible Colleges I'm sure, for
trained young people, both men and women, to go to the
far-flung limits of our globe. Requests from other mission-
aries; requests from the peoples of other nations.

B Many will Repent

1. % . . the king atose from his throne, removed his robe,
and covered himself with sackcloth and sat in ashes . . .”
and decreed that the whole city should do likewise

2. “When God saw . . . how they tutned from their evil way,
God repented of the evil which he had said he would do to
them; and he did not do it.”

3. Almost whole cities repented when Paul preached

4. Millions were saved from the apostate Roman church by
the courageous preaching of Martin Luther

5. Millions have been brought back to Biblical Chrxstxamty as
a result of the faithful, sacrificial wotk of Restoration
pioneers

6. Thousands have been won to Christ just recently by dedi-
cated young people; Joe Garman, graduate of OBC in
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Kotean evangelistic ctusades won thousands to Christ; the
Reggie Thomas team in Africa including 4 OBC stu-
dents) won thousands to Christ in just the summer months
of school vacation.

7. Ted Hutlburt, in a vety candid article about Bible College
training, entitled “What About the Preacher Shortage?”
Christian Standard, Feb. 3, 1968, writes: “Young people, the
fields are white unto the hatvest! The message of Christ
will still be valid after the last ‘hippie’ has had his long
hair cut and after any other new fad has lost its momentary
popularity . . . Bible Colleges need mote students—students
longing to have their convictions of a saving Christ de-
veloped so as to effectively communicate His salvation to
a dead, doomed, and damned world.”

. The Lotd says to you as he did to Paul at Corinth: “Do not

be afraid, but speak and do not be silent, for I am with
you, . . . for I have many people in this city.” Acts 18:9-10-

. Yes, even the intelligentsia, the sophisticated-set, need the

gospel and are willing to hear and repent

Joplin Globe, Dec. 2, 1967, “Pastor Preaches Gospel to
Moonport Congregation.” “After extensive intimate talks
with members of his ‘moonport’ congregation . . . he con-
cluded, ‘from what they told me that they needed basic,
simple’ exposition of Christian doctrine. While they wete
highly educated in electronics, etc., . . . they were ‘biblically
and theologically illiterate’ They wanted help in under-
standing the ‘person and natute of God' and in relating
‘His teachings and purpose to their own daily lives . . .
After five years at the Cocoa Beach church . . . he says
he has found that the gist of his message needs to be the
straight ‘good news of the gospel.” ”

C. Many will reject

1.

2.

3.

The Bible is a book of histoty. It is candid, frank, accurate
and realistic. It is not a philosophical-idealistic book of
theories

Nineveh fepented, but Jonah's own people, Israel, went
stupidly, blindly, rebelliously on its merry way to destruction.
This is what discouraged Jonah. Jonah was not a sadistic
cold-blooded, monster whose consuming passion was to see
innocent women and children slain by God. Fairbairn says,
“Jonah was downcast because the example of severity had
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been thhheld which he thought would _operate so bene-
ficially upon the minds of his countrymen and without
which he seemed to have no means to attaining the great
end and object of his life.”

All of Gods efforts to bting Israel had failed thus far.
Now God sought once more to move them from their down-
ward plunge by working upon  them, through jealousy and
shame while at the same time giving them an example of
His mercy and love when repentance is shown. Jonah, like
Elijah of old, was waiting for God to speak out of a
whirlwind or with fire, but God spoke in a still small voice
of forgiveness. The Jews expeated Jesus to speak with
judgment upon the Gentiles if He were the Messiah .
PREACHERS HAVE A REPUTATION OF THINKING THEY KNOW
BETTER HOW TO DO THINGS THAN GOD DOES!

. So God teaches Jonah a lesson with the goufd. Jonah was
distressed when it died beccause he needed it for shade. So,
God needed to save Nineveh as an example of what He
would do for Israel if she repented. God’s cause would
suffer if Nineveh should be destroyed. SO, IN SPITE OF
ALL MAN CAN DO AND IN SPITE OF ALL GOD DOES, MANY
WILL REJECT. “Many are called, but few are chosen.”

. Isaiah was told, when he had asked, “How long, O Lord,”
“Until cities lie waste and without inhabitant . . > Very
few paid attention to Isaiah,

. Jeremiah was so discouraged, he wished he had never been
born, but there was a fire in his bones and he could not
quit. :

. Moses, Samuel, Elijah, Peter and Paul . . . all had their
moments of discouragement, their failures, their enemies,
BUT THEIR VICTORIES FAR OUTWEIGHED THEIR DEFEATS,
AND THEY KNEW THAT ULTIMATE VICTORY WAS ASSURED!
They may lose a battle here and there but the war would
be won!

. Bill Junkins, former President of Midwest Chrlsnan College,
writing about having left the ministty from discouragement
and returning to the ministry wrote, “Love your calling as
a ministty sent to you by the Lotd himself. It is the high-
est calling on earth. It is an invitation and challenge to
walk with God where God walked when he visited our
planet as our loving, serving, suffering Savior.”
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CONCLUSION
I. JONAH, THE RELUCTANT PROPHET, TEACHES US:
A. God Says, “Go!”
B, Men say, “No!"

C. The World, His Word Can Know

II. LET THE HOLY SPIRIT SPEAK TO YOU THROUGH THESE

WORDS OF HIS:

A, “How then shall they call on him in whom they have not
believed? and how shall they believe in him of whom they have
not heard? and how shall they hear without a preacher?” (Rom.
10:14)

B, “For since in the wisdom of God, the wotld did not know God
through wisdom, it pleased God through the folly of what
we preach to save those who believe,” (I Cor. 1:21)

. C. “Therefore, knowing the fear of the Lotd, we petsuade men . ,

For the love of Christ constrains us , . . So we ate ambassadors
for Christ, God makmg his appeal through us . . " (I Cor
5:11, 14, 20)

" MY FRIEND, THERE SIMPLY IS NO WAY FOR THE BILLIONS
DOOMED TO AN ETERNAL HELL TO KNOW GOD AND BE SAVED,
BXCEPT YOU BECOME A PREACHER AND TELL AS MANY AS
YOU CAN!

THE WHITE MAN’S BOOK OF HEAVEN

In the fall of 1832 five Indians traveled to St. Louis—in search
of the White Man's Book of Heaven, They had heard about it from
explorers and traders. It took them seven months to reach their
destination.

When they atrived they wetre received by General Clark and en-
tertained for the winter, However, two others died during the winter

. months, leaving only two of the original five,

In the spring, when they were ready to leave, General Clatk gave
them a banquet. During the banquet one of them gave a fatewell
address. Finally, the two survivors started back to their ttibe, but one
perished on the way and only one of the five ever saw his tribe again,
Following is the touching speech that was made at the banquet by the
Indian who had traveled so far in search of the White Man's Book of
Heaven, only to be shown images and burning candles and never once
a copy of the Bible.
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“l came to you over the srasl of many moons, from the setting
sun, You were the friends of my fathers, who have dll gone the long.
way. I came with an eye partly open for my people who sit in dark-
ness. I go back blind to my blind people.

“I made my way to you with strong arms through many enemies
and strange lands that 1 might carry much back to them. 1 go with
both arms brokem and empry. Two fathers came with us. - They were
the braves of many winters and wars. We leave them asleep here by
your grear waser and wigwams.

“My people semt me for ‘The White Maw's Book of Heaven’
You took me to where they worship the greas Spirit with candles, but
the Book was nor theve. You showed me the images of the Grear Spirit
and the pictures of the good lands beyond, but the Book was not among
them to tell us the way.

“I am going back to my people in the dark land. You make my
feer beavy with gifts, and my moccasins will grow old with carrying
them, and vyet the Book is mot among them. When 1 tell my poor,
blind people, after the more smow, in the Big Council that 1 did not
bring the Book, no word will be spoken by owr old men or by omr
young braves. One by one they will rvise wp and go out in darkmess
and they will go a long path to other bumting groumds.  No white
man will go with them and no White Man's Book of He;wen will make
the way plain. 1 have no more words”

What a featful catastrophe! What a terrible denunciation! Would
to God thete had been a Christian with a copy of the Bible, who could
have met the need of the Indians, sent as they were by the Spirit of
God. What, I wondet, will the people of St. Louis of that day have
to say when they stand before God?

But now may God speak to our hearts, lest we, too, fail Him.
May we do what we can to give The Book of Heaven to those who do
not have it. Remember, a thousand tribes still wait in datkness and
midnight gloom for the Gospel of the Lord Jesus Christ. How will
we excuse ourselves if we, too, fail Him in this dark day and hour?
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“But, behold, I will raise up against
you a nation, O house of Israel . , .
and they shall afflict you” (Amos 6:14).
With the Assyrian campaigns into
the west under their king,
Shalmaneser III (859-824 B. C.)—
whose commanding figure we
see here—disaster loomed ahead
for Israel and Judah. “I set out
from Nineveh and crossed the
Tigris” is how this monarch
begins his account of his first
campaign against Damascus. In the
fighting which led up to the
Battle of Karkar in 853 B. C.
King Ahab of Israel, who took
- part in the Sytian coalition
" against Assyria, had his first
encounter with Assyrian troops.

FROM: THE BIBLE AS HISTORY IN PICTURES
By Werner Keller - Wm., Morrow Co.
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AMOS
INTRODUCTION

Author: The name Amos, hamos, means literally, Bearer, Burden ot
Heavy, This may indeed be providential inasmuch as Amos bore a heavy
burden for the Lord. Amos was a herdsman of an ugly, stunted, fine-
wooled sheep called noked in Hebtew, but highly esteemed on account
of their wool. He was a farmer, Certain seasons out of the year he
migrated either into the coastal plain or to the Jordan valley to tend
sycamote ttees which in Palestine produce a sort of fruit that must be
pierced to ripen. He lived in ot neatr Tekoa, Tekoa is in a desolate
region, too dry in the summer for raising grain. It is 2700 feet above
sea level, and only 18 miles from that great “hole” known as the Dead
Sea basin. Tekoa was a town which belonged to the tribe of Judah
(cf. II Sam. 14:2; II Chron. 11:6; 20:20; Jer. 6:1). He would have
lived a kind of life in practically the same region as the young David.
Close to nature, out breathing the fresh clean air of the desert, where
wild beasts' lurked, often studying the wonders of God's cteation by day
and the stars by night. His occupation natutally cartied him to the wool
matkets of the northern cities. There he would become acquainted with
the life and religion of the people of his day. G. L. Robinson, in The
Twelve Minor Prophets, says, “. . . he was both the product and
representative of his age. Stern, featless, self-contained, a man of granite-
make, he possessed a powerful well-knit mind and a vivid imagination,
and is one of the most arresting figures ever on the stage of Hebtew
history.” One only has to become familiar with Amos’ writing to agree
with that evaluation. Because his father’s name is nowhere mentioned,
it is inferred that he probably was from a poor and obscure family.
Amos had no special profession (Ezekiel was a priest; Isaiah was a
statesman and advisor to kings; so was Daniel) or formal preparation
to preach, but being a shepherd he was almost a natural-born preacher!
Amos did have a direct call from God (Amos 7:14-15) to go to the
Northern Kingdom, Istael, and prophesy against Israel. In exactly what
manner this call came we are not told. But accordingly, he went to
Bethel, 12 miles notth of Jerusalem, and there under the very shadow
of the royal palace lifted up his voice in a vigorous and impassioned
cty for justice. '
Date: Amos settles the question of date with as much exactness as any
book of the Old Testament. The book itself names Jeroboam II as the
king under whom Amos prophesied in Bethel. Jeroboam was 14 years
contemporary with Amaziah and 27 years contemporary with Utzziah,
“both kings of Judah. Another chronological peg is “two yeats before
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the earthquake” (1:1). However the date of this earthquake is un-
certain.. It is undoubtedly the same earthquake alluded to by~ Zechariah
(Zech. 14:5). Josephus informs us (Ant. 9.104) that this earthquake
took place in connection with Uzziah's trespass (reported in II Chron.
26:18-21). A total eclipse of the sun was supposed to have accompanied
this quake (supposed to be referred to by Amos in 8:9), which
astronomers have calculated as having taken place June 15, 763 BC.
This would fix the date of Amos’ prophecy somewhere around 760 B.C.
Jeroboam ruled 786-746 B.C; Uzziah ruled 783-742 B.C. Amos was
somewhere within those three decades—most . likely 760 B.C. He pro-
phecied somewhat earlier than Hosea, but still Hosea was a young con-
temporary of Amos. Amos was later than Joel. Both Amos and Hosea
were older contemporaries-of Isaiah.

Background: Robinson says, “This was the golden age of North Israel
the high water mark of their national prosperity.” Unfortunately, though
there was much prosperity, there was little wisdom and righteousness.
Gluttonous feasting took the place of religious service. Greed permeated
the whole society. Corruption of justice was a commonly accepted rule
of life. Might became right! Land-grabbing became an everyday crime.
The rich owners had bribed the legal machinery until they controlled it.
The rich became richer and the poor became destitute. Men lived in
haughty indifference to God and wete “at ease in Zion. (6:1)” The
love of luxury and indulgence prevailed much like it did in the decadent
days of the Roman Empire. Religion lost all its vitality and became
titualistic, syncretistic, paganistic and had no bearing on morals or life
at all. Insincerity and dishonesty, corruption and licentiousness, criminal
extravagance and blind assurance took such a firm hold of the wealthy,
arrogant uppet-class that they became. heathen in everything but name.
No wonder the shepherd farmer prophet was outraged and shocked at
the profligacy he saw—no wonder that the God of all haliness and
righteousness spoke through him so bluntly and angrily! We need
Amoses today by the hundreds to speak the wamnings and promises of
God in the New Testament to a profligate society whidh is world-wide!
Purpose and Theme: Amos has been called, “God’s Angry Man” Lange
says, . . . we have a prophetic writing in nine chapters, containing
chiefly threatenings against the kingdom' of Israel . . . it begins with
threats upon the surrounding heathen, and then, like a genuine prophetic
book, concludes with the promise of a new deliverance for Israel .

We believe the best statement of the theme of Amos is {The Soverelgnty
of God Over AlL” This universal soveteignty of ]ehovah—the responsi-
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bility of all men everywhete and all nations to morality and justice—is
Amos' centtal doctrine. “The condemnation of the heathen nations im-
plies that even the heathen possessed some knowledge of right, which
catried with it a corresponding degree of moral responsibility,” says
Kitkpatrick. With the covenant people of both nations Amos goes to the
root of the matter and deals with the attitude of the people’s heart and
will towards Jehovah. He wants them to know that theit wotship is
vain—an abomination to the Lord—because their hands are stained by
sin and their heatts are indifferent to the Law of God and the common
dictates of social justice and morality. He has been called “The Prophet
of Justice” and “The Prophet of Repentance and Judgement." Amos
shows himself to be a true preachet proclaiming the sovereignty of
God and the responsibility of man! The book of Amos is one of the
most helpful of the prophetical books. It is a practical work, for it
points out sin clearly and exalts at the same time the purity of God.
He shows that God is no respecter of persons. If Israelites sin against
Him, He will condemn them as readily as other nations. He shows that
God hates hypoctisy, He shows that thete can never be a divorce be-
tween doctrine on the one hand and ethics on the other. The eschatology
of Amos is of the simplest character. The picture of Israel's future

which he draws in the concluding verses of the book is, like that of-

Joel (cf. Amos 9:13 with Joel 3:18), a pictute of purely temporal
blessing while the New Testament intetpretation of it (Acts 15:12-21)
shows it was intended to be ultimately fulfilled in a spiritual kingdom.
Amos has no prediction of a petsonal Messiah, but he does connect the
hope of the future for the covenant people with the house of David.

Sermonic outline of the book of Amos:
Theme: The Soveteignty of God & Responsibility of Man

I Punishment Promised, Chapters 1-2

A The Heathen nations, 1:1~2:3
1. Damascus 1:1-5
2. Gaza and Tyre 1:6-10
3. Edom and Ammon 1:11-15
4, Moab 2:1-3

B. The covenant nations, 2:4—2:16
1. Judah 2:4-5
2. Israel 2:6-8
3. Istael 2:9-12
4. Istael 2:13-16
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I Penitence Promoted, Chapters 3-6

III

A. Reason should call for repentance, 3:1—4:11
1. The Lord does not roar vengence without a cause, 3:1-8
2. Their sins astonish even the heathen, 3:9-15
3. The holiness of the Lord demands punishment for evil, 4:1-5
4. Their past chastenings should make them think, 4:6-11
B. Revelation should call for repentance, 4:12—5:13
1. God has revealed His character and will, 4:12-13
2. Hear God’s word against you, 5:1-5
3. The omnipotence and omniscience of God, 5:6-13
C. Righteousness demands repentance, 5:14—6:14
1. Hate evil and love good, 5:14-20
2. Rid your religion of its hypocrisy, 5:21-27
3. Luxuty and ease leads to indolence, 5:1-8
4. False pride turns righteousness to bitterness, 6:9-14

Prophecies Presented, Chapters 7-9
A. Causes of Judgment Prophesied, 7:1—8:6
1. Out of line with God’s standard (the plumbline) 7:1-9
2. Corrupt Religious Leaders (Amaziah) 7:10-17
3. God’s Longsuffering Has Expired (basket of summer fruit)
8:1-6
B. Desccription of Judgments Prophesied, 8:7—9:10
1. A time of bitter mourning, 8:7-10
2. A time of spiritual famine, 8:11-14
3. Thorough and Inescapable 9:1-6
4. A time of disruption and dispersion, 9:7-10
C. Resnlts of Judgment Prophesied, 9:11-15
1. David’s throne and dominion restored, 9:11-12
2. Fruitfulness and prosperity restored, 9:13-14
3. Security, peace and protection restored, 9:15

PUNISHMENT PROMISED, THE HEATHEN

NATIONS—DAMASCUS
TEXT: 1:1-5

1. The words of Amos, who was among the herdsmen of Tekoa, which

be saw concerning Israel in the days of Uzziah king of Judah, and in
the days of Jeroboam the son of Joash king of Israel, two years be-
fore the earthquake.
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PUNISHMENT PROMISED — DAMASCUS 1:1-5

2, And he said, Jehovah will roar from Zion, and uttet his voice from
Jerusalem; and the pastures of the shepherds shall moutn, and the
top of Carmel shall wither,

3. Thus saith Jehovah; Por thtee ttansgressions of Damascus, yea, for
four, I will not turn away the punishment theteof; because they have
threshed Gilead with threshing instruments of iron:

4. but I will send a fire into the house of Hazael, and it shall devour
the palaces of Benhadad.

5. And I will break the bat of Damascus, and cut off the inhabitant
from the valley of Aven, and him that holdeth the sceptre from
the house of Eden; and the people of Syria shall go into captivity
into Kir, saith Jehovah,

QUERIES

Why would God send a man from Judah to. prophesy to Israel?
How does Jehovah “roat” from Zion?
¢. Whete is Kir?

T

PARAPHRASE

These are words of Amos who was a herdsman living in the village
of Tekoa. One day, in a vision, God told him some of the things which
were going to happen to the northern kingdom, Israel. This vision came
to him at the time Uzziah was king of Judah, and while Jeroboam,
(son of Joash), was king of Israel—two yeats before the great earth-
quake. Amos said, The Lotd, like a ferocious lion, roars His warning
from His dwelling place in Jerusalem, the city of Zion. The lush pastute-
lands wither from the top of Mount Carmel to the plains.

This the Lord’s wotd: Because of sin after sin committed by Damas-
cus I will not leave her unpunished. Because these Syrians crushed the
prisoners of my people to death with iron threshing machines of war I
will punish them. I will burn down the palaces of Hazael and Benhadad.
I will tear down the defenses of the capital city Damascus and slaughter
the inhabitants of Syria’s major cities, even the potentates of these cities
will T slaughter. Those who ate left of Syria I will send into captivity
into the land of Elam.

SUMMARY

The Lotd roars His warnings like a lion from its lair. He begins
with Damascus, or Syria. The heathen are responsible to God for their
injustices and immotalities. '
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COMMENT
v. 1. THE WORDS OF AMOS , , . OF TEKOA . ., . CONCERNING
ISRAEL . ., . We do not know exactly why God chose a man of the

southern kingdom, .Judah, to send with His message to the northern
kingdom, Israel. The fact that God’s presence remained in the Temple
which was in Jerusalem, the southemn kingdom, may have had something
to do with it. However, Hosea, a younger contemporaty of Amos, prophet
to Israel, was from Israel. All we need to know is that God selected the
right man at the right time to do the right job, We have already dis-
cussed the date of Amos’ prophecy and his place of birth in the Introduc-
tion of this book. It should be remembered that he preached his messages
of denunciation and doom in an atmosphere of unprecedented matetial
prosperity which was being accompanied by a widespread decay of
moral values and a wicked oppression of the poor. Disaster secemed most
unlikely. Amos and his message were extremely unpopular. Yet within
a very few years four kings of Israel had been assassinated, then Hoshea
was deposed and imprisoned and Israel ceased to be a nation in 722-721
B.C. at the Assyrian captivity. Though he was a shepherder, Amos is the
author of the purest and most classical Hebtew in the entire Old Testa-
ment. His style is grave, measuted, and rhetorical—Amos was an orator.
He uses brief, uninvolved sentences. His vocabulary and style are
conspicuously those of Semetic' homeliness, especially of a man of the
wilderness.

v. 2 JEHOVAH WILL ROAR FROM ZION . , . PASTURES SHALL
MOURN ., . AND THE TOP OF CARMEL , . . WITHER . . . How often
Amos had probably heard the wild lion of the mountainous regions
around Tekoa roar its warning from its Jair. The Hebrew people were
very familiar with lions and many books in the Bible mention them.
The Lord Jesus Christ is called the Lion of the tribe of Judah. A number
of instances are mentioned where a man of Palestine killed a lion in a
single-handed encounter (Judg. 14:5-8; 1 Sam. 17:36-37). See our
comments on Joel 3:16 also. Zion is zsiyon in Hebrew and probably
means citadel. It is the name of one of the hills or mountains on which
Jerusalem stood. It is first mentioned in the O.T. as a Jebusite fortress
(IT Sam. 5:69), but David captuted it and called it the city of David.
It is used figuratively for the covenant people of God both of OT.
times and N.T. times (cf. Isa. 33:14; 34:8; 49:14, etc. for O.T. cove-
nant people; of. Heb. 12:22 for N.T. usage which also indicates some
O.T. usage of Zion was prophetic of the N.T. church). In this case
Zion means the city of God, Jetusalem (as evidenced by the paralleism
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PUNISHMENT PROMISED — DAMASCUS 1:1,2

here), where God's presence dwells, It would be a subtle remindet to the
northetn kingdom that God was to be worshiped only at Jerusalem!
(cf. Bx. 25:21.22; 29:42-43; 40, 33. 38; Num. 7:89; Lev. 1:1; I Kings
8:10-11),

Amos reveals that the Sovereign God will bring His judgment
upon Israel first through a drought. God will wither the pasture land
from the top of forest-ctowned Mt. Carmel, the mountain at the mouth
of the Kishon rivet, to the verdant plains of the lowlands. The shepherd's
heart of Amos could picture no greater display of God's judgment than
the butning and withering of the fresh green pasture lands so urgently
necessaty to the life of this farming, shepherding people. Carmel means
“garden.” Mt. Carmel was an especially verdant place for grazing sheep,
Its petennial springs outlasted even the three years and six months of
drough in Elijah's days (cf. I Kings 17 & 18). If this pasture-land
should wither it would be manifestly at the command of God. Prac-
tically every prophet reveals Jehovah God as the Sovereign of nature—
the Creator, Sustainer and Uset of Natute. He sustains natute under
certain laws inviolable only until He deems it necessaty to manipulate
or contravene them to serve His omnipotent and omniscient purposes,

v. 3., . FOR THREE TRANSGRESSIONS OF DAMASCUS . , . FOR
FOUR , ,, I WILL NOT TURN AWAY THE PUNISHMENT , , . THEY HAVE
THRESHED GILEAD WITH THRESHING INSTRUMENTS OF IRON , . . K &
D say, “. . . the numbers merely serve to denote the multiplicity of the
sins, the exact number of which has no bearing upon the matter.” It
is a Hebrew idiom exptessing fulness. J. B. Phillips, in Fowr Prophets,
translates it, “Because of outrage after outrage committed by Damascus
.. ." The Sytrians have filled their cup of wickedness full to overflowing.
God will not relent! He is going to punish them, Their one greatest sin
has been to cruelly crush the Gileadites (a tetritoty east of the Jordan
allocated to Reuben, Gad and Manasseh) with iron threshing catts.
Hazael the Syrian king did this when he conquered that tertitory during
the reign of Jehu (II Kings 10:32-33: 13:7; cf. also II Sam. 12:31).
The threshing cart was a sort of a cart with toothed iron wheels under-
neath, which was driven about to crush the straw in the threshing-floors
after the grain had been beaten out. They have despoiled God'’s pos-
session—they have violated, and that in the cruelest fashion, the most
basic law of God—the sanctity of human life. But even worse, they have
done despite to the covenant people of God (cf. our comments on
Obadiah). To attack God’s people is to attack God!

v. 4-5 ... 1 WILL SEND A FIRE INTO THE HOUSE OF HAZAEL,.,
BREAK THE BAR OF DAMASCUS , . . AND THE PEOPLE OF SYRIA SHALL
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GO INTO CAPTIVITY INTO KIR . . , Hazael was the murderer of Ben-
hadad I, to whom the prophet Elisha foretold that he would reign over
Syria, and predicted the cruelties that he would practice towards Israel
(II Kings 8:7ff). An inscription of Shalmaneser III states that Benhadad
perished and “Hazael, a son of nobody, (meaning not of royal lineage),
seized the throne.” Shalmaneser III also tecords two attacks on Hazael
in which he claims great victories for Assyria with severe damage to the
Syrian countryside. Hazael reigned for at least 43 years and pethaps
longer, and he oppressed Israel all the days of his reign. In 732 Tigla-
thpileser III subdued the city of Damascus and brought an end to the
Aramaean state.

To bteak the bar of Damascus would mean to “break the bolt of
the gate” Literally, to destroy the city’s defenses and overcome it. To
“cut off the inhabitant” is to slaughter him. Those who were not
slaughtered; God would cause to be taken into captivity to Kir. Kir (df.
Isa. 22:6) the tetritory in ancient Elam east of the Persian Gulf, on the
banks of the river Kur, from which, according to Amos 9:7, the Syrians
originally emigrated. Many of the Syrians were taken captive in Tiglath-
pileser’s conquest in 732 B.C.

Jehovah God, all-sovereign Creator of the universe, orders the
migrations and national boundaties of the nations (Acts. 17:26), and
cares for their welfate (Acts 14:15-18). He brought up the Philistines
from Caphtor and the Syrians from Kir (Amos 9:7). He has the right
and the power to punish them for their sins. And what are the sins
of which they are guilty? As we have mentioned before, they are guilty
of desecrating God’s holy people. But in the main their sin is simply
inbumanity. They bave broken those most basic laws of God written on
the heart and conscience of all mankind by which the relation of man
to man and nation to nation ought to be govetned. They are capable of
exercising moral judgments. Thetefore the violation of the natural laws
of humanity written on their consciences demands punishment.

QUIZ

Why was Amos’ message so unpopular in his day?

What is the figure of God “toaring” referring to?

Why be so specific that God’s warning would come from Zion?
How does God use nature to serve His purposes?

How did the Syrians thresh the people of Gilead?

Who was Hazael and when did he live and what kind of a person
was he?

7. What do we learn from God’s message to the heathen here?
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PUNISHMENT PROMISED — DAMASCUs 1:4,5

PUNISHMENT PROMISED, THE HEATHEN
NATIONS—GAZA AND TYRE

TEXT: 1:6-10

6 Thus saith Jehovah: For three transgressions of Gaza, yea, for four,
I will not turn away the punishment thereof; because they carried
away captive the whole people, to deliver them up to Edom:

7 but I will send a fire on the wall of Gaza, and it shall devour the
palaces theteof.

8 And I will cut off the inhabitant from Ashdod, and him that holdeth
the sceptre from Ashkelon; and I will turn my hand against Ekron;
and the remnant of the Philistines shall perish, saith the Lord
Jehovah. ’

9 Thus saith Jehovah: For three transgressions, of Tyre, yea, for four,
I will nor turn away the punishment thereof: because they delivered
up the whole people to Edom, and remembered not the brotherly
covenant:

10 but I will send a fite on the wall of Tyre, and it shall devour the

~ palaces thereof.

QUERIES

a. Where are Gaza, Ashdod and Ekron, and for what does God hold
them responsible?

b. Where is Tyre?

c. What is the “brotherly covenant?”

PARAPHRASE

This is the Lord’s word: PFor sin after sin of Gaza, I will not leave
her unpunished, Because these Philistines captured whole cities and
areas of My holy land and people and sold every last ane of them into
slavety to the Edomites I will consume them in the fires of judgment
I will slaughter the inhabitants of the major cities of Philistia even the
potentates of these cities I will slaughter. The very last people of the
Philistine race I will cause to perish.

This is the Lotd’s word: For sin after sin of Tyre, I will not
leave her unpunished. Because of their slave-trade with Edom and
because they forgot the peaceful alliances and behavior of My covenant
people toward them, I will consume the cities and peoples of Phoenicia
in the fires of judgment,
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SUMMARY

Philistia and Phoenicia are “roated” at by the Lord. They have
captured whole cities of the covenant people and sold them into slavery.

COMMENT
v. 6 ... FOR THREE TRANSGRESSIONS OF GAZA ., . BECAUSE THEY
CARRIED AWAY CAPTIVE THE WHOLE PEOPLE , . . By mentioning most

of the principal cities of Philistia, Amos means to include the whole
nation under the judgment of God. The book of Judges mentions the
Philistines as a major contender against the Hebrews for the possession
of Palestine. When David united all Israel under his fule, he decisively
defeated the Philistines in two major battles (II Sam. 5:17-25) and from
this time on, the Philistine grip was broken until after the death of
Solomon. Then at the division of the kingdom the Philistines reasserted
the independence they had lost to David and captuted whole cities selling
the people into slavery. Sargon (722-705 B.C.) captuted the Philistine
cities, depotted some of the inhabitants and set over them an Assyrian
governor, The later struggles between the Ptolemies and the Seleucids
(Egypt and Syria), prophecied by Daniel 11, caused great suffering and
devastation to the Philistine cities. This practically closes their history
as strictly Philistinian. They continued in N.T. times as non-Jewish
centers, becoming Hellenistic cities.

Amos has in mind such catrying away of captives as occurred in
II Chron. 21:16 (cf. Joel 3:3-4). These Philistines captured whole cities
and areas of Hebrew people and sold them to Edomites and to the
Phoenicians. The Phoenicians probably sold them, in turn, to the Greeks
(cf. Joel 3:6).

v.7 ...1 WILL SEND A FIRE ON THE WALL OF GAZA ... It
could be that Amos meant literal fire would destroy these heathen cities
since the destructive forces of fire have always been a major result of
watfare in evety age. But it most probably is a figure of the judgment
of God. (cf. Matt. 3:12; John 15:6, etc.).

v. 8 ... 1 WILL CUT OFF THE INHABITANT FROM ASHDOD . . .
ASHKELON . . ., EKRON , , . AND THE REMNANT OF THE PHILISTINES
SHALL PERISH . . .Thtee more of the ptincipal cities of Philistia are here
mentioned, only Gath is left out, and this not because it was not to
be judged. It is clear that God means the Philistines as a nation or race
shall perish. And so it is true today, Philistia is no longer a nation and
the Philistines are no longer a people. All of these cities were located
in the plain of Philistia, a part of which is now known as the Gaz
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Strip. Egypt and the Jews are still fighting over this territory, Its former
glory and power has long since melted into the dust of antiquity . . .
but the Word of God stands as firmly as ever today!

v, 9-10 . . . FOR THREE TRANSGRESSIONS OF TYRE , , , BECAUSE
THEY DELIVERED UP THE WHOLE PEOPLE TO EDOM, AND REMEMBERED
NOT THE BROTHERLY COVENANT ., , Tyte was the capital of Phoenicia.
It was north of Mt Carmel and south of Sidon. The people were
seafaring people, Tyte was one of the principal seaports of that entire
tertitory bounded by the Mediterranean coast. They imported and ex-
ported many different things among which were slaves—men, women
and children often Hebrew captives of raids by the Philistines, and the
Sytians, David and Solomon had enteted into a friendly alliance with the
king of Tyre (II Sam. 5:11; I Kings 5:15ff) but the people of Tyre
of Amos’ generation had forgotten that. Furthermore they wete not
mindful of the fact that no king of Israel or Judah had ever made war
on Phoenicia. Their indifference and cruelty to the covenant people of
God through theit slave-trading was wholly unjustifiable and God an-
nounces that He will visit them with His judgment.

In 322 B.C. in the coutse of his conquest of the East, Alexander
the Great appeared before Tyre. The island stronghold (where the people
of the old city of Tyte had fled at the seige of Nebuchadnezzar almost
300 yeats eatlier) closed her gates, and Alexandetr was fotced to build a
causeway, and after long months of frustration and vast penetration,
take the city by costly stotming Alexander built the causeway out of
the timbers and stones of the old city of Tyre by scraping its site “flat
like the top of a rock.” Tyte was broken, and the causeway still remains,
a place, as Ezekiel foretold, on which fishermen might dry their nets
(cf. Ezek. 26:5-14; 47:10; cf. also Isa. 23; Zech. 9). Tyte made a
measure of political recovery and for a period functioned as a republic.
She struck an eatly treaty with Rome, and her independence was re-
spected until 20 B.C. when Augustus withdrew it. The remaining history
of Tyre is without significance. The ancient city of Tyre on the main-
land has never been tebuilt!

QUIZ

1. Tell of the history of Philistia. What of the people of Philistia
today?

2, What does Amos mean by speaking of “fire” upon each of these
cities?

3. Tell of the history of Tyre. What of the people of Tyre today?
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PUNISHMENT PROMISED, THE HEATHEN
NATIONS—EDOM AND MOAB

TEXT: 1:11-15

11 Thus saith Jehovah: For three transgressions of Edom, yea, for four,
I will not tutn away the punishment thereof; because he did pursue
his brother with the sword, and did cast off all pity, and his anger
did tear perpetually, and he kept his wrath for ever:

12 but I will send a fire upon Teman, and it shall devour the palaces
of Bozrah,

13 Thus saith Jehovah: For three transgressions of the children of
Ammon, yea, for four, I will not tumn away the punishment thereof;
because they have ripped up the woman with child of Gilead, that
they may enlarge their border:

14 but I will kindle a fire in the wall of Rabbah, and it shall devour
the palaces thereof, with shouting in the day of battle, with a
tempest in the day of the whitlwind;

15 and their king shall go into captivity, he and his princes togethet,
saith Jehovah.

QUERIES

a. Who was the Edomite’s brother whom he pursued with the sword?
b. Did the Ammonites actually butcher pregnant women?
c. Did the king of Ammon go away into captivity?

PARAPHRASE

This is the Lord’s word: For sin after sin of Edom, I will not leave
him unpunished. Because these Edomites have chased their brethren, the
Israelites, with the sword to make them prisoners and slaves and
because these Edomites were pitiless, relentless in their anger and
continually full of wrath, I will consume the whole nation, from Teman
in the north to Bozrah in the south, in the fires of My judgment.

This is the Lord’s word: For sin after sin of Ammon, I will not
leave him unpunished. In theit wars to extend the borders of their
country these Ammonites committed cruel crimes, ripping open preg-
nant women with their swords. Because they have done these things I
will consume them with the fire of My judgment and they shall go down
with shouting and the battle will roar like a whirlwind in a mighty
storm, Their king and princes will be taken captive into exile together,
says the Lord.
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PUNISHMENT PROMISED — EDOM - MOAB 1:11-15
SUMMARY

Edom and Ammon wete related by blood to Israel yet they com-
mitted some of the most inhumane ctuelties toward Israel, For these the
Lord promises punishment,

COMMENT

v, 11-12, . . FOR THREE TRANSGRESSIONS OF EDOM ., , ., HE DID
PURSUE HIS BROTHER WITH THE SWORD , , , CAST OFF ALL PITY . . .
HIS ANGER DID TEAR PERPETUALLY , , , I WILL SEND A FIRE UPON
TEMAN , . , The Edomites were descendants of Bsau, brother of Jacob
(Istael), Edom became the relentless enemy of Israel constantly cultivat-
ing an. implacable, mortal hatred towards the Israelites, which broke out
into acts of cruelty at evety possible opportunity. The Edomites were
always busy raiding the cities and villages of Palestine, taking captives
and using or selling them for slaves, God pronounces His judgment
upon Teman and Bozrah which represent the extreme north and south,
respectively, of the nation of Edom. Thus God says He will judge the
whole nation. Be sure to refer to our comments on the book of Obadiah
for Edom’s relation to Israel.

v. 13-15 . . . FOR THREE TRANSGRESSIONS OF THE CHILDREN OF
AMMON , , . THEY HAVE RIPPED UP WOMEN WITH CHILD OF GILEAD,
THAT THEY MAY ENLARGE THEIR BORDER ., ., , BUT I W LL KINDLE A
FIRE IN THE WALL OF RABBAH . , , AND THEIR KING SHALL GO INTO
CAPTIVITY , . . The Ammonites (descendants of Ben-ammi) wete tre-
lated to the Moabites and Israelites through Lot (cf. Gen. 19:38). The
Israelites were told by the Lord not to enter into battle with them as
they journeyed toward the land of Promise (Deut, 2:19). Their nation
was supposed to be just east of Moab stretching to the north as far
as the Jabbok River and on the south to the hills of Edom but the
Ammonites were continually trying to extend the botders of their land.
They were a fierce people by nature, rebellious against Istael and
idolatrous in their religious practices. They thrust out the right eye of
all in Jabesh Gilead (I Sam. 11:2). They were given to ctuel atrocities
(Jer. 40:14; 41:5-7; Amos 1:14), Though telated to Istael, they refused
to help them when asked (Deut. 23:4) and they joined with Moab in
secuting Balaam to curse them (Deut. 23:3-4), Later on in Israel’s
history they united with Sanballat to oppose the work of Nehemiah in
restoring the walls of Jerusalem (Neh. 2:10-19), The chief god of the
fierce Ammon was Milchom, the principle of destruction, who was

285
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appeased with sacrifices of living children, given to the fire to devour,
(I Kings 11:7). Because of their sins and especially because they con-
stantly opposed Istael, Ezekiel predicted their complete destruction (Ezek.
25:1-7). Their last stand seems to have been agamst Judas Maccabeus
(I Macc. 5:6).

The occasion on which the Ammonites were gullty of ripping up
pregnant women is not recorded in the O.T. They probably joined with
Hazael (of whom it is also prophesied by Elisha, II Kings 8:12) when
that Syrian king was at war with Istael. The Ammonites then would
have availed themselves of the opportunity to widen their territory by
conquering back the land which had been taken from them by Sihon,
king of the Amorites, and was in tutn taken possession of by the
Israelites.

Greedy, heartless, inhuman rulérs and peoples have committed the
same (and often times worse) atrocities for the same aggrandizing
purposes. And the same God who held the Ammonites accountable for
their cruelties holds such nations today accountable with the same
omniscient justice and holiness and power! Especially does God find it
necessary to condemn those who make war on His saints!

QUIZ

1. Who were the Edomites and why did God hold them under con-
demnation?

2. Who were the Ammonites and why did God hold them under con-
demnation?

PUNISHMENT PROMISED, THE HEATHEN
NATIONS—MOAB

TEXT: 2:1-3

1 Thus saith Jehovah: For three transgressions of Moab, yea, for four,
I will not turn away the punishment thereof; because he burned the
bones of the king of Edom into lime:

2 but I will send a fire upon Moab, and it shall devour the palaces of
Kerioth; and Moab shall die with tumult, with shouting and with the
sound of the trumpet;

3 and I will cut off the judge from the midst thereof, and will slay
all the princes thereof with him, saith Jehovah,
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PUNISHMENT PROMISED — MOAB 2:1-3
QUERIES

a, Who were the Moabites?
b, Why is God concerned that the king of Edom’s bones were burned?

PARAPHRASE

This is the Lotd’s word: For sin after sin of Moab, I will not leave
her unpunished. Because these Moabites have in their proud arrogance
burned the bones of the king of Edom into lime and have thus vented
a depraved wrath upon one who at this time stands for Jehovah, I will
consume Moab with the fire of My judgment and he shall die midst
the shouting of wartiors and blare of battle trumpets. I will slaughter
Moab’s king and other royal princes with him, says the Lord.

SUMMARY

For her unnatural hate and arrogance toward God, Moab will die
as a nation,

COMMENT

v. 1-3 ., ., FOR THREE TRANSGRESSIONS OF MOAB ., . ., BECAUSE
HE BURNED THE BONES OF THE KING OF EDOM INTO LIME . .. I WILL
SEND A FIRE UPON MOAB , , , AND MOAB SHALL DIE WITH TUMULT
... AND I WILL CUT OFF THE JUDGE , , . Moab was a son of Lot (as
was Ammon) (cf. Gen. 19:38), Moses and the Israelites had a run-in
with the Moabites in their journey to the land of Promise (cf. Num,
22-24). Balaam advised Balak to seduce the men of Israel by sending
the Moabite girls into the camp of Istael (cf. Num. 31:16; 25:1-9).
The Moabites opptressed Istael for 18 yeats (Judg. 3:12-14). When
Israel repented God sent Bhud to deliver them from Moabite oppression.
Ruth, the Moabitess came to Israel with Naomi, married Boaz and be-
came an ancestress of David and consequently an ancesttess of Jesus
Christ, the Son of David according to the flesh,

Along with Amos’ death sentence upon Moab are those of Isaiah
15-16; Ezekiel 25:8-11; Jetemiah 48; Zephaniah 2:8-11. Isaiah 16:6
says, “We have heard of the pride of Moab, that he is vety proud;
even of his attogancy, and his pride and his wrath.” The death knell of
Isaiah upon Moab is fulfilled by Shalmanezer of Assyria or by his
successor Sargon. From then on a succession of wotld conquerors subdued
and, in the process, annihilated Moab as a nation. The land of Moab was
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2:1-3 AMOS

bounded on the west by the Dead Sea, on the east by the desert, on the
north by the Arnon, and on the south by Edom. It is about 3200 feet
above the level of the sea, and is chiefly rolling, mountainous country
In Ezekiel 28:8-11 we are told that Moab and Seir are to be
punished for likening the house of Judah to the other nations. Amos
localizes his accusation against her by telling of an incident not recorded
anywhere else in the OT. K & D say, “. . . no doubt it was connected
with the war referred to in II Kings 3, which Joram of Israel and
Jehoshaphat of Judah waged against the Moabites in company with the
king of Edom. Here the king of Edom was found on the side of the
covenant people and when the king of Moab gained supremacy over
Edom later, he butned the king of Edom’s body until the bones turned
into lime. It illustrates the depths of depravity to which a highly
cultured people can descend if they reject the revelation of God (cf.
Rom. 1:18ff). Pusey says, “The soul being, after death, beyond man’s
reach, the hatred, vented upon his remains, is a sort of impotent
grasping at etemnal vengence. It wreaks on what it knows to be insensible,
the hatred with which it would pursue, if it could, the living being who
is beyond it . . . Hatred, which death cannot extinguish, is the beginning
of the eternal hate in hell With this hatred Moab hated the king of
Edom, seemingly because he had been . . . on the side of the people
of God. It was then sin against the love of God, and directed against
God Himself.” This reminds us of Wycliffe who was the first to trans-
late the Bible into the English language. The Roman pope of that day
excommunicated him and ordered that Wyccliffe's bones be dug up,
butned, and cast into the river. ,

" Kerioth is probably the-capital city of Moab. It is not to be confused
with the Kerioth in the south of Judah (Josh. 15:25) and otherwise
known as Hazor. Some say the city lay in what is now Jebel Druz,
pearly south of Damascus and in high country. Some have thought that
Moab had no king at this time since Amos mentions a “judge” as the
potentate. But thete is no notice in the history of that time of any
other type of potentate than a monarch. “Judge” is probably nothing
mote than a rhetorical expression applied to the king and used simply
for the sake of poetic variety.

QUIZ

1. Who were the Moabites and where was their country?
2. What is evidenced of their character in the burning of the king of
Edom’s bones?
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PUNISHMENT PROMISED — MOAB 2:1-3

THE SOVEREIGNTY OF GOD AND
RESPONSIBILITY OF MAN

PUNISHMENT PROMISED, THE COVENANT
NATIONS—]JUDAH

TEXT: 2:4-5

4 Thus saith Jehovah: For three transgressions of Judah, yea, for four,
I will not tutn away the punishment thereof; because they have
rejected the law of Jehovah, and have not kept his statutes, and
their lies have caused them to err, after which their fathers did walk:

5 but I will send a fire upon Judah, and it shall devour the palaces of
Jerusalem.

QUERIES

a. To what extent had Judah rejected the law of Jehovah?
b. What “lies” caused them to err?

PARAPHRASE

This is the Lord’s word: For sin after sin of Judah, I will not leave
het unpunished. Because they have spurned the law of Jehovah and have
refused to keep His commandments, and because they have walked after
lying idols just as their fathers did, I will send down upon them the
fires of My judgment and this judgment shall consume even the gteat
buildings of Jerusalem.

SUMMARY

Just as the heathen did not live up to their revelation, neither did
Judah and although elected by God for a special mission they need
not think God is a respecter of petsons. They are to be judged for
indifference to God's commandments and for idolatry.

COMMENT
v. 4-5 . . . FOR THREE TRANSGRESSIONS OF JUDAH ., ., . BECAUSE
THEY HAVE REJECTED THE LAW OF JEHOVAH ., ., . AND THEIR LIES
HAVE CAUSED THEM TO ERR . . . Amos may have been a shepherder

and a farmer but he was a student of human natute and a master
psychologist. His homiletical approach to the centtal application he made
was excellent. In a series of concentric circles Amos denounced the sins
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2:4,5 AMOS

of men against Jehovah. Beginning with a great encircling movement
that included Damascus, Gaza, Tyre, Edom, Ammon, and Moab; he
identified the rebellion against God with those outside God's special
covenant. Then, shrinking to a smaller circle, a similar rebellion was
placed squarely upon the shoulders of Judah. One can almost hear the
people of the northemn kingdom, Israel, giving ready “Amens” to Amos’
preaching against their neighbors! Yes, there were many in Israel who
probably still held grudges against Judah and so when Amos pointed
out the sins of Judah they were in full agreement. Then after
this announcement, Amos immediately thrust into the very heart
of Israel the sword of the Spirit, the word of God's judgments against
her! If it was true that the nations outside the covenant were accountable,
if Judah, in the covenant were accountable, then it logically followed
that TIsrae! could not escape accountability.

We find Judah, not being judged for the wild excesses of the
heathen, but for rejection of the law of God. Judah stood in greater
responsibility than the heathen for she had been blessed to know the
law of God, had been blessed with a succession of teachers and religious
leaders to instruct her in the law and so het’s was an even more henious
sin against God! Greater ptivilege brings greater responsibility (Lk.
12:48). Judah is not immune to judgment because they are God’s elect.
Indeed, their judgement is greater because they are His; and being His
they chose to rebel against His law.

“Walking after” is the standard expression for idolatry. Their
fathers before them “walked after” false gods. These false gods were
impotent, dumb, vain and deceitful. So their “lies” are their “idols,”
(cf. Isa. 44:9-20)! The law of God embraces far mote than just a
legal codification of certain statutes. It included the totality of all in-
struction, civil, seligious, moral—the total revelation of God. Instead
they followed falsehood, deception, immorality and rebellion—an in-
evitable consequence of idolatry. Society is little better today, even in
so-called Christian cultures. Men have deified science, philosophy, flesh,
government and self. To worship any of these is hardly more intelligent
than the idolatry of 2700 years ago. Rejection of divine revelation and
substitution of any pantheon of gods—ancient or modern—brings the
same inevitable consequences! Man without God becomes autonomous
which leads inevitably to anarchy in society—both political and ethical.
This is exactly what it led to in Judah (read the book of Jetemiah and
II Kings) just before the awful judgment of God fell by the hand of
Nebuchadnezzar.
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QUIZ

1. How was Amos' preaching of the judgments of God a homiletical
masterpiece?

2, Why was Judah held accountable to a greater degree than the
heathen?

3, What were the “lies” Judah was caused to err in?

4, What is the inevitable result of rejecting divine revelation?

PUNISHMENT PROMISED, THE COVENANT
NATIONS—ISRAEL

TEXT: 2:6-8

6 Thus saith Jehovah: For three transgressions of Istael, yea, for four,
I will not turn away the punishment theteof; because they have sold
the righteous for silver, and the needy for a pair of shoes;

7 they that pant after the dust of the earth on the head of the poor,
and turn aside the way of the meek: and a man and his father go
unto the same maiden, to profane my holy name:

8 and they lay themselves down beside every altar upon clothes taken
in pledge; and in the house of their God they drink the wine of such
as have been fined.

QUERIES

a. How sell “the righteous for silver . . . needy for a pair of shoes?
b. How “pant after the dust of the earth ... ?”
c. What was involved in father and son going to the same harlot?

PARAPHRASE

This is the Lord’s word; For sin after sin of Istael, I will not leave
her unpunished. Because they have for mere trifles given debtors over
to their creditors as slaves; because they long eagerly to bring the poor
into a state of misery and destitution that they scatter dust upon their
beads; because father and son shamelessly and intentionally profane the
name of God by committing incest when they both go in unto the same
maiden; because they take the garments of the poor for which they have
loaned the poor money and use them as bedding before the very altar
of God at His feasts; because in the places they where they worship
Jehovah they carouse with the wine bought with the fines they have
taken from the poor they have prosecuted—because of all these sins
I will not turn away from punishing Israel.
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2:6-8 » AMOS -
SUMMARY

Five specific charges Amos brings against Israel in this section.
Every charge has to do with injustice against the poor.

COMMENT

v. 618 . . . FOR THREE TRANSGRESSIONS OF ISRAEL , . , SOLD
... THE NEEDY FOR A PAIR OF SHOES . .. TURN ASIDE THE WAY OF
THE MEEK . ., PROFANE MY HOLY NAME , . , IN THE HOUSE OF...
GOD , . . DRINK . . . WINE , . .. Now Amos lets loose all the stormy
fury of God’s anger whete it is needed most imperatively! Israel is on
the brink of disaster, God has called them time and time again. He
has sent prophet after prophet—natural calamity after natural calamity,
but unable to see through the veneer of a superficial prospetity (much
like people today), Istael is “at ease in Bethel!”

“Selling the righteous for silver,” refers to the judges who were
bribed to pronounce a man guilty of some crime of which he was ac-
cused while in reality he was innocent of the accusation. “Selling the
needy for a pair of shoes” does not mean that some slave was sold by
someone else merely to obtain a pair of shoes; but some rich creditor
would bribe a judge with a bribe as trifling as the price of a pair of
shoes and the judge would then sentence the poot man in debt to
become a slave to his creditor. ‘This was done by perverting the
statute in Lev. 25:39 (cf. also II Kings 4:1). The word translated
“pant” means “to gasp, to long eagerly for.” The greedy rich desired
eagerly to bring the poor into such a state of poverty and misery as
to cause the poor to scatter dust (a symbol of sorrow and distress, Josh.
7:6; Ezek. 27:30; Job 2:12; Lam. 2:10) upon their heads. To this
end they seek to “bend” the way of the meek. They long to trap the
poor and cast them headlong into destruction by placing stumbling-
blocks in their path. For themselves the rich seek gold and silver and
luxury; for others dust and ashes, poverty and sorrow!

Father and son seek the same maiden for fornication. Actually
the law calls it incest (Lev. 18:7, 15; 20:11), a crime punishable by
death. This was done not so much out of passion as it was in de-
liberate revolt against God’s law. K & D put it, “in daring contempt
of the commandments of God . . . the profanation of the holy name
of God is represented as intentional, to bring out the daring character
of the sin, and to show that it did not arise from weakness or ig-
norance, but was practiced with studious contempt of the holy God.”
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They literally defied God of man to punish them! Pusey says, “Men,
satiated with ordinary sin seek incitement to sin, in its very hotrots . ,
Oppression of the poor, wronging the righteous, petyverting the way
of the meek, laid the soul open for any abomination.” The truth of
this has been exemplified in evety generation (cf. Rom, 1:18ff) and
is no less true in our own genetation!

The rich men were taking the poor men's cloaks as collateral on
loans, The cloak as a pledge was to be returned to the pledger be-
fore nightfall (Ex. 22:25) and a garment so taken was not to be slept
upon(cf, Deut, 24:12-13). But the godless rich money lenders kept
the cloaks of the poor and used them as blankets upon which they
lay to test at the feasts; and this they did by every altar, at sacrificial
meals, in contempt of God and His law! Then, in further contempt
of God and their fellow man they debauched themselves in drunken
tevelty, drinking wine they purchased from the fines collected from
the poor; and this in the place whete they claimed to wotship God.
Pusey sums it all up: “What hardheartedness to the willfully forgot-
ten poor is compensated by a little churchgoing.” They did aJl these
things but they also went through certain religious rituals and so they
eased their consciences. The nature of this conduct which is terrify-
ing to anyone of moral conscience at all is its “intentional, daring,
studious contempt of the holy God!” Most of it done in the name
of religion and in the vety buildings hallowed for worshiping the
Deity! Is it any wondet that Amos was so vituperative and vitriolic
in preaching the warnings of God to these indolent near-incorrigibles.
Thete ate centers of government and religion equally as corrupt today
as in Amos’ day. Let us know assuredly that God's wrath upon such
rebellion has not changed. Amos' preaching is as contempotrary as
today’s newspaper!

QUIZ

1. Why does Amos save Israel until last in announcing the warnings

of God?

What is “selling the righteous for silver?”

What is “selling the needy for a pair of shoes?”

What is the meaning of “dust of the earth on the head of the

poor?”

5. What is the nature of the sin in which father and son go into the
same maiden?

6. What is wrong with some lying on clothes taken in pledge?

7. Could the preaching of Amos be used today? Whete? How?
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PUNISHMENT PROMISED, THE COVENANT
NATIONS—ISRAEL

TEXT: 2:9-12

9 Yet destroyed I the Amorite before them, whose height was like
the height of the cedars, and he was strong as the oaks; yet I de-
stroyed his fruit from above, and his roots from beneath.

10 Also I brought you up out of the land of Egypt, and led you forty
years in the wilderness, to possess the land of the Amorite.

11 And I raised up of your sons for prophets, and of your young men
for Nazirites. Is it not even thus, O ye children of Isracl? saith
Jehovah.

12 But ye gave the Nazirites wine to drink, and commanded the
prophets, saying, Phophesy not.

QUERIES

a. Who were the Amorites and why refer to their height?
b. Why mention the prophets and Nazirites?

PARAPHRASE

I remind you that it was I who cleared the promised land of the
giant Amorites for you would not have been able to possess the land
had I not done so. These Amotites, by your own admission, were too
strong for you to overcome by yourself, yet I utterly exterminated this
nation for you. I remind you that it was I who delivered you from
your slavery in Egypt and sustained you forty years in the wilderness
and gave you the land of the Amorite as your possession. I remind
you that it was I who raised up some of your sons as My special mes-
sengers, prophets, who were empowered by My Spirit to reveal My
word to you; and I raised up some of your sons to become Nazirites,
especially holy men, to set before your eyes an example of your holy
calling and to show you that I am able to give men the power to live
holy lives. Is this not true, You children of the covenant? says the
Lord. But instead of giving heed to these manifestations and examples
of My holy will you held my word in contempt and caused the Nazirites
to sin by tempting them to drink wine and you commanded My prophets
to refrain from declaring My word!
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PUNISHMENT PROMISED 2:9-12
SUMMARY

Amos makes a vivid contrast between the faithfulness of God to-
ward Istael and Israel’s unfaithful contempt of God’s grace toward them,

COMMENT
v. 9. . . DESTROYED I THE AMORITE BEFORE THEM , . , LIKE
THE HEIGHT OF THE CEDARS . , . God delivered, led, sustained and

fought for Istael. When Israel came to the borders of the Promised
Land and sent men in to spy out the land the report came back that
the people were as giants and the Istaelites wete like grasshoppers in
compatison (cf. Num. 13:32-33) but God gave Israel victory and so
completely overthrew the Amorites that they were eradicated. God
removed them so thoroughly that they never were a nation again.

v. 10 ALSO I BROUGHT YOU UP OUT OF THE LAND OF EGYPT,
AND LED YOU FORTY YEARS ., . God nurtured Israel like a father and
mother nurtures a child (of. Hosea 11:1-4; Ezek. 16:4-8). When
Israel was an unpitied, disorganized, unloved, nomadic tribe of slaves
in Egypt, Jehovah God took them and pitied them, delivered them
from their slavery, fed them, clothed them, ptotected them, gave them
a Land, blessed them, and still they held Him in contempt. They for-
got what they were before He blessed them! They took Him for
granted! They became ungrateful, exactly as Moses watned them not
to do (be sure to read the entite 8th chapter of Deuteronomy in this
connection)! Ingratitude is, like its sister pride, one of the worst
of sins!

v. 11-12 , , . I RAISED UP , , , PROPHETS . . ., AND NAZIRITES...
BUT YE GAVE THE NAZIRITES WINE TO DRINK , , , AND COMMANDED
THE PROPHEIS , . . PROPHESY NOT . . . Nothing demonstrated the

grace of God so well as the fact that God raised up some men from
among the covenant people to be His prophets, to deliver to the peo-
ple the Light of Life, the Bread of Life, the Word of God. The pa-
tience and longsuffering of God waited upon the people through the
prophets as He sent them to turn the prodigal nation from its tebellion,
but the people would not! They commanded the prophets to cease
their preaching (cf. Amos 7:12; 1 Kings 18:17; 19:1-3),

The vetb mazar is used “to dedicate, consectate, separate” 'The
word mazsr, translated Nazirite, s literally “ome comsecrated, devoted.”
This was the primary mission of the Nazitite—consectation—and to that
end he dedicated himself either for life or for a brief period of time.

, Samson is an example of a man used by God in such a life. The pri-
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mary concern of the Nazirite was to manifest his consecration to God
by a particular manner of life, (cf. Num, 6:1-21). 'This life consisted
of: (a) totally abstaining from products of the vine and all intoxicants;
(b) refusing to cut their hair lest a man-made tool profane this god-
given growth; (c) avoiding contact with the dead; and (d) declining
unclean . . . food. So the Nazirite was given to the people to demon-
strate by holy living what the prophet taught in precept. This does not
mean, however, that the prophets themselves did not live godly lives—
for they did. The Nazirite was to “set befote the eyes of the people
the object of their divine calling . . . to show them how the Lord
wants them to be a holy people . . . also to show them how the Lord
bestowed the power to catry out this object” (K & D). It was in the
contempt and abuse of these gifts of grace that the ingratitude of Istael
was shown in its worst light. Instead of listening to the prophets and
living like the Nazirites and becoming the holy people God desired
them to be, they tempted the Nazirites to break their vows and drink
wine and they forbade the prophets to preach! Open, flagrant, im-
pudent rebellion, this is sinning against knowledge, sinning “with a high
band,” (cf. Num., 15:30-31); this is shaking the first against the
Heavenly throne.

QUIZ

1. Why does Amos speak of the Amorites being as tall as cedars?

2. What should the people of Israel remember about their former
condition?

3. What great sin were they guilty of?

4. What is a Nazirite? What purpose did he serve in the O.T. dis-
pensation?

5. When one sins against the knowledge of God’'s will he has what
kind of sin is it?

PUNISHMENT PROMISED, THE COVENANT
NATIONS—ISRAEL

TEXT: 2:13-16

13 Behold, I will press you in your place, as a cart presseth that is full
of sheaves.

14 And flight shall perish from the swift; and the strong shall not
sttengthen his force; neither shall the mighty deliver himself;
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15 neither shall he stand that handleth the bow; and he that is swift
of foot shall not deliver himself; neither shall he that rideth the
hotse deliver himself;

16 and he that is courageous among the mighty shall flee away naked
in that day, saith Jehovah,

QUERIES

a. How will God “press them in their place, like a cart . . . full of
sheaves?”
b, What is the prophet telling the nation in vs, 14-16?

PARAPHRASE

Look, I am going to stop you in your tracks like a cart that is
loaded too full of grain sheaves to move. The fastest runners will not
have time to escape; the strength of the strong men will not avail; the
great and influential will not escape; the long line of bowmen will give
way; even the warriors mounted on horses shall be overcome! The
bravest of the brave will only be able to make an ignominious escape
by shedding his clothing by which the enemy might seize him!

SUMMARY

Israel will be paralyzed! None shall escape the judgement that is
about to come,

COMMENT

v. 13 ... PRESS YOU IN YOUR PLACE, AS A CART PRESSETH . . .
FULL OF SHBAVES, Conjecture as to how this verse is to be interpreted
is varied. Pusey says, “God bore His people, as the wain (cart) bears
the sheaves . ... His longsuffering was, as it were, worn out by them
. . . He was straitened under them, as the wain groans under the sheaves
with which it is over-full.” Laetsch says, “The threshing cart consisted of
three or more rollers set in a heavy wooden frame surmounted by the
driver's seat. These rollers were attached to wheels on the outside of the
framework, and if either the wheels or the rollers were clogged by the
sheaves of grain over which the sledge was drawn by oxen, the sledge
was stopped from further progress until the obstructing sheaves had been
removed.” Lange says, “A mote approptiate comparison is found in the
pressure by which a threshing cart threshes the sheaves.” K & D, say,
“The comparison instituted here to the pressure of a cart filled with
sheaves . . . the object of press is wanting, but may easily be supplied
from the thought, namely, the ground over which the'cart is driven.”

297




2:13-16 AMOS

We have chosen our own interptetation which we feel is watrranted from
the context. It would seem as if Amos is using the figure of a cart
“stopped in its tracks” by being too full to picrorialize how God is
going to “stop Istael in its tracks.” Istael's militaty machinety, running
smoothly under Jeroboam II (permitted by God), rolling on to victory,
would suddenly be stopped by the Lotd. Her facade of prosperity would
be tipped from her. Disorder, confusion, panic, defeat, ruin, disaster
was coming ever closet! Now she is “flying high"—soon she will be
plunged into destruction!

v. 14-16 AND FLIGHT SHALL PERISH FROM THE SWIFT, , , . AND
HE THAT IS COURAGEOUS AMONG THE MIGHTY SHALL FLEE AWAY
NAKED IN THAT DAY . .. Now the prophet individualizes this national

paralysis, The swiftest, strongest, bravest, ablest watriors will not be
able to stand against God’s judgment. The most courageous among the
mighty will throw off his armor and his clothing and run for his life
like a coward.

Tiglath-pileser III (745-727 B.C.), one of the greatest monarchs of
antiquity, after capturing Samaria (capital of Israel), put on the throne
as his vassal Hoshea, who had slain Pekah, king of Israel. With the
death of Tiglath-pileser III, Hoshea decided to strike a blow for indepen-
dence. Help was promised by the king of Egypt, but it did not come.
Hoshea was made a prisoner, and the capital doomed to destruction, as
the prophets foretold (Hos. 10:7-8; Isa. 28:1; Mic. 1:5-6). It was,
however, only after a three years’ seige that the city was captured.
Before it fell, Shalmaneset had abdicated or died, and Sargon, who
succeeded him, completed the conquest of the city and deported the
inhabitants to Assyria (cf. II Kings 17-18). Not all of the inhabitants
of the Northern Kingdom were taken into captivity. The very poor,
who would cause no trouble in the future, were left (II Kings 25:12).
Intermarriage with the impotted peoples - resulted in the hybrid stock
later known as the Samaritans. The Ten Tribes taken into captivity,
sometimes called the Lost Tribes of Istael, must not be thought of as
being absorbed by the peoples among whom they settled. Some un-
doubtedly wete, but many others retained their Israelitish religion and
traditions. Some became part of the Jewish dispersion, and others very
likely returned with the exiles of Judah in 536 B.C. who wete previously
catried off into captivity by Nebuchadnezzar in 606-586 B.C.

Israel, as a distinct nation, ceased to be, just as Amos and his
prophet-successors watned. Any nation, no matter how blessed and pri-
vileged in the past, who contemptucusly defies the laws of God and
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shakes its fist at the throne of heaven must suffer the same annihilation!
Let all the nations of the earth take heed!

QUIZ

1, What does Amos intend Israel to see in the “cart pressed” down?

2, Would thete not be some who would escape?

3, When did Israel's captivity come? Whom did God use to accomplish
it? (cf. Isa, 10:5-19)

4. Is there a lesson to be leatned by nations today from Israel?

PENITENCE PROMOTED—

REASON CALLS FOR REPENTANCE—
THE LORD DOES NOT ROAR
WITHOUT CAUSE

TEXT: 3:1-8

1 Hear this word that Jehovah hath spoken against you, O children
of Israel against the whole family which I brought up out of the
land of Egypt, saying,

2 You only have I known of all the families of the earth: therefore
I will visit upon you all your iniquities.

3 Shall two walk together, except they have agreed?

4 Will a lion roar in the forest, when he hath no prey? Will a young
lion cty out of his den, if he have taken nothing?

5 Can a bird fall in a snare upon the earth, where no gin is set. for
him? shall a snate spring up from the ground, and have taken
nothing at all?

6 Shall the trumpet be blown in a city, and the people not be afraid?
shall evil befall a city, and Jehovah hath not done it?

7 Sutely the Lotd Jehovah will do nothing, except he reveal his sectet
unto his servants the prophets.

8 The lion hath roared; who will not fear? The Lord Jehovah hath
spoken; who can but prophesy?

QUERIES

a. Doest’t God know any other people than Israelites?
b. What is the message of the epigrams in verses 3-6?
c. Does Jehovah reveal every thing He does to the prophets?
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3:1-8 AMOS
PARAPHRASE

Listen, you chosen people, to the indictment which the Lord brings
against you—against all the covenant people which I brought up out
of the land of Egypt! Be réasonable, and think: I chose you over all the
other nations of the earth to grant special knowledge and privileges and
you are unique in being blessed; it is logical, then, since you have openly
defied Me and disobeyed Me that I should punish you with a special
severity! Does not common sense tell you that when two people meet
together at an appointed time and place there was a previous cause for
such a meeting—an agreement to do so? Will a lion roar in the forest
without cause—unless his prey is doomed? or will the young lion growl
in his den if he has not taken his prey there for his feast? Does a bird
ever get trapped unless someone places a ttap there to catch it? or when
you see a trap being sprung does it not indicate to you some cause be-
hind its springing? What if the warning signal is blown on the trumpet
in a city—will the people pay no attention to it and go on their way
heedless? I havé been blowing a warning trumpet in your ears over and
over—do you not realize that the evils which have befallen you in the
past were from Me as warnings? Most assuredly God will not visit His
judgment upon anyone without first warning them by revealing it
through His messengers. But I tell you truly, God has roared like a lion
who is about to pounce on His prey—whoever does not fear is doomed!
The Lord God has spoken! His prophet cannot remain silent—he must
deliver the Lord’s message!

SUMMARY

In a series of seven questions the Lotd teaches a lesson in clear
logical thinking in matters of sin and judgment, privilege and responsi-
bility.

COMMENT

v. 1-2 HEAR THIS WORD , , , AGAINST THE WHOLE FAMILY WHICH
1 BROUGHT UP OUT OF THE LAND OF EGYPT , ., . YOU ONLY HAVE I
KNOWN , . . I WILL VISIT UPON YOU ALL YOUR INIQUITIES. God's
indictment is against the whole covenant people. Judah has already been
watrned (2:4) that she will be judged. But for the moment this particu-
lar prophet is concerned with the northern kingdom, Israel. No other
people on earth wete, at that time, privileged to be the recipients of
the grace of God and the oracles of God in such a measure as Israel.
She was a favored nation in this respect. Much was given her, much was

300



REASON CALLS FOR REPENTANCE 3:1-8

expected! Romans 9, 10, 11 show in no uncertain terms that God's
choice of Israel was not due to any necessary merit in the case of Israel
wheteby God owed it to them, Their special privilege came by the
Divine soveteign choice of God, Their blessing was unmerited favor—
grace] 'This unique distinction demanded from its vety uniqueness a
special obligation of reciprocal love and obedience on the part of Israel
(Bx, 19:5-6; Deut. 4:5-8; 32:34; Psa, 147:19-20). With greater privi-
lege ccomes more severe punishment if the obligations are despised (Iev.

26: 14ff).,

V. 3-6 SHALL TWO WALK TOGETHER, EXCEPT THEY HAVE AGREED?
. « . SHALL THE TRUMPET BE BLOWN IN A CITY, AND THE PEOPLE NOT
BE AFRAID? SHALL EVIL BEFALL A CITY, AND JEHOVAH HATH NOT
DONE IT7 In a seties of seven questions the Lotd teaches a lesson in cleat
logical thinking in matters pertaining to sin-punishment relationships.
Reason demands repentance! Vetse 3 has often been quoted in treatises
on “Unity.” However, verse 3 has nothing to do with the subject of
unity. It is simply an illustration of the universal law of cause and effect!
Two people do not meet and walk together (effect) without previously
making some appointment (cause) or arrangement to do so. Just so,
says Amos, since every effect has its cause, your sin will cause God’s
judgment to come upon you due to the special relationship between you
and God and even as God promised in His word.

These people of Israel had rationalized their sing so long they had
lost the ability to see the very basic principle of cause and effect and
to apply this to their relationship to God. But God is roaring like a
lion—does a lion toar in the forest unless his victim is doomed? God
does not roar without a cause any more than a lion does!

Birds caught in a snare logically demands that someone previously
had set the snare. And when one sees a snate being sprung he must
logically reason that something caused it to spring.

If a mighty blast of the warning trumpet is blown in the city do
the people pay no attention to it? Do not all the disastets happening
even now in your cities and villages sound a warning trumpet to you
that God is beginning His judgment? How senseless and indifferent
can this nation be? But, just like the unbelieving and scoffing today,
Israel probably rationalized, “All these droughts, famines, disasters, wars
are bound to happen in every country.” But the prophet warns them,
“Shall evil befall a city, and Jehovah hath not done it?” Local and
national calamities are nor due merely to natural causes, are not only the
consequence of human mistakes, or faulty legislation, or political folly,
or inadequate statesmanship. These and other matters may be secondary
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or contributoty causes. But the Prime Mover of this Universe is Jehovah
God! He has done it (Isa. 45:1-7)! God is the author of both weal and
woe! He does what He does from a just cause and for a just and merci-
ful purpose. He does what He does from an omniscient sovereignty!
The cause is man’s sin, against which God has warned man time and
again, The purpose is to warn man against rebelling against his Creator
and to call the sinner to repentance, back to his God, the highest Good!
Whatever the Lord does, whether tribulation or triumph, is good (Rom.
8:28) Incidentally, there is excellent manuscript evidence today that
Romans 8:28 should be translated, “God works all things together for
good . . . etc,” instead of “All things work together for good . . . etc.”
This divine sovereignty working all things, weal and woe, together to
serve His purposes, is one of the exhilirating thrusts of prophetic liters-
ture!

v. 7-8 SURELY THE LORD , . . WILL DO NOTHING, EXCEPT HE
REVEAL HIS SECRET UNTO HIS SERVANTS THE PROPHETS . . . THE LORD
. . . HATH SPOKEN; WHO CAN BUT PROPHESY? God takes no pleasure
in the death of the wicked (Ezek. 33:11-20); He is not willing that any
should perish (II Pet. 3:9); so He tevealed His secret plans for the
judgment of the wicked and the salvation of the righteous to His
prophets (watchmen and shepherds) (Isa. 6 Jer. 1, etc.) and they
revealed them to man as facts to be believed; commands to be obeyed;
warnings to be heeded; promises to be enjoyed. In the sure word of
prophecy we have a “light shining in a datk place,” (II Pet. 1:16-21);
in His word we have all things that pertain to life and godliness (II
Pet. 1:34); in His word we have doctrine, reproof, correction and in-
struction in righteousness that the man of God might be complete,
thoroughly furnished unto every good work, (II Tim. 3:16). So the
Lord has roared; who is so insensible that he will not fear? God has
spoken; how can God's messenger be silent? Even as Paul said, “Woe
is me, if I preach not the gospel . . .” Necessity is laid upon every man
called of God (and all Christians are called of God); the love of Christ
should constrain every man (II Cor. 5:11-15) and knowing the fear
of the Lotd, we should persuade men! The Lord has spoken; who can
but preach!

QUIZ

1. In what way did God "know” the covenant people? .

2. What scriptutes should they have known that promised severe pun-
ishment if they forgot His commandments?

3. What universal principle of reasoning is taught in verses 3-6?
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4. Is God actually the author of woe? What sctipture says so?

5. Why does God bring woe upon men?

6. In what way is God justified when He punishes men for their sins?
7. Why should men who know God’s will speak to other men about it?

REASON CALLS FOR REPENTANCE—
ISRAEL’S SINS ASTONISH EVEN
THE HEATHEN

TEXT: 3:9-15

9 Publish ye in the palaces at Ashdod, and in the palaces in the land
of Egypt, and say, Assemble yourselves upon the mountains of
Samaria, and behold what great tumults are therein, and what
oppression in the midst theteof.

10 For they know not to do right, saith Jehovah, who store up violence
-and robbery in their palaces.

11 Thetefore thus saith the Lord Jehovah: An adversary there shall be,
even round about the land; and he shall bring down thy strength
from thee, and thy palaces shall be plundered.

12 Thus saith Jehovah: As the shepherd rescueth out of the mouth of
the lion two legs, or a piece of an ear, so shall the children of
Israel be rescued that sit in Samaria in the cotnher of a couch, and
on the silken cushions of a bed.

13 Hear ye, and testify against the house of Jacob, saith the Lord
Jehovah, the God of hosts.

14 For in the day that I shall visit the transgressions of Israel upon
him, I will also visit the altars of Bethel; and the horns of the
altar shall be cut off, and fall to the ground.

15 And I will smite the winter-house with the summet-house; and the
houses of ivoty shall perish, and the great houses shall have an end,
saith Jehovah.

QUERIES

2, Why “publish in the palaces” of the heathen the sins of Istael?
b. Who will the “advetsaty” be?
c. What are “winter and summer houses?”

PARAPHRASE

The Lotd says to the prophets, Go to Ashdod, whom Israel regards
as a godless heathen city, and go to Egypt where Israel saw and ex-
perienced the ungodliness of that people, and tell them to come and see
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the overflowing excess of the sins and abominations of Israel. Tell these
godless nations to come and be astonished at the godlessness of Istael
where justice and righteousness is topsy-turvy. Israel does not even
know how to do right. Her people ate so eager to sin they pile one
sin upon another in their palatial mansions like people storing up
treasures. So, says the Lord, I will allow an enemy of Israel to surround
her countty and this enemy will bring upon Israel humiliating defeat
and plundering and looting of Istael’s treasures. Furthermore, all that will
be left of Istael will be a few pieces like what a shepherd is able to
gather up after a lion has taken one of his sheep for a meal. This is
what will be left of all of Israel's luxurious trappings. Now, you heathen
people, as you bear witness against Istael’s profligacy, also listen to the
judgment that the Great God of ANl The Universe is going to bring
upon her, When I judge Israel I am going to especially overthrow her
religion and show its impotence. 1 will completely tear down her altars
at the vety center of her religious worship in Bethel I am going to
make shambles out of all the ivory-inlaid palatial mansions—summer
and winter houses—all these great houses shall come to an end, says
the Lord.

SUMMARY

The beathen are called to testify that the sins of Israel are so great
that the judgment God is about to bring will be more than just.

COMMENT
v. 9-10 PUBLISH YE , , , AT ASHDOD, AND IN ., . . EGYPT .
ASSEMBLE YOURSELVES UPON THE MOUNTAINS OF SAMARIA, AND
BEHOLD ., , , TUMULTS , ., . OPPRESSIONS . , ., FOR THEY KNOW NOT
TO DO RIGHT . . . K & D point out that these two heathen nations are
called to “(1) see the acts of violence, and the abominations in the
palaces of Samaria; and (2) ... bear witness against Isracl (ver, 13).”

This, of course, implies that the sins of Israel are even worse than those
of these heathen, Israel thought of the Philistines and the Egyptians as
the worst of sinners. If such heathen as these are called to look upon
the ungodliness of Istael, how great must have been her ungodliness!
Everything was upside down. They were calling evil good and good evil
(Tsa. 5:20). They had perverted every good thing into something evil.
Justice and order were overthrown by open violence (shades of 20th
century America)! When they refused to have God in their knowledge
(Hosea 4:6; 5:15—6:3; 6:6; 7:1-7; 7:14-16), God gave them up
(Rom. 1:18-32) and they became worse than the heathen-—insensible
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to practically everything thar was right! They not only did not know
how to do right they did not know they should do right! This is what
disregard for the revelation of God leads to—idolatry, ignorance,
licentuousness!

v, 11-12 , , . AN ADVERSARY THERE SHALL BE . , , THY PALACES
SHALL BE PLUNDERED , , , AS THE SHEPHERD RESCUETH , . . TWO
LEGS, OR A PIECE OF AN EAR, S0 SHALL THE CHILDREN OF ISRAEL BE
.+ . Just who this enemy (adversary) will be God does not choose to
announce through Amos. From prophets very nearly contemporary with
Amos (Hosea, Isaiah), we learn that this enemy shall be Assyria, The
enemy will surround their beautiful, Juxurious countty with all its ivory-
inlaid palaces and mansions and tear it to pieces. Istael will be so com-
pletely destroyed that about all that will be left is a few pieces, like
what is left of a sheep when a lion gets through with it! The rich,
luxutiant pleasurable things the rich have gotten themselves by opptessing
the poor will be taken away from them by the Assytians. They will have
nothing left.!

v. 13-15 . . . TESTIFY AGAINST THE HOUSE OF JACOB ., . I WILL
ALSO VISIT THE ALTARS OF BETH-EL; AND THE HORNS OF THE ALTAR
SHALL BE CUT OFF . , . I WILL SMITE THE WINTER-HOUSE WITH THE
SUMMER-HOUSE . . . Now the heathen ate called to witness the punish-
ment Jehovah is going to visit upon reprobate Istael. Jacob is a term
used (cf. Hosea 10:11) along with Israel, Ephraim and Samaria, to
signify the northern kingdom. It may be, however, as K & D say,
“Tacob is the whole of Istael, of the twelve tribes, as in ver. 1; for
Judah was also to learn a lesson from the destruction of Samaria,” The
smiting off of the hotns of the altar signifies the complete destruction
of the altar. It may also have this special significance: the four hotns
on the four corners of the altar of burnt offering (Ex. 27:2), to which
the sacrificial blood was applied (Ex, 29:12; Lev. 4:25-34; 8:15), were
symbolic of sute, reliable forgiveness and salvation, To these hotns clung
the guilty transgressors for safety (I Kings 1:50ff; 2:28-38; Ex. 21:14).
So, even the symbols of salvation wete to be totn off the altars of Bethel,
which had neither God’s permission nor promise, no right of existence,
no authotity to forgive sins, no powet to save. Though nominally built
in honot of Jehovah, they were tangible evidence of Israel's rebellion,
an abomination in the eyes of the Lord. The Lord will strike down
Bethel, the very heart of Istael's religion. He will wipe out this vain,
idolatrous religion from the land. Together with the altar at Bethel,
He will tear down the luxurious homes of the trich and great built by
the blood, sweat and tears of the oppressed poor. They had built them-
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selves winter-houses and summer-houses. Ahab’s palace at Jezreel
evidently was his summer home (I Kings 21:1; II Kings 9:30£f). These
homes were expensive with walls and furniture inlaid with costly ivory.
These wicked and powerful rich (their power was dependent upon their
riches) will be stripped of the riches in which they so vainly trusted.
They would be powetless, destitute, prisoners! How foolish men ate to
seek satisfaction, joy, power in the fleeting, temporal, vain hings of
this temporal existence. We are reminded of Solomon (Ecclesiastes)
and the Foolish Farmer in Luke twelve!

QUIZ

1. What does the calling of the heathen nations point out concerning
the extent of Israel’s sin?

2. What happens to people when they refuse to have God in their
knowledge?

3. What did Amos mean to say to Israel by the figure of a shepherd
rescuing pieces of his sheep?

4, What did tearing off the horns of the altars of Bethel signify?

Why would the people of Israel especially feel the loss of their

luxurious homes?

&Jl

REASON CALLS FOR REPENTANCE—
GOD’S HOLINESS DEMANDS PUNISHMENT
FOR EVIL

TEXT: 4:1-5

1 Hear this word, ye kine of Bashan, that are in the mountain of
Samaria, that oppress the poot, that ctush the needy, that say unto
their lords, Bring, and let us drink.

2 The Lord Jehovah hath sworn by his holiness, that, lo, the days shall
come upon you, that they shall take you away with hooks, and your
residue with fish-hooks.

3 And ye shall go out at the breaches, every one straight before her;
and ye shall cast yourselves into Harmon, saith Jehovah.

4 Come to Beth-¢l, and transgress; to Gilgal, and multiply transgression;
and bring your sacrifices every morning, and your tithes every three
days;

5 and offer a sacrifice of thanksgiving' of that which is leavened, and
proclaim freewill-offerings and publish them: for this pleaseth you,
O ye children of Israel, saith the Lord Jehovah.
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QUERIES
a. Who is Amos calling “kine” of Bashan?

b, How would Istael be taken away “with hooks?”
¢. Is the ptophet authorizing the people to transgress?

PARAPHRASE

Listen to Me, you fat cows of Bashan living in Isracl—you sensuous
women who encourage your husbands to rob and oppress the poot and
crush the needy—you debauched women who nag your husbands to
supply you with intoxicants: The Lord God affirms most certainly that
by His holiness which cannot tolerate unrighteousness, He is bringing
days of judgment upon you. Your enemies will come and violently
tear you away from your place of comfort and ease just as a fisherman
hooks a fish and takes it out of its nmatural habitat. You will be taken
prisoner out of your city not through the gates because they will have
been destroyed; no, you will go out through the great gaping holes
in the walls of your city., And because of your sins you will have thrown
yourselves into captivity toward Hermon. God ahead and sactifice to
idols at Bethel and Gilgal; if you offer slain sacrifices every morning,
and tithe every three days you only multiply your apostasy from the
living God. You have so completely perverted true religion that you
think you can, by yout excessive zeal in offering even leavened sactifices
and by legally commanding “freewill” offerings, continue on in your
sins, fooling the Holy God. This is not because you don’t know what
God’s holiness means, but because you love to do evil.

SUMMARY

God's holy nature, which they knew but tefused to live up to,
wamns them of the impending judgment upon theit unholiness.

COMMENT

v. 1 ... YE KINE OF BASHAN , , , THAT SAY UNTO THEIR LORDS,
BRING, AND LET US DRINK, Most commentators feel that Amos is re-
ferring to the sensuous women of Istael when he calls them “cows of
Bashan.” Bashan was noted for its fat, sleek, cattle well-fed on Bashan's
luxurious pasture lands (cf. Deut. 32:14; Micah 7:14; Num. 32). These
indulgent women were pampered by their husbands (lord) who in turn
had to opptess the poor and crush the needy to supply their wives with
the means of debauchery, (cf. Amos 6:1-7). Compare Isa. 3:16ff and
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32:9-13 for further description of the wantonness of the women of
Istael. There are many “cows of Bashan” today in the world. Sensuous
women who tempt their husbands to evil scheming in order that they
may have the means to continue in their libertine living.

v. 2-3 THE LORD , . . HATH SWORN BY HIS HOLINESS . ., . THEY
SHALL TAKE YOU AWAY WITH HOOKS . . . YE SHALL CAST YOUR-
SELVES INTO HARMON . .. These poor and needy have no recourse

for justice. ‘They are exploited even by the judges who should stand
for justice. But the Lord, because He is holy, righteous, just, merciful,
rises up as theit Vindicator. The Perfect Holiness of Jehovah cannot
tolerate evil (Psa. 5:4-5; 11:5), especially in a people whose call and
blessing was that they should be a holy people! The rich of Israel
were making no attempt to be holy in their living. We must be holy
if we wish to be in communion with God (cf. Rom. 6:19; Heb. 12:14;
Isa. 6:3; Col. 3:12; I Pet. 1:15-16; 2:5; Il Pet. 3:11, etc.). We like
the way John wrote it, “Little children, let no one deceive you. He
who does right is righteous, as he is righteous,” (I Jn. 3:7). There
is the imputed holiness God gives us through what Christ accomplished
on our behalf; on the other hand there is a holiness of living and
thinking which we ourselves must work—motivated and energized, of
cousse, by that holiness of His which He freely bestows upon us
through the Gospel.

Because of their unholiness God would allow their enemy (the
Assyrians) to come and violently “jerk” them out of their luxurious
fish-bowl like a man who hooks a fish jerks it out of the water. They
will be violently torn from their pleasant surroundings and caused to
flounder and thresh in agony as a fish out of water. Amos is not
refetring to rings literally placed in the ears and noses of slaves, as
was the custom then, but he is simply describing the sudden and awful
change of circumstances that are about to come upon these debauched
rich,

The gates of their cities will be so uttetly destroyed and piled high
with debris from war’s destructive forces and their walls so completely
torn down that the people will be marched off to captivity through
the great gaping holes in the walls instead of the gates. These people
of Istael, because of their sins, brought upon themselves this captivity.
They are said to have cast themselves into this foreign land “Harmon”
(which most translators believe is the territory beyond Mt. Hermon, or
Damascus and beyond.)

308



REASON CALLS FOR REPENTANCE 4:1-3
V. 4-5 COME TO BETH-EL, AND TRANSGRESS, TO GILGAL, AND

MULTIPLY TRANSGRESSION, , , , SACRIFICE EVERY MORNING . .
TITHES EVERY THREE DAYS , , , SACRIFICE THAT WHICH IS LEAVENED
+ + » PROCLAIM FREEWILL-OFFERINGS , , , FOR THIS PLEASETH YOU . ..

Amos uses the figure of speech called #rony here to show Israel the folly
of ber sins. Irony is a “kind of ridicule which exposes the etrors ot
faults of others by seeming to adopt, apptove, ot defend them . . ."
Other examples of the use of irony in the Bible are Job. 12:2; I Kings
18:27; Becl. 11:9; Judges 10:14; I Kings 22:15; I Cor. 4:8. Amos was
not approving of authorizing the people to sin! He as much as says,
“Go zhead and do the sins you are doing, you are only multiplying God's
displeasure with you in so doing!” They wete “presuming upon the
forbearance and patience of God . . . and by their hard and impenitent
heart storing np wrath for themselves . . .” (cf. Rom. 2:4-5).

They had so petvetted true religion of Jehovah they thought that
by their superabundance of offerings they could fool God into thinking
they were righteous. They did not stop with offering sacrifices of un-
leavened cakes upon the altar; to make sure they offered an abundance
they even offered some of the leavened cakes (forbidden by the Mosaic
law) as well. Not only this but the offerings which were supposed to
be motivated out of a.purely spontaneous impulse (freewill-offerings)
(cf. Lev, 22:18ff; Deut. 12:6) they forced from people by making laws
regarding “freewill offerings!” This was entirely the wrong attitude
toward the Holy One of Istael, for He looks not on the outward man
but upon the heart! Isaiah just a few short years later brought scathing
denunciation against such conduct (Isa. 1:1ff). Israel is less sensible
than the ass or the ox! They do not know God! But this is not because
God has not revealed Himself—not because they have no oppottunity

_to know Him—not because He is unknowable! No; they love to have

it so! This type of religion pleases them. It soothes their consciences.
Men who do evil, hate the light and love the darkness, because their
deeds ate evil and if they should come to the light their deeds would
be exposed—then they would see how uttetly vain and foolish their
deeds ate (cf. Jn. 3:18-21). Any man who thinks God is pleased with
a trust in forms and rituals is foolish. Of course, there are certain
specific forms of doctrine which we ate obliged, by the very nature
God Himself (holy, loving, trustwotthy, omnipotent) to perform. But
out faith is not in the act or rite itself but in the Person who com-
manded it! Again, if we refuse to do the thing which God has clearly
commanded in the New Testament, it simply shows we do not trust the
Person who commanded it—we ttust our own wisdom more! On the
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other band, a mete petfunctory repetition of rituals does mot necessatily
mean we trust God the Person either. Sooner or later, just how much
we trust Him, love Him and want to be like Him shows up in our daily
living! 'This was true of Israel then, and it is true of all men now.
For a list of Old Testament saints who trusted God and what that trust
led them to do, see Hebrews, the eleventh chapter.

. QuIZ

1. What does the phrase “kine of Bashan” describe?

2. Where did their- “lotds” get the “drink” demanded by these “cows
of Bashan?”

3. Why does the Lord swear by “His holiness” that they shall be
judged?

4. Why would they “go out at the breaches?”

5. To what extent had these people perverted the worship of God?

6. Why is God not pleased with mere repetition of religious ritual?

REASON CALLS FOR REPENTANCE—

CHASTENING IN THE PAST SHOULD
MAKE THEM THINK

TEXT: 4:6-11

6 And I also have given you cleanness of teeth in all your cities, and
want of bread in all your places; yet have ye not returned unto me,
saith Jehovah,

7 -And I also have withholden the rain from you, when there were yet
three months to the harvest; and I caused it to rain upon one city,
and caused it not to rain upon anothet city: one piece was rained
upon, and the piece whereupon it rained not withered.

8 So two or three cities wandered into one city to drink water, and
wete not satisfied: yet have ye not returned unto me, saith Jehovah.

9 I have smitten you with blasting and mildew: the multitude of your
gatdens and your vineyards and your fig-trees and your olive-trees
hath the palmerworm devoured: yet have ye not returned unto me,
saith Jehovah.

10 I have sent among you the pestilence after the manner of Egypt;
your young men have I slain with the sword, and have carried away
your horses; and I have made the stench of your camp to come up
even into your nostrils: yet have ye not returned unto me, saith
Jehovah.
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11 1 have ovetthrone cities among you, as when God overthtew Sodom
and Gomorrah, and ye were as a brand plucked out of the burning
yet have ye not returned unto me, saith Jehovah.

QUERIES

a. What is “cleanness of teeth?”

b. Is God still responsible for famine, drought, war, as in Amos' day?

c. What does Amos mean that Istael was “a brand plucked out of the
burning?”’

PARAPHRASE

I have ttied all means of turning you to me, yet you love to per-
sist in your wickedness. I have brought famine and starvation upon
this nation and yet you have not teturned unto me, says the Lord. I
have caused drought; 1 have withheld the latter rain (three months
before the harvest) which is sorely needed for the proper maturing of
the crops. On the other hand, in order to show you even more clearly
that the sending and withholding of rain belongs to Me, I have caused
it to rain here and thete, upon one town and one field, and not upon
others, This caused such drought that the people of the areas where
it had not rained wete forced fainting of thirst to stagger great distances
for their supplies of water, and then couldn’t get enough to supply their
needs; yet you did not return unto me, says the Lord. I smote your grain
crops with blight and dry-rot; I sent locusts to strip and devour your
orchards; yet you have not returned unto Me, says the Lord. I have sent
among you all the diseases of Egypt; I have caused your young men
to be slain in wars; I have caused your war horses to be slain; I have
. caused the stench of the slain to come into your nostrils as a reminder
of your sins; yet you have not returned unto me, says the Lord. I have
brought you to the verge of complete destruction as when 1 overthrew
Sodom and Gomotrah and you were left destitute of everything like
brands plucked out of the fite; yet you did not return unto me, says
the Lord.

SUMMARY

The prophet calls Istael's attention to past judgments of God in
an attempt to get them to repent. These judgments took place at dif-
ferent times all during Israel's history. Amos has arranged them in
climactic form.
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COMMENT
v.6...1...HAVE GIVEN YOU CLEANNESS OF TEETH .. . . AND
WANT OF BREAD . .. The phrase “cleanness of teeth,” means lack of

food as is evident from the parallel “want of btead.” This is what
God told the people through Moses in Deut. 28:47-57. ‘This is ful-
filled in II Kings 6:24-31. A mother eating the flesh of her own child
is recorded also by . Josephus in his account of the destruction of
Jerusalem in 70 A.D. by the Romans. God's judgments are sure! Not
one word of His will fall to the ground unfulfilled! Yet Israel did
not repent!

v.7-8 ... 1. .. HAVE WITHHOLDEN RAIN FROM YOU ... AND
CAUSED IT TO RAIN UPON ONE CITY .., AND . . . NOT UPON AN-
OTHER ., . ., TWO OR THREE CITIES WANDERED UNTO ONE CITY TO
DRINK . , ., AND WERE NOT SATISFIED . . . At times God withheld

rain as a call for the people of Israel to repent (cf. Lev. 26:19-20;
Deut. 28:23). The rains which were withheld in this particular case
were the so-called “latter rains” (three months before harvest). These
rains fall in the lattet ‘half of February and the first half of March
and are of the greatest importance to the development of the grain
crops. Thus when the drought came, the crops failed. This is a
matter of record in I Kings 8:35-36; II Kings 17-18; Isa. 5-6; Jer. 14,
etc. But in order to show man even more cleatly that He uses natural
forces and that their sending and withholding belong to Him, God
caused it to rain on one village and another village, while at the same
time other villages received no rain at all. Rivers and wells dried up
in these latter areas and the people had to travel long distances for
their water supply and even then could not get enough to satisfy their
needs. The word “wandet” comes from an original word which means
literally “to stagger, to totter,” and pictures the people staggering, al-
most fainting with thirst, as they go from village to village in search
of water! Yet Istael did not see the hand of God in these tribulations
—they felt no chastening—they heard no call to repentance!

v. 9 ... SMITTEN YOU WITH BLASTING AND MILDEW . . . YOUR

. . VINEYARDS . ., ., HATH THE PALMERWORM DEVOURED . . . Their

grain fields were either burned up by the “blasting” hot and dry winds

" or they were rotted by mildew (cf. Gen. 41:6, 27; Deut. 28:22).

Their gardens and orchards were gnawed and stripped bate by the
locusts (cf. Joel 1:4; 2:25; Deut. 28:39).
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v. 10 , ., SENT AMONG YOU THE PESTILENCE AFTER THE MAN-
NER OF EGYPT , , . I HAVE MADE THE STENCH OF YOUR CAMP TO
COME UP , , , INTO YOUR NOSTRILS . . . God sent among the people

of Istael many diseases in epidemic form “after the manner” that He
had done in the days of Moses to Egypt (cf. Lev. 26:25; Deut. 28:60;
Isa. 10:24; Bzek, 20:30). The Roman historian Pliny has called Egypt,
“the mother of contagious diseases,” because of the many epidemics
arising there even in his day. God sent wats upon Isracl. Often
times, in crowded, unsanitaty military camps epidemics took their toll
along with the slain of the battlefields so that sword and sickness deci-
mated the ranks of Israel's young, virile men who wete the hope of
the nation, The slain watriors and the slain battle-hotses sometimes
filled the air with that sickening stench of totting flesh which is at
times unbearable, But even this horrible stench did not remind them
of their sins! For a record of Istael's decimation in war see II Kings
8:12; 13:3, 7.

v. 11 I HAVE OVERTHROWN CITIES AMONG YOU, AS . . . SODOM
AND GOMORRAH , . , YE WERE AS A BRAND PLUCKED OUT OF THE
BURNING . , . Amos mentions this last judgment of God, not because
it is last chronologically, but because it furnishes the prophet with a
literary vehicle called “climax.” Amos’ list of five judgments of the
Lord are given in an emotional ascension whereby a climax is reached
at the last. The Lord has also called Istael to repentance by sending
destructions upon her cities similar to that of Sodom and Gomorrah.
Istael was brought to the verge of utter ruin and overthrow more than
once and was only saved like a firebrand snatched at the last moment
from the consuming flames of the fite (cf. Zech, 3:2). See II Kings
13:4, 7 for the devastation of the land (cf. Isa. 1:9 also).

Predicting the future was not, as many suppose it to have been,
the primary function of the prophet. The supreme task of the prophet
was to intetpret the events of history in the light of the will and pur-
pose of God. The prophets saw the hand of God in the events of
daily life and this they saw by the divine leading of the Holy Spirit
within them (I Pet. 1:10-12; II Pet. 1:16-21). 'They sought to answer
the pressing questions confronted in man’s struggle with the totality
of life. How was God related to the turbulent events of the wortld in
the time of Amos? What was the relationship between the calamities,
the ctises, and the disappointments in life to the will of God? ‘These
same questions are asked today and may be answeted by the same
principles proclaimed by these Spirit-filled prophets! A cotrelation of
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history and the divine will is a crying, personal problem in every age.
How does one relate the divine will and the wars, epidemics, tragedies,
famines and othet like calamities in the twentieth centuty? The ptophets
of Istael would give little support to the modern protest that “the church
ought to preach the gospel and leave everything else alone.” For the
prophets, the message of God was so interwoven into the fabric of
daily life that the two could not be separated.

The underlying principle of all prophetic literature is the fact that
judgment in history has a redemptive purpose. It is intended to cause
man to see his desperate need for God, and subsequently to turn to His
fellowship and communion. In the use of these disasters as a form of
judgment, one is confronted with the most important aspect of the
entire problem of God’s will and natural calamity. The most significant
point to consider is not the ultimate or secondary soutce, a full ex-
planation of the justice of such deeds, or even an attempt to exonerate
God. The most important consideration is that of man’s response to
such catastrophe. Do acts of this kind lead to a new awareness of
God’s sovereignty? Do they result in a new committal on the part of
man to God. This is the significant element! Such calamities setve to
cause man to recognize his finitude in the face of an overwhelming
disaster, thereby opening the way for repentance and communion with
God. Let all men know that the point of emphasis should be placed
ultimately, not upon reason, but upon response. As Amos did, so must
modern man consider as of primaty significance the nature of his re-
sponse to catastrophe. The moral reason behind such events, while im-
portant, must remain inexplicable. We cannot explain them perfectly
but we can act in the light of them.

In view of this, history should serve to make man aware of his own
dependence. Catastrophe should draw man near to the heart of God in an
ever deepening communion. May it never be said that the catastrophes
of history failed to draw this generation nearer to God. May it never be
said, “Yet you did not return to me.”

For further study on this subject we refer you to our Special Study,
“The Prophetic Philosophy of Histoty,” and comments on similar pas-
sages from the five prophetic books treated in this commentary. See also
our notes on Joel 2:1-11 in this commentary.

Naturally, the question will be asked, what of the righteous who
must suffer at the same time God’s catastrophic natural disasters are
occurring? There are at least three biblical principles by which we may
understand the so-called “suffering of the righteous.” In the first place,
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all the righteousness of the righteous is purely relative. That is, all our
righteousness is as filthy rags relative to God's perfect righteousness,
therefote we deserve more suffering than we endute here on earth no
matter how good we ate. All have sinned and fallen short of the gloty
of God and we ate only accounted as righteous by the grace of God
which we appteciate by faith. If God were only just—if He paid us in
kind for out behaviour—we would suffer worse than we do! Secondly,
for the true saint of God, in both OT, and New Testament times,
suffering, trial, tribulation all serve to strengthen and purify. The
Hebrew epistle has a great deal to say about this second principle. One
of the most significant passages is: “For you have need of endurance,
so that you may do the will of God and receive what is promised”
Heb. 10:36. Then, there is the passage in Hebtews 12:3-11, of coutse,
(Consider also these passages: II Cor. 1:3-11; 12-7; James 1:2-4; I Pet.
4:12-19, etc.). Thirdly, if the innocent be caused to suffer and die with
the guilty remembet these words, “Blessed are the dead who die in the
Lord henceforth, Blessed indeed, says the Spirit, that they may rest from
their labors, for their deeds follow them” Rev. 14:13; and, “Precious in
the sight of the Lotd is the death of his saints” Psa, 116:15. Compate
also II Cot. 4:16-18; II Cor. 5:1-10; Phil. 1:21-24. We cannot undet-
stand, perhaps, but God has revealed enough of His governing principles
that we should be able by faith to accept His sovereign will and look
forwatd in hope to the consummation of all things. Why should the
innocent baby of David and Bathsheba die because of their sin? Why
should the man be botn blind in order that the gloty of God might be
shown through him (Jn, 9)? Why should the faithful Jews be taken
into captivity with the unfaithful ones? God has not told us all the
“whys” but He has told us some of them—enough for us to make a
response, 2 commitment in faith,

QUIZ

1. When did Istael suffer from famine and to what extent did they
suffer?

When did Istael suffer from drought?

Why did God, even in drought times; cause it to rain in some places?
Why send pestilences “after the manner of Egypt?”

How was Israel “plucked out of the burning ... ?”

How did Amos intetpret or telate these disasters to the will of God?
What three principles "explain, in part, the suffering of the righteous
along with the wicked?

NOAWV A W»RDN
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REVELATION CALLS FOR REPENTANCE—
GOD’S CHARACTER AND WILL REVEALED

TEXT: 4:12-13

12 Therefore thus will I do unto thee, O Israel; and because I will do
this unto thee, ptepate to meet thy God, O Israel.

13 For, lo, he that formeth the mountains, and createth the wind, and
declateth unto man what is his thought; that maketh the morning
darkness, and treadeth upon the high places of the earth; Jehovah,
the God of hosts, is his name.

QUERIES

a. How is Israel to “prepare to meet” its God?
b. Whose “thought” does Jehovah declare to man?

PARAPHRASE

On account of your impenitence, O Israel, I am about to visit you
with great and terrible judgment, Therefore, now, while there is time,
prepate to avert your doom by tepenting when you meet your God in
judgment. Remember, the One you are going to meet in judgment is
Lord of all the universe; He is the One who cteated the mountains and
the winds; He is the one who, through His prophets, reveals to men
the thoughts and intents of their heatts and He judges by the secret
thoughts of the heart as well as by the outward actions. He is the one
who created, who sustains and who controls the universe. Jehovah, the
Omnipotent and Omniscient One, is His name!

SUMMARY

Israel, in light of het past hard-heartedness, is warned to prepare to
meet the Lotd of the universe in judgment.

COMMENT

v. 12 . . . PREPARE TO MEET THY GOD, O ISRAEL . . . This is one
of those electrifying phrases so characteristic of the prophets. It has
been repeated over and over through the centuries by preachers, who,
like Amos, and Paul the apostle after him, “"knowing the terror of the
Lord, would fain persuade men!” Due to Israel’s past impenitence when
called to repent by national disastets, the coming judgment, if impeni-
tence persists, will be so terrible God does not even choose to delineate
it. But this blunt, piercing statement is a last call of God to His “called
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out ones” to perfect themselves in holiness, He does not say to them
“prepate to meet your doom” as if their doom were irrevocably sealed,
but, “prepare (that is, get yourself ready by repenting) to avett your
doom” We are reminded of Jesus' wamings (Mark 13:32-37, etc,).
We are also reminded of the petrverted, ignorant bliss of these people
of Istael who said they were actually looking forward to the Day of
Jehovah (cf. Amos 5:18ff). They were wilfully ignorant of their sin
and thus blissfully ignorant of what the Day of Jehovah would mean
when ir came, For them, if they did not repent, they would meet their
God in darkness, not light!

v, 13 .., JEHOVAH, THE GOD OF HOSTS, IS HIS NAME . , , Istael
is reminded that they are not dealing with one of the impotent gods of
the nations of whom they had grown so fond. Idolatry (ancient or
modern) is convenient! When one creates his own gods he may mani-
pulate his god to setve his own purposes. One may shelve it, gag it,
blindfold it and even destroy it at will. One need not fear it nor feel
any responsibility to it. But with Jehovah it is as different as light is from
datk! He is the omnipotent Creator; He is the omniscient Revealer; He
is the benificent Sustainer. God is the searcher of the heart (Jer. 17:10;
Psa. 139:2). Istael is reminded that when they meet their God, and
meet Him they surely will for He is not a weak, man-made god, unable
to bring His word to pass, He will judge their innermost secret thoughts
and intentions (cf. Heb. 4:12; I Sam. 16:7). He is Lotd of the uni-
verse; He commands all the heavenly and earthly hosts (Psa, 103:20ff)
and every creature and creation must reckon with Him! Let the nature
of God call you to repentance, O Israel, both then and now!

QUIZ

1, What did Amos intend to say to Israel by “ptepare to meet thy
God .. ."? '

2. What did the people of Israel think about the coming Day of
Jehovah?

3. Why did Amos elaborate on the nature of God in this context?

REVELATION CALLS FOR REPENTANCE—
GOD’S WORD AGAINST ISRAEL
TEXT: 5:1-5

1 Hear ye this word which I take up for a lamentation over you, O
house of Israel.
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2 The virgin of Istael is fallen; she shall no more rise: she is cast
down upon her land; there is nope to raise her up.

3 For thus saith the Lotd Jehovah: The city that went forth a thousand
shall have a hundred left, and that which went forth a hundred shall
have ten left, to the house of Israel

4 For thus saith Jehovah unto the house of Istael, Seek ye me, and
ye shall live;

5 but seek net Beth-el, nor enter into Gilgal, and pass not to Beer-
sheba: for Gilgal shall surely go into captivity, and Beth-el shall
come to nought.

QUERIES

a. Who is “the virgin of Israel?”
b. Why only 1/10th left in each city?
c. Why is “Beet-sheba” mentioned in company with Bethel and Gilgal?

PARAPHRASE

Listen, O house of Istael, to this mournful funeral dirge which I
have begun to chant over you! You wete destined from the beginning
to be kept inviolate from heathen invaders like a virgin is kept chaste,
but you shall be ravaged and die a violent death and there will be none
to save you. For the Lord God says, Evety city of Israel which marches
out to war will be so utterly destroyed that only a small remnant of
people will sutvive in each city. Again, the Lord sdys unto Israel, There
is still time—Seek Me and live; seek the idolatrous places and ways
of Bethel and Gilgal, or make a pilgrimage to the idols at Beersheba,
and you will go into captivity and become nothingness just as these
idolatrous cities are to become!

SUMMARY

Amos wants to impress even mote dramatically before Israel her
headlong rush into ruin, destruction and captivity. He does so by setting
befote Israel Jehovah God as the Fountain head of life and the destiny
of the centers of idolatry.

COMMENT

v. 1-2 . .. A LAMENTATION OVER YOU . ., THE VIRGIN OF ISRAEL
IS FALLEN , , . Amos the prophet, on behalf of God, begins chanting
Israel's funeral dirge. And this at the vety apex of her prosperity! One
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can surely visualize with what unpopulatity Amos' preaching would be
greeted in Istaell He is mocked, ridiculed and slandered as a preacher
of “doom” and a pessimist. The phrase “virgin of Israel,” is a “poetical
personification of the population of a city ot of a kingdom, as a daugh-
ter,” with a further idea of being unconquerable expressed by the term
“vitgin,” God had intended Israel's destiny to be one of separateness
from the heathen wotld and as a result He would keep her inviolate
from foreign invaders. Israel was to be pure, chaste, protected, untouched
~but now she has played the hatlot and she will be attacked, ravaged
and brought to a violent end! For other figurative uses of “virgin” in
this same sense see Isa. 47:1-2, etc. When God gives her up to be
spoiled by foreign invaders there will be none to help het!

v. 35, .. THE CITY THAT WENT FORTH A THOUSAND SHALL
HAVE A HUNDRED LEFT .., SEEK YE ME, AND YE SHALL LIVE . . . BUT
SEEK NOT BETH-EL, NOR , , . GILGAL , , , BEER-SHEBA . . . Amos is

not attempting to be mathematically precise when he predicts that only
ten per cent of each city will be saved from total destruction, he is
metely speaking figuratively (cf. Isa. 6:13) to say that only a very
small remnant of the whole nation will be saved from utterly perishing.
This was fulfilled exactly (cf. II Kings 17). Such total ruin would, of
course, be the fartherest thing from the minds of most of the people of
Istael in these days of peace, luxuty, prosperity and influence. Much
like the people of the Roman empire just before its fall was the attitude
of the people of Israel. We are fearful that there ate many Americans
who cannot see the danger signs in our generation—crime, government
corruption, lewdness, selfishness, anarchy, and perversion of standards in
almost every avenue of life from sex to art and music to law and order!

Yet God pleads with Israel once mote. Seek Me, and live! Jehovah
is the Spring of Life (cf. Jer. 2:13; Psa. 36: 10); He is longsuffering
and does not take pleasure. in the death of any of His creatures (cf.
Ezek. 18:31-32; II Pet. 3:9). But Jehovah can only be sought and found
through His revelation! They will not find Him at Bethel ot Gilgal or
Beersheba. These are centers of idolatry, false teaching, false' worship;
they will find thete only ruin, destruction and captivity for that is
what God has planned for these places! Beetsheba, although in Judah
the southern kingdom, is mentioned evidently because, being sacred to
Jewish histoty (Gen. 21:33; 26:24; 46:1) it had been made into a place
of idolatrous worship, to which people of the northern kingdom went
on pilgrimages frequently.
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Irresponsible conduct, whether within or without the religious
structures of the day, cannot continue unabated without experiencing
inevitable retribution. This is a moral law of the universe just as inevi-
table as any physical "law of nature!” If man will .not hear the word
of God warning of judgment in His revelation, it is only left for man
to experience that judgment in history. Amos proclaimed that Israel
was dead! The people did not know it, nor did they want to know it
(7:10ff)! Although Istael continued to flourish for almost forty years
after Amos prophecy before national extinction came, yet, for all
practical purposes, she was dead when Amos was preaching, thus he
speaks of her future as if it were already present. Is it emly extreme
pessimism to say, “America is dead?” Could there be any parallel between
Israel's condition and America’s? If so, there must be a parallel looked
for in their destinies! Perhaps it is not yet too late for America, even
as it was not too late for Israel. Perhaps if America will seek Jehovah
in His revelation—His word—she will find Him and live, Only let her
not seek life in the many idols her people have made for there she will
find only false teaching, false worship and death!

QUIZ

What is a “lamentation” and why did Amos begin one over Israel?

Why did be refer to Istael as a “fallen virgin?”

3. Why make a contrast between seeking Jehovah and Bethel, Gilgal
or Beersheba?

4. Could there be a parallel between Israel's condition and America’s?

N o=

REVELATION CALLS FOR REPENTANCE—
GOD’S OMNIPOTENCE AND OMNISCIENCE

TEXT: 5:6-13

6 Seek Jehovah, and ye shall live; lest he break out like fire in the
house of Joseph, and it devour and thete be none to quench it in
Beth-el.

7 Ye who turn justice to wormwood, and cast down righteousness to
the earth,

8 seek him that maketh the Pleiades and Orion, and turneth the shadow
of death into the morning, and maketh the day dark with night; that
calleth for the waters of the sea, and poutreth them out upon the face
of the earth; (Jehovah is his name;)

9 that bringeth suddén destruction upon the strong, so that desttuction
cometh upon the fortress.
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10 They hate him that reproveth in the gate, and they abhor him that
speaketh uprightly,

11 Forasmuch therefore as ye ttample upon the poor, and take exactions
from him of wheat: ye have built houses of hewn stone, but ye
shall not dwell in them; ye have planted pleasant vineyards, but ye
shall not drink the wine thereof.

12 For I know how manifold are your transgressions, and how mighty
ate your sins; ye that afflict the just, that take a bribe, and that
turn aside the needy in the gate from their right,

13 Thetefore he that is prudent shall keep silence in such a time; for
it is an evil time,

QUERIES

a. What is turning justice to “wormwood”?
b. What is tuming the “shadow of death into the morning?”
¢. Why shall the prudent keep silence?

PARAPHRASE

Again I say to you, Istael, Seek the Lord and live or else He will
leap like devouring fire through your nation and consume her, and
none of the false gods of Bethel will be able to stop Him. You evil
men who turn justice into a bitter pill for the poor and oppressed,
righteousness is trampled into the dust by you; you had better seek the
Great Creator, the Omnipotent One, who created the Seven Stars and
the constellation Orion; He is omnipotent also in His government of the
universe for He turns the deepest misety into prosperity and light or
turns the bright day of prospetity into the dark night of adversity; He
calls to the waters of the sea to pour themselves over the earth in
terrible floods to judge the wicked and no strong man and no fortress
can defy Him for He is the Omnipétent God, Jehovah! Any man who
dares to stand for righteousness and justice is hated. You may have built
great houses but you will not live in them; you may have planted pleas-
ant vineyards but you will never enjoy even the first wine that is
produced by them; all because you have oppressed the poor and unjustly
extorted measurements of wheat from them as bribes for the evil judges.
I am the Omuniscient One and I know the multitude of your transgres-
sions and the magnitude of your sins; you make war on those who want
to be just, you pervert justice by taking bribes and you refuse to help
those who are needy and seek tedtess of wrong. On account of this time
of wide-spread moral corruption, the man who plays it smatrt will be
silent since all speaking and warning brings petsecution,
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SUMMARY

God, through the prophet Amos, reveals the corruption of the
Istaelites thus displaying His omniscience and contrasts that with His
omnipotence in creation and government. This adds force to the warning
and the predictions of judgment.

COMMENT

v. 6 SEEK JEHOVAH, AND YE SHALL LIVE; LEST HE BREAK OUT
LIKE FIRE . . , The prophet repeats his call to the people that Jehovah
(which includes His. Word for this is where He has revealed His person
and His will) is theit source of life. To turn to Him is the only alterna-
tive to inevitable destruction. If they do not seek Him (where He is
supposed to be sought) He will “break out” like a fire, He will become
a roating inferno which ‘will consume the whole nation of Istael (house
of Joseph) and none of their false gods and false religious practices at
Bethel will be able to stop the judgment; they are powetless, they are
dumb (cf. Isa. 41:21-29; 44:6-20). He is omnipotent; He has the
authority and power to grant life or He has the authotity and power
to take it away. Israel must choose the alternative course from the one
she is now following if she would have life.

v. 7-9 YE . .. TURN JUSTICE TO WORMWOOD . , . SEEK HIM THAT
MAKETH THE PLEIADES . .'. AND , ., . SHADOW OF DEATH INIO . . .
MORNING . , . AND MAKETH THE DAY DARK WITH NIGHT . . . THAT
CALLETH FOR THE WATERS OF THE SEA .., THAT BRINGETH SUDDEN
DESTRUCTION . . . Wormwood is a species of plant related to our
western sagebrush. It was the oriental source of a much used oil obtained
from the dried leaves and tops of the plant. Absinthe, a liqueur, the con-
tinuous use of which leads to mental deterioration and even death,
derives its flavor from this oil (cf. Lam. 3:15, 19). The plant is a
symbol of bitterness. The rich and powerful of Israel had perverted
justice (that which is supposed to be sweet, pute, refreshing and vital)
into bitterness and rottenness, They were wiping their feet on every
semblance of right—they had trampled it down to the ground. It is
difficult to imagine a society so corrupt. Yet history records other eras
just as corrupt (e.g. last days of Roman empire; Dark Ages). In certain
areas of our big cities justice is just as severely perverted, But again, the
Lotd appeals to the people on the basis of His omnipotence. Contrasted
with their present condition of being in the darkness of sin, He who
made the starry heavens is able to turn their deepest misery into the
glotious light of morning. He is also able to take whar may appear to
their sin-seated consciences as prosperity and tum- it into a datk night
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of adversity, This calls to our mind the sublime statement of God's
sovereignty in Isajiah 45:5-7: “I am the Lord, and there is no other,
besides me there is no God; I gird you, though you do not know me,
that men may know, from the rising of the sun and from the west,
that there is none besides me; I am the Lord, and there is no other,
I form light and create datkness, | make weal and create woe, I am
the Lord, who do all these things.” This passage is in a context whete
God, through Isaiah, is foretelling (by apptroximately 200 years befote
his birth) of the service Cyrus, future king of Petsia, is going to render
to God and His people! Blessing and cutse both come from the Lotd
to serve His sovereign purposes—it is up to man to choose which he
will have! Yes, He even commands the seas and the tivers and brings
about the catastrophic floods with sudden destruction upon wickedness.
Man will never build a fortress, a bomb shelter, or an underground
command complex strong enough to withstand the hand of the Omni-
potent God!

v. 10-12 THEY HATE HIM THAT REPROVETH IN THE GATE . .
YE HAVE BUILT HOUSES OF HEWN STONE, BUT YE SHALL NOT DWELL
IN THEM ., , , FOR I KNOW HOW MANIFOLD ARE YOUR TRANSGRES-
SIONS , , . Now the omniscience of the Lotd is tevealed. He is not blind
and deaf! He knows both the multitude and the magnitude of their sins.
They despise anyone who takes a stand for righteousness and justice.
The only persons they like ate those who trample and oppress the poor
and demand bribes for judgments, This reminds us of the words of Jesus,
“If you wete of the world, the wotld would love its own; but because
you ate not of the world . . . therefore the world hates you" (Jn. 15:19),
“Bitds of a feather, flock together!” From their “blood money” they have
built magnificent plantations—great houses and rich vineyards. How
many tears and moans of the starving went into the ill-gotten gain of
the rich and influential one can only guess! They have built them, but
they shall not dwell in them—they shall not enjoy the harvest of their
vineyards. The Lord will fulfill His threat (Deut. 28:30; Micah 6:15;
Zeph, 1:13), for He knows the arrogance and evil of the rich and He
hears the groans and supplications of the oppressed.

There are two false concepts the people had of Jehovah God,
First, they believed He could be worshiped apart from His own revela-
tion of Himself. Second, they believed that their conduct toward their
fellow man had no bearing on their relationship to God. These ate
exactly the two main concepts John the apostle deals with in his First
epistle, (cf. 1 Jn 2:3-4; 2:9-11; 3:11-18; 3:19-24; 4:1-6; 4:7-12;
4:20-21, etc.). We must seek God, that is we must learn about Him,
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obey Him and wortship Him, only as we are guided by His revelation
of Himself in His delivered Word. At the same time we must love
men as He loves them. To turn aside the needy manifests a hatred of
God regardless of how many worship rituals we may observe!

v. 13 THEREFORE HE THAT IS PRUDENT SHALL KEEP SILENCE
IN SUCH A TIME , . . It is difficult for us to understand this as a divine
injunction. In the light of Amos' actions in not remaining silent and
the many exhortations in both Old and New Testaments toward speaking
the Word of God against social injustices, we prefer to understand this
as another of Amos’ rebukes couched in irony and sarcasm. Some men
may never know the reality of the suffering of the oppressed and poor
because of their failure to take time to consider it as a real problem.
Others do not know of it because they have forced themselves to ignore
it, not wanting to be troubled with “the other fellow’s problem.” Human-
ity can be sure of this: God knows it, and in the long stretch of history
will act to bring it to an end. A society built on injustice and fed on
the sufferings of the oppressed can never stand.

The social and political situation had so deteriorated in the day
of Amos that the “smart” man would either join the “establishment” or
keep quiet. The same situation prevails in every generation. It even
drifts into the religious society. The advice comes constantly, “Don’t get
excited, don’t get carried away, dont become a fanatic or preacher of
doom. Keep your nose out of it. Play it cool—be wise—keep your mouth
shut. It's just best not to get mixed up in any way with things going on
in these evil times!” But there is one who will not keep silent. God
will not keep silent, for He has spoken once for all in the New
Testament on such injustice and He has warned His people to speak
out against it also. He will continue to speak if voices will rise up in
this generation who are wise enough that they will not keep silent
like Amos (cf. also Ezek. 33:1-16). Human personality cannot be
abused for personal gain withour Divine retribution, Let us pray that
our generation learns this lesson from God's Book before it has to
experience God’s judgment!

QUIZ

What two alternatives are offered to the people of Israel by Amos?
What was the omnipotent God able to do with their wretched
condition, if they repented? If they did not repent, what then?
How does God use “weal and woe”? Quote scripture proof!
Why does the world hate those whe stand for righreousness?
What two false concepts did Israel have concerning Jehovah God?
What did Amos mean by *. . . the prudent will keep silent”?
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RIGHTEOUSNESS DEMANDS REPENTANCE—
HATE EVIL AND LOVE GOD

TEXT: 5:14-20

14 Seek good, and not evil, that ye may live; and so Jehovah, the God
of hosts, will be with you, as ye say.

15 Hate the evil, and love the good, and establish justice in the gate:
it may be that Jehovah, the God of hosts, will be gracious unto the
remnant of Joseph,

16 Therefore thus saith Jehovah, the God of hosts, the Lord: Wailing
shall be in all the broad ways; and they shall say in all the streets,
Alas! alas! and they shall call the husbandman to mourning, and such
as are skilful in lamentation to wailing.

17 And in all vineyards shall be wailing; for I will pass through the
midst of thee, saith Jehovah.

18 Woe unto you that desite the day of Jehovah! Wherefore would ye
have the day of Jehovah? It is darkness, and not light.

19 As if a man did flee from a lion, and a bear met him; or went into
the house and leaned his hand on the wall, and a serpent bit him,

20 Shall not the day of Jehovah be darkness, and not light? even very
dark, and no brightness in it?

QUERIES

a. How is “seek good,” parallel with “seek Jehovah?”
b. What is the meaning of “wailing shall be in all the broad ways?”
¢. Why “Woe" unto all those who “desire the day of Jehovah?”

PARAPHRASE

Search after and do that which is good and refrain from doing evil
in order that you may live. Then the Lord God of Hosts will truly be
your Helper, as you claim He is. Outward religious formality is not

‘enough, you must have a heatt that abhors evil and loves good which

btings about the establishment of what is right and just in social rela-
tionships. Perbaps even yet the Lotd God of Hosts will have metcy
on the small remnant which remains after the great chastening takes
place upon Istael. As I have said before, says the Lotd God of Hosts,
All admonition to return to Me appears to be useless, therefore, thete
will be weeping and moaning for the dead up and down the streets of
every village and city, every farmer will also be wailing for the dead

325




5:14-20 AMOS

and there will be so much death and destruction lamentations will be
chanted to those who are professional wailers themselves. And in the
vineyards, where one would expect to see rejoicing, there shall be
wailing, Jehovah no longer' “passes-over” Istael but will have passed
through the land in judgment just as He did in Egypt in the days of
Moses. Alas for you who rest your hope of deliverance from the heathen
upon what you think the Great Day of Jehovah will be! You do not
know what you are asking for when you ptay for the Day of Jehovah
to come for it will not be a day of deliverance for you for you are no
better than the heathen. It will be for you as it is for the heathen,
a day of misery, darkness and doom. There will be no escape from it.
In that day every place is full of danger and death; neither in-doors
nor -out-of-doors is anyone safe. God will not let you escape! How can
you expect the Righteous Jehovah to bring upon those who seek evil
and not good any kind of a Day but inevitable and absolute deStrucuon
and darkness?

SUMMARY

For a small remnant, godly living may avert the destruction that is
surely coming. But for the majority, whose conception of the Day of
Jehovah is perverted, God's judgment is inevitable and absolute.

COMMENT

v. 14-15 SEEK GOD, AND NOT.EVIL, THAT YE MAY LIVE ... HATE
THE EVIL, AND LOVE THE GOOD, AND ESTABLISH JUSTICE IN THE
GATE . . . Social injustice and the abuse of human personality ulti-
mately stems from the concept that religion and motality are separate.
This is a Satanic dichotomy! God has never authorized such a division!
But man has, ever since Eden, been deceived into thinking that re-
ligion and everyday living are two separate compartments of life. True
God-revealed and God-centered religion is Life. Practically all the
prophets had to deal with this false concept (cf. Isa. 1:1-20; Micah
6:1-6, etc.). In this realm man makes either one of two errors—he
-either substitutes religion for morals or he substitutes morals for re-
ligion. God teaches through the prophets that all morality finds its
roots, its spiritual soutce and its compelling power over the consciences
of men in the character of God Himself, and that is true religion (cf.
James 1:27). To seek God is-to seek good; to love God is to love
good and, conversely, to hate evil because God hates evil. Elton - True-
blood has described our modetn predicament as a “cut-flower society.”
That is, we are attempting to maintain an ethic without a religion. The
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solution in Amos’ day was, even as in our day, restoration of the “old
paths” (cf, Jer. 6;16-21) and regeneration, mos revolution. Social
injustice cannot be corrected by simply renovation and reorganization
of the social structure. Social injustice can only be overcome by up-
grading the ethics of all men and this can be done only by regenera-
tion, recreating men in the image of God, and this is accomplished by
true religion which in turn involves submission to the authority of
God as sevealed exclusively in the written word of God!

The people of Amos’ day were claiming that Jehovah was with
them and that they were with Jehovah, but Amos knew that as long
as they continued in their present evil deeds and thoughts their claims
on God were vain and false, ‘Their only hope was to turn to God
and righteousness. Many of the Istaclites had already gone too far
and had set their minds against God. Amos was speaking to those
few who would stll listen. God's mercy was still available for the
few who would “hate evil and love good.”

The prophets did not preach reformation, but restoration and fe-
generation] They were not political revolutionaries or civil rights
advocates, pet se.. They were preaching to change individuals, to call
each man to tepent and turn to God’s tevealed will for their lives.
Society will never be changed except as men ate changed! And men
will never be changed until they are united with God through His reve-
lation which has now been made in His Incarnate Son!

v. 16-17 . . . WAILING SHALL BE IN ALL . ., THE STREETS .
AND IN ALL VINEYARDS , , , FOR I WILL PASS THROUGH THE MIDST OF
THEE, SAITH JEHOVAH, Unless the sin of Israel was cortected, and Amos
seems to feel the situation is almost hopeless for the largest segment of
the nation, national destruction would be inevitable, Amos pottrays the
coming time as one of nation-wide mourning. There will be mourning in
the squares and plaza’s, in every street of every city, in the fields of the
farmers and lamentations will be changed to those who ate professional
wailers themselves. Alas! Istael is no longer God's special people—she
has become as heathen and as rebellious as Egypt in the days of Moses.
God will no longer “pass-over” Istael, but will “pass through her midst”
as He did Egypt with the plagues!

v, 18-20 . , . THE DAY OF JEHOVAH , , , IT IS DARKNESS, AND
NOT LIGHT . . . On the Day of Jehovah, see our Special Study
seven, pages 84 to 90, “The Day of The Lord.” The Jews, from the
Messianic prophecies of the Torah (Law of Moses), had interpreted the
destiny of their theocracy to be that of eventual world rulets, On some
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great Day of the Lord they believed God would deliver his people from
all heathen oppression and bondage and elevate them to the supreme
place of power and influence among the nations. They looked forward
to this great Day (Malachi 2:17—3:5) when the Lord would come
suddenly to His temple, the Messiah would be a warrior king who would
appear as a political champion and military bero to rally to his standard
the Jews from every nation and lead them in a victorious onslaught
against their enemies. Heathen opprezsors would be annihilated and God’s
elect race would become the world’s conquetors.

H. E. Dana, in The New Testament World, pages 128-139 describes
in full the Messianic Hope of the Jews (or what the prophets call “the
Day of the Lord”). The divine choice of Israel was to the end that
Jehovah might have a people who would establish his name in all
the earth and make his Law supreme. Therefore the national interests
of Israel were one with the cause of Jehovah. To oppose or oppress the
chosen people meant to defy Jehovah and to disdain his righteous de-
mands. They were God's specially chosen representatives among the
nations, and considered that they should be treated as such, But, on the
contrary, they were despised by the Gentiles, ruthlessly seized and con-
signed to bondage by one despotic conqueror after another, to be buf-
feted and maltreated in the most humiliating fashion. To the devout
Jewish religionist this could only mean that Jehovah was keenly in-
censed at the heathen nations and regarded them as his own defiant
enemies. The coming Day of the Lord (Messianic age) must in the
very nature of the case bring the consummate destruction of the in-
cotrigible and the humble submission of those who yielded to the Jewish
state.

The ttuth of the matter was, the Day of the Lord would be a day
of deliverance—but only for the true Israel, those who were Jews
inwatdly and not Jews only outwardly—for the Day of the Lord of
which Amos speaks is typical and prophetic of the climactic Day of
the Lotd, the coming of the Messiah, When the Day of the Lord came
of which Amos was speaking, God delivered the faithful remnant through
which He could someday ptesent the Messiah, while at the same time
He judged those who were unfaithful and had therefore cut themselves
off from covenant relationship with Him. For the most of the people
of Israel, then, the Day of the Lord was “darkness and not light.” It was
a time of inescapable crisis, a time of inevitable judgment, a time when
man would be abandoned by every known source of aid. Amos uses
an almost humorous figure of speech in verse 19 to describe the in-
escapability of God’s judgment!
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Having known opptession during practically all of her existence
it seems only natural that Israel would bave longed for a time of
deliverance, No doubt, people passionately spoke of the way in which
life would be vindicated, once the day of the Lord was manifested. But
they did not tealize what they wete hoping for. The Righteous God
does not change! He must judge every man who sins! He must execute
every rebel!

Has not every individual and generation been guilty of reliance
upon national and religious heritages instead of personal relationship to
God? Should we not have some second thoughts about how ready we
ate for the Greatr and Terrible Day of the Lotd to come? If God were
to come in the consummation of all the ages today would we be ready?
“Heaven and earth shall pass away: but my words shall not pass away.
But of that day or that hour knoweth no one, not even the angels in
heaven, neither the Son, but the Father, Take ye heed, watch and pray:

for ye know not when the time is . . . And what I say unto you I say
unto all, Watch,” (Mark 13:31-37)
QUIZ

1. What did Isaiah and Micah have to say about the connection of
religion and morality?

Why cannot the two be separated?

What is necessaty in otder to bring about true social justice?

What is the meaning of God “passing through the midst” of Israel?
What did Istael think the Day of Jehovah was?

What does Malachi say the Day of the Lord will be like?

How extensive may the Day of the Lord be?

NV AN

RIGHTEOUSNESS DEMANDS REPENTANCE—
RID RELIGION OF HYPOCRISY

TEXT: 5:21-27

21 I hate, 1 despise your feasts, and I will take no delight in your
solemn assemblies.

22 Yea, though ye offer me your butnt-offetings and meal-offerings, I
will not accept them; neither will I regard the peace-offerings of your
fat beasts.

23 Take thou away from me the noise of thy songs; for I will not hear
the melody of thy vicls.

24 But let justice roll down as waters, and righteousness as a mighty
stream, ‘
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25 Did ye bring unto me sacrifices and offerings in the wilderness forty
years, O house of Israel?

26 Yea, ye have botne the tabernacle of your king and the shrine of
your images, the star of god, which ye made to yourselves.

27 Therefore will 1 cause you to go into captivity beyond Damascus,
saith Jehovah, whose name is the God of hosts.

QUERIES

a. How can God hate feasts He commanded in the Law?
b. Why the command to “take away . . . the noise of thy songs™?
c. What are the “shrines of their images”? the “star of their god™?

PARAPHRASE

1 thotoughly hate and despise your hypocritical observations of My
feasts and I abhor your fake solemn assemblies. Furthermore, all the
burnt-offerings and meal-offerings you offer are unacceptable and I will
pay no attention to all the peace-offerings you make. You may as well
stop all your noisy psalm-singing because I am not listening to the
religious music you ate playing. Because your worship is mere hypocrisy
My righteous judgment will pour out and roll over the land like a
flood. Just as in the wilderness when you hypocritically made sacrifices
and songs and worship to heathen idols and heavenly bodies and called
it worship to Me, so you are doing now! Because of this I will cause
you to go into captivity beyond Damascus, says the Lord, whose name is
the God of hosts.

SUMMARY

God’s threatened judgment will not be averted by all their worship
because even their worship is hypocritical.

COMMENT
v. 21-23 1 HATE, I DESPISE YOUR FEASTS . . . TAKE THOU AWAY
FROM ME THE NOISE OF THY SONGS . . . Amos is not denouncing

Mosaic revelation and legislation any mote than any other prophet did.
The prophets emphatically advocated that the people of their day return
to purified practice of Law of Moses. The prophets commanded that
the Law be observed! Just two examples should be sufficient here to
show this (cf. Jer. 26:4-5; Malachi 4:4). For further information on this,
see Special Study No. eight, pages 91, 92. The prophets did oz
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institute some “revolutionaty ot evolutionary” new religion devoid of the
Mosaic legislation! They came to call the people back to keeping the
pute Law of Moses from the heart, What Amos 4s denouncing, as is
plain from the context, is the perverted, hypocritical, idolatrous forms of
religious cetemony these Istaelites were then pracricing, He is metely
denouncing what practically all the prophets before him and after him
denounced (cf Isa. 1;11ff; Jer. 7:1ff; 6:20ff; Mal. 1:8ff). God is not
only not pleased with this syncretistic (mixture of heathen and Jewish
wotship) teligion, He hates it—it is an abomination to Him and vain
and useless as far as the worshipper is concerned! Every sacrifice o
offering made aroused in the heart of the All-Righteous and Petfectly-
Holy God 2 divine hatred. The chanting of their religious psalms and
the playing upon the harps was a weariness to God which He commands
to be stopped. So, it was not that God hated the very feasts, offerings
and songs He Himself had commanded in the Law—these ceremonies
in themselves were not wrong, It was the perverse and rebellious nature
of the people performing them that made them offensive to God. The
people were hypocrites (“play actors”). They were worshipping Jehovah
only in pretense while their real affections were centered on their idols
and images. They wete neglecting the weightier matters of the law.
justice and mercy and faith (cf. Matt: 23:16-36), This same principle
is true of those who claim to be covenant people of God today! Religious
ritual, no matter how scripturally accurate it may be, will not substitute
for loving God with all the heart, mind, soul and strength, and loving
one’s neighbor as one’s self. If this principle is truly adhered to one will
certainly make every effort to be scriptually accurate in - ritual,

V. 24 BUT LET JUSTICE ROLL DOWN AS WATERS, AND RIGHT-
BOUSNESS AS A MIGHTY STREAM. This passage is usually interpteted,
“Let an overflowing justice and righteousness between men take the place
of your hypocritical dealings and sacrifices and flood the land.” K & D
say, “Because the Lord has no pleasure in this hypoctitical wortship, the
judgment shall pour like a flood over the land . . . Mishpat (justice)
is not the justice to be ptacticed by men; for although Jehovah might
promjse that he would create rightecusness in the nation, so that it
would fill the land as it were like a flood, He only demands righteousness
generally, and not actually in floods.” They further state, “The vetrse is
to be explained according to Isaiah 10:22, and threatens the flooding
of the land with judgment and the punitive righteous of God." Lange
says, “Such worship, instead of averting the judgment, rather provokes
its full execution, It should pour over the land, like a flowing stteam. It
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is wrong to interpret the vetse as an exhortation to the people to practice
judgment and righteousness. The image of a flood of waters is much too
strong for such a thought; it points rather to an act of God.” In spite
of the weight of this scholarship there are those who interpret this pas-
sage as a command to the people, e.g. Laetsch,”. . . let judgment, God’s
norm, His Law . . . run down as water, spreading throughout the country,
and righteousness, good works demanded by the Law . . . fill the nation
like a mighty stream . . .” We believe the view of K & D and Lange
best represent a cotrect contextual interpretation.

v. 25-27 DID YE BRING UNTO ME SACRIFICES . . . IN THE WILDER-
NESS . . . YEA, YE HAVE BORNE THE TABERNACLE OF YOUR KING AND
THE SHRINE OF YOUR IMAGES . . . THEREFORE WILL I CAUSE YOU TO
GO INTO CAPTIVITY BEYOND DAMASCUS . . . Amos asks a rhetorical
question, that is, he asks a question for which he is going to supply
the answer and which answer is alteady well known by his audience.
Did the nation bring God sacrifices and offerings in the wilderness forty
years? Indeed they did, and just like in Amos’ day they were, for the
most part, hypocritical sacrifices to heathen idols while they called it
worship to Jehovah! The Northern Kingdom had from its very origin
adopted the idolatrous worship of calves as its national religion (I Kings
12:26-28), a device of Jeroboam's own heart, and the history of the
twelve tribes is a record of ever-repeated idolatry and rebellion against
God. This tendency dated back to the early days of Israel's acceptance as
God's covenant nation. It was only forty days after the solemn declara-
tion of this covenant when Israel asked Aaron to make gods for them
to go before them, and worshipped the golden calf (Ex. 32:1-6). She
did not cease to worship idols even after God’s longsuffering and the
intercession of Moses kept them from being exterminated (Ex. 32:7—
34:11). Forty years later Moses warns them (Deut. 9:6-24) against
idolatry, and twice in particular against that special form of idolatry
with which Amos charges them here: the worship of the host of heaven,
of sun, moon, and stars (Deur, 4:19; 17:2-3). Star wotship was one of
the earliest and most widespread forms of idolatry in Israel. The false
gods worshiped by Abraham’s ancestors in Ur of the Chaldees (Joshua
24:2) wete astral deities. The “images” which Rachel had taken from
her father (Gen. 31:30ff), and which were later buried by Jacob (Gen.
35:2ff) were teraphim, small statuettes of Ishtar. In Egypt, Israel was
exposed to the danger of various forms of idolatry, among them worship
of the sun-god Ra (also called Amon). So, by ancestty, by environment
in Egypt, by the proximity of the Amorites and other nations addicted
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to star worship during the wildetness wandering, and by their rebellious
spitit (Ex. 32:9; Deut. 9:6; Ps. 95:10-11), the Israelites were inclined
to star worship,

In the wilderness Israel carried the tabernacle (“tent”) wherein
they had Sakkuth, the Assyrian-Babylonian god identified with Saturn,
Him they regarded as their "Moloch” (their “king or god”). This has no
teference to the tabernacle of God legislated by Moses. Istael aped the
heathen festival processions in which their star gods were cattied about,
The names used by Amos in verse 26 (Sakkuth your king, and Kaiwan
your star-god) may be an ancient as the idols, or he may be calling these
ancient idols by the names current at his time. The sin remains the same,
stat worship. Stephen, in his famous defense (Acts 7:41ff), quotes from
Amos here and states that because Israel tefused to acknowledge and
serve the true God as He had revealed Himself to them, God surrendered
them in divine judgment to theit self-chosen ways which could end only
in tuin and damnation. The generation of Amos’ day, in mixing idolatry
with sacrifices done in the name of Jehovah, was just like the contem-
poraries of Moses, practicing idolatry and all the while claiming to be
wortshipers of Jehovah,

But the judgment of God shall overwhelm them like a flood and
carty them off into slavery and bondage to a land far beyond Damascus,
The precise location of their captivity is not yet revealed—it is reserved
for Hosea to be the first to mention Assyria as the exact location (Hos.
9:3; 10:6; 11:5). Hosea also has a great deal to say about Israel’s
worship of idols (3:1; 4:12-13; 4:17; 6:10; 7:16; 8:4-5; 10:5-6; etc.).
Hosea paints an even wotse pictute of degredation in the land as a
result of its idolatry than was painted by Amos! The terrible conse-
quences of tebellion against God grew steadily worse—injustice, crime,
immorality of all degrees soon led to complete anarchy in the land.
In 722-721 BC. the ten tribes of the Notthetn kingdom were subju-
gated by the Assyrian king and the people were deponted to Assyria never
to teturn as a nation (II Kings 17:1-6). .

QUIZ

1. Did the prophets seek to abolish the law and institute a new type
of religion?

2. Why were their feasts and sacrifices and worship services offensive
to God?

3, What is the meaning of “let justice toll down as waters . . .'?

4. Did Istael worship idols in the wilderness? Explain!
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RIGHTEOUSNESS DEMANDS REPENTANCE—
LUXURY LEADS TO INDOLENCE

TEXT: 6:1-8

1 Woe to them that are at ease in Zion, and to them that ate secure in
the mountain of Samaria, the notable men of the chief of the na-
tions, to whom the house of Istael come!

2 Pass ye unto Calnah, and see; and from thence go ye to Hamath
the great; then go down to Gath of the Philistines: are they better
than these kingdoms? or is their border gteater ‘than your border?

3 —ye that put far away the evil day, and cause the seat of violence
to come near;

4 that lie upon beds of ivoty, and stretch themselves upon their
couches, and eat the lambs out of the flock, and the calves out of the
midst of the stall;

5 that sing idle songs to the sound of the viol; that invent for them-
selves instruments of music, like David;

6 that drink wine in bowls, and anoint themselves with the Chlef oils;
but they are not grieved for the affliction of Joseph.

7 Therefore shall they now go captive with-the first that go captive;
and the revelty of them that stretched themselves shall pass away.

8 The Lotd Jehovah hath sworn by himself, saith Jehovah, the God of
hosts: I abhor the excellence of Jacob, and hate his palaces; there-
fore will I deliver up the city with all that is therein.

QUERIES

a. Why refer the covenant people to Calneh, Hamath and Gath?
b. What is “putting far away the evil day?”
¢. Is the use of musical instruments contrary to God's will?

PARAPHRASE

Alas, alas, for those who are lounging in luxury and false security
in Jerusalem and Samaria; alas for those reknowned leaders of the re-
knowned nation of Israel, to whom all the people of Istael come for
counsel. Go over to Calneh, Hamath and Gath and you will find that your
land is just as prospetous and great as theirs, In spite of My blessing you
and making you chief of the nations you have remained ungrateful and
unmindful of My warnings. You insist that calamity will not come to
you yet you bring the Day of Judgment nearer each day by your violent
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deeds! You sprawl yourselves luxuriantly upon expensive couches and
take for your gluttonous feasts only the choicest lambs and calves; you
sing frivolous, nonsensical and lustful songs to the accompaniment of the
harps; and, as David invented musical instruments to worship his God,
you invent musical instruments to worship your god, your belly; you drink
wine from sacrificial bowls of silver in adoration of yous god, and, instead
of bemg grieved for the spiritual downfall of the nation, with unbndled
rejoicing you anoint one another with the most expensive oils and per-
fumes. On account of this, these sensual leaders of the people shall be
the first ones taken into captivity where they shall no longer lounge in
luxury for that will cease. The Lotd Jehovah has swotn an immutable
oath upon His own immutable Name, saying, I despise the false pride
and glory of Istael and hate its luxutious homes. I will give up this land
into the hands of its enemies including all the people and everything else
in it,

SUMMARY

A false sense of pride and position has drugged Israel into a false
feeling of security which in turn has led her to luxury, gluttony, indo-
lence and lethargy. God promises judgment and captivity.

COMMENT
v. 1 WOE TO THEM THAT ARE AT EASE IN ZION ., ., AND ,
SECURE , , , IN , ., SAMARIA , , , Amos directs his warning from God

to the whole nation. Especially to the “notable” men—the reknowned
leaders. These public leadets had allowed themselves to be lulled by
luxury into a false ease and security. They, in turn, had counseled ail

- the people who came to them that peace, prosperity and safety were the

watchwords of the day (Jer. 6:14). They were confident that God would
not allow anything bad to happen to the chief of nations (Jer. 7:4ff),
after all, had not God chosen this nation above all the others (Jer. 2:3;
Ex, 19:5; II Sam, 7:23ff; Amos 3:2). Prosperity is dangerous. It may
be either blessing or cusse, according to the way it is received by those
to whom it may come. If the one who prospers receives it with thank-
fulness to God constantly aware of his dependence upon God and uses
it to the gloty of God it can be a wondetful blessing and a great source
of joy. But if the one who prospers is ungrateful and makes his riches
his whole aim in life he falls into a snate, into many hurtful lusts, and
drowns in perdition - (cf. 1 Tim. 6:6-10; Deut. 4:9; 6:10-12; 8:11-20;
32:15; Psa. 9:17; Prov. 1:32; 30:9; Jer. 3:21; Dan. 4:30; 5:20; Hosea
10:13; 13:6; Lk, 12:16-19).
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v. 2-3 PASS YE UNTO CALNEH, AND SEE , . . ARE THEY BEITER
THAN THESE KINGDOMS? Calneh was a city in the land of Babylonia
(Calno of Isa. 10:9) one of the four cities founded by Nimgod (cf. Gen.
10:10). Hamath is one of the most ancient surviving cities on this earth
located - in upper Syria on the Orontes river. The “entrance  of Hamath”
(Num. 34:8) was to be the northern limit of Istael, but God left some
of the Hivites there to be a test to the faithfulness of Istael (Judg. 3:3).
Calneh and Hamath wete two of the 19 city-states that rebelled against
mighty King Tiglath-Pileser of Assyria (745-727 B.C.) and were subdued
only after several campaigns and it is no wonder Amos calls it “Hamath
the great.” Gath was one of the five royal cities of Philistia (Josh. 13:3;
Judg, 3:3; I Sam. 4:4, 16, 18), destroyed by Uzziah' (II Chron. 26:6)
with a history of greatness and influence in the days of Amos. Amos
has selected these three rich, powerful, influential cities to compare
Israel, in het greatness, to, and thus emphasize Israel's ingratitude! These
three cities were powerful, yet none of them was better than Judah or
Israel. In spite of God’s blessing the once insignificant Hebrew nomads
until their prosperity exceeded that of these three rich metropolises, this
generation of Hebtews remained an ungrateful people, unmindful of the
Rock that begat them (Deut. 32:6-18).

v. 3 —YE THAT PUT FAR AWAY THE EVIL DAY, AND CAUSE THE
SEAT OF VIOLENCE TO COME NEAR . . . These people were just like
those of a 150 years later in the days of Jeremiah and Ezekiel crying
“Peace, peace, when there is no peace,” (cf. Jer. 6:14; 8:11; 14:13:
Ezek. 13:10, 16). How could Amos preach to them “hard times,” when
all was well—politically and economically? They refused even to think
of bard times, judgment, retribution of God for their sins. But by their
very acts of impenitence and refusing to see anything “wrong” with their
excesses and injustices they were hastening the day of God's judgment
upon them! They were ripening fast (as Amos later pictorializes with
the basket of summer fruit). They were actually rotting. In just 40
years the northern kingdom would bé overthrown completely by the
Assyrians and as a nation it would disappear from the face of the earth.

v. 4.6 . . . THAT LIE UPON BEDS OF IVORY . .. EAT THE LAMBS
OUT OF THE FLOCK ., , SING IDLE SONGS . . . INVENT ., , . INSTRU-
MENTS OF MUSIC -. . . DRINK WINE IN BOWLS . . . BUT ARE NOT

GRIEVED FOR THE AFFLICTION OF JOSEPH, We wish to quote exten-
sively here from, The Bible Commentary, The Minor Prophets, by T.
Laetsch, pub., Concotdia, pp. 170-171:
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", .. In the homes of the rich were found all the con-

veniences and luxuries of the day. There were ‘beds,” or divans,
of ivory, tichly decorated with ivory plaques and panels . . . on
which Mr. Richman sprawled; luxuriant couches, on which the
lady of the house stretched out het weary limbs after having
returned from a stroll through the avenues of the city whete
she had exhibited her beauty, enhanced by many an artificial
means (Isa. 3:18-23), The less fortunate sisters, the common
rabble, the dames of the underwortld, the flappers of 750 B.C,
admired their richly attired sisters and ran to the next bazaar
to buy some cheap bauble, some of the latest beauty helps,
in otder to look like their more favored sisters. In the elegant
homes of the rich and in the temples of their idols (ch. 2:7, 8)
riotous feasts and banquets were held. Only the most dainty
meats wete served, lambs selected from carefully tended flocks,
calves from the midst of the stall (c¢p. Mal. 4:2), kept in
special stalls, fed with special feed. At these banquets men
and women idled away their time by ‘chanting’ crooning to
the sound of the ‘viol, the harp (v, 5). They also invented
for themselves, not to God’s gloty, instruments of music. The
better such noisemakers suited the intention of their inventors,
to affect the nerves, create excitement, stir up passions, the
higher was the inventor honored. He was likened to David,
who had introduced many musical insttuments in the Temple
service (I Chron, 23:5; II Chron, 29:25-26) . . . Amos, of
course, uses these words in bitter itony. Such crooning, ac-
companied by jazzy instrumental music, was regarded as the
highest ‘superart’ by the delighted audiences. The heads and
bodies of the assembled guests were anointed with ‘the chief
ointments, the finest and most expensive petfumeries, filling
the ball with their intoxicating odors. The passions kindled by
the voluptuous music and suggestive dress were nourished by
the rich food and fanned into irrepressive ardor by large bowl-
fuls of wine freely making the rounds (v. 6). The term used
here for ‘bowls’ in all other passages. denotes ritual bowls
used in the Temple for sprinkling the sacrificial blood upon
the altar. Were they used at these banquets in the homes
and the idol temples in order to give a semblance of piety
to these orgiastic festivals, as the saying of grace before
modetn family dinners ending in drinking bouts? We ate
teminded of Belshazzat's feasts (Dan. 5:1-5).”
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The Arabic and Greek words translated “idle” mean literally, “to
throw or sttew many useless words about, to gossip,” and this describes
the singing at the banquets as frivolous nonsense. The sin is not, per
se, in the use of instruments of music in religious worship (David was
commanded to invent instruments of music to be used in God's temple
in worshipping the One, True God), but the use of instruments to
sing vain and idle songs in a perverted religious ceremony. As David
made instruments of music to worship the true God, these idolators
made instruments to aécompany their stupid songs as they worshiped
their god, the belly! Amos 6:5 cannot be used to condemn the use
of an insttument in New Testament church worship—to do so is
wresting the scriptures! It could be used to show God’s displeasure
with a great amount of the silly, nonsensical, and immoral music which
has been invented today by those whose god is still their physical usts!

The word used by Amos to desctibe the bowls out of which the
gluttons drank their wine has special reference to the silver sacrificial
bowls made by the tribe-princes at the consecration of the altar to
Jehovah (Num. 7). Amos does this to show that the people in Moses
day manifested their zeal for Jehovah by so doing, and these people
of Israel, of Amos own times, showed just as much zeal is their care
for their god, the belly.

And the greater crime than all this gluttony and idolatty is, as
Amos states in v. 6, “they ate not grieved for the affliction of Joseph.”
They were blind, deaf and dumb to the spiritual rottenness then pre-
valent. They were not the least concerned that this nation whose destiny
was holiness and truth was sick unto death with the leprosy of sin. The
injustice, cruelty, decadence did not bother them. They were perfectly
satisfied as long as they had food and drink and wete rich enough to
satisfy their desires.

v. 7-8 THEREFORE SHALL THEY NOW GO CAPTIVE WITH THE
FIRST THAT GO CAPTIVE; AND THE REVELRY OF THEM THAT STRETCHED
THEMSELVES SHALL PASS AWAY . ., THE LORD JEHOVAH HATH SWORN
BY HIMSELF . . . Jehovah makes a solemn, terrible vow. Those who
spent their time luxuriating and satisfying every selfish whim—who had
no time for God—will be the first taken captive. They will be the
first to be made slaves of a foreign despot. They will have no time
henceforward for revelry. That will come to a sudden ‘end. From that
time onward they will be an enslaved people. God cannot make His
vows any mote emphatic than by swearing by His own name, for there
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is nothing greater in existence than God, Since He has the authority
and power to carry out His threats it is not at all evil for Him to
swear by His own Holy Name. It 4 vain for man to swear by anything,
either heaven or hell, or by the hairs on his head since he has no con-
trol over any of it (cf. Matt, 5:33-37; Jas. 5:12). Hebrews, in that
glorions passage emphasizing how God demonstrated the immutability
and finality of His promise-keeping, in 6:13-17 tells us that "God
interposed Himself with an oath.” We believe the inteptetation of how
God “interposed Himself” is found in II Cot. 5:19 where we are told,
‘God was in Christ, reconciling the world unto Himself , . " and in
II Cor. 1:20, ™, . . For all the promises of God find their Yea in Him”
(that is, in Christ). So, when' God swears by Himself, rest assured, it
is cettain to come to pass!

QUIZ

1. Why was Amos against the “ease” those in Zion and Samaria were
having?

2. Why refer the people of Istael to the cities of Calneh, Hamath and
Gath?

3, What does Amos mean by saying they were “putting far away the
evil day?

4, What sozt of society does Amos describe in vetse 4-6?

5. May Amos 6:5 be used against the use of instruments in religious
worship? Explain your answer!

6. Why condemn them because of their lack of grief for the affhctxon
or Joseph?

7. How empbhatic is the phrase “The Lotd Jehovah hath sworn by him-
self” to be taken?

RIGHTEOUSNESS DEMANDS REPENTANCE—
FALSE PRIDE TURNS RIGHTEOUSNESS
- TO BITTERNESS

TEXT: 6:9-14

9 And it shall come to pass, if there remain ten men in one house,
that they shall die.
10 And when a man’s uncle shall take him up, even he that butneth
him, to bring out the bones out of the house, and shall say unto
339

{




6:6-10 AMOS

him that is in the innermost parts of the house, Is there yet any
with thee? and he shall say, No; then shall he say, Hold thy peace;
for we may not make mention of the name of Jehovah.

11 For, behold, Jehovah commandeth, and the great house shall be
smitten with breaches, and the little house with clefts.

“12 Shall horses run upon the rock? will one plow there with oxen? that
ye have turned justice into gall, and the fruit of righteousness into
wormwood;

13 ye that rejoice in a thing of nought, that say, Have we not taken
to us horns by out own strength?

14 For, behold, I will raise up against you a nation, O house of Israel,
saith Jehovah, the God of hosts; and they shall afflict you from the
entrance of Hamath unto the brook of the Arabah.

QUERIES

a. Why should a man’s “uncle” burn him and question him about
anyone remaining in the house?

b. Why could they not make mention of the name of Jehovah?

¢. What is the “thing of nought”?

PARAPHRASE

So thorough shall be My destruction of this nation then, even if
there are ten in one house they will all perish. And when the kinsman
comes to take care of the dead there will be such a multitude of dead
corpses he will have to burn the bodies instead of burying them. This
relative will call to see if there is one last living person who has gone
way back in the vety back of the house in order to save his life. If
there is one the kinsman will ask, Is there anyone else besides yourself
alive in this house? If the answer comes back, No, the kinsman shall
then call, Keep quiet then, and do not even speak the name of God
lest His attention be drawn towards this place and He smite this house
until there is not one left alivel The perversion of righteousness into
false pride can no more save you than hotses can run on rocks or oxen
can plow the sea. You have bragged that you have, by your own doing,
buile an invincible military power but I tell you that you are putting
your hopes on that which is nothing in My sight. I am going to bring
against you an enemy nation, says the Omnipotent God, which will
ctush you down throughout the whole length and breadth of this land
of Promise.
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SUMMARY

The judgment will be complete. False pride, a perversion of right-
eousness, will not save them from God's judgment,

COMMENT

v. 9-11, . . IF THERE REMAIN TEN . , , THEY SHALL DIE . , .
EVEN HE THAT BURNETH HIM, , , . IS THERE YET ANY WITH THEE/?
. HOLD THY PEACE ., , THE GREAT HOUSE SHALL BE SMITIEN , , ,
AND THE LITTLE HOUSE , . , Jehovah is going to bring such destruction
and death to Istael that even in the palaces of the rich and houses of
the largest families whete some may escape seige, famine and disease,
even those who remain will die. Then where a near kinsman (Ex. 13:19;
Josh. 24:32; II Kings 13:21) comes to inter the.dead he will find so
many corpses that he will be forced to burn them instead of buty them
in order to quickly dispose of the possibility of contagion and stench.
Only extreme emergencies made it necessary to burn a corpse, which in
Israel was a penalty for extreme wickedness (cf. Lev. 20:14; 21:19; I
Sam. 31:11-13). When this awful task is finished the kinsman calls,
either to his helper or a survivor hiding in the farthest cotner, Is any-
one left alive. When the answer comes back, No! the kinsman hastens
to warn the answeter not to mention the name of Jehovah (either in
prayer or oath) lest the atrention of Jehovah be drawn to this patticular
place and the one mentioning His name and he also be slain. Of course,
God’s attention is at all times evetywhere present! He needs no such
drawing of His attention, Whether the people of the northern kingdom
had fallen to such superstitious regard for Jehovah by associating Him
with heathen gods or not we are pot told. Amos paints this picture
in order to show the complete hoplessness and despair that will grip
the hearts of those very few survivors when God's judgment begins
to falll Rich and poor alike have been guilty of turning away from
Jehovah to serve their appetites and so the houses of the great and small
will be destroyed alike!

v. 12-14 SHALL HORSES RUN UPON THE ROCK? . . . YE HAVE
TURNED JUSTICE INTO GALL . ., . YE THAT REJOICE IN A THING OF
NOUGHT . , . I WILL RAISE UP AGAINST YOU A NATION . .. That they

will be able to avert the judgment of God was as incongruous as theit
actions which were, in turn, as inconsistent as a horse running full speed
upon rocks ot as oxen plowing the sea. The fruit of their “righteousness”
was wormwood, bitterness (see our comment on wormwood at 5:7).
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Their “righteousness” was false rightecusness which led to false pride.
They perverted justice and proudly bragged of their militaty and eco-
nomic power. But what they were putting their hopes in (military and
economic power, and religious heritage) was “nothing”—wain and
powerless, “Horns” symbolize military power. They forgot and denied
that God had anything to do with their prosperity and boasted that they
attained it by their own abilities. This God-denying pride is enmity
against God. When man declares war on God there is nothing left for
God to do but uphold His holiness and ‘omﬁipotence. So God, as in ‘this
case, often uses secondary agents and agencies to carry out His will (cf.
Isa. 10; 45; Jer. 27; Dan. 2:36ff; 4:19f, etc.). Here, Istael is warned
that God is going to raise up against them “a nation.” We know that
nation to be Assyria (Hosea was the first to mention this enemy of
Israel by name). This nation ctushed the Land of Promise (including
both Israel and Judah) from north to south—from one end to the other
which is where Hamath and the Arabsh would be located—the extreme
northern- and southern boundaries of the whole land of promise, see
II Kings 17. While Israel had more common sense than to run horses
over rocks and plow seas with oxen—while they acted so responsibly in
the common things of life, they exhibited such irresponsibility in the
most significant areas of human conduct—righteousness and justice. So
the Lord caused (as the original text emphasizes) 'a nation to rise up
against this ungrateful irresponsible, arrogant, sensual people. The mes-
sage of Amos is still quite relevant and contemporary. Our society is
almost a sister to that one in its ingratitude, xrrespon51b111ty, atrogance,
sensuality. Amos was not able to call men back to God in his day, but
he was willing to lay down his life if nesessaty to give God’s call to
repentance. Can prophets of today succeed where Amos did not? Time
alone will tell!

QUIZ

1. What is the significance of “ten” remaining in the house?

Why does the near kinsman come to “burn” the bones?

3. Why does he tell the one answering him not to mention the name
of Jehovah?

4, Why the figure of speech of horses running on rocks and oxen

plowing the seas?

What was Israel rejoicing in that was called “nought”?

Whom did 'God raise up against Istael?

Why is the message of Amos so relevant? why is it so imperative?
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CAUSES OF JUDGMENT 7:1-9

PROPHECIES PRESENTED, CHAPTERS 7-9

CAUSES OF JUDGMENT PROPHESIED— |
NQT ALIGNED WITH GOD’S STANDARD

TEXT: 7:1-9

1 Thus the Lotd, Jehovah showed me: and, behold, he formed locusts
in the beginning of the shooting up of the latter growth; and, lo, it
was the latter growth after the king's mowings.

2 And it came to pass that, when they made an end of eating the grass
of the land, then, I said, O Lord Jehovah, forgive, I beseech thee:
how shall Jacob stand? for be is small.

3 Jehovah repented concerning this: It shall not be, saith Jehovah

4 Thus the Lord Jehovah showed me: and, behold, the Lord Jehovah
called to contend by fire; and it devouted the great deep, and would
have eaten up the land. ‘

5 Then said I, O Lotd Jehovah, cease, I beseech thee: how ‘shall Jacob-
stand? for he is small.

6 Jehovah repented concerning this: ThlS also shall not be saith the
Lord Jehovah.

7 Thus he showed me: and, behold, the Lord stood beside a wall made
by a plumbline, with a plumblire in his hand.

8 And Jehovah said unto me, Amos, what seest thou? And I said,
A plumbline. Then said the Lord, Behold, I will set a plumbline in
the midst of my people Istael; I will not again pass by them any
more;

9 and the high places of Isaac shall be desolate, and the sanctuaries
of Israel shall be laid waste; and I will rise a.gamst the house of
Jeroboam with the sword,

QUERIES

2. Why did God “show” in vision these judgments He was preparmg?
b. Why did God “repent” in two instances  when Amos interceeded?
¢. What is the message of the “plumbline”?

PARAPHRASE

This is what the Lord God showed me in a vision concerning the
future: He had prepared a vast swarm of locusts to destroy all the
main crop that sprang up after the first mowing, which went as taxes
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to the king, so that none of the people had any grain. These locusts
devoured every stalk of grain and blade of grass. Then I cried, O Lord
God, forgive your people, I beg you, and do not send this judgment
upon them. If you turn against Israel and so utterly déstroy them, what
hope is there? For Israel is so smalll The Lord turned from this plan
and did not fulfill the vision and told me: I will not do this, Then the
Lord*God showed me a great burning-up by which He intended to judge
the people; it dried up the deepest rivers, lakes and springs and would
have devoured the land. Then I said, O Lord God, Stop, I pray, If you
so utterly consume them, what hope is there?” For Israel is so smalll
The Lord turned from this plan also and did not fulfill the vision and
told me: I also will not do this. But then He showed me another vision:
The Lord was standing beside a wall which supposedly had been buile
according to a plumbline and He.was checking it with His plumbline
to see if it was straight, And the Lord said to me, Amos, what do' you
see? I answered, A plumbline. Then the Lord said, I will test My people
against My plumbline, I will no longer turn away from punishing them
if they are out of line with My standard. The idol alrars and temples
of Israel will be destroyed; and I will destroy the dynasty’ of King
Jeroboam with the sword.

SUMMARY

God will have patience for a time, and spare the land the plagues
it deserves. But if thete is no repentance by the people from this good-
ness of God, His forbearance will cease and the downfall will come.

COMMENT

v. 1-3 , . . HE FORMED LOCUSTS . ., . THEY MADE AN END OF
EATING THE GRASS OF THE LAND . . . I SAID, O LORD . , . FORGIVE
.. . JEHOVAH REPENTED CONCERNING THIS , . , Amos is given a vision
of a future judgment God has planned for Israel. Amos sees it as if it
had already happened. God prepared a vast swarm of locusts, as He did
in the days of Joel, and they devoured all the grain and grass of the
land. The first mowing of the grain and grass crops (at least the greater
patt of it) was claimed by the king (cf. I Sam. 8:12-15; I Kings
18:5-6) for feeding the army horses. If the second growing was de-
stroyed by locusts everyone else would soon perish. There would be no
grain or grass for human or animal consumption. K & D feel this and
the succeeding vision of the “fire” should be interpreted symbolically.
We must agree with Lange that a literal interpretation best fits - the
facts. Amos intetcedes and God's plan calls for forbearance or goodness
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which will lead men to repentance and thus God tutns from immediate
judgment. This, howevet, does not conttadict the immutability of God's
counsel. See our comments on Jonah 3:9 for a discussion of God re-
penting, We should like to quote Lange here:

“What was threatened was deserved, but still the punish-
ment as destructive has not yet become a necessity. God can
still spare, If the stroke did fall, there would be no unright-
eousness in God, and also just as little, if it did not. How the
case stands only He who is the searcher of hearts and the
Judge of all the earth can certainly know. But men may and
should presume that fotbeatance is possible, and therefore
should intercede. Even this has its limits, and cannot be a duty
under all circumstances, ocherwise the conviction of a moral
govemnment of the wotld would grow weak.”

What happens to man in his relationship to God depends upon
man’s tesponse to God's immutable will. If man rebels against God's
righteous and wise government then he will suffer the consequences
alteady decreed and determined. If he repents he may avert those con-
sequences because that salvation is also a part of God’'s unchanging
government. On the other hand it is also a part of that sovereign put-
pose of God to lead men to repentance by showing them His forbearance
and mercy and kindness for a period of time decreed and determined
by Him. This is what Amos prayed for and what the Lord, having
already purposed to do, granted. One of the functions of a prophet was,
by demonstrating his faith and dependence upon God by prayers of
intercession, to lead the people to a penitent, dependent attitude toward
God (df. Gen. 20:7; Ex. 32:11ff; Num. 14:13ff; 1 Sam. 7:8; Jer.
14:8ff; 15:1).

V. 46 ... THE LORD , . ., CALLED TO CONTEND BY FIRE , . . IT
DEVOURED THE GREAT DEEP ., , , JEHOVAH REPENTED CONCERNING
THIS . . , In a second vision of the future Amos is given to see a great

“burning-up” where God is going to punish and try Israel by “fire”
as it were. Most scholars agree that this is a drought. Such an intense
drought as to dry up all the stteam beds, the lakes, the deep springs
and the deepest wells. All life would scon cease to exist in the land.
K & D make this symbolic of God’s judgment upon the heathen nations.
The heathen nations, according to them, compose the “great deep” and
God's judgment comes like a “fire” which devours the “great deep.”
This great judgment by God, after having consumed the nations, would
also begin to consume Israel. So Amos prays and God relents. But again
we must agree with Lange:
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“How gratuitous is all this! Nothing of it is found in the
visions themselves, What the prophet saw in the second vision
is " certainly ‘not to occur; therefore the judgment upon the
heathen, if it is contained there, is not to occur. Of a rem-
nant remaining over, not a word is said.”

In other words, God promises not to send this judgment. Now we know
that the heathen nations ‘were judged by God. If this is to be taken
symbolically of their judgment and God promised not to do and yet
did it, someone 1s wtong!

v.7-9 ... THE LORD STOOD BESIDE A WALL MADE BY A PLUMB-
LINE, WITH A PLUMBLINE IN-'HIS HAND . ., , BEHOLD, I WILL SET A
PLUMBLINE IN THE MIDST OF MY PEOPLE ISRAEL , . . Plumblines were
used then just as they are now to build walls perpendicularly straight.
They are a standard or a rule or a2 norm to follow. Now Amos sees
God standing upon a wall which had been, in the beginning, made
according to this standard or divine plumbline. God is also holding
along side this wall the divine plumbline again and, behold, the wall
is out of plumb. It veers away from the plumbline. It is crooked and
in danger of falling. It is ready to be condemned. God’s revealed Word
is the standard by which it is judged and it shows that Istael is no
longer true to their covenant promise of loyal obedience (Ex. 19:7-8;
24:3-7). Instead, they make it their practice to be out of line with
God’s rule, disregarding His Law, which demands holiness, justice and
righteousness, No more leniency will be shown to Istael. He will not
again forgive Israel. God is a God of patience, and He does not come
in judgment without a purpose. But this does not abrogate the fact that
there is a2 point beyond which God, because of His own character, can-
-not go in dealing with man’s sin.

To every man and to evety nation there comes a time when the
plumbline of God’s revealed Word has been set. Judgment moves on
with its inevitable tread and nothing is left for man’s degenerate con-
dition but judgment. When justice is turned into poison and the fruit
of righteousness becomes wormwood and light is turned into darkness
it shows that that which God has raised up | is out of plumb and the
time for teating down has come!

Does America, raised up stralght and true, dare now to see what
God's plumbline indicates conceming her status? America with all her
anarchy, licentiousness, materialism is leaning, nay, teetering dangerously
out of plumb!
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CAUSES OF JUDGMENT 7:10-17
QuUIZ

How would you summarize this whole section as to what it teaches?
What does it mean, “God repented?”

What is the judgment of “fire” mentioned in verse 4?

What picture does Amos get when he is shown the plumbline of
God?

5. What is the plumbline of God?

[LENS S

CAUSES OF JUDGMENT PROPHESIED—
CORRUPT RELIGIOUS LEADERS

TEXT: 7:10-17

10 Then Amaziah the priest of Beth-el sent to Jeroboam king of Istael,
saying, Amos hath conspired against thee in the midst of the house
of Israel: the land is not able to bear all his words.

11 For thus Amos saith, Jerobcam shall die by the swotd, and Istael
shall surely be led away captive out of his land.

12 Also Amaziah said unto Amos, O thou seet, go, flee thou away into
the land of Judah, and there eat bread, and prophesy there:

13 but prophesy not again any mote at Beth-el; for it is the king's
sanctuaty, and it is a royal house.

14 Then answeted Amos, and said to Amaziah, I was no prophet,
neither was I a prophet’s son; but I was a herdsmian, and a dresser
of sycomote-trees:

15 and Jehovah took me from following the flock, and Jehovah said-
unto me, Go, prophesy unto my people Israel. »

16 Now therefore hear thou the word of Jehovah: Thou sayest, Prophesy
not against Israel, and drop not thy word against the house of Isaac;

17 therefore thus saith Jehovah: Thy wife shall be a harlot in the city,
and thy sons and thy daughters shall fall by the swotd, and thy land

. shall be divided by line; and thou thyself shalt die in a land that
is unclean, and Israel shall surely be led away captive out of his land.

QUERIES

a. Why was the land “not able to beat all Amos” words?”

b. What did Amaziah mean, “flee . . . into . . . Judah and there eat
bread?”

¢. What did Amos mean by saying he was not “a prophet’s son?”
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7:10-17 AMOS
PARAPHRASE

Then Amaziah, the high priest at the sanctuary of the golden calf
at Bethel, rushed a message to King Jeroboam which said: Amos. has
plotted a conspiracy against you and our nation. And he is preaching
his treason right here in the religious center of the nation. The nation
cannot survive his seditious words for it will soon lead to rebellion all
across the land. Amos is saying you will be killed in war, O King, and
all Istael will be taken far away into exile and slavery. When the King
took no action against Amos, Amaziah sent orders, saying, Amos, get
out of the land of Israel; go on home to your own land of Judah and
earn your salary as a prophet thete! Never again are you allowed to
preach in Israel, and especially at Bethel, for it is the royal center of
religion in Israel. Then Amos gave this reply to Amaziah: 1 am not
a prophet by profession and simply for the livelihood involved—neither
was I trained to become such a professional religionist. My livelihood
was earned by herding sheep and dressing sycamore fruit trees. The
Lord God Himself called me and told me ‘to Ieave my flock and com-
missioned me to go and preach unto my kinsmen and countrymen in
Istael. The Lord has commissioned me personally, I am no professional
prophet preaching merely for the money as you falsely assume, Amaziah!
Whoever forbids me to preach sets himself in opposition to the Lord
God. Now therefore listen to this message to you from the Lord. You say,
Do not prophesy against Israel—the Lord’s reply is this: Because of your
enmity to the word of the Lord your wife shall become a prostitute in
this vety city, and your sons and daughters will be shin violently, and
your property will become the booty of an invader. You yourself will
die in a heathen land, and the people of Istael will most definitely be-
come slaves in exile, far away from their homeland.

SUMMARY

The daring announcement by Amos of the overthrow of the dynasty
of Jeroboam excites the wrath of the high priest at Bethel. He relates
the affair to the king. The king apparently does not intervene. The high
priest then takes it upon himself to banish Amos from Israel. Amos
announces the terrible wrath of God upon Amazizh and Israel

COMMENT

v. 10-11 ... AMAZIAH . . . SENT TO JEROBOAM ... AMOS HATH
CONSPIRED AGAINST THEE ., . . Evidently Amos’ preaching had met with
some response among some of the people of Istael. The people were
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responding or taking notice of the prophet’s warnings enough to cause
Amaziah, high ptiest of the golden calf worship at Bethel, to be con-
cetned about rebellion. If the people had paid no attention to Amos’
preaching, Amaziah would not have botheted the King with it. Amaziah
sends an urgent appeal to the king that Amos be dealt with for what
Amaziah says is a plot of conspiracy against the king’s life and the
nation. Amaziah vety shrewdly does not even mention the main content
of Amos’ preaching; the apostacy of Israel, his pleas for repentance, etc.
As a good politician he tutns it into a threat against the king's life
and unpatriotic sedition against the nation. This is the first show of
the corruption in the heart of Israel's religious leader. He is not con-
cetned with worshipping Jehovah God nor with righteousness; his only
concern is that the status quo not be disrupted,

v. 12-13 . . . AMAZIAH SAID , , , FLEE UNTO JUDAH , , , AND
THERE EAT BREAD, AND PROPHESY THERE . . , BUT NOT AGAIN ANY
MORE AT BETH-EL ., , ., We can only conjecture as to whether Amazjah
acted on authority from the king or on his own authority in banishing
Amos from Israel. It seems that Amaziah was determined to get rid
of this “ttouble of Israel,” king or no king! His command to Amos is
to “flee” (get out of Istael, while the getting is good) to Judah, Amos’
own country. Amaziah adds a nasty insinuation that if Amos- expects
to make any money at this preaching business it won't be in Israel. His
insinuation is that Amos was only prophesying for the money or liveli-
hood it brought. Furthermote, Amos’ assault upon the vety center of the
calf worship of the northern kingdom jepoatdized its independence.
Jeroboam I realized in the very birth of the northern kingdom that if
the people of Israel were allowed to teturn to Jerusalem to worship
Jehovah in the temple they would soon move to dissolve the divided
kingdoms and reunite them into one. His fitst move (I Kings 12:26ff)
was to institute the calf worship as distinct from the worship in Jer-
usalem. Amos’ attempt to overthrow this apostate religion threatened
the very existence of the nation of Isracl. Now we see the next indica-
tion of the corruptness of Amaziah's religious leadership. He was only
a priest because of the livelihood—he was a hireling and insinuated
that Amos was also. Amaziah was not a priest in order to serve the
people as a minister of the word of God—he was a priest to be sustained
and served by the ignorant and sensual worshipers of the calf. The
corruption of his heart led the people of Israel in a corrupted religion.

And this became a major cause of the judgment of God upon Israel.

349
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v. 14:17 . . . 1 WAS NO PROPHET, NEITHER WAS I A PROPHET’S
SON . , . HEAR THOU THE WORD OF JEHOVAH ., . . THY WIFE SHALL
BE A HARLOT . . . THY SONS AND DAUGHTERS SHALL FALL BY THE
SWORD . ., . THOU ., , ., SHALT DIE IN A LAND THAT IS UNCLEAN . . .
Calmly Amos repudlates the insinuation that he.was in the business of
prophesying for the sake of money, He was not a prophet by profes-
sion neither had he ever been trained to preach the Law of God as
others had (see Special Study Eight “The Schools of The Prophets”).
Professionally or vocationally Amos was a hetdsman in the hills
of Tekoa. He also dressed sycamore trees to provide his living.
The sycamore tree of Palestine bore a kind of fruit that requiréd pierc-
ing, nipping or scratchifig in order to ripen. K & D call it a “mulberry-
fig” tree. He earned his living this way—he was not a hireling preacher
like Amaziah. God took this honest-hearted, willing, God-fearing’ man
from the flocks and. commissioned him with a divine command to Gol
tell my people! He was not sent by the religious leaders of Judah; no
human had advised Amos what to preach. His commission and his
message were both from Jehovah Himself, Who was Amazieh to forbid
that this message should be preached?” Who was Amos that he should
disobey the Lord God, merely because a human priest, and an apostate
one at that, did not like his message?

Whoever sought to 'oppose the message of Amos opposed the Most
High God! ‘Since Amaziah had rebelled against the word of ‘God, God,
through Amos, pronounces His judgment upon His eherny, Amaziah.
Amaziah’s wife was to become a common prostitute, selling her bedy
and soul to other men. This is probably what she did because of the
extreme conditions of privation and statvation during the seige of the
cities of Israel just before the captivity. Amaziah's sons and daughters
were to die violent deaths by the sword, either by murderers or soldiers
in battle. His property, undoubtedly a large and rich estate, would be-
come the booty of the invaders and bé divided amongst heathen soldiefs
and conquerors. 'As for Amaziah himself, he would be taken captive
with all the people of Israel and he would die in a heathen land, never
again to se¢ his beloved homeland. The encounter between Amos and
Amaziah reminds us of the encounter between Jetemish and Hananiah
(Jer. 38). God's word shall not return: unto Him void but shall ac-
complish that which He purposes (Isa. 55:6-11).

Honeycutt in “dmos And His Message” has said, “In a day when
the ministry ténds toward a cold professionalism, the message of Amos
carries a severe warning for the contemporaty -minister.” The world will
always need men of integrity who cannot be intimidated, coerced, or
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threatened into silence at the vety time when a prophetic voice is
needed most. Here is to be found the acid test of preaching: Will a
preacher speak for God in the face of adversity and hardship, even the
thteat of both job and lifer Knudson has well observed: “Someone has
said that there are two classes of pteachers—the good preachers who
have something to say, and the poor preachers who have to say some-
thing: But there is yet another and higher class. It consists of those who
both have something to say, and who have to say it. Such ate the pro-
phets. Such a one was Amos.” A poet has said it this way:

God give us men. The time demands
Strong minds, great heatts, true faith and willing hands;
Men whom the lust of office does not kill; '
Men whom the spoils of office cannot buy;
Men who possess opinions and a will;
Men who have honor; men who will not lie;
Men who can stand before a demagogue
And damn his 'treacherous flatteries without winking;

Tall men, sun-crowned, who live above the fog
In public duty and in private thinking!
For while the rabble with their thumb-wotn creeds,
. Their large ptofessions and their little deeds
Mingle in selfish strife; lo! Freedom weeps!
Wrong tules the land, and waiting Justice sleeps.

by J. G. Holland

QUIZ

1. Why was Amaziah so excited about Amos’ preachmg?

2. Why would Amos’ preaching at Bethel be particularly threatening
to Israel? , ,

. What is a “son of the prophets?”

Name the specific judgments of God upon Amaziah and his family?

. How does Amos furnish an example for preachers today?

\II:A\).)

- CAUSES OF JUDGMENT PROPHESIED—
GOD’S LONGSUFFERING HAS EXPIRED
TEXT: 8:1-6

1 Thus the Lord Jehovah showed me: and, behold, a basket of summer
fruit.

351




7:14-17 AMOS

-2 And he said, Amos, what seest thou? And I said, A basket of summer
fruit. Then said Jehovah unto me, The end is come upon my people
Israel; I will not again pass by them any mote.

3 And the songs of the temple shall be wailings in that day, saith the
Lord Jehovah: the dead bodies shall be many; in every place shall
they cast them forth with silence,

4 Hear this, O ye that would swallow up the needy, and cause the
poor of the land to fail,

5 saying, When will the new moon be gone, that we may sell grain?
and the sabbath, that we may set forth wheat, making the ephah
small, and the shekel great, and dealing falsely with balances of deceit;

6 that we may buy the poor for silver, and the needy for a pair of
- shoes, and sell the refuse of the wheat?

QUERIES

a. How does a "basket of summer fruit” symbolize the end of Israel?
b. What is the meaning of “casting them forth with silence?”
c. How will the ephah be made small and the shekel great?

PARAPHRASE

Then the Lotd showed me a vision a basket full of ripe fruit.
He asked me, What do you see, Amos? And I replied, I see a basket
of summer-ripe fruit. Then the Lotd God said to me, So are my people
Israel ripe for destruction. I will not defer their punishment again. The
songs of joy which the people sing at their riotous feasts in their temple
will be tutned into weeping and wailing. There will be dead bodies by
the thousands where God has cast them down in many places; there
will be a deathly silence as those living are overwhelmed at the terrible
judgment of God. Listen to this, you who greedily plan to devour the
poor man’s possessions. You who sigh with impatience for the legal
holidays and days of religious worship to be over and done with so
you can get on with cheating the poor. You cheat and rob the poor
by using short measures and raising prices; you cheat by weighing mer-
chandise on rigged scales; you cheat by selling for grain the sweepings
from the floor of your graneries. All this you do to make the poor man
so poor he cannot even pay for a pair of shoes and then he is forced
to become a slave to his creditors.

SUMMARY

Istael is ripe for destruction. Why? Because of her rebellion against
Jehovah and His Law and all that is righteous and just. God's judgment
will terrify!
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CAUSES OF JUDGMENT 8:1-6

COMMENT
v. 1-2 . ., BEHOLD, A BASKET OF SUMMER FRUIT , , , THE END
IS COME UPON MY PEOPLE . . . The prophet is given another vision,

What he sees is symbolic of Israel's future, He sees a basket filled with
summer fruit., There can be no doubt as to what it symbolizes for God
Himself has given the interpretation. Just as a basket of summer fruit
indicates the reaper has gone through the vineyard and that the time
for growing and developing has ended so God the teaper has passed
through Istael and her time has ended (cf. Isa. 18:5; Jer. 24; Hosea
9:10; Joel 3:13; Micash 7:1; Nahum 3:12; Rev, 14:15, 18), “The
harvest is past, the summer is ended and we are not saved” (Jer. 8:20),
could be written over the palaces and homes of Israel! Their last op-
portunity has come and gone according to the vision given to Amos.
Most certainly there comes a time (known only to God, of course) when
God’s longsuffering runs out. His Spirit will not always strive with man
(Gen, 6:3). It was revealed to- Amos that this' tetrible moment was
about to come to Israel.

v. 3 ., . THE SONGS OF THE TEMPLE SHALL BE WAILINGS IN THAT
DAY . , , DEAD BODIES SHALL BE MANY , , , THEY CAST THEM FORTH
WITH SILENCE. When that terrible day of the Lord shall come the
songs of frivolous joy and merriment sung in their temples (plural in
Istael) will be turned into howling shrieks of mourning; they will be
weeping and wailing instead of laughing and singing. There will be
cties of tetror, fear; tears of mourning for the multiades of dead
bodies cast out in many places, Then after the first expressions of mourn-
ing there will come the awed silence born of the overwhelming severity
of the judgment of God they experience (cf. Zeph. 1:7; Hab. 2:20;
Zech, 2:17). There will be the furtive whispers and glances as they
literally feel the omnipotent wrath of God in their very presence.

v. 4-6 HEAR THIS , , , YE . . , THAT , . . SWALLOW UP THE
NEEDY . , . SAYING, WHEN WILL THE NEW MOON BE GONE, THAT
WE MAY SELL GRAIN . .. MAKING THE EPHAH SMALL . ., AND SELL

THE REFUSE OF THE WHEAT? Istael is a nation of greedy profiteers,
“Swallowing up the poor.” The original text pictures the rich “panting”
after the poor man and his possessions like a wild beast pants for its
victim, The greedy rich harassed the poor and literally “stalked” them.
The rich metchants and officials could barely wait while they punc-
tiliously performed religious holidays until they could get back to cheat-
ing the poor and powerless. As far as the rich were concerned they
only went through the motions of obsetving religious holidays for the
sake of expediency. It helped them maintain control in governmental
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8:1-6 AMOS

affairs and gave them a show of being religious. That was as far as
religion went in their lives. When they got to their houses of merchan-
dise or judgment seats it was ‘do the. other man before he has a chance
to do you.

The Chodesh (the new moon) was a holiday on which all trade
was suspended just as it was on the Sabbath (cf. II Kings 4:23; Isa,
1:13; Hos. 2:13). (For regulations concerning the Sabbath day see
Exodus 20:9-10). ~

The ephab (in dry measure) is about 3/5 of a bushel. The shekel,
in Amos’ day, was probably a hunk of crude, shapeless precious metal,
heavy enough so as to approximate the value of the item purchased in
actnal weight. The buyer usually weighed his “money” to the sellet. The
Jewish shekel was such a weight (shekel literally means weight). Among
the Jews the shekel was used for the temple tax, poll tax, and for redemp-
tion from the priesthood (Ex. 30:11-16; 13:13; Num. 3:44-51). Most
historians believe 'that the earliest money pieces, as such, were struck
about 700 B.C. in the small kingddm of Lydia in Asia Minor. So in.
Amos’ day they were probably still using shekels as weights. In Jesus’
day, of coutse, the shekel was struck in coin form and the value of a
shekel then was worth about a day’s wages. Now we can begin to see
that if the greedy merchants made the ephah basket smaller than usual
and increased the weight of the shekel over what it usually was then
they were robbing the poor unmercifully. Not only that but they were
using scales upon which to weigh grain that were “rigged.” Furthermore,
they were. selling the chaff for wheat. The poor were being robbed so
thoroughly that they did not even have enough to pay the very smallest
debt (a pair of shoes). The poor debtor would either have to sell him-
self to his creditor (Lev. 25:39) or wait for the courts (which were also
unjust) to hand him over to his creditor for enslavement.

Honeycutt says, “One of the most frighteningly disturbing events
upon which an individual can cqntemplate is ‘the end’ Whether it be
the end of human existence as known in this life, the end of the
cosmos as often stressed in some eschatological forecasts, or the end of an -
era of vitality for an institution; ‘the end’ is never a pleasant topic of
conversation. Consideration of its reality is intensified in its sense of
dread, however, when one comes to understand that ‘the end’ is not
just a future event . . . Amos anticipated this when he spoke of the
end as having alteady come upon Istael. The end of the nation had
been so firmly fixed that he viewed it as alteady achieved. The nature
of her character and her reaction to God had been such that Amos eould
speak of the end of Israel as a present reality.” .
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When cutrent political and religious structures and behaviours are
examined, one often has this same feeling concerning the present reality
of the end. The seeds of dissolution and destruction have been sown in
both political and religious life and the end seems to be upon us now!
It seems as though the end has alteady come!

In the case of Israel social injustice as a principle of life and con-
duct was cited as characteristic of a nation of whom it could be said
“the end has come.”" We firmly believe that whether it be ancient Israel
embroiled in the problems of the eighth century B.C. or contemporary
America, the principle is the same. Social injustice as an accepted fact
of life will bring about the destruction of any society, ancient or modern,
The same is true of the manifestations of superficiality in religion.

QUIZ

1, How are we to interpret the figuré of the basket of summer fruit?
Why?

How severe will be the Judgment of God upon Istael?

How were the rich cheating the poot?

Could Israel's destiny be a lesson for contemporary socnety? Why?

EQEEN

‘DESCRIPTION OF JUDGMENTS
" PROPHESIED—BITTER MOURNING

TEXT: 8:7-10

7 Jehovah hath swotn by the excellency of Jacob, Surely I will never
forget any of their works.

8 Shall not the land tremble for thls, and every one moutn that
dwelleth thetein? yea, is shall rise up wholly like  the: River; and
it shall be troubled and sink again, like the River of Egypt.

9 And it shall come to pass in that day, saith the Lord Jehovah, that I
will cause the sun to go down at toon, and I will datken the earth
in the clear day. : «

10. And I will turn your feasts into moutning, and all your songs -into
lamentation;  and I will bring sack cloth upon all lions, and baldness
upon every head; and I will make it as the mourning for an only
son, and the end thereof as a bitter day.

QUERIES

a. ‘Why speak of the land “rising like the River?”
b. Did the Lord -actually cause the “sun to go down at noon?”
¢. Why and how is the Lord to bring “baldness upon every head?”
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8:7-10 AMOS
PARAPHRASE

Jehovah has sworn that just as sufely as He is held up to be the
pride and glory of Israel, He must punish Israel's inglorious sin. Every
evil work she is guilty of will be punished for the Lord does not for-
get any sin not repented of. Yes, the whole nation will be shaken and
there will be mourning everywhere. The judgment of the Lord will
overwhelm the land like the River Nile at flood stage and the nation
will rage like a flocd with great trouble and destruction and then sink
into nothingness. And it shall come to pass in that day, says the Lotd,
that 1 will cause Israel’s “sun to go down at noon,” that is, I will take
away the sunlight of her prosperity and bring suddenly upon her the
darkness of destruction right at the midday of her existence. And I will
turn this nation upside down by turning your festivals into times of
mourning and all your gay, frivolous songs will be turned into wailing,
despairing cries of lamentation. I will cause the whole nation to put
on their mourning clothes and shave their heads bald in mourning
custom. Your moutning will be vety great and very bitter—like the
mourning of those whose only son has died.

SUMMARY
The Lord’s judgment upon the unmitigated sin- and rebellion of
Israel will be very severe. The Lord is going to overwhelm the land
with a flood of judgment. He is going to turn everything upside down.

_ COMMENT
v. 7-8 JEHOVAH HATH SWORN . . ., THE LAND TREMBLE . ., ., IT
SHALL RISE UP . ., , LIKE THE RIVER , . ., AND . . . BE TROUBLED AND
SINK AGAIN . . . The scene changes. The “worm is turned.” From a

description of the sinful state of Istael, we are brought abruptly to a
description of the Lord’s terrible judgment. Jehovah is the pride of
Jacob (Israel), (cf. I Sam. 15:29). Jehovah is the One in whom Israel
gloried. ‘And, as surely as Jehovah is the glory of Israel He is also her
Judge. He must judge her sins. Leaving Israel’s sins unpunished would
be denying His glory. Amos paints, with figurative language, a terrify-
ing picture of God’s judgment. The nation will tremble with fear as
the judgment of the Lord floods over it. The nation shall be troubled
and rage within like the torrents of the flooding Nile River swelling
over her banks, inundating and destroying everything in its path. Then
Istael, subdued, will sink down. Some commentators think Amos is
likening the behaviour of the earth’s surface during earthquakes which
God sent in judgment upon Israel to the rising;and falling of the Nile.
It would seem to us that what is to happen to Israel here is to cover
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the entire length ‘and breadth, or the whole population, and thus too
extensive for a literal earthquake, We take his language to be figurative,

v. 9-10 , . , I WILL CAUSE THE SUN TO GO DOWN AT NOON , , .
TURN YOUR FEASTS INTO MOURNING , , . BRING , , , BALDNESS UPON
BVERY HEAD , , , AS A BITTER DAY, Since this would be such an exttaot-

dinary phenomenon if it happened literally, we would expect it to be
historically noted by the prophet. Inasmuch as it it not we take it to be
figurative. K & D say, . . , to any man the sun sets at noon, when he
is suddenly snatched away by death, in the very midst of his life. And
this also applies to a nation when it is suddenly destroyed in the midst
of its earthly prosperity.” Jesus said, “We must wotk the works of him
that sent me, while it is day: the night cometh, when no man can work™
(Jn. 9:4). Israel, at ease in Samaria and Bethel, riding on a wave of
material and political well-being, was at the midday of her existence.
It is doubtful that she enjoyed such prosperity even in the days of
David and Solomon. But, when Istael thought it was noontime, God
knew that her sun had set. God was about to turn this superficial bright-
ness into what it really was, datkness, judgment, bitterness. Indeed, -in-
stead of the air of festivity and gaiety Jehovah was about to bring
mourning, lamentation and bitterness. Their religious and social festivals
would cease and their gay, suggestive, idle songs would be tumed into
doleful, sorrowful wailing. We have seen this happen in our own genera-
tion. The Great Third Reich of Adolph Hitler was turned from the
bright sunlight of its midday into the blackness of utter defeat and
destruction, The gay, martial songs and festivities of the eatly days of
the Third Reich were tumed into wailing and tears. Sackcloth was the
dress of mourning. Baldness produced by shaving the head was done
as a mark of mourning for the dead (cf. Lev. 21:5; Isa. 15:2; 22:12;
Micah 1:16). Grief and moutning was to be so widespread as to be al-
most total. It would be very deep grief, like the grief of mother and
father mourning the death of an only son. God’s judgment would be
long and bitter.

QUIZ

1. Why does the title, “the excellency of Jacob,” mean that Jehovah
must judge Israel for her sins?

2. Why is the language to be interpreted figuratively which speaks of
“the land rising like the River ... ?”

3. What is the meaning of the figure, “the sun to go down at noon
...oete?”

4, What parallel to verse 10 have we witnessed in our own genetation?
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. DESCRIPTION OF JUDGMENTS
PROPHESIED—SPIRITUAL FAMINE

TEXT: 8:11-14

11 Behold, the days come, saith the Lord Jehovah, that I will sead 2
famine in the land, not a famine of bread, nor a thirst for water,
but of hearing the words of Jehovah.

12 And they shall wander from sea to sea, and from the north even to
the east; they shall run to and fro to seek the word of Jehovah, and
shall not find it.

13 In that day shall the fair virgins and the young men-faint for thirst.

14 They that swear by the sin of Samaria, and say, As thy god, O Dan,
liveth; and,” As the way of Beer- sheba liveth; they shall fall, and
never nse up ‘again.

QUERIES

When did this “famine” of the words of Jehovah occur?
Why would they “run to and fro” to seek the word of Jehovah?
¢. Who is the god of Dan?

PARAPHRASE

- Listen, the time is coming very soon when I am going to send a
spiritual famine upon this land. People will be starving to death for
God’s Wotd—not physical food. People will be dying of thirst for the
living water. And they will stagger all over the earth, running hither
and yon to find a consoling word from Jehovah but they will not find
it. Even young women and young men in the vigor of youth, the
strongest and best equipped to stand adversity will grow weak and pant
for the living water of Jehovah's Word. Those who put their trust in
the calf-gods of Israel like the one located at Dan and those who make
pJIgrunage to Beersheba to engage | in idolattous worship shall fall never
to rise again!

o P

SUMMARY

One aspect of God’s judgment will be the spiritual famine resulting
from Israel's rebellion. When the flood of judgment comes, howevet,
the people will desperately seek for the bread of life, the word of God.
Their impotent gods and worship will not supply them with the food
they need,
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DESCRIPTION OF JUDGMENTS 8:11-14
COMMENT

v, 11-12 .. . I WILL SEND A FAMINE IN THE LAND , ., OF HEAR-
ING THE WORDS OF JEHOVAH , , , THEY SHALL WANDER FROM. SEA
TO SEA , , . AND SHALL NOT FIND IT. They had forbidden God's true
prophets to bring to them the Word of the Lord (Amos 2:12). They
refused to know His Word (cf, Isa. 1:3; II Chron, 15:3; Jer. 5:4).
Hosea, a younger contemporary of Amos, descrlbes the spmtual povetty

of the nation in its death throes, He writes, *. . . the Lord hath a
controvetsy with the inhabitants of the land, beca.use there is no truth,
nor mercy, nor knowledge of God in the land . . . My people ate

destroyed for lack of knowledge: because thou hast rejected knowledge,
I will also reject thee, that thou shalt be no priest to me: seeing thou
hast forgotten the law of thy God, I will also forget thy children,”
(cf. Hos, 4:1, 6). This famine of the word of Jehovah began when
Istael rejected the law and grew worse until God took them into captivity
where' they had no prophets to declate to them His word, (cf. Ezek,
3:26; 7:26). God tutned away from Israel when He took them to the
land of the Assyrians and caused the word of prophecy to cease. Chry-
sostom says, “God did not speak to them through the prophets; He
breathed not upon them the. Spirit through which. they spake. He did
not appear to them, but is silent and hldden There was sﬂence, enmity
between God and man.

In death, destruction and in exnle from the land of their fathers,
crushed by their oppressors, hearing only of gods more cruel than the
heathen who make them, they will “run to and fro,” they will suffer a
famine of truth, they will hunger and thitst for the God of Israel and
some word from Him of His care for them and His fulfillment of the
covenant made by Him, but they shall not find it. Hosea tells how the
people of Israel, just befote their downfall, sought revelation from idols,
“My people ask counsel at their stocks, and their staff declareth unto
them: for the spirit of whoredoms hath caused them to err, and they
have gone a whoring from under their God” (Hos. 4:12). Jerome writes,
“Such is the present condition of the Jews. They roam in restless va-
grancy about the world and seek the word of God; but they find it not,
because they have killed the incarnate Word revealed in the written word.”

To those of Amos' day and to those in evety generation who reject
the Word of God for some.other philosophy, the message is the same,
Inevitably, thete will come the time when a word from God will be
sought for like statving men seek for food, One writer warns, “Try to
imagine all the influence of religion taken out of your life, In trouble,
sickness, loneliness, failute, try to imagine yourself cut off from God.
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8:11,12 AMOS

This is what Amos prophesies . . .” Think of the nations, Russia—
China, etc. which have rejected the word of God and remember how
desperately hungty some within those enslaved lands are for the word
of the Lord. In Moscow when Gene Dulin was asked to preach at the
Russian Easter Sunday afternoon service, the minister said, "Give a
powerful sermon on the resurrection!” Think of the ignorance, poverty
and backwardness of the many nations where there has been a famine
of the word of God or where His word has been kept sectet by heretical
priests and churches. Think of our own country where men are running
to and fro preaching one panacea after another which are all doomed
to failure because in large segments of this land there is a famine of
the word of God!

v. 13-14 . . . FAIR VIRGINS AND THE YOUNG MEN FAINT FOR
THIRST , . . THEY THAT SWEAR BY THE SIN OF SAMARIA . ., SHALL
FALL, AND NEVER RISE AGAIN, Even young women and young men,
in the vigor of youth, the best equipped to withstand these adverse
conditions, will grow weak and hunger and thirst for some voice of
" authority and promise of help from Jehovah. It .is true even today!
Thousands and thousands of young people actoss our land, disillusioned
and starved to death on the garbage of the contemporary intellectualism
are “running to and fro" seeking a voice of authority, a sane standard
of conduct, a life which consists of more than “things.” But, because
the “intelligentsia” of our world have, for the most part, rejected the
word of the Lotd, our young people “faint for thirst.”

In Israel, in Amos' day, the people wete swearing by ‘(putting
their trust in) the golden calf which they worshipped at Dan and
Bethel. They believed that all their prosperity, like that of their heathen
neighbors, was due to their worship of these idols and other idolatrous
forms of worship made toward Jehovah at Beersheba. In our day, we
are no better! Israel worshipped the golden calf only because she was
sure her prosperity came through this. We worship science because
we are sute our prospetity comes through it. Anthony Standen, in his
book, Science Is A Sacred Cow, says, “What with scientists who are
so deep in science that they cannot see it, non-scientists who are too
overrawed to express an opinion, hardly anyone is able to recognize
science for what it is, the great Sacred Cow of our time.” Yes, we
have rejected the Word of God which reveals to us the True Source
of both material and spiritual well-being, for our own Sacred Cow—
science! We have our own Bethels, Dans, and Beershebas—our own
priests and our own oracles. And if we continue to worship there
and seek guidance there, WE SHALL FALL, AND NEVER RISE AGAIN!
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DESCRIPTION OF JUDGMENTS 8:12-14

QUIZ

What were the conditions of Israel in relation to spiritual knowledge
of God in the days of Amos and Hosea?

When did God take His word away from Istael finally and com-
pletely?

Is the prophecy, “they shall not find it" still being fulfilled in the
unconverted Jews today?

How does this section of Amos have relevance for our generation
today?

DESCRIPTION OF JUDGMENTS
PROPHESIED—THOROUGH
AND INESCAPABLE

TEXT: 9:1-6

I saw the Lord standing beside the altar: and he said, Smite the
capitals, that the thresholds may shake; and break them in pieces on
the head of all of them; and I will slay the last of them with the
Sword: there shall not one of them flee away, and there shall not
one of them escape.

Though they dig into Sheol, thence shall my hand take them; and
though they climb up to heaven, thence will I bring them down.
And though they hide themselves in the top of Carmel, I will search
and take them out thence; and though they be hid from my sight in
the bottom of the sea, thence will I command the serpent, and it
shall bite them.

And though they go into captivity before their enemies, thence will
I command the sword, and it shall slay them: and I will set mine
eyes upon them for evil, and not for good.

For the Lord, Jehovah of Hosts, is he that toucheth the land and it
melteth, and all that dwell therein shall mourn; and it shall rise up
wholly like the River, and shall sink again, like the River of Egypt;
it is he that buildeth his chambers in the heavens, and hath founded -
his vault upon the earth; he that calleth for the waters of the sea,
and poureth them out upon the face of the earth; Jehovah is his
name,

QUERIES

Why does the Lotd specify the smiting of the “capitals?
How may it be said that the Lotd brings evil upon anyone?
What is the Lord's “vault” upon earth?
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9:1-6 AMOS
PARAPHRASE

And T saw in a vision the Lord standing beside the idolatrous
altar at Bethel to judge Istael. And He gaves orders, saying, Smash the
tops of the pillars and shake the temple until the pillars ctumble and
the roof crashes down upon the people below. Those who may escape
this destruction will be caught and slain with the sword. Though they
might be able to dig into Sheol, the place of departed ‘spirits, My hand
will reach there and find them; though they climb up to heaven in their
attempt to escape Me, I will bring them down from there. Let them
try to hide in the rocks atop Mount Carmel and I will search them
out and capture them. Even if they could hide in the bottom of the
sea, I could simply send the sea-serpent after. them to bite and destroy
them. And even though they think that by willingly going into captivity
they may be safe from My judgment, I will see to it that many of them
are killed there by the sword and that they receive judgment and not
good.  For the Lord, Jehovah of hosts, the One who is judging, is the
One who has but to touch the earth and it dissolves and all its people
mourn, while the whole earth rises like the Nile, and sinks like the
floods of Egypt. The sphere of this God’s -existence or His habitation
is in the invisible heavens above the visible heavens as well as here
on the earth. He is the same God who controls by His almighty power
the waters of the sea, calling them up to pour out upon the face of the
earth. Jehovah is this God’s name.

SUMMARY

The judgment and destruction of Israel is. inevitable, thorough and
inescapable. ‘This is because of the nature of her God—omniscient and
omnipotent. :

COMMENT
v. 1 I SAW THE LORD STANDING BESIDE THE ALTAR: AND HE
SAID, SMITE . . . We must agree with Lange and Pusey, against K & D,

that the “altat” here is the altar Jetoboam set up at ‘Bethel.: Tt would
symbolize all the idolatry of which Israel was guilty ‘and which God
is about to judge and punish. The whole context and intent of Amos’
ministry demands this interpretation. It is not possible in the light of
the prophet’s ministry that this is the altar at Jerusalem. God is
giving Amos a vision of the thoroughness and inescapability of His
judgment upon Israel and so it is pictured as being in progress. . God
commands, Smash the pillars! “Capitals” ate really the ctowns or
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DESCRIPTION OF JUDGMENTS 9:1-6

tops of the pillass in the idolatrous temple there at Bethel and other
locations, These pillars were probably imitations of those in the true
sanctuary at Jerusalem and so the Israelite temple was struck from above
and made to collapse in total destruction upon the heads of those
worshipping the golden calf. Should any succeed in escaping the
crash of the building, even these God would slay with the sword.
The point is, none shall escape who justly deserve the Lord’s judgment,

The manner in which.the Lord addresses Amos, saying, Smite

. . teminds us of God's commission to Jetemiah in Jer. 1:9-10 , .

“See, I have this day set thee over the nations and over the kingdoms,
to root out, and to pull down, and to destroy, and to throw down, to
build, and to plant.” In a sense Amos did “Smite the pillars,” even
as Jeremiah “pulled down” kingdoms by foretelling the judgmeat of the
Lotrd. The Lord’s word of judgment is so absolutely certain to come to
pass that when it is spoken it is as much as accomplished then,

v. 2-4 THOUGH THEY DIG INTO SHEOL , . . CLIMB UP TO HEAVEN

.. HIDE , , . IN THE TOP OF CARMEL , , , HID , . , IN THE BOTTOM
OF THE SEA .+ + GO INTO CAPTIVITY , . . THENCE WILL I COMMAND
AND , ,-, SLAY THEM , . . These vetses sound very much like

Dav1ds Psalm 139, praising God for His allseeing providence, It is
not unlikely to. suppose that Amos may- have accomodated this Psalm
in exptressing the message God wanted him to give to Israel. Howevet,
it is not necesssary to assume that he mmst have dopne so. In either
instance it would not deny the infallibility of Amos’ message. Such
phrasing. and figurative language is simply natural' co the Hebrew
expression to picture the ommnipotence of God. There is simply no
escape for the impenitent;. in this. world or any other, when God's
judgment time has come. Sheol is the OT. name for the place of
departed souls, cortesponding to the N.T. wotd Hades. The word
occurs 65 times in the Hebrew OT and is rendered in the King James
Version 31 times “hell,” 31 times “grave,” and 3 times “pit” 'This
difference in translation is due to the fact that “bell” is otdinatily
thought of as a place of punishment, while “grave” is substituted
when the reference is to the souls of good men. In the American
Standared Version no attempt is made to translate the word—it is
merely transliterated into “Sheol.” Psalms 16:10, quoted by Peter as a
Messianic prophecy shows that Hades is the N.T. synonym for the
OT. Sheol. The reference to Mt, Carmel is made because it is a
point on the extreme western boundaty, immediately next to the Gteat
Sea. As one writer has stated it, “Whoever hides himself there, must
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9:14 AMOS

know of no other secure refuge in all the land beside. And if thete
be no security there, nothing is left but the sea” The “serpent” is
the one named Leviathan (cf. Isa. 27:1). Amos describes the people
in their misery and terror as going willingly, gladly, into captivity before
their enemies like a flock of sheep to escape judgment. Captivity, at
least seemed safe. Yet, here too, God would command the swords of
their enemies to slay them.

It is the omnipotent God who brings judgment. Judgment is
never simply the action of humanity or nature alone. It arises out of
the character of the holy God and finds expression through His control
of time and history. God is the God of histoty, and history is the
history of God. As such, history reflects God's action and ultimate
control; it is not dominated solely by economic, social, or political
forces. When judgment falls, let God be seen!

v. 5-6 FOR THE LORD . . , TOUCHETH THE LAND AND IT MELTETH

. HE , . . BUILDETH HIS CHAMBERS IN THE HEAVENS . , . Now
Amos substantiates all that he has promised before. The thoroughness
and inescapability of the judgment which Amos prophecies is certain
because of the natute and character of Jehovah of Hosts. He speaks
and it comes to pass, He commands and the earth stands forth. He
has no need to exert anything more than a mere touch and the earth
melts! The word “chambers” means literally, “places to which one has
to ascend, upper chambers, stories.” K & D say, “The heaven in which
God builds His stories, is the heaven of clouds; and the vault, according
to Gen. 1:7, is the firmament of heaven, which divided the water above
the firmament from the water beneath it. Consequently the upper
rooms of God are the waters above the firmament, in or out of which
God builds His stories (Psa. 104:3), i.e. the cloud-tower above  the
hotrizon of the earth, which is raised above it like a vault” “Vault”
means literally, "arch.” It probably refers to the fitmament, ot the
visible heavens, which seems to span the earth like an atch, We
believe Amos is simply picturing God’s omniptesence. He dwells
everywhere. He is high above everything that man can see or imagine.
Not only so, but He is in absolute control of the forces of nature. Even
in our own self-sophisticated age of science and technology the sea, the
rain, the weather all remain uncontrolled by man yet mysteriously under
universal laws which defy human comprehension and analyzation.
What with all our advances we still are at the mercy of the sea and
floods. Jehovah commands the entire universe and uses it to bring
judgment upon His enemies and blessing to His friends. ‘
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DESCRIPTION OF JUDGMENTS 9:4-6
QUuIZ

Where was the Lord standing when Amos saw Him?

What ate the “capitals” God commanded to be smashed?
Whetze is Sheol?

What is the “setpent” of the sea?

Whete are the “chambers” which Ged builds in the heavens?
What is the “vault” upon the earth?

What is Amos’ puspose in all his figurative language?

DESCRIPTION OF JUDGMENTS
- PROPHESIED—DISRUPTION
AND DISPERSION

TEXT: 9:7-10

Are ye not as the children of the Ethiopians unto me, O children
of Israel? saith Jehovah. Have not 1 brought up Israel out of the
land of Egypt, and the Philistines from Caphtor, and the Syrians
from Kir? o

Behold, the eyes of the Lord Jehovah are upon the sinful kingdom,
and I will destroy it from off the face of .the earth; save that I
will not uttetly. destroy the houses of Jacob, saith Jehovah.

For, lo, I will command, and I will sift the house of Istael among
all the nations, like as grain is sifted in a sieve, yet shall not the
least kernel fall upon the eanth,

All the sinners of my people shall die by the sword, who say, The
evil shall not overtake nor meet us.

QUERIES
Why does God compare Israel to the Philistines and Syrians?

b, What part of the house of Jacob will Jehovah not destroy?

How will God “sift” Israel like “gtrain in a sieve?”

PARAPHRASE
What takes you think, O Istael, that you are any better in My eyes

than the Philistines and the Syrians? Just because I brought you from
Egypt and put in you this land is no reason to think thar I will
overlook your sin anymore than I do not overlook the sin of these
other nations which I also established in their lands. I am no respector

365




9:7-10 AMOS

of person for I am offended with sin in every man. I am fully aware
of the sinfulness of the kingdom of Israel, and I will wipe that kingdom
off the face of the earth. No, I will not totally destroy the entire. house
of Jacob for a very few are still rlghteous and god fearing people: and
I will save that remnant. But I am going to give the comaand and
the house of Israel will be disrupted and dlspersed among all the
nations like grain is shaken and sifted in a sieve. The solid, good
grain remains but the trash falls to the ground. So it shall be with
Israel. All those sinful, complacent people who say, Evil shall not ¢ome
upon us, will die v1olent1y by the sword. The nghteous shall be saved.

SUMMARY

God warns a complacent people that He is 0o “resl‘aecter of person.
The wicked shall die for their sins. The good shall be saved. God is
going to obliterate the kingdom of Israel from the face of the earth.

COMMENT

v. 7-8 ARE YE NOT AS THE CHILDREN OF THE ETHIOPIANS UNTO
ME, O CHILDREN OF ISRAEL . ., BEHOLD THE EYES OF THE LORD . . ,
ARE UPON THE SINFUL KINGDOM . .. “ .. children of the Ethiopians”
is ‘also translated “sons of the Cushites,” Ham's posterity, This should
pietce the pride of the Istaclite as nothing else would do—to-liken them
to the heathen. It certainly was intended to destroy ‘the veneer of
complacency with which ‘they had deluded themselves. - The. bringing
of Israel out of Egypt in a special way avails no more than the bringing
of the Syrians and Philistines  out of their former dwelling places.
God did it all. With God it is not where you came from -and what
you were that counts—it is what you are now and what you are
becoming that counts!  ‘The sinful of Israel were depending upon their
past heritage and special treatment by God. Jesus had to deal with
the same complacency and ptide with: the Phatisees (cf. Jn: 8:31ff).
This trust in themselves—"“Then Peter opened his mouth; and. said,
Of a truth I perceive that God is no respecter of persons; but in evety
nation he that feareth him and worketh righteousness, is accepted with
him,” (Acts 10:34-35; <f. Rom. 10:12; Mt, 5:45). Special treatment
is no license to sin! = God is offended. by sin in.any. people, and
especially so in a people whom He has chosen and. blessed above others!
His eyes are upon the sinful kingdom!

Caphtor is probably Crete or perhaps refers to all the 1slands of the
Aegean Sea. XKir is in the general direction of Elam (today. it is Iran).
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DESCRIPTION OF JUDGMENTS 9:7-10

For other details on the nations see our comments on Amos chapters
one and two,

The word of Jehovah is that the kingdom of Israel, as a kingdom,
will be totally obliterated from the face of the earth. The fulfillment
of this is found in II Kings 17. That does not mean, of course, that
God has violated His covenant with Jacob (named Istael). God has
kept His covenant, even in judgment and destruction of the sinner.
Man, the sinner, has mo# kept his covenant, Those few righteous of
the northern kingdom who did keep God’s covenant terms wete to be-
come (with the righteous of Judah's dispersed) the seed of the mes-
sianic nation through which God was going to ultimately fulfill His
covenant. Amos is gradually leading into the glorious climax of his
ptophecy in which he paints wotd pictures with figurative language of
the futute blessings of the Messianic age when God shall have fulfilled
His promises in Christ and the Church.

v, 9-10 . . , WILL SIFT THE HOUSE OF ISRAEL AMONG ALL THE
NATIONS . , . YET SHALL NOT THE LEAST KERNEL FALL UPON THE
EARTH . ., , ALL THE SINNERS OF MY PEOPLE SHALL DIE . ., . The

hetitage of Israel did not grant immunity from judgment, and physical
descent from Jacob did not guarantee exemption from accountability.
Love is neither blind, nor is it weak. Consequently, as Honeycutt ob-
serves, the wrath  in God's love and the love in God's wrath should be
equally fecognized, Remember that one of the backgrounds upon which
the prophets ate to be read and interpreted is “Judgment-Redemption.”
Judgment is never the last word in God's scheme. There is a re-
demptive emphasis which is a result of judgment in history.

Verse 9 definitely refers to the captivity and dispersion of the ten
tribes of Israel which occurred about 722-721 B.C. The Assyrian em-
petor transposrted the Jews and scattered them from one city to another
in the vast Assyrian empire. ‘He also imported foreigners into the for-
mer tetritory of Israel. ‘These married the few poor and insignificant
Jews left behind in Israel and became the Samaritans.. The kingdom
of Israel was never to be established again. But thete is that righteous
remnant still within this rotten nation. Not one of those shall “fall
upon the earth.” 'This will be the holy seed-grain out of which the
Lord will form a new and holy people (Christians—the Church) and
kingdom of God over which the “son-king” in Isaiah 9 and 11 .will
reign. K & D likens the Gentile nations among whom the northern
kingdom (and later the southetn kingdom) was dispersed unto the
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9:8-10 AMOS

sieve—"Such a sieve ate the .nations of the world, through which Istael
is puried from its chaff, ie. from its ungodly members. It is true that
among those of Judah who returned from the Babylonian captivity with
Zerubbabel, Ezra and Nehemiah were some of the ten tribes of Israel.

Sargon II (722705 B.C.) has left records of the fall of the
northern kingdom. Many of the Israelites were deported to Upper
Mesopotamia and Media and lost their 1dent1ty there, Many of the
people of Israel lost their national identity through assimilation, during
the centuries following their déportation. Others made their way
southward to Judah, and remnants of them appear among the later
Jews. ‘Those who lost their identity dre often referred to as the “t
lost tribes of Israel” This is not altogether accurate. From the es-
tablishment ‘of the Church until time shall cease, however, all Jews, as
well as Gentiles, must appropriate the ptomises of God through Jesus
Christ, in whom there is neither Jew nor Greek. We shall amphfy this
in our next section.

QUIZ

Is God a respecter of person? Prove it!

When God destroyed Israel did He fail to keep His covenant?
Who are -the - “kernels” ‘which shall not fall to the ground?

;" What - finally happened to the kingdom of Israel and all its people?
Are there “ten lost tribes of Israel today?”

A I

RESULTS OF JUDGMENT PROPHESIED—
DAVID’S THRONE AND DOMINION
RESTORED

TEXT: 9:11-12

11 In that day will I raise up the tabetnacle of David that is fallen,
and close up the breaches thereof; and I will raise up its ruins, and
I will build it as in the days of old;

12 that they may possess the remnant of Edom, and all the nations
that are called by my name, saith Jehovah that doeth this.

QUERIES

a. What is the “tabernacle of David” and why is it fallen?
b. How and when will God raise it up and rebuild it?
c. How will the covenant people “possess” all the nations?
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RESULTS OF JUDGMENT 9:11,12
PARAPHRASE

When I have thoroughly sifted and purged the covenant people
through captivity and prepared them for the coming of the Messiah I
will establish again the Messianic throne which I began in David and
promised to perpetuate through his lineage. I will raise up the throne
of David from the ruins into which it has fallen and restore it until
it far exceeds its former glory, This new Davidic kingdom will con-
quer in spiritual watfate many people from the former enemies of
God's covenant nation. All from the many Gentile nations who be-
come worshippers of Jehovah God will become citizens of this new
Davidic kingdom,

SUMMARY

Out of the purging process of captivity God will bring about the
fulfillment of His covenant of redemption through the revived lineage
of David.

COMMENT

v. 11 .., I WILL RAISE UP THE TABERNACLE OF DAVID , .. That
this has its fulfillment in the establishment and ongoing of the Church
cannot be questioned! All one has to do is turn to Acts 15:12-21 to
find that Holy Spitit inspired apostles have confitmed such fulfillment.
There can be no argument with the authoritative pronouncements of
the New Testament when it specifically states - the fulfillment of an
Old Testament ptophecy. The passage in Acts 15:12-21 is one of

those “key passages” referred to in our introductory study entitled “In-

terpreting The Prophets.” This passage from Amos (9:11-12) is not
the only prophet quoted by James in Acts 15:12-21, but it is quoted
as having its fulfillment in the preaching of the gospel to the Gentiles
and their reception into the Church which is the testored kingdom of
David, Christ, the son of David, reigning upon that throne. We take
the libetty of quoting extensively just here from “New Testament In-
verpretation of Old Testament Prophecies,” by James D. Bales, pub. The
Harding College Press, pages 150, 151, 152, 153, 167, 168:

“James did not say that he was quoting Amos. It is true
that much is found in Amos, but it is not true that the con-
text permits one to think that be is quoting Amos and adding
to what Amos or any of the prophets said, when he said:
After this T will return,
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9:11, 12 AMOS

“James expressly said that he was not referring to only
one prophet, ‘And to this agree the words of the prophets.
(Acts 15:15).  James was wusing words from the propbetx,

 plwrdl, and not from a prophet, singular.

: “Why, then, when one fails to find all that James said
in one of the prophets, such as Amos, must one conclude that
James has added something to what one prophet said. = James
stated that he was using the words of mote than one prophet.

“. .. we can take written words of the prophets, and
the ideas expressed in those written words, and put them' to-
gether to say just what James said. And James evidently put
together written words for he said that he was giving written
words of the prophets which applied to the taking out of a
people from the Gentiles for God’s name. And the places
from whence we take these words will be from passages which
.deal with the same theme. This is the judgment of God on
Israel for her sins, and then the gathering of the children of
Israel into His favor—at least the gathering of those who
would accept Him. In Jetemiah 12 God describes His forsak-
ing of ‘mine house, I have left mine heritage; I have given the
dearly beloved of my soul into the hand of her enemies.
(12:7). After -a time of punishment- He said, 'And it shall
come to pass, after that I have plucked them omt 1 will retwrn,
and have compassion on them, and will bring them again,
every man to his heritage, and every man to his land. And it
shall come ‘to pass, if they will diligently learn the ways of
my people, to sweat by my name, the Lotd liveth; as they
taught my people to swear to Baal; then shall they be built
in the midst of my people. But if they will not obey, 1 will
utterly pluck up and destroy that nation, saith the Lord” (Jer.
12:15-17). Amos speaks of the same thing. He speaks of
the Lord’s destroying the sinful kingdom, except that He would
not’ uttetly destroy them (9:8-10). Then he stated that He
would raise up the tabernacle of David that is fallen, etc
(9:11-12). "They wete, just as Jeremiah said, to be planted on
their land after he had brought them out of captivity
(9:14-15).

“Jeremiah and James use almost identical words. ‘After
that I have plucked them out I will teturn, God said through
Jeremiah (12:15). ‘After this I will return, Ged said through
James in referring to what was written in the words of the
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RESULTS OF JUDGMENT 9:11,12

ptophets (Acts 15:15). God said, in other wotds, that after
He had visited punishment on the house of Israel, that He
would return and rebuild the tabernacle of David. It was
atfter this—after his punishments on Israel which were stated
by Old Testament prophets—that God would rebuild the taber-
nacle of David. It was not after the new covenant days, and
the calling of the Gentiles, that God would tebuild David’s
tabernacle, And this having been done—God having pun-
ished them for the sins which such as Amos and Jetemiah
denounced them for—God was now rebuilding David's taber-
nacle,

“Thete ate words of the prophets written, other than
those of Jeremiah and Amos, which show that the Gentiles
were to seek the Lord . . . (Isa, 11:10), Words of prophets
which James quoted stated that the tabernacle of David was
to be rebuilt in the future (futute from the time that the
prophets spoke) that the Gentiles might seek the Lord (Acts
15:16-17). Christ is that root of Jesse and today the Gen-
tiles seek Him. Paul showed this when he proved from Old
Testament prophecies that the Gentiles were to receive mercy
of God, and he showed that these promises applied to the
present dispensation of mercy. So Pawl proved by Old Testa-
ment prophecies the same thing that James proved. (cf. Rom.
15:8-9), Paul then quotes at least four Old Testament state-
ments to show that God had planned to extend mercy, which
was being extended during the gospel dispensation, to the
Gentiles, And the fourth quotation is as follows: ‘And again,
Isaiah saith, There shall be a root of Jesse, and he that shall
rise to reign over the Gentiles; in him shall the Gentiles
trust, Paul went on to say that he was ‘the minister of Jesus
Christ to the Gentiles, ministering the gospel of God, that the
offering up of the Gentiles might be acceptable, being sacti-
ficed by the Holy Spirit’ (Rom. 15:12, 16). Christ, then,
is the root of Jesse whom the Gentiles seek in this present
age. But Isaiah said that it was to be ‘in that day’ (Isa.
11:10), . . . the context is applied by the premillennialists
to a future dispensation. Yet, the Gentiles now seek the root
of Jesse. They wete to seek Him “in that day’ So evidently
that day has come. Thus Paul and James agree, and agree
with the prophets, that the presemt dispensation is the ome in
which the prophets had prophesied that the Gentiles would
seek the Lord”
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Mr. Bales also gives an excellent treatment of the phrase “taber-
nacle of David.” We shall quote briefly from his work but suggest that
our teadets purchase a copy of his book here quoted for detailed study:

“The rebuilding of the tabernacle of David was evidently
not a rebuilding of the Mosaical system, but the restoration of
a king to David’s throne. And that Christ is now on David’s
throne we have shown in another chapter. The Mosaical sys-
tem will not be rebuilt. Its mediator, Moses, has now been re-
placed by Christ (Deut. 18:15-17; Acts 3:22-26). The old
Covenant was to pass away, and it has passed away (Jer. 3L:
31-34; Heb. 8:5-10, 16). Its sacrifices have ceased for the
Lamb of God has been offered once for all to bear the sins
of the world.”

Thus we believe that this “key” passage in Amos 9:11-12, as in-
terpreted by Spirit-borne apostles in Acts 15:15-16, along with  the
multitudes of other such prophecies as compared with the New Testa-
ment teaching that the covenant made to Abraham is fulfilled in Christ,
proves that the Old Testament prophets were speaking of the Messianic
kingdom—the chutch of Christ—not some dispensation or millenium
which is to follow the age in which we are now living. Of course, the
consummation of all that God promised in His covenant with Abraham
and has potentially accomplished in Christ, will all- be realized when
Christ comes the second time, “not to deal with sin,” (not to give an-
other opportunity for the salvation of the Jews or anyone else), and
when all the ages will be over and time shall become eternity and He
shall make a new heaven and a new earth.

v. 12 .. . THAT THEY MAY POSSESS THE REMNANT OF EDOM . . .
Connected as it is to what has gone before, this phrase is, of course, ful-
filled in the establishment of the church and the evangelization of the
Gentiles just as the preceding prophecy is so fulfilled. See our com-
ments on Obadiah, verse 20-21 for further study. The Old Testament
prophecies most certainly did not have their ultimate future fulfillment
in the mete literal restoration of the Jews to a portion of land. Listen
to John P. Milton in “Prophecy Interpreted,” pages 14, 15, 71, 72, 73:

“The prediction of Amos, ‘that they may possess the rem-
nant of Edom and all the nations who are called by my name’
(Amos 9:12), implies the conquest of Edom and other Gen-
tile nations and their incorporation by fotce into the national
Israel; which could be one way of sharing the blessing of
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the covenant, at the same time as it indicated the victory of
God and of His people over their enemies. The imagery fits
the historically contemporaneous situation. Bw# there ate other
Old Testament prophecies, such as in Isajah 2 and Micah 4
which have already dropped the imagery of physical conquest
in favor of the more spiritual one of a voluntary seeking of
the Lotd in tesponse to invitation, and have thus prepared the
way for the New Testament use of the Amos passage in
Acts 15:17 ., . "

Thete aré too many people today who believe that unless God
fulfills in a literal way, by restoring the physical Jewish nation to a
physical Palestine, the covenant He made with Abraham, that God is
not faithful to His word. Mr. Milton continues:

“God is faithful to His word, but He can get along with-
out us if we are faithless. That is both the glory and the
tragedy of Israel, ‘That which God set out to do through Abra-
ham as His servant and through Israel as His people He has
fulfilled, and is fulfilling now, through Christ and the Christian
Church, It couldn't be made any cleater than it is in Acts
3:17-26. Read it in your Bible, And notice, it does not say
a word about the land of Palestine, or even about Israel as a
nation, but drives straight to the . heart of the promise of
blessing.

“We must learn to distinguish between that which is the
very essence of a promise, or its central idea, and that which
belongs to the temporary forms of which God made use in
bringing the promise to fulfillment. We must learn to dis-
tinguish, too, between the eternal and the transient in prophecy.
The possession of the land by Israel was an essential stage in
the working out of God's covenant of blessing for all men. So
was the call of Abraham and the history of the people of Is-
rael. But nowhere in the New Testament is there the slight-
est indication that these are of the essence of the new coven-
ant. The ‘central idea’ in the Old Testament promise which
is fulfilled in Christ is not the promise of a bit of territoty
on earth, If the New Testament is right in what it says, even
the patriarchs saw more cleatly than to set their hopes on an
earthly Canaan: they looked for a bettet country, a heaven-
ly one:
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And, again:
“When Amos says, . . . (9:11-12), James in Acts 15:15-
18 puts it . . . The difference is significant. ‘The prophet uses

what to him must have been a petfectly natural picture of
covenant fulfillment in the form of a national conquest of an .
ancient enemy. It is as if he visualized the incorporation of
Edom in Istael as a result of conquest; in this way the bless-
ing of God’s covenant would be shared also by them. The
New Testament uses the picture of the Gentiles seeking the
God of Israel and a share in the blessings of His people. See
Isajah 2:2-4 and Micah 4:1-4. What is the nature of those
blessings? A careful study of the covenant will make it clear
that even in the case of Israel they were essentially spiritual
Should it then be too difficult to see that when Amos speaks
of the mountains dripping sweet wine he may be concerned
with more than material prosperity; and that its ultimate refer-
ence is to ‘evety spiritual blessing in the heavenly places of
Christ? It belongs to the progressiveness of relevation to bring
out the meaning latent in the original promise in and through
the fulfillment. The ‘times-coloting’ disappears . . . and the
spiritual reality remains, only more clearly discerned as befits
the fulfillment. Which is the more important to stress, the
promise of the land or of the blessing? Which is the ‘centtal
idea’ in the covenant promise?”

This leads us to a consideration of the next section of Amos which
describes in highly figurative and “times-coloring” language the future
glory and prosperity (spiritual) of the Messianic kingdom (tabernacle
of David).

QUIZ

1. How may we be sure of the interpretation and fulfillment of this
prophecy?

2. How many prophets did James quote in Acts 15:15-17 besides
Amos?

3. What is the “tabernacle of David?”

4, How many more times is Christ coming to the wotld? What is
He coming for?

5. Who is to possess the “remnant of Edom, and all the nations...”?

7. How does prophecy in Amos connect with Obadiah’s prophecy?
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RESULTS OF JUDGMENT PROPHESIED—
FRUITFULNESS AND PROSPERITY
RESTORED

TEXT: 9:13-14

13 Behold the days come, saith Jehovah, that the plowman shall over-
take the reaper, and the treader of grapes him that soweth seed; and
the mountains shall drop sweet wine, and all the hills shall melt.

14 And I will bring back the captivity of my people Istael, and they
shall build the waste cities, and inhabit them; and they shall plant
vineyards, and drink the wine thereof; they shall also make gardens,
and eat the fruit of them. ‘

'QUERIES

a. What is the meaning of “the plowman shall overtake the reaper?”
b. When did God “bring back the captivity of . . . Israel?”

PARAPHRASE

Lo: The days are coming, says the Lord, when thete shall be one
unceasing inpouring of spiritual harvest in the resutrected dynasty of
David. It will be as if a plowman followed right on top of the reaper
to prepare the field immediately for another crop! Or, it will be as if
those who tread the grapes would have such a large harvest they would
be treading the grapes right into the time notmally set aside for re-
seeding the vineyards! Such shall be the abundance and super-zbun-
dance in this spiritual harvest of blessings, that it shall be as though the
hills of Palestine are dissolving themselves in the rich streams of mercy
and grace which they pour down, I will restore the fortunes of my
covenant people. I will sustain them matetially that they may serve Me
to accomplish the restoration of David’s throne and the super-abundance
of spiritual blessings.

SUMMARY

Jehovah, through Amos, continues speaking of the great purpose
a purged and chastened people are to setve—the restoration of David’s
throne and fulfillment of the covenant in spiritual blessings.
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COMMENT

v. 13 . . . THE PLOWMAN SHALL OVERTAKE THE REAPER . . .
The prophet takes a phrase from the Law (Lev. 26:5) to describe a
super-abundant harvest which is so wholly beyond the natural as to be
supernatural. He is, therefore, speaking of the consequences of the
restoration of the throne of David, ie. the reigning of Jesus Christ
upon that throne and the establishment of the church. Pusey says, “All
this is beyond nature, and so, the more in harmony with what went
before, the establishment of a kingdom of grace, in which the heathen
should have the name of God called upon them ... There shall be one
unceasing inpouring of riches; no break in the heavenly husbandry;
labor shall at once yield fruit; the hatvest shall but encourage fresh
labot. The end shall come swiftly on the beginning; the end shall not
close the past only, but issue forth anew. Such is the character of the
toils of the Gospel.” Compare the words of Jesus in John 4:35-38!
This restored dynasty of David has a glorious future filled with fruit-
fulness and prosperity! Just as the “raising up of the tabernacle of
David” refers to the Gospel age, so this, in the same context, is ex-
plained by Paul in Ephesians 1:3, “Blessed be the God and Father of
Our Lotd Jesus Christ, who hath blessed us with all spiritual blessings
in heavenly places of Christ . . . ™ It should be very evident that the
prophet is not speaking literally when we are told that “the mountains
shall drop sweet wine, and all the hills shall melt” Pusey, again,
“Such shall be the abundance and super-abundance of blessing, that it
shall be as though the hills dissolved themselves in the rich streams
which they poured down . . . Everything, heretofore barren and unfruit-
ful, should overflow with spiritual blessing. The mountains and hills
of Judea, with their terraced sides clad with the vine were a natural
synibol of fruitfulness to the Jews, but they themselves could not think
that natural fruitfulness was meant under this imagery. It would have
been a hyperbole as to things of nature; but what, in natural things,
is a hypetbole, is but a faint shadow of the joys and rich delights and
glad fruitfulness of grace.”

v. 14 AND 1 WILL BRING BACK THE CAPTIVITY OF MY PEOPLE
ISRAEL . . . The Revised Standard Vetsion translates this phrase, "I
will restote the fortunes of my people Israel ...~ K & D says this,
“That this phrase is not used here to denote the return of the people
from captivity, but the turning of misfortune and misery into prosperity
and salvation, is evident from the context; for Israel cannot be brought
back out of captivity after it bas already taken possession of the Gen-
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tiles.” (v, 12) K & D interpret verse 14 thus: “As ., . . the tetritory
of the re-erected kingdom of David , . . will receive the blessing of the
greatest fertility, so will the citizens of this kingdom, be no more visited
with calamity and judgment, but enjoy the rich beneficent fruits of
their labor in blessed and unbroken peace.” It is possible, though the
context (as K & D say) does not seem to favor it, that Amos is using
what Milton terms “shortened perspective” (see our inttoductory study
of principles and interpretation) here. In other words, it may be that
Amos is speaking of what God is going to do historically in restoring
the Jews to Palestine in the time of Cyrus (536 B.C.) but that out of
that shall come the future blessings in the Son of David, the Messiah.
It could be that Amos’ perspective is so shortened that the beginning
of God's wotk in the restoration from the captivity is blended right
into the eschatological fulfillment of it in the “last days” (the end of
the Jewish age and the beginning of the Christian age)., We must te-
mind ourselves again and again that the prophets spoke primarily for
their contemporaries, Whatever they would wish to convey of God's
ultimate blessings in fulfilling His covenant the prophets would have
to couch in contemporary historical developments and contemporaty
modes of expression, So God promises here to testote, bless and sus-
tain where He had formerly distupted, dispersed and judged.

QUIZ

1. How is verse 13 to be interpreted—literally or figuratively? Explain
your reasons.

2, What is the RSV translation of the first phrase of v. 14?

3, What reasoning does K & D give to agree with the RSV transla-
tion?

4. What do we mean by “shortened perspective?”

5. Why is it necessary to remember that the prophets spoke for their
contemporaries?

RESULTS OF JUDGMENT PROPHESIED—
SECURITY-PEACE-PROTECTION RESTORED
TEXT: 9:15

15 And I will plant them upon their land, and they shall no more be
plucked up out of their land which I have given them, saith Je-
hovah thy God.
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QUERIES
a. When did God “plant” them upon their land?
b. Were the Jews ever again plucked up out of their land?

PARAPHRASE

And I, the Lord God, will establish, sustain and ptotect this new
kingdom of David. The citizens of this kingdom will be guarded by
Me and no one shall ever pluck them out of their inheritance which
I have given them, says the Lotd thy God.

SUMMARY

God is the builder, sustainer and protector of the Messianic king-
dom. Its citizens are safe and secute.

COMMENT
v. 15 ... 1 WILL PLANT THEM ., . AND THEY SHALL NO MORE
BE PLUCKED UP . .. This, of course, is within the context of what

we have been discussing—the ultimate fulfillment of God’s covenant by
the restoring of the Davidic throne with the attendant blessings as a
consequence of that restoration. Here the emphasis is on the victory,
peace and security that will come when David’s throne is raised up.
We want to share with our readers certain comments here from Lange:

God will magnify Israel by establishing a new
condmon of prospetity . . . directly mediated through the ac-
tion of the judgment. Thls judgment . . . operates . . . in a
purifying direction . . . the divine grace shows itself in this,
that after the destruction of the ungodly elements, first and
chiefly in the ten tribes, but also in Judah, there arises a sin-
gle but prosperous and powerful kingdom of Israel under the
legitimate monarchy, which attracts to itself all the elements
spared and refined by the judgment, including those which be-
longed to the existing ten tribes . . . ”

Again, Lange says:

“The threatening, as well as the promises of prophecy,
find their complete fulfillment first in the New Testament,
yet not in the literal Israel, but in the people of God repre-
sented by Istael in so far as it is apostate,

“A certain fulfillment was no doubt experienced in the
restoration accomplished by the Jews who returned from ex-
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ile. But this was by no means ‘the Messianic salvation,” the
consummation of God's kingdom in Israel , . , The Messiah
came in the person of Jesus Christ,

“What therefore was promised to Istael passes over by vir-
tue of the new covenant to all who belong to Istael through
faith in Christ and form the people of God. And we are not
at all to expect a literal fulfillment of these engagements to a
national Israel, and in the shape of temporal blessings on the
stand-point of the Old Testament, For, if we did, it would
follow that there must be a literal possession of the ‘remnant
of Edom. But the boldest realist will hardly conclude that in
the future Edom will again exist alongside of Israel.

“We may here appropriate in substance the observations
of Keil, who says that ‘the raising up of David’s fallen hut
commenced with the coming of Christ and the founding of
the Christian Chutch by the Apostles—(as to which we refer,

9:15

eg, only to Luke 1:32, 33, where Jesus is represented as the

restorer of David’s throne, and one whose kingdom shall have
no end) —and the possession of Edom and of all the other na-
tions upon whom the Lord reveals his name, took its rise in
the reception of the Gentiles into the kingdom of heaven set
up by Christ . . . The land which will flow with streams of
divine blessing is not Palestine, but the domain of the Christian
Church . . . The people which cultivate this land is the
Christian Church, so far as it stands in living faith and pro-
duces the fruits of the Holy Spirit.

“And—we may add—so far as the Jews are converted to
Christ and incorpotated into the Christian community, there is
‘a btinging back of the captives.! Still this ‘bringing back’ is
not limited to Israel after the flesh. Its fulfillment is to be
sought more genetally in the freedom which Christ has brought,
in consequence of which believers in Him ate no longer pris-
oners undet the control of an alien power. They ‘posess the
glorious liberty of the children of God, through their enjoy-
ment of communion with God.

“, . . this promise for the people of God first began to
be fulfilled at the appeating of the Messiah and in the do-
main of the Christian Church, Its complete fulfillment is to
be expected at the paromsia of Christ; and then the spiritual
blessing, the spiritual power and gteatness, the spiritual free-
dom which the people of God now enjoy, will obtain a cor-
responding outward sensible manifestation.”
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The promise of God that in Messianic days He would establish a
kingdom so securely that it would never be conquered or “plucked up,”
is found in a number of places in the prophets (cf. Jer. 24:6; 31:28;
Isa. 60:21; Ezek. 37:25). One should read the entire chapter of Ezekiel
37 to get the full impact of prophetic expression. Notice in Ezek. 37:24-
28 that the resurrected dynasty of David is centrall Isaiah spoke
gloriously of the peace and victory that was to come when God's cov-
enant would be fulfilled (cf. Isa. 25:1—26:6).

Old Testament prophecies were viewed by New Testament authot-
ity to have been fulfilled in spirit. Yet, the attendant physical phe-
nomena were not recorded. Obviously they did not accompany the
fulfillment of the principle, or real content of the prophecy. This
does not invalidate the prophetic ministry of the prophets. Rather
it illwstrates that the physical descriptions were literary devices msed to
express a ruth that otherwise would have defied description.

Pre-millennial literalism in seeking physical fulfillment in a physi-
cal Jewish nation misses the whole point of the prophetic message and,
in our opinion, is completely out of harmony with plain, unequivocal
New Testament teaching as to its fulfillment. Lange finds it worthy
of note that a Hebrew with the background and hopes such as James
would have failed to see a literal fulfillment of these closing words of
Amos. Lange says, * ... it is remarkable that James, who was so pro-
nounced a representative of the Judaistic tendency, should regard such
a promise as we have in Amos, as fulfilled, so far as regards its mean-
ing, in the appearance of Christ and the spiritual blessings thence re-
sulting, without even once referring it to the second coming of the
Saviour. Even he therefore is a patron of the so-called spiritual in-
terpretation of the prophecies; and if the theological explanation here
finds itself in agreement with a disciple of the Lord, and him a man of
strong Jewish-Christian feeling, that is a proof that it is on the right
track, and has so much the mote reason for disowning the doctrine of
a future glorification of the national Israel as guaranteed by the
prophets.” -

This last vetse of Amos reminds of Jesus who said, “My sheep hear
my voice, and I know them, and they follow me: and I give unto them
etetnal life; and they shall never perish, and no one shall snatch them
out of my hand. My Father, who hath given them unto me, is greater
than all; and no one is able to smatch them out of the Pather's hand”
(Jn. 10:27-29). It also reminds of Romans 8:31-39—read this passage
again. The peace, security, fruitfulness, blessing which we find in
Christ, God planned ages and ages ago and revealed it to the minds and
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heatts of stalwart men of God like Amos to deliver to those who would
take comfort in it, 'Those men, in tutn, master artists all, each in his
own way, splashed in varigated hues, now bold and arresting, now shaded
and peaceful, using hyperbole, similie, metaphor and parable as their
paints, one glotious picture after another of God's holiness and love
working for man’s redemption in every historical event,

We would like to know mote about this gteat spokesman of God.
But hete our association ends until it is tenewed, we trust, in that day
when what he preached and predicted shall be consummated. Amos,
man of holy conscience, unselfish motives, unshakable courage and un-
comptomising conviction was not a prophet by profession or training.
He was a simple rustic, a sheepherder, whom God charged with de-
liveting to his countrymen the Lord's message of judgment, repentance
and redemption, He received “a divers portion” of the message of
God and communicated it in “divers manners.” Every Christian today,
even the least in the kingdom, is greater than Amos in the sense that
God has spoken to the Christian in these last days Son-wise. The least
the Christian can do is seek to exemplify Amos’ holy conscience, unsel-
fish motives, unshakable courage and uncompromising conviction.

QUIZ

1. What is the emphasis in v. 15 as it is connected with the whole
context?

How ate we to interpret the whole passage? Where is it fulfilled?
Whete else in the O.T. prophets is the principle of v. 15 found?
What js remarkable about the fact that James interprets the con-
text as fulfilled in Christ?

5. Wherte in the N.T, do we find the principle of security, peace and

victoty pronounced? '

6. How should Amos, the man, become an example for the Christian?

AN
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AMOS

EXAMINATION
CONSIDERATIONS

1. Summarize in one paragtaph, the philosophy of history as taught
by the Old Testament prophets,

2. Describe in detail, the circumstances of the times in which Amos
took God’s message to Israel.

3. What is generally accepted as the theme of the book of Amos?

ASSOCIATIONS

Associate the persons or events of column onme with the cotrect person
or event of column two.

1 2
Uzziah a synonym for Israel
Carmel the high priest of Israel
Tekoa king of Judah
Gaza center of worship in Israel
Damascus capital of Syria
Ammon city of Philistia
Moab Amos’ home town
Amaziah mountain in Israel
Tabernacle of David city of Philistia
Bethel Messianic prophecy
Nazirites heathen nation east of Jordan
Ashdod heathen nation east of Jordan
Jacob Jewish sect

MEMORIZATIONS
“. . . because I will do this unto thee, to meet thy
—, O Israel”
“Seek , and not _, that ye may live; and so
, the God of hosts, will be with you, as ye say.”
“But let roll down as , and as a mighty
stream.,”

“Woe to them that are at
in the mountain of Samaria . . .”
“In that day I will rise up the — of David that is fallen,
and close up the breaches theteof; and I will raise up its
and I will it as in the days of old;”
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EXAMINATION
CONTEMPLATIONS

What was Amos' occupation? What did he mean he was “not
the son of a prophet?”

What was the birthplace of Amos and what type of life did he
lead?

Why did God direct Amos to pronounce judgment upon the many
heathen natjons surrounding the chosen people? What is the lesson
in this for today?

What kind of living were the people engaging in according to
Amos’ description?

Why is Amos called the prophet of “social justice?”

What was the religious condition of the northern kingdom in
Amos’ day?

What opposition did Amos meet in his preaching in Israel?

Does the book of Amos teach against the use of musical instru-
ments in the worship of God?

Whete is the Messianic prophecy recorded in the book of Amos?
Whete is it repeated in the New Testament?

What does the N.T. intetpretation of Amos’ prophecy teach con-
cerning the Messianic kingdom?

383
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REVOLUTION OR REGENERATION
Amos 5:24

INTRODUCTION

I. MAN'S REDEMPTION, TRANSFORMATION, REGENERATION
IS TO BE ACTED OUT OR EXPRESSED IN SOCIAL RELA-
TIONS
A. God created man; He created this world order

1. He has not abdicated His sovereignty over this order

2. He maintains His sovereignty and moral government by
holding the world responsible to His revealed Will

B. All men and nations are responsible to God for moral up-

tightness and just social behavior

1. The OT. prophets spoke principles and guidelines for social
telations which are as relevant today as they were 2500
years ago . . .

2. These same principles are amplified and confirmed by
Jesus Christ and His apostles

II. GOD'S WORD JUDGES EVERY HUMAN CULTURE AND
INSTITUTION
A. The USSR AND CHINA are as much “under God” as the US.4,
because God is infinite, omnipotent, omniscient and omni-
present. HE TRANSCENDS ALL POWERS AS WELL AS ALL THE
LIMITATIONS OF HUMAN ABILITIES, INSTITUTIONS AND NA-
, TIONS. HE IS THE SOVEREIGN OF THE UNIVERSE
1. Cf. Amos 1-2; Isaiah 13-23; Jer., Ezek., ect. Daniel
2. "It is I who by my