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PREFACE

No apology is offered for presenting another “Commentary on Matthew.”
Every effort that helps people to come into a fuller knowledge of the truth of
God, enables them to see the Christ more clearly as he is presented in the
inspired records, and encourages them to love and serve the Christ more
faithfully is to be commended. There are good reasons for believing that
this volume will fill an important place in religious literature. Only one
commentary on Matthew has been written by those who claim to worship
God according to “the ancient order of things” within the last century; this
one was written by the scholarly J. W. McGarvey, and published in 1875.
In some respects this volume is unique, stands alone.

No effort is made to display any deep piety or rare learning; the book is
written in a style that meets the popular demand. Those who may claim a
high degree of erudition may read it with profit, yet those who may be
among the “common people” who heard Jesus gladly will find that it is easily
understood and may be comprehended without any great effort. The Greek
words which are used are translated into English and explained so that the
full meaning may be gathered without reference to a Greek lexicon. The
sentence construction is brief and simple; the English words which are used
are found in the everyday vocabulary of the average person. The full mean-
ing of the text is thus expressed so that the divine thought may be easily
gathered and appreciated.

The plan of the book is also simple. The American Revised Version is
used; all the comments are based upon this text; all quotations are taken
from it. The book of Matthew is first outlined and then divided into sec-
tions ; these sections are subdivided and these divisions numbered ; the subdi-
visions are further broken up into paragraphs so that the thought may be
analyzed and easily understood. The chapter divisions of the book of Mat-
thew are disregarded where the continuity of thought or historical narratives
are broken by the traditional division of chapters and verses. Traditional
comments are omitted, and the obvious meaning of the text is expressed; no
speculative ideas of comments are offered. The reader will find that the
comments develop and enlarge the thought in the text.

This volume is intended to be a companion to the commentaries on the
epistles written by David Lipscomb, with supplementary notes by J. W.
Shepherd. Hence, quotations of comments made by David Lipscomb are
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given from the Gospel Advocate; the files of the Gospel Advocate have been
compiled and read to get the comments made by David Lipscomb on Mat-
thew. These comments are gathered from articles written by him and pub-
lished in the Gospel Advocate. The excerpts from his articles are not placed
in quotation marks, but are enclosed in brackets [ ]. These quotations are
placed at the close of the paragraph.

Due acknowledgement is here made for the very valuable assistance and
encouragement rendered the author by J. W. Shepherd and C. E. W. Dorris.

H. Leo Borzs.
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INTRODUCTION

I. THE AUTHOR

Matthew the evangelist and apostle was a Galilean Jew; we
know very little of his early life, and nothing about him after Pen-
tecost. He comes into view in the divine history at his call by
Jesus to discipleship and apostleship. Before his call, Matthew
was employed in collecting toll or custom in Capernaum by the Sea
of Galilee. (Matt. 9:9.) He is the same as “Levi the son of Al-
phaeus,” whom, according to Luke 5: 27, 29 and Mark 2: 14,
Jesus called from the receipt of custom. He is usually designated
as “Matthew the publican.” He was the only one of the group of
apostles who had formerly been a publican. The change of name
from “Levi” to “Matthew” cannot be termed as significant, since
he may have worn both names all his life. However, many think
that after his call his name was changed to Matthew, and that Levi
was his first and birth name. We know that Simon’s name was
changed to Peter and Saul’s to Paul; so many regard Matthew as
his name after conversion. Matthew means “the gift of God”;
some think that it means “manly.” Levi was a common Jewish
name and belonged to the third son of Jacob by Leah. Matthew
should no tbe confused with the name ‘“Matthias’; the different
formations of the words point to a different derivation.

Matthew resided in Capernaum; this was a very large city on
the northwest coast of the Sea of Galilee. The highway or great
thoroughfare from Damascus and Babylon which connected the
southern part of Palestine passed through Capernaum ; Capernaum
also had a good harbor for ships. A customhouse for the collec-
tion of duties upon the commodities of the traffic which passed
over this thoroughfare was located by the Roman government at
Capernaum. Matthew was one who was selected as the tax collec-
tor. He was a Jew, but he had great influence with the Roman
officials ; they had confidence in him; he was trustworthy, compe-
tent, and efficient. Apparently, he conducted his business, unpopu-
lar as it was to his nation, and full of temptations, in an honest,
upright manner ; for there is no suggestion, as in the case of Zac-
chaeus, of restoring dishonest gains (Luke 19: 8) ; yet he seems to
have been so successful in business as to amass some degree of
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wealth: he made a feast or entertainment for Jesus at which sev-
eral publicans ate with Jesus. (Matt. 9:10; Luke 5:29.)

His name is found in all of the lists of the apostles. After the
ascension of our Lord, we have no certain data with respect to his
work ; the New Testament furnishes no details of his activities as
an apostle after the day of Pentecost. The last mention that we
have of him in the New Testament is found in Acts 1: 13.
According to Eusebius (Hist. Eccles. 3: 24), Matthew proclaimed
the gospel first to the Hebrews, and then went to other nations,
after having “‘committed his gospel to writing in his native lan-
guage, the Hebrew.” Later historians report that he had gone to
Ethiopia and there preached the gospel. (Socrates, Hist. Eccles.
1:19.) According to the earlier statements of Clement of Alexan-
dria, he died a natural death, but other writers speak of his mar-
tyrdom. Isidore of Seville represents him as laboring in Mace-
donia, Syria, Persia, and other places. There has been no dispute
about his writing the book that bears his name. From the very
earliest history that we have, the first of the books of the New Tes-
tament was written by Matthew.

II. DATE OF WRITING

There is a great difference of opinion among scholars as to the
date of the writing of the gospel according to Matthew. It is gen-
erally thought that he wrote his record before Mark, Luke, and
John wrote their records of the life of Christ; however, some think
that the gospel according to Mark was written first; the place as-
signed to Matthew in the New Testament literature favors the
opinion that Matthew wrote first. Irenzus reports that it was
written when Peter and Paul were preaching in Rome ; however, it
is not clear that Peter ever visited Rome. Eusebius states that it
was written when Matthew left Palestine to preach in other coun-
tries. Clement of Alexandria is responsible for the statement that
the elders who succeeded each other from the beginning declared
that “the gospels containing the genealogies” (Matthew and Luke)
were written first. This position is fatal to the current theory that
Matthew and others depended on Mark for information. Some
have placed the date as early as A.D. 38; others as late as A.D.
70; many fix the date as A.D. 40. However, it is now too late in
the world’s history, and we have not sufficient evidence for us to
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settle questions as obscure and indefinite as this. It is enough for
all practical purposes for us to believe that it was written between
AD. 38 and A.D. 70, before the destruction of Jerusalem.
Professor Sanday, in his article in the new “Hastings’ Dictionary
of the Bible,” expresses the conviction that continued investigation
will confirm the fact that the great mass of the “synoptic gospels”
had assumed its permanent shape not later than the decade A.D.
60 to 70.

III. CHARACTER AND PURPOSE

The most ancient and trustworthy authorities state that Mat-
thew wrote his gospel in Hebrew ; probably the other books of the
New Testament were written in Greek. The testimonies confirm-
ing the facts about Matthew begin with Papias of Hierapolis, at
the beginning of the second century, who evidently refers to the
written gospel by Matthew. His statement was confirmed by al-
most all the older fathers, such as Irenzus, Origen, Eusebius, Je-
rome and Epiphanius. In character, Matthew’s gospel, like those
of the other evangelists, is only a chrestomathy, a selection from
the great mass of oral tradition concerning the doings and sayings
of Jesus which were current in apostolic and early Christian cir-
cles, chosen for the special purpose by the guidance of the Holy
Spirit which Matthew had in view. He was guided by the Holy
Spirit in compiling and selecting such material as would serve the
purpose. There is much in common with Mark and Luke, al-
though not a little of this material is also individualistic in charac-
ter and of such a nature as to perplex the harmonies, such as Mat-
thew s account ot tne temptation, of the demoniacs at Gadara, of
the blind men at Jericho. (Matt. 4: 1-11; 8: 28-34; 20: 29-34.)
There is ‘'much in Matthew that is peculiar to that book, such as
the following: chapters 1, 2; 9: 27-36; 10: 15, 37-40; 11: 28-30;
12: 11, 12, 15-21, 33-38; 13: 24-30; 36-52; 14: 28-31; 16: 17-19;
17:24-27; 28: 15-35; 19: 10-12; 20: 1-16; 21: 10-16, 28-32; 22:
1-14; 23: 8-22; 24: 42-51; 25: 1-46; 27: 3-10, 62-66; 28: 11-15.

Matthew does not attempt to arrange the events of his record
in chronological order. The addresses and parables of Jesus are
reported consecutively, although they may have been spoken at dif-
ferent times, and materials scattered in the other records—espe-
cially in Luke—are found combined in Matthew. The special pur-



xit INTRODUCTION

pose which Matthew had in view in his gospel is nowhere ex-
pressly stated as it is done by John. (John 20: 30, 31.) The pur-
pose can readily be gleaned from the general contents of the book,
as also from specific passages. The traditional view that Matthew
wrote primarily to prove that in Jesus of Nazareth is to be found
the fulfillment and realization of the Messianic predictions of the
Old Testament prophets is beyond doubt correct. There are about
forty proof passages in Matthew from the Old Testament in con-
nection with even the minor details of Christ’s career, such as his
return from Egypt (Matt. 2: 15); this is ample evidence of the
fact, although the proof manner and proof value of some of these
passages are exegetical, and indeed is the whole way in which the
Old Testament is cited in the New Testament.

The question as to whether Matthew wrote for Jewish Chris-
tians or for unconverted Jews is of less importance; there is not
sufficient evidence to justify this claim beyond all dispute.
Matthew emphasizes the kingly feature of Jesus; the character and
teachings of Jesus throughout Matthew are regal in character and
royal in dignity. Jesus is not only the Messiah of Old Testament
prophecy, but he is the King who came through the royal line of
David to sit upon his throne forever. Nearly every chapter in
Matthew has quotations from the Old Testament; this shows that
Matthew was not only a Jew, but that he was familiar with the
Old Testament scriptures. Truly he views everything through the
eyes of a Jew and keeps his own people in mind as his readers.

Matthew frequently translates into Greek Hebrew words for
the benefit of the Greek-speaking Jews. (Matt. 1: 23; 27: 33,
46.) He omits explanations of Jewish customs and local refer-
ences which Gentile readers would naturally expect (Mark 7: 3,
4; 13: 3); yet he devotes more attention than do all the others to
the fulfillment of prophecy. Matthew is the only one that gives the
line of ancestry by which Jesus was heir to the throne of David.
Matthew wrote as an eyewitness and from the stand point of an in-
telligent but plain man of business. His language is easily under-
stood. He presents Jesus as the offspring of David, the fulfillment
of the prophecies. Viewed in the light of Matthew’s gospel, Jesus
is the fulfillment of the old covenant, of its laws, of its priesthood,
of its sacrifices, and of its prophecies. Matthew presents him in
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genealogy, history, prophecy, and character as the Son of God ; the
gospel of Jesus is the gospel of the promised and accomplished
atonement, of the predicted and achieved triumph. Jesus died ac-
cording to the scriptures and became the atoning sacrifice for the
world ; it is through him that man is reconciled to God, and this
reconciliation constitutes the basis of his kngdom.



OUTLINE OF THE GOSPEL ACCORDING TO
MATTHEW

SECTION ONE.
1:1to2: 23.
Human Ancestry, Birth, Childhood, and Youth of Jesus.

SECTION TWO.
3:1to4:11.
John the Baptist; Baptism and Temptation of Jesus.

SECTION THREE.
4:12to07: 29.
Beginning of Jesus’ Galilean Ministry; the Principles of the Kingdom of
eaven.
SECTION FOUR.

8:1to018: 35.
The Galilean Ministry.

SECTION FIVE.

19:1 to 20: 34.
The Perean Ministry.

SECTION SIX.

21:1 to 26: 46.
Last Days of Jesus’ Public Ministry.

SECTION SEVEN.
26: 47 to 28 : 20.

_Arrest, Trial, Crucifixion, Burial, and Resurrection of Jesus; the Com-
mission.



A COMMENTARY ON THE GOSPEL ACCORD-
ING TO MATTHEW

THE TITLE

The title of the first book of the New Testament is “The Gos-
pel According to Matthew” and not “The Gospel of Matthew.”
Gospel is a translation of the Greek “euangelion,” which means
“good message” or “good news.” The gospel “according to Mat-
thew” simply means the good tidings of the kingdom, as delivered
or written by Matthew. “Euangelion” originally signified a pres-
ent given in return for joyful news; later it came to mean the
good news itself. It is used in this latter sense here. The Holy
Spirit guided Matthew in writing this record ; he probably wrote it
in Hebrew or Aramaic; his manuscript was translated into the
Greek at a very early date, and the English text as we now have it
was translated from the Greek. Matthew was the writer or editor
of this book ; he was not the originator of it. “Gospel of Matthew”
would signify that Matthew was the originator of it, while “the
gospel according to Matthew” means the gospel history as Mat-
thew wrote it; he did not write the gospel as he understood it, but
he wrote it as he was guided by the Holy Spirit; this makes God,
Christ, and the Holy Spirit the originators of this book. This is
the narrative of the great facts pertaining to Jesus which have been
grouped into a life history by Matthew, guided by the Holy Spirit,
as distinguished from other similar histories by Mark, Luke, and
John. The names Matthew and Levi denote the same person
(Matt. 9: 9; Mark 2: 14; Luke 5: 27) ; however, the name Levi
does not appear in any list of the apostles found in the New Testa-
ment.
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SECTION ONE

HUMAN ANCESTRY, BIRTH, CHILDHOOD, AND
YOUTH OF JESUS
1:1to2:23

1. THE GENEALOGY OF JESUS
1: 1-17

1 'The book of the ’generation of Jesus Christ, the son of David, the son
of Abraham.

1Qr, The genealogy of Jesus Christ
20r, birth: as in ver. 18.

1 The book of the generation of Jesus Christ,—*“The book
of the generation” signifies book of nativity, book of origin; it
also means genealogy, pedigree, genealogical table; also the
book upon the birth of Jesus; it is the record of his genealogy.
The word “book” here ‘is not to be understood as Matthew’s
entire history, but only the particular table of the ancestry of
Jesus. “Book of the generation” is frequently used in the
Jewish writings: “This is the book of the generations of
Adam” (Gen. 5: 1); again, “These are the generations of
Jacob” (Gen. 37: 2) ; and again, “These are the generations of
Aaron and Moses” (Num. 3:1). These show that the phrase
has direct reference to the descendants and not to the history
that follows the expression. Some have thought that it may
signify the entire history of Jesus as given by Matthew. It
may not always be used of the pedigree, but the context
shows how the expression is to be understood. Here it ap-

pears that it refers exclusively to the genealogy of “Jesus
Christ.”

Jesus is another form of Joshua; it is the same name as
Joshua, the former leader and deliverer of Israel; it means
God is helper, deliverer, or savior; it is our Lord’s private and
common name; it is interpreted also to mean “Jehovah is sal-
vation.” Christ is the official name of our Lord; it is the
Greek form of the Hebrew term Messiah; it signifies
“anointed.” Messiah was used of kings, priests, and proph-
ets; it is here used in that sense in which it becomes affixed
to Jesus as the name of our Lord. It denotes the promised
Messiah or anointed one; sometimes it is translated with the
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2 Abraham begat Isaac; and Isaac begat Jacob; and Jacob begat Judah

article as “the Christ.” Under the law, kings, priests, and
prophets were anointed. Jesus Christ is the Lord’s anointed
and fills the threefold function of king, priest, and prophet.
The law, psalms, and the prophets looked forward to the sal-
vation in and through a personal Messiah; Matthew now de-
clares Jesus Christ to be that one.

The son of David, the son of Abraham.—“The son of
David” and “the son of Abraham” both refer to our Lord.
Son of David was a title frequently used of the Messiah; son
of Abraham was too solemn a subject of prophecy and history
to be omitted here. These phrases show the character of the
gospel according to Matthew. Jesus was of the royal line of
David, hence the son of David; his pedigree is to be traced
through David the king. Matthew is supposed to have writ-
ten especially for the Jews, and he placed the emphasis on the
kingship of Jesus, hence he was “the son of David.” In like
manner he is the son of Abraham; he came as the seed of
Abraham; his genealogy is traced from Abraham to Joseph
and Mary. Being the son of David and the son of Abraham
simply means that these two patriarchs are in the fleshly line
of the genealogy of Jesus. God had promised Abraham that
he would bless the world through Abraham’s seed; this prom-
ise was repeated to David. Matthew, in giving the genealogy
of Jesus, shows that this promise made to Abraham and re-
peated to David was fulfilled in Jesus Christ.

2-5 Abraham begat Isaac.—In the genealogy of Jesus,
Matthew starts with Abraham; only those who, among the
ancestors of Christ, form a direct line are mentioned.
Abraham is father of the Jewish race; everything began and
ended with Father Abraham to the Jew. Matthew sees the
source of the Jewish race in Abraham and begins to trace the
line of descent from him. If one is not a descendant of Abra-
ham, he is not to be dealt with as an heir of the rich blessings
of Jehovah according to Jewish attitudes. Jesus is the end of
the Old Testament genealogy reaching from Abraham down
through David to Joseph and Mary; he is the head of the New
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and his brethren; 3 and Judah begat Perez and Zerah of Tamar; and Perez
begat Hezron; and Hezron begat ’Ram ; 4 and ’Ram begat Amminadab; and
Amminadab begat Nahshon; and Nahshon begat Salmon; 5 and Salmon
begat Boaz of Rahab; and Boaz begat Obed of Ruth; and Obed begat Jesse;
6 and Jesse begat David the king. .

And David begat Solomon of her that had been the wife of Uriah; 7 and

3Gr. Aram.

Testament kingdom because he came through the royal line of
David. He came through Isaac, not through Ishmael or
Midian or any of the other sons of Abraham. Isaac was the
son of promise.

Isaac begat Jacob, and Jacob begat Judah and his brethren.
—Jesus came of the tribe of Judah. (Heb. 7: 14.) Jacob had
twelve sons, but the pre-eminence was given to Judah and the
promise was made to Judah that through him the Messiah
should come. The other sons of Jacob are not mentioned be-
cause Jesus was not the descendant through any other than
the tribe of Judah. Matthew mentions a list of fourteen men
from Abraham to David. This is the first step in the human
ancestry of Jesus from Abraham. Tamar is mentioned in this
connection because of the peculiar circumstances by which
she became the mother or Judah’s son. (Gen. 38: 12-26.)
Rahab is also mentioned in this group of the genealogy be-
cause she was brought into the nation of Israel from a de-
praved and degraded life through her faith in Jehovah. (Josh.
2: 8-11; Heb. 11: 31.) Ruth, the Moabitess and great grand-
mother of David, is brought into the genealogy because of her
faith in Jehovah and her loyalty to him. The blood of all
races flowed in the fleshly line of the genealogy of Jesus.

6-11 David begat Solomon.—Matthew names fourteen gen-
erations from Abraham to David. David stands out promi-
nently in this line; it is “David the king”; there were other
kings, but none so prominent and important as David. He at-
tained to such dignity and prominence among the Jews as to
be honored in this genealogy ; the promise of the Messiah was
repeated to David. Jehovah said that one should sit on his
throne forever; Matthew shows that Jesus Christ is that one;
hence the importance of the genealogy of Jesus through
David. Matthew traces this line of descent through Solomon.
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Solomon begat Rehoboam; and Rehoboam begat Abijah; and Abijah begat
‘Asa; 8 and *Asa begat Jehoshaphat; and Jehoshapat begat Joram; and
Joram begat Uzziah; 9 and zziah begat Jotham; and Jotham begat Ahaz;
and Ahaz begat Hezekiah; 10 and Hezekiah begat Manasseh; and Manasseh
begat *Amon; and *Amon begat Josiah; 11 and Josiah begat Jechoniah and
his brethren, at the time of the ®carrying away to Babylon.

12 And after the °carrying away to Babylon, Jechoniah begat "Shealtiel ;

4Gr. Asaph.
6Gr. Amos.

80r, removal to Babylon
7Gr. Salathsel.

Another woman is brought into the genealogy because she is
a wife of David and the mother of Solomon. David had other
wives and other children, but Bathsheba, the wife of Uriah
the Hittite, became the wife of David, and so the genealogy of
Jesus includes her. David had another son named Nathan; he
was also a son of Bathsheba. (1 Chron. 3: 5.) Matthew
traces the genealogy of Jesus from David through Solomon to
Zerubbabel, fourteen generations or names; Luke traces the
genealogy of Jesus from Zerubbabel to David through Na-
than; this accounts for some of the differences between the
genealogy as given by Matthew and that given by Luke.
Matthew names the line of kings from David through Solo-
mon to the captivity of the kingdom of Judah; these were the
kings of Judah. The dynasty of the kingdom of Judah did not
change ; one of David’s descendants occupied the throne until
Judah was carried into Babylonian captivity.

Matthew omits three kings of Judah between Joram and
Uzziah; they are Ahaziah, Joash, and Amaziah. (2 Kings 8:
24; 1 Chron. 3:11; 2 Chron. 22: 1, 11; 24: 27.) No reason is
given for the omission of these names; some think that it was
done to preserve symmetry by bringing the number of names
in each list to fourteen. (See verse 17.) These names may
have been selected for omission because they were immediate
descendants of Ahab and Jezebel. Such omissions were com-
mon in giving long genealogical tables.

12 After the carrying away to Babylon, Jechoniah begat
Shealtiel.—Jechoniah was king of Judah at the time the king-
dom of Judah was destroyed and the people carried away into
captivity. Jeremiah had predicted Jechoniah’s captivity; he
said: “Write ye this man childless, a man that shall not pros-
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and *Shealtiel begat Zerubbabel ; 13 and Zerubbabel begat Abiud; and Abiud
begat Eliakim; and Eliakim begat Azor; 14 and Azor begat Sadoc; and
Sadoc begat Achim; and Achim begat Eliud; 15 and Eliud begat Eleazar;
and Eleazar begat Matthan; and Matthan begat Jacob; 16 and Jacob begat

per in his days; for no more shall a man of his seed prosper,
sitting upon the throne of David, and ruling in Judah.” (Jer.
22: 30; see also Jer. 36: 30.) Some have pointed out a contra-
diction between Jeremiah and Matthew; no contradiction
here, as Jeremiah and Matthew wrote by the same spirit.
Jeremiah does not say Jechoniah should be literally childless,
but he does say, “Write ye this man childless,” and then ex-
plains his statement by these words, “for no more shall a man
of his seed prosper, sitting upon the throne of David, and rul-
ing in Judah.” Jechoniah was to be childless only in the sense
that he would have no son to succeed him on the throne. The
author of Chronicles (1 Chron. 3: 17) records Jechoniah as
having a son and names him Shealtiel. Matthew records
Shealtiel as the son of Jechoniah. After the captivity of the
kingdom of Judah, the family of David occupied a humble po-
sition, but after the exile, the preservation and restoration of
the genealogies became a subject of national concern; this
was especially true with respect to the priests.

13-15 Shealtiel begat Zerubbabel; and Zerubbabel begat
Abiud.—In 1 Chron. 3: 19 Zerubbabel is represented as the
son of Pedaiah, and not of Shealtiel, as Matthew here has it.
Ezra and Nehemiah both agree with Matthew; their state-
ments occur in historical passages which are not so liable to
corruption through mistakes of transcribers as were the gen-
ealogical tables like those in Chronicles. (See Ezra 3: 2;
Neh. 12: 1.) Luke also follows the genealogy as given by
Ezra and Nehemiah. (Luke 3:27.) In some way the account
in Chronicles has been modifed in the hands of transcribers,
and Pedaiah should be written as Shealtiel; for these two
names represent the same person. The nine names from
Abiud to Jacob (verse 15) are not elsewhere mentioned ; they

belonged to the period subsequent to the close of the Old Tes-
tament record.
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Joseph the husband of Mary, of whom was born Jesus, who is called Christ.

16 Jacob begat Joseph the husband of Mary.—Matthew
does not connect Joseph and Jesus as father and son. He de-
parts from the usual phraseology of the genealogy and says,
“Jacob begat Joseph the husband of Mary, of whom was born
Jesus, who is called Christ.” This signifies the peculiarity of
the birth of Jesus. The name Jesus, or Joshua, was common
among the Jews (Col. 4: 11; Acts 13: 6) ; hence Matthew here
explains which Jesus by saying, “Who is called Christ.”
Matthew differs from Luke again here; Luke says that Joseph
was the son of Heli. (Luke 3:24.) A difficulty is seen here;
some have assumed Heli to be the father of Mary and only the
father-in-law of Joseph; the record does not say this, and the
original does not permit such a translation.

[The difficulty here is that Matthew says Joseph was the
son of Jacob, and Luke says he was the son of Heli. How do
we know that Jacob and Heli were not the same? In these
genealogies and histories of the Old Testament we find that
the same person is often called by different names. Gideon
was called “Jerubbaal”; Solomon was called “Jedidiah” (2
Sam. 12: 25); Esther was named ‘“Hadassah”; Peter was
known as “Simon” and “Cephas.” Why may not this “Jacob”
and “Heli” be names of the same person? The reason of dif-
ferent names was that there were so many different dialects,
or languages, and a person had a different name in each dia-
lect. It was “Saul” among the Jews; it was “Paul” among
the Romans. This is given as a possible case to show how lit-
tle we know on these points. The above may not be the true
explanation of the seeming difficulty, but it is a possible one.

One explanation given of it is that one writer follows the
genealogy of Joseph; the other, that of Mary. Mary’s geneal-
ogy is attributed to Joseph, because when there was a daugh-
ter, but no son, in a family, she was to marry a near kinsman,
and he was to come into the family of his wife and be enumer-
ated as of that family, instead of the wife’s being enumerated
in his family. Another explanation is that frequently one is
called a “son” of a grandfather, or even a remote ancestor, and
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17 So all the generations from Abraham unto David are fourteen genera-

not always of his immediate father. We cannot with cer-
tainty tell what is the explanation. This is true: the apparent
discrepancy gave no trouble to those living at that time, who
doubtless understood the matter. We have accounts of vari-
ous attacks on the Bible in the early age on different grounds,
but none for this discrepancy. There are some things which
we will have to receive in faith without understanding them,
and this is one of them. Let us say that we do not under-
stand it, not that there is a contradiction.]

Scholars are loathe to leave the matter without a better ex-
planation; it is not pleasant to leave so grave a difficulty un-
solved; but the honest way is to admit that no solution en-
tirely satisfactory appears, and that the data for one are mani-
festly inadequate. Fortunately, no important results are af-
fected by these imperfections in the Jewish genealogical rec-
ords. Both Matthew and Luke’s accounts are correct; we
simply do not see how to harmonize them.

[Matthew gives the number of generations from Abraham
to Christ as forty-two; Luke mentions fifty-five; the same
lines of descent are not followed in both cases, and neither of
them is full in the sense that every generation in the descent
is given. Sometimes two or three generations at a time are
omitted for some reason. A grandson or a great-grandson, or
even one of lower descent, is called a “son.” Jesus is called
the “son of David.” It does not mean that he was the imme-
diate son, but a descendant of David. Jesus calls Zacchaeus
“a son of Abraham” (Luke 19: 9); this means that he was a
descendant of Abraham and an heir of the promise made to
Abraham. These show that descendants were called “sons.”
In giving the line of descent, neither Matthew nor Luke gives
all the names of those in the line, and one gives more than the
other. It is not known why this is done.]

17 All the generations from Abraham unto David are four-
teen generations.—Matthew’s arrangement of fourteen gener-
ations is an easy way of remembering the genealogy. The
first group is from Abraham to David; the second is from
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tions ; and from David unto the °carrying away to Babylon fourteen genera-
tions ; and from the °carrying away to Babylon unto the Christ fourteen gen-
erations.

David to the captivity; and the last is from the captivity to
Jesus Christ. This is a technical way or method of summing
up the generations. The names in the first group, from Abra-
ham to David, were patriarchs, David being the first in the
line who was both a patriarch and a king. (Acts 2:29.) The
second list of names were all kings and successors of David,
Jechoniah being the last king of Judah in the direct line of de-
scent from David, although his brother Zedekiah reigned
eleven years after he and the chief part of the royal family had
been carried into captivity. (2 Kings 24: 15-18.) The names
of the third group were all heirs of David’s throne, but none
of them reigned except Jesus, who now sits on David’s throne
according to the promise. (Acts 2:29-35; 15: 15-17.) By ac-
tual count, Matthew gives fourteen names in the first group,
the second group contains fourteen by omitting four names,
and the third group contains only thirteen new names, but it
is made to count fourteen by repeating the name of Jechoniah,
which was the last name of the second division.

2. MARY AND JOSEPH
1: 18-25

18 Now the ®birth of °Jesus Christ was on this wise: When his mother
Mary had been betrothed to Joseph, before they came together she was

80r, generation: as in ver. 1. .
%Some ancient authorities read of the Christ.

18 His mother Mary had been betrothed to Joseph.—Mat-
thew, having traced the genealogy of Jesus from Abraham to
Mary and Joseph, now begins his narrative at the period when
Mary’s pregnancy had become a matter of certainty, which
was about the time of her return from visiting Elisabeth. She
“had been betrothed to Joseph”; the interval between be-
trothal and the consummation of marriage was sometimes
considerable; the betrothed remained in the house of her
father till the bridegroom came after her. (Deut. 20: 7.)
Matthew does not record the angel’s visit to Mary, neither
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found with child of the Holy Spirit. 19 And Joseph her husband, being a

does he record the account of her immediate departure out of
Galilee into Judea, where she remained with Elisabeth about
three months. (Luke 1: 26-56.) Soon after her return from
this visit into Galilee her pregnancy was discovered by rela-
tives, and Joseph learned of it. Matthew is clear and definite
in stating that “she was found with child” before “they came
together” ; this excludes Joseph from any connection with her
state of pregnancy. It seems that Mary’s conception was not
until after her betrothal; it took place between the time of her
betrothal and the consummation of the marriage. We are not
told who discovered that she was with child; we need not sup-
pose that she published the fact, neither need we suppose that
the Holy Spirit had made her pregnancy known to anyone.
Mary’s situation was humiliating; her consciousness of her
own integrity and virginity and her strong faith in God sup-
ported her under such trying circumstances; her reputation,
her honor, and even her life were at stake. If the law of
Moses be carried out under such conditions, she should be put
to death.

Matthew states clearly that she was “found with child of
the Holy Spirit.” Her friends and relatives did not know that
she was with child by the Holy Spirit; probably they would
not have believed her had she told them it was the Holy
Spirit; it was a delicate situation for her, and the records are
silent as to what Mary had to say about her condition, if she
said anything. Luke is more explicit on this point; he says
that the angel Gabriel said to Mary, “Thou shalt conceive in
thy womb, and bring forth a son, and shalt call his name
Jesus. . . . The Holy Spirit shall come upon thee, and the
power of the Most High shall overshadow thee: wherefore
also the holy thing which is begotten shall be called the Son
of God.” (Luke 1: 31-35.) The Holy Spirit is that which
produced the human existence of Christ, through whose ac-
tion, which so appeared only in this, the only case of its kind,
the origin of the embryo in the womb of Mary was casually
produced in opposition to human generation, so that the latter
is thereby excluded; Jesus was truly “the seed of the woman.”
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righteous man, and not willing to make her a public example, was minded to
put her away privily. 20 But when he thought on these things, behold, an

“Jesus was as human as his mother Mary, and as divine as his
father God.” This record testifies that Mary was a virgin;
even after she is found to be with child, she is still a virgin.
(Verse 23.)

19 Joseph her husband.—From the moment of her be-
trothal a woman was treated as if actually married; the be-
trothal could be dissolved only by regular divorce. When she
became “engaged,” she was considered as if ‘“married.”
Breach of faithfulness was regarded as adultery and was pun-
ishable with death. (Deut. 22: 23, 24.) Hence, Joseph is spo-
ken of as “her husband.” Joseph was a righteous man; he
was righteous according to the standard of the law under
which he lived; he was placed in a dilemma. Being a righ-
teous man, he must expose Mary and insist that the law be
enforced, which meant she should be put to death; or he must
give up his affection for her and abide by consequent circum-
stances. He was “not willing to make her a public example”;
he decided upon hearing of her condition “to put her away
privily.” Joseph did not wish or desire to make a public ex-
ample of her; the word here in the Greek means to exhibit,
display, point out; Joseph decided not to expose Mary to
public shame. Being a righteous man, he was also a merciful
man ; he determined to put her away or divorce her privately
and not assign any caiise for the divorce, that her life might
be saved. As the offense that she was supposed to have com-
mitted was against Joseph, he had a right to pass it by if he
chose to do so. Joseph was convinced that Mary had commit-
ted adultery, and he at once resolved to put her away, but he
hesitated as to how he would dispose of the matter. The law
required that he make a public example of her, but his righ-
teousness and his mercy and his affection for Mary caused
him to seek another course, and that was to “put her away
privily.”

20 An angel of the Lord appeared unto him in a dream.—
The angel that appeared to him in a vision while he was sleep-
ing was “an angel of the Lord.” This expression has been used
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angel of the Lord appeared unto him in a dream, saying, Joseph, thou son of
David, fear not to take unto thee Mary thy wife: for that which is
conceived in her is of the Holy Spirit. 21 And she shall bring forth a son;

10Gr. begotten.

frequently in the Old Testament. (See Gen. 16:7, 9; Ex. 32:
34:33:14; Isa. 63:9; Mal. 3: 1.) It may have been the angel
Gabriel, as this angel delivered the message relating to the
birth of Jesus; Gabriel may also be designated as the “angel
of the Lord.” (Dan. 8:16; 9:21.) The angel of the incarna-
tion must be distinguished from later angelic apparitions.
Joseph, the husband of Mary, like Joseph of the Old Testa-
ment, had a father named Jacob; again Joseph of the New
Testament is like Joseph of the Old Testament in that he re-
ceived his revelations in dreams. This particular form of reve-
lation may have been chosen because of his simplicity and
sincerity of heart. It may be that the statement of the angel
to Josephsin a dream confirmed what Mary had already re-
lated to Joseph; Joseph may have regarded her statement as
incredible ; so the angel would confirm Mary’s statement.

Fear not to take unto thee Mary thy wife.—Here Mary is
called his “wife,” though they had not been married; this is
similar to Joseph’s being called “her husband.” This emphas-
izes the fact that during the period of time between the es-
pousal and the consummation of marriage both parties were
considered as though they were actually married. The angel
addressed Joseph in the dream as “thou son of David.” This
would remind Joseph of the promised seed and the expecta-
tion of the Messiah to come through the lineage of David; it
would also stamp the message on Joseph’s mind as the an-
nouncement of the birth of the Messiah. Since Mary was also
of the lineage of David, she could be called “a daughter of
David.” He is reminded that “Mary thy wife” was the sub-
ject of whom the angel was about to speak; this would call to
his attention his affection for Mary, his betrothed wife.
Joseph was in a state of undecided attitude as to the course he
should follow; the angel assures him that he should “take”
“Mary thy wife,” for she was innocent of any crime. The ex-
planation followed that “that which is conceived in her is of
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and thou shalt call his name JEsus; for it is he that shall save his people
from their sins. 22 Now all this is come to pass, that it might be fulfilled

the Holy Spirit.” If Mary had related her experience and
conversation with the angel Gabriel, this would be a confirma-
tion of her statements, and clear her of any taint or guilt of
adultery. Matthew records these incidents in such a way,
both to Mary and to Joseph, that the child was of miraculous
conception. The promise of the Messiah, his mission, and his
descent were revealed long before his appearance on earth;
his conception, his birth, his name, and his work were equally
from the Holy Spirit. We are to understand from the an-
nouncement of the angel to Mary and now from the statement
of the angel to Joseph that the human nature of Jesus Christ
was a real creation in the womb of the virgin by the power of
the Holy Spirit.

21 She shall bring forth a son.—The angel decided the
matter for Joseph; his perplexity was removed, and he was
encouraged to consummate his marriage with Mary. Joseph
is assured that Mary is with child by the Holy Spirit; he is to
understand that the child has no earthly or fleshly father; he
is also assured that the child should be a son; he is even in-
structed as to the name that he should give Mary’s son.
“Thou shalt call his name Jesus.” This name means the same
as Joshua, deliverer, savior. Both Mary and Joseph now have
instructions from an angel with respect to the course they
should follow.

Shall save his people from their sins.—This expresses
briefly the mission of Jesus; the great task before him is to
“save his people from their sins”; hence he is to be a Savior.
He is to save “his people” from the bondage of sin; he is not
to establish an earthly kingdom; not to deliver Israel from
Roman bondage; he is not even to re-establish the old king-
dom of Israel; he is to save the people from thewr sins. His
name carries in itself no promise to save those who refuse to
become his people; neither is he to save all men irrespective
of character and of their relations to him; he is to be the Sav-
ior of his believing, penitent, obedient people. No one is en-
couraged to hope for forgiveness of sins without voluntary
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which was spoken by the Lord through the prophet, saying,
23 1Behold, the virgin shall be with child, and shall bring forth a son,

11]g. vii. 14.

ceasing from sins. Jesus came to make atonement for the sins
of man; he became a sin offering for the world. Joseph may
not have understood the full import of this language. Thus
early in the history, in the midst of pedigrees, and the distur-
bances of thrones by the supposed temporal king of the Jews,
we have so clear a statement of the spiritual mission of Jesus
and the nature of the office of Christ. No indication is here
given that he would save his people from the punishment of
their sins, but it is the sin itself from which he will save his
people. Jesus did not come as the Jews commonly supposed
that he would, simply to save his people from the dominion of
foreigners. Here is also indicated the fact that his people
would constitute a “spiritual Israel.”

22, 23 The virgin shall be with child, and shall bring forth
a son.—This is a quotation from Isaiah. (Isa.7:14.) It was
spoken probably seven hundred years before its fulfillment; the
angel tells Joseph in this dream that the condition of Mary is
the beginning of the fulfillment of his prophecy. Joseph be-
lieved the prophet Isaiah; he is now to believe this statement
of the prophet is to be fulfilled and the long-expected Messiah
is soon to appear. This is the first great prophecy which the
birth of Jesus fulfilled ; special emphasis is laid here upon the
point of Mary’s virginity ; she is to become a maiden-mother;
this means a deviation from the regular course of nature, and
such a deviation was involves special divine power ; therefore
“the holy thing which is begotten shall be called the Son of
God.” (Luke 1:35.) By quoting this prophecy to Joseph the
angel proves the fulfillment of it in Mary. “Virgin” as used
here means that she had not known man; this fully agrees
with Luke’s account (Luke 1: 34), and is also in perfect
agreement with the promise made to Eve when it was said, “I
will put enmity between thee and the woman, and between
thy seed and her seed: he shall bruise they head, and thou
shalt bruise his heel.” (Gen. 3: 15.) Isaiah spoke these
words to King Ahaz concerning a threatened invasion of his
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And they shall call his name *Immanuel ;
which is, being interpreted, God with us. 24 And Joseph arose from his
sleep, and did as the angel of the Lord commanded him, and took unto him

12Gr. Emmanuel.

territory by the kings of Israel and Syria. (Isa. 7: 10-16; 8:
1-4.) A part of Isaiah’s prophecy was fulfilled within a few
years after it was spoken; in fact, all except that a virgin
should conceive and bring forth a son. When the people of
Isaiah’s time saw the fulfillment of part of his prophecy, they
should have looked forward with stronger confidence to the
fulfillment of the remainder. If they had done this, they
would have been ready to believe the account of the birth of
Jesus.

They shall call his name Immanuel.—There are two spell-
ings of this word, “Immanuel” and “Emmanuel”; it means
“God with us,” or “God in the flesh.” God was with Israel in
delivering his people from their enemies at the time of Isaiah,
but in a special way he is to be with them in saving them
from their sins. This name is only a description of the char-
acter and position of Jesus; he was not to be called by this
name as he was by the name “Jesus” or “Christ.” In what
sense is Jesus “God with us” or “Immanuel”? Jesus is called
Immanuel, or “God with us,” in his incarnation; he is God
united to our nature; God with man; God in man; God with
us. Jesus is the beginning of “God with us” in a very definite
and peculiar way. God is with us in his word, in prayer, and
our obedience to him ; he comforts, instructs, blesses, and save
us. God is with us in a peculiar way since Jesus was born of
Mary.

24 Did as the angel of the Lord commanded him.—Verses
twenty to twenty-three record the speech the angel made to
Joseph in a dream; Joseph obeyed the command of the angel.
He was conscientious in all that he did; he was conscientious
in his intended course to put Mary away privately; the angel
had now convinced him of his duty, and he is ready to take
her as his wife; he is ready to obey the divine command; he
now sees that Mary’s condition was not of her choice only,
but was imposed by divine injunction; she had no other
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his wife; 25 and knew her not till she had brought forth a son: and he called
his name JESUS.

choice in being faithful to God than to accept conception by
the Holy Spirit. Joseph now is convinced that she is faithful
to Jehovah in becoming the mother of the Son of God; he
must be as faithful to Jehovah in taking her now as his wife.
Joseph did not delay, but “arose from his sleep, and did as the
angel of the Lord commanded him, and took unto him his
wife.”

25 Knew her not till she had brought forth a son.—Joseph
delayed not to take Mary home as his wife; he provided for
her reputation and comfort in her present circumstances as far
as was within his power; he had no conjugal intercourse with
her “till she had brought forth a son.” The statement that Jo-
seph knew not Mary (sexually) until she brought forth a son
implies that he did know her after this. This explodes the as-
sumption by the Roman Catholics that Mary always remained
a virgin; such an assumption is inconsistent with what is here
stated and is unsupported by any other passage of scripture;
it never would have been advanced except to force it into ac-
cordance with a preconceived notion of the perpetual virginity
of Mary. It will be noticed that the American Revised Ver-
sion omits “her firstborn,” and gives instead just “a son,” but
in Luke’s record the phrase, “her firstborn son,” is found in
the American Revised Version. This implies that Mary had
other children. Authorities differ as to whether Mary had
other children. The following scriptures are relied upon to
prove that she had other children: Matt. 13: 55; Mark 6; 3.

The virgin birth.—“The virgin birth” is the correct and
only correct term to use with respect to the birth of Jesus as
contained in Matthew and Luke. “Immaculate conception” is
too confused to be of much value; “supernatural or miracu-
lous birth” is not clear as to the process of the birth; “super-
natural or miraculous conception” is equally unsatisfactory.
The only statement or term that is sufficiently definite and
clear is “virgin birth.” The accounts of the virgin birth as
given by Matthew and Luke are given with inspired delicacy
and reserve, yet with such definiteness and clearness as to
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leave no doubt as to the facts recorded. The genealogy of
Jesus reveals him to be the son of David; the virgin birth re-
veals him as Son of God. The records as given by Matthew
and Luke are either true or false; there is no middle ground.
The accounts are true records of the facts, or they are purely
a story of invention. Believers in the divinity of Jesus believe
the accounts to be true; those who do not believe in the virgin
birth do not believe the records given by inspiration. If the
virgin birth is not true, then Jesus was born as ordinary chil-
dren are born, and Jesus was just an ordinary man; so much
depends on the virgin birth that to reject it is to reject the di-
vinity of Jesus and therefore the power to save.

One objection urged against the virgin birth is that 4t s
against the laws of nature. This objection has but little weight;
how do we know that it was against the law of nature? True
it did not follow the ordinary line of nature, but that does not
prove that it was ‘““against the laws of nature.” May it not have
been the only way for divinity to become humanity? No event like
this had ever occurred before this, and no event like it has oc-
curred since; how do we know but that it was the natural way
for divinity to become humanity? No one can answer this; there-
fore, no one can determine that the virgin birth was against the
laws of nature.

Another objection to it is made in these words: One
human parent does not guarantee against sinlessness. This
objection, if it has any weight, admits only one human parent,
but claims that this would not guarantee a perfect sinless
character. It is claimed that Jesus could contract from one
parent as well as from two parents. Sin is not inherited; sin-
ful nature is not inherited ; sins are not transmitted from par-
ent to child. God has repeatedly declared that sin is not in-
herited, neither is it transmitted from parent to child. (See
Deut. 24: 16; 2 Kings 14: 6; Ezek. 18: 2-4.) Jesus did not
contract sin from Mary, hence the objection to the virgin
birth on this point fails to have any force.

Another argument against the virgin birth is that the New
Testament is silent on it except the records of Matthew and
Luke. This is the famous argument “ex silentio.” It is true
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that Matthew and Luke are the only writers of the New Tes-
tament that give an account of the infancy of Jesus, but the
accounts given by Matthew and Luke agree. Many events
which are generally accepted are recorded by only one or two
writers of the New Testament. A criminal could find one
hundred to one who did not see him commit the crime; but
the failure of many to see the crime committed does not prove
the falsity of the one who did see it committed. This argu-
ment proves too much. However, there are other references
to the virgin birth recorded in the New Testament. (See
Rom. 8: 3; Gal. 4: 4; Phil. 2: 5-8.) Only one writer records
this statement of Jesus: “It is more blessed to give than to re-
ceive.” (Acts 20:35.) Luke only records this statement, and
it is generally accepted; there are many other events and
statements recorded by one or two writers of the New Testa-
ment; these are not rejected because every writer of the New
Testament did not record them; neither should the virgin
birth be rejected simply because two and only two writers re-
cord it.

Again the objectors to the virgin birth have contended that
the whole story has been invented by the disciples of Jesus.
Either it is true or it was invented ; there is no other alterna-
tive; but did the disciples of Jesus invent this story? It was
prophesied long before the disciples of Jesus lived. (See Isa.
7:14.) 1If the account was invented, it was not invented by
the disciples of Jesus; it was invented by the prophets long
before the days of the disciples. This clears the disciples of
any accusation of inventing the story; so this objection also
falls.

Another objection to the virgin birth is that Joseph and
Mary are called the parents of Jesus. It is cited that four
times the record speaks of Joseph and Mary as his parents.
(See Luke 2: 27, 33, 41, 43.) One time the record gives Mary
as referring to Joseph as the father of Jesus. (Luke 2: 48.)
In reply to this, it is contended that Jesus corrected her for
this error in Luke 2: 49. However, if Jesus had called Mary
and Joseph his parents, it would have showed (a) respect to
Joseph as the husband of Mary, (b) proper respect to his
mother, (c) and that Joseph was his legal parent.
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It is further urged as an objection to the virgin birth that
the early church did mot accept it. This is an assertion; there
is no proof that the early church did not accept the accounts
as given by Matthew and Luke. The writings of Ignatius and
Justin Martyr show that the church did accept the entire rec-
ord as given by Matthew and Luke. Not until the eigh-
teenth century was it denied, and then by Voltaire and Tom
Paine. In the nineteenth century Strauss and Renan denied
the virgin birth; others have followed their example.

Again it is urged that modern scholarship rejects the vir-
gin birth. Some modern scholars may reject it, but all mod-
erns do not reject it; Christian scholarship accepts it as it is
recorded by Matthew and Luke. Suppose modern scholarship
did reject it, what would that prove? Scholarship cannot save
any one. The world by its wisdom does not know God, and

cannot know him. (Matt. 11:25-27; 1 Cor. 1: 20-25.)

The reasons for accepting the virgin birth far outweigh
any of the objections that may be urged against it. The rec-
ord of it is a part of the New Testament; it has always been
a part of it; not a single complete manuscript of the New Tes-
tament omits the account of the virgin birth. Some parts of
the New Testament (Mark 16: 12-20; John 8: 1-11; Acts 8:
37) have been disputed, but the records of Matthew and Luke
on the virgin birth have not been disputed. We accept the
testimony of Matthew and Luke on other things, why not on
this? When Matthew says that the birth of Jesus was “on
this wise” (Matthew 1: 18), it seems that he means to record
the facts of a birth that was different from other births in the
genealogy. The date of Jesus’ birth, Herod’s reign, the public
census and taxation, which are mentioned in connection with
the virgin birth, are admitted. Why admit some of the facts
of the account and not all of the facts?

The sinlessness of Jesus implies the virgin birth. If he
had been born in the ordinary way, we would not expect him
to be sinless; “that which is born of the flesh is flesh” (John
3:6); if an ordinary birth was that of Jesus, then he was sub-
ject to sin and death as others of the human race. He gave
his life up for the sins of the world, not that he had to die.
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An absolutely holy human being in the midst of sinful human-
ity seems to have been impossible.

The deity of Jesus is involved in the virgin birth. A denial
of it robs Jesus of his divinity. Luke declares that he should
be called “the Son of God.” (Luke 1:35.) This marks him
as a divine product; “Son of God,” and “the Son of the High-
est” are titles of relationship to the Father in a unique way.
If the virgin birth is denied, Jesus is reduced to the low level
of an ordinary man.

3. THE BIRTH OF JESUS
2:1-12

1 Now when Jesus was born in Bethlehem of Judaea in the days of

1 Jesus was born in Bethlehem of Judaea.—“Bethlehem”
means “house of bread”; probably so named from the fertility
of the surrounding territory. He was born in “Bethlehem of
Judza.” This distinguishes the place of his birth from the
Bethlehem in the tribe of Zebulun. (Josh. 19: 15.)
Bethlehem Ephrath (Gen. 35: 16, 19) was located in the tribe
of Judah (Judges 17:9; 19: 1; 1 Sam. 17: 12). Ephrath or
Ephratah was the earliest name of Bethlehem; it was situated
about six Roman miles to the south of Jerusalem, or it was
about two hours’ walk from Jerusalem. This small town was
the ancestral seat of the house of David. (Ruth 1:1, 2.) It
was strongly fortified by Rehoboam (2 Chron. 11: 17), but it
remained a place of no importance (Mic. 5: 2), and is not
mentioned among the towns of Judah in Joshua or in Neh. 11:
25. Luke records the fact that Joseph and Mary had resided
in Nazareth of Galilee previous to the birth of Jesus, but that
a decree of Augustus Caesar concerning the enrollment or
taxation brought them to Bethlehem. (Luke 1: 26, 27; 2: 1-
4.) Matthew omits these events and begins his account as if
Bethlehem were the home of Joseph and Mary. Bethlehem,
or “house of bread,” was the birthplace of him who called
himself “the bread of life.” (John 6:35.) This connects the
history of Jesus with the ancestry through Ruth, who became
the wife of Boaz, and who was in the line of genealogy of
David. Bethlehem is called the city of David because David
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Herod the king, behold, *Wise-men from the east came to Jerusalem saying,

1Gr. Magi. Compare Esther 1. 13; Dan. 2. 12; Acts 13. 6, 8.

was born there, and he was anointed king over Israel by Sam-
uel there.

In the days of Herod the king.—This is Matthew’s nearest
approach to giving the date of the birth of Jesus. Herod is
called “the king.” This is the first mention that we have of
Herod in the New Testament. He was an Idumean by birth;
that is, he was a descendant of the family of Esau. The Edom-
ites were also called Idumeans. This was Herod the Great;
he was a son of Antipater, whom Caesar had appointed as
procurator of Judea. Herod was talented, unscrupulous, ener-
getic; he managed to ingratiate himself into the favor of Au-
gustus and came into possession of a kingdom which included
Judea, Samaria, Galilee, and Perea, east of the Jordan, as well
as Idumea. He became by profession a Jew in religion, al-
though he was in no sense a Jew at heart. He hated the Jews
and sought every opportunity to destroy them; he made and
unmade priests according to his own whim; to please the
Jews and to gain honor for himself, he rebuilt the temple.
His list of heartless murders includes Hyrcanus, the venerable
grandfather of his wife, Mariamne; he also murdered his old-
est son; he invited a number of Jewish nobles into his palace
and gave secret orders that upon his decease they should be
put to death, that the people, who might otherwise rejoice at
his death, should have at least some occasion for general
mourning. He took possession of his kingdom 40 or 37 B.C.
The Idumeans, the race of Herod the Great, had been for
more than one hundred years Jewish in religion; the Macca-
bee Hyrcanus had compelled them to submit to circumcision.

An error in time.—It is well to note here the error that has
crept into our calendar and has been perpetuated. The Chris-
tian era should properly begin with the year Jesus was born;
by the “Christian Era” is meant the system upon which calen-
dars are constructed, and by which historical events are now
dated in practically all the civilized world. The intention of
the one who originated the system was to have it begin with
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the year of the birth of Jesus. The originator of our present
system made an error as to the year in which Jesus was born.
He fixed the year A.D. 1 four years too late; in other words,
Jesus was four years old in the year A.D. 1.

This error was made by Dionysius Exiguus. The scheme
of beginning dates with the birth of Jesus was not invented
until A.D. 532; the inventor, Dionysius Exiguus, was a monk.
At that time the system of dates in common use began from
the era of the emperor Diocletian, A.D. 284. Dionysius Exig-
uus was not willing to connect his system of dates with the
name of that infamous tyrant and persecutor; so he conceived
the idea of connecting his sytem with, and dating all its
events from, the birth of Jesus. He wrote to Bishop Petro-
nius the following: “To the end that the commencement of
our hope might be better known to us, and that the cause of
man’s restoration, namely, our Redeemer’s passion, might ap-
pear with clearer evidence.” In this way he expressed his wish
to change the system of reckoning dates.

In order to carry out his plan, it was necessary to fix the
date of the birth of Jesus in the terms of the chronological
system than in use. The Romans dated the beginning of their
history from the supposed date of the founding of the city of
Rome. Dionysius Exiguus calculated that the year of Jesus’
birth was 753 from the founding of Rome. He made his
equivalence of dates from Luke 3: 1, “Now in the fifteenth
year of the reign of Tiberius Caesar.” At this time Jesus was
thirty years of age according to Luke 3: 23; but it was ascer-
tained later that a mistake of four years had been made; for it
clearly appeared from Matthew’s record that Jesus was born
before the death of Herod, who died in the year 849 from the
founding of Rome. Tiberius succeeded Augustus August 19,
in the year 767 from the founding of Rome; hence, his fif-
teenth year would be 779 from the founding of Rome; and
from those facts Dionysius Exiguus was right in his calcula-
tion. However, it was discovered in later years that Tiberius
began to reign as colleague with Augustus four years before
the latter died; hence, the fifteenth year mentioned by Luke
was four years earlier than was supposed by Dionysius Exig-
uus, and consequently the birth of Jesus was that many years
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earlier than the date selected by Dionysius Exiguus. After the
error was discovered, no correction was made in Dionysius
Exiguus’ scheme, and the error has been perpetuated in our
calendar. This must be considered in any computation of
dates which involves events which happened before the birth
of Jesus, and also in the dates of events which have occurred
since the birth of Jesus.

Wise-men from the east came to Jerusalem.—Much has
been written about the “wise-men from the east’; it is not nec-
essary to detail here all the conjectures which have been made
in answer to this question. “The east” may mean either Ara-
bia, Persia, Chaldea, or Parthia and the provinces adjacent to
Palestine. It seems clear from verse two that it was some
land not very near Judea. They are also called Magi; there is
no ground for supposing the Magi to have been three in num-
ber; there is no way to determine how many “Wise-men from
the east” came at this time. There was a priestly caste
among the Persians and Medes, which occupied itself princi-
pally with the secrets of nature, astrology, and medicine.
Daniel was made president of this order in Babylon. (Dan. 2:
48.) Jeremiah spoke of this class among the Babylonians.
(Jer. 39: 3.)) The name Magi became familiar to people of
that age, and it was transferred, without distinction of coun-
try, to all those who had devoted themselves to the study of
medicine, astrology, and the secrets of nature. There was an
indefinite reference to “eastern lands.” (Matt. 8: 11; 24: 27;
Luke 13: 29; Rev. 21: 13.) Some have thought that these
Magi were kings and that there were three of them to repre-
sent the three families of Shem, Ham, and Japheth, but this
assumption is to be disregarded with all the other traditions
and guesses that have been made. There was a sect of philos-
ophers and religionists who wore the name Magi; some think
that these men were from a caste of religion; at least, they
were men of some eminence and learning ; these sages, or wise
men, had learned of this event and were looking out for some
intimations of its taking place.

These wise men came to Jerusalem; this was the capital of
the country, and these inquirers would naturally come to Je-
rusalem as they could most readily obtain information con-
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2 *Where is he that is born King of the Jews? for we saw his star in the east,

20r, Where is the King of the Jews that is born?

cerning the newborn king here. The temple of Jerusalem was
known all over the east; the Jews at this time had already
spread over the known world, and they had made some prose-
lytes or converts among the most intellectual and earnest in-
quirers of all countries. (John 12:20.) The ten tribes of Is-
rael that were scattered were largely in Parthia, though their
ideas and hopes of the promised Messiah were not very clear
and as well defined as those of their brethren in Palestine.
Jerusalem was the center of the Jewish religion and the politi-
cal center for that province. It is natural that these wise men
would come to Jerusalem for further information.

2. Where is he that is born King of the Jews?—The wise
men from the east came to Jerusalem to inquire where the
lately-born King of the Jews might be. How they had
learned that Jesus was “King of the Jews” we are not told;
neither are we told to whom in particular they addressed their
inquiry. It may be they assumed that all men intelligent in
religious matters among the Jews must know; especially in
Jerusalem the intelligent worshipers according to the law
ought to have been well acquainted with the event and able to
direct these inquirers to the place of him who was “born” to
be “King of the Jews.” When Pilate later asked Jesus while
he was on trial “Art thou a king then?” Jesus promptly an-
swered Pilate, “To this end have I been born, and to this end
am | come into the world, that I should bear witness unto the
truth.” (John 18: 37.) Jesus was to be a King; Matthew
throughout his record of the life of Jesus puts emphasis on the
kingly feature of Jesus. He came to earth to establish a king-
dom and to reign over that kingdom as its King.

His star in the east.—Much speculation, guesses, and su-
perstitions have been recorded by man as to the meaning of
the “star in the east.” It is designated by these wise men as
“his star in the east.” “The east” literally means “the ris-
ing”; some have preferred to translate this “at its rising,” or
“when it rose.” A kindred verb occurs in Matt. 4: 16, which
is translated “did light spring up.” The same word is trans-
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lated “dayspring,” or “dawn.” (Luke 1:78.) It is a question
which has not been settled as to whether the expression of the
Magi, “we saw his star,” indicates a miraculous appearance or
whether it was an ordinary observance in the course of their
watching the heavens, and by some means they were informed
that a certain star or constellation of stars indicated some
great event which had just taken place. Whether some super-
natural agency is asserted here by these wise men we shall
never be able to determine; there is no use to conjecture on
this point. We are honestly endeavoring to ascertain the
sense of the record as given by Matthew without regard to
any preconceived opinion or system, and fearlessly express
this sense in simple terms; hence no conjecture is to be in-
cluded as a part of the divine will. In some way God had in-
dicated to the Magi through a star that his Son had been
born; so we will not conjecture whether God indicated this to
them by miraculous agency or by a natural appearance of the
star. It is a fact which Matthew records when these men
left Jerusalem, that “the star, which they saw in the east,
went before them, till it came and stood over where the young
child was.” (Verse 9.) The question has been raised as to
whether this was “a real star”; it is difficult for us to think
that a real star moved before these men and stood over a par-
ticular house so as to distinguish it from other houses. Did
others see this star? Would others follow it? Would not
such a miraculous manifestation of a star attract multitudes?
This would make the whole affair a stupendous miracle, but
this is not necessarily implied, even if the words of the text be
taken in their most literal sense. Travel in the east was done
largely at night, and especially by such as these wise men. It
would not be necessary for a heavenly body which is larger
than all Palestine to move forward and guide these men from
Jerusalem to Bethlehem and then stand over the particular
house where the babe of Bethlehem was; such a heavenly
body would be over all the houses in Bethlehem and not over
any particular one. Whatever the “star” was, it guided these
men and indicated the particular house where they could find
the child. The supernatural is admitted here, since there were
so many miracles connected with Jesus’ birth, and the visit of
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and are come to *worship him. 3. And when Herod the king heard it, he

3The Greek word denotes an act of reverence whether paid to a creature (see ch.
4. 9; 18. 26), or to the Creator (see ch. 4. 10).

the Magi was an event of great spiritual significance, fit to be
the occasion of a miracle. If these men were astrologers, it is
natural for divine impressions to be made upon them in terms
of a “star”; God led the thoughts of these wise men first to
notice and to interpret “his star in the east”; next they take
this long journey of some months to connect this wondrous
birth with the star; then they come to Jerusalem and make in-
quiry as to the place of his birth.

Come to worship him.—The purpose of the coming of the
wise men was to “worship him”; they went to Jerusalem to
inquire where he was that they might worship him. They
came to do homage or give honor to him. There is no reason
expressed by Matthew to believe that they regarded this new-
born king as in any sense a divine being, though they appar-
ently expected his reign to influence other nations. The
whole scene was a signal honor to the infant King. The word
in the Greek from which we translate “worship” means vener-
ation, homage, submission, by prostration of the face to the
ground. (Gen. 19:1;43:6.) The word here, however, is to
be taken as meaning adoration in the more general sense.
Some think that it refers merely to religious, not to political,
homage. It is to be noted that Matthew records these Gen-
tiles as the first to know that Jesus was “born King of the
Jews.” All these events emphasize the fact that Jesus, as
“King of the Jews,” must have a mission; they originated not
with man, but with God. Matthew’s record means that God’s
hand was behind all these movements and that God was re-
sponsible for all of the testimony. The visit of the Magi and
the similar visit of the shepherds. (Luke 2: 8-20) are utterly
incompatible with the theory of the mere humanity of Jesus;
they prove his divine Sonship, and admit no other explana-
tion; they honor the infant Jesus, not as one who had name

and fame to earn, but as one who brought it with him by his
very birth.



2:3,4] MATTHEW 41

was troubled, and all Jerusalem with him. 4 And gathering together all the
chief priests and scribes of the people, he inquired of them where the Christ

3 He was troubled, and all Jerusalem with him.—When
these Magi came to Jerusalem and made inquiry concerning
the place of the birth of the “King of the Jews,” Herod in
some way heard of their inquiry. It may be that someone re-
ported to Herod, as the Magi did not go directly to Herod, for
“when Herod the king heard it, he was troubled.” He was
troubled about the idea of a rival. Herod, as a foreigner and
usurper, feared one who was “born King of the Jews”; this
was near the close of Herod’s reign, and naturally he was anx-
ious concerning the succession of one to the throne; he could
not hear with any degree of satisfaction that the founder of a
rival dynasty had been born or that his successor would be a
Jew. He had ambitions that one of his own family would suc-
ceed him as ruler. Herod disliked the thought of his throne
being overthrown.

Any disturbance with the rulers of Judea would disturb “all
Jerusalem with him.” All the people would be disturbed at
the same time for fear of new tyrannies and cruelties as the
effect of Herod’s jealous fears. The people were not dis-
turbed so much on account of the times of misfortune which
were expected to precede the Messiah, but in keeping with
their special circumstances they dreaded the adoption by the
tyrrant in his maintaining his authority over them. The peo-
ple had witnessed so many of Herod’s cruelties that when a
competitor was suspected they seemed to have dreaded new
scenes of confusion and bloodshed ; they were troubled at that
event which should have given them the greatest joy.

4. And gathering together all the chief priests and scribes of
the people—When Herod heard of the inquiry of the “Wise-
men from the east,” he was disturbed; he did not know the
prophecies concerning the Messiah, so he quickly assembled
“the chief priests and scribes.” The Sanhedrin was composed
of chief priests, scribes, and elders; it is not known whether
this was an assembly of the Sanhedrin or whether it was an
extraordinary convocation of all the chief priests and learned
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should be born. 5. And they said unto him, In Bethlehem of Judza: for

men. The “chief priests” were probably the heads of the
twenty-four courses or classes; David had divided the priests
into twenty-four classes, and had appointed a head of each
class; this head was called a “chief priest.” (1 Chron. 24: 6;
2 Chron. 36: 14.) Some think that these “chief priests” were
not of the twenty-four classes, but were those who had served
as high priests. Herod and the Romans had made frequent
changes in the high priests; however, this view does not seem
to be the correct one; others think that the ex-high priests
and the heads of the twenty-four classes are included in “chief
priests.” The high priest who was in office at the time was
probably included in this number.

The “scribes” were learned men; the scribes formed a sepa-
rate class in the Sanhedrin, though only a portion of them
were members of it. These scribes were lawyers and theolo-
gians; they obtained their name probably from the work
which they originally did; after synagogues were established,
copies of the law were required for distribution to the differ-
ent synagogues; this called for a class of learned men who
could transcribe the law. “Scribe” was also applied to one
who was well educated; probably not all of the scribes in the
days of our Lord were scribes in the sense of copying the law,
but were learned men or doctors of the law. (Ezra 7:6; Matt.
23:35; Luke 10: 25; Acts 5: 34.) “The elders” are not men-
tioned here, and some think that this is positive proof that the
assembly was not the regular Sanhedrin.

He inquired of them where the Christ should be born.—A{-
ter assembling those who were supposed to know, Herod
made inquiry of them as to “where the Christ should be
born.” The only point that Herod had in assembling this
group of learned men was to make inquiry as to the specific
place where the Christ would be born; this was the inquiry
that the wise men from the east had made. Their inquiry
aroused Herod’s interest, and he is now anxious to know just
where the scriptures taught that Jesus should be born.
Surely if any one among the Jews knew, these men would
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thus it is written through the prophet,
6 *And thou Bethlehem, land of Judah,
Art in no wise least among the princes of Judah:

tMic. v. 2.

know; Herod summoned together the religious teachers of the
nation because the question pertained to religion. These
learned men were to tell him what they knew concerning the
birthplace of the Messiah; by this question Herod leaves it
undetermined whether the birth had already taken place, or
was still to come; he is indefinite on this point, but specific in
his demand as to the place that he should be born.

Here the inquiry is “where the Christ should be born.”
“Christ” means the anointed one; evidently Herod understood
that this newborn King was to be anointed. Herod was very
old at this time, and he was much concerned about who
should succeed him; he neither understood the spiritual na-
ture of the Messiah’s kingdom nor did he consider that a new-
born infant was not likely to disturb him. “Christ” is the
Greek form of the Hebrew word “Messiah.” We are not told
whether Herod wanted to use this information in a righteous
purpose, but the context clearly shows that he intended to use
this information to direct the wise men where to find him, and
probably have him put to death.

5,6 They said unto him, In Bethlehem of Judaea.—Herod
became thoroughly aroused when he heard of the inquiry the
wise men had made and determined to ascertain the place of
the birth of this infant King; he called together the religious
leaders of Jerusalem and demanded of them this information.
The chief priests and scribes promptly answered and said, “In
Bethlehem of Judaa’; it was the Bethlehem that was within
the bounds of the tribe of Judah; this distinguished it from
the Bethlehem that was in the tribe of Zebulun. (Josh. 19:
15.) They did not hesitate, neither did they have to take time
to search; they were familiar with the place where the Mes-
siah should be born. Had they been as definite about other
things pertaining to Jesus, they would have appreciated him
as a Savior more.
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For out of thee shall come forth a governor,
Who shall be shepherd of my people Israel.

In support of their answer they quoted from the prophet
Micah. They answered Herod, “thus it is written through the
prophet”; they had no theory about the place of the birth of
Jesus, no assumption was made, no guess was offered, no
speculation presented; they answered directly and specifically
what the prophet said. They should have been as ready to
take what was written concerning him by other prophets as
they were to take what Micah said concerning the place. The
passage is freely quoted from Micah by Matthew. In Micah
the place is called “Bethlehem Ephrathah.” Matthew substi-
tutes for “Ephrathah” “land of Judah”; hence, the passage, as
these learned men quote it, differs slightly from the Septua-
gint; yet on the point in question its testimony is very conclu-
sive.

Out of thee shall come forth a governor.—Micah says, “Out
of thee shall one come forth unto me that is to be ruler in Is-
rael”; Matthew substitutes “governor” for “ruler.”” Quoting
further from the prophet, this governor is further described as
one “who shall be shepherd of my people Israel.” The word
translated here as “shepherd” is correct; it involves the whole
office of the shepherd, as guiding, guarding, folding, and feed-
ing the flock. In ancient Greece the kings were called “the
shepherds of the people.” The people said to David, “Jeho-
vah said to thee, Thou shalt be shepherd of my people Israel.”
(2 Sam. 5: 2; Psalm 78: 70-72.) The meaning of Mic. 5: 2
seems to be that, although Bethlehem was the least among
the princes of Judah, from it would come the Messiah; though
Bethlehem is one of the smallest cities of Judah, it will be one
of the greatest in celebrity, as the birthplace of the Messiah;
hence, this Messiah should “shepherd” God’s people. God is
often called a shepherd. (Gen. 48: 15; Psalm 23: 1; 77: 20;
80:1; Isa. 40: 11; Ezek. 34: 11-31.) Jesus called himself “the
good shepherd” (John 10: 11); Peter was commanded to
shepherd God’s people (John 21: 16); he called Jesus the
shepherd of our souls (1 Pet. 2: 25), and the “chief Shepherd”
(1 Pet. 5:4). In Hebrews, Jesus is called “the great shepherd
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7 Then Herod privily called the *Wise-men, and learned of them exactly

of the sheep.” (Heb. 13: 20.) Again Jesus is referred to:
“The Lamb that is in the midst of the throne shall be their
shepherd.” (Rev.7:17.) This means that Jesus was the one
who would go before, or lead the way for salvation of the
human race. “He calleth his own sheep by name, and leadeth
them out. . . . He goeth before them, and the sheep follow
him.” (John 10: 3, 4) The government of a good king was
similar to the care a good shepherd has of his flock, hence
both shepherd and king are used here. This would be a wide
contrast between the conduct of Herod as ruler and the new-
born King.

7 Then Herod privily called the Wise-men.—It is character-
istic of Herod to be cunning; he called “the Wise-men” pri-
vately. In public Herod doubtless affected unconcern; but he
was deeply concerned about this place; if his inquiries should
become known, the parties affected might learn of his inten-
tion and escape. It was characteristic of Herod’s political life
to do things in secret; he evidently shared the mistake of the
wise men that the birth of the child coincided with the first
appearance of the star, and that the child was then in its sec-
ond year. He artfully called the wise men to his aid and
made further inquiry of them “and learned of them exactly
what time the star appeared.” He was anxious to know the
precise time when the star first appeared in order to get his
age approximately. Herod wanted to know just when this
child who was predicted to be a King was born, which event
marked the first appearance of the star. Some think that
when these wise men first came he had inquired why they be-
lieved the star to signify that a King of the Jews was born;
this was important to him in order to carry out his evil inten-
tions. He learned accurately from the chief priests and
scribes the place, and now he wants to know definitely the
time when this child was born. Of course, he asked them the
time of the appearing of the star; how long has it been since
you first saw the star in the east? At what time did it ap-
pear? These are questions that were in Herod’s heart and
which he no doubt propounded to the Magi.
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swhat time the star appeared. 8 And he sent them to Bethlehem, and
said, Go and search out exactly concerning the young child; and when ye
have found him, bring me word, that I also may come and *worship him.
9 And they, having heard the king, went their way; and lo, the star, which
they saw in the east, went before them, till it came and stood over where

50r, the time of the star that appeared

8 And he sent them to Bethlehem.—After gaining the de-
sired information from the chief priests and elders, and then
ascertaining the exact time when the star first appeared to the
Magi, he lost no time in sending them to Bethlehem. He said
to them, “Go and search out exactly concerning the young
child.” They were to search diligently until they found the
exact location of the child; he now knows the town, but he
does not know the exact location of the child. He did not
know that the star which had brought them to Jerusalem
would also locate specifically the child; he wanted to know
the home where the young child was; he wanted to know defi-
nitely so that he could carry out his evil intentions.

When ye have found him, bring me word.—Herod gives his
command as one in authority; he expects these men to obey
him. When they have located the child in Bethlehem, he de-
mands that they return to him and give him the exact location
of the child. He gives as his motive for wanting to know the
exact location “that I also may come and worship him.” This
hypocrisy was characteristic of Herod ; he had no intention of
worshiping the child should he find him. He knew that the
wise men had come to worship him, and he identifies his own
purpose with theirs; he is not sincere in making his purpose
coincide with their purpose. By such treachery Herod hoped
to find the child and murder him. Herod’s perfidy is mani-
fest; he did not send any of his courtiers with the wise men:
this would have excited some suspicion. He wanted the wise
men to find Jesus and return to him and make a report, think-
ing that they would go on to their own country, and he could
then carry out his treacherous and diabolical motives. Herod
was a man who never left any stone unturned when he
wanted to carry out his base intentions.

9, lO. And they, having heard the king, went their way.—
They listened attentively and courteously to the demands of
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the young child was. 10 And when they saw the star, they rejoiced with
exceeding great joy. 11 And they came into the house and saw the young
child with Mary his mother; and they fell down and worshipped him;

King Herod; no doubt they intended to obey his command.
The Magi were not well acquainted with Herod’s character
and appear not to have suspected his real design; they left
him to carry out his directions. When they left Herod in Je-
rusalem, “lo, the star, which they saw in the east, went before
them, till it came and stood over where the young child was.”
They rejoiced to see the same star again, and to be guided by
it to the very spot where the young child was. God had in-
structed them by his star that the “King of the Jews” had
been born, and now he guides them by the star to the child;
the point was too delicate and vital to be left indefinite.
There were other children in Bethlehem, and the particular
child must be pointed out to them. All liability to mistake
must be precluded; nothing indefinite about this affair must
occur. The star “went before them,” that is, literally, the star
led them forward. The star led them to Bethlehem as the
place where Jesus was born; hence the star confirmed the
prophecy of Micah. Some have conjectured that this all oc-
curred at night, as the star would not have been visible in the
daytime ; the text as recorded by Matthew lends no encourage-
ment to this; Jehovah could guide them with a star in day-
light as well as at night. Some think that this star was a sim-
ple luminous meteor in a starlight form, and at a very short
distance from the ground, otherwise they could not have as-
certained the place where the star lay. It seems that the star
which they saw in the east had disappeared before they
reached Jerusalem, but now it reappeared and guided them to
Bethlehem. This star enabled them to find the child without
making inquiries in Bethlehem that would have directed
public attention to him and would have interfered with his es-
cape from danger. God in his wisdom and power was protect-
ing the child, and such means are used as will aid him in pro-
tecting the child with Joseph and Mary. The Magi rejoiced
with exceeding great joy when they saw the star; they could
rely now upon Jehovah to lead them to the exact place.
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and opening their treasures they offered unto him gifts, gold and frank-
incense and myrrh. 12 And being warned of God in a dream that they

And they fell down and worshipped him.—The wise men
had been directed to the very place where the babe was; Jo-
seph and Mary evidently had moved the babe from the stable
and manger into some house, probably that of a friend of the
family, for “they came into the house and saw the young child
with Mary his mother.” The Magi did not arrive at Bethle-
hem until some time after the birth of Jesus; we do not know
just how old the babe was at this time. Joseph’s name is not
mentioned here by Matthew as the Magi “saw the young child
with Mary his mother.” We are not to think that this house
was the place in which the shepherds had found the child on
the morning after his birth. (Luke 2: 16.) Very probably it
had been some time since the child was born; some think that
the visit of the Magi to Bethlehem was after the presentation
in the temple of the child, which was forty days after his
birth. (Lev. 12: 1-4; Luke 2: 22.) This point is further
strengthened by the fact that the flight into Egypt followed
immediately after the visit of the Magi. Some even think that
there had possibly been a journey to Nazareth (Luke 2: 39),
and that Joseph was now making Bethlehem his home.

When the wise men saw the babe and Mary, “they fell
down and worshipped him.” They did homage to him; we do
not know how much they knew about the divinity of Jesus,
but we are led to believe that the homage which they paid to
the babe was something more than that which is usually paid
to royalty; the miraculous manner in which they had been
guided to the house must have impressed them that the child
was more than the ordinary. These Magi were Gentiles, and
they are the first to pay homage to Jesus as King. The wor-
ship which they gave to the child expresses their thankfulness
for the guidance that they had received in coming to Bethle-

hem. Their worship is an expression of gratitude to God and
homage to the child.

And opening their treasures they offered unto him gifts.—
The bags or boxes which contained their treasures had been
brought with them to Bethlehem. It was an oriental custom
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should not return to Herod, they departed into their own country an-
other way.

for one to bring a present or offering when that one entered
into the presence of royalty; it is another way of paying hom-
age to the person who is honored. Their gifts were “gold and
frankincense and myrrh.” Some have interpreted these three
gifts as being emblematic of the divinity, regal office, and
manhood of Jesus; however, there is nothing in the text to in-
dicate this. The gold which they presented to the child was a
providential supply for the expenses to Egypt and to live upon
while there. “Frankincense” was a whitish, resinous sub-
stance, having an acrid taste and a strong, fragrant odor; it
was made from the gum or sap of a tree which grew in Arabia
and in India. “Myrrh” was a precious gum, having a strong
but not disagreeable odor and a bitter taste; it also was made
from a tree which grew in Arabia, Egypt, and Persia; it was
much used as a perfume. Frankincense was used chiefly in
sacrifices and in the services of the temple. Myrrh was used
for fumigation and for improving the taste of wine, and espe-
cially as an ingredient for a very precious ointment. These
gifts were all in keeping with the oriental custom of paying
homage to a notable person.

12 And being warned of God in a dream.—Herod had given
specific instructions to the Magi that when they found the
babe they should return and inform him of the exact location
of the child. Probably they had no other thought in mind but
to do as Herod had commanded them; at least, they had no
intentions of insulting the king or incurring his displeasure by
refusing to obey his orders; but they were “warned of God”
not to return to Jerusalem and to Herod. “Of God” is not in
the original, though it is implied as in verse twenty-two. We
have no indication that they were suspicious of Herod. The
fact that God warned them not to return to Herod seems to
indicate that it was their intention to return to Herod, or else
God would not have gone to the trouble of warning them in a
dream not to obey his command. It is probable that the di-
rect way home would have led by Jerusalem. The Greek verb
which is translated “warned” means to give a response to one
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who asks or consults; in the passive voice as used here it
means to receive an answer; this would indicate that the wise
men had sought counsel of God, and while asleep in a dream
God answered them and told them not to return by way of Je-
rusalem or return to Herod. The Lord took care that these
wise men should not become unwittingly a party to the mur-
derous schemes of Herod; hence, God told them to go to
their eastern home by another route than through Jerusalem,
and leave Herod none the wiser for what they had learned.
These wise men were obedient to God as “they departed into
their own country another way.”

4. THE FLIGHT INTO EGYPT
2:13-15

13 Now when they were departed, behold, an angel of the Lord appeareth
to Joseph in a dream, saying, Arise and take the young child and his mother,
and flee into Egypt, and be thou there until I tell thee: for Herod will seek

13 An angel of the Lord appeareth to Joseph in a dream.—
When the wise men from the east had departed and were re-
turning home, but not by way of Jerusalem as Herod had re-
quested, “an angel of the Lord appeareth to Joseph in a
dream.” It seems that immediately after the departure of the
Magi the angel appeared to Joseph in a dream; though the
wise men had withdrawn from the influence of Herod, the
child was still in danger. The coming of Jesus into the world
was attended by angels; angels sang to the shepherds peace
on earth and good will to men when Jesus was born; an angel
had announced to Mary that she would have a son; an angel
had told Joseph to take Mary to wife; and now an angel is
guarding the safety of the child. Herod is fighting against
God; he is fighting a losing fight; God will take care of the
child that is to be the Savior of the world. It does not mean
that Joseph dreamed that an angel appeared to him, but that
an angel actually presented himself to Joseph while he was
asleep.

Arise and take the young child and his mother, and flee into
Egypt.—Joseph is given specific instruction by the angel; God
always speaks to man so that man can understand. He is to
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“take the young child . . . and flee into Egypt”; the mother is
to be taken with the child. Mary is as important now in car-
ing for the child Jesus as she was in bringing him into the
world; this was a very precious task imposed upon Joseph.
The angel gave him a most precious charge when he told him
to take care of the child and his mother; he also was exposed
to great danger; he was to protect the child and his mother.
God’s providence 1s exercised over the child; he would take
care of the child, but this does not exclude Joseph; it rather
places a responsibility on him, as God is to take care of the
child through Joseph.

Egypt was at this time a Roman province and was well
governed ; its jurisdiction was beyond Herod’s authority; the
family would be safe from the threatened destruction of
Herod. The journey was probably seventy-five miles south-
west from Bethlehem to the border, and a hundred miles more
would take him into the heart of the country. Egypt was easy
of access, and in earlier days it had been a place of refuge for
fugitives from Judea. (1 Kings 11: 40; Jer. 43: 7.) There
were many Jews in Egypt at this time. Alexander the Great,
in building the city of Alexandria, had assigned a place to the
Jews, granting them equal privileges with the Macedonians.
In Egypt was made the greater part, probably the whole, of
the famous translation of the Old Testament from Hebrew
into Greek, which we have learned to call the Septuagint.
Philo, in a treatise written about A.D. 40, says that the Jews
in Egypt numbered about a million. It is probable that the
gifts of the Magi aided in the support of Joseph and Mary as
they journeyed to Egypt. Joseph received the instructions
from the angel; everything was to be done under divine direc-
tion, and then it would be done simply and successfully. It
was not necessary for Joseph to know the times and seasons,
but he should obey God in going into Egypt.

Joseph was to remain in Egypt with the child and his
mother until he received further instruction as to what he
should do. Joseph is to commit himself and his ways unto
God. God will direct him at the appointed time to come out
of Egypt. We do not know to what town or village Joseph
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the young child to destroy him. 14 And he arose and took the young child
and his mother by night, and departed into Egypt; 15 and was there until

went in Egypt; it is not necessary to guess at the town. Some
think that he went to Matareeh, a few miles northwest of
Cairo. This was about 4 B.C,, when Jesus was a few weeks
old. Augustus Caesar was emperor of Rome; Herod the
Great was king of Judea. Joseph was prompt in obeying God
as he departed that night. The arrival of the Magi, their de-
parture, and the flight of Joseph and Mary into Egypt were
not known to the people of Bethlehem; all were done under
the direction of Jehovah without any publicity. There were
different roads that led through the desert into Egypt, but we
are not told which route Joseph followed.

For Herod will seek the young child to destroy him.—Jo-
seph was told specifically why he should take the young child
and his mother into Egypt; he was under the jurisdiction of
Herod while in Bethlehem, and Herod could do what he
willed while Joseph was under his authority; so Joseph is to
take the child and his mother and get out from under Herod’s
jurisdiction; this place was Egypt. When we think of the
cruelty of Herod and his abominable character, we can realize
the danger that Joseph and Mary were in. We read of deaths
by strangulation, deaths by burning, deaths by getting cleft
asunder, deaths by secret assassination, confessions forced by
unutterable torture, acts of insolent and inhuman lust, all
these mark the annals of the reign of Herod; we are not sur-
prised that a Jewish writer would say of conditions that “the
survivors during his lifetime were even more miserable than
the sufferers.” Another has written of Herod that “it would
be better to be his sow than to be his son.” Such presents a
vivid picture of the bloodthirsty Herod who sought the life
of the young child.

14 He arose and took the young child and his mother by
night.—It seems that Joseph left the same night that the
angel visited him in a dream; he was prompt and faithful in
his obedience, for he trusted fully in God. He probably left
the same night, for there was need of great haste; Herod
would not delay his vengeance when he learned that the wise
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the death of Herod : that it might be fulfilled which was spoken by the Lord
through the prophet, saying, *Out of Egypt did I call my son.

S8Hos. xi. 1.

men had returned another way. Mary and Joseph would not
want to wait in the midst of such danger after such a warning.
It was customary in the east, when one had to make a long
journey, to start early in the morning, hours before daybreak.
They could leave suddenly and unexpectedly in the night with-
out danger of Herod’s discovering where they had gone, or
even the fact of their leaving. Joseph and Mary begin to see
that the high honor of being the earthly parent and protector
of the child is freighted with great danger; every God-given
honor is attended with great responsibility, sacrifice, and sor-
row.

And departed into Egypt.—Egypt was an available place of
refuge; it was far enough away to be out from under Herod’s
jurisdiction; it was the nearest place of safe refuge; good
roads led through the desert to their destination; they would
find other Jews there with whom to associate. This flight to
Egypt would have three purposes: the security of the child
from his enemies; the showing of divine care and valuation of
the holy child; and the making of his childhood’s suffering an
antitype to the history of chosen Israel. God had imposed
upon Mary and Joseph the task of protecting and rearing at
all hazards this child; they promptly and cheerfully assumed
the task to which God had called them and faithfully fulfilled
their mission. Joseph and Mary are now in Egypt where the
rage of Herod cannot pursue them.

And was there until the death of Herod.—We do not know
how long Joseph and Mary remained in Egypt; it was until
after the death of Herod; it is uncertain as to the time that
they remained in Egypt. The death of Herod is supposed to
have occurred on April 1, 4 B.C.; his death occurred at Jeri-
cho; he was nearly seventy years old; it was recorded that he
was buried with great pomp at Herodium, which is close to
Bethlehem in Judea. Archelaus, his son, was greeted as king,
April 2. It is recorded that there was a riot and massacre of
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the Jews in the temple at the preparation of the Passover on
April 10.

Out of Egypt did I call my son.—The prophet Hosea is
quoted here, and it is applied by Matthew to Jesus. In Hosea
the language is, “When Israel was a child, then I loved him,
and called my son out of Egypt.” (Hos. 11:1.) In Joseph’s
taking Mary and the child into Egypt at the command of God,
and in his returning from Egypt at the command of God, this
scripture was fulfilled. Joseph did not take the family into
Egypt in order to fulfill the prophecy ; neither can we say that
God sent him into Egypt and called him out in order to fulfill
this prophecy; but these incidents which occurred with the
child Jesus, Matthew by inspiration says, fulfilled this proph-
ecy. Joseph and the holy family going into Egypt and his
returning with the family from Egypt were the antitypes of Is-
rael’s entrance into Egypt and the departure from Egyptian
bondage. It seems that Hosea referred to Israel’s exodus
from the bondage of Egypt, not as a prophecy, but as a histori-
cal fact that took place many centuries before, and recounted
there as proof of God’s love for Israel; but the record of Is-
rael’s going into Egypt and returning from Egypt became a
prophecy concerning the movement of the child Jesus. Both
Israel and Joseph with his family went into Egypt at the com-
mand of God ; both came out of Egypt at the command of God.
Israel was figuratively called God’s son (Ex. 4: 22), and was
considered by the Jews a type of the Messiah. As Israel in
the childhood of the nation was called out of Egypt, so was
Jesus. We may cite other resemblances in minute detail; his
temptation of forty days in the desert resembles Israel’s temp-
tation of forty years in the desert, which itself corresponded
to the forty days spent by the spies. (Num. 14: 34.) In this
way we can see how the historical statement of Hosea con-
cerning Israel may also have been a prediction concerning the
Messiah, as Matthew here declares it to be.
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5. MASSACRE OF THE INNOCENTS
2:16-18

16 Then Herod, when he saw that he was mocked of the *Wise-men, was
exceeding wroth, and sent forth, and slew all the male children that were in
Bethlehem, and in all the borders thereof, from two years old and under,
according to the time which he had exactly learned of the *Wise-men. 17

16 Herod, when he saw that he was mocked of the Wise-
men, was exceeding wroth.—The wise men received from
Herod the information they needed, and then went back home
another way without bringing the information he required of
them ; they had been warned of God not to return by way of
Jerusalem; of course, Herod did not know this. He thought
that he had been “mocked” by the Magi; this word in the
original means to trifle with, to treat as children treat their fel-
lows. He became very angry; a despotic ruler easily comes to
regard the slightest neglect to do his bidding as a gross in-
sult; he had wicked intents to carry out, and was enraged
when he thought that others were interfering with his plans;
such a neglect or disobedience on the part of the Magi infuri-
ated Herod. If his evil plans were not carried out, or even if
they were delayed, he became incensed, and in his blind rage
he became more determined to execute his wicked plan. He
“was exceeding wroth.” He was outwitted, and his rage
knew no bounds. While in such a frame of mind, he would
naturally magnify the danger which seemed to threaten his
dynasty.

And slew all the male children that were in Bethlehem.—
Herod was determined not to be outwitted; he did not learn
the exact location of the child, so he commanded an act that
would include the babe Jesus; he commanded that all the
male children “from two years old and under” should be
killed. Excessively enraged, he thought still to accomplish his
purpose by destroying the male children in Bethlehem within
the estimated age of the child Jesus as he inferred it from the
wise men. It was not Herod’s nature to take the least ac-
count of the cruelty or the guilt which his command involved ;
some translators have put it “all the children,” but a better
translation is “all the male children,” as the original word de-
termines the gender, which is masculine. He did not stop
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with the destruction of the male children “that were in Beth-
lehem,” but his command included those “in all the borders
thereof”; this included the male children in the houses and
hamlets which belonged to the territory of Bethlehem. It was
a male child that he feared as his rival to his dynasty, hence
he was not interested in destroying the female infants. We
see a good reason why both the visit of the wise men to Beth-
lehem and the flight of Joseph and Mary to Egypt had been
kept a secret; if these events had been known in Bethlehem,
the people could have saved their children by informing
Herod that the particular male child that he wanted to de-
stroy had been taken to Egypt.

The New Testament record of this atrocious deed of Herod
is the only record that we have of it; for this reason some
have doubted the New Testament record. Josephus, a Jewish
writer and historian, makes no reference to this foul deed of
Herod. It is not known how many children perished; we
have no way of determining the population of Bethlehem at
that time, neither any way of estimating the number of male
children that were there at that time. Commentators have
varied in their estimation of the number from one thousand
down to twenty; evidently the number could not have been
very large. Since no great number of children perished in so
small a place as Bethlehem and its neighborhood, it would not
make much impression on any historian. Herod had marked
the way to his throne with blood; he had murdered his wife
and three sons; he had committed many crimes against the
Jews; it was likely enough that in his blind fury he would
make such a savage law or command as the destruction of the
babes in Bethlehem. There is no wonder that the affair is not
noticed by Josephus as it was of small importance when com-
pared to the other wicked deeds of Herod. This massacre of
the children was not done openly, but was done in a secret at
Herod’s official act, hence no record of it would be preserved.
Herod made sure that he had included the baby Jesus; his
Plan of destroying all the male children “from two years old
and under” gave him a margin on both sides; that is, to in-
clude children of such an age that if the star appeared either a
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Then was fulfilled that which was spoken through Jeremiah the prophet,
saying,
18 "A voice was heard in Ramah,

Weeping and great mourning,

Rachel weeping for her children;

And she would not be comforted, because they are not.

7Jer. xxxi. 15.

few months after or a few months before the birth of Jesus, he
would be included in the number that was slain.

17, 18 Then was fulfilled that which was spoken through
Jeremiah the prophet.—“Then was fulfilled” is the way Mat-
thew introduces his quotation from Jeremiah; the prediction
is found in Jer. 31: 15. In other places Matthew introduces
the prophecy by saying “that it might be fulfilled.” This is
another fulfillment of a typical prophecy and not a literal
prophecy. Jeremiah referred to the deportation of the Jews to
Babylon; Rachel, the ancestress of Benjamin, was buried near
Bethlehem ; she is represented as bewailing from the grave
the captivity of her children; the sound of her lamentations
reaches northward beyond Jerusalem, and is heard at Ramabh,
a fortress of Israel on the frontier toward Judah where the
captives were collected. It means that the grief caused by the
carrying away of the kingdom of Judah into Babylonian cap-
tivity caused such lamentation of the female captives that it
was heard even by Rachel in her tomb. Jeremiah used figura-
tive language to express the deep sorrow of the exiled
mothers of the kingdom of Judah. In the massacre of the in-
fants of Bethlehem the calamity of the mothers of Judah was
not only renewed, but its description verified in the fullest and
most tragic manner. Rachel represents the mothers of Beth-
lehem lamenting over their children.

Matthew gives three quotations from the prophets in this
chapter. (Verses 6, 15, 18.) These three quotations from the
prophets illustrate three different classes of quotations which
are found in the New Testament. The first quotation is con-
cerning the birthplace of Jesus, and it is strictly a prediction
as it refers directly to that event. The next class refers to the
call of Jesus out of Egypt and illustrates an example of a
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prophecy which has a double reference, a primary and a sec-
ondary fulfillment; these are sometimes called ¢ypical, because
they are originally spoken concerning a type and find another
fulfillment in the antitype. The third class refers to the weep-
ing at Bethlehem by the mothers of the babes that were slain;
this is an example in which the event fulfills the meaning of
the words used by a prophet, though the words had originally
no reference at all to this event; it is a verbal fulfillment, and
not a real fulfillment, as is found in the other two classes.

The care that was taken over the infant King helps to es-
tablish his later claim as King; God emphasized the prediction
that he was to be a king by his miraculously guiding the Magi
to him; his protection of him from the slaughter is another
proof of the divinity of Jesus. All of the prophecies concern-
ing Jesus up to this point have been fulfilled, and we may ex-
pect all others to be as minutely fulfilled as were those per-
taining to the birth and infancy of Jesus.

6. THE RETURN TO NAZARETH
2:19-23

19 But when Herod was dead, behold, an angel of the Lord appeareth in
a dream to Joseph in Egypt, saying, 20 Arise and take the young child and

19 But when Herod was dead.—Herod died a few weeks
after the flight into Egypt; we have no way of knowing just
when Joseph and Mary took the babe to Egypt, hence no way
of knowing how long they remained there before the death of
Herod. Herod died at Jericho just before the Passover in the
year 750 after the building of Rome, four years before the date
from which we reckon our time. It has been calculated that
the Passover occurred on April 12 that year and that Herod
died seven to fourteen days before the Passover. He was bur-
ied within the bounds of Bethlehem, where he had murdered
the innocent children.

An angel of the Lord appeareth in a dream to Joseph in
Egypt.—This is the third time that the angel of the Lord has
appeared to Joseph according to Matthew’s record ; the angel
in a dream told him to take Mary to be his wife; the angel
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his mother, and go into the land of Israel: for they are dead that sought the
young child’s life. 21 And he arose and took the young child and his
mother, and came into the land of Israel. 22 But when he heard that Arche-

told him to take Mary and the child and flee into Egypt; and
now the angel appears again to him and tells him to return
from Egypt. Herod had died in his seventieth year, and now
the child was safe, hence the angel instructs Joseph to return
to his native land. God, ever mindful of his own, now apprizes
Joseph by a dream that he may safely return to the land of
Israel, for Herod is dead.

20 Arise and take the young child and his mother.—This
time Joseph is to arise and take the child and his mother and
“go”; in going down into Egypt Joseph was told to take the
young child and his mother and “flee into Egypt.” Joseph pa-
tiently and faithfully obeys all orders; he proves himself to be
a worthy guardian of the young child and his mother. He is
to “go into the land of Israel.” This is indefinite as to the
exact location; it was definite enough for Joseph while in
Egypt; he is to go out of Egypt and go to “the land of Israel.”

They are dead that sought the young child’s life.—“They”
may include Herod and his wicked son Antipater; Antipater
was killed five days before his father Herod died; “they” may
also include the government officers of Herod who would pass
out of office with the death of Herod. We infer from this that
there were more than Herod involved in seeking the death of
the young child. The angel informed Joseph that all who
were seeking the child’s life were dead. Some think that only
the death of Herod is referred to here; others think that
Herod had enlisted the sympathy and services of others in
seeking to destroy the young child. If Antipater is included
in the statement, we may assume that he had shared his
father’s hostility to the child.

21 He arose and took the young child and his mother.—We
are impressed with the promptness with which Joseph obeyed
the orders which he had received. God is pleased with such
prompt obedience. Joseph is guided by the direction of God
in going into Egypt and in returning from Egypt; he is as
prompt in his obedience in returning from Egypt, when all



60 COMMENTARY ON [2:21,22.

laus was reigning over Judza in the room of his father Herod, he was

dangers have passed, as he was in going down into Egypt
when the dangers were numerous; Joseph is an example of
prompt obedience to God under all circumstances. Joseph
came into the land of Israel and it seems that he intended to
return to Bethlehem of Judea. Some think that it was the in-
tention of Joseph to rear the infant King in the city of his
birth until the time should come when they would expect him
to occupy Jerusalem, “the city of the great King.” Joseph
would naturally come to Judea first in returning from Egypt
as Judea was in the southern part of “the land of Israel.”

22 But when he heard that Archelaus was reigning over Ju-
dea.—After the death of Herod, his kingdom was divided
among his three sons by Augustus Caesar. Archelaus was
given Judea, Idumea, and Samaria; Herod Antipas obtained
Galilee and Perea; while Philip received Badanea, Trachoni-
tis, and Auranitis. Herod and Philip received the title of “te-
trarch, but Archelaus received the title of “ethnarch.” The
title of king was conferred later on Archelaus. The title of
king was to be conferred on Archelaus provided he proved
himself worthy ; however, nine years after he received his por-
tion he was banished by Augustus Caesar. Upon the death of
Herod, Archelaus was proclaimed king by the army, but it
was not confirmed by Augustus Caesar. Archelaus was a
wicked ruler; his reputation was no better than that of his
father.

When Joseph learned that Archelaus was reigning over
Judea in Herod’s place, “he was afraid to go thither.” He
probably knew the reputation of Archelaus, and thought that
he would take vengeance on him and his family. He knew
that Archelaus was wicked enough to destroy the young child,
and he did not know but that he had it in mind to do so.
Joseph was surprised and disappointed at learning that Arche-
laus was reigning over Judea. He was afraid to remain in
Judea with the holy child. If Joseph went to Bethlehem, that
would remind Archelaus of him who was “born King of the
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afraid to go thither; and being warned of God in a dream, he withdrew into
the parts of Galilee, 23 and came and dwelt in a city called Nazareth; that it

Jews,” while if Joseph carried his family to a distance, Arche-
laus would still imagine that the child was dead.

Being warned of God in a dream, he withdrew into the
parts of Galilee.—He turned aside and did not go to his in-
tended destination; it is possible that he took another road
when he heard of Archelaus reigning over Judea and went to
Galilee. This is the fourth revelation that Joseph has received
concerning the child and his care over it; it implies a high
tone of spirituality of Joseph. The watchfulness of Joseph
for the safety of the child serves as the natural groundwork
for divine communication, and the repeated revelations to him
in dreams emphasize divine guidance in caring for the child.
These four dreams occurred at considerable intervals of time.
While Joseph was afraid to dwell in Judea under the author-
ity of Archelaus, he did not make a move until God warned
him in another dream to go into Galilee.

Galilee was the northern division or portion of “the land of
Israel.” At this time Palestine was divided into three divi-
sions—Judea in the southern part, Samaria occupied the cen-
tral portion, and Galilee composed the northern division.
Joseph turned aside “into the parts of Galilee.” Archelaus
had no authority over Galilee. Herod Antipas was the ruler
over this country. He was a different man and governed with
more leniency than did his brother Archelaus. Herod Antipas
and Archelaus were at enmity with each other at this time;
this was a most favorable circumstance for Joseph and his
family.

23 And came and dwelt in a city called Nazareth.—Naza-
reth was Joseph’s former home ; it was a small town or a large
village. It was “called Nazareth”; “Nazareth” means a shoot,
or branch, or protectress; it was about twenty miles east of
the Mediterranean Sea and sixteen miles west of the Sea of
Galilee. And so it came to pass that Jesus was brought up in
Nazareth. Nazareth is not mentioned in the Old Testament;
very few towns and events are recorded of the northern terri-
tory of Palestine. At this time this town had a mean reputa-
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might be fulfilled which was spoken through the prophets 'that he should be
called a Nazarene.

1Jga. xi. 1 in the Heb.?

tion. Later Nathanael asked, “Can any good thing come out
of Nazareth?” (John 1: 46.) Nathanael lived in “Cana in
Galilee” (John 21: 2), which was only a few miles distance
from Nazareth.

Nazareth had no reputation at that time. It was situated
about fifty-five miles north of Jerusalem in an elevated basin
such as is frequently found in Samaria and Galilee. This
basin is about a mile long and is less than a half mile wide; it
opens southward by a narrow and winding pass into the great
plain of Esdraelon; on the western side of the valley of Naza-
reth lies the modern town that bears that name. Higher up
the slope is a limestone cliff thirty or forty feet high, which
may well have been the “brow of the hill whereon their city
was built,” from which the mob proposed to cast Jesus when
they had rejected him as their prophet. (Luke 4:29.) It was
here that the righteous Joseph and the meek Mary lived and
where Jesus “advanced in wisdom and stature, and in favor
with God and men.” (Luke 2:52.) Here lived the child, the
boy, the youth, and the man who was in due time to come
forth from this obscure village as the Redeemer and Savior of
the world. It was here that Jesus wrought (Mark 6:3) at the
humble calling of the carpenter’s trade; it was at Nazareth
that he worshiped on the Sabbath in the synagogue of the
Jews.

That it might be fulfilled which was spoken through the
prophets.—Notice that the plural is used here of “the proph-
ets”; no particular prophet had spoken of Jesus dwelling in
Nazareth. It is thought that Matthew quotes the general sen-
timent of the prophets, that he is giving the equivalent of
their language and not their exact language. Many of the
prophets had predicted the humble life of Jesus; this is ex-
pressed in the proverbial statement that he should be “called a
Nazarene.” “A Nazarene” is a term of contempt. (John 1:
46; 7: 52.) The very name of Nazareth suggested insignifi-
cance; in the Hebrew it meant to sprout or shoot. This name
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is prophetically given to the Messiah. (Isa. 11: 1.) The
figure of the tree is continued by Isaiah and is applied to the
Jewish state. As David sprang from the humble family of
Jesse, so the Messiah, the second David, shall arise out of
great humiliation. The fact that Jesus grew up at Nazareth
was sufficient reason for his being despised ; he was not a lofty
branch on the summit of a stately tree; not a recognized and
honored son of the royal house of David, now fallen, but an
insignificant “sprout” from the roots of Jesse; a Nazarene, of
an insignificant village.

The chronological order of the events as recorded by Mat-
thew seem to be as follows: Soon after the birth of Christ the
wise men arrived from the east; their visit was soon followed
by the flight into Egypt and the sojourn there for a short time,
which must have been very brief, as Herod’s death occurred
soon afterward; the return from Egypt to the land of Israel,
and then to the parts of Galilee and to Nazareth, where Jesus
resided for about thirty years. Luke records the presentation
in the temple which must have taken place some time before
the flight into Egypt. By living in Nazareth Jesus came to be
known as the Nazarene, and this name fulfilled the idea ex-
pressed by the prophet as belonging to the Messiah. Jesus
was “the Branch,” “the Shoot,” and by his Nazareth name ful-
filled the prediction that, though of lowly origin, the small, de-
spised shoot would become a great tree. Some prefer to take
the meaning of Nazareth to be one who protects or saves; the
name Nazarene then would have reference to Jesus’ work as a
Savior.
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SECTION TWO

JOHN THE BAPTIST; BAPTISM AND TEMPTATION
OF JESUS
3:1t04:11
1. THE MISSION AND WORK OF JOHN
3:1-12
1 And in those days cometh John the Baptist, preaching in the wilderness

1 In those days cometh John the Baptist.—There is an in-
terval of about twenty-nine years between the events recorded
in the second chapter and those recorded in the third chapter;
Jesus spent the time at Nazareth, and Matthew does not re-
cord anything that he said or did during these twenty-nine
years. Matthew now begins his record of the public work of
Jesus. There is a preparation before the public ministry of
Jesus; John the Baptist is that prophet who prepares the way
for Jesus.

“In those days” means at the close of Jesus’ retired life at
Nazareth and the beginning of the preparation made by John
the Baptist. This is the first mention that Matthew gives of
“John the Baptist.” John was the son of an aged priest, Zach-
arias, and Elisabeth; some think that Elisabeth was the
cousin of Mary the mother of Jesus; hence, John was the sec-
ond cousin of Jesus. John was probably born 5 B.C. in an un-
named city in the hill country of Judea; probably he was born
at Hebron. He was six months older than Jesus; he was a
Nazarite, which means that he was to drink no wine nor
strong drink and was to let his hair and beard grow un-
trimmed, as a sign of consecration to God. (Num. 6.) He
was filled with the Holy Spirit from his birth; his early life up
to thirty years of age was passed in the solitudes of the wil-
derness of Judea, where he was prepared for his great mission
as the forerunner of the Messiah. He preached for nearly two

years; almost a year of his preaching was contemporary with
the preaching of Jesus.

The prophets had foretold the coming of John the Baptist.
The Old Testament closes with the prophecy of John. (Mal.



3:1.] MATTHEW 65

of Judea, saying, 2 Repent ye; for the kingdom of heaven is at hand. 3 For

3:1;4:4-6.) His father, Zacharias, was of the tribe of Levi
and belonged to the eighth course of priests. (1 Chron. 24:
10; Luke 1:5.) His mother, Elisabeth, was also of the tribe of
Levi and was a descendant of the family of high priests, as
she was “of the daughters of Aaron.” (Luke 1:5.) He has
been called John, Messenger, Elijah, “the voice of one crying
in the wilderness,” and “John the Baptist.”” He has been
called “the Baptist” because he baptized. He is also called
“John the Baptizer.” (Mark 6: 14, 24.) John was the first
under the command of God to administer the ordinance of
baptism, hence he is given the title of “Baptizer.”” Some have
doubted that John was first to administer baptism; they claim
that Jewish proselytes were baptized; however, there is no
record of anyone’s being directed by Jehovah to administer the
ordinance of baptism before John the Baptist. It is true that
the law of Moses required the washing of vessels and the
bathing of the priests, but such was not called baptism in the
sense that John baptized. It has been estimated that there are
twenty distinct cases which are specified by the law that re-
quired bathing. The writer of the Hebrew letter refers to
these as “divers washings.” (Heb. 9:10.) The law of Moses
did not require any proselyte to be washed or bathed or bap-
tized.

Preaching in the wilderness of Judaea.—John’s special mis-
sion was to prepare the way for Jesus, hence no history of
Jesus can be complete and omit the history of John, his great
forerunner. Matthew introduces John as “preaching in the
wilderness.” Matthew is definite in his record in telling what
John was doing, where he preached, and what he preached.
The mission of John was unique and definite; one thing he
did, he preached. He has been described as a voice, for what
there was of him as known to the people of his time was sub-
stantially a voice calling on men to do something. He began
his work of preaching in the wild uncultivated region of Judea
which skirts the western shore of the Dead Sea and is called
“the wilderness of Judza.” “The wilderness of Judza” is for
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the most part a dreary waste; it stretches west of the Jordan
from Jericho to the mountains of Edom ; that part of it where
John was brought up seems to have been west of the Dead
Sea. (Luke 1: 80; 3: 2) The word “wilderness” or “desert”
in the New Testament denotes merely an unenclosed, untilled,
and thinly inhabited district. The scene of John’s first public
appearance was in that part of “the wilderness of Judza”
which is the wild, desolate, district around the mouth of the
Jordan. His sojourn was not confined to that locality

2 Saying, Repent ye.—John did not go to Jerusalem to
begin his public work of preparing the way for Jesus, but he
opened his ministry in the wilderness or in the least populous
part of the country; he came “preaching”; his public work
was begun by his preaching, proclaiming, announcing pub-
licly ; we are not to suppose that John made set speeches or
discourses to audiences, but that he traveled the country and
heralded his brief messages, first to individuals, families, and
small companies wherever he found them, and afterward to
crowds who flocked to hear him. John’s message was distinct
and emphatic; he called upon the people to “repent.”” The
Greek word here is “metanoein,” which is a compound of two
Greek words, a preposition, “meta,” which means after, with,
and a Greek verb, “noeo,” which means to perceive or to
think. The compound word means to “think differently
after”; its primary meaning is an afterthought, different from
the former thought; a change of mind which issues in regret
and in change of conduct. “Repentance” has been rightly de-
fined as “such a virtuous alteration of the mind and purpose
as begets a like virtuous change in the life and practice.”
“Sorrow” is not the primary meaning of the word; Paul dis-
tinguished between “sorrow” and “repentance” and put the
one as the outcome of the other: “Godly sorrow worketh re-
pentance.” (2 Cor. 7: 10.) Repentance signifies to change
the thought and so change the opinion or purpose; this is the
inward change and naturally leads to a changed outward life,
which is usually designated as “a reformation of life.”
Repentance as used in the New Testament has reference to
changing the mind, purpose, from sin to holiness, and no one
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will do this who does not feel deep sorrow for the sin he has
already committed ; hence, godly sorrow produces repentance.
Sometimes the word translated here as “repentance” is also
translated “turn,” “be converted.”

Matthew briefly expresses the theme of John’s praching; it
was repentance. This was no new subject; the prophets had
called upon the people to “turn” from their wicked ways and
serve God. (Joel 2: 12, 13; Isa. 55:7; Ezek. 33: 11, 15; Zech.
1:3,4) The New Testament meaning of this term is more
specific and strictly denotes the inward change, leaving the
outward change to result as a consequence. In both the Old
Testament and the New Testament exhortation to repent, the
element of grief or sorrow for sin is left in the background;
neither word directly expressing grief at all, but it i1s implied
in the very nature of the change in mind resulting in a change
in life. There is implied further in repentance a return to a
former state; after a thing has been done and an error has
been noticed, then undo the wrong that has been done.

[Repentance is the determination of the soul to turn away
from sin, to cease sin, and, with the help of God, to sin no
more. Reformation of life grows out of this repentance, yet it
is distinct from it. Repentance is in the heart, the turning
from the love of sin. Reformation is the correction of our evil
ways. The first has a definite time and is a distinct act of the
heart; the latter is a lifework as we from day to day or from
year to year see the evil practices into which we have fallen
and strive to turn from them and correct all wrongs.]

Repentance should be distinguished, not only from godly
sorrow, but also from a mere “quitting of sin”; it is to be dis-
tinguished also from sad, gloomy despair; it is also to be dis-
tinguished from “forgetting the sin.” John the Baptist
preached repentance; he knew the difference between mere
outward and real repentance, between the passing feeling and
the deep change which manifested itself by bearing fruits of
righteousness. Repentance according to John’s preaching im-
plied an entire renunciation of sin. The repentance that John
preached must spring from faith in the prediction regarding
the coming Messiah; the repentance that John preached pre-
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pared the heart and life for the acceptance of the Messiah who
was soon to appear.

For the kingdom of heaven is at hand.—John held out “the
kingdom of heaven” as an inducement to people to repent;
again “the kingdom of heaven” must be composed of those
who have turned their back upon sin. “The kingdom of
heaven” is a phrase peculiar to Matthew; the Greek word,
“ouranon,” as used here for ‘“heaven,” is plural; hence, the lit-
eral translation would be “the kingdom of the heavens.” It is
a kingdom of heaven because its origin, its end, its king, its
laws, and the character and destiny of its subjects are all
heavenly or spiritual.

What is “the kingdom of heaven”? It is the same as “the
kingdom of God,” “his kingdom,” or “kingdom of his dear
Son.” That which is called by Matthew “his kingdom”
(Matt. 16: 28) is called “the kingdom of God” (Mark 9: 1;
Luke 9: 27). The same kingdom mentioned in the phrase,
“the Son of man coming in his kingdom,” is also mentioned in
the phrase, “the kingdom of God,” for these are two reports of
the same speech which Jesus made; the difference in phraseol-
ogy is due to different writers. This is the same kingdom
that is called “the kingdom of heaven” (Matt. 19: 23), “the
kingdom of God” (Mark 10: 25), “the kingdom of God is at
hand” (Mark 1: 15), and “the kingdom of heaven” as
preached here by John. Again Matthew records Jesus as say-
ing, “He that is but little in the kingdom of heaven is greater
than he” (Matt. 11: 11), while Luke records the same, “He
that is but little in the kingdom of God is greater than he”
(Luke 7: 28). These are two records of the same thing, and
the same kingdom is meant in both records.

“The kingdom of heaven” which John preached is the same
thing as “the kingdom of God.” This refers to the same insti-
tution that Jesus referred to when he used the phrase, “my
church” (Matt. 16: 18), and “the kingdom of heaven” (Matt.
16:19). On this occasion Jesus, speaking of the same institu-
tion, called it “my church” and “kingdom of heaven.” The
“general assembly and church of the firstborn” and the “king-
dom that cannot be shaken” refer to the same institution.
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this is he that was spoken of through Isaiah the prophet, saying,
*The voice of one crying in the wilderness,
Make ye ready the way of the Lord,
Make his paths straight.

2]sa. xi. 3.

(Heb. 12: 23, 28.) It is the same institution that is called the
“one body” (1 Cor. 12: 13; Eph. 4: 4); all who enter the “one
body” are immersed or baptized into it, and all who enter the
kingdom are “born anew” (John 3: 3, 5). The same institu-
tion is called “the house of God, which is the church of the
living God, the pillar and ground of the truth.” (1 Tim. 3: 15.)
This is the kingdom that John the Baptist preached as “at
hand.” This kingdom had as yet not come; it was “at hand.”
The nature of this kingdom was a spiritual institution; John
puts this in contrast with the earthly or fleshly kingdom of Is-
rael.

3 The voice of one crying in the wilderness.—Again Mat-
thew quotes from the prophets; here he quotes from Isa. 11:
3; this quotation, like the others, is not in the exact words of
Isaiah. John is here spoken of by Isaiah as “the voice of one
crying in the wilderness.” John is the only preacher of whom
we read who is called “the voice” and that his work was “in
the wilderness.” Others of God’s prophets went to the towns,
villages, and cities, but John began his work in the wilderness.
This quotation is made by Matthew and not by John the Bap-
tist; this seems to be another fulfillment of a typical, not a
verbal, prophecy. In its primary historical application the
quotation contains a summons to prepare the way of Jehovah,
who was about to bring back his people from exile. What Isa-
iah uttered as a typical prophecy became a distinct prediction
in Mal. 3: 1; Malachi regarded the mission of John the Bap-
tist as corresponding to Elijah, hence he assigned to him the
name of Elijah. (Mal. 4: 5.) Why was John called “the
voice”? John’s personality is put in the shadow behind Jesus;
John was entrusted with a great spiritual mission of introduc-
ing Jesus to the Jewish people; he needs to be represented as
a mere “voice” crying aloud in the moral wilderness around
him ; soon he must decrease and Jesus must increase; John is
to be removed from the platform and let Jesus occupy the
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4 Now John himself had his raiment of camel’s hair, and a leathern girdle
about his loins; and his food was locusts and wild honey. 5 Then went out

central place; he must fade away, and let Jesus stand out em-
phatically before the public.

Make ye ready the way of the Lord.—Still quoting from the
prophet Isaiah, Matthew uses the figure that Isaiah used with
respect to John’s work. It was customary for eastern kings,
when on an expedition, to send forerunners to prepare the
way for the king; the hills were to be leveled, the valleys to
be filled, and the road was to be straightened so that the king
would have easy access in travel. John came on a similar
mission ; he was the forerunner of the great King; the prepa-
ration for this King was to be made in the hearts and lives of
the people. This is another way of expressing “repentance.”
The people were to prepare themselves for the coming of
Jesus; Mark expresses it, “Make ye ready the way of the
Lord, make his paths straight,” just as Matthew expresses it.
(Mark 1: 3.) John prepared the way for Christ by calling
upon the people to repent; he prepared the way by removing
prejudice and by producing a reformation on the part of the
people so that Jesus would have a glad welcome. The law of
Moses was to lead the people to Christ; “so that the law is
become our tutor to bring us unto Christ.” (Gal. 3: 24.) If
the Jews had been faithful to the law of Moses, they would
have been ready for the coming of Jesus; they were unfaith-
ful, hence the work of John the Baptist. He was “to make
ready for the Lord a people prepared for him.” (Luke 1:17.)

4 Now John himself had his raiment of camel’s hair.—Mat-
thew gives a vivid description of John’s dress; it is becoming
to the wilderness service that John rendered. “John himself
had his raiment of camel’s hair”; it seems that John purposely
chose such habits of life and such raiment; cloth made of
“camel’s hair” was a kind of cloth made of the fine hair of the
camel, which was coarse and rough; such cloth was manufac-
tured from the long and shaggy hair of camels, which was
shed by the animal every year. The raiment of camel’s hair
was very similar to sackcloth of which we read so much about
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in the Bible. (Zech. 13: 4; Rev. 6: 12.) Poor persons and
prophets wore such garments in ancient time, and such cloth
is still worn in the east by the poor. There is no evidence
that the garments made of camel skin like those made of
sheepskin and goatskin have been worn by prophets. (Heb.
11: 37.) There is a fine cloth made of camel’s hair, which is
called camlets, but this is not the dress that John the Baptist
wore. Elijah was clothed in a garment of this kind. (2 Kings
1:8)

John wore in addition to his “raiment of camel’s hair” a
“leathern girdle about his loins.” A girdle was necessary and
almost a universal part of dress for people at that time. (Acts
21:11.) It was required to bind the long, loose robe in order
to do active labor or rapid travel, and it was often a very
costly part of the dress (Rev. 1: 13), but John’s girdle was
made of a cheap rude leather which corresponds to his dress
of camel’s hair. It is likely that John’s girdle was similar to
that of Elijah, which was made of undressed skin of animals.

His food was locusts and wild honey.—John’s habits of life
corresponded to his dress, and his diet corresponded to the
simple life that he lived. Locusts were winged insects,
closely resembling the grasshopper; they were “clean” and
could be used for food among the Jews. (Lev. 11:22.) They
were roasted and sometimes boiled, or salted and preserved,
and eaten by the poorer classes of people in all the eastern
countries where they were found. Sometimes they were dried
in the sun and put away to be used after the locust season had
passed. The heads, legs, and wings were removed before they
were prepared as food; they were eaten both fresh and dried.
They are very different from what we call locusts. There is
no evidence that John ate the fruit of the tree which we call
locust; in fact, the original forbids such a construction.
“Wild honey” may have been the gum which exuded from a
tree, but more probably it was the honey of wild bees which
had been deposited in trees or in rocks. It was abundant in
Palestine ; that country has been described as a land “flowing
with milk and honey.” (Deut. 32: 13; Judges 14: 8; 1 Sam.
14:25;26; Psalm 81: 16.)
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unto him Jerusalem, and all Judza, and all the region round about the Jor-

The object of this mode of living is clearly seen when we
think of the austere work of John. It was natural and easy
under the circumstances in which he lived; it required but lit-
tle time from John’s work to dress and eat as he did; it was
befitting to his austere preaching, which was a protest against
the luxury of the time and the sins which were ruining the
people; it gave John the appearance and the prestige of a pio-
neer prophet and made him resemble more closely the prophet
Elijah, whom he came to represent. We may see in John’s
dress and food testimony against the Jewish misconception of
the Messiah’s kingdom ; both the man and his message com-
bine their influence to turn the thought of the people toward a
spiritual reformation which they needed in order to be pre-
pared for the coming kingdom of the Messiah. Surely no one
could see and hear John and believe that he was the forerunner
of an earthly king who would establish an earthly kingdom.
John was not merely imitating his prototype, Elijah, but
everything was in harmony with the work that John was to do
and would thus direct the minds of the people to a spiritual
renovation.

5 Then went out unto him Jerusalem, and all Judaea.—It
must be remembered that John did his work in the wilder-
ness; he began his preaching in “the wilderness of Judza”;
he worked among the common people in that sparsely settled
country. He began his work in a quiet way, but he attracted
the public attention. “Then went out unto him” the people
from the cities; John did not go to them, they came to him;
his shrill and earnest cry, “repent ye,” was heard by many, and
the public went forth to hear him. Not merely persons from
Jerusalem and Judea, but such multitudes that it might be
said that “all Judza” was there; great roads from every part
of the country passed near by “the wilderness of Juda,” and
this gave an accessible way to hear John. What drew these
crowds? The wonderful influence which John exercised over
them; John’s ministry was one of terror; he demanded that
they repent or a fearful calamity would befall them. John
spoke in earnest, and they could not resist the power which he
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exercised in preaching this near approach of “the kingdom of
heaven,” and the Messiah who was to be King of this king-
dom. There was also a deep-felt need of repentance on the
part of the people and a rekindling of the hope of salvation.
Again there was a general expectation of the promised Mes-

siah; the people felt that it was time for the promises of God
to be fulfilled.

And all the region round about the Jordan.—John drew his
audiences, not only from Jerusalem and other cities, but from
“all the region round about the Jordan.” It is likely that the
lower part of the river toward the Dead Sea is referred to
here. “All” is to be understood as expressing the fact that
very many people came forth; it is a hyperbolic expression
which abounds in all languages. We learn from John that
some came from Galilee, but perhaps at a later period, when
John was baptizing higher up the river. (John 1: 35-45; 21:
2.) People from Jerusalem, the country of Judea, and even
Galilee were attracted by John’s preaching; Jerusalem is first
mentioned because of its prominence, and not because it was
the first to furnish John an audience; the probable order of
places which furnished hearers for John is the district about
Jordan, Judea, and Jerusalem.

John began his ministry A.D. 26, which was a Sabbatical
year according to some authorities; the people were not oc-
cupied in the cultivation of the soil and in the gathering of the
grain and gleaning the vineyards; they were in a large mea-
sure “resting” or unemployed, hence had sufficient time to lis-
ten to the new prophet. Those who strictly observed the law
had more than ordinary leisure on this year; it had been cen-
turies since a prophet had appeared. There had been about
“four hundred years of silence,” which came between the close
of the old Testament and the opening of the New Testament.
The Jews had often longed for a prophet to guide them; they
were sorely oppressed by the Roman authorities. The report
spread far and wide, as quickly as the conditions of that coun-
try permitted, that at last a prophet had come, who in dress
and place of abode resembled the great Elijah; some began to
wonder if this prophet was the Messiah. We need not be sur-
prised at such multitudes going out to hear John; the nature
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dan; 6 and they were baptized of him in the river Jordan, confessing their

of his announcement and the prevalent expectation of a Mes-
siah were enough to produce the great effect and attract such
great multitudes.

6 And they were baptized of him in the river Jordan.—
John’s baptism was an open confession of repentance for sin;
Mark calls it “the baptism of repentance unto remission of
sins.” (Mark 1:4.) The Greek word “baptizo” which is used
here was very common among Greek-speaking people; it is
used in every period of Greek literature and was applied to a
great variety of matters, including the most familiar acts of
everyday life. Greek speakers and hearers understood the
word at the time John was preaching; it had no doubtful
meaning. It meant what we express by the Latin word “im-
merse” and kindred terms; no one could then have thought of
attributing to it a different meaning, such as “sprinkle” or
“pour.” “Bapto” means to dip and had the root “baph,”
which was akin to “bath” in bathing; bapto is a root form of
baptizo. The baptism of John has been erroneously by some
regarded as a modified application of the Jewish baptism of
proselytes; some deny that the proselyte baptism was in use
at the time that John began his ministry; however, John’s
baptism was not an imitation of any other rite or form; his
baptism came from heaven. (Matt. 21: 25; Mark 11: 30;
Luke 20: 4.) There is no reason for supposing that John’s
baptism was a modification of some existing rite, since Jesus
distinctly intimated that the baptism of John was “from
heaven.” John declared that God “sent” him “to baptize in
water.” (John 1:33.) The baptism of John is significant and
impressive in its simplicity and bears the distinct stamp of di-
vine authority. It is to be understood that John immersed or
dipped those who came to him and demanded baptism.

As John was preaching along the banks of the Jordan, his
baptism was done “in the river Jordan.” This strengthens the
proof that the action of baptizing was performed within the
limits of the river Jordan. This is the simple meaning of the
phrase “in the river Jordan.” Some have contended that the
Greek preposition “en” means in, within, at, on, with, by, nigh
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sins. 7 But when he saw many of the Pharisees and Sadducees coming ®to
his baptism, he said unto them, Ye offspring of vipers, who warned you to

30r, for baptism

to, according to the subject, and that in this instance it may
mean within the outer bank of the river, which they claim has
double banks, or that it was done nigh to the river Jordan. It
is denied also that John “immersed” his disciples “in the river
Jordan,” because there was too large a number for him to im-
merse ; such objection is not only a denial of the plain truth as
expressed by Matthew, but is absolutely contrary to the ac-
cepted meaning of the word “baptizo.” The word “Jordan,”
always with the article in the Hebrew and the Greek, signifies
“the descender” and was so named from its rapid descent in a
long and deep valley or fissure; John evidently used one of
the fords of the Jordan as a convenient place to baptize; it is
not known the exact place of his baptizing.

Confessing their sins.—After hearing John preach repent-
ance the people confessed “their sins”; this was not merely
showing a contrite spirit, neither was it merely confessing
themselves to be sinners; it was an individual and public con-
fession of their sins. They did not make a private confession
of their sins to John, but openly declared their sins and that
they were penitent of them. Upon this confession John bap-
tized them. . Repentance and confession of sins were prerequi-
sites of their baptism, hence John’s baptism was the baptism
of repentance, and its object was the remission of sin. The
confession would necessarily be brief and emphatic; the origi-
nal word in the Greek means that the confession was made or-
ally and openly. Their confession was connected with their
baptism, and it was an individual confession and perhaps a
specific confession of their sins.

7 But when he saw many of the Pharisees and Sadducees
coming to his baptism.—These were the two principal parties
among the Jews; they were opposed to each other and were
opposed later to the work of Jesus. Both of these religious
parties originated in the second century before Christ. The
Pharisees were the strictest and most popular and most nu-
merous sect of the Jews. They originated in the time of Jona-
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than the high priest, 159-144 B.C. Some authorities claim
that they numbered about six thousand at the death of Herod
the Great; they probably derived their name from the Hebrew
“pharash,” which means “separated”; they separated them-
selves from other Jews under the pretense of a greater purity
and a stricter observance of the law. Whatever they were at
their origin, they appear to have been, with some exceptions
(John 3:1; Acts 5: 34), great hypocrites in the name of Jesus,
(Matt. 5: 20, 23; Mark 8: 11-15; Luke 11: 52, 18: 9-14). They
were the most formidable enemies of Jesus before his crucifix-
ion.

The Sadducees probably derived their name from the He-
brew “zedek,” which meant the just; some think that they
originated with Zadok, who was president of the Sanhedrin
about 260 B.C. They rejected tradition as given by the Phari-
sees; they denied a future state and the existence of angels
and spirits; in this they were opposed to the Pharisees. The
Sadducees were not so numerous; they were characterized by
worldliness and unbelief, as the Pharisees were by supersti-
tion and hypocrisy. Though the Sadducees opposed the
Pharisees, yet later they joined them in opposition to Jesus.
(Matt. 22: 23-34; Acts 4: 1, 2; 23: 6-8.) The Pharisees and
Sadducees were the strongest religious parties that opposed
John and Jesus.

John saw representative leaders of the Pharisees and Sad-
ducees “coming to his baptism”; some translate this “coming
for his baptism.” Why did these come to John? Many think
that they came to be baptized of John, while others think that
they came either to see or hear what was going on. It seems
that they came to be baptized of John; they were interested in
the coming Messiah; they would be drawn by the general ex-
citement and interest, as many are now in times of a revival;
there may have been a secret and conscious feeling of need of
preparation before the advent of the King. If there was a
new kingdom coming, and the old was to be destroyed, it
would be well for them to escape from the wreck of the old
one and be ready for the new kingdom ; they did not want to
be left out of it; they expected an earthly kingdom.
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flee from the wrath to come? 8 Bring forth therefore fruit worthy of ‘re-

¢Or, your repentance

Ye offspring of vipers, who warned you to flee from the
wrath to come?—These two religious sects which were mu-
tually hostile are found frequently in the gospels united in
opposition to our Lord; here they are found in opposition to
John the Baptist. It seems that they came with others, and
because others did come, without any worthy motive, and
John discerned their motives and administered this severe re-
buke. He called them an “offspring of vipers,” a generation of
vipers, or brood of vipers. The viper was a venomous serpent;
John characterizes them as both deceitful and malicious, and
deadly poison to those whom they inoculated with their spirit.
They were wicked sons of wicked fathers. John used this
phrase of reproach describing these Pharisees and Sadducees
as noxious and odious and insidious. It does not appear that
John meant to describe these as children of the devil, the old
serpent; he meant to describe them as being cunning and de-
ceitful. They have come to be baptized of John, but they were
not penitent; they were ready for the new kingdom, as they
thought, but they were not ready for a new life. John, it seems
was able to read the motives of them and hence he could ad-
dress them as he did; the smooth, varnished hypocrisy of the
Pharisee or Sadducee could not deceive him; his denunciation
of them strikes swift and like lightning the deceptive lives of
the Pharisees and Sadducees. “Who warned you to flee from
the wrath to come?” John asked why they came to him; why
have your fears been aroused? Who made you see your dan-
ger? The wrath to come means the divine indignation, or the
punishment that will come upon the guilty. (Mal. 3:2;4:5.)
The reference of John’s ministry to this prophecy concerning
Elijah would naturally suggest to people the “wrath to come.”
It was the general expectation of the Jews that perilous times
would accompany the appearance of the Messiah. John is
here speaking in the true character of a prophet, foretelling
the wrath soon to be poured out on the Jewish nation.
Though John could rebuke them, yet he was not the man to
close against them the door of hope and mercy. John implied
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pentance: 9 and think not to say within yourselves, We have Abrahgm to
our father: for I say unto you, that God is able of these stones to raise up

that if they expected to receive mercy from God that they,
like all others, must be penitent; they must confess their sins
and turn from them, before they are prepared for his baptism.

8 Bring forth therefore fruit worthy of repentance.—If they
were in earnest, then they would bring forth fruit worthy of
their repentance ; good fruit comes from good trees; they were
to prove their sincerity by a life of righteousness. Their lives
must be the exact opposite of what they had been; the good
fruits are all forms of righteousness, love to God, mercy, self-
control, brotherly love, humility, faith, and every good word
and work. They were to bring forth, that is, make “fruit”
(singular). As they professed repentance and wished to be
baptized, therefore they should produce fruit worthy of their
repentance and thus prove that they were sincere. We are
not to understand that John refused to baptize them, nor that
he asked them to go off and prove their repentance before he
could baptize them; he only gave them this instruction. In
their impenitent condition they could not escape the wrath of
God; they should exhibit that morality of conduct which is
appropriate to the change of mind as its result; instead of
their unrepentant condition he required genuine repentance.
What John here required of the Sadducees and Pharisees he
required of all people; this was especially appropriate to the
leaders.

9 We have Abraham to our father.—John knew what was in
the minds of the Pharisees and Sadducees; he knew the an-
swer that they wanted to make; he knew that they would
claim to be heirs of the blessings of God because they were
the descendants of Abraham; hence, he warned them by say-
ing, “Think not to say within yourselves, We have Abraham
to our father.” “To say within yourselves” is a common ex-
pression in the scripture. (Psalm 10: 6, 11; 14: 1; Eccles. 1:
16; 2: 15.) The Jew boasted of his relation to Abraham: he
hoped to enjoy the blessings of the expected Messiah simply
on the grounds that he was a descendant of Abraham, and a
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children unto Abraham. 10 And even now the axe lieth at the root of the
trees: every tree therefore that bringeth not forth good fruit is hewn down,

member of the Jewish race; all Jews claimed to be partakers
of the promise given to Abraham; this was one of the mis-
takes of the Jews. (John 8: 39; Rom. 9: 7.) As the Jews
thought that the Messiah’s kingdom would be an earthly
kingdom and that he would reign over the Jews as a nation,
that they would receive the blessings of citizenship in that
kingdom as descendants of Abraham; they relied on their re-
lation to Abraham for admittance into the kingdom.
Nicodemus made the same mistake and Jesus told him that

he must be born again or else he could not enter into the king-
dom. (John3:3,5.)

God is able of these stones to raise up children unto Abra-
ham.—John, standing on the bank of the Jordan, could refer
to the pebbles as “these stones”; perhaps he may have pointed
to the loose stones lying around. The fact is God could with
such perfect ease raise up children to Abraham, and so was
not dependent on these Pharisees and Sadducees for the con-
tinuation of Abraham’s posterity in a spiritual sense; this also
suggested to them that they might readily be set aside from
enjoying the blessings promised to Abraham’s descendants.
This also implies that the Messianic blessings would not nec-
essarily be enjoyed by all Jews as such (John 1: 29); it may
mean too that the Gentiles would form a part of God’s people
in this coming kingdom which “was at hand.” Here John
also expresses the omnipotence and independence of God; he
can put the Gentiles into the place of the Jews. (Matt. 8: 11,
12; Rom. 4: 1,2.)) John tells these that God is able, notwith-
standing their descent from Abraham, to exclude them from
the Messiah’s kingdom ; and, on the other hand, to create and
bring forth out of these stones, which lie here around on the
bank of the Jordan, such persons as are true children of Abra-
ham. This must have been a surprise to all who heard him.

10 And even now the axe lieth at the root of the trees.—
John says that the axe is now sharp and ready and is being
applied to the tree. He uses the figure that he has introduced,
trees; his hearers are compared to the trees in an orchard; an
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and cast into the fire. 11 I indeed baptize you °in water unto repentance; but
he that cometh after me is mightier that I, whose shoes I am not °worthy to

80r, with
8Gr. sufficient.

axe is ready to destroy every tree that has not heretofore
brought forth good fruit; this tree is about to be cut down and
destroyed. In this way John emphasizes personal responsi-
bility without regard to fleshly ancestry. John has already
said that the punishment of the unfaithful descendants of
Abraham was possible; he now asserts that it was not only
possible, but highly probable as the work had already begun.
The axe was ready for its destructive work; many of the Jews
were unfruitful trees, and even worse, they were bad trees;
every tree that brings forth not good fruit is to be cut down.
John refers to the unbelieving Jews as those who will be ex-
cluded from ‘“the kingdom of heaven.” The axe has been
brought to the tree and lies ready for use; it will surely be
applied if they do not accept the Messiah.

Every tree therefore that bringeth not forth good fruit is
hewn down.—The axe is to be applied to “the root of the
trees,” not to the branches to prune them, but at the root to
destroy them. The fruit which the tree is to bring forth is the
fruit that God rightly requires of it; the individual who does
not bring forth the fruit of the spirit is to be destroyed. God
had selected the Jewish race; he had given his law to it; he
had sent his prophets to teach and to warn them ; these proph-
ets had foretold of the coming of the Messiah; John was his
forerunner and came to make ready a people prepared for the
Lord; the “kingdom of heaven” was “at hand”; if they failed
in their preparation for the Messiah they would be destroyed,
there was no salvation for them. There was nothing and no
one else upon whom they could rely for salvation. Carrying
the figure out, the unprofitable tree was to be cut down “and
cast into the fire”; it was to be destroyed. The searching or-
deal of moral fruitage was in process; the axe was close at the

root of every tree; the barren must go under the axe and into
the fire.

11 T indeed baptize you in water unto repentance.—]John
here emphasizes his mission; he has called upon them to re-
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pent; he demanded a complete reformation of life, a radical
change in heart which was to result in a change of life. They
thought that this was a severe and drastic demand of them, as
they were of Abraham’s seed; but John now puts in contrast
what his preaching demanded of them and what the Messiah
would demand of them when he came. John puts in contrast
what he is authorized to do for them and what the expected
Messiah would do for them. The preparation which John
called upon the people to make in order to be ready for the
coming kingdom is here put in contrast with the requirements
of their entering into the kingdom. These contrasts are intro-
duced by the emphatic word “indeed,” which shows the con-
trast between what he required of them and what the King
would require of his subjects.

“Baptize you in water unto repentance.” Literally John
baptized them in water; he baptized them “in the river Jor-
dan.” Some contend that John baptized “with water” and
that the act was that of “sprinkling” or “pouring” the water
on them. It is claimed that John as well as Matthew uses the
phrase “in water” (John 1: 26, 31, 33), but that Luke in a par-
allel passage uses the phrase “with water” (Luke 3: 16; Acts
1:5;11:16), and that the phrase merely means an instrument
by which the water is applied to the subject; it is argued from
this that an instrument is always wielded and applied to the
object affected by the action, and that “baptize with water”
cannot mean immersion. This position is untenable; the
water cannot mean an instrument, and the original shows that
it is not to be used as an instrument. Luke uses the phrase
“in the Holy Spirit” (Luke 3: 16; Acts 1: 5), which is a paral-
lel expression for the phrase “in water,” and the Holy Spirit
cannot be considered the instrument and applied to the sub-
ject by the hand of man.

John’s baptism was “unto repentance.” What is the mean-
ing of “baptize you in water unto repentance”? Some have
interpreted this to mean that the baptism of John brought
them to repentance. This cannot be allowed, for John re-
quired repentance as a prerequisite to baptism. Others have
contended that they were baptized “into repentance”; this is
not correct, for, if John’s baptism did not bring the one bap-
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tized unto repentance, it could not bring them into it. Some
have contended that the preposition “eis” should be under-
stood in the sense “because of”; the preposition “eis” is never
used to express the idea that one thing is done because of an-
other having been done; hence we are not to understand that
John baptized persons “because of” their repentance; it is true
that repentance here preceded their baptism, yet it was not
because they had repented that they were baptized. The
blessing of remission of sins was attached to John’s baptism,
for it is said by Mark that John “preached the baptism of re-
pentance unto remission of sins.” (Mark 1: 4; Luke 3: 3.)
The desire to receive the forgiveness of sin would prompt
those who had not submitted to John’s baptism to repent so
that they might be baptized and in so doing receive the remis-
sion of sins.

[The context of a scripture is the only safe guide in deter-
mining what that scripture means. John tells all Jerusalem
and Judea who came out to him and were baptized of him,
confessing their sins, that the Messiah and his kingdom would
soon appear. He saw among the number many Pharisees and
Sadducees coming to his baptism; he especially addressed
them as a “generation of vipers”; not that these that came
were possibly worse than others, but they were from an evil
class. He calls them an offspring of vipers because they be-
longed to the class of evil ones, but they also were fleeing
from the wrath to come. He warned them not to rely upon
the Abrahamic family to save them ; that every tree, or family,
or individual, henceforth would be treated alike, and those
who did not bear good fruit would be destroyed. Then,
speaking to the same persons, he said: “I indeed baptize you
in water unto repentance.” If he did what he says he did, he
baptized them and all others unto repentance, or to doing
work meet for repentance. The works meet for repentance to
the different classes are set forth by Luke (Luke 3: 10, 11.)
Let him that has two coats give one to him that needeth; pub-
licans, or tax collectors, were warned not to collect more than
was right. The soldiers were to do violence to no man in
preserving order. Certainly they were not to wait to do all
these things before they were baptized unto repentance. In
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bear ; he shall baptize you °in the Holy Spirit and i fire: 12 whose fan is

Mark 1: 8, John says: “I baptized you in water; but he shall
baptize you in the Holy Spirit.” There is nothing in the con-
text that intimates that he sent them off to prove their worthi-
ness before he baptized them, and it is contrary to the spirit of
God’s dealings with man throughout the Old Testament and
the New Testament. He did not divide those who came to
him into two classes with different laws to each; all were bap-
tized unto repentance and admonished to bear fruit worthy of
this repentance.]

He that cometh after me is mightier than I..—Here John in-
stitutes a contrast between himself and Jesus. Literally, “he
that cometh after me” means “the one coming behind me”;
this implies that they had heard of the coming of the Messiah.
John means the Messiah of whom he was the forerunner; he
here states that he is the forerunner of the Messiah. John de-
scribes his personal relationship to the Messiah and draws a
sharp contrast between himself and the Messiah. John does
not take to himself any honor, but bestows honor upon him
whom he came to introduce to the world. He declared that
the Messiah who should come after him “is mightier” than
he ; that is, the Messiah would have power to accomplish that
which he could not accomplish; the Messiah would not only
be superior in position, but more powerful and able to accom-
plish that which John could not accomplish. How much
“mightier” than John the Messiah would be is immediately
pointed out by John.

In contrast the position of John and that of the Messiah and
the work of John and that of the Messiah are expressed by
John when he says “whose shoes I am not worthy to bear.”
In his humility John says that he is not worthy to carry the
shoes of the Messiah. The word rendered “shoes” signifies
what is bound under and denotes the sole of leather, rawhide,
or wood which they wore under the foot, and which fastened
to the foot by a thong or strap which was run between the
toes and bound around the ankle to fasten the sandal to the
foot. As stockings were not worn, the feet became soiled, and
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in his hand, and he will thoroughly cleanse his threshing-floor; and he will

on entering the house the sandals were taken off and laid
away by the lowest servant in the house so that the feet might
be washed. The loosing, tying, or carrying the sandal became
proverbial to express the humblest service. John means here
that he that cometh after him is so much greater in authority
and power, and so distinguished, that he was unworthy to do
him the humblest service. Mark records this humility of John
by saying, “The latchet of whose shoes I am not worthy to
stoop down and unloose” (Mark 1: 7); Luke expresses it,
“The latchet of whose shoes I am not worthy to unloose”
(Luke 3: 16). Matthew records another point of superiority
of the Messiah.

He shall baptize you in the Holy Spirit and in fire—What a
baptism! John’s baptism was “in water,” but the Messiah
would baptize “in the Holy Spirit and in fire.” The Messiah
would entirely immerse the penitent ones “in the Holy
Spirit,” and those who were impenitent, he would overwhelm
with the fire of judgment, and at last in final perdition. This
prophecy of John was literally fulfilled on the day of Pente-
cost (Acts 2: 1-4) and at the house of Cornelius (Acts 10: 44;
11: 15-18) with respect to the baptism “in the Holy Spirit.”
John does not here state that every subject of the coming
kingdom would be immersed in the Holy Spirit. His predic-
tion should be understood in the light of its fulfillment; we
have only two records of the fulfillment of the baptism in the
Holy Spirit. In the baptism of the Holy Spirit on these two
occasions, the Holy Spirit came direct from heaven without
any intervention of human agency. The baptism in the Spirit
of these two groups of persons has brought blessings to all
mankind; the one on Pentecost brought blessings directly to
the Jews, and the one at the house of Cornelius brought bless-
ings to the Gentiles; hence the baptism in the Holy Spirit has
resulted in blessings to the entire human family.

The baptism “in fire” has been variously interpreted. Some
think that it was fulfilled on the day of Pentecost when
“tongues parting asunder, like as of fire . . . sat upon each
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one of them” (Acts 2: 3); but that was not a baptism “in
fire,” for these “tongues” were not “fire,” but only “like as of
fire”; again these tongues only sat upon the apostles, but did
not immerse them in the tongues “like as of fire.”” Others
have objected to making two baptisms here, one in the Holy
Spirit, and the other in fire, because, they say that only one
baptism is mentioned here by John; this is an assumption
without any proof; John immediately divides people into two
classes. He had already divided them into two divisions by
his figure of fruitful trees for good people and unfruitful for
wicked people. “Fire” is so frequently connected with the
final destruction of the wicked. John could only bid people to
repent, and could symbolize their purification by his baptism
in water, but Jesus would really purify them by forgiveness of
sin, and he would finally destroy the impenitent wicked.
Mark records John as saying of Jesus that he “shall baptize
you in the Holy Spirit” (Mark 1: 8) and omits “in fire.”
Jesus promised his disciples a baptism in the Holy Spirit
(Acts 1:5), but said nothing about the baptism “in fire” to his
disciples. We conclude that the fulfillment of the prediction
of the baptism in fire would be realized by the wicked when
they are cast into the lake of fire. (Rev.20:15.)

12 Whose fan is in his hand.—John represents the Messiah
as coming with his winnowing fan; “fan” as used here meant
a large wooden fork, by which the mags of mingled wheat and
chaff is thrown up against the wind, which blows away the
chaff, while the heavier grain falls upon the floor. This figure
is of the judgment and is a more striking figure than the
preceding one of the fruitful trees. In that figure the hus-
bandman removes from his garden all the unfruitful trees as
they only cumber the ground; but here at harvesttime there is
a separation on the threshing floor of the wheat from the
chaff. The fan is in his hand, or the instrument for the sepa-
rating or purging is with the Messiah. The Jews were familiar
with such a figure as John used here. (Psalm 1:4; Dan. 2:
35; Hos. 13: 3.) The fan or winnowing shovel was “in his
hand,” which means that already the process of sifting had
begun or was ready to begin with the coming of the Messiah.
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gather his wheat into the garner, but the chaff he will burn up with un-
quenchable fire.

He will thoroughly cleanse his threshing floor.—The
“threshing floor” was a circular space of beaten earth which
had been cleansed so that the grain could be kept clean; the
grain was trodden out by oxen; the straw was thrown away
with a fork and the mass of grain and chaff was thrown up by
the shovel and the grain was left to fall on the clean threshing
floor while the chaff was blown away by the wind.

The threshing floor was usually an open hard-trodden space
in the middle of the field where the grain could be assembled
with the straw. John makes good use of this ancient figure
and emphasizes the work that the Messiah would do. After
the grain has been separated from the chaff, the threshing
floor is cleansed and made ready for another process, or is put
in a state of cultivation.

He will gather his wheat into the garner, but the chaff he
will burn up with unquenchable fire.—The purpose of the
threshing floor was to afford a convenient place for the sepa-
ration for the wheat and chaff. In verse ten the two classes
are represented by the two classes of trees; here the two
classes are represented by “his wheat” and “the chaff.” The
threshing floor is to be thoroughly cleansed and the final sepa-
ration of the two classes is to be made. The whole figure rep-
resents the Messiah as separating the evil from the good, ac-
cording to the tests of his kingdom and his gospel ; the worthy
are to be received into his kingdom and given a rich reward,
while the unworthy are to be destroyed. There is a sharp
contrast not only between the wheat and the chaff, but the
destiny of the two classes; the one is to be gathered “into the
garner,” while “the chaff he will burn up with unquenchable
fire.” By using the term “unquenchable fire” John extends
the meaning of his figure to the eternal destiny.

[The baptism of fire was the destruction that was to come
upon the children of disobedience, beginning in this world,
ending in the final destruction in everlasting ruin. The de-
struction of Jerusalem was a type of the everlasting destruc-
tion. The baptism by fire was an overwhelming deluge of di-
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vine wrath; it ends only with the everlasting destruction of
the wicked; there are steps and degrees in this work of de-
struction on earth, ending in the final ruin forever.

He will gather his wheat into the garner, and will burn the
chaff with fire unquenchable. He will bring the good into his
kingdom; he will cast the evil into outer darkness, where
there is weeping and gnashing of teeth. The salvation of the
righteous in his kingdom is typified by the baptism of the
Holy Spirit; the destruction of the wicked, by the baptism of
fire.

The baptism of the Spirit is the overwhelming of the Spirit
so that the spirit of man is brought completely under the in-
fluence and control of the Spirit of God. This in the begin-
ning was done miraculously and at once by the pouring out of
the Spirit upon the apostles and others who were plenarily in-
spired. The same end, the bringing of the spirit of man com-
pletely under the control and influence of the Spirit of God, is
brought about since the days of inspiration through the laws
of the Spirit of life in Christ Jesus. This work is gradually
accomplished through receiving the law given by the Spirit,
and in which he dwells, into the heart and a gradual obedi-
ence with its requirements.

A man is baptized when overwhelmed, regardless of the
manner in which the overwhelming is accomplished. When
the soul of man is completely overwhelmed by the Spirit of
God, he is baptized by the Spirit regardless of whether it was
done by direct and miraculous outpouring of the Spirit, or by
the gradual bringing of the man’s spirit under the influence of
God’s Spirit. The apostles were baptized by the Holy Spirit
miraculously on the day of Pentecost, created full-grown men
on that day of the descent of the Holy Spirit. Others are be-
gotten of the Spirit, or born as babes into the spiritual king-
dom of God, and grow up to manhood in Christ Jesus through
the laws for the development of life in Christ Jesus.
Whenever these persons are brought fully under the influence
of the Spirit, when their spirits are overwhelmed by the Spirit
of God, so it rules supremely, they become thus full-grown
men in Christ Jesus, and might be said then to be baptized by
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the Spirit of God. This is not often in the scriptures called a
baptism of the Spirit, since it is a gradual growth, and it can-
not be said the baptism took place at any certain time.

John the Baptist called the development of the spirit to a
full-grown man a baptism of the Spirit. He said of Jesus to
the multitudes who came to him: “He [Jesus] shall baptize
you in the Holy Spirit and in fire.” The context shows
plainly that the baptism of fire embraces the punishment of
the wicked ending in their final and eternal ruin. The bap-
tism of the Holy Spirit here is promised to the other class and
must embrace all the influences of the Spirit, fitting and qual-
ifying them for the blessings of God here and the final salva-
tion in heaven. The spirit of man is fitted for these things
only when it is completely under the influence of the Holy
Spirit, or when it is baptized by the Spirit of God. This was
done miraculously, in a moment of time, on Pentecost; it re-
quires a lifetime to accomplish it under the laws of the Spirit.
When it was done miraculously, miracle-working power was
present to attest its divine origin; this is not to be expected
under the workings of the law of the Spirit.]

2. THE BAPTISM OF JESUS
3:13-17

13 Then cometh Jesus from Galilee to the Jordan unto John, to be bap-

Then cometh Jesus from Galilee to the Jordan unto John, to
be baptized of him.—John had been busy in his ministry for
several months; some think that he was just now in the
height of his ministry; others think that Jesus came to John
near the close of John’s ministry. Jesus was now ‘“about
thirty years of age” (Luke 3: 23). Some have inferred from
Luke 3: 21 that Jesus was the last person that John baptized,
that his mission ended with the baptism of Jesus; however,
this is not a correct inference. Jesus came “from Galilee to
the Jordan” to be baptized. He came from Nazareth in Gali-
lee, where he had spent about thirty years of his life. We do
not know the exact place in the Jordan where Jesus was bap-
tized ; he came to John who was baptizing in the Jordan. It is
generally conceded that Jesus walked from Nazareth to where
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tized of him. 14 But John would have hindered him, saying, I have need to
be baptized of thee, and comest thou to me? 15 But Jesus answering said

John the baptizing, which was a distance of sixty-five to
eighty miles. Not knowing the exact place where John was
baptizing, we cannot determine with accuracy the distance
that Jesus walked. Some think that John was baptizing at
Bethabara (John 1: 28); it is a tradition that this was the
place where the Israelites crossed the Jordan into the land of
Canaan. This was the beginning of Jesus’ public career.

He came to John “to be baptized of him.” Why should
Jesus, the sinless one, come to John to be baptized? Matthew
expresses clearly the purpose of Jesus in coming to John; it
was “to be baptized of him”; we know that Jesus did not
come to be baptized from a feeling of personal sinfulness, nei-
ther because of his personal connection with an impure peo-
ple, nor for the purpose of showing that there was no incom-
patibility between his life and the life of others, nor merely to
elicit the divine declaration that he was the Son of God, nor to
confirm the faith of others in him, neither was it to sanction
the baptism of John as having been authorized of God. It
was the will of God for him to be baptized, and he came to do
the will of God. (Heb. 10:7.)

14 But John would have hindered him.—John at first was
opposed to baptizing Jesus; he did not forbid Jesus, but had it
in mind to prevent him; the original means that he was for
hindering him, or that he “would have hindered him.” John
was moved to strenuous protest against baptizing Jesus. John
felt that it was not in order for him to baptize Jesus; he recog-
nized the superiority of Jesus and his own inferiority, hence
he could not understand why the inferior or the less should
administer baptism to his superior or the greater. John was
conscientious ; he was strenuous in his opposition to baptizing
Jesus. John knew the purpose of his baptism; he knew that
all who had been baptized of him needed to be baptized, but
he did not recognize in Jesus anything that would lead him to
believe that Jesus needed to be baptized of him. -

I have need to be baptized of thee, and comest thou to me?
—]John, in substance, says that he has far greater need of
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unto him, Suffer "t now: for thus it becometh us to fulfil all righteousness.
Then he suffereth him. 16 And Jesus, when he was baptized, went up

0r, me

being baptized of Jesus than Jesus does of being baptized of
him. This implies that John had some definite knowledge of
the character of Jesus. How did John recognize Jesus as so
holy? Their mothers were possibly related; John could not
have been brought up in ignorance of some of the circum-
stances of Jesus’ birth; the song of the angels, the visit of the
wise men, the song of Mary, and the prophecy of Simeon, all
could have been known by John; he may also have had some
acquaintance with the pure and sinless life of Jesus at Naza-
reth; again upon this occasion the Holy Spirit with which
John was filled would aid him in recognizing the purity and
sinlessness of Jesus. It was on this occasion, after the bap-
tism of Jesus, that John knew with certainty that Jesus was
indeed the Messiah. (John 1: 33.) John was looking for the
appearing of Jesus and taught others to look forward to his
appearing; hence the prophetic anticipation of John, for the
appearing of the Messiah helped him to recognize the superi-
ority of Jesus.

15 But Jesus answering said unto him, Suffer it now.—Lit-
erally this means permit it now; never mind the contrast be-
tween John and Jesus; Jesus asks that John let him take the
place of the less or the inferior for the present. The baptism
of Jesus was a duty, not only of Jesus, but it was also the
duty of John to baptize Jesus; since it was the duty of John
to baptize Jesus, Jesus is ready to help John do his duty;
there is an implied truth in the objection that John made, but
John is to do his duty nevertheless. There are two aspects of
baptism; first, it was an act in connection with the remission
of sin, and an act of obedience to a positive command of God.
Jesus had no sin to be forgiven, but he must obey the com-
mand of God; “though he was a Son, yet learned obedience by
the things which he suffered” (Heb. 5: 8); Jesus here began
to learn obedience to God’s will.

For thus it becometh us to fulfil all righteousness.—Jesus
said to John that it becometh “us” to fulfill the righteousness
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straightway from the water: and lo, the heavens were opened ®unto him, and

8Some ancient authorities omit unto him.

of God. John had a part in the preparation of the people for
the coming of Jesus, and also a part in announcing and point-
ing out Jesus as the Messiah. John thought it would be pre-
sumption on his part to baptize Jesus and an unworthy conde-
scension on the part of Jesus to submit to his baptism; but
Jesus declares to John that it is befitting in both John and
Jesus to perform this act. Nothing must be left undone that
would honor God and assist Jesus in beginning and carrying
on his ministry. As John’s baptism was not “from men” but
“from heaven” (Matt. 21: 25; John 1: 33), it became Jesus to
receive the baptism of John, and John to administer it. It
was fitting that Jesus should fill up the full measure of righ-
teousness in all its forms by accepting the baptism of John.
John saw the force of Jesus’ words and baptized him. Some
think since John baptized Jesus at Jesus’ command that Jesus
was really the active person in the baptism.

16 And Jesus, when he was baptized, went up straightway
from the water.—““Straightway” means immediately; Mark
says ‘“straightway coming up out of the water.” (Mark 1:
10.) Some think that no other person was baptized at the
time Jesus was baptized; others think that there were others
who were baptized, but that John detained them in the water
until they could make confession of their sins. There is noth-
ing in the text to justify any assumption or speculation on
this point; Matthew simply records the fact that Jesus was
baptized and “went up straightway from the water.” This
helps to emphasize the fact that John’s baptism was by im-
mersion; Jesus departed “from” the water after he had come
out of it.

And lo, the heavens were opened unto him.—Luke says,
“Jesus also having been baptized, and praying, the heaven
was opened” (Luke 3: 21); hence while Jesus was praying,
“the heavens were opened unto him.” Some think that the
heavens were opened in answer to his prayer, but the record
only states that they were “opened” during his prayer; there
was an apparent separation or division of the visible expanse,
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he saw the Spirit of God descending as a dove, and coming upon him; 17
and lo, a voice out of the heavens, saying, *This is my beloved Son, in whom

I am well pleased.

°Or, This is my Son; my beloved in whom I am well pleased. See ch. 12. 18.

as if to afford passage to the form and voice which are men-
tioned in the next clause. We have similar expressions in the
Bible. (Isa.64:1; Ezek. 1:1; John 1: 51; Acts 7: 56.) This
signified that Jesus could see into the heavens and hence could
communicate with God. The essential idea suggested is that of
the removal of every visible thing between him and the father
and that the extraordinary gift from heaven could be received
by Jesus.

And he saw the Spirit of God descending as a dove, and
coming upon him.—Jesus saw the Holy Spirit coming upon
him ; it seems from the text that the vision was to Jesus alone,
but John was also a witness to it (John 1: 32); this was to
John the sign by which the Messiah should be recognized.
Very likely the multitude did not see this vision, but that it
was visible only to Jesus and John; still others think that it
was visible to the multitude as Luke affirms that it came “in a
bodily form” (Luke 3: 22) like a dove. The form of a dove,
and not in the manner of the dove, swiftly and gently as a
dove, affirm some. The dove was an ancient symbol of purity
and innocence, and was so adopted by Jesus on one occasion.
(Matt. 10: 16.) Scholars are divided as to whether the com-
parison is with the “form” of the dove, or with the “manner of
the dove” in descending. Luke says, “descended in a bodily
form,” which seems to settle the question.

It came upon Jesus; it abode or remained upon him for
some time. Some think that this symbolized the great fact
that Jesus was henceforth to be permanently in union with
the Father and under the influence of the Holy Spirit.
Immediately after this we find that Jesus was “led up of the
Spirit into the wilderness.” (Matt. 4:1.) The purpose of the
visible form or manifestation was to point Jesus out to John;
John must bear witness of Jesus; that he is the Messiah; he

must have divine authority for this; he receives that authority
at this time.
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17 and lo, a voice out of the heavens.—This “voice” was the
voice of God; it came from the rented heavens; it could have
come without the heavens being separated, but the rent in the
heavens was the physical manifestation of the supernatural,
and this was accompanied with “a voice out of the heavens.”
This is similar to other expressions. (Comp. Luke 9: 35, 36;
Acts 7: 31;9: 4; 11: 7; Rev. 1: 10; 4: 1; 6: 6.) We have
here the three persons of the Godhead, the Father, the Son,
and the Holy Spirit; the term “Son” is applied to the Messiah
(Psalm 2: 7; Isa. 42: 1), not merely in reference to his official
character, but more especially to his divine nature.

Saying, This is my beloved Son, in whom I am well pleased.
—The voice from heaven said two things, first, that Jesus was
the Son of God; second, that God was well pleased with him.
This is the first public acknowledgment that God made of
Jesus; it was made at his baptism. The words spoken here
are the same that were uttered on the Mount of Transfigura-
tion. (Matt. 17: 5; 2 Pet. 1: 17.) The Greek is emphatic:
“This is my Son, the beloved” ; the two terms are to a certain
extent equivalent; God’s Son was his beloved. This voice
was specially designed as a revelation to John; it was given
him for the purpose of his mission which was to introduce
Jesus as the Messiah to the people. ‘However in Mark and
Luke there is a more particular reference to Jesus himself as
the source of the vision, while John lays special stress
upon the part which John the Baptist sustained in the vision.
We have recorded three heavenly voices which were heard
during Jesus’ ministry: (1) at his baptism; (2) at his trans-
figuration (Mark 9:7); (3) in the courts of the temple during
the last week of Jesus on earth (John 12: 28). The Son is
consecrated by the Holy Spirit, and proclaimed by the Father
at the baptism of Jesus. This announcement from heaven by
the Father at this time was the formal divine authentication of
the Messiah’s mission ; he is now commissioned by the Father
and anointed by the Holy Spirit to begin his public ministry
for the redemption of man.

[John baptized all who came to him, the vilest wrongdoers
as well as others less guilty of sin, until Jesus came to him.
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He condemned each for his own sins and directed each to re-
pent of his special sins. John, from the universality of the
sinfulness, seems to have caught the idea that baptism was
only for the remission of sins until Jesus came. When he
came John forbade him saying: “I have need to be baptized of
thee.” Here the question was before Jesus and John whether
baptism is always for, or into, or unto, the remission of sins;
and the first revelation he makes from God to man is to bap-
tize and be baptized to fulfill the righteous will of God. All
should respect and honor that will by obeying and honoring
it. Jesus Christ in this revelation places obeying the will of
God as the highest, holiest, best motive that can lead man in
the service of God. When this motive leads to obedience, it
includes all other motives and blessings and renders the obe-
dience acceptable to God; it embraces and swallows up all
other smaller or secondary motives and pleases God best of
all. It is the motive that moved Jesus to leave heaven and
come to earth to lead man to do what he does because it
pleases God. John baptized all who came to him, from Jesus
down, to bring them into the fellowship and brotherhood of
Christ Jesus, who would bless and save.

Matthew, Mark, Luke, and John make reference to the con-
ception, birth, and childhood of Jesus; these four writers do
not give all the points which are recorded of the early life of
Jesus; Mark tells all that he gives of the prophecy, descent,
and birth of Jesus in nine verses until he comes to his bap-
tism, and then God recognized him as his Son. No account of
Jesus being called the Son of God is given by Luke until we
come to Luke 3: 21 which records his baptism and voice from
heaven owning him as God’s Son. John begins his gospel by
telling us who and where Jesus as the Word was before the
world was made. He tells us that he was made flesh, was
born of the virgin Mary, of John’s baptizing him, and in John
1: 29 he tells of the baptism of Jesus and that God owned him
as his Son; no intimation is given that God acknowledged
Jesus to be his Son until he was baptized. John the Baptist
said “that he should be made manifest to Israel, for this cause
came I baptizing in water” (John 1: 31); that is, God had de-
termined to own him as his Son in his baptism. Therefore,
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3. THE TEMPTATION OF JESUS
4:1-11

1 Then was Jesus led up of the Spirit into the wilderness to be tempted

John came baptizing, that in the baptism God might declare
him his Son. This was an example and assurance he owns
those who trust him.]

1 Then was Jesus led up of the Spirit into the wilderness to
be tempted of the devil.—The temptation of Jesus concludes
Matthew’s account of events connected with Jesus’ entrance
upon his public work; that work was now beginning.
Modern scholars have speculated on whether the temptation
of Jesus was real or whether it was only allegorical, there is
nothing in the record of Matthew, Mark, or Luke that would
lead one to think otherwise than that his temptation was as
real as was his baptism. Immediately after his baptism and
after God had publicly acknowledged him as his Son, and at
the very beginning of his public work, the temptation of Jesus
came. Satan begins his work in an active way as never before
so soon as the Son of God begins his active work in the re-
demption of man.

“Then was Jesus led up of the Spirit”; this shows that
Jesus was subjected to temptation according to the will of
God; a deliberate purpose of the will of God, and not a pur-
pose of his own, was carried out in his temptation, for he was
“led up of the Spirit”; the Spirit carried him away, “the Spirit
driveth him forth” (Mark 1: 12), he “was led in the Spirit”
(Luke 4: 1); it seems that Jesus was led up from the river
Jordan to the mountainous range adjacent. Tradition locates
the place as a rugged desolate region between Jerusalem and
Jericho, and about four miles from the place of baptism and
about twenty miles from Jerusalem; the divine record de-
scribes the place as “the wilderness.” Jesus was not “driven”
against his own will; he voluntarily yielded to the powerful
influence of the Spirit as it led him to do the will of God. In
order to be the Savior of tempted mankind, it was necessary
that he himself should be tempted in all points as we are, yet
without sin. (Heb. 4:15.)
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of the devil. 2 And when he had fasted forty days and forty nights, he af-

The express purpose of his being led into the wilderness
was “to be tempted of the devil.” He was to be tried by the
strongest solicitations to sin. “To be tempted” literally
means “to be stretched out” or tried to the full strength;
“tempt” is from the Latin “tento, tempto” and is an intensive
form of “tendo” which means to stretch. Jesus was to be
“tempted,” enticed to do wrong by the devil, in order that he
might be proved and tested for God’s work.

It was the will and plan of God for Jesus to be “tempted of
the devil.” The original Greek for “devil” means “calumnia-
tor, slanderer”; it is sometimes applied to men, as to Judas
(John 6:70); in 1 Tim. 3: 11 (slanderers) ; and in 2 Tim. 3: 3
and Tit. 2: 3 (false accusers). The devil, Satan, the god of
this world, is always singular, never plural; it is not the same
in the original as “demon,” which means an unclean spirit
which possessed men and was cast out by Jesus and his apos-
tles. The Greek word for devil conveys the idea of deceiving,
accusing, calumniating ; the term is never used in the Bible to
signify an evil spirit and is never used to personify the evil in
man or in the world. The devil is represented in the New
Testament as an adversary of human souls, endeavoring by
various snares to take us captive, suggesting evil thoughts to
our minds, or erasing good impressions which have been pro-
duced there, or putting hindrances in the way of good work, or
inspiring persecutors of the faithful, and as certain at last to
be bound in chains, and finally cast into torment. (Matt. 13:
19; Luke 22: 31; John 13: 2; 2 Cor. 2: 11; 11: 3, 14; Eph. 6:
11;1 Thess. 2: 18; 2 Tim. 2: 26; 1 Pet. 5:8,9; Rev. 2: 10; 12:
9;20:1-3, 7-10.) It seems that the devil is a created being of

the higher order than man who has fallen from his first estate.
(Jude 6.)

2 And when he had fasted forty days and forty nights, he
afterward hungered.—We cannot understand the wisdom of
God or the deep purposes of God unless he has revealed them
to us; it is not recorded why Jesus “fasted forty days and
forty nights.” He did not fast in the ecclesiastical sense of
that word, but in its strictest meaning of abstaining from all
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terward hungered. 3 And the tempter came and said unto him, If thou art

food whatsoever; Luke says that “he did eat nothing in those
days.” (Luke 4:2.) Moses (Ex. 34: 28 and Elijah (1 Kings
19: 8) fasted the same length of time; such a fast is possible
only during intense mental absorption. Moses was a repre-
sentative of the law and Elijah was a representative of the
prophets. Jesus was wholly absorbed by spiritual realities; this
was a state which rendered him for a time independent of the
common necessaries of life; we are not to understand that he
was miraculously sustained during this time.

“He afterward hungered”; this became the occasion for the
supreme assault of the tempter; he afterward hungered, or de-
sired food, having eaten nothing during the forty days, his ap-
petite probably being held in abeyance by a spiritual ecstasy,
which drew his attention from his physical needs. The rec-
ords of Mark and Luke lead us to believe that Jesus was
tempted during the forty days, while Matthew implies that
the temptation came at the close of the forty days; these rec-
ords all agree, as Mark and Luke refer to the temptation as it
began with his fasting, while Matthew describes the supreme
effort of Satan at the conclusion of the forty days; Satan at
the conclusion of the forty days summoned all of his power
and made the final assault on Jesus; it is to this that Matthew
directs attention.

3 And the tempter came and said unto him.—The tempter
was the devil. Sometimes the temptation of Jesus has been
viewed as one temptation with a threefold nature and applica-
tion; again it has been viewed as three different temptations.
The purpose of the devil was to get Jesus to obey him, and he
makes the appeal to him in his strongest, most alluring, and
most enticing way. From the words of both Mark and Luke
it appears that Jesus was tempted all the time during the
forty days; Mark says that “he was with the wild beasts.”
The words “the tempter came” need not be understood to
mean the first approach, but the first recorded approach of the
tempter, or at a certain time of the temptation. We do not
know in what form the devil approached Jesus. He ap-
proached Eve in the Garden of Eden in the form of a serpent,
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the Son of God, command that these stones become bread. 4 But he an-
swered and said, It is written, *Man shall not live by bread alone, but by

10Gr. loaves.
upt. wviii. 3.

and presented the same temptations to her; she yielded to the
temptation.

If thou art the Son of God, command that these stones
become bread.—Much discussion has been had as to whether
the devil meant to cast a doubt on Jesus’ being the Son of
God ; some have understood “if” to have the force of “since”;
this would imply no doubt; others have said that there is
couched in the form of speech a doubt, and that the devil
wished to incite Jesus to prove himself as the Son of God. It
is claimed that three things are implied, first, that if the Son
of God had come, he must be the expected Messiah; second,
that the Messiah could not be any lower personage than the
Son of God in a metaphysical use of that term; third, that the
greatest miracles might be expected to be wrought by him if
he is the Son of God. The Greek is not subjunctive but indic-
ative; therefore the tempter puts the matter in this form and
challenges Jesus to prove his claim by a miracle, and inti-
mates that Jesus certainly has the right to do this in order to
satisfy his hunger. God’s ordinary creatures may suffer, they
cannot help it; but if Jesus is the Son of God, he can help it
and there is no use in his suffering hunger. Here a good mo-
tive is suggested to Jesus and the sinfulness of it is an at-
tempted skillful disguise of the motive.

“Command that these stones become bread”; stones were
lying around him in the wilderness and some of them may
have had the shape of loaves. This resemblance between a
stone and a loaf is noted in Matt. 7: 9. Luke has “stone” in
the singular, while Matthew uses the plural, “stones.” Since
Jesus was the Son of God, it would be easy for him to com-
mand the stones to become bread. This first temptation ap-
pears to be twofold in its nature; he is tempted to satisfy
hunger and to prove himself to be the Son of God. Jesus will
not use his divine power to satisfy himself or his bodily appe-
tite, nor to demonstrate to the devil his claim as the Son of

God.
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every word that proceedeth out of the mouth of God. 5 Then the devil tak-

4 But he answered and said, It is written, Man shall not live
by bread alone.—Jesus is ready with the word of God to an-
swer this temptation; “it is written” in Deut. 8: 3; these
words, “it is written,” are the first upon record that were spo-
ken by our Lord after his entrance into his public ministry; it
is significant that the first word spoken by Jesus is a declara-
tion of the authority of the scriptures. Jesus made the word
of God his rule of authority; he alleged the scriptures as
things undeniable even by the devil himself. It stands writ-
ten and our Lord met every temptation by a quotation of
scripture. The Israelites had lived by the word of God when
they subsisted on the manna which was produced by his word.
Jesus was hungry, and in a desert; the devil tempts him to
work a miracle to supply his wants; Jesus repels the tempta-
tion to distrust God by giving the word of God. There are
other things which sustain the life than bread; bread will sus-
tain the physical body, but it cannot sustain the spiritual part
of man’s nature.

But by every word that proceedeth out of the mouth of
God.—Jesus does not deny the place and value of “bread” in
sustaining physical life ; but he emphasizes that there is some-
thing else even more important. Man shall not live by ordi-
nary visible food alone; other things are far more necessary to
true living. This quotation was originally applied to the Isra-
elites when they had bitterly complained of hunger in the wil-
derness; even they were taught that there is something more
in true living than sustaining the physical part of man. God
by his word can supply food out of the ordinary way; he did
this in giving Israel manna to eat. God could give Jesus food
from heaven; he could turn the stones into bread; but this
was not God’s will. In sending the manna to the hungry Isra-
elites, God taught them that the true bread was the bread
from heaven. (Deut. 8: 2, 3.) Jesus applies this truth to
himself ; his true bread was to do the will of his Father. To
create bread out of stones contrary to God’s will and in obedi-
ence to Satan would be to die, not to live, and it was for this
reason that the devil tempted him to do it; Jesus chose the
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eth him into the holy city; and he set him on the “pinnacle of the temple, 6
and saith unto him, If thou art the Son of God, cast thyself down: for it is
written,

12Gr, wing.

true life, trusting God to supply his temporal wants; he hon-
ored God’s word and it sustained him.

5 Then the devil taketh him into the holy city.—Luke puts
this temptation last, without saying that it occurred last.
“Taketh him” need not be understood that the devil trans-
ported Jesus through the air; literally means “takes him with
him,” or “along with him.” We have no means of knowing
the manner of going ; we are left to suppose that Jesus went as
men usually go, and that the devil did likewise. It is a ques-
tion of no practical value as to how Jesus went from the
wilderness to the “holy city,” which refers to Jerusalem. Je-
rusalem is regarded as the holy city because the seat of the
temple and its worship were located there.

And he set him on the pinnacle of the temple.—This was
probably Herod’s royal portico. Jesus did not belong to the
Levitical priesthood, and never entered the temple proper; he
only entered the court and porches of the temple. There were
the long porticoes which were covered and some of these were
built up above the wall to a great height; the outer battlement
of such a roof, rising above the outer wall, is probably what is
here called “the pinnacle of the temple.” “The pinnacle” was
some very high point of the temple building. The word trans-
lated pinnacle means literally a “little wing.” The high point
was such that a fall from it would be fatal, and especially if
one “cast” himself from it.

6 And saith unto him, If thou art the Son of God, cast thy-
self down.—This temptation also seems to have a twofold
meaning, appealing to the natural feeling and to the Messianic
aspiration ; since Jesus is the Son of God and is now upon the
high pinnacle of the temple and can do nothing up there for
the salvation of man, he is commanded to cast himself down.
The temptation is for him to cast himself down in faith and
prove that he was God’s Son. Jesus would have full proof of
his divine Sonship and others would have the proof of his
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BHe shall give his angels charge concerning thee:
and,
On their hands they shall bear thee up,
Lest haply thou dash thy foot against a stone.
7 Jesus said unto him, Again it is written, *Thou shalt not make trial of the

13Ps. xci. 11. 12,
u4Dt. vi. 16.

Messiahship if he would but just spectacularly cast himself
from the pinnacle of the temple. Again this was not God’s
way; although some good might result from this act as it
would show how completely he trusted in God and might con-
vince some Jews that he was under special divine protection,
yet to leap from the pinnacle would not establish faith in God
unless God had commanded it.

For it is written, He shall give his angels charge concerning
thee.—This time the devil imitates Jesus and quotes scrip-
ture; he quotes Psalm 91: 11. He quoted verbatim from the
Septuagint, but perverted the meaning of the scripture. This
was written to encourage faith, but not to encourage pre-
sumption. The devil plainly makes the inference that this was
a promise made to all pious men, and it must apply all the
more forcibly to Jesus if he is the Son of God; this application
of the promise was false. There is a general watch care of
God over his people; but he has not promised to protect them
from danger while they are violating his will; neither does
this mean that God will put forth any extraordinary means for
the protection of those who trust him. It means that man
must comply with the will of God and trust in the ordinary
means that God has provided for his well-being.

7 Jesus said unto him, Again it is written, Thou shalt not
make trial of the Lord thy God.—Jesus did not, as some have,
accuse the devil of misquoting the scriptures; neither did he
deny the promise referred to in the scripture quoted; he sim-
ply replied by giving another quotation. The quotation that
Jesus gave did not contradict the quotation the devil gave; all
scriptures harmonize. He who quotes scripture must under-
stand that it harmonizes with all other statements of God ; and
if one quotes scripture as the authority of God, one must obey
all scripture, as it represents the authority of God. Jesus
quoted “Thou shalt not make trial of the Lord thy God.” This
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Lord thy God. 8 Again, the devil taketh him unto an exceeding high moun-
tain and showeth him all the kingdoms of the world, and the glory of them;

was found in Deut. 6: 16; the devil was violating this scrip-
ture. It is not pleasing to God to quote one scripture while
trying to pervert the meaning of another scripture. A figura-
tive expression must not be construed to mean that which it
was not intended to mean; neither should a promise or state-
ment be given an unlimited application, unless the context so
justifies. The quotation that Jesus here used qualifies and
interprets the one quoted by the devil, but does not refute
that quotation of the devil. Jesus meant to say that the quota-
tion of the devil was a scriptural quotation and applicable to
himself and would be fulfilled in due time, but to throw oneself
into unnecessary danger in order to “tempt” or test God
would be a sin, and especially when it was done at the com-
mand of the devil.

8 Again, the devil taketh him unto an exceeding high moun-
tain..—Again we have the expression “the devil taketh him”;
we must understand that Jesus was not forced, but that he
submitted to this tempation as it was in God’s plan; a better
or literal meaning is that he “takes him along with him,” or
led him up or directed him to this mountain. We do not
know what this “high mountain” was; it is impossible for us
to determine; some have thought that this was an allegorical
expression or at least not a literal mountain; there is nothing
in the context to show that it was not literal, neither is there
anything to be gained by assuming that it was figurative.

And showeth him all the kingdoms of the world, and the
glory of them.—Some think that the devil showed him all the
districts of Palestine; there is no authority for rendering
“world” to mean the districts of Palestine. The devil may
have had supernatural power and presented to Jesus a mental
vision of “all the kingdoms of the world, and the glory of
them”; again these could have been presented to Jesus by a
vivid description of the kingdoms of the world ; we cannot tell
from the context whether Jesus saw literally the territory of
the kingdom of the world or the power, authority, and glory
of them; this would have to be done through a vivid imagina-
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9 and he said unto him, All these things will I give thee, if thou wilt fall
down and 'worship me. 10 Then saith Jesus unto him, Get thee hence,
Satan: for it is written, *Thou shalt worship the Lord thy God, and him only

1See marginal note on ch. 2. 2.
3Dt. vi. 13.

tion. It is very likely that Satan described before Jesus the
kingdoms of the world and all of their glory, and in this way
tempted him. Luke adds that he showed him all of these “in
a moment of time” (Luke 4: 5), which strengthens the idea
that the vision that Jesus got was that of a supernatural con-
ception of the kingdoms of this world.

9 All these things will I give thee, if thou wilt fall down and
worship me.—Luke adds, “For it hath been delivered unto
me ; and to whomsoever I will I give it.” (Luke 4:6.) Some
have argued that the “kingdoms of the world” did not belong
to the devil, and that he could not give them to Jesus.
Wherein then is the temptation? Surely Jesus knew as much
about these as did the devil. This promise of the devil im-
plied that Jesus must unite his own efforts with those of the
devil; the devil promises here to relinquish his hold on them,
provided Jesus would now “fall down and worship” him. The
devil is asking Jesus to transfer his allegiance from God to the
devil; Jesus must acknowledge the supremacy and sover-
eignty of the devil. To do this would be to acknowledge a
falsehood ; the devil was not supreme, neither was he a sover-
eign; he had only such power as had been granted to him by
God. His temptation is for Jesus to make the devil a god. Re-
ward for this is that Jesus will be second or subordinate only
to the devil. The real temptation to Jesus is that he can be-
come a king over the kingdoms of the world by falling down
and worshiping the devil, whereas, if he carries out God’s
plan, he must be crucified upon the cross; the way of the cross
is the way to the crown with God. Will Jesus accept the prop-
osition? Is there enough in “all the kingdoms of the world,
and the glory of them” to entice Jesus to worship the devil?
Or will the vision of the cross with its humiliation and suffer-
ing with intense agony be sufficient to turn him from God’s
way to that of the devil?
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shalt thou serve. 11 Then the devil leaveth him; and behold, angels came
and ministered unto him.

10 Then saith Jesus unto him, Get thee hence, Satan.—Jesus
at once repelled Satan; in righteous indignation he denounces
Satan with abhorrence as the archenemy of the Father The
devil had now thrown off the mask and appeared to Jesus in
his real character, so Jesus treated him accordingly. Hitherto
Jesus had dealt with him according to his assumed character,
although Jesus had understood the motives of the devil. The
original for “get thee hence” means “begone, get out of my
sight”; “Get thee hence, Satan,” is the first exclamation of
which we have a record of Jesus uttering.

For it is written, Thou shalt worship the Lord thy God, and
him only shalt thou serve.—This quotation is from Deut. 6:
13; the dismissal of Satan the tempter is made with the scrip-
ture, “it is written.” Jesus puts the emphasis on “only” when
he said “and him only shalt thou serve”; Satan had asked
Jesus to “fall down and worship” him, and Jesus promptly
and emphatically repelled Satan by telling him that there is
only one God to be worshiped, and he quotes the scriptures
that prove this point. The devil is designated as “Satan” be-
cause in this temptation he displayed his real character as the
enemy of God; he would take the worship and service of
God’s Son and appropriate them to his own diabolical ends; in
revealing himself as the enemy of God, he also reveals himself
as the adversary of Jesus.

11 Then the devil leaveth him.—Luke adds “he departed
from him for a season.” (Luke 4:13.) Jesus had triumphed;
later he taught through James “resist the devil, and he will
flee from you.” (James 4:7.) It is probable that the tempta-
tions were frequently renewed during the ministry of Jesus,
and especially when it was about to close. (John 14: 30.)
The temptations mentioned here are samples of the whole life
of Jesus during his personal ministry ; he was subject to temp-
tations as we are during his entire earthly life; “for we have
not a high priest that cannot be touched with the feeling of
our infirmities; but one that hath been in all points tempted
like as we are, yet without sin.” (Heb. 4: 15.)
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And behold, angels came and ministered unto him.—Some
think that angels brought him food; we have no evidence as
to the exact nature of their ministration. Elijah was fed by
angels and afterward fasted forty days. (1 Kings 19: 5))
The original from which we get “ministered” means “were
ministering’’; it signifies to attend as a servant, wait on; an-
gels waited on him as human friends might have waited on
one whom they found hungry, weary, lonely. Jesus had re-
fused to relieve his hunger by turning stones into bread; he
had refused to cast himself down from the pinnacle of the
temple with the promise that angels would help him; so with
the baffled tempter expelled from his presence, angels minis-
tered to him ; he fought the battle with Satan alone.

We can see in these temptations a progressive attack on
Jesus by the devil; the tempter appealed to his bodily appe-
tite, to his feeling of security, and to his ambition; these be-
long entirely to the mind. Next, he proposed a useful miracle,
turning stones into bread, and then a useless miracle, that of
casting himself down from the pinnacle, and last a gross sin in
Jesus’ worshiping and serving him. He sought to excite dis-
trust in God, a presumptuous reliance on God, and finally an
abandonment of God.

[Someone has affirmed that “the devil is a liar and the truth
is not in him ; that he did not and does not own a foot of soil”;
therefore he did not tell the truth when he stated to Jesus that
all the kingdoms of the world belonged to him. The devil is a
liar and the father of lies, but he should be accredited with the
truth when he speaks the truth, and especially when corrobo-
rated by one so truthful as the Son of God. Does the Son of
God corroborate the statement that the kingdoms of the world
belong to the devil? Matthew says that he was “tempted.”
Paul says, “For in that he himself hath suffered being tempted,
he is able to succor them that are tempted.” (Heb. 2: 18.)
Now in order to its being a temptation, it must have been a
veritable offer of something to the Son of God, which he very
intently desired, yet could not take upon the terms offered;
it must have been an offer of an object or possession ardently
desired, by one having the right or power to bestow it.
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Jesus knew the possessor of these kingdoms. It could be
no temptation to an individual for me to offer him a title
to a tract of land which he knew that I did not have the
shadow of a right to do, or the power to obtain that right. In
order for the offer to be a temptation to the Son of God, he
must have thought the devil had the power to give what he
proposed to bestow. Then if the Son of God was tempted by
the devil, all the kingdoms of this world were the devil’s king-
doms. The object of the mission of the Son of God into this
world was to rescue this world from the dominion of the devil
and bring it back to a primeval allegiance to his Father. If
the kingdoms of this world were not under the dominion of
the devil, they could not be rescued from his power. Whatever
rule or authority was exercised over the earth was exercised
through these kingdoms.

There are but two sources of power in the universe, God
and his great enemy, the devil. Every kingdom not originat-
ing from God must receive its power and authority from the
wicked one. These earthly kingdoms originated in the rebel-
lion of the human family against God, live today by virtue of
that rebellion, and must die when that rebellion ceases. Jesus
came into this world to strive and wrestle with the devil for
the dominion of this world, to rescue and redeem it from the
power of the devil. He came as the “sent” of his Father. He
came to conquer this world, destroy all dominion and princi-
pality, he came to put down “all rule and all authority and
power.” When this is accomplished he will deliver up the
kingdom to the Father and himself be subject unto the
Father. (1 Cor. 15: 24, 28.) He knew that the conquest
would cost him suffering, sorrow, maltreatment, indignities,
excruciating torments, the very anticipation of which made
him draw back with the entreaty, “let this cup pass from me,”
and brought great drops of blood from his soul of anguish; he
knew the strife for the conquest of the world must bring him
down to the humiliation of death, the degradation of the
grave. The devil, with his subtlety, proposed at the very
threshold of his mission, “You are to be a subordinate in this
kingdom unto your Father, after all your sorrows and suffer-
ings. Now worship me, or recognize me as head instead of
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God, and I will deliver them all into your hand with all their
glory, without a struggle, a sorrow, a pang upon your part.”
There was the point of the temptation, to let him rule the
earth through the devil’s kingdoms, without suffering, with-
out death, without the grave, instead of through God’s will,
with all of these.

How came the kingdom or dominion of the earth the
devil’'s? “They were delivered into my hand,” says the
wicked one. What says the divine record? God made man
ruler over the whole undercreation; he was its head; he had
the power and authority from God to use and control it as he
desired. God having once delegated authority to man never
resumed it to himself. Man in refusing to obey God, but rather
in following the dictates of the serpent, rebelled against God,
and transferred his allegiance to the devil. Man, as the God
appointed head and rightful ruler of the world, and the founder
of the kingdoms of the world, transferred, with his alle-
giance, the rule of the world from God to God’s greatest
enemy, the devil. Jesus came into this world to rescue the
world from the dominion of the wicked one, and bring it back
to its allegiance to his Father. How will he effect this? He
will destroy the kingdoms of the wicked one in the establish-
ing and maintaining in their stead a kingdom of his own.
Man has no power to rule himself; all power and rule must
come from God or the devil. Every institution on earth, in-
tended to control man, not founded of God, must look back
through man, the agent of the wicked one, the prince of the
world, as the source from which it sprang. Every institution
that exercises authority, rule or power over man is a rival of
Christ who claims sole authority over man and all these must
be put down. (Dan.2:44;1 Cor. 15: 24, 25.)]
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SECTION THREE

BEGINNING OF JESUS’ GALILEAN MINISTRY; THE
PRINCIPLES OF THE KINGDOM OF HEAVEN
4:12to7:29

1. JESUS RETIRES TO GALILEE
4:12-17

12 Now when he heard that John was delivered up, he withdrew into

12 Now when he heard that John was delivered up, he with-
drew into Galilee.—Matthew passes over a number of inter-
vening events; he records nothing about another visit of Jesus
to Galilee (John 1: 43), the marriage in Cana and the turning
of water into wine, the journey to Capernaum in company
with his relatives and disciples, and that to Jerusalem to the
Passover (John 2), the stay of Jesus at Jerusalem and in the
land of Judea previous to the imprisonment of John (John 3),
the return of Jesus by way of Samaria, and his stay there
(John 4: 1-42.) The occasion of John’s imprisonment is
stated by Matthew, but not the time. (Matt. 14: 1-13.) Jesus
departed into Galilee or “withdrew into Galilee”; he had lived
there before his baptism and temptation. As Herod Antipas
lived at Macherus in Perea, near the lower Jordan, where
John was imprisoned as is supposed, and Nazareth was an ob-
scure town in Galilee, Jesus would be comparatively safe in
this retreat. John’s reason for Jesus’ going to Galilee (John
4: 1-3) harmonizes with Matthew’s account. The Pharisees
were jealous of Jesus’ growing popularity and they would
seek occasion to deliver him over to Herod, that he might
share the fate of John the Baptist; Jesus prevented this by re-
tiring to Galilee, as his hour was not yet come.

Jesus went up into Galilee when he heard “that John was
delivered up”; we need not conclude that the imprisonment of
John and the return of Jesus to Galilee occurred immediately
after the temptation of Jesus, as other writers of the gospel
record numerous events that occurred between these events.
It is very likely that all which is recorded in the first three
chapters of John, if arranged chronologically, would come be-
tween the eleventh and twelfth verses of Matt. 4; perhaps the
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Galilee; 13 and leaving Nazareth, he came and dwelt in Capernaum, which is
by the sea, in the borders of Zebulun and Naphtali: 14 that it might be ful-
filled which was spoken through Isaiah the prophet, saying,

time that elapsed between verses eleven and twelve would
be about one year.

13 Leaving Nazareth, he came and dwelt in Capernaum.—
This shows that when he returned to Galilee he went to Naza-
reth his old home; we do not know how long he sojourned
there; probably his mother (perhaps a widow) still resided
there; she was present at the marriage in Cana which was
about nine miles northeast of Nazareth. Some think that this
sojourn in Nazareth is identical with that mentioned in Luke
4: 16-30; perhaps Luke records his reason for leaving Naza-
reth; if this be true, he did not leave Nazareth for some time;
he began teaching in Galilee with great acceptance (Luke 4:
15); and then was rejected at Nazareth; he then went to
Capernaum.

Capernaum was on the Sea of Galilee “in the borders of Zeb-
ulon and Naphtali.” It was located on the northwest coast
of the Sea of Galilee within the territory of Zebulun, not far
from the line of division between Zebulun and Naphtali; the
exact location of Capernaum cannot now be identified.
Capernaum was afterward called “his own city” (Matt. 9: 1)
where he paid taxes (Matt. 17: 24). Capernaum was one of
the chief cities of Galilee at that time; it had a synagogue in
which Jesus often taught; a Roman garrison and custom sta-
tion was located there; it was the home of Peter and Andrew
and James and John and probably Matthew made his home
there. (Matt. 9:1-9; Mark 1:21; Luke 5:27;7: 1, 8; John 6:
59.) Later Capernaum was denounced by Jesus for its rejec-
tion of him. (Matt. 11:23.)

Matthew very accurately describes the situation at Caper-
naum, yet it has been destroyed and no trace of it can be
found today.

14-16 That it might be fulfilled which was spoken through
Isaiah the prophet.—Jesus had a program before him; this he
carried out; his earthly life was ordered in such a way as to
fulfill the divine will concerning him as was predicted by the
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15 *The land of Zebulun and the land of Naphtalj,
“Toward the sea, beyond the Jordan,
Galilee of the ®*Gentiles,

16 The people that sat in darkness

Saw a great light, _
And to them that sat in the region and shadow of death,

To them did light spring up.

3]s. ix. 1, 2.
$Gr. The way of the sea.
8Gr. nations: and so elsewhere.

prophet; the prophets merely announced beforehand what
would be the program of Jesus. Here is a fulfillment of Isa.
8:22 and 9: 1, 2; the quotation as recorded by Matthew does
not follow literally that which is recorded in Isaiah; in fact,
the quotations from the Old Testament in the New are seldom
verbally exact.

“The land of Zebulun and the land of Naphtali” refer to the
territories which were allotted to these tribes; they embraced
the territory west of the Sea of Galilee and constituted one of
the most important fields of Jesus’ ministry. This territory
extended north and east of Asher and west of the Jordan; the
land of Zebulun extended along the west side of the Sea of
Galilee, while the land of Naphtali extended north of Zebulun
to the northern boundary of the land of Canaan. Isaiah did
not use the phrase as it was used during the captivity to de-
note the country west of the Jordan, but east. “Galilee of the
Gentiles” included all the northern part of Palestine, lying be-
tween the Jordan and the Mediterranean Sea and between Sa-
maria and Phoenicia. Some think that it was called “Galilee
of the Gentiles” because so many foreigners from Phoenicia,
Arabia, and Egypt had settled there.

The people that sat in darkness saw a great light.—This
means the people who abode in the darkness of ignorance and
sin and misery ; the Galileans who lived far from the temple,
and who did not attend temple worship regularly, were con-
sidered a benighted as heathens. The language expresses a
symbol of hopeless gloom ; it signifies more than “walked in
darkness”; they “sat in darkness.” They “saw a great light”;
this light was the gospel which brought to them the joy of
salvation. Isaiah had prophesied that this people would see
this light and now it is being fulfilled in the teachings and
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17 From that time began Jesus to preach, and to say, Repent ye; for the
kingdom of heaven is at hand.

work of Jesus. They are represented as those who “sat in the
region and shadow of death”; to these “did light spring up.”
“Shadow of death” is a common figure in the Old Testament.
(Job 10: 21; Psalm 23: 4; Jer. 2: 6.) The figure seems to be
that of a person who had lost his way in the dense darkness,
and upon whom arose the great light of the morning. All the
Jews were in spiritual darkness, and the Galileans were infe-
rior in religious privileges to the Judeans and despised by
them. (John 7: 41, 49, 52.) The meaning of this prophecy
seems to be that the territories of Zebulun and Naphtali, the
region about the Sea of Galilee, the country beyond the Jor-
dan, the whole of Galilee, which was contemptuously desig-
nated as “Galilee of the Gentiles,” whose inhabitants sat in
the darkness of ignorance and under the gloom of impending
death, from which there was no one to deliver, these should be
the first to see the light the Messiah brought to earth. In
their simplicity and possibly in their ignorance, they were not
blinded by the prejudice of bigoted religious leaders. So
Jesus fulfilled the prophecy with this people.

17 From that time began Jesus to preach, and to say, Re-
pent ye.—Jesus began his ministry at Jerusalem by casting
out the traders and his conversation with Nicodemus (John 2:
13; 3: 1-8), but as Matthew does not record those events, the
account of Matthew begins with his work in Galilee; Matthew
was an eyewitness to that which occurred in Galilee, but was
not a disciple of Jesus when his work began in Judea. “From
that time” means the time from which Matthew proceeds to
give a record of the public ministry of Jesus. This is the time
that Jesus began to fulfill the prophecy of Isaiah in Galilee;
his regular ministry dates from the time of his removal from
Nazareth to Capernaum. (Acts 10: 36, 37.)

“Repent ye; for the kingdom of heaven is at hand.” The
substance of Jesus’ preaching was the same as that of John.
(See Matt. 3: 1, 2.) Jesus never ceased to preach repentance;
he kept before the people the fact that “the kingdom of
heaven is at hand”; repentance was necessary to prepare the
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people for the reception of the kingdom. There was no cessa-
tion of Jesus on insisting that people should repent; he kept it
before them from the beginning of his public ministry to the
time of his death; after his death he incorporated repentance
in the world-wide commission that he gave to his disciples.
His preaching at first was only the preaching of repentance,
like that of John the Baptist, but he grew more explicit in de-
veloping the principles and nature of the kingdom of heaven
as he advanced in his public ministry. We learn from Mark
that along with his exhortation to the people to repent he
called upon them to “believe in the gospel.” (Mark 1: 15.)
The people were not only to repent of their sins as a prepara-
tion for their entrance into his kingdom, but they were to
have faith in the Messiah and his gospel. Jesus at this time
does not designate himself as the Messiah, yet the kingdom
which was approaching was the kingdom of the Messiah, and
in this indirect way they were to see in him the promised

Messiah.

2. CALL OF PETER AND ANDREW, JAMES AND JOHN
4:18-22

18 And walking by the sea of Galilee, he saw two brethren, Simon who is
called Peter, and Andrew his brother, casting a net into the sea; for they

18 And walking by the sea of Galilee, he saw two brethren,
Simon who is called Peter, and Andrew his brother.—The ac-
count of Luke is fuller than that of Matthew. (Luke 5:1-11.)
“Walking by the sea of Galilee” does not mean that Jesus
was idly strolling along; he is still carrying out his program
of ministry and redemption. “Sea of Galilee” is also called
Lake of Gennesaret (Luke 5: 1), Sea of Chinnereth (Num.
34:11), Chinneroth (Josh. 11:2; 1 Kings 15: 20), and Tiberias
(John 6: 1; 21: 1). The most common name of this body of
water is here mentioned by Matthew; this body of water is
formed by the waters of the Jordan and is about twelve miles
long and six miles broad. It is an expanse of the river Jordan;
its most remarkable feature is its deep depression, being no
less than seven hundred feet below the level of the sea.
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were fishers. 19 And he saith unto them, Come ye after me, and I will make
you fishers of men. 20 And they straightway left the nets, and followed him.

“Simon who is called Peter” (John 1: 42); Jesus gave him
the name of Peter; it is a designation with a historical antici-
pation; it means “rock” or “stone.” Simon is contracted from
Simeon and means hearing or favorable hearing. This is the
first mention that Matthew makes of this disciple. “Andrew
his brother” is mentioned here with Peter. Peter and An-
drew, and probably John, had accepted Jesus as the Messiah
nearly a year before this event (John 1: 35-42), and had ac-
companied him to Cana of Galilee (John 2: 2) as his disciple.
They did not receive a formal call at that time to leave all and
follow Jesus permanently, and probably they had returned for
a time to their occupation as fishermen, till they were called
expressly to be fishers of men. Peter had another name “Ce-
phas” which means rock or piece of rock. “Andrew” is a
Greek word meaning manly; we do not know whether he was
older or younger than his brother Simon; they had formerly
lived in Bethsaida (John 1: 44), but had afterward gone to
Carpernaum to live. (Luke 4: 31, 38.)

These brothers were busy; God or Jesus never called one
while that one was in idleness. These brothers were “casting
a net into the sea” as they were fishers by occupation. There
may be a distinction between “casting a net” and the hauling
in of a net; the one is smaller than the other and may be han-
dled by one man. Fishing was a humble but respectable occu-
pation ; one who follows that occupation is usually vigorous of
body.

19, 20 And he saith unto them, Come ye after me, and I will
make you fishers of men.—The meaning evidently is that they
were to gain souls for the kingdom of heaven from the sea of
the world; the figure that Jesus employed connects their
former occupation with the work that he now has for them to
do. Their secular employment served as an emblem of their
spiritual calling; again they are now catching fish merely to
feed men, but their occupation is to be that of catching men.
This was a glorious work for them and elevated them to the
highest calling on earth. In order to do this they were to
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21 And going on from thence he saw two other brethren, ®James the son of
Zebedee, and John his brother, in the boat with Zebedee their father, mending
their nets; and he called them. 22 And they straightway left the boat and

8Or, Jacod

“come ye after me”; they were to follow Jesus and ke would
make them fishers of men. In their present condition they
were not as yet ready for this great work. It is commendable
in Peter and Andrew that “they straightway left the nets, and
followed him.” They immediately, without delay, obeyed his
command; they recognized Jesus as the Messiah, and they
were willing to follow him; they did not hesitate nor falter in
indecision ; their minds were made up so soon as the call
came. Their nets were the means of their living, but they left
these ; they were willing to forsake all for the sake of Jesus to
follow him wherever he should lead. Their faith in the Mes-
siah and their prompt obedience to his call revealed marks of
qualifications for the great work.

21, 22 And going on from thence he saw two other brethren,
James the son of Zebedee, and John his brother.—A little time
seems to have intervened which Jesus occupied in conversing
with Simon and Andrew ; the brief words of Matthew’s record
are an epitome of the conversation that Jesus had with Simon
and Andrew. He saw after going further along the coast of
the Sea of Galilee “two other brethren”; these also are named
as James and John; they were partners of Peter and Andrew
in the business of fishing (Luke 5: 10), and probably John
was the disciple not named, who accompanied Andrew in his
first visit to Jesus on his return from the temptation of Jesus
(John 1: 37-40). James and John were sons of Zebedee; their
father was with them in the boat at this time. James is prob-
ably the elder of the two brothers; his name is the Greek form
of the Hebrew name “Jacob”; he is usually called the greater
or elder to distinguish him from James the less. He was be-
headed by order of Herod Agrippa (Acts 12: 2) about A.D. 44
and was the first martyr among the apostles. John means
“the grace of God” he is designated as the disciple “whom
Jesus loved.” He was the writer of the gospel that bears his
name, three epistles, and Revelation. He was among the first
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their father, and followed him.

disciples of Jesus, and followed him faithfully through a long
life of service and was the last of the apostles to die. He lived
nearly seventy years after this call by Jesus. Zebedee means
“Jehovah’s gift”; he was the husband of Salome, the sister of
Mary, the mother of Jesus (John 19: 25); she ministered to
Jesus (Matt. 27: 56). James and John were cousins of Jesus.
Zebedee is not mentioned among the disciples of Jesus. The
mention of hired servants (Mark 1: 20), of the two vessels
employed (Luke 5: 7), and the subsequent allusion of John’s
acquaintance with a person in so high a position as the high
priest (John 18: 15) seem to indicate that Zebedee, if not a
wealthy man, was at any rate of some position at Capernaum.

And they straightway left the boat and their father, and fol-
lowed him.—They were mending their nets at the time Jesus
came along; the nets were broken by the great draught of
fishes. (Luke 5:6.) Jesus called them to become fishers of
men as he had called Peter and Andrew. They immediately
“left the boat and their father” and followed Jesus. Some
think that they probably got the consent of their father before
they accepted the call; they were men and not boys; it is
likely that they would make some arrangement with their
father about their business before giving up everything and
following Jesus. The call of God is above all earthly de-
mands.” (Matt. 10: 37.) The hired servants were there with
the father, hence he was not left without some provision.
God’s call does not bid us leave our parents to suffer, but
rather to make provision for them. (Mark 7: 10-13.) This
call of these disciples was their call to be his disciples or con-
stant companions and not the formal call to be his apostles;
this came at a later period. (Luke 6: 12, 13.) These disciples
not only left their property and their business, but left their
homes and their families in order to follow Jesus.
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3. THE THEME OF HIS PREACHING: GOSPEL OF THE
KINGDOM
4: 23-25

23 And "Jesus went about in all Galilee, teaching in their synagogues, and
preaching the ®gospel of the kingdom, and healing all manner of disease and

7Some ancient authorities read he.
80r, good tidings: and so elsewhere.

23 And Jesus went about in all Galilee—Here we have
Jesus making a circuit of Galilee; he did this on two other oc-
casions later. (Matt. 9: 35 to 11: 1; Luke 8: 1-3.) Matthew
does not give the details of this circuit here but does later. It
may be that “Galilee” as used here implied only “Upper Gali-
lee” ; some so think; others think that all Galilee was included
in this circuit. Galilee formed the northernmost part of Pal-
estine; it was about ten miles long and four to five miles
broad, bounded on the west by the Mediterranean Sea and
Phoenicia, on the north by Coelesyria, on the east by the Jor-
dan and the Sea of Galilee, and on the south by Samaria. It
was considered mountainous and rugged, yet it was the most
fertile part of the country, being well adapted to pasturage
and agriculture. It is claimed that it contained 404 towns and
villages.

Teaching in their synagogues, and preaching the gospel of
the kingdom.—Jesus “taught” in the synagogues and
“preached” the gospel of the kingdom. Jesus is called the
“Great Teacher” because he instructed people who frequented
the synagogue; he interpreted the law of Moses to them and
gave them information as to the facts of God’s word and in-
structed them with respect to its principles. “Synagogues”
were common at that time; much of the teaching of the Jews
was received in the synagogue; Jews were commanded to
teach their children at home on all occasions (Deut. 6: 4-10),
but at this time many homes neglected the teaching and sent
their children to the synagogue. The Greek word which is
designated by “synagogue” signifies a collection of objects or
persons; the synagogue came into use during the Babylonian
captivity and became very common by the time of the advent
of the Messiah. To preach means to proclaim ; not necessarily
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all manner of sickness among the people. 24 And the report of him went
forth into all Syria: and they brought unto him all that were sick, holden

to proclaim for the first time, but it includes the first procla-
mation of the gospel.

Much of the Jewish worship was carried on in the syna-
gogue; this gave Jesus an opportunity to preach “the gospel
of the kingdom.” The “gospel of the kingdom” was the good
news of the approaching reign of the Messiah; his kingdom
was “at hand,” “it drew nigh.” The word “gospel” is com-
posed of two words, “god” and “spell,” which means good tid-
ings and corresponds to the Greek word which means “good
news.” The Jews associated the idea of joy with the coming
of the Messiah; now Jesus proclaimed “the good news” that
the kingdom or the reign of the Messiah was near. The gos-
pel as preached by Jesus here does not have the same content
that the word “gospel” later had.

Healing all manner of disease and all manner of sickness
among the people.—Jesus confirmed his teaching and his
preaching by miracles; the ultimate aim of these miracles was
the manifestation of Jesus himself, and of the kingdom of
heaven; while the diseased were blessed in that they were
healed, yet Jesus had a higher motive than merely curing the
ailments of the physical body. Matthew is general in narrat-
ing the miracles of Jesus; he healed “all manner of disease”
and “all manner of sickness’”; the word for “disease’” seems to
denote infirmity or such diseases as produce feebleness rather
than positive suffering, while the word for “sickness” includes
those severe, violent, and dangerous ailments. “Disease” ex-
presses something stronger than “sickness.” The miracles of
Jesus cannot be separated from his teaching and preaching.
The spiritual teachings, the perfect character, and the mira-
cles of Jesus all support each other, and together form the
foundation of our faith and hope.

24 And the report of him went forth into all Syria.—Such
miracles which brought healing to the people naturally would
attract the attention; hence the fame of Jesus passed to the
north and east, rather than to the south. Galilee was con-
nected by trade with Damascus, rather than with Jerusalem;
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with divers diseases and torments, "possessed with demons, and epileptic, and
palsied; and he healed them. 25 And there followed him great multitudes
from Galilee and Decapolis and Jerusalem and Judza and from beyond the

Jordan.

%Or, demoniacs

however “Syria” was a name of variable extent, denoting in
general a country east of the Mediterranean, between Asia
Minor and Arabia. We are to understand Matthew to mean
that the report of Jesus’ miracles of healing passed beyond the
bounds of Galilee and went far away into the districts north-
ward. Mark says “the report of him went out straightway ev-
erywhere into all the region of Galilee round about.” (Mark
1:28)

And they brought unto him all that were sick.—In consequ-
ence of what they had heard of his great power to heal, all
others who were afflicted were anxious to be healed. Those
who could not come of their own strength were brought by
relatives and friends. It seems that they had not heard so
much of the teachings of Jesus as his power to heal; naturally
people would be more interested in the physical comfort and
ease than they would in the good news of the approaching
kingdom. There were many kinds of diseases then and Jesus
healed them; some of these diseases were attended with ex-
cruciating pain; others were “possessed with demons” and
were healed. It seems that the difference between this and
other diseases was in its cause and not its symptoms. We find
violent madness (Mark 5: 4; Luke 8: 29), epilepsy (Mark 9:
18; Luke 9: 39), dumbness (Matt. 9: 32; Luke 11: 14), blind-
ness (Matt. 12:22), all ascribed to persons who were possessed
with demons. There were diseases among them which were
not caused by evil spirits. There seems to have been certain
moral and physical conditions in which demons gained posses-
sion both of the body and of the mind, bringing disease upon
the body, and insanity to the mind. All these were brought to
Jesus for his help.

25 And there followed him great multitudes from Galilee
and Decapolis and Jerusalem and Judaea and from beyond the
Jordan.—Great crowds followed him; possibly a confused
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crowd or throng of people followed Jesus wherever he went.
“Multitudes” means “crowds” without designating the num-
ber; this should be understood throughout the record of
Matthew. The miracles of Jesus for a season attracted such
crowds and excited so many that they saw and heard but little
else than the power of Jesus to cure diseases; many did not
appreciate his teaching, neither did they look forward with
great anxiety to the coming kingdom. The miracles of Jesus,
if properly understood, would mean that he who wrought the
miracle had the power of God, and if he had the power of God
in working miracles, God was with him in his teachings. God
was manifested in the teaching and preaching of Jesus as
much as he was in the healing of all manner of diseases.

Great crowds came from “Galilee and Decapolis and Jeru-
salem and Judza and from beyond the Jordan.” It seems
that the crowds were drawn first from Galilee, where Jesus
was teaching; then the crowds were increased by others com-
ing from Decapolis, which was a section of country with ten
cities; these “ten cities” very likely varied at different times;
it was a region in the northeastern part of Palestine, on the
east and southeast of the Sea of Galilee. The crowds also
came from Jerusalem and Judea and “from beyond the Jor-
dan”; this means the other side of the Jordan from Jerusalem,
and it was usually called Perea. Syria was north of Galilee,
Decapolis southeast of the Sea of Galilee, “beyond the Jor-
dan” or Perea was east of the Jordan and Judea was the
southern division of Palestine. Jesus had retired from Judea
to Galilee, but many followed him to Galilee.

4. THE BEATITUDES
5:1-12

1 And seeing the multitudes, he went up into the mountain: and when he

1, 2 And seeing the multitudes, he went up into the moun-
tain.—We are not told what mountain this was; tradition has
it that it was “a mountain” or hill between Mount Tabor and
Tiberias; it has been called the “Mount of Beatitudes” and is
visible from the shores of the Sea of Galilee; it rises sixty feet
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had sat down, his disciples came unto him: 2 and he opened his mouth and

taught them, saying, _ . o .
3 Blessed are the poor in spirit: for theirs is the kingdom of heaven.

above the ridge and is easily accessible from the lake. When
Jesus saw the great multitudes or crowds which thronged
about him to hear and to be healed (Matt. 4: 24, 25), he went
up from the level place on the mountain (Luke 6: 12, 17),
where the people were gathered, to a higher point, from which
he could more easily be seen and heard by them. He assumed
the posture of Jewish teachers at the time, “when he had sat
down”; Jesus frequently saw multitudes around him, but here
a peculiar emphasis is laid on that circumstance. “His disci-
ples came unto him” ; those who were anxious to learn of him.
“Disciple” means a “learner” as opposed to a “teacher,” and is
used in that sense here. When Jesus took the position of a
teacher, than his disciples drew near and assumed the posture
and attitude of learners.

When the crowds had assembled and when all had become
quiet, Jesus “opened his mouth and taught them.” The origi-
nal will bear the translation of “was teaching” or “went to
teaching”; his disciples were close to him and are designated
here as distant from the crowds (Luke 6: 20), and are espe-
cially addressed in this discourse. It is probable that Jesus
repeated often the teachings that he here gave; Matthew re-
cords his teaching in this sermon with 107 verses, while Luke
gives only thirty verses. The first part of this sermon is
called “the beatitudes,” from ‘“beatus,” the Latin word for
“blessed” there are eight in number; some say nine (Luke
adds four woes, 6: 24-26) ; these are promises of blessings
which are distinctly promised to the citizen of the kingdom of
heaven. In these beatitudes Jesus teaches the characteristics
of the citizen of his kingdom ; they are the fundamental princi-
ples of the Christian character.

3 Blessed are the poor in spirit.—“Blessed” is translated by
some as “happy.” ‘“The poor in spirit” are those whose minds
are suited to the humble station of life; “poor” means desti-
tute of something; poor in spirit means those who are desti-
tute of the proud, haughty, arrogant spirit of the world. The
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4 “Blessed are they that mourn: for they shall be comforted.
5 Blessed are the meek : for they shall inherit the earth.

10Some ancient authorities transpose ver. 4 and S.

Jew looked upon wealth as being one of the chief elements of
prosperity which was proof that its possessor was the object
of God’s special favors; Jesus here contradicts that concep-
tion; “the poor in spirit” are those who are destitute of spiri-
tual possessions and who know their true condition and long
for a better spiritual state. The poor in spirit are conscious of
their need; the poor in spirit are opposite of pride and self-
righteousness. It is the same spirit that is required when we
are told that we must become as little children, if we would
enter the kingdom of heaven. It is the door to the kingdom
of heaven; “for theirs is the kingdom of heaven.” His spiri-
tual kingdom, begun here, completed hereafter, above; those
who are poor in spirit shall enter that kingdom and belong to
it. The heavenly riches, honor, glory, and happiness belong
to those who are poor in spirit. “The poor in spirit” fitly de-
scribes a state of mind lowly and reverent before God; hum-
ble, not proud; contrite, not rebellious. This is a fundamental
principle of the character and teachings of Jesus.

4 Blessed are they that mourn.—It is a very impressive par-
adox to say happy are they that grieve, but such is the mean-
ing of this statement of Jesus. Those who mourn for their
own sins and over the sins of others are to be blessed; all who
enter the kingdom of heaven are brought into the experience
of mourning. The mourning referred to springs from sympa-
thy with God, whose will is so grievously disregarded and
thwarted by men. Not every sort of mourning can claim this
blessing ; the sorrows of disappointed ambition, the tears of
wounded pride, have no claim on the blessings referred to
here. The promise to those who mourn is that “they shall be
comforted.” “The sorrow of the world worketh death” (2
Cor. 7: 10), but those who mourn as here described are com-
forted. No mourner as described by Jesus has never missed
the blessings of divine consolation.

5 Blessed are the meek.—The primary meaning of “meek”
is “mild, gentle”; this is a meaning that Christ gave to this
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6 Blessed are they that hunger and thirst after righteousness: for they
shall be filled.

word and lifted it to a higher plane than its previous mean-
ing; many today do not give to it its elevated significance.
The nicer shades of the meaning of terms descriptive of char-
acter are often best shown under the light of their opposites,
by the aid of contrast—as the poor in spirit are those who are
not proud, so the meek are those who are not harsh and im-
placable. The meek are those who suffer in love, or love in
patience ; they are those who in the strength of love, boldly yet
meekly, meekly yet boldly, bear injustice, and thereby conquer.
Meekness is opposed to arrogance; meekness is a spirit the
opposite of the ambitious and self-seeking ones which is char-
acteristic of men of the world. The promise is that the meek
“shall inherit the earth.” The real enjoyment of earthly bless-
ings belongs not to those who grasp for them and assert and
maintain with vehemence and care their right to them, but to
those who hold them lightly, and who, ranking them inferior
to spiritual blessings, are not burdened by them while they
possess them; they are not harassed by the fear of losing
earthly possessions. Selfish people may possess the earth, but
it is the meek alone who inherit the real blessings of this earth
and of the spiritual kingdom. The meek will enjoy the tem-
poral blessings more than others and finally will triumph over
the earth in the kingdom of God.

6 Blessed are they that hunger and thirst after righteous-
ness.—No words could be plainer than these; hunger and
thirst are of the best known experiences in human life. The
promise is not to those who merely desire righteousness, but
those who have an intense desire that must be satisifed. The
greatness of the soul is measured by the number, the intens-
ity, and the quality of its desires; this is the highest and best
desire, and men are good in proportion to its intensity. These
beatitudes treat of personal character, and describe individual
characteristics. The promise to those who have such an in-
tense desire for righteousness is that “they shall be filled.” A
perfect inner and outer life are the results of righteousness;
perfect conformity to God’s law and nature; righteousness is
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7 Blessed are the merciful : for they shall obtain mercy.
8 Blessed are the pure in heart: for they shall see God.

the beauty of holiness. A citizen of the kingdom of heaven
must have a deep longing after goodness, godliness, and the
qualities that belong to heaven, and not after wealth, honor,
or worldly fame. The promise is that “they shall be filled”;
not partly filled, not modified in form, but completely satisfied
or filled. Life is a series of desires and their disappointments
or fulfillments; to those who hunger and thirst after righteous-
ness in the kingdom of heaven their desires shall be fulfilled.

7 Blessed are the merciful. —“Merciful” includes the idea of
compassion, as in Prov. 14: 21; Heb. 2: 17, and implies a de-
sire to remove the evils which 