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PREFACE

The following book is intended to further the kingdom
of God on earth. Perhaps in a world where books abound,
both on the subject of Christ and other subjects, one more
is hardly needed and will cause but little ripple. Yet, the
present author finds a multiplication of books more help-
ful than not, and welcomes new ones, especially on Christ,
His person and revelation. The editor of College Press,
- Don DeWelt, wanted a sequel to Old Testament History
by Wilbur Fields. This is part of that sequel. If God is
willing, the second part covering Acts through Revelation
will be written and published sometime hence.

Thanks is to be extended to several who have encour-
aged and helped in the writing of this material. Judith
Weeks, Karla Jordan and Cathy Jacobs helped type much
of the manuscript and get it ready for the printer. Seth
Wilson will see what he taught in class or in life often re-
flected in the pages that follow. Other teachers have like-
wise helped. Many men through their commentaries have
stimulated ideas or thoughts that appear on the following
pages. ‘To some express credit is given. 'To others who
over years of study have been utilized, I give thanks also.
Many ate listed in the bibliographies at the end of the book.
. If some thoughts are expressed and credit is.not given, upon
notice of such, we will be glad to correct the oversight.
As for this book, if the reader can find it useful in any way,
feel free to use it without any undue worry about giving
the author “credit.” God really gives the only credit that
is ‘worth mentioning, and He will adequately care for all
of us. As Seth Wilson would say, “There is no end to the
good you can do if you don’t care who gets the credit.”

xviii



INTRODUCTION

The procedure followed in the book is to give a run-

ning comment (henceforth referred to as “exposition”) that

in some ways can be read without extensive reference to the
text, Each text to be considered is listed at the appropriate
place. The harmony outline at the front of the section
on the Gospels serves as a general guide to times, places and
events. It is a modification of the outline that appeared
in C. J. Sharp’s The Christ of the Four Gospels, by Standard
Publishing Co., 1942. R, C. Foster actually produced the
original outline itself. It surely will be helpful if the
reader will turn to the text(s) under consideration and
study it before the comments are read. The section of
notes and questions is likewise to be studied with text in
hand. Some events that are placed together for study are
not to be considered as having happened at the same times
necessarily. An evidence of this would be the calling of
the four fishermen. Other places are noted of similar
nature,

,The translations in the book are either from The New
American Standard (abbreviated NAS), The Revised Stan-
dard Version (abbreviated RSV) or the author’s own.

Wilbur Fields, who wrote the section on the Inter- testament

period, will make his own acknowledgements.

We suggest that the reader make a harmony for study.
The section of notes/questions will list the text(s) under
consideration, giving scriptural limitations, ‘The use of two
small New Testaments like those from American Bible

Society at about thirty-five cents each will do nicely. The
small New Testaments may be purchased in either the King
- James version, or the Revised Standard version. Some
magic mending tape, a pair of scissors and about three

hundred sheets of paper will also be needed. We advise

those who write with the right hand to tape the text on the
“back” side of the page (with the holes along the right side).

XIX




NEW TESTAMENT HISTFORY,.': THE CHRIST

Thus, if the harmony is placed in a notebook, the right-hand
page will always be ‘open for notes, etc. The New Testa-
rhients ate in small-enough columns that where the incident
is "recorded in all four Gospels, they will still 'go on "the
average 8x10145 sheet of notebook paper. -Some texts will
be too long to get on eone page, and two or three pages will
be needed. " Examples of such are the Sermon on the \/[ount,
the parables in Matt. 13; Jokn §; etc. :

" The book is obv.lously hmxtcd in.many respects. It
was not intended for “scholars” as such, but more for the
church ‘member and/or beginning student of Jesus’ life.
The fitst section is to enable the reader to get 2 general
grasp of the text. - The notes/question section is intended
to help ‘textual ‘stiudy; and supply some detailed notes not
thought appropriate in the first section. Much could have
been written that was not (R. C. H. Lenski wrote some
forty-five hundred pages on the Gospels, and did not say
all that could be said.) because ‘of the nature of the book.
May what has been said be helpful to some. If such occurs,
the labor will be well spent.

The expression “Synoptics” means Matthew, Mark and
Luke, not John. The Greek term sunopsis means “to see
together.” The Synoptics sometimes record the same event,
prior to the events of the final week. John’s Gospel seldom
records the same event as the Synoptics until the last week.

The abbreviation “ca.” means about or approximately,
in regard to year or years. The abbreviation “ff.” means
the following verse or verses, page or pages. The expression
“cf.” means compare the text or idea with the one under
discussion.. The expression “i.e.”” means “‘that is,” or in
“other words.” The abbreviation “MS” means (one) manu-
script. The plural is “MSS.” In pronunciation of Greek,
€ suonds like the “a” in date, & sounds like the “o” in boat,
'otherW1se they are hke short “e”” and “o0.”

XX



THE BEGINNING

“You are the Christ, the Son of the living God!”
To this end were the four accounts of Matthew, Mark,
Luke, and John written, that we might come to believe
about Jesus, who He is. We can only say from our point
in history that John’s stated reason for writing, John
20:30, 31, was also the reason the other three accounts
were written. Each has its place in God’s plan to draw
for the reader a clear portrait of His Son. These books
are designed to present evidence which is sufficient to the
reasoning mind to produce faith, For that cause, and
for no other, did God have these books written. He did
‘not intend to leave us without a basis for faith, so that
we would believe blindly, irrationally, a “leap in the dark”
sort-of~thing. He did not intend either, that a mark of
unbelief would be a mark of intellectual incapacity. The
Christian system was and is directed to rational, thinking
human beings, Each of the Gospels, then, draws its own
portrait of Jesus, so that we may see Him from four
different points of view. And yet, all of them dovetail
together to present Jesus (as Peter expressed so well in
Matthew 16:16) as the unique Son of God.

Matthew has written with almost constant reference
to the fulfillment of prophecy, and begins by showing
that Jesus was the Son of David, and of Abraham, that
He was the predicted King out of David’s royal line, He
intends for us to see that Jesus is the promised seed through
whom all peoples of the earth are to be blessed; and the
keeping of God’s promise to Abraham. Mark ushers us
immediately to the ministry of John who was to prepare
the thinking of the Jews for Jesus. He intends to give us
unimpeachable testimony about Jesus the miracle worker
who went about doing good. Luke intends that we
should see Jesus in His humanity, concerned and involved
with all types and classes of people, and at the same time

1




NEW TESTAMENT HISTORY, THE CHRIST

to assure us of our faith in Christ with what he writes.
John completes God’s description of .His Son ‘with a book
that is both simple and profound, an account that has in-
spired men and led them to search diligently about that
One Who was before the begmnmg

-'We can but rejoice in God’s providence for providmg
a record at once so brief and yet so complete. Men would
have written tomes on this subject, and would have not
said as much as God did in the brief compass of the four
books of good news, the Gospels. :

It may be of interest to some of you who read this
tha-t though John’s Gospel begins “at the beginning,” it is
not the one normally used as the first Gospel for transla-
tion into a new language. When a book is chosen for the
first part of the Bible to be put into a new language
which has never had any of God’s Word in it, the trans-
lator must consider several things of great importance.
For instance, he will want to present the person and work
of. Jesus to those who do not know of him. He will want
a book with few figures of speech and a lot of narrative,
since figures of speech are hard to translate into another
language, and ‘narrative is much easier, He will want a
book that is both interesting and without a lot of references
to the Old Testament, since the new reader will have enough
problems trying to read (for he is just learning to ‘do
this), and any reference to a book which he does not have
at all ‘will surely hinder his understanding. The contrast
between -his religion and the Christianity in the New
Testament will often be startling, with such concepts as
a resurrection and one and only one supreme God being pre-
sented. The book with the least problems is a must. The
Gospel of Mark is almost invariably chosen. It is short,
presents the good news of Jesus clearly, and with a free
flowing narrative helps to sustain the beginner’s interest.
Matthew’s Gospel with its many references to Jewish

2



THE BEGINNING

customs and Old Testament texts, plus its greater length,
makes it a real problem for the translator and the new
convert or prospective convert. Luke’s Gospel is really
as long as Matthew’s in content and includes a genealogy
and allusions to Jewish customs that make it difficult also.
John’s Gospel is both lengthy and begins with a philoso-
phical treatment of Jesus as the pre-existent Word, which
would make it difficult in translation. So Mark is gen-
erally chosen as the first book of the good news about a
Saviour, Who is Christ the Lord. - May I challenge you
to consider what you might do about putting the Bible
into the language of someone who does not have it, per-
haps because that language does not have even an aIphabet,
let alone a means to teach people how to read.

John’s Gospel really starts at the proper place for-a
real understanding of Who Jesus is, with His relationship
to the material world as well as the human race. The ex-
pression “in the beginning” reminds us that there is a
definite point in time from which all things human: are
reckoned, as the identical expression in Genesis 1 - does.
John wants us to know that whatever point in time and
space we would consider, the incarnate Word was present.
He also affirms in plain language that He existed before
this time, as an equal with the personality we call God.
This is the message of the whole New Testament, when-
ever it speaks about Jesus and His relationship to God.
It never presents Him as anything less than equal with
God, nor did He ever affirm otherwise. We have those
in our day and time who teach that Jesus was less than
this. But they do not get it from anything Jesus taught,
nor do we think they find it elsewhere. John affirms
that Jesus possessed the quality which makes it imperative
that we make Him no less than equal with God.:
certainly is of interest to note that when Jesus claimed
such, as in John 5:17, and the Jews understood His claim

3



NEW TESTAMENT HISTORY! THE CHRIST

in this light, Jesus did not correct them. Instead, He
preached a sermon that clearly teaches that such 2 con-
clusion as the Jews drew was exactly what He intended for.
them to draw. Examples will be noted of other instances
of this nature as we go along. It also is of interest to note
that in verse 18 of. John 1, many of the best manu-
scripts read the word “God” rather than the word “Son.”, .
It is not hard to see why the word “Son” would be in-
serted by copyists as they recognized the affirmation which
this text made abuot Jesus’ deity when it read “God.” So
they would be inclined to “tone down” such a clear state-
ment about Jesus if they did not believe such.

We will find it impossible to completely understand:
the relationship of Jesus, in His divine state, to God, just
as we will find it impossible to understand the relationship
of Jesus the man to Jesus.the God. The reason is this:
we are finite, which means limited. How then do we
expect to understand what is not limited and not finite?
The Jews had this problem too, but Jesus did not attempt
to explain the relationship as much as He did to display
the fact of it. In Matt. 22:41-45 (Mark 12; Luke 20)
Jesus attacked this problem as He asked the Jews about
David’s son being David’s God. He did not attempt to
explain it but rather stated it as a fact to be believed.
God does not always give us an explanation of everything
we are to accept by faith. This is one of those tenets
of our faith which is not explainable. Note that Paul
affirms the same fact that John does when Paul affirms
in I Tim. 3:16 that God was manifest in the flesh. In
the same epistle, the expression of 1:17 quite properly
refers to Jesus Christ, since the immediate context from
verse 12ff. has Him in view.

Sometimes people misunderstand the word “Son” as
it is used in reference to Jesus. We can hardly expect
that son should mean a physical relationship, since this
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THE BEGINNING

would mean He must have a mother, This expression
should be understood as referring to a given kind of rela-
tionship, as we find in Gal, 3:26; II Samuel 23:6; Deut.
32:8; John 8:39, 44; Rom. 9:6-8; Matt. 23:15 (child).
We would grant that it sometimes means a physical rela-
tionship, but not always, anymore than father or children
always mean a physical relationship. Context must de-
termine how we understand the word,

John the apostle then introduces us to the forerunner
of Jesus, who was not the light-giver, but rather the
herald whom God prepared for this express purpose: to
turn men’s hearts toward the things of God. Prophesied
in the book of Malachi, 3:1 and 4:5-6, Jesus affirms in
Matt. 17:10-13 that God kept His word, and John the
Immerser was that messenger, Lk. 7:27; Mt. 11:14,

This prophecy about John and the stated fulfillment
by Jesus should focus our attention on this fact: scripture,
whether prophetical or otherwise, must not be interpreted
literally in every instance, Neither should it be considered
always in a figurative sense. Maintaining either position
dogmatically to the exclusion of the other can only lead-
to misinterpretation. If the New Testament states that
a prophecy is fulfilled, we must accept such a statement
without question. Elijah returned in the person of John,
Jesus said. That settles it for us.

Jobn the Baptist—Luke 1:5-80

‘The Gospel of Luke picks up the story by introducing
us to the parents of John. They are both of the lineage
of Aaron, devout and blameless in character, and also
childless. For Zechariah and Elizabeth the last was a
tragedy, since, among other things, it meant that they
could not be the parents of the longed-for Messiah (to us,
the Christ). To add to their woe, Elizabeth was now past
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the age of bearing a child. But God is not hindered by
the: things that plague us as humans. So we read that
as it came the turn of Zechariah to fulfill his week: of
service in the temple, in the course of Abijah, the eighth
of the 24 groups of priestsas.appointed by David, I Chr.
24:105 II Chr. 8:14, God began to bring to pass what
he had planned before  the foundation of the world.. It
was at the hour of incense, perhaps in the morning, when
Zechariah was in ‘the Holy Place. Gabriel appeared at
the right side of the altar of incense and expressed the
first of many “Fear nots” to be found in the New Testa-
ment, He announced to Zechariah that Elizabeth would
bear ‘a son who would be called John.. He would be a
Nazarite, but more than this, he' would prepare the hearts
of his hearers for the Lord Who would follow. - To Zech-
ariah, it seémed so incredible that he was unbelieving.
When he appeared to the waiting. crowd, he was unable
to speak and remained so until the birth of his son. This
was the first indication to the Jews that God:had begun
to. manifest Himself to them, after a silence of 400 years.
We can hardly imagine the message which he brought to
his: wife -as he went to his home ‘in the hill country of
Judah. Certainly the expression of Elizabeth as she speaks
about ‘the removal of reproach from her life is-indicative
of their great thankfulness. =

- -God works in strange ways—His wonders to perform'
To choose a-husband and wife, though childless, to have
a child is not out of the ordinary. We do not think it
strange that God should bless them with a child. But to
cause 'a woman to have a child when the woman :is not
married is an entirely different thing. Yet such- was
the case “when about six months (vs. 26-38) later Gabriel
again appears to a girl engaged to a man named Joseph,
both of whom lived in Nazareth of Galilee. . But God

does not make mistakes. Mary was equal to the challenge
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of a life completely dedicated to His will, Would that
all who read this be her equal in this respect. Informed
of the task God had for her, sh¢ simply asked how it was
to be done, and was told that God could accomplish that
which He desired and she need not doubt.

You need to see that Mary was not ignorant of the
things that would and could be said about her, but she
was willing to place her life into the service of bringing
forth a son Who would fulfill the promise of God .to
David, and Who would begin a kingdom that would havye
no end. Mary did not pray the world’s commonest prayer,
“Thy will be changed,” but rather the world’s greatest,
“Thy will be done.” She was aware that to be pregnant
out of wedlock was not fitting for a woman. We can
only admire her trust in the plan of God: Such is the
life of faith. :

The angel told her that her kmswoman thathh
was also expecting a child through the help of God..
she went to visit Elizabeth, and we are treated to the ex-
pression of Elizabeth as she greets Mary. We can only
judge that the expression: of Elizabeth was: prompted by
the Holy Spirit filling her life, The reader.should note
that the probability is that Jesus was six- months younger
than His kinsman John, but the text does not. spec1flcally
say that Mary was with child at this time.’

The- verses of Luke 1:46-55 record for us the song
of Mary, which resembles the song of thanksgiving by
Hannah which she offered to God for her son Samuel.
Mary’s song is also filled with phlases taken from other
parts of the Old Testament as well, which just shows us
that she knew both God and His Word. e

The rest of the chapter recounts the birth of jo n;,
his naming and the subsequent expression of his father
about his son. Again the onlookers are treated to a display’
of God’s handiwork. . We can not help but wonder if
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these people who marveled at the events surrounding John’s
birth heard of the events that took place in Bethiehem
not many months hence, and if they did, what conclu-
sions they drew. Surely Israel had not heard of anything
such as this for a good long time.

Zechariah, in.vv. 67-79, spoke about the destiny ‘of his
new son. In accordance with this destiny, John was a
Nazarite, and reared in this way. Verse 80 ‘tells us that
" he grew (in stature) and became. strong in spirit, living
in ‘the wilderness area of -Judea until he began to preach.
We are not able to tell if John knew Jesus or. not, though
there 'is the possibility that he did so. = Considering the
exchange of words and knowledge between Mary and
Elizabeth, we would be surprised if John’s mother did not
tell him about the events surrounding his birth .as well
as that of his kinsman, :

THIRTY YEARS PREPARATION

Betbleloem———T/oe Birth of ]esus——(Mt 1:19-25)
Lk. 2:1-21

Marys faith was really put to the, test when she
returned to Nazareth. - If she was not noticably with child
at this time, she soon was, and the knowledge would cause
Joseph to consider what he must do in respect to the
situation. The tie of betrothal was as sacred as the marriage
vow itself, and Mary could be stoned as an adultress
according to the law. But her chosen was equal to the
occasion even as she was, and for this we again marvel
at those whom God chose as parénts of His Son.

Matthew tells us that Joseph was thinking about his
action in regard to Mary. He recognized that Mary had
apparently been unfaithful, but he had about decided to
give her a bill of divorcement. privately. The text says
that he ‘was a just man, which we take to mean both fair
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and considerate of others, While he was yet undecided,
he was treated to a heavenly vision, and informed that he
was to marry his betrothed. He was told that the child
was from God and that He was to be called Jesus for He
was to save His people from their sins. Thus was to be
fulfilled the prophecy of Isaiah about a son to be born to
a virgin who would be called Emmanuel. It may be of
interest that the Gospels do not record that this name was
ever applied to Him by people.

This birth was apparently the second fulfillment of
Isaiah 7:14 though some think otherwise. There has been
a considerable amount of discussion over the Hebrew
term, which is translated in various ways (virgin, young
woman, etc.) depending upon one’s idea of what it may or
must mean. Whether we are ever able to decide about the
Hebrew word, there is no doubt as to what the Greek
term means used by Matthew, It describes a woman even

as was Mary, who stated that she had known no man.

With this we are content.

The statement by Matthew in verse 25 certainly indi-
cates that Joseph and Mary had normal relationships after
the birth of Jesus. The doctrine of the Roman Catholic
church that she remained a virgin is another of their
doctrines which is false, and really adds nothing to her
dignity or holiness. If God ordained the marriage rela-
tionship, it seems to us that it is a holy relationship. And
so the New Testament teaches, Matt. 19, Mk, 10. What
is wrong with a woman who does what her Maker in-
tended for her to do? If the reader will consider the
texts in Matthew 13:55-56, with its parallel in Mark 6:3,
these very plainly state that she had other children. We
would grant that the Greek word translated “brethren”
(KJV) or “brothers” (RSV) can be translated either way,
and sometimes means one and then the other. But we
do not find that the word “sisters” is ever so used. It
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definitely indicates what we mean by the term. There
would have been no point inthe people of Nazareth
mentioning the fact that Jesus had cousins. They were
identifying Who He was in respect to His immediate
family whom they knew.

Though the home of Joseph and Mary was at Naza-
reth, the sure word of prophecy had declared that the
Messiah (Christ to us) was to be born at Bethlehem,
the native place of His royal father David. So we read
that a decree was issued by Augustus for a census of all
the world over which his power extended, which would be
the Roman Empire in that day and time. Matthew tells
us that Jesus was born in Bethlehem during the reign of
Herod the Great. Herod the Great was appointed king
in the year of Rome, A.U.C. 714, which equals our time
40 B.c. He died in the 37th year after being appointed
to this position. This would place his death about 4 B.c.
according to our calendar and AU.C. 750 by Rome’s.
The calendar we use was figured out by Dionysius Exiguus,
a monk who lived in the 6th century A.D. Somehow in
his reckoning of dates, he made at least a four year mis-
take. This is how Herod could die before Jesus was born
according to our calendar, and yet have been the king
who attempted to kill Jesus after He was born according
to the Gospel records. If Dionysius had reckoned cor-
rectly, then A.D. 1 would have been figured from a point
of time preceeding the death of Herod, who died just
before the passover in his 37th year as king. It is im-
possible to determine just bow long he lived after Jesus
was born. Nor do we know if it was some months or
some years before Herod’s death when Jesus was born.
The text in Matthew indicates that Joseph took his family
to Egypt before Herod died, but it does not say how long
he kept them there. Thus we are unable to determine
even the year in which Jesus was born, let alone the day.
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December 25 is as likely as any other day. The Gospel
records do not tell us and we conclude that they did not
intend to tell us the year or day. Jesus was born to die,
and it is His life and death with which we are concerned,

In keeping with the orders from Rome, Joseph and
Mary went to Bethlehem for the census. The King James
Version states that they went to be taxed, which was prob-
ably a result of the census which was the thing decreed.
While they were there, God became a part of history in
space and time, The birth took place in an unknown
stable somewhere around or in Bethlehem. These three
things are what it takes to make history: 1) an event
2) in space 3) and time. May we rejoice together that God
came down to show us how to live as well as how o die.

Though they (Joseph and Mary) were both of the
lineage of David, this did not procure for them any extra
privilege in the town of Bethlehem it seems. But God
does not neglect His own, though sometimes people do.

i~ So God graced a lowly stable by His presence. Not only

this, but messengers from heaven, known to us as angels,
appeared to shepherds keeping their flocks by night. How
fitting that He Who is the “great shepherd of the sheep”
should send angels on the night of His birth to those who
were shepherds. They were directed to go to Bethlehem
and there to witness what God had begun to do for His
people. We cannot help but remind you that these men
spread abroad in the country round about what they had
seen and heard. It had not been long since the birth of
John in the same region. Did these evemts cause people
to begin to expect the Messiah?

Jerusalem—Luke 2:22-40

According to the law, Joseph and Mary went to the
temple and presented Jesus as their first born, and offered
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for Him a sacrifice that they might redeem Him., As
He had been circumcised according to the law, so now He
was bought back according to the law. While here at
the temple, God kept a promise to one of His faithful
servants called Simeon. Simeon’s expression both to God
and to the parents of Jesus contains both thanksgiving and
a- prophetic look at the future of Jesus. Anna also comes
to- offer her praise and thanks to God, and to go away
speaking about Jesus to all who were looking for the re-
demption of Jerusalem. The reader should note that
even now Jesus’ world-wide mission is foretold as He was
to be “a light for revelation to the Gentiles.”

Bethlehem, Egypt, Nazareth—Matthew 2:1-23

The gospel of Matthew now takes up the story begun
by Luke, and introduces us properly to the wise men.
The character of Herod the Great coupled with the news
of a new king for Israel threw the city of Jerusalem into
a commotion. One of the Roman emperors had declared
it would be better to be Herod’s hog than Herod’s son.
The reason for this was that Herod was so insanely jealous
that he would and did kill anyone that he thought to be a
threat to his position. This would include even members
of his own family, wife and sons for instance. So when
the wise men came with the news of a new king for Israel,
Herod immediately began to plot his death. He.inquired
from the wise men, as to the time of the star’s appearance
and of the Jewish scholars as to where the Messiah should
be born. He then sent them on their way to Bethlehem,
where they found Jesus and His parents in a house and
presented to Him their gifts. They were directed through
a dream to go back to their country another way.

When Herod discovered that they were not going to
return to him, he sent his soldiers to Bethlehem to kill the
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baby who was a threat to him. But God did not allow
humans to thwart His plans, He sent a messenger again
to Joseph and directed him to take his son and wife to
Egypt. When the soldiers arrived, they killed all the boy
babies in the area according to Herod’s orders. Thus the
mournful picture, long before drawn by Jeremiah under
the image of Rachel, whose sepulchre was at their gates,
was realized as the mothers wept for their dead sons, the
fll‘St martyrs for Jesus.

" The journey to Egypt also fulfilled a prophecy from
Hosea 11:1 though we would never have known it to be
true unless Matthew had told us. Here they remained until
Joseph was again informed by an angel that Herod had
died. When he got back to the land of Judea, he learned
that the son of Herod named Archelaus was on the throne
and was much like his father in disposition. So he took
his wife and son and went to Nazareth. This was the
home of Jesus throughout his boyhood days.

We should note here that the common pictures of the
birth portray the shepherds and the wise men at the
stable. 'The Bible does not even imply that the wise men
were there. There are several -reasons why we believe
they were not there besides the silence of the Bible. First,
they were from the East, perhaps Arabia or Persia or some
other place. To have arrived at the stable on the night
of His birth from some point that far east would have
been difficult even in our time, let alone in that time.
If the star which they saw did not appear until the time
of His birth, there was no means of transportation avail-
able that could take them to Bethlehem the same night.
Second, by some means unknown to us, they not only
knew that a child had been born, but that he was born
“King of the Jews.” If they accepted the information as
true, what was the hurry in going to visit him? They
would have all of his lifetime to visit, so there would be
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no necessary hurry in this regard. Thirdly, when Mary
and Joseph went to the temple to offer the sacrifices to
redeem their son, they offered the poor offering of two-
young birds. They should have offered a lamb-according
to Leviticus 12. Had the wise men appeared to them beforeé
this time, they would hardly have needed to offer the
poor offering. Fourthly, when Herod learned of His birth, -
he sent his soldiers to kill all the children under two years
of age. This age limit might have meant any child over
one year old. - Such an age limit would have been -quite
unnecessary if Jesus had just been born. The probable
reason for such a limit was the fact that this would have
enabled the soldiers to easily determine which baby should
be killed.” It is not difficult to tell a baby six months old
from one that is walking and talking. With this age limit
in mind, the soldiers would not have to ask the mother
about the age of her son. If they were looking for a baby
somewhere between the age of one to six months, and they
killed all up to the age of about 18 months, they would be
sure to get the baby in question. We should also remark
that it is unlikely that more than 20 or 25 babies were
killed since they had to be boys and only so old, and
Bethlehem was not a large city. Fifthly, Mary went to
the temple to present Jesus at the end of forty days ac-
cording to the law. Matthew’s account indicates that as
soon as the wise men appeared and Herod knew about the
birth, the family fled to Egypt -according to direction of
the angel. If the wise men had appeared before the forty-
day period, they would not have been in the country let
alone have gone to the temple in Jerusalem, the city where
Herod was. We conclude that Jesus was over 40 days old
and perhaps as much as six months old before the wise
men came. The reader should also note that Matthew’s
gospel says in verse 11 that the wise men went into the
house where they saw the baby Jesus.
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Who the wise men were we do not know, They ap-
parently were Gentiles who in some miraculous way had
been informed by God that a baby was to be born in the
country west of them called Judea. How they connected
the star with His birth is also quite unknown to us. The
text does not say that the star led them from where they
were to Jerusalem. They apparently went to Jerusalem
because this was the place where they could. find out more
information about the king who had been born. (We
think the speculations about the star being the conjunction
of certain planets is without any basis in fact.) Our sun
is a star and not very big in comparison to other known
stars. Do you think that such a star could direct one
from- Jerusalem the six miles down to Bethlehem and rest
over the house where Jesus was? The star then was ap-
parently as miraculous as the birth to which it bore
witness. If it had been some large star like our sun, others
would have noticed it besides the wise men. The text
indicates that any miraculous event was quite unknown
to the men in Jerusalem and the appearance of the wise
men asking about such an event took them by complete
surprise.. We conclude that the star was seen only by
the wise men, having been given for their benefit by God,
The text does not say, but Matthew 2:12 implies that God
also directed them to go back to their home and not return
to Jerusalem to Herod with the news they had.

Jerusalem—Luke 2:41-52

The twelve years that passed before Luke takes up the
account again, are years about which we can only wonder.
Seemingly, Jesus along with his parents of course went
to Jerusalem for each appointed feast, which is the probable
meaning of Luke 2:42. However, the only thing that we
are really told definitely is the statement in Luke 2:40
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about Jesus growing and being filled” with wisdom and
having God’s favor upon Him. We assume that Jesus was
brought up according to the law by His parents, and
taught as were all Jewish chlldren to fear God and to
keep His commandments.

At the age of twelve, Jesus was taken to the temple
and there became a son of the law, obligated to obey its
every precept. But this even is passed over in silence
and we are treated instead to the discussion of Jesus with
the Jewish teachers in the temple. "It is interesting to
note ‘that they were not necessarily astounded at His
questions but rather His understanding and answers. We
know that even a small child can ask big questions. It
is a different thing to indicate understanding and to show
it in answers., Jesus certainly reveals His knowledge of
His divine mission and His zeal for it. What an ap-
proprate place to express such knowledge.

God’s choices for the parents of Jesus were certainly
wise and good. However, they were like all parents: they
were human, Leaving Jerusalem at the end of the feast,
each of them thought the other parent had their son
along with them. They were apparently in company with
other people and the men and the women did not travel
in the same group. So they journeyed a day before they
discovered that neither one of them had Jesus. ‘The second
day they returned to Jerusalem to seek Him. The third
day their anxiety was well expressed by Mary, having
found Jesus in the temple, when she said to Him, “Son,
why have you treated us this way? Your father and I
have been looking for you anxiously.” We cannot help
but wonder along with Mary at her son’s reply. How
much did He really understand about Himself and His
mission? The reader should note that the expression in
Greek is rather indefinite. It might almost be taken as
a reprimand, for He says to them, “Did you not know
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that it is necessary for me to be in the things of my
Father?” He seemingly thinks that they should know
about His mission, and so He contrasts the word ‘‘father”
in His expression with the word in His mother’s expres-
sion. But to show that He also knew what was required
of any godly son, He returns obediently with His parents
to the town of Nazareth. Here He grows to manhood,
and increases in both wisdom, stature, and in favor with
God and man, for approximately eighteen years. We
would suggest that such growth in the areas mentioned
does not necessarily indicate that Jesus was imperfect at
any given time, but rather progressed in such growth as
God ordained.

The town of Nazareth was not very well thought of
by many people, as is indicated by the question of Na-
thanael in John 1:46. Yet we suppose that Joseph and
his family had friends and engaged in the local public life,
as is perhaps implied by the invitation of Jesus and His
disciples along with His mother to a wedding feast at the
neighboring town of Cana. We assume that Joseph taught
his son a trade as did every Jewish father. It is pertinent
to remark that we do not know what trade Joseph pursued.
The Greek word in Matthew 13 and Mark 6 which is
translated as carpenter does not mean what we mean by
carpenter necessarily. It means any craftsman, whether
a worker in wood or in something else. There is an old
proverb that says, “Familiarity breeds contempt.” This
is not necessarily true but it seemed to be for Jesus and
His hometown. Two different times (Lk. 4; Matt, 13
and Mk. 6) in His ministry, Jesus attempted to work
miracles or to teach in Nazareth, and each time He was
rejected. Did the problems ra1sed at His birth cause
such rejection?

Nazareth is not menuoned in the Old Testament,
and occurs first in the Gospel accounts. It is hard to say
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how big it was during the time of Jesus. It was ap-
parently near the town of Cana and enjoyed a mild
atmosphere and climate, being Iocated in the provmce
of Galilee.

It was in this town that Jesus began his mission of
saving the world. That He well recognized all that was
involved in that can be clearly seen in the fruit borne in
His ministry. He had come to do the will of God, Heb.
10:9; Luke 22:42. 1In this place He prepared for that
task. May we rejoice that the text in Matthew 2:23 “He
shall be called a Nazarene” means for each of us that one
person who was called that died for each of us, and His
name was Jesus.

The Jordan River—Matthew 3:1-17; Mark 1:1-11;
Luke 3:1-22

The preceeding narrative has left both Jesus and His
appointed forerunner awaiting “‘the time of their showing
to Israel.” Jesus was at Nazareth and John in the wilder-
ness. Suddenly, as Elijah of old, John appears on the scene
as a herald of the kingdom, a preacher of righteousness
and repentance, a voice in the wilderness, crying, “Prepare
the way for the Lord.” The reader will note that Luke
accurately (in keeping with his intention) marks the time
that this event occurs. Observe that two high priests are
mentioned, Annas and his son-in-law, Caiaphas, though
the Old Testament specifically prescribed only one at a
time. But such was the problem with the Romans in
power. Annas was deposed in A.D. 14 by Valerius Gratus,
but managed to get Caiaphas put in the position. This
will explain why the soldiers who arrested Jesus first took
him to the “real” high priest, Annas, and then to the
“official” high priest, Caiaphas.
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John had developed into manhood in the Judean
wilderness (Lk, 1:80) in a rather ascetic life. The people
remarked that he worked no miracles (John 10:41) yet
because of his remarkable appearance and more remark-
able preaching, they mused in their hearts if he might
be the Messiah (Christ), Luke 3:15. Certainly his preach-
ing stirred the ones who heard, and many admitted their
sins and dedicated anew their lives to God. Jesus said of
him that none greater had been born of woman, Luke
7:28. - The office that he filled so well lends credence to
this statement. Yet he knew that he was but a voice, a
nobody. His mission was to prepare the road ahead for
the “somebody” who was to come after him.

Malachi 3:1-2; 4:5-6 and Lk, 1:14-17 descrlbe the
work that he was to do by pointing out that the hearts
of mankind must be changed before they could receive
the coming one. So John preached that the “kingdom
of heaven was near” and that people should repent and be
immersed for the remission of their sins. For those who
heeded, such a change of heart and life readied them for
the appearance of the promised Messiah., Let it be noted
that John’s baptism demanded repentance as a prerequisite.
It also was for the purpose of the remission of sins. The
Greek text is the same in this respect as it is in Matthew
26:28 and Acts 2:38. God expected each Israelite to
obey his voice, though some rejected the injunction, Luke
7:29-30; Matt. 22:23-32.

Because it was the will of God, many people came to
be immersed by John. He admonished the publicans who
came to practice honesty and moderation; the soldiers to
abstain from violence, false accusations, and wrongful tax-
ations of a subject people; and for the selfish to share
with the poor. -Sadducees and Pharisees, who claimed
rather exclusive privileges because of their self-imposed
importance, were warned that God could and would raise
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up true children from the very stones upon which they
stood. They were summarily warned to bring forth evi-
dence of repentance. John pictured the Messiah as one
who would divide the good from the bad, wheat from
chaff, fruitful from fruitless, with the barren trees and
worthless chaff being burned up. Reasons enough for a
change of heart!

Among those who came was Jesus.. We really are
not surprised at His appearance; for He was one Jew Who
desired to “fulfill all the righteousness of God.” Dis-
obedience on His part would have been sin. Thus; we
have a very practical reason why Jesus came for immer-
sion at the hands of John. The expression of John need
not surprise us greatly, if his mother had told him any-
thing at all about his cousin. We also note that God had
spoken to him about an unusual event to happen, John
1:33-34, even if he did not know upon whom this would
take place. His expression may well be simply an accurate
appraisal of the true relationship that existed between
them. He presented this same idea in John 3:30 as he spoke
to his own disciples about Jesus.

God appreciates obedience! Because Jesus obeyed, God
used Him; in His obedience, as an opportunity to express
both audibly and visibly that appreciation. We will prob-
ably never decide if John alone heard and saw these things,
or if others did also. May we rejoice" that, though Jesus
was the Son of God, yea, God Himself in human form,
yet He learned obedience and became the means of eternal
salvation to everyone who lives a life of obed1ence to His

will, Heb. 5:9.
Wilderness of Judea—Matt. 4:1-11; Mk, 1:12-13;
Lk. 4:1-13

God did not intend that any human accuse Him of
being unable to understand life here on earth by asserting
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that “you have never been human.” This is exactly the
reason why Jesus was subject to what we call temptation.
Is it not interesting to consider that God is a moral being,
and has always had the power to choose evil rather than
good? But we would not feel (I suppose) that “He has
really seen it like it is” if Jesus had not been made a part
of humanity. Therefore, the temptations in the wilder-
ness present for our consideration the trial of the human
nature of Jesus at close range., We ought not to think
that this was either the first or the last time that Jesus
knew temptation, even as a human.

The wilderness is made a very real place by Mark’s
statement that He was with the “wild beasts.” Perhaps
this occurred in the wilderness of Judea, around the vicinity
of the Dead Sea. The text is just not specific enough to
locate exactly where it took place, even to the “exceedingly
high” mountain mentioned in the text.

Some suggest that the temptations were not only a
subjective thing, but were experienced while Jesus was in
a trance or ecstasy; and that the temptation and answer
all took place within. Others make them subjective but
while Jesus is conscious. The testimony of the accounts
is that they were neither of these, but both objective and
factual. Satan is presented as a real personality, and the
possibility to sin was also real!

Some deny that the temptations were as presented
because of the seeming difficulty about the devil taking
Jesus to the pinnacle of the temple, or the apparent im-
possibility of presenting the kingdoms of the world from
any mountain top. But to deny the reality because of
our lack of understanding means that the whole gospel
record is subject to our reason as regards its validity. Such
a position is not one of faith, Others find problems with
the apparent conflict concerning the order of the events
as recorded by Matthew and Luke. Perhaps again it is
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our understanding which is at fault. Luke may have a
geographical frame of reference, whereas Matthew gives
them in a time sequence, concluding the account with the
statement of Jesus to Satan (which we might colloqulally
express as “Get lost!”).

Who can really comprehend the depths of any tempta-
tion that comes in life, let alone fathom these that befell
Jesus? Was it temptation to His physical self only? Such
seems to be so for the first, but the third one does not fit
so well here. It seems more to lean towards pride of posi-
tion. How much of a temptation was it to Jesus to use
His miraculous powers? Yet if He did so, what sort of
example would this be for us, who are to follow in His
steps? We would be quite unable to follow the Captain
of our salvation in this respect.

Whatever view one takes of each of the trials, we
would observe that each was presented with the idea that
it was right. Is this not the way each one comes today?
Consider the one who offers a drink of whiskey, or en-
courages a shot of dope, or lures with the promise of illicit
sex: -does not each temptation carry with it the implicit
idea of “rightness” for the one tempted? But Jesus could
see that more was there than met the eye. Again, Jesus
knew the difference between trusting God and trying
God. Would that we knew the same! True faith does
not try God, rather it waits upon God. Thus, we do not
advocate “Gideon’s fleece” as a means to know God’s will.
If the reader will peruse Judges 6:36-40 carefully, we
think that even Gideon knew that such was not the very
best to do. Note verse 39 in this light. God may decide
to answer anyway, even with such a way of ascertaining
His will, but that does not mean it is the way that is
best. Then, there is the implicit idea that one should decide
what is best on the merits of the present circumstances,
oblivious of anything apart from them. But Jesus taught
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a vivid lesson that life is not godly apart from the ad-
herence to absolutes, God’s absolutes, God’s Word is the
criterion by which we may determine what is right and
what is not. There are those in our time (as in every
generation) that would have us practice situation ethics,
or spelled out in a different way, the measure of all things
is man himself. We can play our own god. Jesus did
not so teach, nor should we so learn. Instead, the answer
to each problem was the authority of the Word, God’s
never-changing absolute. Rejoice that He has given us a
compass that never changes, and is adequate for each day’s
choices. Add to these facts the thought that it is Jesus
Who ever leads us in triumph, vanquishing all the fiery
darts of the evil one, and you have life victorious! “Day
by day, and with each passing moment, strength I find to
meet my trials here” can be our theme song for life.
“Thanks be to God, Who gives us the victory through our
Lord, Jesus Christ!”

The strength of any temptation is measured by its
promise to present the ‘‘solution” to the pressing need,
and as well by how subtle it is. Such were all the trials
of Jesus, Know that the real strength of any trial is
known only by the one who completely resists it. Our
Lord knew all of these, He rejected the devil’s suggested
course of action by avoiding what was possible to do in
favor of doing what was right, We must see that the
devil’s part is to suggest, but we need not accept. Jesus
did not stand around arguing about the reality of the
devil, nor his strength. He treated him as real, and spurned
his purpose.

Let us then learn these lessons: 1) Satan is real, 2)
temptation is common, 3) God’s Word is our absolute
(for life is not a series of unrelated experiences, but must
be seen in the light of eternity and God’s will for us),
4) Jesus understands our every need for guidance and help.
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Vanquished, the devil left Jesus for a little while. He
had real objectives in mind, even if some of the tempta-
tions are not understood by us. . Some of the temptations
may have been partly subjective (as in the third, for in-
stance) but each was fraught with peril. Even the holiest
of places was a place for sin to happen! - We need not
doubt that just as the devil was aware of Jesus, so is he
aware of us.. But may we rest our life in the hand of
Him Whose eye sees each sparrow that falls, and Who
knows each of His own by name. God has turned on
the light marked “exit” for each temptation. May we
be willing to see it, rejoicing that He has shown us the
“way out” of every temptation to sin!

| f.~Bet/ocmy—]obn 1:29-51

“Come and see!” Thus does Jesus capture the men
who followed ‘in His train, men who had heard the “crying
one” point out ‘“‘the Lamb of God Who takes away the
world’s sin.” The first disciples of Jesus were Andrew
and John, each of whom brought their brothers to Jesus.
Such is ever the way of bringing men to Jesus: personal
witness and contact! John had disavowed having any
mission in life except that of a mouthpiece about Jesus,
of a beacon light for the real “light.”” Could we but
determine to do likewise! The “senate committee for
investigation of internal problems” had received no answer
from John except this ringing affirmation about his one
all-encompassing goal respecting Jesus. Might it ever be
our song, “No other name but that of Jesus.”

Akin to a clear ringing bell was John’s remembrance
of his first day at the feet of the Master. It was near
Bethany beyond the Jordan, perhaps the place where
Jesus Himself had been immersed at the hands of John.
It was about the hour of 10 AM. We would suggest to
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the reader that a very rewarding study could be done in
John’s gospel concerning the occurance of the word “hour”
as well as other expressions of time. As we meditate on
John’s vivid recall of his first experience with Jesus, we
think of those who are ever searching for some experience
in life that is worth having, and of those who advocate
having an experience, religious or otherwise, to validate
one’s life. Could they but seek and find Jesus, they would
have an experience, and one that is worthy of remembering!

Bethany is a place whose location is not known, other
than the remark that it was east of the Jordan river, thus
to distinguish it from the one near Jerusalem, Origen
had looked for it in his time (he was born A.p. 185, died
A.D. 254) and did not find it. Notwithstanding the fact
that all the manuscripts of his day read Bethany, he
changed the name of this place to Bethabra, since that
place he could find. But such textural treatment Iis
hardly the mark of good scholarship, and it is best to leave
the text as it is. So we settle for Bethany, and identify
it as the place where some of John’s activities took place.

John’s places for baptism are identified as this place
and the spot located at AEnon near Salim. It thus seems

~ likely that John moved about as the circumstances dictated

and the need arose. Whether Jesus was immersed at one
of these two places or some other is a question which the
New Testament does not answer, and is not really im-
portant anyway.

“An Israelite . . . who is not deceitful!” This was
the discerning observation of Jesus about the find of
Philip: Nathanael. How wonderful the news to carry,
as did Andrew and Philip, that they had found the One
Who was the subject of Moses, and of the prophets. We
hardly appreciate their joy from this distance. For them,
John had pointed the way, and Jesus was there! How
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like the man in Matt. 13- who found the treasure in a
field, or the one who discovered the pearl of greatest
price.- These men left all to grasp this most worthwhile
of all prizes! _ \

Guilt by association! Such was the conclusion  of
Nathanael when told that Jesus was from Nazareth. What
“was wrong? Was it because Nazareth had a feud going
with Bethsaida? Or was it just Nathanael who so.felt?
But Jesus was equal to the occasion, as was Philip. The
word was again “Come and see!” In coming, Nathanael,
as the others, found Him “in Whom are hidden every
treasure both. of knowledge and wisdom,” Col. 2:3-4.
Greater things were yet to come, but Nathanael was con-
tent to wait, and just enjoy his present possession.

Cana of Galilee—]John 2:1-11

This city is not mentioned in the Bible except by
John. One had to go down to Capernaum from Cana,
John 4:47, 49, 51, so it must have been in the hills of
Galilee. The exact location has ever been a problem,
since there are two villages north of Nazareth claiming
the honor. Here Jesus displayed His first sign (John’s
word for miracle) which was to build some faith in His
disciples. ]

Life as usual! A marriage! And John reports that
it was the “third day” in a series of days, probably reck-
oned from John 1:43. He, along with other disciples,
went with Jesus to this happy event. What a day, and
what a wedding! One often reads that the Scripture does
not. mention the fact that Jesus ever smiled or laughed.
It seems unlikely to us, though, that He attended a wedding
and did not allow the corners of His mouth to ever turn
up. What did He imply in the text in Matt. 9:15 about
normal conduct at a feast such as this one?
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However, not everyone was smiling as the feast pro-
gressed, for the cupboard grew bare too quickly, and thus
the stage was set for the first of signs that John records
to provide a basis for faith.

“The wine is gone!” would be a good statement some-
times, but not on this occasion, for the guests were still
present, and the feast was not over. The wine having
come up short, consternation was the order of the day in
the kitchen of the host. . What to do? We will never
know just why, but the mother of Jesus informed her
Son of the situation. He replied, “Why do you bother
Me with it? What relationship exists between us that
causes you to tell Me this?” Thus we- reproduce what
seems to be the gist of the Greek expression. The reader
can see a like expression in Luke 4:34 and also in Matt.
8:29 in another place and time. How Mary took the ex-
pression is best seen in her response to it. She told the
servants to do whatever Jesus said to do. That is good
advice anytime, is it not?

“Keep taking it!” (the wine newly made). Thus
did the servants for the duration of the feast. The servants
may have been the only ones who ever knew how the sup-
ply of wine was renewed, other than the disciples of Jesus.
It seems to us that the water placed in the waterpots was
what was drawn out, which became wine, and was taken
to the steward. It does not make much sense to have the
servants fill up 6 large waterpots with water, and tell
us ‘about it, and then assume that the water drawn out
was not from those jars. We do not think that the remark
of the steward, upon tasting the wine, necessarily implies
that the wine was fermented, as we will state in the fol-
lowing paragraph.

What was the wine? Was it a fermented beverage?
Some so believe and teach. We do not so believe and teach.
The case seems to be as follows to us. First, if Jesus were

27




NEW TESTAMENT HISTORY: THE CHRIST

God (which we accept as the fact), then He was the
actual author of the Old and New Testaments. Consider
then the texts like Proverbs 20:1; 23:20-21, 29:35; I Cor.
6:10. Would Jesus say such things and then provide the
means to do what is said to be a bad thing to do? Is
Jesus consistent with command and example? You may
argue over the definition of “drunkard” but it is not wise
to play Russian roulette with God. How do we know
when God considers one to be drunk? The only sane
course is complete abstention. Secondly, the word “wine”
definitely is not always used to mean fermented beverage.
It was not so used- by -other writers of that day. Nor do
we think .it is in the New Testament. Consider the text
in Matthew 9:17. . The expression “new wine” can not
mean a fermented beverage, or else it would not be capable
of expanding and thus bursting the skins. It rather de-
scribes a- juice quite unfermented. The Greek word is
used by contemporaries of the New Testament writers to
describe a syrup made from boiling grape juice down, a
beverage made from combining water and this syrup, the
grape juice both out of the grapes and still in the grape,
and even the grapes themselves. So we do not think that
the word necessarily means a fermented beverage, here, or
any place else, including I Timothy §:23.

Capernaum—]John 2:12 (ref. Matt 9:1; Mk. 2:1)

- Conspicuous by -its-absence is the word about Ca-
pernaum. It certainly is of lasting interest that this city,
so vitally connected with Jesus’ ministry, is proof of the
accuracy of Jesus’ word. He condemned it, along with
Chorazin and Bethsaida, to oblivion because of the un-
belief of its people. His remarks, Matt. 11:20-24; Luke
10:13-15, about these cities cléarly show that the vast
majority - of Jesus’ ministry is not recorded. The com-

28



30 YEARS PREPARATION

monly accepted length of Jesus’ ministry is somewhat over
3 years (as we assume to be true), yet less than 100 of
over 1,000 days are mentioned in the written accounts.

Seemingly named for someone called Nahum, the

reason why Jesus moved His ministry to this city is not
stated, Whether the ruins of Tel Hum or Khirbet Minyeh

are those of Capernaum is not known, but Tell Hum is
more likely. These ruins are along the north coast of the
Sea of Galilee, about a mile long, and about 2 miles west
of the Jordan.

‘The Gospel writers mention many historical events
about the “city” regularly so-called. Yt was the home of
Matthew, whose tax-collecting business was located in a
city on a major trade route. Zebedee, and his sons James
and John, lived there; and likely Peter and Andrew (com-
pare Jn. 1:44 with Matt. 8:14). It is the only place where
Jesus was said to be “at home” Mk. 2:1 (read here Luke
4:23), -

The centurion who built the Jews a synagogue had
his servant healed (Matt. 8; Lk. 7); a man’s withered
hand, Matt. 12; Mk, 3; Lk, 6, and a man possessed of a
demon, Mk. 1; Lk. 4, were healed in its synagogue, where
the Sermon on the Bread of Life, Jn. 6:25-65, was heard.
A paralytic, Matt. 9; Mk, 2; Lk. 5, an official’s son, Jn.:
4:46-54, and Peter’s mother-in-law were healed there. In
the evening after Peter’s wife’s mother was healed, the
city folk kept bringing their sick to Jesus, and he kept
healing them, Matt. 8; Mk. 1; Lk. 4. Jesus sent Peter
down to the city’s beach with a hook and line to catch a
fish with money for the temple tax, Matt. 17. These are
events that make this city important in Jesus’ ministry.
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FIRST YEAR OF MINISTRY

EARLY JUDEAN MINISTRY (8-9 MONTHS)—
JouN 2:13—4:2

Jerusalem and Judea

Jerusalem! Jerusalem! Those words bring many, many
important things to mind: David, its great king—Jere-
miah, who wept over it. But a greater than Jonah or
the temple, or these two men, could not bring it to its
knees in repentance. Oh, Jerusalem!

The feast of Passover brought orthodox Jews together
yearly. Jesus etched this Passover (A.D. 27?) on the minds
of many who no doubt watched with eyes wide as He
cleaned house, and warned about making the temple a
place of merchandise. The enigmatic remarks about de-
struction of His body were remembered, as the trial
accounts testify.

The account in John, extending through 4:3, contains
some important teaching about the potential citizen of
the kingdom, the king of the kingdom, and the forerunner
of the king.

The ministry of Jesus is a many-splendored thing,
and yet it constantly emphasizes one fact: God directed
it entirely, Men would have misused it in some way, and
because Jesus knew the makeup of His creition, He would
not allow His ministry to be directed by man,

The obvious result of a ministry with God’s help is
stated by Nicodemus in 3:2. People like the disciples,
Simeon and Anna, and others could see this fact, even
if some would not see it. A number of the Pharisees
believed in Jesus, Saul of Tarsus ultimately among them.

We do not know why this ruler of the Jews came by
night to Jesus, We do know that he finally committed
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1. Jerusalem—Passover, cleanses Temple, talks with
Nicodemus, works many miracles, Jn, 2& 3

2 }yclhar-abnuv 9 mos. later, talks with woman at well,
n.

3. Cane of Galilee-Heals nobleman's son sick ot Caper-
noum, Jn. 4

4, )LlEzurelh-Preuches in synagogue, first rejection there,
.4
5. Capernaum—2nd cal| of fishermen, preaching tour, heals

man let down through roof, call of Matthew, controversy
about eating and fasting, M1, 4-8-9; Mk. 1-2; Lk. 4-5

Sea of
Galilee

Dead Seda
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himself to Jesus, though some three years would pass
before he openly did so, Jn. 19:39.

Jesus, like 2:24-25 says, knew what was in the man
who came to Him, so He answered the unspoken question
directly. Heb. 4:12-13 states the fact which we see in
our text.

Jesus was seemingly surprised that Nicodemus did not
understand a basic principle of the Bible, which is that
“like produces like” as stated in Gen. 1. He should have
known that things material or physical do not produce
things spiritual , or vice versa. If one is to become a part
of a spiritual kingdom, then a spiritual birth is necessary.
God uses the analogy of a physical birth to help explain
the process of becoming a new creation.

The analogy of physical birth to spiritual birth is
evident, but the question comes: how much is to be con-

-sidered as being the same in both realms? The reader

should know this fact: an analogy proves nothing, it only
illustrates. Jesus states one similarity: a birth is needed to
become a part of the flesh, and so it is in the realm of
the spirit. Nothing else is stated explicitly. Hence, the
religious world has argued for centuries over this passage.

Some declare that the water and the spirit are like a
mother and father. But others insist that the “mother”
precedes the “father” (water before spirit) and that order

in time is not so in the physical realm. The conception

must take place before the water is present. For those
who argue that the order of words in a passage necessarily
proves order in time, consider Acts 20:21.

Some argue that, as the human child has nothing at
all to do with its birth, so it is in the spiritual realm. . The
Holy Spirit moves (works) as He wills, and only those in
whom He works are born again, Some who hold this
position hold that the word ‘water’ in the text means

(34

‘spirit’. Thus Jesus says, . . . spirit, even the spirit.”
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Considering other passages, we conclude that the fol-
lowing is true: 1) man is created as a moral creature.
Implied: the right of choice. 2) the spiritual world known
as heaven is entered only by choice. 3) The Holy Spirit,
through His sword, the Word of God, presents the option
of a new birth to all who hear the word. 4) Those who
choose to become a part of the spiritual kingdom are
considered as new babes in Christ. Consider the following
Scripture for each point: 1) and 2) Gen. 1:26; Deut.
30:15-20; Josh. 24:15; II Chron. 7:14; Matt. 7:24-27;
Jn. 14:1-3; Acts 26:16-18, 28; Rom. 10:17; Heb. 3:12—
4:3; Rev. 20:11-15; 21:6-8; 22:17. 3) Lk. 8:4-15; Acts
2:37-40; 10:34-35; 11:14; 13:38-39; 15:9; Eph. 6:17;
I Tim. 4:16; II Tim. 1:10; James 1:21; 4) Eph. 4:11-14;
Col. 3:16; Heb. 5:11-14; I Pet, 1:22—2:2.

Jesus teaches that what Nicodemus heard he should
believe, since Jesus is the one who came from heaven, v.
13, and thus has the authority to so speak.  God had
centuries earlier given a type of Christ in the serpent
made by Moses. - Even as the people had to do, Num.
21:4-9, for physical life, so does the seeker for spiritual
life: he must look -(an act of the will) to live.. Looking
is an act of faith, since we can in no way prove we will
receive life until we do. - Faith does not become sight
until we enter thé place called heaven. But there is
certainly no other system on earth among men that offers
either as much reason for 1) faith or 2) hope as the
Christian - religion. God has seen to that. It is plain
enough that all who run may read, Habakkuk 2:2; Acts
10:34-35; nor was it done in a corner, Acts 26:22-26;
I Cor. 15:1-11; and it is a more sure word, Heb. 1:1-3;
2:1-4; II Pet. 1:16-21,

To show that Jesus was to be understood that both
God and the would-be disciple are involved in the new
birth, the first people who ever became Christians as a
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result of hearing the Gospel preached are found in Acts
2. Peter preached God’s message, and those who were
willing to accept the message were told to repent and be
immersed, v. 38. Upon doing so, they became a part of
the body of Christ, thus “in Christ” and, as such, new
creatures. This well illustrates the way to be born again.
If not, why did the Spirit direct Peter and the apostles
to do and say what they said and did in Acts 2?

Whether Jesus utters 3:16-21 or not (the red letters
will not tell you—the Greek text written by the apostle
John did not have red ink for Jesus’ words) is not im-
portant. What is important is the fact that we have a
choice, and our life will definitely tell which choice we
have made.

The final section in 3:22-36 brings to our attention a
dispute about purifying (it was not the last dispute over
how a person is purified in God’s eyes by any means).
Some supposed a rivalry between John and Jesus, but as
John plainly shows, it was all in their minds. His whole
life was given over to service as God directed. Would
that all who read this be able to utter 3:30 as their own
philosophy of life.

Again, whether 3:31-36 is an expression by John the
immerser or John the writer (and apostle) is impossible
to tell. But the text shows why men should accept
Jesus: 1) He is from above, 2) He utters God’s words,
3) He has the Holy Spirit without measure, and 4) those
who accept Him now possess eternal life (see II Cor. 1:21-
22; Eph. 1:13-14) and those who do not now have God’s
wrath abiding on them. Therefore, everyone who is
alive, at any given moment, is either saved or lost. The
difference? In Christ or not in Christ!

The reader should note that 4:2 does not say that
Jesus immersed only His disciples, or that only His dis-
ciples immersed others. 3:22 seems to teach that both
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Jesus and His disciples immersed. 4:2 only says that at
the time of our text the disciples of Jesus were immersing
people who came to hear and believe the message preached.

This ministry consumed some time, and the rest of
the 8-9 month period was spent in “making and immersing
more learners” than His forerunner, John. . But the un-
godliness in the godly got the upper hand, and Jesus
became unacceptable to (godly?) leaders in Jerusalem and
Judea. He leaves and goes to Galilee where he ministers
about 4 months. (Jn. 4:35 gives a point of time.during
this year) preceding the second Passover and through all
of the second year of ministry. .

We ought not to think, though, that _]esus did. not
minister anymore to this city, even if the accounts of
Matthew, Mark and Luke do not record events there until
the final week. The texts in Matt. 23:37-39 and Luke
13:34-35 (and implied in Luke 19:41-44) show clearly
that Jesus did do so. John’s gospel shows some of that
ministry. -

Noticing the many in the Judean area who were
either immersed by Jesus or John, we wonder if the
“famous” thief on the cross were not among them. It is
often said that he was not immersed, but silence proves
nothing. It is just as probable that he had heard Jesus
and was immersed. How else would he know about a
kingdom Jesus might have? Why did he call Jesus “Lord?”
Do not these things show he knew something about Jesus
and His ministry?

“They remembered.” So John marks the fact that
the apostles also recalled what Jesus did at this first Pass-
over (verse 22). Many saw His “signs” and became
believers in Him since signs gave clear evidence for the
deity in His life. The hearts. of many in the city were
not changed, however. Like the three cities of Galilee,
unbelief marked the city for destruction, Matt. 24, Mk.
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13, Lk. 21, which ultimately occurred in the years A.D.
68-70. How few really could catch the spirit of John,
whose life was given over to “decreasing” while Jesus “in-
creased.” Would that each reader of this historical remark
(John 3:30) determine that, whatever others may do, he
or she will be like John, rather than the many in that
day and time who refused to do God’s will (see Lk. 7:29-
30; Matt. 21:23-27; Mk, 11:27-33; Lk, 20:1-8).

Sychar in Samaria—John 4:3-42

“Put in the sickle, for the harvest is ripe.” Full heads
of wheat hanging down! The unmistakable signal to the
experienced eye that it is time to roll the combine out.
But the eyes of some disciples with Jesus were unseeing
when it came to another type of ripe harvest field among
a despised culture. Jesus was not blind though! A sharp
command issued to these disciples jarred their eyes to
seeing, and revival came to the Samaritans of Sychar. The
lesson: God sees only a world lost. Reprimand: We,
having eyes to see, see not! How else do we answer for
the obvious status of 3 billion people . . . lost? Surely
God is not willing that they perish, nor is He unable to
"save them. The other factor in salvation is the human
element: us. Do you know a ripe harvest field when you
see one? :

“T'he well is deep, and you have no rope.” Perhaps
the only place which we can surely say was graced by
Jesus’ presence, and go to it ourselves, is Jacob’s well.
Four thousand years of history are bound up in a little
spot near the base of Mt. Gerizim, some 31 miles north of
Jerusalem, and 5 miles southeast of Samaria. It is probably
to be identified with the well known today as Bir Ya’Kub.
Of course, like many other things in Palestine, it has been
glamorized. But when Jacob purchased the land from the
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sons of Hamor for the sum of 100 pieces of money, it
doubtless was not much for a tourist attraction. -Tradition
among the Samaritans had Jacob digging it, v. 12, -Mec-
Garvey suggested that the presence of the well is somewhat
of a mystery, since the area seemingly had a copious supply
of water otherwise. He posited the reason for the well
was that Jacob dug it to be independent of his neighbors.
It was then (1879) about 66 feet deep, filled up with
rocks, etc., thrown in by visitors (Lands of the Bible, p
283-284). Today water from the well may still be had
to satisfy the thirsty. Some today identify Sychar with
Shechem, though others do not. :

Two vivid facts, among others, Jesus called to the
attention of the women and, as well, to us. One is that.
God is not restricted to any one culture or time. He is
rather the God of all historical times and places. Such is
Paul’s implication in Acts 14:14-17 and 17:22-31. An-
other is like unto the passage in John 3:6. We are spirit
beings, living in a fleshly tabernacle (note John 1:14
coupled with 4:24 “deity is spirit”; and then Genesis 1:26).
This type of being is sought by God to render adoration
to-Him, v. 23. Never regard yourself as “just” human.
"'That is truly untrue! Any system of philosophy which
teaches that man is just flesh is anti-Biblical. Man is not
the measure of all things. The many differing philosophies,
unless solidly Biblical, offer no absolute from which to
reckon. This leaves man no mooring point, no universal,
and he is left with only particulars. Hence philosophy is
a bag with holes in it. ‘The Christian reckons all things
from an absolute (God) which never changes. The uni-
versal provides a pattern for all the particulars. Hence,
every aspect of life can be fitted into a unit, Rom. 8:28.
We are not left with loose ends. Modern jazz, art, litera-
ture, theology—all -are full of -the philosophy that there
is no God.. . With no absolute, it is then no wonder that
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modern man tries drugs or Haight-Ashbury, or suicide.
It is scriptural to “not consider ourselves better than we
should” Rom. 12:16. Yet it is also plainly taught that
we ought to live as we are: created in the image of God,
and not think of ourselves as only flesh and bones, Col.
3:1ff.; Mk. 8:34-37, and our text.

The Samaritans needed to learn the lesson that their
worship needed correction; their views, attitudes, and
practices harmonized with God’s will. They had problems
but so did others. We have problems, but so do others.
God has answers for all. Though despised by the Jews as
offspring of intermarriages of Jews with Gentile peoples
in prior centuries, yet Jesus was interested in their life,
and satisfied Himself with service to them. Interestingly
enough, they confessed Him as the Savior of the world,
a step not even taken yet in their thinking by His disciples
(note John 1:41-49; Acts 1:6).

This interview of the woman and Jesus offers a great
study in personal evangelism (taking a person where he
is and leading him to greater faith), and the psychology
of dealing with others. Note also the progression of the
woman in her attitude about Jesus: 1) a Jew (an obnoxious
culture), 2) a possible help (thirst-quenching water), 3)
a prophet, and 4) possible Messiah. The Greek of v. 29b
has the woman saying something like “This man can’t
really be the Messiah, can he?” She expected a negative
answer from the villagers, but she might have only ex-
pressed herself thusly (when she actually believed Jesus to
be the Messiah) to keep from creating prejudice in the
minds of the hearers. Consider the response of those who
believed in verse 42: their expression indicated that they
had concluded this idea, too.

The life of faith in Christ is an ever-abounding one,
even like an artesion well. The woman really received a
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lasting drink at the well, not only for herself, but many
others as well.

This is a good place to remark about Jesus’ humanness
again,  Consider the following references to Him as
starters: He was both tired and thirsty here, compassionate
Matt. 9:36, obedient Matt. 17:24, hungry Matt. 21:18,
sorrowful and desirous of companionship Matt. 26:37,
angry Mk. 3:5, amazed Mk. 6:6, indignant Mk. 10:14,
loved Mk. 10:21, astonished Lk. 7:9, grieved Jn. 11:33,
wept Jn. 11:35, (would be) joyful Jn. 15:11. He did
not play at being man!

GALILEAN MINISTRY (1 YEAR, 3-4 MQNTHS)
Cana of Galilee— John 4:43-54

Nicodemus was not the only observer of Jesus’ mira-
cles at Jerusalem 8 months earlier. « Jesus’ Galilean country-
men also did. Yet to condition faith only .on such is but
to be reprimanded by Jesus, v. 48. We (like the noble-
man) need to learn that faith does not limit God (Jesus
did not need to “come down” to the place where the son
was, some 18 miles northeast at Capernaum); and with
Jesus, it is not “it may be true” but rather “it must be
true.” Invariably Jesus takes us where we are and at-
tempts to. lead us where we ought to be. When we follow
in obedience, we will find that it is even as He has said.
Faith is the key that unlocks the door.

Cana of Galilee is generally identified with modern
Kefr Kenna, 4 miles NNE of Nazareth. But some, in-
cluding modern Arabs, hold for a site 9 miles north of
Nazareth called Khirbet Kana. Nathanael made his home
here, Jn. 21:2, and of course, Jesus had fr1ends here (see

Jn. 2).
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Nazareth—M¢t. 4:12-17;Mk. 1:14-20; Lk. 4:14-30

“Anything good . . . from that city?” Perhaps it
was experience that dictated these words, or maybe re-
peated hearsay—but Nathanael’s response, Jn. 1:46, was
answered by Phillip’s reply to “come and see for yourself.”
An affirmative answer can be given Nathanael, for Jesus
came out of Nazareth.

When Jesus arrived in Galilee, under the agency of
the Holy Spirit, the people of Nazareth apparently wel-
comed Him. Time changed that response however. Ac-
claim became anger, and unbelief asserted itself in’ at-
tempted murder, ere Jesus left His boyhood home, in the
first of two recorded visits there. One is reminded of
Isaiah’s statement in 65;2, “All day long I have pleaded
with a disobedient and contrary people . . . but to no
avail.”

Prophecied events became historical facts when Jesus
ministered in Galilee. Isaiah 9:1-2; 42:7 and 61:1-2, as
well as Simeon’s words in Lk, 2:32 all speak of this general
fact about the Galilean ministry. It is appropriate to point
out, in view of the current trend of scholarship to appor--
tion the book of Isaiah among several men, in different
centuries even, that the Bible statements about this ministry
are basically from chaper 9 and 61. Both quotes are
attributed to the prophet Isaiah. = It seems to us that if
someone other than Isaiah himself wrote these passages,
then God has surely misinformed every believer for the
last 1900 years. We are not inclined to that conclusion.
When Jesus spoke in the Nazareth synagogue, it was as if
He said, “God promised I would come . . . here I am.”
A new day dawned in the hearts of some in Galilee of the
Gentiles. But for others, prejudice, familiarity, ignorance
(who knows?) caused them to miss the light of the world.
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How awful to sit in the region and darkness of spiritual
death and not avail oneself of light, free for the taking.

Nazareth gave Jesus identification in history: time,
place, event. Some in Nazareth gave Him a home in
their heart. Most had no room for Him, since He did
not fit the place they determined He must fit. An apt
reader will take this lesson to heart.

Situated in a high valley in the southern hills of
Galilee, just north of the plain of Esdraelon, in what was
the portion of Zebulon, Nazareth lay some fifteen miles
SSW of Tiberias, and about twenty-two miles SSE of
modern Haifa. Some think that the root of the name
means ‘watch-tower’ since the town lay just south of a
main road from Ptolemais (just north of modern Haifa)
to the Decapolis area. Nazareth overlooked the valley
of Esdraelon (Greek form of Jezreel, which name is
loosely used oftentimes to designate both the valley of
Jezreel and the valley above it to the NW called Esdraelon)
which provided an unimpeded passage from the Mediter-
ranean coast to the Jordan. Others suggest the meaning
‘shoot’ or ‘branch’. It is noteworthy that the town does
not appear on the pages of the Old Testament.

Capernaum—Matt., chs. 4:18-22; 8:14-17;
Mk. 1:16-34; Lk. 4:31-41; 5:1-11

Principles in one area of labor can oftentimes be used
advantageously in another area of labor, Jesus challenged
James and John, Peter and Andrew, to pursue the art of
catching men rather than fish. These four men, who
had now known Jesus for at least a year, were called to
leave their means of livelihood in fishing to full-time labor
in evangelism. It is easy to see why they so readily left
their nets to follow Jesus, having been with Him part-time
- prior to this call. Having witnessed such miracles as per-
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formed at Cana, and in Judea, coupled with helping
Jesus in evangelism, John 4:2ff., we can readily appreciate
their response to His call.

“Depart from me . . . Lord.” We, as Simon Peter,
need to thank God often that sometimes we are not
answered as we have asked. Our experience with Jesus
is not different than Peter’s: He has something to make
us “stand amazed” in His presence every day. It may be
an answered prayer, a disguised blessing or countless other
things that He knows how to fit into our lives. May we
be as discerning as Peter in our awareness of Who Jesus L.

Have you ever heard an echo? Many people in the
land around Capernaum did, for the expulsion of the
demon for the man in the synagogue was repeatedly told
to listening ears. Jesus had authority, and the demons
invariably obeyed Him. He never failed to command
obedience from them. He never accepted testimony from
them, though they knew Who He was, and so testified.
May we learn the lessons 1) through Christ we can over-
come any and all evil, and 2) never allow ourselves to
find comfort in what the devil (or his helpers) might say
about us. People might rightly wonder about our relation-
ship to the source!

Some in our day say that such events as this one,
recorded as being historically true, are actual lies. Some
would say that there are no such things as demons. (The
rendering in some translations of the word ‘devil’ for the
Greek word is not correct. There is only one devil, but
many demons.) There are three possibilities about Jesus
and demons: 1) Jesus knew there was no such thing as
a devil (and demons) but went along with the beliefs of
the people. We do not think Jesus would implicitly teach
an untruth, which is what this would be. In essence, this
sort of action would be lying. 2) Jesus Himself was de-
ceived as to their reality. If so, how do we trust Him
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for anything He taught? He, Who knew what was in
man, deceived? 3) Jesus actually did what the accounts
say He did. This is the only valid conclusion. If we deny
the accounts because we have not experienced such in our
day, or others like ourselves have not, then we make ex-
perience the ultimate truth. We throw out then any
historical fact contradicting experience (that is, experience
which we accept as valid). Again, man becomes the
measure of all things. We have little patience with such
a philosophy, which implicitly denies that the N.T. writers
did record events factually. We accept the Bible accounts
to be fact, and true. Let God be found true, and if need
be, every man ‘a liar!

The Sabbath day ended at sundown, but too many
heard about the day’s work in the synagogue. So Jesus
“worked” at healing far into the night, for the people kept
bringing their sick ones, and people possessed with demons,
and Jesus just kept on healing. Truly Jesus spoke through
Isaiah and foretold that “He would take (our) infirmities,
and bear (our) diseases,” §3:4.

We need only to remark that the record shows that
Peter was married, I Cor. 9:5. How far astray is the
doctrine that teaches that marriage is honorable for all

. except preachers of the word. God warned that such
false teaching would come, I Tim. 4:3, and it did. How
much better to believe God rather than obey men. Multi-
tudes in history, as well as in our day, have rejected such
doctrine which is taught with all sorts of evil resulting
and they have done rightly.

First Galilean Tour—Matt. 4:23-25; 8:2-4;
ME. 1:35-39, 40-45; Lk. 4:42-44; 5:12-16

The echoes of such things as happened in the syna-
gogue soon made Jesus a personality in demand. As the
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disciples aptly expressed it, “Everybody is after you,” Mk.
1:37. One notes the great crowds everywhere, and the
inner compulsion of Jesus to satisfy such demands in this
first major tour of an area where both Jews and Gentiles
lived. Imagine the many caravans from all points which
passed through this small area, almost of necessity (unless
they went up the east side of the Jordan in Perea), and
the news that greeted their ears about a miracle worker.
Few would be disinterested in this.

Many were rather desperately interested. One leper,
of many, fell on his face, and beseceching Jesus, asked for
cleansing. The leper felt that Jesus held the answer—he
was right. We can hardly appreciate his position, for he
could not share in family life, or temple worship, or aught
of things considered important. We can barely share his
joy at being cleansed, restored to family, friends, life.
Yet perhaps the leper is not unlike the sinner. The
sinner is an outcast from the good life, for only Jesus
had life, Col. 3:4. The sinner is dead (Eph. 2:1), so
how can he share life? ‘ ,

You may note that Jesus invariably kept the law,
and instructed others to do so. The leper was not treated

‘differently, for he was sent to the priest to do as the law

prescribed. For those of you who have not yet read
the study on leprosy, now is the time to do so.

First Galilean Tour (2)—-Matt. 9:2-17; Mé. 2:1—22;

Lk, 5:17-39

Another was intensely interested in Jesus: A paralytic
who had four friends. So desperate was he that his
friends took up a part of a tile roof to place him with
Jesus.  Jesus, seeing their faith (can’t you always see
faith?), promptly forgave him of his sins, which promptly
produced evil thoughts in the minds of some in the room.
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Why were the thoaghts evil? Was it because they were
the same kind of thoughts as those expressed in Matt.
12:22-37?  (Are “‘careless” thoughts of the nature of
“evil” thoughts? Would a careless thought be one that
did not treat-all the known facts honestly and draw a
right conclusion from those facts?)

- The claims of Jesus were ever for His deity (deity=
God). He never claimed to be less than deity, despite
some who teach the contrary. This incident (the men
rightly thought that only God can forgive sins) and many
others (as the one next in John §) show clearly that He
meant for His auditors to draw this conclusion. He never
corrected the Jews here, in John $:17ff., or elsewhere,
when they accused Him of claiming deity. He came to
bear witness' to the truth, So how could He do any
differently?

The men might have wondered what forgiving sin
would do for the paralytic, but they rightly thought
that the only one who could forgive sin was God. The
problem in their thinking: Jesus was God, but they would
not accept it. So they in thought accused Jesus of blas-
phemy. That was false and thus wrong, which made
the thought evil.

Considering their evil thoughts, Jesus gave them a
reason for changing their thinking. Ianstead of acting in
a sphere where no verification could be done, He restored
the man’s health, and told him to depart. He intended
for the men to draw this conclusion: if I can do this
healing (which only God could do), I can also forgive
his sin, which only God could do. Many were made to
think at least, though they were undecided about the
paradoxes (Greek word which is translated as ‘strange
things—Lk. 5:26) they had seen that day.

Matthew’s call is not surprising in some respects.
Jesus was well known in the area, and the people most
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likely to hear would be those like Matthew the tax collector
in his public occupation. = Jesus needed his life in a bigger
collecting business than materal things, and Levi the tax
collector was a thing of the past,

One can but admire his next move: he made a great
feast and invited all his friends (the ones known as sin-
ners). What better way to introduce them to Jesus, his
new-found Master? Jesus demands both a new life and
a new leaf! Conversion ought to shake the rugs, throw
open the windows and change the linen.

But some could not share in the beginnings of a new
way of life. They asked the right question and received
a startling answer. Tradition taught that righteous people
did not countenance such as Levi. Well, God did not go
by tradition—so He did. It would have been better to be
sick and have known it, than be sick and not have known

it. Such was the case with those who asked about Jesus

and His associations. They got an answer like none before,
about sickness and mercy, wine and wineskins.

For us, the response of Jesus is clear. He was the
bridegroom, and life was to be enjoyed, but under a new
system, He came to move the law system out (Matt.
§:17-18) and usher in a new faith system. Jesus was
far too big for tradition—and the faith system could
not be contained in a law container. A double blunder
would be done if the gospel was “‘tacked” on to the law
like a patch, for both would be ruined. A new book was
needed, not an amendment!

Consider the wine and wineskins  (remember, the wine
is the important thing!): it would be dumb to put un-
fermented wine in old, stretched wineskins. 'The calf
or goat’s hide when “green” would stretch with the
fermenting wine. But dry, stretched skins would not,
So . . . one puts newly-made, unfermented wine in “green”
skins, so when the wine expands in the fermentation
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process, the skins will s-t-r-e-t-c-h, and both wine and skins
will be saved. That is an illustration of why Jesus did
not put the gospel in a law container. It just would not
work—then or now.

Law, whether expressed as in the Mosaic system or
not, can only condemn. It never has the power to make
a man righteous. So Paul in Romans 3:20; 4:13-15; 5:20;
7:7; Gal. 3:21-22. Life is not in law, but in the Son,
Col. 3:4; I Jn. 5:11-12,

Romans (as Hebrews) is wholly devoted to the thesis
that the Mosaic law, though the best expression of God’s
will to be found, yet was unable to produce rightness
with God. The problem was that it was nullified by the
flesh, Rom. 8:3, and simply could do aught but condemn.
So God ‘used it and other means to introduce us to Christ,
Gal. 3:23ff. When we rightly understand that, histor-
ically speaking, we have all sinned at a place and time,
we will surely-echo the cry of Paul in Rom. 7:24, which
is the only truthful statement anyone can make under
any law system. Add Christ and the cry is changed to
“no condemnation,” as in Rom. 8:1. With this under-
standing, we can sincerely say to Christ, “I have always
wanted to meet you,” and thank God that He has used
the law to “lead” us to Jesus.

Jesus was too big to be confined by tradition. He
came to fulfill the law (the faith system validates law,
Rom. 3:31) and bring a “new way of living,” Heb. 10:20.
Yet man has never actually lived, unless he lived by faith
(see Heb. 2:4; Rom. 1:17). Bible history then is a picture
frame for the faithful who had life only through faith,
not law (see Heb. 2:4; Rom. 4:1ff.; and Heb. 10:18—
13:25. This last passage is quite clear in presenting the
“better way: faith.”)

So then, one may fast or not, as desired—the gospel
does not demand fasting. One may tithe or not, or attend
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or not, as far as having any law goes. The gospel does
not so demand. Yet, motivated by love, rather than law,
how can a Christian, when he comes to maturity in think-
ing, want to do aught but the most he can? Christianity
is wrapped up in love, Col. 3:14, and needs only a sug-
gestion from God to supply direction. Yea, God’s every
wish is our command.

SECOND YEAR OF MINISTRY
Jerusalem—]Jobn 5:1-47

Historically speaking, the feast of John 3 presents
several things of importance and most important are the
claims of Jesus of Nazareth about His life’s history. The
problem of what feast this is comprises one other item.
What the law of the Sabbath was is another (for which
discussion see the next section).

Division about whether this feast is a Passover, or
some other feast, is always present. Some feel that it is
not, and others argue as forcefully it was. Needless to
say, it is not possible to decisively say from this point in
time, For those who wish detailed arguments about. it,
consider Hendrickson, Vol. I, pages 187-189; Waescott,
pages 92-94; Turner and Mantey, pages 129, 173-174;
Bernard, pages XVII-XX; and Andrews, 189-198. Both
external evidence from texts, versions, church fathers and
all else that can be cited leaves the issue in doubt. In-
ternal evidence causes some to argue vigorously for a Pass-
over (generally on the basis of too short a time period
for the recorded events in Galilee), and others (like Ber-
nard in the old International Critical Commentary) to
despair and resort to transposition of Chapters 5 and 6.

Since it devolves upon individual opinion, we choose
a Passover. This choice gives another year to the length
of Jesus’ ministry, and makes it somewhat over 3 years.
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The order of Passovers and dates is then John 2:13, a.p.
27; John 4, a.n. 28; John 6:4, A.p. 29; and John 12:1—
ch. 26, a.p. 30.

Assuming the sequence of events in John as given, it
is rather doubtful that John’s account would allow this
to be the feast of Pentecost following the Passover of
John 2:13. Consider the fact that 4:35 seemingly points
to a harvest time. One would hardly call 50 days (from
Passover Jn. 2, to Pentecost Jn. 4) 4 months, ' If the
mention of time in 4:35 refers to the beginning of harvest
of which normally first-fruits are offered at Passover,
then at least 8 months have elapsed since John 2:13." Eight
months would take us to a point of time beyond even the
Feast of Tabernacles, which comes six months after Pass-
over. If the feast of John 6:4 is the next succeeding
Passover from John 2:13, then the only feasts left are those
of Dedication in December and Purim in March. Purim
was observed in the local synagogue, with Esther  being
read, and did not necessitate attendance in Jerusalem. The
feast of Dedication in late Dec¢ember- did not require at-
teridance in " Jerusalem or elsewhere. - If Jesus were in
Galilee in late November (end of John 4), it at least seems
doubtful if He would go back to Jerusalem for this feast,
necessity not requiring it. The law required attendance
at Passover, Pentécost and Tabernacle of all male Jews as
per Exodus 23:14-17 and Deut. 16:16-17. Thus as stated
we choose the next succeeding Passover (in A.D. 28) from
John 2:13 (a.D. 27) as the one in question. If it were
the Pentecost feast following (in the year A.D. 28) it
would. make no essential difference in the total picture.

The other problem in this text is that of the pools in
Jerusalem. The better reading in the text is that of
Bethzatha, though there is some support for either Beth-
saida or Bethesda. Its location is likewise in doubt, with
most of the evidence pointing to a pool in the NE part.
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The first name, Bethzatha, was applied in a modified form
to the portion of the city north of the temple area, and
between Stephen’s Gate and Herod’s. Gate. The suggested
pool is located near an ancient church building called St.
Anne. It has five porches (or arcades) and an ancient
fresco with one of the walls showing an angel troubling
the pool water. The people (v. 7) thought that the pool
water moved or something of the sort, and attributed
healing properties to it. The reader will note that God
does not say that such occurred (either the water acting
curiously or any healings) but simply records the belief.
Some have thought that a pool such as the Gihon pool,
which has an intermittent action, must be the pool. But
aside from the facts already stated, it is rather difficult
from our point of time to decide what pool it was, or if
the pool is even known, and if known (as the suggested
pool) that it had an intermittent flow, whether it seems
possible now or not. ‘

Most readers will be aware of the fact that verses
3b-4 are not a part of John’s original text. These were
doubtless inserted by later copyists to provide a basis for

. the belief of the people as stated in verse 7. For some

who read this, and are unaware of textual problems such
as this one, we will remark that we are only interested in
what God inspired men (such as the apostle John) to
write. We want to know what was written by these men
because such writings are alone inspired. Anything added
(or taken away) . is not inspired, and not God’s Word.
This position is a must for the Bible believer, for if we
believe and accept what uninspired men wrote as being
inspired, to that extent we will misteach or disobey God
(since to believe is to teach and/or do what is believed).
“Do you wish to be healed?”” To such an apparently
naive question (why else would a cripple of 38 years be
there?) the man answers firmly, if not directly, “yes.”
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Jesus gives the command and the man goes home whole.
Questioned about such apparent law-breaking as pallet-
carrying on the Sabbath, he justifies himself by citing
Jesus’ command. The stage is set for a sermon on FHis
own deity by Jesus. He makes the affirmation in v. 17
about His action and His relationship to God. When the
Jews draw the conclusion He is claiming equality with
God in v. 18, He stamps His approval on their good logic
and preaches a sermon to enforce it.

This Sabbath healing is one of at least seven recorded
They are as follows: 1) A man with a demon, Mk. 1; Lk.
4, 2) Peter’s mother-in-law, Matt. 8; Mk. 1; Lk, 4, 3)
the paralytic of our text, 4) the man with the right hand
withered, Matt. 12; Mk. 3; Lk. 6, §) the blind man in
John 9, 6) a woman bowed double, Lk, 13, and 7) a man
with dropsy, Lk. 14.

The sermon teaches that Jesus is unique with God as
the giver of physical and spiritual life, the judge and jury
of all mankind, and the subject of various witnesses,
specifically 1) John the Immerser, vv. 33-35, 2) His
works, v. 36, 3) the Father Himself, v. 37, 4) the Scrip-
tures themselves, vv. 38-40,-5) and Moses, vv. 45-57. We
believe the word translated “‘search” in vs. 39 is best
understood as a statement of Jesus about what the men
were doing, rather than a command to study the Scrip-
tures. He warns the men that they had a poor relationship
with God when they refused God’s glory displayed in
Christ and accepted man’s glory, and that their own
“fairhaired” boy, even Moses, would accuse them (the
Greek word means bring charges against as a dlstnct at-
torney would) of rejecting Him, -

Galilee (1) & (2) & (3)—Matt. 12:1-21;
Mk, 2:23—3:12; Lk. 6:1-11
The Sabbath was a problem in N.T. times, and is yet.
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We have those in our time who would make the day
something other than what God intended, and the same
was true in the ministry of Jesus. The Lord never said
so, but it almost seems at times that He intentionally did
things on Saturday just to gain attention, to the end that
teaching could be done, He tried often to show how God
meant for the people to observe the Sabbath in contrast
to the ways they did observe it.

Jesus gave five reasons why the Pharisees were wrong
in their interpretation (He also corrected false ideas in
John 4:22ff.—a good challenge for us to check our ideas)
about the Sabbath. He declared the disciples broke no
law of God, and were “not guilty” in what they were
doing by citing a case 1) in history: David, not guilty
because of necessity, 2) of exemption: the priests, who
actually worked harder Saturday than any other day, 3)
from prophecy: the correct attitude will do or undo any
action, 4) the real intent of the laws about it: it was
not meant to be a burden, but a blessing for man’s use,
5) and the real relationship of Jesus to the day. He knew
how He meant for the day to be kept, even when He gave
it to Moses.

We definitely feel that Jesus had every right to show
what constituted keeping the Sabbath laws. After all,
if He were equal with God, He was directly responsible
for all the O.T., and the Sabbath laws are included. There
was really no bad thing in the law, but the interpretation
by the Jews was certainly bad. They had falsely taught
what constituted “work” on the Sabbath, or, in another
sense, how God meant for the day to be kept holy.
Granted that God meant for no work to be done on that
day, but who defined “work”? Jesus showed that it is
lawful to do good on the Sabbath, as in Matt. 12:9-14,
So “doing” things did not necessarily constitute breaking
the rule against work.
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Perhaps this incident can help us see one of the prob-
lems with laws: they must be clarified as to what is meant,
etc. One law almost demands three others to explain it.
Jesus finally came to give us an example of the perfect
law-keeper. We are firmly persuaded that He Who came
to fulfill all righteousness, Who did no sin, Who was
made under the law, Who was tempted in all ways as we
yet without sinning, did not break any one of God’s laws.
To do so would constitute sin. Nor are we petsuaded
that He put Himself above them, just so He would not
have to observe them. What sort of example would that
have been for His disciples? or for us? The incident in
Matthew 17:24-27 is cited by some to show that Jesus
considered Himself free from keeping the law. But the
text does not say He intended to avoid paying the tax—
just that the men asked Peter whether He paid it or not.
You will note that Peter and the questioners were all aware
of the law, and as aware of Jesus’ relationship to payment
of the tax. You may also note that Jesus paid it (though
He used it to show Who He really was) to not be a cause
of stumbling. Please reread Luke 17:1-2 in- this light.
Some teach that Jesus did not go up to the Passover at
the end of the second year of ministry. - But' the text
does not state that fact. Our conclusion’ ffom the above
remarks is that He did go, and invariably observed all
laws, while exhorting others to do likewise (note-the com-
mand to the leper in Matthew 8). One teaches by praétice . -
quite as much as by speech. P

How much are you worth? God taught His disciples
that a poor exchange would take place if a man gave his
soul for the whole world, Matt. 16:24-26. But men have
always degraded themselves, and others like themselves,
Romans 1:18-32. (The exclamation of Jesus that a man
is worth more: than any sheep is intended for those listen-
ing—men who had no idea of the worth of-a soul.) The
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people in our own time who teach that man is simply the
result of impersonal matter plus time plus chance are no
different. History is replete with men (and women)
who so thought, and translated such thinking into mass
murder. If such an idea is really true, then why does it
matter if bombs are dropped on large cities? or if abortion
is allowed? or we ‘‘shoot up” with heroin? Does it matter
at all if we are only matter? However, if Jesus is right,
and man is worth more than a sheep, then everything
that is important is wrapped up on each man’s individual
personality—the unseen world is the real, abiding world,
II Cor. 4:16-18. Each man and woman is then worth
exactly as much, no more or less, than Jesus, Who died
for each. How much, think ye, is that?

Aware of the action being planned by the Pharisees
and Herodians, all hard of heart, Jesus left the synagogue,
and went into the surrounding area. .The gospels record
eleven times when Jesus withdrew for some reason, as rest,
prayer, or safety. But hardness of heart was not a malady

. of all, so many people came from everywhere, and Jesus

helped them. Seven centuries earlier, God had prophesied-

; through Isaiah that Jesus would come and serve. The

promise was kept, and so very wonderfully

So. intense were the seekers that the disciples feared
for His life, and kept a boat ready for His safety. And
no wonder, for He healed all who came. ‘

As you read the text in Matthew, verses 18-21, medi-
tate upon the description of His ministry. So tender,
careful, compassionate with all who came with honest and
good hearts. The concern in dealing with each life, some
so broken, almost gone, even as the bruised reed and
smoldering lamp about out of oil, was so often expressed
in His ministry. When Jesus comes, the tempter’s power
is broken, tears are banished, darkness departs, life begins—
for all. Jews, Gentiles, whoever, can hope in the name
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that is above every name, and find life in the only name
under heaven whereby salvatlon can be obtalned Acts
4:11-12. .

Galilee was not large, as we think of size, being only
about thirty miles east to west, and fifty miles north to
south. The tour of Jesus in these recent months, plus all
the miracles, had generated wide interest. The ministry
was growing, and help was now needed. Among those
many interested followers Jesus had twelve men who were
now ready to be enrolled full time in His peripatetic
school.

‘Gualilee (4)—MFk. 3:13-19; Lk. 6:12-16

Prayer through the night was followed by the choice
of these twelve, seven of whom we have already known
for over a year as being disciples. Now they are to be
aided by five others. We include a list to show these.
Luke gives two men different names in his accounts in
Luke 6 and Acts 1 which we note. Otherwise, all four
lists, Matt. 10, Mk. 3, Lk. 6, Acts 1, are essentially the
same. Other names are found in various texts, and we
give these.

Matthew 10, and Mark 8

Simon Peter Thomas

Andrew, his brother Matthew

James, son of Zebedee. James, son of Alphaeus
John, his brother Thaddaeus )

Ph 111p ) Simon the Cananaean
Bartholomew Judasg Iscariot

Bartholomew is a patronymic, and is thus like the
King James rendering Bar-jona (Matt. 16). The prefix
“bar” means “son of” which makes Simon (Peter) the son
of John, The word Bartholomew means “son of Tolmai.”
He likely had another name, and is often identified with
Nathanael of John 1. The full name would then be Na-
thanael Bar Tolmai. Thomas is also identified as the “twin”
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(King James—*Didymus”) in John 20:24. Matthew is
identified by himself as one of the hated tax collectors
(called publicans in the King James); and also as Levi
the son of Alphaecus (Mark 2:14, Luke 5:27). James is
also called “the Less” in Mark 15:40. The other James
is identified as “son of Alphaeus.” The name “Alphaeus”
was a very common name, and in its Hebrew form would
be spelled Alphi or Clephi, but as Chalphai in Arimaean.
So, sometimes it is seen in our New Testament in the form
Cleophas, or Clopas. We note a Mary, the wife of Clopas
in John 19:25 at the cross with other women. (See the
chart of these under the discussion of the crucifixion.) It
is doubtful if the Cleopas in Luke 24:18 is the same name
(and person) as Cleophas (Clopas). It is hard to decide
if Mary is the mother of any of the apostles. Thaddaeus
is likely the Judas, son of James, Lk. 6. The appelation
“the Zealot” is given by Luke in Chapter 6 and Acts 1 for
Simon the Cananaean.

Galilee (5)—Matt. 5:1—7:29; Lk. 6:17-49

Having chosen the twelve men who would share with
Him the establishment of a new order, Eph. 2:20, Jesus
details principles of the disciple’s life. The principles are
not meant for the world to keep, but the disciple. Tt is
not surprising then that countless men have looked at it
and despaired, or declared it “unchristian” and unwork-
able. Jesus enunciates ideals that are attainable—only in
Him. The sermon is not gospel but law. It shows us
how things were meant to be, and must be. The state of
the one in Christ, the life expected of one in Christ, the
relationship of Jesus to the O. T. law (as an expression
of God’s eternal principles) and the relationship thus ex-
pressed of the disciple to Jesus: all are clearly taught in
this discourse.
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Consider the verses containing the beatitudes. They
are certainly other-worldly. The world would not con-
sider happiness . from the positions enumerated in these
verses. But it all:depends on one’s point of view—if God is-
in the picture as in Rom. 8:28, then the abiding state of
the disciple is- happiness regardless. Read James 1:2-4;
I Pet. 4:12-16; Acts 5:41-42; 16:19-34; Matt. 10:24-32
in this light. Please do not miss the tense of the verb:
it is present, thus what the disciple now possesses in Christ
(See John 3:36a; Rom. 5:1 and 8:37). You should then
consider the verses to teach that happiness is a given state,
and that state is in Christ. We assume the parallel passage
in Luke is but the negative of these verses. ‘

As these verses present what the disciple has through
Christ, so vv. 13-16 present what the disciple is to the.
world. . Sal#: the negative function of preserving from
decay, a life secretly, quietly but surely changing the status
quo. Light: the positive expression . of illumination and
consequent elimination of darkness. Light s function is
shining. So we must. All the darkness in the world can
not really put out the smallest candle.

- Jesus now explains and clarifies His relatlonshlp to
the O. T. law. He gave it, and now He both 1) replaces
it and 2) explains it. . The disciples are treated to the
real meaning of certain commandments expressed in the
O..T. law, and enjoined to pay strict attention to what
Jesus, says, else a. total collapse of life will result, There
are no alternatives—only absolutes (as in §5:19-20), either
in the elaboration of the commands or our response to such.

Attitudes about others is the subject of §:21-26.
Nullifying attitudes such as hatred must go. Instead,
we make every effort to have right(eous) relationships
with others, Rom. 14:18. We may undo all we attempt
to do in worship to God otherwise, as in 6:14-15.

We will consider marriage and divorce in detail under
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point # 64 (4), but consider this: Jesus clearly teaches
the real intent of the seventh commandment, and especially
as it relates to the tenth commandment. Adultery is un-
controlled desire, which translates into lack of self-control.
The disciple who is a man is to add self-control to his faith,
IT' Pet. 1:3-11. Thus he has 7o excuse for such sin. He
may blame “Eve” or “Bathsheba” for “their” ungodliness
but it is his lack of self-control that is at fault. Men need
to hear Nathan say again, “You are the man!” Note
that the excision is to be done on the one lusting, not the
one about whom a man lusts, Who can have a pure beart
if not the one who wills it? The woman’s body was
created by God, and is considered very good, Gen. 1:31,
All vice is but perverted virtue. The body has proper
use—but the lustful man can misuse his body (such as
his eyes, mind) as well as the woman hers. Do you have
any excuse for your sin? Consider II Cor. 10:5 and Titus
1:15 in this regard. Your own will is the key.

§:33-37 speaks of an honesty basic to any Chr1st1an.‘
The only reason oaths are necessary is because of evil, as
expressed by dishonesty. Are you as good as your word?
Expressed contracts are often needful, that all parties
concerned may know what is expected of each, but the
oath to bind each party to the agreement should not be.
necessary, at least for the Christian. Laws may require
oaths, and this passage does not forbid them if such is true
—TJesus only states the “law” for the Christian, what he
should do and be in regard to others. He must realize
that all he does and says is ultimately related to God.

5:38-42 expresses the idea of retaliation (whether it
be physical or judicial) in the Christian life. A parallel
passage is Rom. 12:19-21; and Peter reminds us of Jesus
in T Pet, 2:21-23. The verse from Ex. 21:24 is in a section
(21:18—22:17) that deals with retaliation and restitution
in various phases of life.  Lev. 21:18-21 and Deut. 19:1-
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21 are related texts. The disciple is not to be vindictive.
The particular verse in question expressed the limit that
could be demanded by one wronged. But the one wronged
did not need to demand the limit. He could forgive and
forget.  What do you consider the normal course of action
should be for the disciple? . Should he be vindictive?

Jesus speaks of the “mile.” Any Roman soldier who
was in need of help could force anyone around to 2id him
if circumstances demanded it. But Jesus says that the
disciple was not only to go the first mile gladly, but the
second mile willingly! How utterly astounding to Jewish
ears, for the Romans were despised. But that is the
“undertone” of this whole sermon: how God really ex-
pects people to live. Question: have you ever considered
the “second mile” as your privilege? Do you make the
most of any opportunity that comes your way?

5:43-48 concerns being unworldly. . We must be
“other-worldly” or like God is. God treats all alike in
some respects, and we are to be like Him. God treats all
alike (even being kind to the ungrateful and selfish, Lk.
6:35), though not from ignorance or indifference. It is
just that love always wants to go the second mile. The
contrast in our text is between disciples and others (defined
as non-disciples).  What do ye more than others? Others
are going to hell, you know. We are to be different, not
in degree but in kind.

Note that the O.T. did not teach that one was to
hate enemies. That.was an addition by humans. What
additions to God’s laws do you make to keep from doing
those laws? Read again Matt. 15:3-9.

You should be aware of the fact that 6:1-18 is taking
up the topic of a godly life which can be expressed in
many ways, three of which are mentioned: charity (in our
sense of the word), prayer, and fasting. Those of you
who use the King James Version must consider that the
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word alms in verse 1 is a mistranslation. The Greek word
is translated as ‘righteousness’ in such passages as ch. §:20
and Rom. 1:17. It should be here. Sometimes the word
piety is used to express a life of right living. XKeep in
mind that this sermon is for the disciple of Jesus. As
disciples, we do not need or desire the praise of men, but
of God. Motives for doing things is the crux of this
passage. Why do you help the needy? pray? fast? If it
is for aught but the kingdom, it is eternally useless. God "
will reward us in the next life (the word ‘openly’ in v.
4, 6, and 18 is not justified at all) if our motives are pure.
Pure motives are to be expressed by us in all we do,
whether in word or deed, because we are Christ’s, Col.
3:17.

God gives many undeserving people sun, rain, life,
crops, health, etc. He also helps those who do deserve
such things. The disciple can do likewise by means of
charitable acts, whether through some agency or not. The
important thing: love is the motive, not honor from men.

Prayer is a most wonderful thing—if done for the
right reason. If done to receive the praise of men, it is
damning. The only motive for prayer is to communicate
with God. There may be secondary effects of such, even
the praise of men, but such must never be the reason for
prayer. You will note that the model for prayer that
Jesus gives centers around God, and the disciple’s relation-
ship to Him. It is simple, though inclusive. Verbosity
is so easily confused with piety, and fluency with devotion!
These things are not necessarily equal.

Jesus teaches that in the first two words the disciple
has settled things between himself and God, this material
world, and others in it. . Owur Father is only for the disciple,
who is attempting to 1) live a life honoring (hallowing)
God through 2) doing His will here on earth and 3) at-
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tempting to get the rest of the people in the world to
doit, '

- The only three states in life anyone can have are
past, present and future. The present state is now, with
the past gone, the material needs of today are of concern.
We need not ask for tomorrow’s bread (needs) until to-
morrow. Only today’s is of importance (note the ampli-
fication of this.idea in verses 19-34). God will take care,
on any given day, of the needs thereof. 'We need but
fully trust Him. So very- often we do not even know
-what we need or do not need. We often ask wrongly,
James 4:1-4. To not be unduly anxious over that which
does not exist (tomorrow) is our daily thought, Phil. 4:4-
7. Too often our present is robbed of its rightful joy
because we either carry the past into it, or borrow from a
future possibility that is actually non-existant. When you
pray, then, do this: 1) pray as a child of God, 2) mean
what you pray about your life and God’s will. Assume
that God hears and answers (the Bible teaches that both are
true) your prayers. Now-—if He has answered your prayer,
even ina way you did not ask, believe that He has brought
about ‘the present circumstances in your life exactly as
you need them. What is happening is God’s will for you.
If He knows best, then you should rejoice in what is
happening, since it is but the answer to your prayers.
~ Did you read Phil. 4:4 (not 6 or 7, but verse 4)? It is
- not an easy lesson to learn, admittedly, but it can be done.
* Paul had #o learn to be content in any circumstance, Phil.
4:10-13. |

- Fasting is not demanded of the disciple. . It can be
practiced if desired. The O. T. only commanded one day
of fasting, the day of Atonement. Jewish. teachers had
various traditions, as in Lk. 18:12, but none were given
by God. To make matters worse, many did it to be seen
by men for their praise. That motivation unddes all one
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can do. Therefore, when a disciple fasts he is to look
normal! Fasting is for self only.

6:19-34 points up one basic fact: all the disciple does
must be with one goal: pleasing God. Anything that
divides such an *aim” is of evil. And such a person,
double-minded, is unstable in all ways, James 1:5-8. Jesus,
in Heb. 10:7, and Paul, in Phil. 3:12-14, set the right
examples. Any other life is a .relatively “faithless” life.
Worldly care is an evidence of unbelief.

Perhaps 7:1 has been misapplied about as many times
as any Bible verse. The verse has nothing to do with the
judgment God will render upon everyone, as Acts 17:31
and Heb. 9:27 have in mind. Jesus is forbidding only
one thing: a criticism of others that is ungodly. You
should note that verse § specifically states that help for
others is to be given, after the disciple has considered his
own deficiency. Appraisal of people is a daily task: how
else will we obey verse 6, or II Cor. 6:14ff., just to mention
two of many verses? The verse could be translated as
“Quit criticising unjustly, for you 'will be criticised the
same way.” Note that Romans 2:1 does not forbid judg-
ment of others at all, but rather condemns a person for not
applying the same principles of judgment on self.

Please note that Jesus expects us to help others worthy
of it; withhold help from those who do not, v.-6. Both
involve judgment. Judgment is expected in verses 13-14,
and verses 15-20, and verses 21-23, and verses 24-27,
What Jesus wants is honest judgment. oo

Now—how to accomplish it? The answer: ask, seek,
knock. God will help us. In fact, much help from God
is ours already. It’s in the Bible. Will you read ‘Eph:
4:11-16, esp. v. 13; and II Timothy 3:16-17 in thls light?
Note Heb §:11-14 here, too.

7:12 is the climax of 7:1-11. However, it is a'bas1c
moral principle as old as God Himself. Consider yourself,
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and your needs. Sometimes, if you are honest, you need
to be loved, helped, encouraged, etc. Other times you
need to be denied, spanked, reproved, etc. How do you
then apply this principle, based on your own determination
of need, to the man who is wronged in 5:21-26? How
about the woman in $:27-31 (or girls, the man in the
same text)? If you are: able to have your way in life,
what would you like for others to mean by their ‘yes’ or
‘no’> What do you mean by yours? How about the
text in 5:38-42: suppose ‘you were a person- who was
greedy, and were always “living off” your friends or
relatives. What should love really do: give or deny? Love
does not do any evil, Rom. 13:8-10. Would evil possibly
be the giving of something, or the withholding of some-
thing? Suppose you were a drug addict: what would be
good (an act of love) rather than evil—to give you an-
other dose, or refuse to do so? How do you think love
acts? Does love ever do wrong? (Did you define ‘wrong’
from God’s absolutes or the world’s?) How does 7:12
apply to 7:1-112

7:13-28 is the conclusion of the sermon. Jesus’
authority and way of life are implicit in it. His way is
the narrow way, all other ways are from teachers who are
blind (Lk. 6:39-40). Consider carefully where a man’s
doctrine will take you. The fruit a teacher produces is
good or bad depending on the ultimate result. Jesus as
a teacher will lead you to life. One may teach others
Jesus® teaching and they can have life. But false doctrines
abound, and the end results of such must be judged.
Following the wrong teacher will produce the result in
7:21-23, Lives based on false teaching will collapse totally,
vv. 26-27.

Two ways, two foundations, two rewards, neither less
nor more. The whole sermon is based on these precepts.
Indeed, Jesus® whole life and teaching carry these ideas.
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Your life could end on a “minor” note if you take the
wrong way, build on the wrong foundation, and gain the
wrong reward. Do you really want your house (life) to
come crashing down around your ears?

Galilee (6)—Matt. 8:5-13; Lk. 7:1-10

Humanness was a part of Jesus’ makeup, though just
how we do not know. It is seen when tiredness comes,
grief and anger are present, companionship is desired, or
when He marvels as is the response to the faith of the
centurion. How tragic that Israel (His own people)
could not present to Him a faith that matched it.

The centurion’s faith is seen in his expression con-
cerning authority. Faith is trust. Trust obeys authority,
whether reason for the command is completely understood
or not. The Gentile sinner simply shamed the Jewish peo-
ple, over whom he ruled, by his complete trust in the
authority of Jesus to do whatever Jesus wanted (expressed
by his belief in Jesus’ ability to heal his servant without
bothering to go where the servant was). And, as he ex-
pected, the servant was healed. Our prayer probably
needs to be, as was the disciples’, “Lord help us increase
our faith,” Lk. 17:5. Our centurion, like the one at the
cross, Cornelius in Acts 10 and Julius in Acts 27, is a
challenge to mimic.

Nain—Luke 7:11-17

Nain is only mentioned in Luke 7:11. It is doubtful
if much would be remembered about it by anyone. How-
ever, for one widow, name unknown, Jesus made the
town live forever in happy memory. Located probably
where the modern town of Nein is, Nain was surrounded
by Old Testament towns of note, Endor, I Samuel 27,
was about two miles west, Shunem about five miles south-
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west, II Kings 4, and Jezreel was about seven miles in a
southerly direction.  Jezreel was the scene of Naboth’s
tragedy, I Kings 21, the last encampment of King Saul
before his death, I Samuel.29, the location where Joram
was slain by Jehu, and Where wicked Jezebel became dog
food, IT Kings 9. ’ :

Women were supposedly objects of care and concern,
even in Old Testament times, at least for the Jews. But
practice rarely matched God’s expectation. Often the
widow who could not find another husband was reduced
to beggary or worse. It is heartwarming then to read that
Jesus returned a means of livelihood to such a woman.
How she must have marveled that Jesus came her way.
Though funerals often lasted over one day in respect to
mourning (see John 11), yet burial was quite often the
day of death. So it was rather unusual that such a meeting
took place.

Though touching a dead person meant ceremonial
defilement, Numbers 19:11-22, for seven -days, we note
that when Jesus came, life came. We wonder if Jesus
became unclean in touching the beir, or if in touching it,
the dead was not dead?

Capernaum—DMatt. 11:2-19; Lk. 7:18-35, 36-50

Did you ever try to put a square peg in a round hole
so that the two fit? John had some of the same problems
we do, and recognized them. He had painted a picture
of the ‘coming one’ but Jesus did not seem to fit it. So
he began to doubt—whether himself, or Jesus we know
not. Viewing the picture he painted in Matt. 3:11-12,
we will also find it hard to match Jesus to it. Many others
tried to push Jesus one way or another (as Jesus teaches
in our text, v. 12) to make Him fit. Prophets in all
times sought to harmonize what they said to what they
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knew (see I Peter 1:10-11; and consider Acts 2:39 to
Acts 10:1ff.), But so very often prejudice ruled, and
Jesus described this under the figure of children who
will not to be pleased. People found reasons for refusing
John (and thus disobeyed God) and likewise for Jesus
(and thus crucified the Lord of glory). A question for
you, dear reader: what are your reasons for disobeying
God’s will?

Perhaps John’s continued imprisonment at Machaerus
(per Josephus), located on the east side of the Dead Sea,
and the realization that Jesus was making no attempt to
free him (not to mention the fact that Jesus’ ministry
did not conform to John’s description) resulted in this
question. It may be that John thought Jesus had forgotten
him (he had been there some time—perhaps 3-4 months,
see Mt. 4:13) and just took this method of reminding
Jesus of it. These questions would be better with answers,
but we have none for them. One thing is for certain:
If John could have heard what Jesus said about him, his
heart would have glowed.

We do not know his reaction to the statements of
Jesus, but we can speculate. John died upholding God’s
truth, which he had always taught. He was not the type
of character that could be bent with. any passing breeze
of doctrine, or who stood in fear of kings as do the people
in a king’s court. Is it too much to say that meditation
on the work of Jesus reassured this last and perhaps
greatest of all (other than his Master) the prophets?

Capernaum (2)—Matt. 11:20-30

In contrast to John’s life of trust, the péople in
Chorazin, Bethsaida and Capernaum were mostly distrust-

-ful, and ultimately disowned by God. How wicked they

must have been to have Jesus say that even the people of
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Sodom would have less accountability (that is, we would
more readily excuse them than the people in Jesus’ day if
we could see both as God does) than they. Opportunity
means responsibility—and these cities had much of each
because the majority of Jesus’ mighty works was done in
their streets and houses.

Wisdom is not always godly. Some reject God’s
wisdom, and the result is arrogance, and a second rejec-
tion—by God. We daily must bring every thought into
subjection to Jesus and then we will be wise in reality.
The wise and understanding are only such when they
subject all to God. God only laughs at men who exalt
their wisdom and attainments, Psalms 2:1-4. To be
laughed at by God is not funny—we had better learn that
fear of God is the beginning point of wisdom.

Revealed religion is the message of Matt. 11:27.
Grasp also the unique relationship of Jesus (see John 1:18,
14:9) to God the Father. Now if the claim of v. 27 is
true, then the words of verses 28-30 naturally follow.
This section claims quite as much for Jesus as the oft-
cited passage in Matt. 28:18. Jesus had the right to offer
what He did and satisfy the taker.

Isaiah §7:20-21 depicts the state of people in sin.

Just as accurately drawn is the conclusion of Peter in
Acts 15:10 concerning the Jews particularly., Sometimes
men were responsible for some of the ceaseless turmoil of
people under law, as noted by Jesus in Mt. 23:4.
- The poignant cry was for relief! But a yoke is
relief? ‘'To a knowledgeable person, a yoke smacked of
toil, submission . . . anything but relief. And a yoke
that did not fit meant shoulder sores, and heightened
anguish. The gospel story is made the more vivid by
paradoxes. Here is one of those.

Jesus gives rest to all who come. We are free in
Christ, Gal. 5:1, to do as we please. Jesus makes the yoke
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easy (the Greek word implies agreeable, pleasant, well-
fitting), just right for us. Yea, Jesus took (our) burden,
and left us with a song. All this . , . and heaven, too.

Capernaum (3)—Luke 7:36-50

“Simon: I have something to say to you” (and the
rest of us better listen in!). Simon thought that Jesus
was not really what He claimed, since He allowed *“this

. sinner” to touch Him. One’s smug complacency and
self-sufficiency often shut the door to blessings, though.
Jesus had to teach that His mission was to sinners and
not to righteous (cf. Matt. 9:12-14), as well as the fact
that the attitude of the debtor to the one owed makes
the essential difference. Faith is the required attitude,
love is the motivated response to forgiveness. Faith makes
whole, and Iove tells the story. Simon’s attitude was like
that of those in Lk. 11:52. The woman (not either
Mary Magdalene or the Mary in John 12:1ff,) displayed
in life what Simon perhaps never dreamed of, or if so,
never allowed himself to dream again. It is no wonder
that the common people flocked to Jesus, and compassion
was forthcoming., Anyone not of the Pharisees seemingly
was considered less than equal, and often much less. Note
the comments of the Pharisees about Matthew’s guests,
Matt, 9:11, and the remark of the Pharisees and scribes
in Luke 15:1-2. (See Peter’s evaluation of himself in Luke
5:8.) You also note what they thought about Jesus in
John 9:16, and the blind man in 9:34 (note the blind
man’s expression in v. 31), These references show that
the thought of Simon about the woman, v. 39, does not
mean necessarily that she was a harlot, as some suggest.
She may simply have been of low estate or one despised
by Pharisees. A Jewish saying of the time had the true
rabbi thanking God daily that he was not 1) a Gentile,
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2) a commoner, or 3) a woman. It is worth remember-
ing that Christianity does more to make men realize com-
mon equality of all (Acts 17:26 and Romans 3:29-30),
and elevate the position of womanhood than any other
system known to man.

Second Galilean Tour (1), (2), (3)—Matt.
12:22-45, 46-50; Mk. 3:19b-30, 31-35; Lk. 8:19-21

Conduct reveals character! A good tree bears good
fruit, but how can one speak good when one is evil?
Jesus states the reason why He was accused of being allied
with Satan in spite of the obvious fact that He was daily
working against him. He well points out that Satan is
not so stupid that he would undo his own work. Con-
clusion: Jesus and Satan were at loggerheads! A second
plain fact was also evident by the forced eviction of
Satan’s agents: the one evicting was greater than the one
evicted. Pity for the accusers of Jesus would be in order
except for the fact that they had little or no excuse for
such poor reasoning. .Jesus will teach in Matt. 13 that
people in Israel were willful sinners, especially in rejecting
Him.

, Words are then not to be uttered lightly. They ex-
press what we are inside. They are one area in which
-we will be held responsible. A tree’s fruit reveals its
makeup. Our expression does likewise. This is why Jesus
speaks of sin—the men recognized a notable deed had
been done, but refused to acknowledge the real agency
causing it, Mk. 3:30. And no one can be neutral in this
area. o v
_ Continual distortion of evident facts is a sign of an
~evil make-up. In respect to Jesus, the Holy Spirit’s testi-
-mony about Him is disregarded, and labeled false. Such
‘action-is sin, Maintaining this state means sin is constant,
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and not able to be forgiven. Repentance is a change of
mind (the anteccedent of repentance is faith, Faith pre-
supposes knowledge of God’s will and our relationship to
that will by which we will find ourselves to be sinners.)
resulting in a change of conduct. Only by repentance
is forgiveness possible, Continual sinning clearly indicates
a life in opposition to the will of God, since God does not
desire that such a state be true. Repentance must become
a part of such a life, or God cannot forgive (see II Chron.
7:14 in this light).

The preceding paragraph is an introduction to a dis-
cussion about the sin of which Jesus speaks, commonly
referred to as the unpardonable sin. We must understand
the word “pardon” as being exactly equal to the word
“forgiveness” in this context. Thus, when we speak of

sin which is unpardonable, we mean sin which is unfor-

giveable. We believe the Bible teaches 1) that a person
not in Christ has no sin forgiven him. Many passages
plainly teach that forgiveness is only in Jesus. 2) The
corollary to this statement is that a person in Christ has
every sin forgiven, We have peace, Rom. 5:1, no con-
demnation, Rom. 8:1, are made righteous, II Cor. 5:21,
in Christ, because the sinner is brought nigh by and re-
ceives forgiveness (pardon) through His blood, Eph. 2:13;
I John 1:7; which all results in each such person possessing
eternal life (we have it, present possession) according
to John 3:36. Conversely, the person not in Christ has
no peace, Isaiah 57:20-21; Eph. 2:14, nor mercy, I Pet.
2:10, nor hope, Eph. 2:12, for we are without God, Eph.
2:12, and separated from Christ, Eph. 2:12. Therefore,
God’s wrath abides (now) on us, John 3:36.

This position leads to this conclusion: In Christ, any
and all sins are forgiven, but out of Christ any and all sins
are not forgiven, We believe that this position is the
starting point, the universal, the major premise from which

69




NEW TESTAMENT HISTORY. THE CHRIST

all else is reckoned. A conclusion from this position: Any
and all sins are/are not forgiveable (pardonable) depending
absolutely and directly upon one’s relationship to Jesus.
Hence, any sin is or could be unforgiveable, depending on
who you are, Christian or non-Christian, Any sin is ot
can be forgiven, if we are in Christ.

We then posit this fact: The Bible only treats two
states in life: in Christ or not in Christ. If we either
do not become Christian or cease being such, this state
definitely keeps us from receiving any pardon. The all-
important state in life is to be in Jesus for life is in the
Son, I John 5:11-12. We get in Christ by a decision of
our will, and that is the way we stay there. We get out
by a decision of our will, and that is the way we stay
there. ‘Therefore, a continuing decision to do every day
the will of God is habitual for the Christian. This person
may sin during the day, but that is not the aim or intent
habitually. If sin occurs, forgiveness is sought, repentance
occurs, and pardon is then ours, We rather than willing
to habitually sin will to habitually do right. Sin is ab-
horred, and Christ is loved instead. Sin will then be not
habit-forming. For us to live will be for Christ to-live.
This is the Christian!

The Christian state in life is then a decided (willed)
habit, a continual willing to be in ‘Christ regardless of
any evil that occurs in our life. If we sin, we recognize
it, confess it, (which involves repentance of it) and keep
on keeping on in Christ. To state it again, we make a
decision for life when we choose Christ, and nothing that
happens is going to change our minds about that decision.
In this state, we remain justified to God. Not that we
do not sin—I John 1:8-9 assumes that we do sin—but
we act as a child of God should about it: repent, etc. Do
you think that Paul never sinned after he became a Chris-
tian? Did he cease being Christian when he did so? If
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not, why not? Did Peter never sin after he became a part
of Christ? Did he cease being Christian when he did so?
If not, why not? If .you have answered the first questions
with “no” and the second questions likewise, how do you
think they remained in Christ? Did they repent, and

- confess such sin, do you think? If so, could you not do

the same, and the identical results accrue to you as to
them?

Any other position than the one just stated puts a
person under a law system, and not under grace. If each
time we sin, we cease being Christian until that sin is
forgiven, and we remain in Christ only until we again
sin, we do not live under a system of grace, but law. If
such were true, how could Paul ever call the people in
the church at Corinth “saints” when they were such
sinners? Was Peter out of Christ when Paul had to
correct him in Antioch (see Gal. 2)?

The secret then of the Christian life is aptly stated by

= Paul in Philippians 3:13-14. It is called the life of faith,

which includes Abraham with his sin, Jacob with his,
Paul and Peter with theirs. We are justified through faith,
and we possess peace (which is essentially a word describ-
ing a right relationship with God, not necessarily the
absence of conflict or trouble in one’s life) through Christ
who is the means of our justification and reconciliation,
Rom. 5:1; 4:25; 5:11.

Now for the statement of Jesus in our text. From
the foregoing discussion we believe that Jesus is spelling
out the state of the men in our text who were asserting
that He was of the devil. They were rejecting the testi-
mony of the miracle as to the personage of Jesus. Such
testimony rejected means that these men had refused the
only hope they had. They were definitely not doing God’s
will. In fact, Jesus and John were both rejected. by some,
and in so doing, they refused God’s will for them, Luke
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7:29-30. We believe this because the Bible teaches that
Jesus was and is the only way to have forgiveness of sins.

The relationship of the Holy Spirit to Jesus has an
important bearing here. We believe the Bible teaches that
Jesus’ earthly life was under the direction of the Holy
Spirit, as Luke 4:1, 14 would indicate. The Holy -Spirit
was also the means through which the apostles and others
wrote the New Testament, John 16:7-14, etc. Now, if
we reject the Holy Spirit’s testimony to Christ, we essen-
tially reject Christ.. We hence: cast aside the only means
of forgiveness man has. - Such refusal puts us into the
state whete no.sins are pardoned. As long as we continue
in that state, we have no forgiveness, Hebrews 10:26
teaches that fact, as do other passages. The men opposing
Jesus were either in such state or of such a bent of will that
they were going to be there. This is why Jesus charges
them in vv.33-37 to rightly judge, and not be prejudiced
against Him. He points out in vv. 38-42 that their re-
jection of Him was worse than they thought.

Others with less testimony accepted- the means to
forgiveness, ‘or simply realized God’s' presence in a- life
(the men of Nineveh, the queen of Sheba) and a greater
than either Jonah or Solomon stood in their presence. The
“ peril of continuing in the state of mind these men possessed
is then pointed out in vv. 43-45. The devil will have
the life at last that rejects the One Who is- life.

This is the state in life of the one described in Hebrews
6:4-6. The continued set of mind against Jesus means
the person in question cannot be brought to a state of
repentance. For those of you who do not read Greek,
infinitives and participles in the present tense describe a
habitual state. The Greek participles (conveying the ideas
of crucifying Christ and contemptuously holding Him up
to public display) in verse 6 are both in the present tense,
depicting the fact that the person in view wills for the
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state to continue. These form the key to understanding
the “impossible” idea presented in verse 4. If one leaves
Christ, the state in which pardon is available, and refuses
to return, (such refusal results in futility for any renewal
efforts), quite obviously repentance is not willed. Con-
tinuance of this willed state will provide the devil with
an empty house to occupy. We can not remain neutral
in life, Matt. 12:30. Consider then the peril of the empty
life, not filled with Christ! My (only) hope is in Christ.
Where is yours?

Summarizing the discussion we posit:

1)—Any and all sin can be forgiven (pardoned) if a
person is in Christ. Otherwise, no sin of any kind
is forgiven (pardoned). The key then is being in
Christ,

2)—Repentance expressed in confession, a request for for-
giveness and a change of conduct is prerequisite to
forgiveness.

3)—The person in Christ is always. justified since he has
fulfilled the condition in # 2. He will habitually
be in this frame of mind,

4)—Habitual abode in Christ is sufficient to present one
spotless before the throne of God regardless of any
particular sin committed.

§)—Habitual sinning, indicating a change of mind in
reference to Christ, will put one into a state where
forgiveness is not possible (since only in Chrxst is
forgiveness available).

Comment has already been made about the brothers
and sisters of Jesus. Sufficient is the remark that Jesus
pinpoints the necessity of willing to become related to
and joint-heirs with Him,
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Second Galilean Tour (4) & (5)—Matt. 13:1-52;
8:18-22; Mk. 4:1-34; Lk. 8:4-18; 9:57-62

Utilizing the natural ampitheatre formed by the lake-
shore, Jesus presents the coming kingdom by means of.
parables, each of which illuminates a given aspect of the
kingdom. - Used frequently by other Jewish teachers, and
in Jewish writings, Jesus capitalizes upon this method to
draw interest in the kingdom. Most people enjoy teaching
that is plain, neither too simple nor too hard. Style often
discourages listening, and any good teacher endeavors to
keep interest at a high level. A parable disarms rather
than immediately alienating. A story is a seed bed for
new truth. The enduring worth of these is well illustrated
in a man’s experience in World War II. Harold Dixon
and two other men crashed into the Pacific Ocean. A
thousand miles from land, left with nothing but a raft

eight feet by four feet, they began to drift, and thirty-
four days they drifted until land appeared. During those
days, Dixon remembered some of these stories he had been
taught durmg chlldhood in Bible School. He recounts
that every evening he would tell one story. It served
to snap them out of their depressed mood, and stimulate
lively discussion. By such as this, they retained their
sanity. A story is indeed a seed bed for new and exciting
ideas. Parabolic teaching will, if the lesson is caught, be
easily remembered. Jesus implies that their worth, as
instruments of teaching, lies in their being a test of
character, since they reveal seekers for truth. They also
help clarify an obscure point by relating it to something
known and understood. The common sight of a sower,
a woman kneading bread, a draught of fish—all can be
used to teach.
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What if earth
Be but the shadow of Heaven, and things therein
Each to the other like, more than on earth is thought?
| (Milton, Paradise Lost.)

The lakeside parables form the first major occasion of
teaching with this means. In subsequent days, other
aspects of the kingdom will be spotlighted by these “earthy
stories.” ‘

The reader will soon note that Matthew and Luke
record the major part of the parables. Mark has some.
John has a few or none, depending upon definition. This
last thought also determines just how many parables ate
given. Some list 27, 30, 34 and up to 50.

Interpretation of them is a major problem, since a
few agree upon what is to be considered as mere drapery,
or intended for comparison. The only sure interpretation
is by the author, whether Jesus or someone else. A second
important point is that parables may clarify issues, but

should not be used for establishing doctrine. A parable,

as any figure of speech, is intended only to illustrate.

A parable then is a means of light, and not intended
for a mystery. Jesus intended to challenge people into
thinking—people of His day. He doubtless did not give
them so clever people twenty centuries later could finally
discern the point, while all who had gone before could
not do so.

The eight parables uttered on this occasion aptly illus-
trate facts of the kingdom, and its subjects. The sower
and the soil—each an important part of farm life, and of
the kingdom. The features of this parable would be easily
imagined—the man going out from the village to a hill-
side with its varied soil; here shallow, there rich and deep.
Thorns, weeds, a bridle path, birds attendant. Such is
the audience almost any time the gospel is preached. Ex-
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perience will teach this to the preacher. Yet God has
so made man, and the gospel that though' the start is
small (the mustard seed, the leaven) and the growth
rather seen than understood (Mark’s seed), yet the result
is sometimes one hundred fold, whether of the kingdom
or individually. So the sower must not despair.

Hearing is decisive of results, too! So Jesus pinpoints
the other side: how each person determines what his life
will be. We can let worldly cares, desire for riches and
multifarious other things turn us into no-account soil.
Likewise, we can put all we have into procurement of
the best over the better (the pearl, and the hid. treasure),
secure in the knowledge that such is right. We may not
know how evil arrived, but rather than spend time seeking
to find that answer, we will let our light shine, and leave
that problem in the good hands of Jesus (the lamp, and
the tares) while we sow seed. In the end of the age, the
Son of man, even Jesus the coming Judge, Acts 17:30, 31,
will separate good from bad, and justice will trlumph
A final parting shot: a wise householder will learn to value
what is true and good whether old or new. The old is
not bad because it is old, for it was new once. The new
is not inherently good because it is new. Wisdom will
treat both with due respect. So the kingdom and its in-
clusion in one’s life is a job life-long, at once good news
and a surprise package as yet unopened.

The kingdom is free to all, yet it demands all from
-any., We then can not be an impulsive disciple, or a
casual one, nor have a divided mind about it.. Conversely,
resolve, abiding interest and a single eye (cf. Matt. 6:22-
23) should be the possession of every disciple. The men
who offered excuses in substitute for obedience got what
they deserved—a reprimand. Jesus describes Himself as
the “Son of man” (over eighty times in the Gospels) and
He knew that these men could do differently. True
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greatness does not consist in possessions but in person, not
collateral but character. Respect for obligations is manda-
tory: but we must have the right priorities. Yea: first
things first! Nothing and no one must have a hold upon
us that prohibits service to Christ. Any farm boy surely
knows that a straight furrow is not possible if one is
always looking back (the force of the Greek participle)
rather than concentrating ahead (cf. Philippians 3:13-
14). We must look ahead, which in this context means
to put Christ first—always.

Sea of Galilee—Matt. 8:23-27; ME. 4:35-41;
Lk. 8:22-25

“The sea is the shape of a harp—so we will call it
Chinnereth,” Num. 34:11; Deut. 3:17; Josh. 13:27; or
“Chinneroth” Josh. 12:3, I Kings 15:20. Perhaps this is
the way the people gave what we know as the Sea of
Galilee a2 name. A town by this name was on the north-
west shore of the sea, Josh. 19:35. Also known as the
Sea of Gennesaret, Lk, 5:1, and of Tiberias, John 6:1,

" 21:1, the Sea of Galilee is located some sixty miles north

of Jerusalem on the Jordan River. Some 685 feet below
sea level, with hills on all sides, it has a warm climate that
produces some tropical vegetation, such as fig trees, palms,
etc. Jewish rabbis are reported to have said that God
had created seven seas, but the Sea of Gennesaret was
His delight.

With Mt. Hermon (visible to the north) and the
high country to the north of it, and other physical
features like its below-sea-level depth, cold air currents
from the northern plateaus sweep down to the small lake
(about thirteen miles long and eight miles wide—though
varying dimensions are given for it) and meet warm air
coming up from the Jordan below (which is still falling,
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dropping some 590 feet more to the Dead Sea) causing
sudden violent storms such as our text describes (see also
Matt: 14).

Around the lake were many cities of importance in
Jesus’ day—Capernaum, Chorazin, Bethsaida, on the north
and to the west of the Jordan; while Magdala and Tiberias
farther down on the west side (the latter built by Herod
Antipater in honor of the Roman ruler) completed this
section. Bethsaida Julias (the capital of Philip the tetrarch,
and named for a daughter of Augustus named "Julia)
on the east side of the Jordan near the north entrance,
and Gergesa complete the cities of note on the east side
in Jesus’ day.

Unbelief brings fear, doubt and despair. The cry
of “We are perishing, do you not care, Master?” was a
cry of unbelief. It was the idea of the disciples, not of
Jesus, that they were perishing. Jesus gave the command
to cross the sea, and the disciples, and the other people
in their own boats, should have trusted Him for a safe
arrival. But the element of distrust produces the wrong
sort of question to God. Rightly, they were rebuked.
Their faith had long since grabbed a life preserver and
flung itself overboard. Oh men of little faith!

For us—is there any essential difference in their
faith-lapse and our lives? Do we fear that God can not
keep us if He sends us somewhere? whether in a boat or
180 feet on the land below the boat?

Gergesa—Matt. 8:28—9:1; Mk. 5:1-20; Lk. 8:26-39

This city has always had problems! Among others is
the fact that its name is variously spelled Gergesa, Gerasa,
or sometimes changed to Gadara; and that two of its
citizens (so I assume) were demon-possessed. The last
factor doubtless was rather embarrassing to the towns-
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people, since they could not forge chains strong enough to
hold them (or at least one of the two). Perhaps the man
was so demonized that they were afraid to attempt to
chain him after several failures. ‘The men had left the
town, and were dwelling in some tombs near it.

Jesus met these two men, one of whom was apparently
the more outstanding, and the demons so controlled the
one man that at times he spoke and then they spoke. First
worshipping Jesus, and then giving vent to the question
of the demons, the men were pitiable to behold. At Jesus’
command, the men were released of the demons, At their
request (their utterance in v. 28a is the same idea, in
almost identical Greek expressions, as Jesus expressed to
His mother in John 2:4) and with Jesus’ permission, the
demons entered into some two thousand swine (the text
offers no reason why they asked this nor why Jesus per-
mitted them to so do) nearby and caused them to rush
violently down a steep cliff and perish in the Sea of
Galilee. The men were left in their right mind, and
sent to the cities around the Decapolis (which meant ten
cities) area including Gergesa. Man’s extremity is truly
God’s opportunity.

“Please . . . leave.”—and Jesus left the area of Ger-
gesa, recrossing the sea to Capernaum. He will return to
the Decapolis area not many months hence, but now is not
the time to minister there.

Capernaum—DMatt, 9:18-26; Mk. 5:21-43;
Lk. 8:40-56

Numberless songs have found their impulse from the
Bible, and not a few sayings. One of the last finds its
source in our text. The “hem of the garment” is this
one. The woman of our text, her living spent and the
affliction unchecked, had despaired of being healed. But
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as God would have it, in entirely unrelated circumstance
occurred, and the chance of a lifetime materialized. Faith
reached out and found the power of God could do what
man could not.” Need we say more?

Man can do many things today—we marvel at trans-
planted hearts, and then pay them scant notice, We sit
glued to the sight of men walking on the moon, and then
cease even to bother with the next launch. But death
still offers a challenge. It seems to have always been so.

Jairus, his daughter at the point of death, thought
Jesus was the.last and ultimate solution to his problem.
How right he was! But one can imagine his annoyed
expression as the woman caused Jesus to stop and waste
precious time, for the twelve -year old was near death.
If he were annoyed, it surely turned to grief when a
messenger from his house informed him that his efforts
were in vain. The girl was dead—but dead to whom?

Jesus quickly assured him that the situation was not
changed—-and proved it. ‘The mourners were treated to
drama in real life: they had never seen it this way before
(and so laughed at Jesus, when He told them their tears
were vain). But ]alrus laughed last and best. Mourning
as the world does is not needed when Jesus is around, I
Thess. 4:13-18. He had remarked in John 5:28 that
those whom we call dead would hear His voice and come
forth. The son of the widow at Nain and this young
girl are evidence that they (whom we call dead) are quite
alive to God. (Further remarks about the “dead” will be
found jn the discussion under point 72 (6), as well as
John 11.)

Though success and consequent fame were evident
nearly everywhere in Jesus’ ministry, as seen in the healing
of the two blind men and the dumb demoniac at the last
of Matt. 9, some did not share in these. The reason: they
did not wish it to be so.
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Nazareth—Matt. 13:53-58; Mk. 6:1-6

The immediate text chronicles probably the final visit
of Jesus in His boyhood home. He had appeared here
before (point # 23) but with little success, barely escaping
with His life. 'This visit is hardly an improvement. They
again found early associations of Jesus a problem for their
acceptance of Him. Like the people of John 6, they
refused to consider all the facts involved, and so found
Jesus a “hard saying.” He could do but few miracles
because both opportunity and reason to do so were absent.
Jesus had earlier marveled at the faith of the centurion,
Matt. 8:5-13, (who would have been considered a Gentile
sinner by people of Nazareth) and now He marvels at
the unbelief of home town people. How true the proverb
was about honor. Familiarity breeds contempt sometimes,
and the gospel writers record two events where it was so
(here and John 4:43-45). Yet one can not help but
wonder why they disbelieved so greatly.

We have remarked under point # 7 about Jesus’
brothers and sisters. We again remind you that the con-
text identifies Jesus with Mary, and so too with the four
men mentioned as His brothers. Perhaps James is muost
prominent (Acts 15; and perhaps I Cor. 15:8, and likely
the author of James), though Judas may be Jude, author
of the book Jude. We remark in passing that the word
“carpenter” is not the only possible translation of the
Greek Word. Tt also describes any worker of metal, stone
or wood.

Third Galilean Tour—Matt. 9:35-38; 10:1-42;
Mk. 6:7-13; Lk. 9:1-6

The harvest: great—the harvesters: few. The close
of chapter nine in Matthew recorded this observation by
Jesus. ‘The lost sheep of Israel were scattered, having no
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shepherd, and in need of compassion from someone. Jesus
was that one. He taught the disciples, and also us to pray
to the harvest Lord . . . and then plan to answer that
prayer. It was as if He said, “You are the finger of God

. . don’t you see?” Jesus never taught that we should
expect some other person to do what God has for us to
do. Practicing what He preached, the twelve were called
together, given both instructions and the necessary power,
and then sent out among those scattered sheep.

The tenth chapter of Matthew is valuable for us to-
day, especially in respect to any mission endeavor ot pros-
pective mission worker. In it Jesus points out 1) the
urgent need to both preach and respond to preaching.
The kingdom of Heaven was at hand then. ‘The church
and our association with it bear the same imperative today.
He reminds the disciples that the evangelist must not waste
time with those who do not wish to hear. Other people
(in places akin to Macedonia) are waiting for someone
to come. 2) The Lord will adequately provide. There-
fore, make no more provision than absolutely necessary.
Every laborer is worth the support he gets, and people
properly taught this will respond He teaches that they
received without charge, so give without charge. Yet
God would provide for them, and they were to expect
Him to do so through those to whom they preached. We
are then, as servants of the most high God, neither to trust
self only, nor leave everything up to God. He is our
partner, true, but He has no mind but ours to use in
planning what is needed. 3) We must preach the good
news regardless of the consequences. Again, the immense
cost of rejecting God’s message is spelled out. The gospel
is only good news if accepted! Resistance is the norm,
He says, even to family groups. But He did not come to
make everyone feel righteous and needing nothing (Cf.
Rev. 3:14ff.). Often He will warn His disciples of
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coming opposition (note John 15:18—16:4). Our rela-
tionship to Him will guarantee opposition for us. There~
fore: “gird your armor on, stand firm everyone.” Yet,
“be not dismayed what ¢’er betide, God will take care of
you.” We are not greater than our Master. Besides, God
sees and knows all. He is the One Who will rightly
judge. If we remain true, we shall be saved. Only those
who fail to fear God will be sorry, for He will cast them
into hell. 4) The high cost of serving Him. But as just
remarked, the cost is greater for refusing to serve Him.
We must therefore get our priorities right, even about
our immediate family. It is a case of losing to find, of
keeping by giving, and living by dying. With this sort
of attitude, everything we do is of eternal consequence.
Jesus often points out the little things of importance: the
idle word, Matt. 12:37, the widow’s gift, Mk. 12, the one
pound, Lk, 19:20, the hair on your head, and the fallen
sparrow. Here: the cup of cold water. Life is made up
of years, but years of minutes. If we are not trustworthy
in smaller things. .. (Lk. 16:10)?

Is it not interesting that Jesus always tries to lift our
eyes to God—through the mundane things of life—never
to- treat the world and all that is in it as if it were not
there. But neither to think that it is all there is, eithet.
Both positions are damning. The disciple will use all wisely,
whether body, or material possessions, or family. It is of
interest that Jesus teaches that the only enduring thing
is the relationship to Him. In this light think about
your attachment to family, the blood ties you have. Then
consider what Jesus teaches in this text, 10:34-37, and in
Matt. 12:46-50. Does He ever tell you that you are to
fove blood relatives more than you are to love relatives
through Christ? Which relationship will last longest? The
old saying that “blood is thicker than water” has never
been true and still is not true, nor will it be. Christian
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baptism puts a person into an eternal relationship, unless
the person severs it himself. May we set our minds on
things above (that is: get the important things in life
straight!).  Consider how much the New Testament
teaches us about how to consider and treat Christian
brothers and sisters. Compare this with the teaching spént
on blood relationships. The Bible teaches us to keep both
in their place The same Greek words are used of the rela-
tionships- in Chr1st as are used for ﬂeshly ties. But the
spiritual ties are the only ones eternal in nature. Hence,
we will do well to consider earthly relationships in the light
of the New Testament

Third Galilean Towr—Matt. 14:1-12;
Mk. 6:14-29; Lk. 9:7-9

Our attention is drawn now to one of the tragedies
of life: the killing of God’s messenger because he told the
truth. - The warning of Jesus in Matt. 10 about whom to
fear (see also Lk. 12:1ff.) is ever timely. John told the
truth to Herod Antipater (Antipas) and it ultimately cost
him his physical life. How much better though to lose
what we can not keep to gain what we can not lose!

The killing of John through the subtleness of Hero-
dias, the shamelessness of Salome, and the spinelessness - of
Herod has always brought to mind facts like 1) God’s
Wotd is the same for all, and 2) God expects His mes-
sengers to trust Him, not regardless of the evidence, but
regardless of the consequences. How brightly John shines
in this regard! No marvel that Jesus said, “None greater
has been born by woman.”

John was not the first nor the last man to lose his
head over - dance. History is made ugly oftentimes by
just such scenes as our text records. The Greek word
describing the dance of Salome means she stooped to the
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level of a common prostitute, Herod, with no backbone
and doubtless drunken, was no match for this nor the
clever Herodias. Modern day parallels abound. As this
is written, the current Reader’s Digest contains the story
of a French government representative who - through a
woman fell into the clutches of the Russian government.
How sad! We only comment about Herod that he should
have broken an oath that would cause him to do wrong.
No oath should be made or kept that ultimately proves
sinful. Such is our thinking also about Jephthah’s vow
in Judges 11:29-40. Regardless of what actually occurred
in respect to his daughter, he should have changed his vow
if it finally conflicted with a law of God. We should
make no vows except as we recognize that they ultimately
relate to God (Matt. §:33-37; James 5:12).

Bethsaida Julias—Matt. 14:13-23b; Mk. 6:30-46;
Lk. 9:10-17; Jn. 6:1-17

“, .. to a lonely-place apart.” John had been killed
and when Jesus was informed of it, He desired solitude.
He had feelings too, and as before remarked was not less
human than we.. Nor was He less divine, we believe,
because of them. Mark’s account relates that the with-
drawal was also for the sake of the disciples. They had
been on tour and having returned needed the rest and
quietness. They needed to “‘come apart . . . before they
came apart.” Even God knows we have physical limita-
tions. Relaxation may be done many ways, but the physi-
cal body demands it somehow. Perhaps this is why God
created us to do the natural thing called sleep. We may
not have enough sense to relax any other way. However,
we conclude that to our own Master we stand or not.
May each of us consider our own life’s stewardship in this
matter, We must not condemn others whose desire to
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serve God perhaps surpasses ours, but whose ideas about
relaxation are, to us, different at best or seemingly wasteful
at worst. ‘ ‘

Yet life goes on and, as in Phoenicia not long after,
Jesus could not be hid. The year’s labors, the preaching
tour, the death of John the favorite of the people: all
combined to result in a great throng following Christ.

The large crowd was doubtless composed of many
from nearby areas. But Passover time was near (note
John 6:4; and Mark’s “green grass” in verse 39) and many
pilgrims on their way to Jerusalem may have been part
of the crowd. Perhaps some were there (as is implied in
John 6:15) because since John was dead they now turned
to Jesus as their hope for a leader against Rome. Re-
member that one of Jesus’ disciples was a former member
of the Zealots, a group actively. working for overthrow
of Roman rule, One can only marvel that a riot did
not occur. Probably the action of Jesus in sending His
disciples away (were they for the crowning of Jesus?)
before the dismissal of the crowds kept such from taking
place. ‘

Jesus, the disciples, and the large throng were ap-
parently on the high hills east of the Sea of Galilee near
the area known as Bashan. This area was cattle country
especially, and cities were not so numerous. Thus we
read that when it came time for the evening meal, the
scarcity of food was a problem. Or at least it was to
the disciples. Jesus had no problem for He had already
anticipated the next major incident. He asks Philip about
bread for the group. Philip quickly reckons that the
crowd is so great that two hundred day’s wages (see Matt.
20:2) would not suffice to buy even enough bread so that
everyone would have some to eat. The only thing suf-
ficient was Jesus. He caused the people to sit down in
orderly groups (which helps us see how the size of the
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multitude was known to some extent) so that they might
be fed. The blessing of the food was followed by the
miraculous feast. We think it is rather superficial to
suggest that Jesus shamed the crowd into bringing out
their own lunches and sharing with others by telling them
about the little boy’s example, In fact, such explanation
amounts to unbelief. The text plainly declares (as does
Matt. 16:5-12) that Jesus miraculously fed the crowd
here, and in Perea some three to four months later. The
warning Jesus gives in Matt, 16 about the leaven of false
teachers needs onr attention.

The multitude fed, the disciples were ordered to “pick
up the pieces.” Jesus had kept giving (the meaning of
the Greek word) bread to the disciples until all were
satisfied. Now the remnants were not to be wasted. The
broken pieces left amounted to a total equal to twelve
baskets. ‘These particular baskets were the size used to
carry Levitically-clean food. The baskets in the feeding
of the 4,000 were larger. In fact, they would hold a
man! For one of these was Paul’s means of escape in
Damascus (Acts 9:25).

The disciples, their task of clean-up accomplished,
immediately were told to get in the boat and leave. Then
Jesus dismissed the crowds Himself and struck off into
the hills avoiding the rush—the rush, that is, to force Him
to become their king. Satan does not miss a trick, does
he? How tempting to have said “yes” to the unspoken (?)
request of the crowd. They had no shepherd at all now
since John was dead. Would Jesus become their leader?
Consider the thing from the viewpoint of the crowd.
John had been their spokesman. Many were disciples of
John, and had been for sometime. John was even thought
to be like the Messiah, if not the Messiah, Lk. 3. Now
he was dead. But Jesus was also popular, had many dis-
ciples, and could work miracles (such as the one in our
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text) coupled with the ability to even raise dead people.
What more could you want, if you were in their place?
The ‘great soc1ety was but an affirmative answer away!

THIRD YEAR OF MINISTRY

»‘RET’IREMENTS AND TRAVEL WITH THE
T'WELVE (about 6 months)

‘Sea of Galilee—Matt. 14:22-33; Mk. 6:45-52;
Jn. 6:15-21

Toward morning Jesus returned to the disciples for
they had a problem. The tempestuous wind and sea had’
completely thwarted their efforts (though they were.
probably used to boats) to arriye at land. Walking toward
them on the water, Jesus brought to light again their un-
belief. They had been formented by the ‘wind and waves
(the Greek word conveys the idea of tortured like slaves)
but at the sight of Jesus they became completely undone.
So afraid were they that He had to speak to them that

" their fear might be overcome.

Peter provides the example of a man whose mind
is:divided. James reminds us that such a man is unstable in
all his ways, 1:6-8. The point is that indecision in one
area of life if continually practiced soon permeates all our
thought processes, and we become as a tossed wave: subject
to the elements about us, and no longer in control of self.
Jesus gave Peter the privilege of walking on water, but
Peter could not keep his mind as it was when he first
stepped overboard. So he began to take on some water, and
shouted for help. Jesus pointed out that his doubt caused
the water to give way under his feet. Mark records that
the hard hearts of them all caused their fear. They
simply refused to admit what the feeding of the 5,000
really proved about Jesus!
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What does this episode mean to you? If Jesus bid
you to come to Him on water, would you grab a life
preserver, just in case? Let us learn at least these lessons
from the feeding and the events surrounding it: 1) Jesus
is not limited necessarily by our inadequacy. 2) He has
absolute dominion over all things. 3) Our troubles are
often caused by our unbelief. Doubt brings disaster! 4)
Unwillingness to accept the facts about Jesus and grow in
faith causes hearts to become hard. The disciples refused
to acknowledge Jesus® deity displayed in the miracle. God
can and does feed many more than that every day, but
the way He did it that one day should have produced dif-
ferent results than it did in the disciples’ lives.

Gennesaret—Matt. 14:34-36; Mk. 6:53-56

This land is not named by John, but we assume the
text in 6:21 speaks of the same place as Matt. 14:34, Mk.
6:53. Jesus constantly helped those who honestly desired
it, and it was so here. Mark’s account seemingly describes
a general tour, though of what length we know not. How-
ever, this small area around the northwest side of the Sea
of Galilee would bring them close to Magadan, and other
small towns there, as well as upper Galilee in general.
Perhaps this would get the immediate attention of the
people in that area who would already know Jesus.

Capernaum (1)—Jn. 6:22-71

John’s gospel has provided some information about
Jesus’ ministry since the feeding of the 5,000, which was
the first time that all four accounts treated the same
subject. Generally the Synoptics describe ministry in Galilee
or other places than Jerusalem and Judea.. Luke’s account
though will soon take us back to Judea, and will also
describe (almost exclusively in respect to the other three
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accounts, chapters 10-18) work done there and in Perea.
John’s account centers in Judea, with .chapters 12-20 given
over to events in the last week around Jerusalem. The
sixth chapter gives us the only lengthy account by John
of ministry away from Judea prior to Jesus’ death. It
recounts for us a major address-in Capernaum by Jesus,
and the subsequent unfavorable reaction of most of His
auditors. As John 5 had recorded the rejection of Jesus
by people in Judea, so John 6 recorded a rejection of
Jesus in Galilee.

The second year of. mlmstry was marked by great
crowds, and is often called the year of popularity. This
third year of ministry. is often termed the year of opposi-
tion. We would generally agree with these thoughts.
However, let us point out that opposition has already been
noticed several times, even beginning in John 2. Luke’s
account will definitely describe large crowds following
Jesus. The text in 12:1 says the people were so “thick”
they stepped on one another. Consider also the “large
multitudes” of 14:25. This six months of private ministry
and/or the whole year was anythmg but private, and/or
without following. Within the six months (possibly three
or four) Jesus will feed 4,000 men plus women and chil-
dren. Jesus always had people around Him who wanted
to hear.

- Everyone who heard was not always pleased however.
We might label Chapter 6 of John, “The Mistaken Search.”
The people thought the teaching was hard, v. 60. So
disappointed in what Jesus said were they that they left
Him. Only the disciples (expressed in Peter’s response)
considered that the teaching of Jesus was the word of
life. Jesus called Himself the “Bread of Life.” As you
read this sermon, ask yourself, “For what do I hunger?
Is it after righteousness?” (Matt. 5:16). Those who turned
away hungered only for physical things. I John 2:17 says
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that things of a material nature perish with the using. As

- you finish reading it, ask in first person, “Will I also

go away?” How we need to heed Jesus’ injunction in v,
27, “Quit laboring for the things that perish. Instead,
labor for the eternal things.”

Works cannot save us! Repeatedly one reads that in
current commentaries. Ephesians 2:8-10 is quickly cited
to prove the affirmation. If one asks those who proclaim
this to define “work” they will often reply with “baptism
is a work; therefore, baptism cannot save.” Other than
citing I Peter 3:21 which affirms rather plain that baptism
does save (who am I to argue with an inspired apostle?),
we agree in part. However if asked if they think that faith
saves, almost invariably the answer is affirmative. In this
light read verses 28-29 of John 6. The people asked what
they could do to “work God’s works.” Jesus Himself re-
plied that the work God wants is to believe in Jesus. The
conclusion seems clear enough, and Jesus says it, that faith
is a work., Now, does faith save or does it not? Do works
save or do they not? Peter remarks in Acts 2:41 that we
are to save ourselves. Paul writes in Gal. 5:6 that faith
works. We have never read a text where God calls baptism
a work, Have you? We must speak as the Bible speaks,
or we speak in error.

The feeding of 5,000 plus might have sent people
away with full stomachs, but it seemingly did as little for
their thinking as it did for the disciples’. ‘These people
wanted to see a sign! As if feeding a multitude were not
a sign! They wanted to see something done like Moses
giving the manna in the wilderness, Ex. 16. It took only
a moment for Jesus to tell them than everyone died who
ate that bread. Besides, Jesus pointed out that God gave
it, not Moses. Then He taught that He is to spiritual life
what bread is to physical life. God’s will is that all who
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COntinually seek such a “fare” will always have life that
lasts time eternal in heaven. :
The listening crowd then discussed among themselves
how Jesus could say this, since they knew both Joseph
(and Mary). (By the way, does -this teach anything
about Joseph still being alive? Has the Scripture ever told
us: Joseph had died?) Their conclusion: “Jesus, your claim
is false!” 'They measured by human standards though, and
disregarded other truth that was given, They were wrong.
May we ever consider all the truth, and not cut ourselves
off from that which would produce life eternal in us if
we accept it. The teaching of Jesus is to a spiritual end
unto life, v. 63. Participation in Christ will bring a
quality of life ever satisfying, v. 51, 8. He is to be con-
sidered from a different perspective than flesh (or bread)
and its inévitable decease. What He teaches is from a
“spirit® point of view, with “life” the end in view, v. 63.
~ This conclusion is based upon the fact that to believe
on Him is to have the true bread, the true “Moses,” the
true source of life, and the true word of life. Jesus shows
how important He is to all who come to Him, vv. 37-40
(acceptance, securlty, and resurrection), who come through
being taught, vv. 44-46, and who find the imperatives for
spiritual life, vv. 49-58. In connection with this whole
text, note Col. 3:4; Gal. 5:16ff.; Heb. 10:20; I Pet. 2:2;
Rom. 8:1-16; Isa. 55:1-11..

- 'We are persuaded that this text has nothing to do
with communion at all. It directly and specifically teaches
that Jesus is the means of life, for life is in the Son, I
John 5. One might enhance his spiritual life during com-
munion, but it would not necessarily come about because
of the emblems taken into the body. If those who teach
such doctrine really believed that it was so, they should
make every effort to have every child of God partake
every Sunday (why not every day, since it is quite possible
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that Acts 2:46 teaches a daily communion was practiced
in the early church), even to those who do not come to
services. Otherwise, as some teach, those who do not par-
take have no life in them—until they do. This really
becomes a law system, quite unlike a faith system. It
actually boils down to a week-by-week in Christ or out
of Christ for everyone who claims to be a Christian. That
the Bible does not so teach the faith-life is our persuasion.

Capernawm—Matt. 15:1-20; Mk. 7:1-23

While at Capernaum, the confrontation of Jesus with
some Pharisees and scribes took place, Matt. 15; Mk. 7.
These men had actually found ways of circumventing the
command with promise (the fifth) by use of tradition.
Jesus taught that such misuse of tradition actually voided
God’s word which they were ostensibly upholding. Such
“doings” were defiling to a man, Matt. vv. 18-19, and
were rather to be avoided than what was being taught as
important (like washing one’s hands before eating), which
was not defiling.

Are we so busy holding on to tradition that we actu-
ally let go of God’s Word? We might paraphrase verse
9 of Mark’s gospel thus: “It is really wonderful to see
how you set aside God’s laws for the sake of your own.”
How ironical! Jesus taught that we became defiled by
such action as this. What cesspools our minds can become
once we begin to lead double lives, Matt. vv. 7-9. We are
the “thing unclean” rather than some other thing. Im-
morality always defiles! and that is a grave issue!

Jesus had little patience with people who knew God’s
will but refused to do it. He had no patience at all with
tradition—one could take it or leave it. Much of our
“worship services” is but tradition. You will not find
any order of service in the N.T. Such things as the
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invitation hymn are non-biblical, as well as church boards
and revival meetings. Do these things become a law in
themselves? If they do, they are wrong. The only thing
that honors (is blasphemy the opposite of honor?) God is
a pure motive and obedience to His will. Anything else
 makes us a subject ‘of Isaiah 29:13.

The issue then is, as hinted at above, the thing(s) we
do and our motives for so doing. There is nothing wrong
with thought, but wrong thought is evil. Society has the
right to enforce justice even to the death penalty, but
taking the law in one’s own hands and killing someone is
wrong, Sex relationships between husband and wife are
ordained of God, Heb. 13:4, but any others are wrong.
These are ways we defile self: by making “rules” where
God has not. When we keep what we think is right (our
rules) and ignore God’s, we become defiled and are wrong.
We are the only moral creation God made. Therefore we
alone can be morally defiled, in the making of . wrong
-choices. As stated in Mk, 7:19, nothmg is unclean 'in
itself in a religious sense, but its misuse can make the
user unclean. See Romans 14:14, 20. The only true
religion is from God: get it and keep it!

Phoenicis—Matt. 15:21-285 Mk. 7:24-30

. This country was along the  coast, beginning at the
Gulf of Acco, just north of Mt.. Carmel, and probably
extending some two hundred miles north to Ras Shamra-
Ugaret. The Lebanon Mountains on the east, and the
Mediterranean Sea on the west completed its boundaries.

The peoples were likely Semites who came during
the second millenium B.c. These people were also known
as Canaanites, and were probably originally descendants
-of Ham, Gen. 10:6-20,

The people could not sustain themselves eas1ly on the
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small amount of land available, and as good harbors were
available, the nation became sea-faring, and grew to be a
nation known for its sailing ships and sailors. ‘The nation
became associated with its cities (as Greek cities were)
rather than any definite area of land. Tyre and Sidon
especially appear in ancient records as notable, with Acco
and Dor less often mentioned.

The Egyptians under Thutmose III conquered the
land around 1471 B.c. Egyptian influence waxed and
waned for the next several hundred years. During David’s
reign (1010-970 B.c.), an alliance developed which con-
tinued and included trade during the days of Solomon.
When the kingdom split under Rehoboam, Phoenicia sided
with Israel. So it is not strange that Ahab took Jezebel
to wife, and the prophets of Baal along with her.

We are then introduced to worship of Baal and Ash-

. toroth in the nation of Israel, and subsequently to Elijah’s

contest with priests of Baal in I Kings 17.

The centuries that followed saw the land invaded by
such as Ashurnasirpal (884-860 B.c.), Tiglathpileser III
(745-727 B.C.), Sennacherib (705-681 B.c.) and Nebu-
chadnezzar (604-552 B.c.). Finally, the Greeks under
Alexander took the land (ca. 330 B.c.) and fulfilled the
prophecy of Ezekiel 26-28.

The division of Alexander’s kingdom at his death saw
the land first under the Ptolemies, and dfter 197 B=.c.,
under the Seleucids of Syria. The reference in our text
to the woman’s nationality (Canaanite woman, Matt. v.
22, a Greek, a Syrophoenician by birth, Mk. v. 26) reflects
a century and a half of Syrian rule.

Why Jesus went to this country is but a guess. It
was apparently the only time He left the land of Palestine
(as we think of it) during His ministry, though the
journey to Caesarea Philippi during this same six month
span should be noted.
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As usual, Jesus could not be hidden. People from
this area had probably been to hear Him before, Matt.
4:24, and this doubtless brought Him to their attention.

., Faith is invariably rewarded, especially when motivated
by love. The woman who captures our attention exhibits
both. The disciples tried to thwart her efforts, and Jesus
even seemed to refuse her request for help. But she did
not turn loose (cf. Jacob in Genesis 32) and the “crumbs”
were hers! May we observe that whatever the tragedy
in our life, faith and love yet should be manifest to all
who see us.

Decapolis—Matt. 15:29-39; Mk. 7:31—8:10

Leaving Phoenicia, the group journeyed to the De-
capolis area east of the Jordan identified as Transjordan.
Continuance of the healing ministry by Jesus brought great
crowds again, and glorification of “the God of Israel”
was the result. Might our ministry, whatever we are,
whatever we do, be aimed at the same result. We, like
these people, need to see Jesus as the One Who “has done
everything well,” and tell others so.

The crowds stayed with Jesus, and on one occasion
as day two passed into day three, Jesus decided to provide
for their physical needs. 'We can hardly. imagine the reply
of the disciples (Mk. .v. 4) after thousands had been
miraculously fed some three to four months earlier, yet
they are aghast at the suggestion of Jesus. The place was
not close to any inhabited area (the word “desert” in the
Bible means a place uninhabited by people, but not in
the sense of arid, barren, etc.) and they seemed not to
recall the past. But Jesus soon displayed His compassion
and all were fed. Seven large baskets were gathered of
the broken pieces remaining. Compare the discussion under
point 36 for other information about the baskets.
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Magadan—Matt. 16:1-4; Mk, 8:11-13 '

This region (also known as Dalmanutha) on the
northwest side of the Sea of Galilee has been visited
before by Jesus;, with some ministry there. This time, how-
ever, Pharisees and Sadducees: (what. strange bed-fellows
these people are! But Jesus was a common object of
their hate) came to ask for a sign. They were not unlike
others (cf. John 2, 6). Undoubtedly, when Jesus finished
with them, they wished they had never bothered to ask.
He detected a false motive (Mark’s gospel, v. 11, uses a
Greek word which means ‘to dispute’) and rebuked them
by showing they were adept enough at “seeing” some
things. The same discerning ability could have been used
to perceive the lessons from other signs He had done.
Jesus refused to be put on trial, though He again spoke
about the greatest sign of all to be given later (ref. Matt.
12).

Sea of Galilee——Matt. 16:5-12; Mk. 8:14-21

Under the discussion of points # 36, 37 and also
John 6, we pointed out that the disciples did not grasp the
significance of the miracle in the feeding of the 5,000.
They did not even after Jesus pointed out their unbelief.
Now they again are so materialistic in thinking that they
give evidence of the same kind of unbelief as among Israel
in general. Jesus asked rather pointed questions to get
their thoughts back on the track—like “are you guilty
of a hard heart, too?” and “why do you not yet under-
stand?” (Mk. v. 17, 21).

Perhaps it is as true with us as with them! How
very often we do not think God’s thoughts, or express
the life of godliness. Paul had to admonish Christians to
“Think like your Lord,” Phil. 2:1-11, and, “Be ever
conscious of heavenly things,” Col. 2:20—3:4. The reason:
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Christ is our source of life, and none else, Col. 3:4. We
must ever watch for the corrupting influence of false
teachers. Leaven is a fitting symbol fot anything
(whether good or bad) that gradually but surely affects
other things. :

False teaching will as surely lead us astray as true
teachmg leads us to Christ. Neither teaching will do it
in a moment, but either will ultimately produce, if we
provide a place for the “leaven” to work, or (to change
metaphors) a seedbed for the seed. Do we understand
that the danger in life is not from starvation physically
but starvation spiritually? If we listen to false teachers,
we will inevitably separate ourselves from the only source
of life: Jesus, the bread of life. We too could listen to
“Pharisees” in our day, who promote a facsimile of religion
(Lk. 12:1) but deny the power of it, or “Sadducees” who
make this life the sum total of existence.

Bethsaida—M*k. 8:22-26

“Jesus never fails!” says the song writer. “And the
blind came seeing” aptly describes the text at hand. The
man had apparently lost his sight, but not his friends.
They brought him to Jesus for help. The healing provides
an interesting variation to the way Jesus normally healed.
Why He chose to heal the man by stages is not stated,
and speculation is useless. The man was healed, and that
is definite. We cannot decide why Jesus forbid him to go
into Bethsaida (Julias). Perhaps Jesus did not want any
more attention at the moment.

Caesarea Philippi—Matt. 16:13-28; Mk. 8:27—9:1;
Lk. 9:18-27

Caesar! 1 believe that . . . ! First among equals!
Mystery disclosed! Such are among the interesting items
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brought to our attention by this text. These four items
are chosen out of others (that definitely might be helpful)
because of space.

Caesarea Philippi was in a district called Paneas in
N.T. times. It is at the north end of the Jordan Valley
some 1,150 feet above sea level. Mt. Hermon towers above
it at 9,100 feet. In O.T. times, it may have been the
Baal-gad of Joshua 12:7. For centuries, it was the place
of worship of the heathen god “Pan,” whence its name.
It is known as Banias today. The eastern most source of
the Jordan River flows out of a cave nearby, with a second
source some two miles west near the ancient city of Dan,
Judges 18:20; Ezek. 27:19; T Sam. 3:20; I Kings 12.

Caesar Augustus had presented this whole area to
Herod the Great, who built a temple there in Caesar’s
honor. The area became the inheritance of Philip (the
tetrarch) of Ituraeca who married Salome, his grandniece,
born of Herodias (who had first been married to Herod
Philip, a half-brother) and Herod Antipas (half-brother
to Philip and Herod Philip and an uncle to Herodias).
Herod Antipas (Antipater) was called the “fox” by Jesus,
Lk. 13:32, and the one to whom Jesus refused to speak,
Lk. 23:6-12. He and Herodias together killed John (see
point # 35). Philip was seemingly unlike his father, or
some of his brothers, and his reign was much different.
He beautified the town of Paneas, renamed it Caesarea in
honor of Tiberius, and Philippi for himself. The city later
came under the rule of Herod Agrippa I (who died in
AD. 44, Acts 12) and his son, Herod Agrippa II (Acts
25 and 26), who changed the name of Caesarea Philippi
to Neronias, in honor of Nero.

“I believe that You are the Messiah (Christ) the Son
of the living God.” “Peter, you are correct. This truth
will be the authority for founding a new age, the age
springing from a new covenant from God with people.
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The fact of Who I Am precludes any. defeat of the church,
‘whether by powers, or things present or death or what-
ever (cf. Rom. 8:29-39). It has been revealed to you
even from my Father.”

Thus it seems to us is the gist of Peter’s “confession”
and the reply of Jesus to it. The confession is most im-
portant in many respects, because it spells out exactly what
must be believed by a “would-be” follower of Jesus. - It
will not do to think of Jesus as being anyone (or any-
thing). else. A prophet will not do for our sins. We
must have a perfect sacrifice (Heb. 10:1ff.). Jesus is
that sacrifice. Again, to suggest that Jesus was but a
prophet is to miss the whole emphasi> of the N.T., and
to avoid what Jesus considered indispensable. We must
get these two facts together, and believe it is so, that 1)
Jesus of Nazareth is 2) the Christ, the Son of God. Noth-
ing else will suffice. No one else can save us from our
sins or has the authority to say and do what Jesus said
and did. _ .
This confession is so easy to say, but it takes a life-
time to comprehend. A Christian is forever learning what
that simple statement means. The whole Bible is the back-
ground for understanding it. The exact and full compre-
hension of how God became flesh (Phil. 2, John 1, etc.)
has eluded the greatest of thinkers, and yet does. Yet this
fact of who Jesus is must be the point which we try to
impress upon unbelievers. This they must believe before
being able to change their mind (for acceptance of Jesus’
authority as Lord is a requisite to bring a change of will
and life, i.e., repentance), and be immersed into Him.
Otherwise, immersion is a farce. We are not persuaded
that this fact needs to be stated before immersion, though
that is all right, but it surely must be believed. The be-
liever’s life is a continual *‘confession” of this truth about
Jesus, Matt. 10:32.
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First among equals! Jesus taught many things, and
the Holy Spirit came to teach many more things, John
16:7-15, etc,, but you will read in vain for a scripture
that says Peter was considered first among equals, The
Catholics teach this, but not because they find it in their
Bibles. The rest of the disciples did not understand Jesus
to say this, in our text, or any place else. Consider to
what purpose would the disciples argue who was greatest
among them (Matt, 18:1ff.; 20:20ff.; Lk. 22:24{ff.; and
note I Cor. 3:7; Gal. 3:1-21, etc.) if Jesus had so spoken?
If Peter were first, why did Jesus not say so in Mt. 18 when
they were discussing it? Jesus was speaking to Peter here,
but consider the texts in Matt. 18:15ff., and John 20:23.
All zre told about their personal relationship between God
and sinful men. The relationship is identical for each of
them, Truly, these men (and us, too!) were the “missing
link™ between Jesus and sinners.

The religion we know as Christianity is @ mystery re-
vedled as Jesus teaches many times, as in Matt. 11:25ff.;
our text; I Cor. 2; Gal. 1:6-9, etc. We do not have a
religion dreamed up, or experienced and told, but a God-
given covenant, Heb. 8:8-13; Jude 3. We have no power
to alter it, nor do aught but proclaim it, for the message
brings salvation, I Cor. 1:18ff.; 15:1ff.; Rom. 1:16-17;
10:17; etc. This is one reason we must adhere to the
written word, since anything else is man’s idea. God spoke
to us through His Son, Heb. 1:1ff., and He has the words
of eternal life, Matt. 7:24-29; John 6:68-69. The re-
ligion is a propositional religion, in that it presents some-
thing to be accepted or rejected. The basic praposition
is, of course, that which Jesus asked of the disciples: “Who
do you say I am?” It is thus a system of truth (implying
other systems are false.) Jesus is the truth, so no one
- else is, for all are imposters, He is the way, and implied
~is that all others are not. Life is only found in Him, and -

101



NEW TESTAMENT HISTORY: THE CHRIST

all others bring only death. Christianity is thus a system
built upon antithesis: right-wrong, truth-error, good-evil,
Jesus-imposters, God-no god, etc. It is a religion of ration-
ality, not irrationality. Peter (and everyone else) had to
hear facts, come to understand their relationships to Jesus,
and conclude that Jesus of Nazareth is the Christ, the
Son of God. He accepted this as the fruth. All other
systems were false. So it is with us. We act on faith,
the trust we have in Jesus, about Whom we have learned.
We reject all other religions as being wrong, as error,
evil, etc. .

Many religions of our day are non-rational, such as
any existential religion. Simply put, they teach that when
one “feels” like one is saved, one is. ‘The Bible never
states that one time as being so. Rather, facts about Jesus
proclaimed, and accepted as true, then acted upon make
one a Christian. Nothing else does.

Verse 19 ‘teaches a revealed religion. The words of
Jesus should be understood as follows: God will direct
your preaching, so that His will for men is expressed by
you. Whatever God decides is binding, you will bind
upon men, Whatever He decides should be freed, you
will indicate the same to men. The result will be that
men will know exactly what God wants of them, and tliey
will know it through your proclamation of it. -

‘The point is this: some take the verse (note Mt. 18:18-
19; and see Jn. 20:23) to say that whatever the apostles
preached to men, God was obligated to honor. That idea
is exactly opposite of the truth. Many times the apostles
made mention of the fact (as did Jesus) that what they
tauglit was God’s Word and the message had not originated
‘with them. (See Jn. 12:44-50; Acts 26:22-23; I Thess.
2:13; Heb. 1:1-2; 2:1-4, etc.)

: We note.that Jesus yet had few who believed in His
deity, though many would acknowledge God’s presence
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in His life (cf. Mt. 21:9-11; Mk, 7:37; Lk. 7:16; Jn. 3:2),
An immense difference exists though between asserting
what Peter did (and what we must) and what “some”
others were (and are today). The difference is heaven
or hell. Such has God revealed.

Peter was not different than many others. When
Jesus began to speak about His forthcoming mistreatment
and death, Peter attempted to order things differently as
expressed in Mt. 16:21-23. His ideas surely did not agree
with God’s. In fact, they expressed Satan’s. But God’s
ways are best. So Jesus rebuked Peter promptly, not only
to show that man’s thinking is only good insofar as it re-
flects God’s, but to reject a subtle temptation from the
devil Certainly the cross was not a logical necessity.
God doubtless could have saved sinners other ways. But
He had determined to do it by the cross. So Jesus’ death
was a moral necessity, Lk. 12:50; Heb. 10:7; T Pet. 1:11.

So a leader to the rear! This is always a problem in
the church. Note Paul’s advice to Timothy, 1:3-11; and
John’s remarks about Diotrephes, III John vv. 9-11. To
counteract such in our lives, we must decide to follow

Jesus daily, denying self daily, being proud and not ashamed

of Jesus and His teaching daily. In this way we can avoid
“giving orders” and be willing to take them.

A Mountain Unknown—Matt. 17:1-20;
Mk. 9:2-32; Lk. 9:28-45

Our attention has been held by the picture of Jesus, .
a remarkable picture drawn of Him by Peter and then -
by Himself, as God’s Son, coming in glory and triumph in
the kingdom. How marvelous are the things God did for -
Peter and the disciples. But a greater event yet: the
verification of what they believed to be true about Jesus.
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The transfiguration of Jesus surely was the climax
of all, and how timely in view of what it taught about
Jesus’ relationship to God. Jesus transformed in their
presence, the obvious lesson in Moses and Elijah, God’s
voice in acclaim and command: all these served to validate
the truth in the confession they had just made. God
does things up right!

The location of the high mountain is unknown, but
it is possibly Mt. Hermon. However, it may have been
another mountain of the area.

Why Jesus only took Peter, James and John along
is also unknown, Seemingly the presence of the group
was known, since a crowd gathered where the other dis-
ciples were, though perhaps they might have gone into a
village - where  people would become . conscious of their
presence.

“Born to die” is the word about Jesus. Moses and
Elijah, perhaps symbolic of the law and prophets, spoke
with Jesus, not about His birth, or boyhood, or pre-
incarnate glory, but about His exodus soon to be made,
Certainly Jesus’ death occupies a prominent place for
these men to be conversing about it! But how far-fetched
and unthinkable for the listening disciples. They could not
picture a ‘“‘suffering servant” being the promised Messiah.
How very often they avoided the tfuth or rejected it.
See the reaction again in Mt. 16:21ff., and here in 17:9;
in 17:22-23; and Lk. 18:31-34. The fact was also pre-
sented in Lk. 17:25 and Mt. 26:1-2, even before the
events of the last supper and the prediction there. Lk.
24:13ff. depicts clearly how little of His teaching His
followers really understood or ‘accepted. The expression
of Peter in our text is typical. Do we ever get above the
world in which we live? ' _

Law and prophecy became grace. This is a good way
to understand what the whole event portrayed—and why
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the suggestion to build three tabernacles was out of place.
Moses and Elijah are not equal to Jesus (cf. Heb. 3:1-6;
I Pet, 1:11-12; Heb. 11:39-40; then 12:1-2). We are to
“keep hearing God’s Son (only).” The law and the
prophets fulfilled their purpose, Gal. 3:24ff.; John 1:45;
Lk. 24:44-46; Rom. 3:21; as did John, Mal. 3:1; 4:4-6;
John $5:33-36a; Mt. 17:10-13. Jesus is our theme now!

Jesus came to serve, not to be served. The text of
Mt. 17:14-20 concerning the healing of the demonized
epileptic boy, and the assurance given to his father is a
thrilling display of this truth. ‘The nine disciples could
not perform the task. The reason: lack of faith (in God).
They did not ask God’s help. They were perverted (turned
from God) was the reason they did not ask. We may be
sure of a complete failure when faith grows small. We
are never static in respect to God.

The boy, possessed by a deaf and dumb spirit (demon),
was promptly healed in answer to his father’s request.
We like the thought expressed by Jesus in verse 23, “If
I can?” As with the leper in Mt. 8:2, the issue is not
dependent on God (or Christ), but on us. We need
to be like Paul in Phil. 4:13. Let us have a “sense of
the possible!” The man’s statement in verse 24b is so -
human—how well he expresses what is so often true of our
lives. We have so very little to commend God’s help.
But God wants to do for us, so let us ask!

Consider in passing that the boy, who was the one
. healed, was not asked by Jesus to have faith. He may not
even have known what was taking place. Those who
always blame a “healing failure” on the faithlessness of
the person involved are not like Jesus. He blamed the
disciples who should have been able to heal the boy. The
subject of demons has been discussed under point # 24

(2).
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Capermmm—Matt 17:22—18:35; Mk. 9:33-50;
Lk. 9:46-50; ]n719

“Let’s go f1sh1ng! Many times that expression had
been uttered by Peter, we suppose, but one fishing trip,
as recounted in our text, undoubtedly was unique. Of all
the fish he had ever caught, probably none of them was
like the fish this time—for it had money in its mouth,
a shekel (Greek ‘stater’, eéqual to a shekel) to be exact
One can not help but wonder what sort of a “fish story”
he told—or if he told it at all  (Who would believe
such a story?) .

It all started over a discussion by Peter and the collec-
tors for the temple tax. They ask him if Jesus paid it.
Every Jew over twenty years of age was to pay this as
stated in Exodus 30:11-16. Joash had enforced it after
the death of Athaliah for the rebuilding and refurnishing
of the temple, as recorded in II Chron. 24:5-14, Peter
had answered in the affirmative. Jesus, with His ability
to know all, asked Peter ‘a seemingly unrelated question, ot
at least a question without explaining why it was asked.
To Peter’s reply, Jesus drew a logical conclusion that taxes
were only exacted from subjects of kings. The obvious
implication: Jesus was God’s son, and not liable for taxa-
tion. But as in all of His life, Jesus subjected Himself
to the law, if not for any other reason, )ust to set a godly
example.

“Childlike, not ch1ld1sh"’ Discipleship is a2 many-
splendored thing, and ever a challenge. 'The men who
followed Jesus vividly -illustrate the “dos” and "don ts”'
of being a learner in the school of Jesus. - R

As stated under point # ‘43, the d1sc1ples dld not
understand Jesus to have des1gnated Peter “first among
equals.” Therefore, they found occasion to discuss the
subject, of relative greatness on the way from Caesarea
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Philippi to Capernaum. Seemingly, Jesus did not hear
(they did not want Him to hear) the discussion, but upon
arriving in “the” house (Mark v. 33—more than likely
Jesus’ house, as the Greek article is sometimes used like
our possessive “his”), He asked them about the discussion.
No answer was forthcoming (they were ashamed). Jesus
gave them the illustration of true greatness: a child. The
follower of Jesus is not to mimic all of a child’s traits,
but some are of value. Humility is one of these. In con-
trast to adults, children are “insignificant.” The disciple
must consider himself with frue standards of measure
(Rom. 12:3 “soberly”) and not over-evaluate as the dis-
ciples were doing. James 2:1-13 and Luke 22:24-27 point
our thinking in the proper channel in this regard. We
must see things from God’s point of view, Mark v. 37.

Any other action might result in being a stumblingblock

(see discussion under point # 61 (4)) and the conse-

‘quences of that are “worse” than being drowned in the

sea.

One can draw the “circle of fellowship” too tightly,
and eliminate some who are for the same goals. Perhaps
the cause of such drawing is thinking of self too highly.
The disciples were guilty of this. Jesus had to point out

that all the facts must be considered before fellowship is

determined. The end result of a work is the criterion for
inclusion, Even a small cup of water is to be considered.

One should then be careful not to despise (it means
to ‘think around’ or ‘ignore’) those whom God accepts.
Drasti¢ measures should be taken if one tends to do these
things. The disciple of Jesus must be the example that
preserves the right attitude among brethren especially and
the world in general. No one else is salt! God has sought
and found many Jost sheep: the disciple does not dare
be the cause of the sheep becoming lost again.
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Hence, every effort must be made to keep the group
intact—especially in the area of forgiveness of others (see
Mt. 6:14-15). The disciple then must forgive even as
God does—God does not “keep track” of times forgiven.
Love does not add up evil, I Cor. 13:5b (the Greek word
means ‘reckon up’ or ‘keep track of’). Only after diligent
steps are taken is a person to be “written out.” A personal
effort, alone and then with others, and a third attempt—
all are to be done in an effort not to be a stumbling block
or to wrongly act against another brother (or sister). The
reason? the brother is to be gained, if at all possible. He
is the object of concern. Our forgiveness must be un-
limited if repentance is forthcoming. Again, God is our
model. '

The last section of text brings the advice of the
brothers of Jesus to our attention. They thought like most
worldly people: greatness is accomplished by much acclaim
—so0 go where you can be noticed by many. God’s ways
are not man’s ways (remember Mt. 4:5-7?), so Jesus did
not follow their advice. They seem to have at least mis-
understood Him so much as to not be believers in Him
until after the resurrection, Acts 1:14. Perhaps this is
the reason at the cross Jesus committed his mother to
John, His cousin and her nephew. He apparently waited
to go up to the Feast of Tabernacles until they had gone.

Samaria—Lk. 9:51-56

Paradoxes are considered by some to be akin to a
“charley horse” between the ears. Be that as it may, Luke’s
brief account about a night’s lodging denied for Jesus
and His disciples certainly presents a paradox in the “sons
of thunder.” One seldom thinks of John as anything but
a man lovely and loved, kind, concerned, helpful. Yet in
our text, he would have cheerfully (?) destroyed a whole
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village of people, simply because they were born on the
“wrong side of the tracks.”” How ceaselessly interesting
it is to behold the change in someone through allegiance
to Jesus. Bruce’s The Training of the Twelve shows how
Jesus molded and made His followers into new men, not
physically, but mentally. Jesus and Satan are ever in
conflict for control of the mind—Dbecause a man’s thinking
determines his action. Convince a man he is but an animal,
and he will act like one, Get him to believe that he is of
a superior race, he may want to destroy a city. 'The
Bible does not speak idly about believing the truth or
believing a lie, II Thess. 2:11-12. John changed, and
became the apostle of love. Jesus brought about that
change—have you tried Him? He never fails, if you are
willing.

LATER JUDEAN MINISTRY (about 3 months)
Jerusalem—Jobn 7:10—10:21

(1) and (2). God made man by nature gregarious.
Fellowship is thus a major interest in man’s thinking and
especially of God’s people. He gave the Israelites three
major feasts to help keep the nation of the Jews aware of
each other. Notice how quickly Jeroboam changed feasts
and locations when he became king over the ten northern
tribes, I Kings 12:25-33. Fellowship and consequent
strengthening of ties with those in the south had to go!
One can hardly suppose the word “fellowship” in Acts 2:42
speaks of the union all believers had in Christ. There is
no point in mentioning such an idea in the context of
things believers do, such as prayer. The thing in question
was association together, as in the worship and preaching,
etc. See Heb. 10:25 for this idea.

The Feast of Tabernacles was held in the fall at the

conclusion of the harvest season. It was a feast of thanks-
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giving and remembrance, held in a sort of ‘“‘country fair”
style. Jesus, as all other male Jews of age, was required
to attend. Upon arrival, one of the most illustrative dis-
cussions of Jesus’ ministry occurred. - Note the different
thoughts expressed about Jesus during this feast: 7:12 a
good man, a seducer, v. 15 puzzlingly knowledgeable, v
20 deluded and demonized, v. 26, 31 perhaps equal to the
Messiah, v. 40 the prophet, v. 41, the Messiah, v. 46 unique;
8:13 self-exalting, v. 49 demonized and a Samaritan, v.
53 not as gréat as Abraham, v. 59 a blasphemer; 9:11 2
man called Jesus, v. 16 some: not from God for a sinning
Sabbath breaker, others: if so, how could He do such a
miracle, v. 17 a prophet, v. 22 association with Jesus deemed
sufficient reason for excommunication, v. 24 a sinner, V.
29 not as great as Moses, and origin unknown, v. 33
obviously from God.

Not less significant are the claims of ]esus about Him-
self. Actually, considering the whole section, He makes
more varied and explicit statements concerning His rela-
tionship to God and people than in any other public dis-
cussion. It is no great wonder that plans to kill Him were
brought into action, 7:32, and the reaction to- the raising
of Lazarus so violent, 11:50, 53, 57, 12:10-11; and the
offer of betrayal by Judas so welcome, Lk. 22:3-6. Note
too the disconsolate Pharisees in John 12:19, the frenzied
efforts of the leaders as in John 19:6, 15, and their insolence,
Mt. 27:39-40. The two disciples on the way to Emmaus
remark about their actions, Lk. 24:20.

During the Feast of Tabernacles, the priests brought
water from Siloam to the temple, and the temple courts
were lit at night with torches. Consider how Jesus uses
these ideas to teach about Himself, 7:37-39, 8:12ff. and
9:5. He claims God as His teacher 7:16 and 8:28, to
have been sent by Him 7:28-29 and 8:42, 56, as:a co-
witness 8:18, as glorifying Him .8:50, known and loved
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by Him 10:15, 17, returning to Him 7:33, and a Son,
8:36. So obvious should be this relationship that anyone
desiring to know it can, 7:17. Ever in the background is
the idea of His sacrifice 8:28, 10:11, 15-18; and judgment
intrusted to Him 8:26, 9:39. The idea of ultimate destiny
based upon accepting or rejecting Him keeps popping up,
as in 8:24, 34-36, §1-52, 9:39-41. In this connection, the
reference to the evil actions of people and the ultimate
source of such is made plain in 8:39ff. Anyone who claims
to be a descendent of Abraham will give evidence of it by
right living, 8:39. The life of faith does not reject God
or His messengers.

The claim in connection with Abraham, 8:56-58,
brings to mind the obvious parallel in Exodus 3:13-14.
This claim for equality with God is implicit throughout
the whole sermon, though, and is thus not surprising.

Chapter ten clearly sums up the wholé discussion by
presenting the idea that He alone is the true shepherd to
be followed, and only those who do so are the “sheep”
who will have “pasture” and “‘shelter.”

(3) Chapter nine presents as good a test case about
Jesus as any incident in history, The searching inquiries
by the Jewish council could hardly be improved upon
today. Everything a modern court could do was done,
such as examination of the ‘“defendant,” and other wit-
nesses who could verify the pertinent facts about him.
The facts in the case were readily available, and as the
healed man finally concluded, pointed out Jesus as being
from God. Admiration is surely due the man for he
gave up all that had been important to him for the man
rejected by his erstwhile leaders. A complete break with
one’s past is always required, though, for naught else is
acceptable, If honest appraisal is given Jesus, the person
so doing will progress down the same road of faith as
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did this man, from the man Jesus, v. 12, to God’s spokes—
man v. 17, (triumphantly) to the Lord v. 38.

His steadfast and growing admiration of - Jesus is
also seen in the give and take with the council:
The Pharisees had reasoned thusly: :

(All who keep the Sabbath are alone from God),
This man does not keep the Sabbath,
‘(therefore) he is not from God

But he reasoned: that:

(All who can open blinded eyes are at least prophets
of God,

This man opened my blinded eyes,

therefore) he is a prophet of God.

They replied' '

(All Sabbath breakers are not men used of God)
This man is a Sabbath- breaker,
(therefore God did not use him to heal you.)

And since this is so,

(All who are healed should give God, who alone can
heal, praise,

You are obv1ously healed,

therefore) give God praise, (not this (deceiver and)
sinner. )

Undaunted by their “know,” he replied, in effect, that
he might not have been among those who knew what
Jesus was or was not, but he was among those who knew
about his own: life, and he knew that he was formerly a
blind man now able to see. He then presented the argu-
ment that a blind man with his cane could see clearly
that: :
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Only a man in touch with God is capable of opening
eyes of people born blind, since no mere man has
ever done it,

I, born blind, now see through. this man,

hence, he is of God (even if you blind men can not
see it!)

Could all of us who consider this marvelous miracle
be as willing to ascertain the facts and act upon them as
did the man healed. '

Perhaps it is worthy of our time to consider the I
ams” of Jesus found in John’s gospel, as well as the idea
of Jesus’ consciousness of time. Referencés to assertions
by Jesus in reference to His identity are, besides the I am
of 8:58; I am the Messiah 4:26; I am the bread of life
6:35, 48; T am the light of the world 8:12; I am the door
of the sheep 10:7, 9; I am the good shepherd 10:11, 14;
I am in the Father 10:38; I am the resurrection and the
life 11:25; T am the way, the truth, and the life 14:6;
I am the true vine 15:1, §. Note also the several “I ams”
of chapter 17. '

Jesus was “God-conscious” all of His life, and this
is evident many ways. One of those ways is His frequent
mention of time in relationship to His life. Consider then
the following references to time: Jn. 2:4; 4:23; §5:17,
251 7:38; 8:20, 56; 9:4; 11:4; 12:23, 27; 13:1, 31; 16:25,
32; 17:1; Mt. 26:45.

Perhaps a brief discussion of the passage contained in
some versions, 7:53-8:11, merits our attention. As re-
marked in the comments on John 5, we are only inter-
ested in what has been written by inspired men. The
Greek text from which we translate our English New
Testaments is a composite of at least the following sources,
1) Greek manuscripts (abbreviated Gr. MSS) which are
copies of other Greek MSS and, of course, ultimately of
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the original autographs, 2) copies of the Gr. MSS in
“other languages, such as Latin, Syriac, etc., and 3) quo-
tations in early commentaries and such like by Christian
writers (or even non-Christian writers). The reader may
peruse the article in the special studies for more details.
The lack of evidence for the inclusion of the text in ques-
tion far exceeds the evidence for it. The question is: did
the apostle John record such an event. The best avail-
able evidence is that be did not. The exclusion of this
text makes no difference to the text, for it makes as good
a sense without it as with it. As it stands, one wonders
why the men did not bring the male accomplice along
with the woman, since the law required both to be stoned,
Lev. 20:10; Deut. 22:22. If the text is not included, no
doctrine is lost. If one wishes a text like this from which
to preach, there is a similar text in Luke 7. Personally,
we think it is much better not to use texts that are of such
questionable nature as this one.

(4) John 10:1-21 perhaps is the conclus1on to the
day’s discussion with the man and his religious leaders.
We think of the words to the song, “Amazing grace, how
sweet the sound, that saved a wretch like me; 1 once was
lost, but now am found, was blind but now I see.” How
tragic, though, to have seen (or now see) the difference
Jesus made in the life of one man, and refuse to allow
the same Jesus to work in one’s own life—seeing but blind!

Perhaps the reason many were in such state then, and
even now, is that they were unaware of the good shep-
herd, and followed another shepherd, going through the
wrong door. Such was the case with the ones who tried
the blind man, and were found wanting . . . sheep lost
and straying. And the pity of it all is that the shepherd
they claimed (Moses) had pointed them to the good shep-
‘herd (Jesus) and they refused to follow! It is not a
wonder that Israel was sinful so many times, if all their
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shepherds were like these men. Ezekiel 34:11-16 con-
demns men of this sort in any day.

Jesus offered abundant pasture, adequate protection
and a personal allegiance to His own—seemingly a bar-
gain to anyone. Yet many considered Him “out of his
mind” and demonized, though others rightly argued that
demons only put eyes out and add to a person’s woes.
They might be more excusable then because they were
so close to it all and found it hard to see what Jesus ac-
tually meant by His words. But we, in historical per-
spective, can see that He really did love the sheep enough
to give His life for them, that He was no hireling who
leaves the wolf with a free meal (see the ideas Jesus gives
in Jn. 14:18; 15:13; and Mt. 28:20). Such love ought
to constrain us to be a part of one flock, following freely
the great shepherd of the sheep (Heb. 13:20; I Pet. 5:4)
Who knows each by name. It is no wonder that the
Father loved Him in consideration of His selfless sacrifice
on behalf of the sheep. Jesus did not lose His life—He
gave it! It is a marvel that so many of the sheep do not
likewise love Him Who was not a victim of circumstances
but a victor through love.

(5) The Seventy sent out—Luke 10:1-23. Some eight
months prior to the time of our text, Jesus had sent out
the twelve, with instructions to go only to the Jews. Their
mission apparently was a success, as they utilized the
power Jesus gave them to minister to the people. The
mission of the seventy was not different in the regard,
so the two accounts sound much alike in respect to the
instructions Jesus gave them. The need was still the same,
for preachers of the message of the kingdom, and for
ministry in other respects.

Their mission was not an easy road, v. 3, but Jesus
encouraged them to think of their labor as being for the
Lord of harvest, v. 2. He would provide if they would
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believe. Some would not listen, vv. 10-12, but others
would be interested, vv. 6-7, and helpful. So courtesy
and service, vv. 8-9, were to be hallmarks of the mission.
The urgency of the mission, v. 9b, and the gravity of the
message, v. 16, would be motivation enough if they so
willed. The kingdom that can not be shaken, Heb. 12:25,
and the good news of its king would be the gist of their
preaching Judgment to come would add impetus to every
meeting held and conversation shared. -

- Faithfulifess is ever rewarded and often in ways un-
dreamed of. ‘The commission given by Jesus did not in-
clude power over demons, at least in the part recorded,
but v. 17 indicates the fact was so. If Satan is Lucifer
of old, how interesting that his dazzling brillance was
overcome by the Light of the World! Yet, the seventy
were not to find a cause of rejoicing in such things, but
rather that each of their names was written down in
heaven. Perhaps the only reason to rejoice over the fall
of Satan is that someone else had been released from his
power and another new niame written down in glory.

Jesus’ prayer in vv. 21-22 perhaps was prompted by
the Holy Spirit, or because of the Holy Spirit in the
lives of the seventy—but we, with Christ, can rejoice
that God is not dependent upon human intellect for that
which He does. The religion of the kingdom is a re-
vealed, authoritative religion—and its possession is bqth a
privilege and opportunity, vv. 23-24. So often we *who
can share fail to really appreciate what we possess (see
Heb. 11:40 and I Pet. 1:10).

(6) The question of the lawyer as recorded in our
text of Luke 10:25-37 might have been for self-protection
or self-justification or even from unbelief, or maybe in
response to a statement something like that in v. 24, When
Jesus answered his question with one, he quoted Deut.
6:3 and Lev. 19:18, as He did on a later occasion. We
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wonder if he understood that loving God was fulfilled
only as he kept the law, Rom. 13:10, or if he realized
that the verses he quoted demanded active, not passive,
living. The question of v. 29 may indicate that he did
not so realize, The basis for all the law and the prophets
was and still is the precept: practice (active) for others
that which' you want them to practice for you. The
illustration Jesus gave drives home -this point.

Opportunity beckoned to do the law when the thieves
left the man yet alive. The thieves were not unlike
countless others: they were the ones who hurt others
for their own benefit. Parents who fail to rear their
children as God wants, dope pushers, self-willed blind
men—all such fall into the same category. "

The illustration gets closer to home, for the man who
was hurt (like many in every generation, unloved, un-
wanted, mistreated, ignored) could have expected help
from the religious people of his day, could he not? But
he was doomed to disappointment. Both the priest and
the Levite had been to Jerusalem to serve in the temple
where they were to teach others what God required of
the godly life. Yet religion was but a cloak over hypo-
critical lives, for they did not translate what they taught
into life—and passed by on the other side. Did you find
yourself in the picture—the heedless Christian?

One least suspect (by the lawyer) is painted by
Jesus within this miniature world of 4 people as being
the one who helps, who exemplifies the person keeping
the law. The Samaritan was the real lover (and law
keeper) as he refused to dodge the living issue before him.
He was the neighbor to mimic—willing to put himself
out for others unable to help themselves. Prejudices laid
aside, duties delayed—but the law observed. So Jesus
said, “Go, and so practice.”
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Bethany—Luke 10:38-42

' 'This small village of today (about 1,000 pop.) lo-
’cated SE of Jerusalem about 154 miles and situated on
the eastern slope of Mt. Olivet is a familiar name to
Bible students. Jesus stayed here often, especially during
the last week., It does not appear on the pages of the
O.T., unless the reference in Neh. 11:32 to Ananiah be
its former name. ‘The derivation of the name is uncet-
tain, and may possibly mean the house of Ananiah, or may-
be the house of the poor (or afflicted). The prefix
“beth” means ‘house of’ in names such as this one.

- Several incidents in the gospels other than our text
are memorialized by various religious groups within ot
around the town of Bethany, including one for Lazarus.
‘The Muslim inhabitants have identified a spot as the
crypt of Lazarus, calling it el-’Aziriyeh, Whether we
could identify with any accuracy such spots is very doubt-
ful now, though the events and people themselves were
very real. Other than our text, the events of John 11;
the annointing of Jesus by Mary, Matt. 26, Mark 14,
Jn. 12; the beginning of the triumphal entry; and the
ascension was near here, Luke 24, Acts 1. v

- A song writer has captured the spirit of the relation-
ship described in our text by the words, “a home Jesus
loved.” He also loved those in the home. Jesus may
have often found rest and encouragement here, and per-
haps even the food necessary for sustaining physical life
as well. .

Martha might have been aware of this physical need
because she was busy with the provision for such needs.
She - allowed priorities to get out of line though, and be-
came troubled and distracted. The thing Jesus forbid,
Math. 6, became a part of her life. She went to Jesus
and- rather insistently asked Him to have her sister Mary
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“take hold” with her (Rom. 8:26 wuses this same Greek
word for the help of the Holy Spirit). Eternal things
must be first, Jesus replied, and Mary’s attitude was
therefore the correct one. The preparation for physical
needs was not wrong—but the attitude about it might be,
and Martha’s was. She was indeed “over-occupied” about
less important things, and sincerely mistaken. May we
all learn the lesson she learned. We honor Christ only
when we put first things first. The world and all that
is in it passes away as it is used, but the one doing God’s
will remains forever, I John 2:17. May God grant to
each of us the opportunities to show that we believe it.

Place of Prayer—Luke 11:1-13

Jesus was doubtless asked many things, but the re-
quest of the disciples surely was welcomed for the op-
portunity to teach about prayer. Why the disciples asked
for such, though, is thought-provoking. Was it because
they did not know how to pray at all? Or because they
wanted a new method of prayer? Many O.T. examples
of prayer and prayerful people were available to them,
such as many of the Psalms, Moses and Elijah, or I Chron-
icles 1, and 6. John’s disciples apparently prayed, Luke
5133,

The answer given by Jesus may indicate some things.
For instance, there is little that is really Jewish about it,
yet it centers about the disciple’s relationship to God as
reflected in his daily life. It was intended to show that
disciples that a holy life is the best answer to such a
prayer, though such life is often better caught than taught.
Jesus’ example in prayer seemingly was the starter for the
request. _
The prayer itself, whether used as a pattern or ac-
tually uttered as given, did not indicate any specific time
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to pray. . “When” was vague in this respect: anytime,
anyplace! :

“Father” was non-Jewish for certain. Most Jews so
revered the name (and person) of God that they would
not utter it. The word “lord” became a substitute for
the Hebrew names of God (note then the use of the word
by Thomas, Paul, Peter, and others, for Jesus with this
idea in mind). Jesus taught that the disciple was to have
a petsonal relationship with God and though God and
His name which represents Him (Psalms 9:10) was to
be honored and held in respect (Psalms 111:9) yet they
were to consider that He was not unlike their earthly
father—interested, and approachable, and that willingly
so. To “hallow” God then would be to treat Him as He
desired, and let each life display the same sort of char-
acter as His life. Consider Lev. 19:2; Col. 1:22; Tit. 1:8;
I Pet. 1:15 and Rev. 22:11 in this light.

The word “kingdom” catried various ideas to dif-
ferent people. To the initial hearers of this expression,
perhaps the mental image of a great procession with trum-
‘pets blowing and banners waving,  rich trappings and
golden crowns came to mind. But the word also implied
the principle of ruler and ruled, of king over subjects,
of laws and obedience. It may be that your mental
image is helped by Jesus’ statement in Luke 17:21 that
the kingdom is “among” (or within, as translated in
Matt. 23:26) rather than outward and external. Yet,
Jesus never specifically defined the word, and we can not
quote any verse that specifically tells us how the Master
intended for either His hearers or us to understand it.
Considering the pictures drawn by Revelation, and other
passages, the concepts of king, subjects, and rule are
likely in mind, though other facts and ideas absent may
need to be considered. -
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The Bible always insists that God will provide every
need as He views the disciple’s individual situation. If
the disciple would trust God to do this, then the request
about bread for each day was quite appropo. The bread
for tomorrow was not needed, Jesus implied, and the dis-
ciples did not need bread for yesterday, either. Daily pro-
vision should be considered all that is needed, then. But
God’s idea of need, not that of the disciples’, was what
determined His answer to each prayer. Jesus taught
daily prayer for daily bread if for naught else than to
remind each disciple to depend on God. Trust was the
key to life, for in a very real way the righteous by trust

lived.

Forgiveness is so much needed by every human, psy-
chologically, or any other way, for the anguish that in-
habits the soul which is unforgiven is devastating. No
greater affliction nor sweeter balm than the lack of ‘or
possession of forgiveness from God: could each disciple
but recognize the truthfulness of this fact! Psalms 32
is a good testimonial to this thought. God may bless all
in many ways, Matt. §5:45, and this blessing is one of
those ways, but unlike some of the others, only available
to those who petition God for it.

Arguments over conditional forgiveness are brought
to mind by this prayer. Perhaps the idea of repentance
carries with it the aspect of righted wrongs. Certainly
the person who 