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PREFACE

Some time ago a plan was formed by interested brethren
to give to the public a complete commentary on the New Tes-
tament; the author was assigned the task of writing in sepa-
rate volumes commentaries on Matthew and Luke. The vol-
ume on Matthew was given to the public in 1936, and the favor-
able reception that it has received has been a source of inspi-
ration to the author in preparing the volume on Luke. More
than two years of preparation have been given to the present
volume; time was taken to examine and study closely and
fully, in the light of many commentators, every word and sen-
tence in the book of Luke. The bibliography shows the wide
range of commentators and scholars that have been studied.

Only one brief commentary on Luke has been written by
anyone of the Restoration Movement. J. S. Lamar, in 1877,
published his “Commentary on Luke.” It is now sixty-one
years old; it is a small volume, but has many merits. There is
a need for a new commentary on Luke; it is hoped that this
may fill that need and be a large contribution to the literature
of Biblical knowledge.

The author has studiously and scrupulously refrained from
consulting his “Commentary on Matthew” on the parallel pas-
sages found in Luke. He wished this volume to be an origi-
nal and independent treatment of those parallel passages; he
wished to be free from any bias in thought or language from
any of his former comments, and to give a full and fresh study
to these parallel passages. He has kept in mind the common
people, and has prepared this volume on Luke with the view
of helping the average Bible reader to come to a fuller knowl-
edge of divine thought as expressed by the Holy Spirit
through Luke. Greek words, when used, have been given an
English spelling so that the average person can understand
them. Technicality has been avoided.

The language and sfyle used are those of the classroom in-
structor, and are free from ornate expressions and embellish-
ments that adorn expression of thought. The author has had
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more than twenty-five years’ experience as a teacher of the
Bible in college, more than thirty years’ experience as a
preacher of the gospel and writer for the religious press; he
has written Sunday school lessons for adults for ten years;
hence out of this long and wide experience as teacher of the
Bible and preacher of the gospel have come many of the com-
ments to be found in this volume.

The plan or outline of this book is simple. It is divided
into sections which are recognized by scholars as natural divi-
sions of the Gospel According to Luke; these sections are di-
vided into smaller sections, according to the natural composi-
tion of Luke; and the smaller sections are divided into para-
graphs for easy and clear comprehension. The traditional di-
vision into chapters and verses has been disregarded, as these
divisions were made for easy reference, and not for compre-
hension. The American Standard Version has been used as
the text and all quotations are made from that version.

This volume is offered to the public with a prayer that it
may prove a rich blessing to all who reverently and devoutly
study its contents.

H. LEO BOLES.
Nashville, Tennessee, January 1, 1940.
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INTRODUCTION

The name “Luke” 1s an abbreviated form of “Lucanus,” or
“Lucilius.” It should not be confused with “Lucius,” men-
tioned in Acts 13: 1, neither should it be confused with
“Lucas,” as “Lucas” is not an abbreviated form of “Lu-
canus’’; “Lucas” is not found in classical literature, but “Lu-
canus” is frequently found there. Luke is mentioned by name
only three times in the Bible (Col. 4: 14; 2 Tim. 4: 11; Phile.
24), and these instances are all found in the writings of Paul.
Luke has not mentioned his name either in his gospel narra-
tive or Acts of the Apostles. However, there are other scrip-
tures which clearly refer to Luke without mentioning his
name. He was faithful in giving the history of our Lord and
in narrating the chief acts of the apostles in establishing the
church and giving a history of the early conversions, yet he
has allowed all knowledge of himself to remain in oblivion.
There is no use to speculate about his reasons for this.

KNOWLEDGE OF THE WRITER

It seems clear from the writings of Eusebius and others that
Luke was of Grecian origin; he was born and reared at An-
tioch in Syria. All the certain knowledge that we have of the
personal history of Luke is found in Acts of the Apostles and
in Paul’s prison letters. He first appears in history as a com-
panion of Paul. Some think that he was a proselyte to the
Jewish religion, and that he became an early disciple of Jesus
during his personal ministry. We know, however, that he
was not an eyewitness of the personal ministry of Christ, nor
of the many events which he described in his narrative; he
makes this clear in his preface to his gospel. (Luke 1: 2.)
We do not know when he was converted to Christ. We learn
that he was “a physician,” and that he was an evangelist, but
little else can be said of him. There have been many legends
and theories about him, but no authentic and satisfactory evi-
dences have been produced to verify them. Luke nowhere
avows his authorship in the gospel or Acts of the Apostles.
In each of the thirteen Pauline epistles, Paul declares himself
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to be the author; so also James, Peter, and Jude avow their
authorship of the letters which bear their respective names.
John likewise declares himself to be the author of Revelation
(Rev. 1: 4), but John does not so declare himself in his epis-
tles. Neither writer of the gospels, the Acts, and Hebrews
declares the authorship.

LUKE, A COMPANION OF PAUL

The first mention that we have of Luke is that he is an
evangelist and a companion of Paul. He joined Paul at Troas
on his second missionary tour. (Acts 16: 10, 11.) He contin-
ued with Paul and his company on his tour to Philippi (Acts
16: 11, 12) and there remained with him (Acts 16: 12, 13, 15-
17) until he departed from Philippi, but Luke did not leave
Philippi with Paul. We can trace his journey and association
with Paul by his use of the pronoun “we’”; he uses the pro-
noun “they” when he is not associated with Paul and his com-
pany. In Acts 17: 1, Luke resumes the history of Paul’s jour-
ney, and speaks in the third person, which shows that he was
not one of the party. He again appears in history as the com-
panion of Paul from Philippi (Acts 20: 6) on Paul’s return to
Asia; he continues his travels with Paul from place to place,
spending a week among the disciples at Tyre and a longer
time (some days) with them at Caesarea as guests of Philip
the evangelist (Acts 20: 13-15; 21: 1-18). They left Caesarea
and went to Jerusalem, accompanied with other disciples from
Caesarea.

Paul was arrested at Jerusalem and put in prison; a little
later he was sent to Caesarea where he remained two years;
then he was sent as a prisoner to Rome, and Luke accompa-
nied him on his tempestuous voyage to Rome. (Acts 27: 1;
28: 2, 11-16.) In all of these references Luke says nothing of
himself except as the companion of Paul on this voyage to
Rome. The “we” necessarily implies companionship and may
possibly represent a diary kept at that time. There is no
doubt but that the “we” sections are by the same author as
the rest of the book of Acts; hence we know that Luke was
Paul’s companion during the period represented by the “we”
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sections of Acts. If Luke be “the brother whose praise in the
gospel . . . through all the churches” (2 Cor. 8: 18), we find
him acting with Titus as one of the brethren for the collection
and custody of the contributions for the poor saints at Jerusa-
lem. It seems clear that he was with Paul in both of Paul’s
imprisonments and trials at Rome (Col. 4: 14; 2 Tim. 4: 11).

THE BOOK OF LUKE

Luke, being a Greek, wrote in the Greek language. Neither
the place nor time of his writing this book can be ascertained.
Some have compared Luke’s writings with those of Paul, and
have found more than 200 expressions or phrases common to
both. It is thought that Luke wrote for Greek readers.
There are about fifty. words not found elsewhere in the New
Testament in the Gospel According to Luke and Acts of the
Apostles. Luke differs from Matthew and Mark in that his
sentence structures are more elaborate and his style of compo-
sition more finished. The total number of Greek words used
by Matthew, Mark, and Luke exclusive of proper names, is
about 2,400; of this number Mark uses about 1,200 different
words, Matthew about 1,500, and Luke nearly 1,800. The
Gospel According to Matthew in Greek (Revised Text, Ox-
ford, 1881) contains 18,370 words; Mark, 10,981; and Luke,
19,496 words. The number of different Greek words used by
Matthew, but not found in Mark or Luke, is 243 ; the number
used by Mark, but not found in Matthew or Luke, is 174;
while the number used by Luke, but not found in Matthew or
Mark, is 614. This shows the fullness of the vocabulary of
Luke, which is particularly seen in a greater number of words
from the classic Greek.

Paul represents Luke as his fellow worker and “the beloved
physician.” (Col. 4: 14.) It is clear from Paul’s statement in
Col. 4: 11 where he names his “fellow-workers” “of the cir-
cumcision,” or Jews, that Luke was not “of the circumcision,”
as he was with Paul at that time. (Col. 4: 14.) There is a
striking similarity in the writings of Luke and Paul. Paul
and Luke used frequently words that express the universality
of gospel salvation; for example, “grace, favor” occur eight
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times in the Gospel According to Luke, and sixteen times in
Acts of the Apostles; Paul uses this word ninety-five times;
Luke uses the Greek word for “mercy” six times; and Paul
uses it ten times. They agree in their report of the institution
of the Lord’s Supper, both giving “This cup is the new cove-
nant in my blood,” for “this is my blood of the covenant,” and
both add “in remembrance of me.” There are many other in-
stances of parallelism of thought and expression that may be
cited. Luke’s style is clear and picturesque. When he de-
scribes events on the authority of others, his manner is purely
historical ; but when he is narrating events which have come
under his own observation, he treats them in the minute and
circumstantial style of an eyewitness. His language is
rhythmical and his vocabulary rich and well selected.

The books of Matthew, Mark, and Luke have been called
the “Synoptics.” Luke’s record is the fullest of the four writ-
ers of the gospel. Matthew uses 1,071 verses; Mark, 678;
Luke, 1,151; and John, 879. Different theories have been ad-
vanced as to which of the gospels was written first. One the-
ory is that Matthew wrote first, and that Mark copied from
Matthew, and then Luke copied somewhat from both the oth-
ers; another is that Matthew wrote first, then Luke, and
lastly, Mark; another theory is that Mark wrote first, then
Luke and Matthew; another is that Mark wrote first, then
Matthew, and then Luke. Still another theory is that Luke
wrote first, then Mark, and lastly, Matthew; and then another
theory is that Luke wrote first, next Matthew, and lastly,
Mark. It will be observed that these theories must be largely
destructive of one another. It does not matter which wrote
first, as all wrote as they were guided by the Holy Spirit. (2
Tim. 3:16, 17.)



A COMMENTARY ON THE GOSPEL
ACCORDING TO LUKE

PREFACE OF THE GOSPEL
1:14

1 Forasmuch as many have taken in hand to draw up a narrative concern-
ing those matters which have been 'fulfilled among us, 2 even as they deliv-

10r, fully established

1 Forasmuch as many—Luke introduces his narrative of the
earthly life of Jesus by giving in his preface a reason for his
writing it. “Many” had written accounts of the ministry of
Jesus; the preaching of the apostles related the history of the
earthly life of Jesus, and those who heard them prepared an
account for the benefit of others. The “many” does not in-
clude Matthew and Mark, although Matthew was an apostle
and an eyewitness, and Mark probably drew his material from
what he learned from Peter. John’s gospel was not written at
this time, and it is not probable that Luke had seen the ac-
counts of Matthew and Mark. Those who had written these
accounts to which Luke here refers were uninspired; hence
the necessity of Luke’s giving an inspired and accurate ac-
count.

have taken in hand to draw up a narrative—The failure of
those referred to by Luke and their partial account imposed
the necessity on Luke to give a complete record. However,
some think that nothing more is meant here by Luke than the
simple undertaking of the task before him without any refer-
ence to the incomplete work of others. The motive of others
was to give to the world the story of Jesus; hence they had
drawn “up a narrative concerning those matters which have
been fulfilled among us.” Luke purposes to give to the world
a complete history of the facts of the Christian faith; he de-
signs to substitute an inspired account in the place of those
accounts written by the “many” to which he here refers.

2 even as they delivered them unto us,—All the first wit-
nesses of these things were apostles, disciples, and others;
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ered them unto us, who from the beginning were eyewitnesses and ministers
of the word, 3 it seemed good to me also, having traced the course of all

Luke is a sure witness because he gives a true account of the
facts of the gospel as the whole company of the apostles de-
clared them. Luke begins his account with the conception of
John the Baptist; but the disciples were eyewitnesses only
from the beginning of the ministry of Jesus, when he was
about thirty years old; the other information Luke gleaned
from the testimony of those persons who were acquainted
with the facts, and guided by the Holy Spirit recorded them.
“Eyewitnesses” were those who had seen the events as they
occurred, and were the apostles and other disciples of Jesus;
they had not been witnesses of the birth and childhood of
John and Jesus. These witnesses are referred to as “ministers
of -the word”; some take “word” here in the sense of eternal
word (John 1: 1-3), but this specific and peculiar use of the
term is used only by John. The gospel is often called the
“word” (Luke 5: 1; Acts 6: 2). It seems clear from this that
Luke was not a disciple from the beginning.

3 it seemed good to me also,—Here Luke gives his reason
for writing; his course is natural. From these motives he
thought best to write, since he had a perfect knowledge of
these things. He had “traced the course of all things accu-
rately from the first”; that is, he had checked on all of the
things of which he writes from those who had been eyewit-
nesses. Luke, guided by the Holy Spirit, was incited to write
on this subject because he had peculiar qualifications and fa-
cilities for the task; he had the perfect knowledge of all the
things relating to his narrative. “All things” refer to all
things of importance, such as Luke deemed by the Holy Spirit
essential to his narrative; he had traced all these accounts
“accurately from the first” and was prepared to give them in
the order that he follows in his narrative. The word “accu-
rately” gives the emphasis to what he states'as being perfectly
reliable; these are given by Luke “in order” ; that is, they are
arranged in his account in their proper connection; he does

not mean here that he is going to relate everything in his gos-
pel in chronological order.
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things accurately from the.ﬁrst, to write unto thee in order, most excellent
Theophilus; 4 that thou mightest know the certainty concerning the *things
*wherein thou wast instructed.

2Gr. words
30r, which thou wast taught by word of mouth

most excellent Theophilus;—Luke writes to “Theophilus.”
It is a matter which has not been determined whether Theo-
philus was the name of an individual, or whether the name is
used to denote all “lovers of God” or “friends of God.” The
name signifies “a lover of God” or a “friend of God.” This
name was common for persons at that time; some commenta-
tors have interpreted this name to mean all who have dedi-
cated themselves as lovers of God and beloved of him; others
think that Theophilus was a pupil of Luke, and that Luke in-
tended through him to give to the world this narrative of
Jesus. The epithet “most excellent” seems to restrict the
name to an individual, as it is applied to Festus and Felix.

(Acts 24:23; 26: 25.)

4 that thou mightest know the certainty concerning the
things—This again expresses Luke’s purpose of writing this
narrative; it was that Theophilus and by implication all oth-
ers would inform themselves in regard to the origin of these
facts and principles on which Christianity was based. This
implies that the other accounts referred to in verses 1 and 2
were imperfect narratives, and that no one could get an
accurate and connected view of Christ’s life and ministry.
Theophilus as a Christian disciple had already received some
instruction in divine things; naturally this instruction would
follow the order of a connected narrative. He was to be “in-
structed” in all the things recorded by Luke. The original
from which “instructed” comes means “catechised,” which
means to instruct by word of mouth; this is the term used
also of Apollos (Acts 18: 25) and the Jews addressed by Paul
(Rom. 2: 18) as the representative of the church. This pas-
sage shows the insufficiency of oral instruction, and it also
shows the habit of the early church, to teach systematically
out of these narratives. The Holy Spirit thus through Luke
made an inspired history for all to read and study.
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SECTION ONE

BIRTH OF JOHN THE BAPTIST; BIRTH AND
CHILDHOOD OF JESUS
1:5t02:52

1. THE BIRTH OF JOHN THE BAPTIST FORETOLD
1: 5-25

5 There was in the days of Herod, king of Jud=a, a certain priest named
Zacharias, of the course of Abijah: and he had a wife of the daughters of

5 There was in the days of Herod,—This entire chapter is
found in Luke only, and is therefore the only record which we
have of these events connected with the birth of John and of
Jesus. This Herod, king of Judea, is commonly distinguished
as “Herod the Great.” Luke properly begins with this verse,
as the preceding verses constitute what we call the “Preface.”
Matthew wuses similar language with respect to Herod.
(Matt. 2: 1.) Luke recognizes events as being marked by the
life or times of some principal man. (Luke 4: 25, 27.) Judea
was a province under the Roman government at this time, and
had been for some years. It is probable that the birth of John
occurred near the end of the reign of Herod. The title “king
of Judaea” had been decreed to Herod by the Roman senate
on the recommendations of Antony and Octavius.

a certain priest named Zacharias, of the course of Abijah:
—Luke wastes no words in getting to his subject; he de-
scribes minutely the parents of John . “The course of Abijah”
was the eighth course. (1 Chron. 24: 1-10.) David divided
the priests into twenty-four classes for their convenience in
ministering in the tabernacle worship “as the duty of every
day required.” (2 Chron. 8: 14.) Each course, from this cir-
cumstance, seems to have been called a “daily” course, though
the period of its service lasted a week. Abijah received the
eighth of the twenty-four classes into which David divided the
priests; the head of a course was called the “chief priests.”

Zacharias had “a wife of the daughters of Aaron, and her
name was Elisabeth.” Elisabeth was a descendant of Aaron
and of the priestly tribe; it was a Levitical law that no priest
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Aaron, and her name was Elisabeth. 6 And they were both righteous before
God, walking in all the commandments and ordinances of the Lord blameless.
7 And they had no child, because that Elisabeth was barren, and they both
were now ‘well stricken in years.

4Gr. advanced in thesr days

should marry out of his tribe. (Num. 36: 7, 8) John the
Baptist was of the tribe of Levi on both sides; his father
Zacharias was a priest and his mother Elisabeth of the priestly
family; Luke is careful to show that both the father and
mother were of the priestly line.

6 And they were both righteous before God,—Here Luke
speaks of the character and circumstances in life of these par-
ents of John. “They were both righteous.” This describes
their personal character; they were pious and humble before
God; “righteous” refers to what is just and right in the sight
of the law rather than to goodness and benevolence of disposi-
tion, although the two qualities were combined in Zacharias.
They walked “in all the commandments and ordinances of the
Lord blameless.” This expresses the habitual daily conduct,
including moral precepts and ceremonial rites. Perhaps Luke
means to express extraordinary piety, rather than absolute
perfection. Such parents are usually chosen of God to be emi-
nently honored and blessed; they were both obedient to the
will of God as contained in the Old Testament scripture; they
were truly and sincerely living in accordance to the law of
Moses; they were blameless according to the imperfect system
under which they lived.

7 And they had no child,—Zacharias and Elisabeth were
both very old, “well stricken in years”; it seemed from the
course of nature that it was impossible for them to have chil-
dren. “Elisabeth was barren”; many of the Old Testament
characters were barren. Sarah, Rebecca, Rachel, and Hannah
were barren; it was accounted a disgrace among the ancients
for a wife to be barren; not that their barrenness was the ef-
fect of sin, but ordained rather by man as a failure to fill the
mission that God intended. The wife of Aaron was named
Elisabeth (Elisheba), as was the wife of Zacharias. (Ex. 6:
23.) Some claim that Zacharias could not have been over
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8 Now it came to pass, while he executed the priest’s office before God in
the order of his course, 9 according to the custom of the priest’s office, his
lot was to enter into the Stemple of the Lord and burn incense. 10 And the
whole multitude of the people were praying without at the hour of incense.

50r, sanctuary

fifty years old, as the duties of the priest’s office could not be
performed beyond that age. “Well stricken in years” does
not necessarily mean that he was bowed down and wrinkled
with age; it is quite likely that Elisabeth was near the same
age of her husband, and if after many years of married life they
were childless, their prospects of having children must have
been hopeless.

8, 9 Now it came to pass, while he executed the priest’s
office—Zacharias was faithful in performing the duties which
pertained to his course; he ministered with others of the
course or family of Abijah. One of the priests burned in-
cense, another changed the showbread on the Sabbath day,
and another took charge of the fire on the altar for burnt of-
ferings; in this way their labors were appointed and a more
responsible discharge of the various services secured from
each individual. Each of the twenty-four courses served in ro-
tation, but those belonging to a course cast lots each day for
the service they were respectively to perform. At this time
the course to which Zacharias belonged was serving in the
sanctuary, and it fell to him by lot to burn incense, which was
the most honorable service, and could be performed only once
on the same day by any priest, although incense was offered
twice each day, at the morning and evening sacrifice. (Ex. 30:
7,8.)

10 And the whole multitude of the people were praying—
The people assembled in the courts which surrounded the
holy place, and while the priests were within burning incense,
the people out in the court were engaged in silent prayer.
One of the two priests, whose lot it was to offer incense,
brought fire from off the altar of burnt offering to the altar of
incense, and then left the other priest there alone, who, on a
signal from the priest presiding at the sacrifice, kindled the in-
cense. Reference is had in Rev. 8: 3, 4 to this service, and the
prayers of God’s people, which were symbolically said to
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11 And there appeared unto him an angel of the Lord standing on the
right side of the altar of incense. 12 And Zacharias was troubled when he
saw him, and fear fell upon him. 13 But the angel said unto him, Fear not,

ascend upon the smoke of the incense. Since the people as-
sembled for silent prayer at the time of the burning of in-
cense, that hour has been called the hour of prayer. (Acts 3:
1.) This hour was at the evening sacrifices which began
about three o’clock.

11 And there appeared unto him an angel of the Lord—
While Zacharias was attending to the duties of burning in-
cense the angel Gabriel appeared to him; we do not know the
length of time that was spent in burning incense, but it is
thought that the angel appeared near the end of his service in
the sanctuary. This was no uncommon thing, as there are nu-
merous accounts of divine messengers in the Old Testament.
(Gen. 19:1; 32: 1, 2.) This angel represented Jehovah; it is
an awful thought for weak sinful man, even at his best, to be
brought face tc face with a spiritual being; the mortal terrors
of one’s own sin and their punishment are enough to frighten
one. This angel appeared “standing on the right side of the
altar of incense.” The altar of incense stood near the veil in
the holy place by the ark of the testimony which was sepa-
rated from the altar by the veil. It was made of acacia wood,
overlaid with gold; the length and breadth of it were one
cubit and the height two cubits; on the four corners were
golden horns and a crown or scroll work of gold ran around
the top. The priest placed upon it the censer of burning in-
cense.

12, 13 And Zacharias was troubled when he saw him,—A
pious man learned from the Old Testament scriptures (Judges
13: 6, 21, 22), as well as from his own heart, to fear to look
upon the celestial beings; the sudden and unusual appearance
of the angel terrified or affrighted Zacharias. The angel knew
the condition of Zacharias and hastened to reassure him with
the usual form of encouragement “fear not” (Dan. 10: 12, 19;
Rev. 1:17). As Zacharias had given up all hope of a son, this
must not be referred to prayer offered at this time, when the
angel said “thy supplication is heard.” It is not probable that
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Zacharias: because thy supplication is heard, and thy wife Elisabeth shall
bear thee a son, and thou shalt call his name John. 14 And thou shalt have
joy and gladness; and many shall rejoice at his birth. 15 For he shall be
great in the sight of the Lord, and he shall drink no wine nor °strong drink;

8Gr. stkera.

Zacharias was praying at this time for a son, so the angel re-
ferred to the petitions which he and his wife Elisabeth had
often made. They had doubtless oftentimes mourned that
their prayer was not heard and answered ; but now while Zach-
arias had ceased to pray for a son, he had not done this
from a rebellious spirit, but in cheerful acquiescence to the di-
vine will, and hence his mind was in a proper state to receive
the blessing. “Thy wife Elisabeth shall bear thee a son”; this
shows the special object of their prayers; the angel was more
specific than just announcing that Zacharias should have a
son; he even told him what to name the son; “thou shalt call
his name John.” These names of divine appointment were
usually symbolical of some blessing or grace accompanying
them, of which they were the pledge. “John” signifies
“given” or “bestowed graciously of God.” This name was
very appropriate, since the child was given, both as denoting
God’s gracious answer to the prayer of Zacharias and the
office of John who was to be the forerunner of the Savior of
man.

14 And thou shalt have joy and gladness;—The Greek here is
highly intensive; it means literally that there should be a
“leaping for joy.” This is not to be referred to the simple fact
that a child was born to him so unexpectedly, but to John’s
piety and evident possession of the divine favor, which would
fill his father’s heart with emotions of joy. Not only should
the parents of this promised child “leap for joy,” but “many
shall rejoice at his birth.” The joy of Zacharias was to be
shared by many others; this joy reached its culminating point
when thousands flocked to John’s ministry from all parts of
the land. (Matt. 3: 5.) There should be rejoicing because
John would herald the long-expected Messiah.

15 For he shall be great in the sight of the Lord,—There
was a literal fulfillment of this promise, for Jesus said: “Ver-
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and he shall be filled with the Holy Spirit, even from his mother’s womb.
16 And Many of the children of Israel shall he turn unto the Lord their God.

ily I say unto you, Among them that are born of women there
hath not arisen a greater than John the Baptist.” (Matt. 11:
11.) This means that among men born up to that time there
had been no one so highly favored of God. John’s greatness
consisted in his privilege of announcing the immediate coming
of the Messiah, and the gracious zeal and eloquence with
which he did it. (John 10: 41.) John was to be great “in the
sight of the Lord,” not so much in the sight of men; Zacha-
rias is here cautioned against supposing that his son’s great-
ness would consist in worldly honor or wealth. “He shall
drink no wine nor strong drink” ; he was to be bound with the
Nazirite vow. (Num. 6:1-20.) Samson was also bound with
this vow. (Judges 13:2-5.) Wine was the fermented juice of
grapes, and God saw fit to restrict the Nazirite and not permit
him to drink wine; by such signs all the Jews recognized a
man of God, and listened to him with reverence. (Matt. 21:
32.) Furthermore, John should “be filled with the Holy
Spirit, even from his mother’s womb.” This is given as the
reason why he was to be a Nazirite from his very birth. In
the life of a Nazirite, there appears consecrated the strict legal
character which John, the close and crowning stone, as it
were, of the old dispensation, was called to exhibit.

16 And many of the children of Israel shall he turn—John’s
success is here predicted. “The children of Israel” means the
descendants of Jacob, called also Israel. (Gen. 32: 28.) John
was a prophet to the Jews only ; he did not preach to the Gen-
tiles. We are not told how many were converted under his
preaching, but that the number was great is evident, not only
from this verse, but from Matt. 3: 5, 6; Mark 1:5; Luke 3: 7,
and other scriptures, where John’s ministry and baptism arc
referred to. His work is described as turning the people
“unto the Lord their God.” Their sins had separated them
from God, and by repentance and obedience, they were
brought back to him; John instructed and persuaded the peo-
ple to do this. Jehovah, in a peculiar sense, was the God of
Israel ; theirs were “the adoption, and the glory, and the cove-
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17 And he shall "go before his face in the spirit and power of Elijah, to
turn the hearts of the fathers to the children, and the disobedient to walk in
the wisdom of the just; to make ready for the Lord a people prepared for
him. 18 And Zacharias said unto the angel, Whereby shall T know this? for

7Some ancient authorities read come nigh before his face

nants, and the giving of the law, and the service of God, and
the promises; whose are the fathers, and of whom is Christ as
concerning the flesh, who is over all, God blessed for ever.”

(Rom.9:4,5))

17 And he shall go before his face—]John was to go before
Christ as a herald precedes a king. The Christ for whom the
people waited was soon to come, and this child should antici-
pate his coming only by a little; these words perhaps refer to
Mal. 4: 5, 6. John should go before Christ like one sent for-
ward by an eastern king to prepare the way and make ready
suitable places of reception. He should go “in the spirit and
power of Elijah.” He should have the zeal and energy of the
spirit of Elijah, and should inculcate the universal principles of
peace, and get the people ready for the coming of the Messiah.
The many points of resemblance between John and Elijah are
interesting; it should be noted that the angel here quoted
scripture. The angels announced “and on earth peace among
men in whom he is well pleased” (Luke 2: 14) as a character-
istic of Christ’s coming; in John’s mission this peace was an-
nounced. The account of John’s first preaching to the Jews
indicated that all ranks and parties felt, for a time, an inclina-
tion to lay aside their differences, and unite to await the Mes-
siah. With the power and spirit of Elijah, John would “turn
the hearts of the fathers to the children”; this corresponds to
the prophecy of Malachi. In turning the hearts of the fathers
to the children, he would move them to holy prayer and en-
deavor for their salvation. Furthermore he would cause “the
disobedient to walk in the wisdom of the just.” This would
bring men back from the waywardness of their folly and re-
bellion against God to the true wisdom of seeking the Lord in
penitence and prayer. This is summed up in stating that

John would “make ready for the Lord a people prepared for
him.”
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I am an old man, and my wife ®*well stricken in years. 19 And the angel
answering said unto him, I am Gabriel, that stand in the presence of God;
and I was sent to speak unto thee, and to bring thee these good tidings. 20
And behold, thou shalt be silent and not able to speak, until the day that
these things shall come to pass, because thou believedst not my words, which

8Gr. advanced in her days

18 And Zacharias said unto the angel,—Zacharias, though
smitten with great fear, being assured of the angel not to fear,
was pleased to hear all that the angel had said to him. He
asked the angel, “Whereby shall I know this?”’ He wanted to
know that the words of the angel were true. A similar ques-
tion was proposed by Abraham (Gen. 15: 8; Judges 6: 17);
Hezekiah asked for a sign (Isa. 38: 22). In the case of Zach-
arias there was so little faith in the message of the angel
that the sign of the fulfillment of the promise was also a pun-
ishment of his unbelief. Zacharias gave two reasons showing,
as he thought, that it would be impossible to fulfill the prom-
ise; he said: “I am an old man,” and his second reason was
“my wife well stricken in years.” He was not like faithful
Abraham who ‘“wavered not through unbelief, but waxed
strong through faith.” (Rom. 4: 18-22. See also Gen. 17: 1,
17; Heb. 11: 12.) Zacharias, being a priest, should have be-
lieved on the testimony of the angel.

19 And the angel answering said unto him,—In reply to
Zacharias’ question and in answering his two reasons pro-
posed, the angel said: “I am Gabriel, that stand in the presence
of God.” This should have been enough for the bewildered and
doubting Zacharias. The angel condescended to inform Zach-
arias of his name and angelic dignity. “Gabriel” means
“man of God”; he was an archangel sent on a special mission.
A Jewish priest should know at once that this name carried
with it the authority and presence of God. (Dan. 8: 16; 9:
21.) He is represented as the chief archangel, ministering to
the infant Messiah. The name “Gabriel” is made up of two
Hebrew words, signifying “the man of God.” He stood “in
the presence of God” as a dignitary may stand in the presence
of a monarch. Our high priest is said “now to appear before
the face of God for us.” (Heb. 9:24.)
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shall be fulfilled in their season. 21 And the people were waiting for Zach-
arias, and they marvelled 'while he tarried in the “temple. 22 And when
he came out, he could not speak unto them: and they perceived that he had

10r, at his tarrying
20r, sanctuary

20 And behold, thou shalt be silent—The word in the Greek
may also signify “deaf”; because Zacharias believed not the
words of the angel, he should be deaf and should not be able
to speak. The angel even told him that he should not be able
to speak “until the day that these things shall come to pass”;
it was the eighth day after the birth of the child that the pun-
ishment of his unbelief was remitted, and the power of speech
again restored to him. The sentence was pronounced upon
Zacharias in terms of severe and expressive fullness. It is
specifically declared that unbelief was the cause of his punish-
ment, but we should not lose sight of the love with which his
punishment was tempered in that it was a gracious sign of the
due fulfillment to the promise. The angel further declared
that all that had been promised him would “be fulfilled in
their season.” Every event promised, such as the birth, nam-
ing, education, and mission of the child, would all occur in or-
derly succession, and in exact accordance with the prediction

s

made by the angel. T

21 And the people were waiting for Zacharias,—The priest
did not usually tarry long within the holy place, lest the peo-
ple, whose representative he was, should be alarmed with the
apprehension that divine vengeance had overtaken him for
some failure in the discharge of his priestly duty. “They mar-
velled while he tarried in the temple”; they were wondering
and anxious about him, for they knew that it was an awful
thing to minister before God. Very likely their mode of con-
ducting their service was so regular and exact that any varia-
tion was remarkable. They began to reason among them-
selves as to the cause of his delay. We do not know how long
the interview lasted with the angel; we have no means of
knowing; it was probably of short duration, but was longer
than others had remained in the sanctuary. This gives a rea-
son for believing that the angel appeared at the close of the
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seen a vision in the *temple: and he continued making signs unto them, and
remained dumb. 23 And it came to pass, when the days of his ministration
were fulfilled, he departed unto his house.

period of the ministry of Zacharias this day, and the conversa-
tion with the angel delayed the time and caused the people to
be anxious about him; the people had assembled for prayer.

22 And when he came out, he could not speak unto them:
—The people saw at once when Zacharias came out that he
had seen a vision; they judged this to be the explanation of
his delay, and then of his disturbed looks and his unusual si-
lence when he came out. He was unable to dismiss them with
the common benediction, so he “continued making signs unto
them, and remained dumb.” He made signs to inform them
that something extraordinary had occurred, and to dismiss
them to their homes. Prophecy had been silent now about
four hundred years, and now the priesthood had become dumb
as a sign of the approaching end of the Levitical ordinances.

23 And it came to pass, when the days of his ministration—
The term “days” used here means the period of time that Zach-
arias served; they were the days of the week of the course
or lot of the priests of Abijah. The priests during their term
of service did not enter their own houses, but remained con-
tinually in the enclosures of the sacred hill. At the end of
their weeks they returned home; Zacharias could not leave,
though he had seen an angel; for the angel had not brought
him permission to violate the duties of his office. It is sup-
posed that Zacharias lived in the priestly city of Hebron.
The priests were divided into twenty-four courses, and a
course came to the sanctuary and ministered for a period of
time, usually one or two weeks; but even one course or set
was so numerous that it was necessary to make a selection out
of it of those who should perform the most solemn parts of
the service; this was done by lot. It fell to the lot of Zacha-
rias to burn incense, and this is probably the first time that he
had had this exalted duty. What a favored lot he drew at this
time !
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24 And after these days Elisabeth his wife conceived; and she hid herself
five months, saying, 25 Thus hath the Lord done unto me in the days where-
in he looked upon me, 10 take away my reproach among men.

24, 25 And after these days Elisabeth his wife conceived ;—
The event here spoken of took place soon after the return of
Zacharias to his house. After her conception Elisabeth “hid
herself five months.” She did this for purposes of modesty
and constant devotion; she desired probably to await the cer-
tain signs of the facts; she withdrew herself wholly from the
sight of others, choosing her own place of concealment. Her
sense of delicacy may have been heightened in this instance
by her age which would subject her to more than usual notice
and remark. Again she had been instructed that the child
was to be a Nazirite, and Elisabeth wanted to keep herself
within the limitations of a Nazirite; she could do this by vol-
untarily secluding herself; Elisabeth said that the Lord had
thus taken away “my reproach among men.” The hopes of a
Messiah to be born of a woman increased in the minds of the
Jewish women the natural desire for children. (Psalm 113:
9.) Jewish women thought it peculiarly a reproach to be bar-
ren; barrenness was in those times also considered as a deep
privation of a great blessing.

2. THE ANNUNCIATION TO MARY
1: 26-38
26 Now in the sixth month the angel Gabriel was sent from God unto a

city of Galilee, named Nazareth, 27 to a virgin betrothed to a man whose
name was Joseph, of the house of David; and the virgin’s name was Mary.

26, 27 Now in the sixth month the angel Gabriel—In this
verse we learn the comparative age of Jesus and John; the
place of the residence of Joseph and Mary give some light on
Matt. 2: 23. Reckoning from the time of Elisabeth’s concep-
tion it was six months before the angel Gabriel made his ap-
pearance to Mary. John was about six months old when
Jesus was born. The angel Gabriel was sent from God to Naz-
areth, a city of Galilee. Palestine was divided into three di-
visions—Judea in the south, Samaria in the center, and Galilee
in the north. Many have thought that this was about Decem-
ber of our calendar; however, there is no evidence as to the
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28 And he came in unto her, and said, Hail, thou that are *highly favored,
the Lord is with thee.* 29 But she was greatly troubled at the saying, and
cast in her mind what manner of salutation this might be. 30 And the angel
said unto her, Fear not, Mary: for thou hast found %favor with God. 31 And

30r, endued with grace
tMany ancient authorities add blessed art thow among women See ver 42
80r, grace

exact time of year when Jesus was born; if he were born in
December the angel came to Mary sometime in April. Mary
is described as “a virgin betrothed to a man whose name was
Joseph, of the house of David.” The tribe of King David was
Judah, and Joseph was a direct descendant of the house of
David. Some make the phrase “of the house of David” refer
to Mary instead of to Joseph. Mary was “betrothed” to Jo-
seph; she was engaged to Joseph; this was a sacred agree-
ment between them. Mary was “a virgin.” Isaiah had proph-
esied that a virgin should become the mother of the Mes-

siah. (Isa.7:14)

28, 29 And he came in unto her, and said,—The angel Ga-
briel came to Mary and said: “Hail, thou that art highly fa-
vored, the Lord is with thee.” This was the salutation with
which the angel greeted Mary; he came into her dwelling or
the apartment where she then was. “Hail” is a salutation of
honor in Greek and corresponds to the Hebrew form “peace
be unto you.” (Luke 24: 36.) The angel sought to encour-
age as well as honor Mary. He addressed her as one “highly
favored” of God; this means the spiritual blessings already be-
stowed upon Mary and includes those which would be con-
ferred upon her. She is pronounced as one who is honored by
Jehovah. Mary was somewhat troubled as to “what manner
of salutation this might be.”

30-33 And the angel said unto her, Fear not, Mary :—In ten-
derness and assurance the angel Gabriel told her to “fear
not”; the angel had declared to Zacharias that his prayers
were to be answered, but to Mary “thou hast found favor with
God.” This was not from any personal worthiness on her
part, or any immiaculacy of moral character, but from the
abundant grace of God bestowed upon her as upon all others
who earnestly seek divine favor and guidance. Special refer-
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behold, thou shalt conceive in thy womb, and bring forth a son, and shalt call
his name JESUS. 32 He shall be great, and shall be called the Son of the
Most High: and the Lord God shall give unto him the throne of his father
David: 33 and he shall reign over the house of Jacob *for ever; and of his

8Gr. unto the ages

ence 1s made to the great blessing which was about to be con-
ferred upon her in being the mother of the promised Messiah.
Mary was about to receive and enjoy a blessing long reserved
in store for her.

thou shalt conceive in thy womb,—This strange announce-
ment to Mary carried with it an astonishment. She did not
understand how all of this would come to pass to her, a lowly
maiden of Nazareth. The promise was that she should “bring
forth a son,” and the instruction was that she should “call his
name JESUS.” “Jesus” means “Saviour”; this was because he
should “save his people from their sins.” The angel contin-
ued to emphasize the character of this Son; “he shall be great,
and shall be called the Son of the Most High.” This does
not refer to temporal greatness, but to the glory and power
to which he was to be exalted. He should be universally
acknowledged as the “Son of the Most High.” This is a
special and definite name as Jesus, Christ, Messiah, and
Lord are given to him. ‘“The Son of the Most High” was
evidently a Messianic title, like “Son of the Blessed.” (Mark
14: 61.) The promise was made that he should be given
“the throne of his father David.” This promise of authority
and dominion was made primarily and in the lowest sense to
Solomon (2 Sam. 7: 12, 13), who was thus the type of Christ;
in its higher and spiritual sense, it was prophetically made to
the Messiah, who, according to the flesh, was to spring from
David (Rom. 1:3). It should be noted that Mary, though not
actually married, had no difficulty in understanding this angelic
message arising from family descent. This shows that she
was herself, as many claim, a descendant of David, and fully
aware of this distinguished honor, a fact which throws much

light on the genealogy of our Lord as given a little later by
Luke. (Luke 3:23-38.)

he shall reign over the house of Jacob for ever ;—This verse
and the word “throne” in verse 32 are to be understood as rep-
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kingdom there shall be no end. 34 And Mary said unto the angel, How
shall this be, seeing I know not a man? 35 And the angel answered and said

resenting a spiritual dominion. “The house of Jacob” means
the Israelitish nation, which, in the Messianic times, was to
embrace all who were partakers of the faith of Abraham,
whether they were Jews or Gentiles. (Gal. 3:7.) There was
to be no end to his kingdom; other kingdoms, like the four
spoken of in Dan. 7: 14, should end, but this one would never
cease from being a spiritual kingdom till he should surrender
the redeemed saints to God the Father. (1 Cor. 15: 28; Heb.
2:8,9.) It could not have been true as a promise to David in
a temporal sense, for his kingdom and throne did cease. This
kingdom, over which the promised Messiah should reign, ex-
tended beyond all generations and could not be limited by po-
litical boundaries. Christ will never cease to be King of his
people ; he will ever be adored as the Lamb of God that was
slain to redeem his people from endless death.

34 And Mary said unto the angel,—Mary did not under-
stand ; nothing of the kind had ever occurred, even as nothing
of the kind has ever since occurred; the words of Mary are
not those of unbelief, but the outpouring of a childlike spirit,
seeking for light on a subjct so manifestly dark and mysteri-
ous. The words of the angel replied that the conception
should take place immediately, and as she was yet unmarried,
she saw not how the promise could be fulfilled. Zacharias
was punished for his doubtful attitude toward the message of
Gabriel ; his was that unbelief ; Mary’s one of inquiry, directed
in a childlike spirit which is not to be blamed.

35 And the angel answered—The miraculous conception of
this child Jesus is here assigned as the reason for his being
called the Son of God; viewed on the side of his human nature
and relations, this cannot be misunderstood. As Christ was
the Son of the Father and begotten of him (John 1: 14), this
must be understood as the divine influence or energy exerted
through the agency of the Holy Spirit. The Holy Spirit did
not create the world, but only moved upon the chaotic mass,
bringing order out of confusion, so Christ was not begotten of
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unto her, The Holy Spirit shall come upon thee, and the power of the Most
High shall overshadow thee: wherefore also "the holy thing which is begot-
ten ®shall be called the Son of God. 36 And behold, Elisabeth thy kinswoman,
she also hath conceived a son in her old age; and this is the sixth month

70r, that which is to be born shall be called holy, the Son of God
fSome ancient authorities insert of thee

the Holy Spirit, although the energy and influence of the
Spirit was instrumentally employed in the conception of
Mary. This is further emphasized by the statement that “the
Holy Spirit shall come upon thee, and the power of the Most
High shall overshadow thee.” The figure used here is bor-
rowed from a cloud; as the shadow of a cloud rests upon and
circumfuses the top of a hill or mountain, so the divine influ-
ence was to be exerted and rest upon Mary for the production
of the intended effect. This figure or imagery implies nothing
gross or material, but simply the operation of the divine en-
ergy in the conception of Christ.

wherefore also the holy thing which is begotten—It is em-
phatically declared here that Jesus was called the “Son of
God” because in his human nature he was begotten of God,
and sustained a relation to God such as no one else has ever
borne. “The holy thing,” the neuter gender is here used in
accordance with general usage, which withholds the idea of
sex from an infant, until it is indicated by name or otherwise.
It simply means in the original Greek “thy holy offspring.”
Christ is the Son of God only in his relation to the redemption
of man; he is his “Son” only in that he was born of a woman.
He existed with God in eternity and was not the “Son of God”
before he came in the flesh; he was “in the beginning” a mem-
ber of the “Godhead”; but since he came in the flesh, suffered,
died, and was raised from the dead, he is spoken of as “the
Son” of God. His divinity and deity are from eternity.

36-38 And behold, Elisabeth thy kinswoman,—The angel
continued his conversation with Mary and informed her of the
condition of Elisabeth. We do not know how closely Mary
and Elisabeth were related; she is represented here as “thy
kinswoman,” which does not express the degree of blood rela-
tion. Many think that the relation was on the mother’s side,
as Elisabeth was of the tribe of Levi (verse 5), and Mary was
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with her that *was called barren. 37 For no word from God shall be void of
power. 38 And Mary said, Behold, the "handmaid of the Lord; be it unto
me according to thy word. And the angel departed from her.

o0r, is
10Gr. bondmaid

of the tribe of Judah; the genealogy was always reckoned on
the paternal side. The angel informed Mary that Elisabeth
had “conceived a son in her old age,” and that “this is the
sixth month with her that was called barren.” Elisabeth’s
home was in the mountains of Judea, probably at Hebron, and
Mary’s home was at Nazareth in Galilee, far north from Elisa-
beth. The mode of communication was not as easy as it is
now, and although it had been six months since Elisabeth con-
ceived, Mary, though a kinswoman of Elisabeth, had not
learned of it. In this way the mother of the forerunner of
Christ and the mother of Christ are brought together by the
same angel.

For no word from God shall be void—This is the great and
crowning reason why Mary was to be assured of the accom-
plishment of all the things which had been spoken by the
angel ; although it was apparently so contrary to the natural
course of events, yet Mary was to believe that nothing was
impossible with God. This should strengthen her faith and
prepare her for the great event; with God nothing shall ever
be, nothing can ever be impossible. It is the glory of God
that, when he wills, he does things impossible to human agen-
cies. Mary’s soul bowed in sweet confidence and submission
to this divinely revealed purpose; she said “be it unto me ac-
cording to thy word.”

3. THE VISIT OF MARY TO ELISABETH
1: 39-56

39 And Mary arose in these days and went into the hill country with

39, 40 And Mary arose in these days and went—It seems
that Mary did not delay; since the angel had informed her
with respect to Elisabeth, she “arose” and went “with haste”;
we do not know the significance of “these days” as to the defi-
nite time. Some think that Joseph had been informed of
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haste, into a city of Judah; 40 and entered into the house of Zacharias and
saluted Elisabeth. 41 And it came to pass when Elisabeth heard the saluta-

Mary’s condition before her visit to Elisabeth, which might
have happened in three or four weeks from the time of her
pregnancy ; since a betrothed virgin could not travel, whereas,
after Joseph had taken her home (Matt. 1: 24), she could with
propriety visit her kinswoman as here related. Others think
that Joseph did not discover Mary’s condition until the fourth
or fifth month of her pregnancy, and therefore her visit to Elis-
abeth was before Joseph discovered her condition. It seems
that it was the sixth month after Elisabeth’s conception that
the annunciation took place, and as Mary stayed with Elisa-
beth about three months (verse 56), after which time, as is ev-
ident from verse 57, John was born, Mary must have left Naz-
areth almost immediately after the visit of the angel, and no
space is therefore found for the three or four weeks, which
some think intervened before she left Nazareth for the hill
country.That she left very soon after the annunciation is evi-
dent also from the haste with which she prosecuted her jour-
ney. When she arrived in the hill country of Judea she en-
tered “into the house of Zacharias and saluted Elisabeth.”
There were various forms of salutations among the ancient
Hebrews, such as “be thou blessed of Jehovah,” “the blessings
of Jehovah be upon thee,” “may God be with thee,” “may
peace be yours.” (Judges 19:20; Ruth 2:4; 1 Sam. 25: 26; 2
Sam. 20:9.) We do not know which salutation Mary used.

41-45 And it came to pass, when Elisabeth heard—When
Elisabeth heard the salutation spoken by Mary, “the babe
leaped in her womb”; such a movement often accompanies
sudden excitement, yet the reference to it by Luke, and the
words of Elisabeth, show that it was to be attributed to a se-
cret and powerful spiritual influence. The verb in the Greek is
used to denote the leaping and frisking for joy of young ani-
mals, and denotes here something more than the natural
movements of the unborn child; this gives weight to the
words she uttered in reply to Mary’s salutation. “Elisabeth
was filled with the Holy Spirit,” which shows that her words
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tion of Mary, the babe leaped in her womb; and Elisabeth was filled with
the Holy Spirit; 42 and she lifted up her voice with a loud cry, and said,
Blessed art thou among women, and blessed is the fruit of thy womb. 43
And whence is this to me, that the mother of my Lord should come unto

were inspired, and gives the cause of the sudden motion men-
tioned; as a pious and just woman, she expressed her joy at
the great favor which was done to her youthful kinswoman,
and prophesied concerning her. So far as the record shows
Mary had only saluted her and had as yet told her nothing;
hence Elisabeth learned of Mary’s condition by inspiration.

and she lifted up her voice with a loud cry,—Here follows
the inspired utterances of Elisabeth. “Lifted up her voice
with a loud cry” shows that she was excited to great transport
of mind by the Holy Spirit with which she was filled. She
began her utterance by saying, “Blessed art thou among
women’’; this was not an ordinary salutation, but one in the
very words employed by the angel Gabriel (verse 28), of
whose appearance to Mary Elisabeth was probably yet igno-
rant; it was a salutation prompted by the Holy Spirit and was
calculated to encourage Mary in her condition. Furthermore
she said: “Blessed is the fruit of thy womb.” Here again Elis-
abeth must have been enlightened by the influence of the
Holy Spirit, for she had no knowledge as yet of Mary’s con-
ception; by the Holy Spirit Elisabeth blessed Mary and her
unborn child. Some think that this implies nothing but the
superiority of the age of Elisabeth over Mary; however, it
must imply much else. It was natural for the age of Elisabeth
to bless her young friend.

And whence is this to me,—Here Elisabeth uses the lan-
guage of humility; she expressed her wonder that she had
been considered worthy of such a visit from Mary; she in-
quired : “Whence is this to me, that the mother of my Lord
should come unto me?” This seems to be the first one to
speak of Jesus as “my Lord”; later it became a common title
among the disciples of Jesus. Such utterances made of an un-
born child can be attributed only to the inspiration of the
Holy Spirit, and were the words spoken by Elisabeth who was
filled with the Spirit. Elisabeth reveals to Mary that, “when



36 COMMENTARY ON [1: 43-46.

me? 44 For behold, when the voice of thy salutation came into mine ears,
the babe leaped in my womb for joy. 45 And blessed is she that “believed:
for there shall be a fulfilment of the things which have been spoken to her
from the Lord. 46 And Mary said,

My soul doth magnify the Lord.

1Qr, believed that there shall be

the voice of thy salutation came into mine ears, the babe
leaped in my womb for joy.” This explains why Elisabeth
knew that Mary was to be the mother of the long-expected
Messiah. While this knowledge of Elisabeth was the result of
divine revelation she, under the influence of the Spirit, refers
to it as the effect that Mary’s salutation had upon her unborn
child.

And blessed is she that believed ;—Elisabeth, by inspiration,
recognized that Mary had from the first believed, and was un-
like Zacharias, who at that time was still smitten with dumb-
ness. Her language passes from the second to the third per-
son, and must be looked upon in the light of a prayer or invo-
cation of blessings upon Mary. Still speaking by the Holy
Spirit, Elisabeth declares that “there shall be a fulfillment of
the things which have been spoken to her from the Lord.”
There is no evidence that Mary had as yet revealed to Elisa-
beth anything, and Elisabeth was still under the influence of
the Holy Spirit when she uttered these unusual words; the ex-
pression, although in form indefinite, is designed to apply di-
rectly to Mary. Elisabeth recognizes that what the angel had
spoken to Mary was “from the Lord.”

46-56 And Mary said, My soul doth magnify the Lord,—
Mary is now filled with the Holy Spirit and breaks forth into
expressions of joy and thankfulness; she may not have under-
stood the full import of her words, yet they are very signifi-
cant. These verses comprise most of the recorded words of
Mary ; we have but few recorded words of the mother of Jesus
—more of them here than anywhere else. They remind one of
the ancient song of Hannah under similar circumstances. (1
Sam. 2: 1-10.) They breathe the most delightful recognition
of God’s great mercy, his condescension to their humble es-
tate, his often manifested law of moral administration to exalt
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47 And my spirit hath rejoiced in God my Saviour.
48 For he hath looked upon the low estate of his **handmaid:
For behold, from henceforth all generations shall call me blessed.
49 For he that is mighty hath done to me great things;
And holy is his name.
50 And his mercy is unto generations and generations
On them that fear him.
51 He hath showed strength with his arm;
He hath scattered the proud 'in the imagination of their heart.
52 He hath put down princes from their thrones,
And hath exalted them of low degree.
53 The hungry he hath filled with good things ;
And the rich he hath sent empty away.
54 He hath given help to Israel his servant,
That he might remember mercy
55 (As he spake unto our fathers)
Toward Abraham and his seed for ever.
56 And Mary abode with her about three months, and returned unto her
house.

10r, by

the lowly and to abase the proud. Here is a celebration of his.
glorious fulfillment of a long extant promise to Israel of the
Messiah. This speech of Mary’s is put in the structure of He-
brew poetry.

my spirit hath rejoiced in God—Mary rejoiced in the fact
that she was elevated from a state of earthly obscurity, but
her deepest joy was in the fact that she was to bring the
promised Messiah into the world. Verses 48 and 49 show the
ground of Mary’s praise; God had looked upon her favorably
and had made her the mother of our Lord; she regarded the
blessings of the Messiah’s advent as reaching to the end of
time; she gave utterance to great spiritual truths respecting
the true glory of the Messiah’s reign. She passes to a general
song of praise; rising above personal blessings and losing
sight of them in the divine glory and goodness of God which
are revealed to her at this time.

He hath given help to Israel his servant,—In this song of
praise Mary is enabled by the Holy Spirit to look back and
see all the good things that Jehovah had done for Israel; she
was permitted to view the future and the blessings which
should come to the world through this Messiah. The lan-
guage of praise and grateful remembrance of the divine help
in behalf of the poor and humble now assumes a more com-
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prehensive and general form. Jehovah had extended mercy as
he had spoken unto “our fathers” and “toward Abraham and
his seed for ever.” God’s covenant of mercy was not only
made with the patriarchs, but declared to them in words of
the strongest import, and confirmed with an oath. All the
promises that God had made to Israel were now focusing on
the babe that she would bring into the world.

4. BIRTH AND CIRCUMCISION OF JOHN
1:57-80

57 Now Elisabeth’s time was fulfilled that she should be delivered; and
she brought forth a son. 58 And her neighbors and her kinsfolk heard that

57 Now Elisabeth’s time was fulfilled—Luke now dismissed
the history concerning Mary until her journey with Joseph to
Bethlehem. (Luke 2: 1.) Mary left Elisabeth, it seems, just
before the birth of John; she may have done so, wishing to
avoid the excitement of the occasion, and the observation of
such an assemblage. The birth of John the Baptist was soon
after Mary’s departure, probably in the spring. According to
the promise of Gabriel, at the proper time, a son was born to
Zacharias and Elisabeth; as the prediction of the angel was
fulfilled in this particular, so we may expect every prophecy
concerning John to be fulfilled.

58, 59 And her neighbors and her kinsfolk heard—When the
kinspeople heard that Elisabeth had brought forth a son, they
were ready to congratulate her on being blessed even in her
old age; very likely they were more enthusiastic since hope
had been lost in her becoming a mother. “They rejoiced with
her”; it was a happy occasion for Elisabeth and her neighbors
and kinspeople with her; thus early began to be fulfilled the
prediction of the angel as recorded in verse 14. There was a
similar rejoicing at the birth of Obed. (Ruth 4: 14-17.)
“And it came to pass on the eighth day, that they came to cir-
cumcise the child.” According to the patriarchal custom and
the Mosaic law the male child was to be circumcised on the
eighth day. (Gen. 17: 12; Lev. 12: 3.) If the eighth day
came on the Sabbath, the rite was not postponed. (John 7:
22, 23.) According to the Jewish traditional law, ten persons



1: 58-60.] LUKE 39

the Lord had magnified his mercy towards her; and they rejoiced with her.
59 And it came to pass on the eighth day, that they came to circumcise the
child; and they would have called him Zacharias, after the name of his
father. 60 And his mother answered and said, Not so; but he shall be called

were required to be present as witnesses to the circumcision;
hence the presence of relatives and friends. Circumcision was
enjoined upon Abraham as a token or covenant sign, and was
to be performed upon all his male descendants and upon every
male that was admitted within the folds of the Jewish nation.
(Gen. 17: 9-14.) It was an essential condition of Jewish na-
tionality ; Paul speaks of it also as “the sign of circumcision, a
seal of the righteousness of the faith which he had while he
was in uncircumcision: that he might be the father of all them
that believe.” (Rom. 4: 11.) Circumcision was the attesta-
tion of Abraham’s justification by faith; it became a type of
the cleansing of the heart, as Paul says “circumcision is that
of the heart, in the spirit not in the letter.” (Rom. 2: 29.)
“For we are the circumcision, who worship by the Spirit of

God, and glory in Christ Jesus, and have no confidence in the
flesh.” (Phil. 3:3.)

60, 61 And his mother answered and said, Not so;—Evi-
dently Zacharias had in some way communicated to Elisabeth
that his name, according to the instruction of the angel (verse
13), should be “John”; or Elisabeth had received instruction
by inspiration as to the name of her son. When the friends
persisted at his circumcision in calling him “Zacharias,” Elisa-
beth positively refused to sanction the name Zacharias and de-
clared that he should be called John. The custom of naming
children after some connection of the family was urged as a
ballad of objection against the name John; it was fitting that
the harbinger of the new dispensation should have a name not
found among his natural connections, as “Jesus” is not found
among our Lord’s ancestors. It was a common usage then, as
in all ages, to name at least one son for the father; this law of
usage the neighbors and relatives insisted should be followed;
but the Lord had overruled it and had named him John before
his birth. “John” means “Jehovah’s gift,” and was a very ap-
propriate name for this child, as he was a gift from Jehovah.
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John. 61 And they said unto her, There is none of thy kindred that is called
by this name. 62 And they made signs to his father, what he would have
him called. 63 And he asked for a writing tablet, and wrote, saying, His
name is John. And they marvelled all. 64 And his mouth was opened im-
mediately, and his tongue loosed, and he spake, blessing God. 65 And fear

62-64 And they made signs to his father,—The neighbors
and friends were surprised at Elisabeth’s positive refusal to let
him be called Zacharias; she had spoken with such emphasis
that they thought it useless to argue with her any longer, so
they “made signs to his father” and asked what his wish was;,
the fact that they ‘“made signs” with the head or hands or
both shows that Zacharias was deaf as well as dumb. They
assumed that the father had a wish in the case, and that his
wish would settle the matter. In fact, the original Greek im-
plies that the question was so put as to demand a definite
reply ; more literally “they made signs as to what he is”; that
1s, what is his name.

And he asked for a writing tablet,—Zacharias made signs
and asked for “a writing tablet” that he might give answer;
he probably asked for that which he had used for nine months
as a means of communicating with his wife and others. The
instrument of writing then was probably a light board covered
with wax and a sharp iron instrument for a pen; the iron was
broad and smooth at one end for smoothing the wax and
sharp at the other for writing. Zacharias wrote a simple
statement—"his name is John.” This means that the child
had already been named and that they had nothing to do with
it. The neighbors and friends all “marvelled.”

And his mouth was opened immediately,—Zacharias had
been smitten with dumbness from the time the angel Gabriel
announced to him that he should have a son; Zacharias had
asked for a sign in his unbelief that the angel had truly in-
formed him, and the sign of his dumbness was given.
Zacharias had faithfully followed the instruction of the angel
and had given his son the name “John,” and at that eventful
moment the tongue of Zacharias was loosed, and his soul was
filled with praise and his glad tongue gave it suitable expres-
sion. The naming of the child was an evidence of Zacharias’
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came on all that dwelt round about them: and all these sayings were noised
abroad throughout all the hill country of Judza. 66 And all that heard

them laid them up in their heart, saying, What then shall this child be? For
the hand of the Lord was with him.

restored faith; in apprehending the full meaning of the name
John, “one whom God has graciously given,” he accepted in
full confidence all that had been foretold. The first use of his
recovered speech was not in complaint, nor in conversation
with his wife or friends, but in praising or blessing God. He
blessed God, not merely for himself, but for the child, and for
what God was about to do for his people by the Messiah and
his forerunner.

65, 66 And fear came on all that dwelt—“Fear’’ means reli-
gious awe on account of the evident display of divine power;
fear has always been the first effect produced on man by the
consciousness that heavenly beings are entering into nearer
and unusual intercourse with man. All in the immediate
neighborhood of the city of John’s birth, probably Hebron,
were greatly impressed by the scenes which had transpired.
“All these sayings were noised abroad throughout all the hill
country of Judaea”; these things were talked of everywhere
and told abroad; this means the circumstances regarding
John’s birth became the great topic of conversation in all the
hill country of Judea, but it seems that they did not reach Je-
rusalem. The people knew of Zacharias’ affliction of dumb-
ness; they had heard rumors of the events connected with the
birth of John; now Zacharias gives his son an unusual name,
which was given by the angel, and now for the first time in
nearly a year he breaks his long silence. The people would
remember these when John began preaching the gospel of the
kingdom.

And all that heard them laid them up in their heart,—By
this we are to understand that there were certain manifesta-
tions of divine favor toward the child; events which would be
noticed by observers living in Hebron, but which Luke did
not see fit to record. Many absurd legends were propagated
in the early ages of the church concerning the period which
intervenes between the births of John and Jesus and their
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67 And his father Zacharias was filled with the Holy Spirit, and prophe-
sied saying,
68 Blessed be the Lord, the God of Israel;
For he hath visited and wrought redemption for his people,
69 And hath raised up a horn of salvation for us
In the house of his servant David

public ministry, but we may be safe in rejecting them; if the
inspired writers had seen fit, they could have given them to
us. They observed that the hand of the Lord was with
him ; the guidance, protection, and blessings of God, including
the gracious influences of the Holy Spirit, were with John.
Luke here gives a glimpse of John’s early history, intimating
both the continued fulfillment of the angel’s words and also
the realization of the expectations awakened among the peo-
ple at his birth.

67-75 And his father Zacharias was filled with the Holy
Spirit,—The spirit of prophecy had ceased with Malachi, but
now, after about four hundred years, it is given again.
Zacharias was filled with the Holy Spirit, and in a strain of
sacred rapture he “prophesied.” A prophet was one who was
used by God as a means of communicating his will, even
though he may not predict any future events. (Gen. 20: 7;
John 4:19.) A prophet was God’s mouthpiece to the people.
Zacharias spoke as the prophets did of old. (2 Pet. 1: 21.)
God generally chose holy men as prophets, yet sometimes he
has inspired even wicked men. (Num. 23:5;24:11.)

Blessed be the Lord, the God of Israel;—The song of Zach-
arias 1s a hymn of thanksgiving and a prediction of John’s
relation to Christ; it is Messianic in its character; Christ is its
theme, and it is John’s glory to be forerunner of Christ. Its
structure is in the form of Hebrew poetry, and abounds in He-
brew idioms. Zacharias probably committed it to writing,
and copies of it were very likely preserved, and Luke had a
copy of it. The song consists of two parts: (1) Blessing God
for the true spiritual salvation in fulfillment of his promises.
(Verses 68-75.) (2) Presenting John as the prophet and herald
of the Messiah, the one who was to prepare the way for the
Christ. (Verses 76-79.) “Blessed be the Lord, the God of Is-
rael.” It seems natural for Zacharias to praise Jehovah; his
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70 (/}3 )he spake by the mouth of his holy prophets that have been from
old).
71 Salvation from our enemies, and from the hand of all that hate us;
72 To show mercy towards our fathers,
And to remember his holy covenant ;
73 The oath which he sware unto Abraham our father,

restored speech is used first in blessing God under the inspira-
tion and guidance of the Holy Spirit. To bless God is not
only to acknowledge and proclaim his infinite and eternal
blessedness, but to render to him ascriptions of praise and
thanksgiving.

(As he spake by the mouth of his holy prophets—This
verse is parenthetical; Mary had ended her song (verse 55)
with a parenthetical statement, and Zacharias begins his with
such an expression; he alludes to the burden of ancient proph-
ecy; it seems that Zacharias begins where Mary left off,
God spoke through his holy prophets. “For no prophecy ever
came by the will of man: but men spake from God, being
moved by the Holy Spirit.” (2 Pet. 1: 21.) The burden of
prophecy had been the future Messiah. “For the testimony of
Jesus is the spirit of prophecy.” (Rev. 19: 10.) Zacharias
refers in general to the ancient prophets and most naturally to
all who uttered predictions regarding the Christ. The first
promise of a Redeemer was made by Jehovah himself in the
garden of Eden. (Gen. 3:15.) This was the fountainhead of
the stream of prophecy, which flowed down the ages in an
ever widening and deepening channel until it ended in the
great Redeemer.

Salvation from our enemies,—The salvation here is explana-
tory of and the result of the “horn of salvation for us,” re-
ferred to in verse 69: the thought in verse 69 is now taken up
after the parenthesis. This was a spiritual deliverance from
spiritual enemies, since serving God “in holiness and righ-
teousness before him all our days” (verse 75) was to be the
result of this salvation. Zacharias may have connected this
with the deliverance from the political oppression of Herod
and the Romans, expecting national exaltation with the high-
est religious prosperity like that in the days of David and Sol-
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74 To grant unto us that we being delivered out of the hand of our ene-
mies
Should serve him without fear, .
75 In holiness and righteousness before him all our days. .
76 Yea and thou, child, shalt be called the prophet of the Most High:
For thou shalt go before the face of the Lord to make ready his ways ;

omon ; however it seems that he must, under the influence of
the Holy Spirit, have been chiefly speaking of a salvation
from the bondage of individual and national sins.

To grant unto us that we being delivered—The covenant
that Jehovah made was a “holy covenant”; it was a “holy cov-
enant” because it originated in holiness and was productive of
holiness in the saved from all injustice and unrighteousness
and from every imperfection. (Rom. 3: 26.) God remem-
bered his oath for the purpose of performing or granting its
fulfillment; hence he exercised mercy in remembering his holy
covenant and performing his oath to grant deliverance to his
people. It was of the greatest importance in the mind of Zach-
arias that they should serve God “without fear,” and hence
he makes it prominent.

76-80 Yea and thou, child, shalt be called the prophet—At
this point the song of Zacharias begins its second part. After
giving vent to his gratitude for the coming and blessing of the
Messiah, Zacharias now first mentions his son, whom he ad-
dressed in language of great beauty, yet he speaks of him only
as the prophet and forerunner of him whose glorious mission
and salvation he was now celebrating. John was called here
“the prophet of the Most High”; he was the messenger of
God spoken of by Malachi. John was a prophet not only as a
preacher of truth, but also as the foreteller of Christ’s coming
and of the vengeance that should befall the Jewish nation for
its impenitence and unbelief. The preeminence of Jesus is
here designated by the “Most High.” John’s mission is also
outlined here when Zacharias said that he should “go before
the face of the Lord to make ready his ways.” John is likened
to one going before an oriental monarch and preparing the
way for him. Christ is first, John secondary; Zacharias so rec-
ognizes this relation between John and Jesus. There seems
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77 To give knowledge of salvation unto his people
In the remission of their sins,
78 Because of the *tender mercy of our God,
*Whereby the dayspring from on high *shall visit us,

20r, heart of mercy
30r, Wherein .
+Many ancient authorities read hath visited us

to be a clear reference here to the prophecies in Isa. 40: 3 and
Mal. 3: 1. The divine nature of Jesus as the Messiah is
brought to view here by the application of the name “Lord”
to him. John was to prepare the way for Jesus by pointing
out the sins of the people and leading them to repentance.

To give knowledge of salvation—This expresses the object
of John’s going before Jesus to prepare his way; John
awakened in the people a conception of their need of a spiri-
tual emancipation and of the necessity of repentance and ref-
ormation of life, and pointed to Jesus as the Lamb of God
that taketh away the sin of the world. John thus taught and
heralded the salvation which Christ was to bring, and put the
people in preparation for it. This knowledge should lead
them unto “the remission of their sins.” John was to give a
knowledge of a salvation consisting in the forgiveness of sins.
Before Christ came there was not a clear understanding of
the method by which God could grant the full forgiveness of
sins, and hence the knowledge of this was the great need
of the Jews and of the world.

Because of the tender mercy of our God,—The knowledge
of the remission of sins, as well as the salvation from sin, is
through the tender mercies of God. It is also through the
tender mercy of God that Christ, man’s Redeemer, should
come. ‘“Whereby the dayspring from on high shall visit us.”
Literally, “dayspring” means ‘“the rising” of the sun, or “the
dawn of a heavenly day.” We have here a reference to pro-
phetic terms: “But unto you that fear my name shall the sun
of righteousness arise with healing in its wings; and ye shall
go forth, and gambol as calves of the stall.” (Mal. 4: 2.)
This seems to compare the coming of the Christ and the dawn
of a better day to the heavenly bodies, which do not come
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79 To shine upon them that sit in darkness and the shadow of death;
To guide our feet into the way of peace.
80 And the child grew, and waxed strong in spirit, and was in the deserts
till the day of his showing unto Israel.

from beneath the horizon, but as it were from the very zenith.
With prophetic vision Zacharias saw the dawn already begin-
ning and the Messiah coming.

To shine upon them—The purpose of the coming of Christ
is here given; he was to give light to the people and to illumi-
nate all who sat “in darkness and the shadow of death.” The
dark, terrible, and dismal condition in which the people had
been wrought by sin was to be removed by dispelling the
darkness of spiritual death, and giving light through the
Christ. This was to be done by his guiding “our feet into the
way of peace.” They were to be led by Christ into that
course of life which is attended with peace of conscience and
led to eternal peace. The gospel of Christ shows us the only
way to peace with God. The coming of Christ is like the
day-dawn that comes to the weary and benighted traveler in
the darkness of the most dismal night, and enables him to
pursue his journey in paths of peace and safety. The hymn of
Zacharias closes grandly with the boundless prospect in the
future for eternal and supernal happiness.

And the child grew,—Luke now gives us a glimpse of
John’s private life, his development of both body and mind,
his preparation for his peculiar work ; the conclusion is similar
to that in Luke 2: 40, 52. Some think that this marks the end
of one of those documents which Luke used under the direc-
tion of the Spirit. (Verse 3.) “The child grew” in a physi-
cal, mental, and spiritual sense; he was gradually fitted for the
great work of preaching repentance to a wicked nation. He
remained “in the deserts till the day of his showing unto Is-
rael.” “Deserts” here means sparsely-inhabited districts of
southern Palestine; the word “desert” or “wilderness” means
in the New Testament merely an unenclosed, untilled, and
thinly-inhabited district; it was applied to the mountainous
regions, to districts fitted only for pasture, and to country re-
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mote from towns. John remained in “the deserts” until the
time of his public manifestation, or his entrance into his public
ministry, which was about thirty years of age. Some think
that his parents died when he was young; he was not taught
in the Jewish schools; he did not appear in the service of the
temple at an age when he could have done so. (Num. 8: 24; 1

Chron. 23: 27.)

5. THE BIRTH OF JESUS
2:1-20

1 Now it came to pass in those days, there went out a decree from Caesar
Augustus, that all °the world should be enrolled. 2 This was the first enrol-

8Gr. the inhabited earth

1. Now it came to pass in those days,—The first chapter
closed with a brief reference to the growth, development, and
private life of John; Luke now returns to a period of time a
little after John’s birth, and relates the birth of Jesus at Beth-
lehem with its attendant circumstances. Matthew’s account
(1: 18-24) of the angelic appearance to Joseph in a dream
seems to come in between this and the preceding chapter. It
is the purpose of Luke here to show how Jesus came to be
born at Bethlehem, though Mary lived at Nazareth. “In
those days” refers to the events recorded in chaper 1; this is
his way of approaching the account of the birth of Jesus.
“There went out a decree from Caesar Augustus”; this Caesar
was the first Roman emperor; he was born 63 B.C. and died
A.D. 14, at the age of seventy-six, after a long and prosperous
reign of forty-four years; he was a nephew of the famous Ju-
lius Caesar. His title “Augustus,” which means ‘“the vener-
able,” “the majestic,” was conferred upon him by the Roman
senate, and was applied to his successors. (Acts 25: 21, 25.)
The title “Caesar” was assumed by him, and also applied to
Roman emperors after him; in the New Testament we find it
applied to Tiberius (Luke 3: 1), to Claudius (Acts 17:7), and
to Nero (Acts 25: 8; 26: 32).

that all the world should be enrolled.—*“All the world” here
means all the provinces of the Roman Empire which at that
time embraced nearly all the civilized and known world, and
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ment made when Quirinius was governor of Syria. 3 And all went to enrol

which was very commonly spoken of as “all the world.” The
phrase seems to have been used sometimes in a restricted
sense ; it was originally used by the Greeks to denote the land
inhabited by themselves in contrast with barbarian countries;
afterward, when the Greeks became subject to the Romans, it
was applied to the entire Roman world, and still later it was
made to include “the whole inhabited world.” In the New
Testament this is the more common usage, though, in some
cases, this is conceived in the mold of the Roman Empire.
(Acts 11:28; 19:27.) Jesus used it in giving the commission
when he said that the gospel should be preached “in all the
world” (Matt. 24: 14) ; and Paul in the prediction of a general
judgment (Acts 17: 31); and one time it is used to denote
“the world to come” (Heb. 2:5). “Enrolled” means properly
to register or enter in a list; commentators are not agreed as
to whether it refers to an enrollment for taxation, or for ascer-
taining the population, as the word may be used in either
sense.

2 This was the first enrolment made—From this it may be
inferred that there was another census under Quirinius, which
was indeed the case, about ten years later. The full name of
this Roman official was Publius Sulpitius Quirinius; he died
at Rome A.D. 21. “Syria” was then a Roman province, whose
boundaries are somewhat uncertain; its general boundaries
were the Euphrates on the east, the Mediterranean on the
west, Palestine on the south, and Cilicia and Mount Amanun
on the north. After the banishment of Archaelaus, A.D. 6,
Judea was added to the province of Syria by request of the
governor of Judea. According to Josephus (Antiq., 17: 13, 15;
18: 1, 1) Quirinius became governor of Syria A.D. 6, when
he took a census in Judea, which excited the opposition related
by Luke in Acts 5: 37. It appears that Luke here refers to a
census about ten years later, which was commenced during
the last days of Herod the Great, before Palestine became a
Roman province. Some think that Quirinius was twice gover-
nor, and that this enrollment came during his first term in
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themselves, every one to his own city. 4 And Joseph also went up from
Galilee, out of the city of Nazareth, into Judaea, to the city of David, which
is called Bethlehem, because he was of the house and family of David; 5 to

office. There seems to be some confusion as to when this
census was made; profane historians are not agreed. When
such is the case, believers in the Bible take the record as
found in the inspired book, and leave all conflicts and difficul-
ties in profane records to be worked out by those who be-
lieve those records.

3-5 And all went to enrol—All the people of Palestine, and
especially those of the Jews, had to go the city of their ances-
tors; the census was taken, in part at least, after the Jewish
method ; each Jew went to the headquarters of his family to
be enrolled, where the ancestral records were kept; hence “Jo-
seph also went up from Galilee, out of the city of Nazareth,
into Judaea, to the city of David, which is called Bethlehem.”
Joseph was of the family of David, and Bethlehem was Da-
vid’s ancestral home. Luke’s reason for mentioning this census
appears to have been to show how it was that Jesus was born
in Bethlehem ; Caesar, prompted by God’s purpose, directed
the census. Each had to go “to his own city”; this was a prac-
tice that the Jews had followed for some time. Joseph “went
up”; this is the usual expression in speaking of going from
Galilee to the more elevated region of Jerusalem and Judea;
with this physical elevation may be associated the idea of
greater political, social, and spiritual privileges and standing.

“Bethlehem” signifies “house of bread”; it was fitting that
the name where “the Bread of Life” was born should be called
Bethlehem, or “house of bread.” It was a small town about
six miles south of Jerusalem, and about seventy-six miles
south of Nazareth. The earliest mention that we have of it is
in Gen. 35: 16-20, when Jacob was bereaved of his beloved
Rachel. It is called “the city of David” because it was his
birthplace and the seat of his ancestral home. (1 Sam. 16: 1.)
Bethlehem was the scene of the touching story of Naomi,
Ruth, and Boaz; it lay to the east of the main road from Jeru-
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enrol himself with Mary, who betrothed to him, being great with child. 6
And it came to pass, while they were there, the days were fulfilled that she
should be delivered. 7 And she brought forth her firstborn son; and she

salem to Hebron, and was situated on a high hill. It was an-
ciently located in the tribe of Judah (Judges 17: 9; 19:1; 1
Sam. 17: 12), and its earliest name was Ephrath or Ephratah.

to enrol himself with Mary,—This may mean either that Jo-
seph went up to be registered, accompanied by Mary, or that
Mary went up to be registered as well as Joseph. The Greek
can be rendered “went up with Mary,” denoting merely the
fact of her accompanying him; or “to enrol himself with
Mary,” implying that both their names must be registered. It
seems that Mary would not have made the trip in her condi-
tion, had she not been required to go, unless she knew the
prophecy that the Messiah should be born in Bethlehem, and
knew that her time for delivery was near at hand and that she
should be in Bethlehem at the birth of her son. We have no
way of knowing whether Mary went up to Bethlehem just in
order to fulfill the prophecy; the natural and easy way of
looking at it is that she was required by the “decree” to go to
Bethlehem and register.

6, 7 And it came to pass, while they were there,—Joseph
and Mary came the long distance from Nazareth to Bethle-
hem and were waiting either for the proper officer to register
them or till their own turn came to be registered. We do not
know how long they had to wait, but evidently not very long,
as they were occupying a temporary lodging place. While
they were waiting “the days were fulfilled that she should be
delivered.” The child was born and Mary “brought forth her
firstborn son.” The question whether Mary had other chil-
dren 1s in itself a matter of little concern, except as the Catho-
lics have argued and decreed her perpetual virginity. That
she afterwards had other children seems to be highly proba-
ble. (Matt. 13: 55; Mark 6: 3; Luke 8: 20.) These references
seem clear enough that Mary had other children, and hence

Luke refers to Jesus as “her firstborn son”; the Greek literally
reads “her son, the firstborn.”
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wrapped him in swaddling clothes, and laid him in a manger, because there
was no room for them in the inn.

8 And there were shepherds in the same country abiding in the field, and

she wrapped him in swaddling clothes,—In this verse and in
verse 12 of this chapter only do we find the word ‘“swad-
dling”; it is often found in medical writing. “Swaddling
clothes” were bands of cloth which were wrapped around in-
fants at their birth; the language indicates that Mary did this
herself. After wrapping the babe with these bands she “laid
him in a manger, because there was no room for them in the
inn.” Luke is the only writer that mentions his being placed
in a manger. The “manger” was a hollow place for food, a
feeding trough in a stable. (Isa. 1: 3.) It was sometimes
spoken of as a “crib.” The reason given for laying him in a
manger i1s ‘“‘because there was no room for him in the inn.”
“The inn” as used here implies that there was but one in the
small city of Bethlehem ; it was very much unlike our modern
hotel. It was probably but little more than a large enclosure
where the traveler might sleep, stable his beasts, and deposit
his goods, furnishing his own bed and food. Such inns were
common in the East. Sometimes there were separate stables
for cattle in the rear under a shed running all along behind
the walls; some supposed that it was in one of these rear sta-
bles that Joseph and Mary were compelled to lodge on that
eventful night. It was perfectly natural after finding no
lodging place within the inn, to have found it in one of the
stables or outhouses.

8, 9 And there were shepherds in the same country—Shep-
herds were common among the Jews; one of their chief occu-
pations was that of herding sheep, goats, and cattle; the busi-
ness was an honorable and humble calling. Biblical literature
is enriched by figures of speech taken from the occupation of
shepherds. The patriarchs, Abraham, Isaac, Jacob, and his
twelve sons were shepherds; David was a shepherd, as were
some of the prophets. The calling and office of shepherds
have been highly honored; Christ styled himself “the good
shepherd” (John 10: 11), and he is called “the great shepherd
of the sheep” (Heb. 13: 20). and the “Lamb of God” (John 1:
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keeping 'watch by night over their flock. 9 And an angel of the Lord stood
by them, and the glory of the Lord shone round about them: and they were

10r, night-watches

29.) The region near Bethlehem was a fertile country and a
fine pasture land. These shepherds were “abiding in the field,
and keeping watch by night over their flock.” They were
“abiding” in the field; that is, they were remaining or living in
the open field, after the custom of shepherds. Some think
that these shepherds were living in the tower “Migdal Eder”
which means “tower of the flock,” or “a watchtower,” which
was not far from Jerusalem it is claimed that this tower was
built for herdsmen in watching and guarding their flocks.
The prophet Micah mentions this tower and Bethlehem with
Messianic expectation. (Mic. 4: 8; 5: 2.) The shepherds do
not appear to have been in this tower at this time. They were
probably on one of the neighboring hills, where shepherds and
flocks frequently remained.

keeping watch by night—L iterally this means that they were
keeping watches of the night over their flocks; that is, they
were taking their turns at the several nights’ watches. The
night was at this time divided into four watches. (Matt. 14:
25.) The Jews first divided the night into three “watches,” a
“watch” being a period of the night spent by soldiers, in keep-
ing awake, to guard against enemies, or to prevent the escape
of prisoners; finally it came to mean any division of the night.
The Roman custom was to divide the night into four
“watches”; these watches began at six, nine, twelve, and three
o’clock.

And an angel of the Lord stood by them,—“An angel” came
to the shepherds and “stood by them”; the angel appeared in
a visible form standing by them; the meaning is that the
angel appeared suddenly and unexpectedly. (Luke 24: 4;
Acts 23: 11.) The surpassing brightness of the angel was
such that “the glory of the Lord shone round about them”;
this usually accompanied the presence of angels. (Ex. 24: 16;
Num. 14: 10; Matt. 17: 5). The shepherds were overshad-
owed and surrounded with the divine effulgence. The effect
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sore afraid. 10 And the angel said unto them, Be not afraid; for behold, I
bring you good tidings of great joy which shall be to all the people: 11 for
there is born to you this day in the city of David a Saviour, who is *Christ

20r, Anointed Lord

upon them was that they “were sore afraid.” Literally this
means that “they feared with a great fear.” There was a
glory attending the angel beyond anything that Zacharias or
Mary had seen; the supernatural and the holy produced an
awe in them that is common to one who sees a representative
of Jehovah. (Ex. 20:19; 33:20; Judges 13: 22; Matt. 17: 6.)

10-14 And the angel said unto them,—The angel knew that
they were “sore afraid,” and assured them that they should
not be disturbed; “be not afraid” were the assuring words of
the angel. They should not be frightened, for the angel was a
messenger, not of bad, but of good tidings; hence there was
no need of cringing fear. “I bring you good tidings of great
joy which shall be to all the people.” The Greek when taken
strictly literal means “I evangelize to you a great joy.” An
angel is the first to announce to the world that the Messiah
had actually come. The good tidings would not only bring
great joy to the shepherds, but to the whole people, and espe-
cially to all Israel who were expecting the Messiah. The
shepherds later made known the good tidings to others; while
the message is limited here, the blessings of it are general.

for there is born to you this day in the city of David a Sav-
iour,—The city of David was Bethlehem, David’s native city
and Christ’s promised birthplace. (Mic. 5: 2; Matt. 2: 5, 6.)
“A Saviour” means one who is to save; he was called Jesus,
which means Savior, “who is Christ the Lord.” Jesus saves
men from the power and penalty of sin; “Christ” is the official
name of Jesus and is the Greek for “anointed,” and corre-
sponds with the Hebrew “Messiah.” It was common for the
Jews to apply this name to the expected deliverer. (Psalm 2:
2; Dan. 9: 24, 25; John 1: 41; 4: 25.) He was the anointed
Prophet, Priest, and King of spiritual Israel, or the kingdom
of God. “Lord” means “ruler or governor”; the Jews thought
the name Jehovah too sacred to pronounce and substituted for



54 COMMENTARY ON [2: 12-14.

the Lord. 12 And this is the sign unto you: Ye shall find a babe wrapped in
swaddling clothes, and lying in a manger. 13 And suddenly there was with
the angel a multitude of the heavenly host praising God, and saying,

14 Glory to God in the highest, _ ]
And on earth ’peace among *men in whom he is well pleased. 15

3Many ancient authorities read peace, good pleasurc among men
$Gr. men of good pleasure

it in their oral reading a term which the Greek translators of
the Old Testament rendered by this word “Lord.” Sarah
called Abraham “lord” (Gen. 18: 12); Joseph is called “lord”
of the country (Gen. 42: 33) and is addressed by his brethren
as “my lord” (Gen. 42: 10). This term is applied to God also.
(Gen. 18:27; Ex. 4: 10.) In the New Testament it is a name
for God. (Matt. 1: 20, 22, 24; 2: 15; Acts 11: 16; 12: 11, 17.)

And this is the sign unto you:—As in the case of Mary
(Luke 1: 36), the sign is promised where none was asked;
God anticipated their necessity ; they were to be witnesses and
proclaimers of the wonderful event; hence they are qualified
by divine guidance in bearing this witness. The sign that was
given them was that they should “find a babe wrapped in
swaddling clothes, and lying in a manger.” There would be
but one babe so poorly provided for in Bethlehem; the angel
did not tell them everything, but left something for faith to
supply. They were to believe the angel, and were to follow
the instruction which they received; they believed, went, and
found. This babe would be found “lying in a manger”; the
fact that it would be wrapped in swaddling clothes was not
the sign, for that was common—all newborn babes were
wrapped in swaddling clothes; but the fact that this babe
would be found in a manger was the sign to the shepherds.
This lowly birth and all of its surroundings were in keeping
with him who was to be the “man of sorrows,” “the friend of
the poor,” and without even a place to lay his head; his lowly
condition was adapted to dispel any fears which these humble
shepherds might have in approaching a newborn king and ex-
cite their sympathy for one so great in nature and yet so hum-
ble in earthly estate.

And suddenly there was with the angel a multitude—Only
one angel appeared to the shepherds and announced to them
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the birth of Jesus; but “suddenly,” just as the angel had fin-
ished speaking, “a multitude of the heavenly host” appeared.
There was a celestial army which came swiftly to impress the
message which the angel had delivered. Some have thought
that the “heavenly host” was present while the angel was talk-
ing to the shepherd, but the context seems to imply otherwise.
A host of angels is represented in the Old Testament as form-
ing the bodyguard of Deity. (Psalm 103: 21; Dan. 7: 10.)
The glory of the Lord (verse 9) was the first token to the
shepherds of the divine presence; next the angelic hosts which
appeared praising God emphasized God’s presence. These an-
gels or “army of angels” were “praising God” by saying
“Glory to God in the highest, and on earth peace among men
in whom he is well pleased.” This praise was a proclamation
of the newborn king and the confirmation of the glorious tid-
ings to the shepherds, and through them to all men. Angels
shouted for joy at creation (Job 38: 7), ministered at the giv-
ing of the law (Deut. 33: 2; Acts 7: 53; Gal. 3: 19) and now,
with more reason than ever, exult at the advent of the Savior.
Their message is confirmed by the proclamation of peace; the
“Prince of Peace” is born, and he brings peace to all who ac-
cept him.

Chronology of the birth of Christ—The exact day and year
of the birth of Jesus cannot be ascertained with certainty. The
“Christian era” should properly begin with the year Jesus was
born; that was the intention of the one who arranged our pres-
ent calendar. By the ‘“Christian era” is meant the system
upon which calendars are constructed, and by which historical
events are now dated in practically all the civilized world.
Dionysius Exiguus, an abbot of Rome, in the year A.D. 532,
arranged the scheme of counting dates from the birth of
Jesus. He calculated that the year of Jesus’ birth was 753
from the founding of Rome. It has long been admitted that
Dionysius made an error of at least four years. Jesus was
born before the death of Herod the Great (Matt. 2: 1, 19),
which took place about the year of Rome 753; this is defi-
nitely fixed by an eclipse of the moon which is mentioned as
occurring a little before the death of Herod; this eclipse, by
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And it came to pass, when the angels went away from them into heaven, the
shepherds said one to another, Let us now go even unto Bethlehem, and see
this °thing that is come to pass, which the Lord hath made known unto us.
16 And they came with haste, and found both Mary and Joseph, and the babe

50r, saying

astronomical calculation, took place in the year of Rome 753,
or four years before our common era; but Jesus was born
somewhat earlier. The error Dionysius Exiguus made was
not discovered until many years afterwards, and no at-
tempt has been made to correct the error.

15 And it came to pass, when the angels went away—It
seems that immediately upon the departure of the angels the
shepherds resolved to go to Bethlehem; the angels “went
away from them into heaven” which was their abiding place,
and the shepherds, while under the holy influence of the sa-
cred scene, said: “Let us now go even unto Bethlehem.” The
expression indicates that they were a little distance from the
city, and it may imply that Bethlehem was not their home.
At any rate, they determined to go and “see this thing that is
come to pass.” The words of the shepherds are not those of
doubt, but of belief and obedience; they were assured that
what the angel had told them was true, and they wanted to
see this wonderful babe of Bethlehem. We have no evidence
that the angel commanded them to go, but the angel told
them where they would find the babe, and this carried with it
the force of commanding them. They were anxious to see the
one who had been expected for so long a time.

16, 17 And they came with haste,—We may judge that they
did not delay after the angel left them, for they “came with
haste” to Bethlehem. They came before the night was over,
leaving their flocks to the care of providence, showing how
strong their faith was. When they arrived they found every-
thing as the angel had described ; they found “both Mary and
Joseph, and the babe lying in the manger.” How they found
the Messianic babe is not told us:; we need not suppose, with
some, that the stable belonged to these shepherds, nor, with
others, that the angel gave them minute directions regarding
it. We only know that their faith was strong enough and
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lying in the manger. 17 And when they saw it, they made known concerning
the saying which was spoken to them about this child. 18 And all that heard
it wondered at the things which were spoken unto them by the shepherds.
19 But Mary kept all these °sayings, pondering them in her heart. 20 And

¢Or, things

their desire great enough to cause them to search and find the
babe. “Mary and Joseph” were found with and protecting the
babe; Mary i1s mentioned first as chief in honor; both Mary
and Joseph may have been humiliated by the humble sur-
roundings, but they were comforted and cheered by the unex-
pected visit of these shepherds, and the news that the heav-
enly hosts were rejoicing over the birth of the Savior.

And when they saw it,—When the shepherds saw the child
and Mary and Joseph, they knew that the angel had described
accurately the babe, and that the Messiah had come. The
shepherds were satisfied with the sign which the angel gave
them and their faith strengthened in the divine arrangement
which had been revealed to them. The shepherds not only
told Mary and Joseph what the angel had announced and
what “the heavenly host” had sung with respect to the child,
but they “made known concerning the saying which was spo-
ken to them about this child” to all who would believe them.
They gave a full account of the scene as it had occurred. It
seems that it was not intended that the report of the birth of
Jesus should then be spread abroad. like that of John, in “all
the hill country of Judaea.”

18-20 And all that heard it wondered—The effect of this
glorious intelligence upon all those that heard caused them to
wonder ; they were amazed, astonished at hearing so strange
an account, for they had not looked for the Messiah to come
in such a humble way; they could not reconcile these humble
circumstances with their conception of the coming of the Mes-
siah. While others were wondering in amazement about
these things, “Mary kept all these sayings, pondering them in
her heart.” Mary laid them up in her mind and compared the
things which the shepherds had told her with what the angel
had announced to her when he first visited her. The silent
pondering of Mary contrasts strongly with the wonder of
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the shepherds returned, glorifying and praising God for all the things that
they had heard and seen, even as it was spoken unto them.

those mentioned in the preceding verse. They may have soon
forgotten many of the incidents, but Mary kept all of them in
her heart. It is noticeable that Joseph is not now mentioned,
but he doubtless participated in Mary’s feelings and hopes.

And the shepherds returned, glorifying and praising God—
The shepherds returned to their flocks; the wonderful revela-
tion did not withdraw them from their common duties, but
rather caused a joyful attention to them. They glorified and
praised God; like the angelic host, they give glory to God, as-
sured that they had seen the fulfillment of the angel’s predic-
tion and that the child was indeed the Messiah. It is probable
that Mary and Joseph related to the shepherds some things
regarding the babe, and that this also confirmed the faith of
the shepherds. Luke says that they glorified and praised God
for “all the things that they had heard and seen, even as it
was spoken unto them.” This could include what they had
learned from Mary and Joseph. Luke’s account of the birth
of Jesus bears upon every line the evidence of simple, honest
truth in striking contrast to the imaginary legends of the spu-
rious accounts given by others. Uninspired men would have
written differently about the birth of the Son of God, but
God’s word comes in the majesty of simple truth.

6. THE CIRCUMCISION AND PRESENTATION OF JESUS
2: 21-40
21 And when eight days were fulfilled for circumcising him, his name

was called JESUS, which was so called by the angel before he was con-
ceived in the womb.

21 And when eight days were fulfilled—The law required
that the first-born male be dedicated to Jehovah. (Lev. 12:
1-8.) This was to be done on the eighth day, or when the
child was eight days old; these days were required for the
preparation of the ceremony of circumcision; at this time the
child officially received its name. The angel at the annuncia-
tion had told Mary that she should call “his name Jesus.”
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22 And when the days of their purification according to the law of Moses
were fulfilled, they brought him up to Jerusalem, to present him to the Lord
23 (as it is written in the law of the Lord, *Every male that openeth the

Lev. 12.2-6
SEx. 13.2, 12

(Matt. 1: 21; Luke 1: 31.) The construction in the Greek is
such that the naming of Jesus is made the principal subject,
and the rite of circumcision being alluded to, merely denotes
the time and occasion of the bestowal of that name; hence,
Mary was faithful to the instruction of the angel and named
him Jesus. Luke is very specific about this name, and says
that it was given to the child “before he was conceived in the
womb.”

22-24 And when the days of their purification—The mother
of a child was unclean for forty days after the birth of a son,
and for eighty days after the birth of a daughter; the time for
a son was forty days from his birth, or thirty-three days after
the circumcision. When the days were fulfilled for the purifi-
cation, “they brought him up to Jerusalem, to present him to
the Lord.” Women on errands commonly rode to the temple
on oxen ; they did this because the body of an ox was so large
that it increased the space between the woman and the ground
to prevent any chance of further defilement from passing over
any unclean thing on the road.

(as it is written in the law of the Lord,—The word “law”
occurs in this chapter five times; this is more times than in all
the rest of the Gospel of Luke. Luke emphasizes the fact that
Jesus was “born of a woman, born under the law” (Gal. 4: 4),
and accordingly he elaborates the details of the fulfillment of
the law by the parents of both John and Jesus. There are dif-
ferent expressions for the law of Moses; it is called “law of
Moses,” “the law of the Lord,” and “the law.” (Neh. 8:1, 3,
7,8,14,18; Mark 7:10.) From the day when the first born of
Egypt had been smitten by the destroying angel, the first born
of Israel among the male were consecrated to the Lord.
(Num. 3: 13.) However, God ordained and accepted, as a
substitute for the first born, the tribe of Levi, which was set
apart for his special service. (Num. 3:12.) But as the num-
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womb shall be called holy to the Lord), 24 and to offer a sacrifice according
to that which is said in the law of the Lord, *A pair of turtledoves, or two
young pigeons. 25 And behold, there was a man in Jerusalem, whose name
was Simeon; and this man was righteous and devout, looking for the conso-

9ev. 12.8; 5.11

ber of the first born exceeded that of the tribe, a redemption
price of five shekels was to be paid to the priests (Num. 3: 46,
47), which was ordained to be paid for all the first born
(Num. 18: 15, 16). This is why the first born was called
“holy.”

to offer a sacrifice according to that which—This verse is
joined to verse 22, but separated by a parenthetical statement
in verse 23. The law prescribed the sacrifice to be a lamb one
year old for a burnt offering, and a young pigeon or turtle-
dove for a sin offering; but in case the poverty of the mother
forbade the offering of a lamb, two turtledoves or young pi-
geons were permitted as a substitute; one of these was for a
burnt offering and the other for a sin offering. (Lev. 12: 6-8.)
The fact that Mary offered “a pair of turtledoves, or two
young pigeons” shows that she was poor, for she would not
have made the offering of the poor, if she had not been poor.
This fact also denies the legend that she was a rich heiress.
God had made provision for the poor; his service has always
been reasonable. While the lamb for this offering would
probably cost about two dollars, the doves would cost about
sixteen cents.

25, 26 And behold, there was a man in Jerusalem,—This
man’s name was Simeon ; some have thought that Simeon was
the celebrated rabbi of that name, and the father of Gamaliel;
there is no evidence that this supposition is true. It was not
the design of Luke to refer to the worldly standing of Sim-
eon, but only his religious attainments. Luke describes Sim-
eon as being “righteous and devout.” The Greek for “de-
vout” is used only by Luke; it means circumspect or cautious;
hence Simeon was a person who took hold of things carefully;
he was cautious and careful to observe all the ordinances of
the law; he was righteous in that he kept the commandments
of the law. Simeon was one who was “looking for the conso-
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lation of Israel: and the Holy Spirit was upon him. 26 And it had been
revealed unto him by the Holy Spirit, that he should not see death, before he
had seen the Lord’s Christ. 27 And he came in the Spirit into the temple:
and when the parents brought in the child Jesus, that they might do concern-

lation of Israel.” “Consolation of Israel” is the same as “hope
of Israel.” (Acts 28: 20.) He was looking for the Messiah.
There was a common form of adjuration among the Jews
which said, “so may I see the consolation.” Simeon was filled
with the Holy Spirit; whether he was filled just at this time
or at some previous time, we are not told.

And it had been revealed unto him—The original bears the
interpretation that it was having been revealed; that is, it
“stood” revealed while he waited for the fulfillment of the rev-
elation. We are not informed as to what manner it was re-
vealed to him. Some have inferred that it was revealed to
him in a dream as it was to Joseph and to the wise men
(Matt. 1: 20; 2: 12, 13, 19); but the distinct reference made
twice to the Holy Spirit would lead one to suppose that it was
made to him in a vision while he was in a state of prophetic
ecstasy. It was revealed to him “that he should not see death,
before he had seen the Lord’s Christ.” In Matt. 16: 28 we
have the statement, “shall in no wise taste of death, till they
see the Son of man coming in his kingdom.” Taste and sight
are often put figuratively for the actual experience of a thing.
Simeon was promised that he should not die before he saw
“the Lord’s Christ”; this means the Christ, the anointed of the
Lord. (Psalm 2:2.) There is a beautiful and striking antith-
esis between the words “see death” and ‘“see the Lord’s
Christ.”

27-32 And he came in the Spirit into the temple:—The Holy
Spirit prompted Simeon to go to the temple at this time; the
Holy Spirit moved Simeon to come to the temple at the op-
portune moment when Joseph and Mary brought the child
Jesus, just as the Holy Spirit brought Philip and the eunuch
together on the road to Gaza. (Acts 8: 26-31.) Simeon was
brought into the court of the women of the temple; women
were not permitted to enter the temple proper; hence we are
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ing him after the custom of the law, 28 then he received him into his arms,
and blessed God, and said,
29 Now lettest thou thy servant depart, *Lord,
According to thy word, in peace;
30 For mine eyes have seen thy salvation,

10Gr. bondservant
1Gr. Master

to understand that they went into the court where women
were permitted. Here Joseph and Mary are spoken of as “the
parents” of “the child Jesus.” I.uke has made his record clear
that Joseph was not one of “the parents” of Jesus; he is spo-
ken of as a “parent” of him, because he was the husband of
Mary, who was the mother of Jesus. They brought Jesus to
the temple “that they might do concerning him after the cus-
tom of the law.” “After the custom” means “according to
that which was usually done”; “custom” or “to be accus-
tomed” are used more frequently by Luke than any other wri-
ter; they are words which are common in medical writings;
hence Luke, who was a physician (Col. 4: 14), uses frequently
medical terms. Reference is here made to the payment of the
redemption price. |

then he received him into his arms,—Simeon required no in-
formation in regard to the incidents attending the conception
and birth of the child; it had been revealed to him that before
his death he should see the long-expected Messiah; he had
gone to the temple by the direction of the Holy Spirit, and
when Mary entered with the babe, he recognized her child as
the promised Messiah. He then took the child and “blessed
God.” His act first was one of thanksgiving; then his aged
eyes were permitted to rest on the long-expected and hope-for
Messiah; he prayed for a speedy and peaceful departure from
the toils and sorrows of life. He said: “Now lettest thou thy
servant depart, Lord, according to thy word, in peace.”
Simeon regarded the sight of the promised Messiah as the
consummation of his earthly life, and hence it was to him an
assurance that his earthly labors were now about to end.

For mine eyes have seen thy salvation,—This was the
ground of his assurance; he had heen permitted to see the
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31 Which thou hast prepared before the face of all peoples;
32 A light for “revelation to the Gentiles,
And the glory of thy people Israel.
33 And his father and his mother were marvelling at the things which

130r, the unveiling of the Gentiles

Messiah, which was equivalent to seeing the salvation of Je-
hovah, for “salvation” is to be interpreted as “Saviour”; this
salvation in the vision of Simeon had been prepared “before
the face of all peoples.” ‘“All people” primarily include the
Jews which had been scattered all over the world, and in a
comprehensive sense it embraces all people of the earth. For
this Savior was to be “a light for revelation to the Gentiles,
and the glory of thy people Israel.” “A light” is put here
with the meaning of “a lamp.” The Messiah was to be the
Savior of the world; he was to be the moral light of the Gen-
tiles, revealing to them the ways of God, and the true and
only method of salvation through his atoning blood. The
blessings of the Messiah’s reign are promised here conjointly
to the Jews and the Gentiles, and although Simeon spoke
this under the inspiration of the Holy Spirit, there can be no
doubt of the belief of such pious Israelites as Simeon and
others who had studied carefully the Messianic prophecies
that the Gentiles were to participate in some degree in the
same blessings. There was much doubt and mystery with
respect to the nature and extent of his kingdom, and it
cost much effort on the part of our Lord to teach his disci-
ples the true conception of his mission to earth. Light is
promised here to the Gentiles and glory is promised to Israel;
the Gentiles were regarded as in darkness and ignorance, and
the Messiah would attain the true and highest glory of Israel.

33-35 And his father and his mother—Again we have Jo-
seph spoken of as “his father”; this is done only in the sense
that he was regarded legally as his father, since Joseph was
the legal husband of Mary. God was the father of the Christ.
Joseph and Mary marveled “at the things which were spoken
concerning” Jesus by Simon. Although they had been pre-
pared by the previous wonderful manifestations for the re-
markable destiny of the child, yet they were doubtless very
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were spoken concerning him; 34 and Simeon blessed them, and said unto
Mary his mother, Behold, this child is set for the falling and the rising of
many in Israel; and for a sign which is spoken against; 35 yea and a sword
shall pierce through thine own soul; that thoughts out of many hearts may

far from having attained to a full and just conception of the
glorious reality; they can hardly realize that the child so help-
less and dependent is the manifested Messiah; hence when re-
minded of this by the words of the shepherds and of Simeon,
they wonder at the marvelous event almost as though they
had then heard of it for the first time.

Simeon blessed them,—While the plural is used here, the
blessing seems to be directed to Mary; some think that the
“them” includes Joseph, Mary, and the babe Jesus. In speak-
ing to Mary, Simeon said; “Behold, this child is set for the
falling and the rising of many in Israel.” He was the “fall-
ing” of some because he would be a stumbling block to many.
(Isa. 8:14; Matt. 21:42,44; Acts4:11; Rom. 9:33;1 Cor. 1:
23.) He was the “rising” of many because many would be
raised up through him to life and glory. (Rom. 6: 4, 9; Eph.
2:6.) He was also to be “a sign which is spoken against.”
This expression does not voice a prophecy, but describes an
inherent characteristic of the sign, a sign of which is the char-
acter to experience contradiction from the world. In the
beginning as a babe Jesus was endangered at the hands
of Herod, and all through his earthly ministry and even on the
cross, he suffered many things and was spoken against by all
who refused to believe him.

yea and a sword shall pierce through thine own soul;—
Strictly speaking, this means a large broad sword; the origi-
nal is used in the Septuagint of the sword of Goliath. (1 Sam.
17: 51.) This is a strong figure of Mary’s pang when Jesus
her son was nailed to the cross, and while she stood at a dis-
tance and witnessed the dying agonies of her son. All the
manifestations of Jesus before men would have the result of
revealing many hearts; hence Simeon said “that thoughts out
of many hearts may be revealed.” When Jesus stood in the
presence of men he could look into their hearts and see what
was in them; his presence became a searching test of real
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be revealed. 36 And there was one Anna, a prophetess, the daughter of
Phanuel, of the tribe of Asher (she was 'of a great age, having lived with a
husband seven years from her virginity, 37 and she had been a widow even
unto fourscore and four years), who departed not from the temple, worship-
ping with fastings and supplications night and day. 38 And coming up at
that very hour she gave thanks unto God, and spake of him to all them that
were looking for the redemption of Jerusalem. 39 And when they had ac-

1Gr. advanced in many days

character. When Jesus came among men some hailed him
with joy as one who brought the light of God from heaven to
their needy, longing souls; but others hated this light, re-
pelled it because it rebuked their evil deeds; those who re-
fused to accept Jesus hardened their hearts and deepened their
own damnation.

36-38 and there was one Anna,—Anna is another one of
those who were prayerfully waiting with hopeful, longing ex-
pectation for the coming of the Messiah; she was guided on
the present occasion by the same spirit and came at the same
time that Simeon came to the temple to behold the Messiah.
She was well advanced in years; she was a prophetess, “the
daughter of Phanuel, of the tribe of Asher.” The particular-
ity with which her parentage and lineage is given shows that
she was a person whose family as well as personal history was
well known to the public. She had married in her young
maidenhood, and had lived with her husband seven years;
after her husband’s death she lived eighty-four years, making
in all ninety-one years since her marriage; on the supposition
that she was twenty years old when she married, she was at
this time one hundred eleven years old. She was regular in
her worship, for she “departed not from the temple, worship-
ping with fastings and supplications night and day.”

And coming up at that very hour she gave thanks—Like
Simeon she gave thanks to God that her aged eyes had been
spared to see the infant Messiah ; she knew by the Holy Spirit
that the child Jesus was the long-expected Messiah; she
“spake of him to all them that were looking for the redemp-
tion of Jerusalem.” Anna not only gave thanks to God, but
she spoke to all others who in their hearts were waiting for
the Messiah; it is not to be understood that she gave public
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complished all things that were according to the law of the Lord, they re-
turned into Galilee, to their own city Nazareth.

40 And the child grew, and waxed strong, *filled with wisdom: and the
grace of God was upon him.

2Gr. becoming full of wisdom

utterance, but that she spoke to the pious ones who were with
her in the temple waiting for the Messiah. “Looking for the
redemption of Jerusalem” is equivalent to “looking for the
consolation of Israel.” (Verse 25.) “Jerusalem” here stands
for the race or nation of the Jews. Anna is to be classed with
Simeon, Zacharias, and the shepherds. All of these were in a
state of prayerful expectation of the Messiah.

39 And when they had accomplished all things—After the
presentation of the child in the temple, Joseph and Mary re-
turned “into Galilee, to their own city Nazareth.” According
to the record given by Matthew (2: 1-12), it seems that they
returned to Bethlehem, where they were visited by the Magi,
and afterwards took their flight into Egypt (Matt. 2: 13-23).
The portion of Luke’s record is parallel to Matt. 2: 22, 23, and
serves to explain what is there left out of sight, that Joseph and
Mary with the babe returned to Nazareth, because it was
“their own city.” Matthew refers to this only to show that
Jesus was brought up in that despised city; Luke, whose plan
led him to speak of the previous dwelling place and condition
of Joseph and Mary, refers to Nazareth as their place of abode
before and after the birth of Jesus.

40 And the child grew, and waxed strong,—This shows that
Jesus had a human body and that he was capable of increasing
in wisdom and knowledge. The childhood life of Jesus fol-
lowed the normal law of the race, growth of both body and
mind; the facts were peculair to him and he had the great
grace of God upon him and his wisdom was noticeable. The
Jews marked the stages of a child’s development by seven dif-
ferent terms; the newborn babe (Isa. 9: 6) ; the suckling (Isa.
11: 8); the suckling beginning to ask for food (Lam. 4: 4);
the weaned child (Isa. 28: 9); the child clinging to its mother
(Jer. 40: 7) ; the child becoming firm and strong (Isa. 7:14);
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the youth becoming free and independent (Isa. 31: 8). Jesus
passed through all of these stages in his human development.

7. THE BOYHOOD OF JESUS; HIS VISIT TO JERUSALEM AT
AGE OF TWELVE
2:41-52

41 And his parents went every year to Jerusalem at the feast of the pass-
over. 42 And when he was twelve years old, they went up after the custom

41 And his parents went every year—The law required all
males above the age of twelve to attend three annual feasts;
these feasts were held first where the tabernacle was pitched,
and next in Jerusalem when the temple was built. The at-
tendance of females was not forbidden; they were left free to
attend if they wished. (1 Sam. 1:7, 22, 24.) The school of
Hillel made 1t obligatory upon women to attend the Passover.
It 1s not to be inferred here that Joseph and Mary went up to
no other yearly feasts than the Passover, but that upon this
feast they were in constant attendance. It seems that the fear
of the child being harmed had passed; that the Roman author-
ities had either forgotten about the incident of the newborn
king, or had not given much attention to it, possibly thinking
that it was a superstition of the Jews.

the feast of the passover.—The Passover was held on the
fourteenth day of month Nisan, which came some time in our
month of March. It commemorated the death angel passing
over the Israelites in Egypt and sparing the first born of the
Israelites, but destroying the first-born males of the Egyptians.
It was held annually, and was eaten with the lamb, called the
paschal lamb. (Ex. 12:1-48) It had to be eaten with unleav-
ened bread and bitter herbs; those who ate it had to be cere-
monially clean.

42-45 And when he was twelve years old,—At the age of
twelve a boy was regarded as “a son of the law,” and came
under obligation to observe the ordinances of the law per-
sonally. It seems clear that this was the first time that Jesus
accompanied Joseph and Mary to the Feast of the Passover.
How little did the multitudes which filled Jerusalem on that
occasion think that the real Lamb, who was to be offered for
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of the feast; 43 and when they had fulfilled the days, as they were returning,
the boy Jesus tarried behind in Jerusalem; and his parents knew it not; 44
but supposing him to be in the company, they went a day’s journey; and they
sought for him among their kinsfolk and acquaintance: 45 and when they

the redemption of the world, the antitype of the lamb slain at
the paschal feast, was present there! Joseph and Mary “went
up after the custom of the feast” which required its celebra-
tion at Jerusalem. Before the erection of the temple the feast
was kept at he place where the tabernacle was raised.

and when they had fulfilled the days,—The Passover re-
quired but one day, but the feast of unleavened bread, which
immediately followed the Passover, continued for seven days.
Since the Passover was the beginning of the feast of unleav-
ened bread, the names have been used interchangeably, the
Passover being applied to the feast of unleavened bread and
the feast of unleavened bread to the Passover. (Ex. 12: 15,
17; 23:15; Lev. 23: 4-8.) At the expiration of these days Jo-
seph and Mary with their kinspeople began their journey
homeward, not aware that Jesus was tarrying behind, but sup-
posing that he was with the company made up of their neigh-
bors and friends. These incidental circumstances show the
method of travel from remote localities to the great city to at-
tend the great feasts.

supposing him to be in the company,—This explains why
they thought that Jesus was along with them; there was a
great crowd of neighbors and kinspeople, and as they were
traveling along engaged in religious exercises, they supposed
that Jesus was along with them. Either they had committed
him to some friend or relative, or they thought that he was
old enough to take care of himself as they journeyed along,
hence no attention was given to him until they arrived where
they would spend the night. We are not to infer that Joseph
and Mary were negligent with respect to Jesus. “They went
a day’s journey” before they discovered that the boy Jesus
was not in the company. The length of “a day’s journey” de-
pended somewhat upon the distance they had to go in order to
encamp where there was a supply of good water. From
twenty to thirty miles is probably a fair estimate of an aver-
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found him not, they returned to Jerusalem, seeking for him. 46 And it came
to pass, after three days they found him in the temple, sitting in the midst of
the *teachers, both hearing them, and asking them questions: 47 and all that

30r, doctors See ch. 5.17; Acts 5.34

age day’s journey with baggage, animals, and women and
children. “A day’s journey” (Num. 11: 31; 1 Kings 19: 4;
John 3: 4) was far different to a “sabbath day’s journey,”
which was about three-fourths of a mile. The company
started early on their journey and usually made it a point to
stop for the night before it was dark in order to prepare their
evening meal and be ready for an early start on the morrow.

and when they found him not, they returned—They turned
back on the following morning; as they had made a day’s
journey from Jerusalem, it would require another day to re-
turn to Jerusalem. It seems that they sought for him all their
way back to the city; they supposed that he had started with
the company, hence they diligently searched for him along the
way. Not finding Jesus during the entire day, nor at the
place of rest for the night, they returned to the city anxiously
seeking him.

46, 47 And it came to pass, after three days—Some have
counted the three days from the time that they arrived in Je-
rusalem ; others think that it was three days from their sepa-
ration, two days being spent in travel from and back to Jeru-
salem, and one day spent in searching for him in the city. It
is a little difficult to determine the exact length of time, as the
Jews were not accurate in counting time as we are today. It
seems that one day was spent in their journey, another in re-
turning to the city, and the third day he was found in the tem-
ple. He was “in the temple,” in one of the apartments of the
main building, where the Jewish doctors of the law held their
schools. He was “sitting in the midst of the teachers, both
hearing them, and asking them questions.” It was the custom
for students to sit on the floor at the feet of their teachers,
who sat on raised benches of a semicircular form; Jesus was
sitting in the company of the others. The “teachers” were the
“doctors” of the law; these were the Jewish rabbis, a class of
men who, after the captivity. expounded the law in the temple
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heard him were amazed at his understanding and his answers. 48 And when
they saw him, they were astonished; and his mother said unto him, *Son,
why hast thou thus dealt with us? behold, thy father and I sought thee sor-

AGr. Child

and synagogues; they were consulted on doubtful points of
the law and held public lectures and discussions wherever
they could find auditors.

and all that heard him were amazed—]Jesus was “both hear-
ing them, and asking them questions.” He was not “disput-
ing” with them, but sat in their presence and asked questions
of them, and answered their questions. We must think of
Jesus even at the age of twelve as being humble and respect-
ful; his questions were not those of a pert and spoiled child,
but of a youthful mind, a modestly searching after truth, and
seeking from the lips of age and wisdom a solution of difh-
culties, which he had already met in meditating upon the law
of God. It was the custom in the Jewish schools for the
scholars to ask questions of their teachers, and much of the
books of the rabbis consisted of the answers of the rabbis to
such questions. All the doctors and others who were present
were “amazed at his understanding and his answers.” He
manifested more intelligence in asking questions and in an-
swering their questions than the ordinary scholar; his degree
of intelligence was such that all were astonished at his under-
standing of the law. It will be noticed here that Jesus at the
age of twelve is not occupying the place of a teacher, but is
sitting in the circle among the doctors and their hearers.

48-50 And when they saw him, they were astonished;—
When Joseph and Mary saw Jesus engaged in this study or
conversation with the rabbis, “they were astonished”; the
original Greek uses a very strong verb here, which means “to
strike out or drive away from”; hence the meaning is “to
drive out of one’s senses”; “amazed” is to throw into a
“maze” or labyrinth, and is closely akin to the Greek word
used here. It seems that Mary should have paused before she
spake to him in the manner of reproof that she used; she
should not have been so “astonished” when she remembered
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rowing. 49 And he said unto them, How is it that ye sought me? knew ye
not that I must be ®in my Father’s house? 50 And they understood not the

50r, about my Father's business Gr. in the things of my Father

all the supernatural events connected with his conception,
birth, and divine protection. She said: “Son, why hast thou
thus dealt with us?” “Son” here means “child,” as the origi-
nal means a word which implies passive or dependent relation.
There 1s a rebuke in Mary’s language. She adds that “thy
father and I sought thee sorrowing.” Joseph was not his
father, but this shows that he had been taught to regard Jo-
seph as his real father. Up to this time Joseph had been
called by Jesus “father,” but from this time on never does he
speak of Joseph as his father, neither does Mary, henceforth,
speak of Joseph as the father of Jesus. The original means
that they had “sought” or “were seeking with sorrow.” Mary
seems to be going over in mind the process of the long search
that they had made for him.

And he said unto them,—With mental anguish which
amounted to distress of body, hour after hour Joseph and
Mary had searched without success for the missing child;
hence the rebuke that Mary gave to Jesus. However, Jesus
replied: “How is that ye sought me?” This is the first re-
corded saying that we have of Jesus; they are spoken to his
mother. He means why have you been searching for me; the
words of Jesus do not imply a rebuke, as some have affirmed,
but are words of anxious solicitude for his mother’s anxiety.
His reply has reference to the state of mental distress with
which they sought him as is shown from his next words. He
said: “Knew ye not that I must be in my Father’s house?”
The word “must” here means “it is necessary” or “it be-
hooves.” Jesus often used this word concerning his own ap-
pointed work, and expressed both the inevitable fulfillment of
the divine counsels and the absolute constraint of the princi-
pal duty upon himself. (Matt. 16: 21; 26: 54; Mark 8:
31; Luke 4: 43; 9: 22; 13: 33; 24: 7, 26, 46; John 3: 14;
4:4;12:34.) “In my Father’s house” means that he must be
doing those things of God. Mary’s question was not as to
what her son had been doing, but as to where he had been;
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saying which he spake unto them. 51 And he went down with them, and
came to Nazareth; and he was subject unto them: and his mother kept all
these ®sayings in her heart.

80r, things

Jesus answers her by asking: Where is the child to be found
but in his Father’s house?

And they understood not the saying—It seems to us
strange that after the revelations that had been made to Mary
and Joseph (Matt. 1: 20; Luke 1: 32, 35) that they should
have been at a loss to understand Jesus’ reply; but the years
of his infancy and childhood passing away without any strik-
ing incident, i1t may be that they lost sight in part of the won-
drous circumstances attending his birth. They may never
have understood fully the depth of meaning, which, in the
light of the New Testament, we find no difficulty in attaching
to these declarations. It is certain that this consciousness of
Jesus as to his divine nature threw Joseph and Mary into the
profoundest reflection as to the full meaning of the words that
he uttered.

51 And he went down with them,—The geographical direc-
tion from Jerusalem to Nazareth is “down,” hence Jesus went
with Joseph and Mary down to Nazareth. We do not hear
any more of Jesus until the time for his baptism; eighteen
years of silence is spent at Nazareth, as he was about thirty
years old at his baptism. We are told that “he was subject
unto them.” The original in the Greek denotes ‘“habitual,
continuous” subjection. He had been subject to them even
before this, and this is mentioned here when it might seem
that he could by this time have exempted himself from obedi-
ence to any human authority. It was a great honor to the
home of Mary to have Jesus sojourn as her son in it; no such
honor has been bestowed upon angels. We learn that Joseph
was a carpenter. (Matt. 13: 55; Mark 6: 3.) It is a very
clear inference that Jesus also learned and followed that trade.
As no further mention is made of Joseph, it is thought by
many that he died soon after the visit to Jerusalem. However
it is not strange, when we consider his relation to Jesus as
only his reputed father., that no further mention should be
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52 And Jesus advanced in wisdom and ’stature, and in *favor with God
and men.

70r, age
80r, grace

made of him by any inspired historian. “And his mother kept
all these sayings in her heart.”

52 And Jesus advanced in wisdom and stature,—This verse
covers the eighteen years of silence in the life of Jesus; these
years intervened between his first visit to Jerusalem and the
beginning of his public ministry. During this time his mental
powers were constantly enlarging and strengthening; his
physical growth was uninterrupted by sickness or disease.
Some understand the word *“‘stature” as to mean advanced in
wisdom as he advanced in age; hewever, this is not justified
by the original. “In favor with God and men” means that he
grew in divine favor, that every step of his development was
pleasing to God. Some have raised the question that if Jesus
was always pure and sinless, how could he increase in holi-
ness, which is implied in his advancement in the divine favor.
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SECTION TWO

THE PREPARATION; BEGINNING OF CHRIST’S
PUBLIC MINISTRY
3:1t04:13

1. THE MINISTRY OF JOHN THE BAPTIST
3:1-20
1 Now in the fifteenth year of the reign of Tiberius Casar, Pontius Pi-

late being governor of Judzea, and Herod being tetrarch of Galilee, and his
brother Philip tetrarch of the region of Iturea and Trachonitis, and Lysa-

1, 2 Now in the fifteenth year of the reign—Luke is a true
historian; he defines very accurately the time when John
began his ministry. It was the fifteenth year of the reign “of
Tiberius Caesar.” Luke does not refer to some one great
epoch like the birth of Christ, which is followed throughout
the civilized world, for then no such epoch for the world had
been established. He dates from the year of the reigning
Roman emperor, and adds also the name of the governor of
Judea, and then the tetrarchs of the adjacent provinces, and
the high priests then in office. Tiberius Caesar succeeded Au-
gustus in A.D. 14, according to very reliable historians; his
fifteenth year (and John’s entrance upon his ministry) were in
A.D. 29. As Jesus was six months younger than John, and
about thirty years of age (verse 23) when he began his minis-
try, it follows that John began to preach not far from one and
a half years before the baptism of Jesus.

Pontius Pilate became governor of Judea in A.D. 25 or 26.
The name “tetrarch” was originally given to one who ruled a
fourth part of a province; that is, one province having been
divided into four parts. Pontius Pilate was a bold, heartless
ruler; his first act was an outrage on the feelings of the Jews;
he sent within the city of Jerusalem a body of soldiers to win-
ter there. The Jews obtained their removal after many efforts
to get them out of the holy city. Luke very aptly fixes this
date as the time for the beginning of John’s ministry.

Herod was tetrarch of Galilee at this time. This was Herod

Antipas, son of the monster, Herod the Great; he had been
left by his father as ruler of the province of Galilee.
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nias tetrarch of Abilene, *in the highpriesthood of Annas and Caiaphas, the

“Tetrarch” originally meant the fourth part, but came to be
used to signify the part of a kingdom over which the man
ruled. John the Baptist was slain by this Herod and our Sav-
ior was mocked by him; his brother Philip also received a
third part of the kingdom of Herod. “Philip” was “tetrarch
of the region of Ituraea and Trachonitis”; “Ituraea” was a
district in the northeast of Palestine and east of the Jordan; it
received its name from Jetru, one of the sons of Ishmael.
(Gen. 25:15; 1 Chron. 5: 19.) It had been subdued by Aris-
tobulus, who compelled the people to submit to the rites of
the Jews. “Trachonitis” was the region bordering upon Ituraea
and east of the Jordan. The name signifies a rough mountain-
ous country. Philip had received it on a promise to drive out
the people who had dwelt there some time. “Lysanias” was
“tetrarch of Abilene” ; nothing is known of him; “Abilene” was
named from “Ablia,” which was the principal city in the re-
gion lying northwest of Damascus.

in the highpriesthood of Annas and Caiaphas,—According
to the Jewish law there could be but one high priest at a time.
Luke, as a historian, is not stating what should have been, but
only what constituted the facts in the matter. He is taking
up important names as he found them in order to fix the date
of his history. He found these two men serving as high priest
at that time. Caiphas was son-in-law to Annas, who was ac-
tually serving as high priest. Annas was a man of very great
influence. He had been deposed as high priest, but was serv-
ing on the Sanhedrin. As Annas had been unjustly deposed
by the Roman authorities, it may be that, in the opinion of the
Jews, he was still termed the high priest, and a degree of
power put into his hands that made him equal in authority to
Caiaphas. Luke fixes the date of the beginning of the minis-
try of John by an emperor on one side, by a petty governor on
the other, by two high priests who were serving at the time.
At this date so clearly and fully defined the historian, Luke,
now proceeds to narrate facts as he has collected them. It is
to be remembered always that he is guided by the Holy Spirit
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word of God came unto John the son of Zacharias in the wilderness. 3 And
he came into all the region round about the Jordan, preaching the baptism of

in writing his history. “The word of God came unto John the
son of Zacharias in the wilderness.” Luke has now fixed defi-
nitely the time for the beginning of John’s work. Like the
prophets of old, John was specially directed to utter the divine
message to the people and to baptize. (Jer. 1:2; Ezek. 6: 1.)
This marked the beginning of John’s ministry as is evident
from the whole account, not some later appearance of John
which was the cause of his imprisonment, as some have sup-
posed. “In the wilderness” of Judea describes the barren,
hilly, and sparsely-settled region between Hebron and the
Dead Sea. The word “wilderness” or “desert” in the New
Testament denotes merely an untilled, unenclosed, and thinly-
inhabited country. The “fulness of the time” (Gal. 4: 4) has
now arrived.

3-6 And he came into all the region—The populous Jordan
valley was a field of labor for John the Baptist. The burden
of his message was a call upon men to repent and be baptized
as the condition of their forgiveness; hence John came
“preaching the baptism of repentance unto remission of sins.”
“Preaching” means publicly announcing; as he traveled over
the country, he delivered his brief message to individuals,
families, and small companies wherever he found them, and
then afterward to great crowds who flocked to hear him.

“Baptism” is the Greek “baptisma” transferred into our lan-
guage with its final letter dropped; it means literally “a
plunging and immersion.” All lexicographers bear testimony
and agree to this; its figurative meaning is based on this
meaning, and always expresses an idea of immersion. (Luke
12:50.) 1t is only with the literal meaning that we have here
to do. The baptism of John was a new rite; it was not
founded on the immersions of the old dispensation, under
which persons performed the ceremony of bathing or immers-
ing the whole body, not on others, but on themselves. (Lev.
15:6; 16: 4) The immersion of one person by another, as a
divinely appointed act, is peculiar to Christianity, and was
first introduced by John: baptism was not practiced among
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repentance unto remission of sins; 4 as it is written in the book of the words
of Isaiah the prophet,
The voice of one crying in the wilderness,
Make ye ready the way of the Lord,
Make his paths straight,
5 Every valley shall be filled,
And every mountain and hill shall be brought low;
And the crooked shall become straight,
And the rough ways smooth;

°]s. 40.3 ff.

the Jews nor heathens. John himself declared that he re-
ceived his commaission to baptize directly from God. (John 1:
33.) Jesus intimated that the right was revealed to John from
heaven. (Luke 20: 4.) As baptism was a new rite it distin-
guished John’s ministry from all other prophets; hence he is
called “the Baptist.” (Luke 7:20.) John’s preaching is very
specifically designated as that of “baptism of repentance unto
remission of sins.”

as it is written in the book of the words of Isaiah—The
preaching and baptism of John were the fulfillment of certain
prophetic conditions; Luke recognizes the authority of the
Old Testament. “The book of the words of Isaiah” means the
roll or scroll of linen, papyrus, or parchment, the ancient form
of a volume, written inside and unrolled for reading. “The
words” of Isaiah means his prophetic discourses. Isaiah
began to prophesy under the reign of Uzziah, about 759 B.C,,
and continued the prophetic office about sixty years under
Jotham, Ahaz, and Hezekiah. (Isa. 1: 1.) The predictions
here quoted are found in Isa. 40: 3-5; 52: 10. John also ap-
plies it to himself. (John 1: 23.) The figure here used is
founded on the eastern custom of sending persons to prepare
the way for the march of a king through the country. John is
described as “the voice of one crying in the wilderness,” and
his message is to “make ye ready the way of the Lord, make
his paths straight.” It is not John, but his preaching and mis-
sion which are made prominent here; his preaching was in-
deed a “voice of one crying” aloud, of short duration, but by
its great earnestness excited attention.

Every valley shall be filled,—The great oral purpose of
John’s preaching was so well defined in the prophecy of him
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6 And all flesh shall see the salvation of God. . '
7 He said therefore to the multitudes that went out to be baptized of him,

by Isaiah that Luke quotes the prophecy in full; everywhere
in earnest tones, John called upon the people to prepare the
way for the Greek King, leveling down the mountains, filling
up the valley gorges, straightening all crooked ways, and
making the rough places smooth. This is the way the royal
road was prepared for the coming king. In a moral sense men
must put away their sins, humble their proud spirits, and so
make the way ready for the redeemer of man. All this as it
stood before Isaiah’s mind was to introduce the glorious reign
of the Messiah by means of which “all flesh shall see the sal-
vation of God.” So remarkable and conspicuous would be the
preparation and march of the King upon the straight and
smooth highway that the whole human race should “see the
salvation of God,” which the Messiah would bring.

7-9 He said therefore to the multitudes—Luke now begins
to record what John said to the multitudes “that went out to
be baptized of him.” John was a prophet, guided by the Holy
Spirit, and the forerunner of the Messiah; it was his mission
to get the people ready for the Messiah. The multitudes
came from various quarters of the land. Matt. 3: 7 says that
“many of the Pharisees and Sadducees” came to his baptism,
and that John addressed them as “ye offspring of vipers, who
warned you to flee from the wrath to come?”’ As Luke was
writing for Gentiles, there was no need of his referring to
these religious classes among the Jews; hence he addressed
them as “ye offspring of vipers.” It may be that some had
come through curiosity, others were envious and jealous, and
some, especially of the Sadducees, were sneering at the dan-
gers impending in a future life; all seemed to be aroused and
anxious. As John was filled with the Holy Spirit he could see
at a glance their selfish and wicked motives in coming to him,
and he at once addressed them as “offspring of vipers,” per-
sons both deceitful and malignant, and holding pernicious

doctrines and principles. The viper was a very poisonous ser-
pent. (Acts 28: 3-6.)
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Ye offspring of vipers, who warned you to flee from the wrath to come? 8
Bring forth therefore fruits worthy of 'repentance, and begin not to say
within yourselves, We have Abraham to our father: for I say unto you, that
God is able of these stones to raise up children unto Abraham. 9 And even
now the axe also lieth at the root of the trees: every tree therefore that

10r, your repentance

who warned you to flee—“Warned” literally means “to
show secretly”; the word implies a private or confidential hint
or reminder. (Luke 12:5; Acts 9: 16; 20: 35.) “Who” did
not call for the names of the man or persons, but rather called
their thought to the point that someone ought to have warned
them to flee from the impending wrath of God. John had no
word for men not in earnest to escape God’s wrath. It was a
Jewish maxim that no circumcised person could ever be lost,
but John warns them of a “wrath to come.” The impending
wrath was to be visited upon those who rejected the kingdom
of heaven and neglected preparation. The Jews expected
troublous times in connection with the coming of the Messiah.
(Isa. 60: 12; 63: 1; Mal. 3: 1;4:5.) John here referred in a
prophetic way to the wrath which would come upon the Jew-
ish nation at the destruction of Jerusalem and upon all the
wicked at the general judgment. (Matt. 24: 21, 38, 39; 1
Thess. 1:10.)

Bring forth therefore fruits—Matthew here uses “fruit” in-
stead of “fruits” as used by Luke. John demanded no merely
emotional and selfish fear, but such works and conduct as
would show sincerity ; they were to bring fruits “worthy of re-
pentance”; if they came professing repentance then they
should bring forth fruits in harmony with such a profession;
they should not even think that they had Abraham as their
father or they should not think that because they were descen-
dants of Abraham they did not need repentance. The reason
assigned is that “God is able of these stones to raise up chil-
dren unto Abraham.”

And even now the axe also lieth at the root—"“The axe laid
at the root of the tree” is a proverb that was common among
the Jews. The meaning is that the axe is ready to be applied
for use, and not only were the branches to be pruned, but
the axe was to be applied to the root of the tree. The object
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bringeth not forth good fruit is hewn down, and cast into the fire. 10 And
the multitudes asked him, saying, What then must we do? 11 And he an-
swered and said unto them, He that hath two coats, let him impart to him
that hath none; and he that hath food, let him do likewise. 12 And there

of the axe was to cut down “every tree therefore that bringeth
not forth good fruit.”” Men are to be judged, not by their
birth or their professions, but by their hearts and lives.
Without delay all barren trees were to be cut down immedi-
ately and “cast into the fire.” This was unquenchable fire.
(Verse 17; Heb. 6: 8.) In this way John would prepare the
people for the coming of Christ by awakening within them a
sense of their true condition and of their spiritual need.
Expecting a temporal deliverer, they would, without this, most
certainly reject Jesus.

10-15 And the multitudes asked him,—John certainly
aroused the people and stirred them to action; some of them
received John’s teaching and became his disciples; others
were aroused to opposition. They asked: “What then must
we do?” They saw that being the seed of Abraham was not
sufficient and that their keeping the traditions of the law not
satisfactory; hence their question, “what then must we do?”
They “asked” indicates the frequent repetition of their ques-
tion, so the original indicates. John’s preaching moved them
to press their inquiry ; what are the fruits meet for repentance
which they were to do, is what disturbed them. John’s an-
swer to these questions was as emphatic as was his preaching.

And he answered and said—]John’s first answer impressed
the duties of practical life—give to those who are more desti-
tute. “He that hath two coats, let him impart to him that
hath none.” A second coat no man could want if his neighbor
who had none wanted his first; two coats were sometimes
worn, one of them for ornamentation or luxury; in such case
the one who had two coats could very well spare one to those
who had none. This explains what John meant when he said:
“Bring forth therefore fruits worthy of repentance.” It also
partially answers their question as to what they should do.
Avarice and selfishness characterized at this time many of the
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came also *publicans to be baptized, and they said unto him, Teacher, what
must we do? 13 And he said unto them, Extort no more than that which is
appointed you. 14 And *soldiers also asked him, saying, And we, what must
we do? And he said unto them, Extort from no man by violence, neither
accuse any one wrongfully; and be content with your wages.

2That is, collectors or renters of Roman taxes
3Gr. soldiers on service

Jews. (James 4: 1-4; 5: 1-6.) Furthermore, “he that hath
food, let him do likewise.”” The “coat” and “food” represent
the physical necessities of man; these should not be hoarded,
but generously given to those who had need.

And there came also publicans to be baptized,—“Publicans”
were collectors of Roman taxes; the Roman officials often
farmed out the direct taxes and customs to capitalists on their
payment of certain sums into the public treasury, hence they
were called “publicans.” Sometimes this sum, being greater
than any one person could pay, was paid by a company ; under
these were “submagistri,” living in the provinces; and under
these again were the ‘“portitores” or actual customhouse
officers, who are referred to in the New Testament. They were
often chosen from the low and wicked class of people and
were so notorious for their extortions that they were habitu-
ally included in the same class with harlots and sinners.

And he said unto them, Extort no more—“Extort” means
“exact”; the word is used of the exaction of legal tribute, and
excessive exaction is expressed by the following words: John
would hardly have commanded them to extort in any case.
John does not demand that they give up their employment,
but that they should be honest in the performance of their du-
ties. If these publicans truly repented, they would indeed ex-
hibit other fruits, but this in their case was absolutely neces-
sary ; without it there could be no true repentance.

And soldiers also asked him,—The soldiers asked the same
question that the multitudes and publicans asked; hence here
are three classes who have asked what they should do to
“bring forth therefore fruits worthy of repentance.” The
“soldiers” were probably Jewish troops; for if they had been
Gentiles, John would doubtless have enjoined upon them the
worship of God: such worship is here taken for granted.
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15 And as the people were in expectation, and all men reasoned in their
hearts concerning John, whether haply he were the Christ; 16 John an-
swered, saying unto them all, I indeed baptize you with water; but there
cometh he that is mightier than I, the latchet of whose shoes I am not ‘wor-

$Gr. sufficient

However, we cannot know just who they were; they could
have been Jewish soldiers of the Roman province of Judea; it
matters not who they were; they came under the class of
bearing fruit worthy of repentance. John’s answer was
adapted to their sins and temptations; they were prone to in-
dolence, violence, malice, and insubordination. Hence, John
told them that they should “extort from no man by violence,
neither accuse any one wrongfully; and be content with your
wages.” “Extort” “by violence” literally means “to shake vio-
lently,” and “to vex and harass” in order to extort money for
some selfish end. Neither were they to accuse “wrongfully”
anyone in order to receive a bribe or a reward. They are fur-
ther admonished to be “content” with their wages. “Wages”
literally means something purchased to eat with bread; hired
soldiers were at first paid partly in rations of meat, grain, and
fruit; hence the word came to mean rations, “wages,” or sti-
pend.

15-17 And as the people were in expectation,—The people
were anxious for John to declare himself, hence “all men rea-
soned in their hearts concerning John”; they were anxious to
determine whether he was “the Christ.” Such preaching as
John did was so out of the ordinary that the people wondered
as to whether he was the Messiah. John was filled with the
Holy Spirit; hence his teachings were far different from those
of the scribes and Pharisees. The people were anxious to
know who this wonderful prophet and teacher was. When
the time came John answered them and said: “I indeed bap-
tize you with water; but there cometh he that is mightier than
I.” To baptize “with water” and only “with water” described
John’s work, but there would come another who was so much
greater than John, as great as they thought John was, that
John was not “worthy to unloose” “the latchet” of his shoes.
The language used by John implies that this “Mighty One”
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thy to unloose: he shall baptize you ®in the Holy Spirit and in fire: 17 whose

50r, with

was already in the midst of them. Jesus was mightier than
John in his nature, office, wisdom, power, and aims. (Matt.
28: 18; John 5: 27; 10: 30, 41.) Yet none greater than John
had arisen. (Matt. 11: 9-11.) “The latchet” of the shoe was
a strap which fastened the sandal to the feet. The “shoes” as
used here means sandals which covered only the bottom of the
feet. They were taken off and laid aside on entering a house;
the tying and untying the sandals was the work of the most
menial servant. Yet Christ was so mighty a personage that
even this work John felt himself unworthy to perform. Since
John had aroused the whole Jewish nation, how great then
must be the Messiah! Christ would arouse the world, his
power would be felt by everyone.

he shall baptize you in the Holy Spirit and in fire:—Luke
gives the same form of expression that Matthew did. (Matt.
3:11.) The baptism “in the Holy Spirit and in fire” must not
be referred to water baptism in any sense, for Christ never
baptized in water, but left that to his disciples. (John 4: 2.)
Neither does this baptism refer to the common influences of
the Holy Spirit which are peculiar to the work of the Spirit.
(John 20:22.) It must refer to the sending of the Holy Spirit
on the day of Pentecost, which was peculiarly the work of
Christ. (John 16:7; Acts 1: 5; 11:16.) Many think that “in
fire” has reference to the baptism of the Holy Spirit on the
day of Pentecost, because “there appeared unto them tongues
parting asunder, like as of fire; and it sat upon each one of
them.” (Acts 2:3.) But this was not a baptism “in fire,” for
these “tongues” were not “fire,” but only “like as of fire”; and
these tongues only sat upon the apostles, but did not immerse
them in the tongues “like as of fire.” There seems to be two
baptisms mentioned here that Christ would administer; one
was the baptism “in the Holy Spirit,” which was literally ful-
filled on the day of Pentecost (Acts 2: 1-4) and at the house
of Cornelius (Acts 10: 44; 11: 15-18). The baptism in the
Spirit of these two groups of persons has brought blessings to
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fan is in his hand, thoroughly to cleanse his threshing-floor, and to gather
the wheat into his garner; but the chaff he will burn up with unquenchable
fire.

18 With man other exhortations therefore preached he °good tidings unto
the people; 19 but Herod the tetrarch, being reproved by him for Herodias

80r, the gospel

all mankind; the one on Pentecost brought blessings directly
to the Jews, and the one at the house of Cornelius brought
blessings to the Gentiles; hence the baptism in the Holy
Spirit has resulted in blessings to the entire human family.

whose fan is in his hand,—The figure used here was taken
from the custom of threshing grain in the East by treading it
out with oxen (Deut. 25: 4), or a threshing machine was
drawn over the grain (Isa. 41: 15; Amos 1: 3). The grain
and chaff were mingled; in this condition both were thrown
up against the wind with a shovel; the chaff was thus blown
away, while the grain fell in a heap; in this way the wheat
and the chaff were separated; the chaff was burned and the
wheat was gathered into the garner. The figure as used by
John represents the Messiah as separating the evil from the
good, according to the tests of his kingdom and his gospel ; the
worthy are to be received into his kingdom and given a rich
reward, while the unworthy are to be destroyed. There is a
sharp contrast not only between the wheat and the chaff, but
the destiny of the two classes. The fire that burns the wicked
is “unquenchable,” which means never extinguished ; the doom
it describes is eternal. ;

18-20 With many other exhortations—ILuke here gives a
synopsis of John’s preaching by saying “with many other ex-
hortations” he preached “good tidings unto the people.” John
rebuked sin, called upon the people to repent, and to manifest
it by a thorough change of heart and life ; proclaimed the Mes-
siah approaching with blessings and salvation to the righ-
teous, the believing, and judgments and destruction to the
wicked, the unbelieving. In this way John prepared the way
for Christ; some hearts were ready to receive him when he
came. (John 1:37, 41, 43.) The warnings and admonitions
of John extended to every class of people; he made no distinc-
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his brother’s wife, and for all the evil things which Herod had done, 20
added this also to them all, that he shut up John in prison.

tion in his condemnation of sin. Luke here gives a brief ac-
count of John’s ministry, and, by way of anticipation, refers to
the imprisonment of John, which occurred several months
after the baptism of Jesus. (Matt. 14:3; Mark 6:17.)

but Herod the tetrarch, being reproved—Herod had taken
“Herodias his brother’s wife”; Herodias was the wife of Phil-
ip; she was the granddaughter of Herod the Great, the daugh-
ter of Aristobulus, and niece of Herod Antipas. She mar-
ried Philip, a son of Herod the Great, who lived in private
life, having been disinherited by his father. Herodias, prefer-
ring royalty, left Philip and married Herod Antipas, who, to
make way for her, divorced his own wife, daughter of Aretas,
king of Arabia, supposed to be the one mentioned by Paul in 2
Cor. 11: 32. Notwithstanding that Herodias had left her hus-
band and married Antipas, she was “his brother’s wife.”
(Mar 6: 17-20.) John not only reproved Herod for this one
crime, but “for all the evil things which Herod had done.”
He condemned his revelings, his debaucheries, and his mur-
ders. According to Jewish testimony, Herod Antipas was
very wicked and slew many of the wise men of Israel. In ad-
dition to all these evils, he “added this also to them all, that
he shut up John in prison.” It is generally understood that
John was imprisoned in the fortress of Machaerus, on the
eastern shore of the Dead Sea. John was imprisoned about a
year after the baptism of Jesus. He remained in prison until
he was beheaded ; we do not know the exact time.

2. THE BAPTISM OF JESUS
3:21,22

21 Now it came to pass, when all the people were baptized, that, Jesus

21 Now it came to pass, when all the people were baptized,
—There are three accounts of the baptism of Jesus (Matt. 3:
13-17; Mark 1: 9-11; Luke 3: 21, 22); Matthew’s account is
the fullest; he gave the conversation of John and Jesus before
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also having been baptized, and praying, the heaven was opeped, 22 and t'he
Holy Spirit descended in a bodily form, as a dove, upon him, and a voice
came out of heaven, Thou art my beloved Son; in thee I am well pleased.

the baptism. Matthew and Mark give the place, the river Jor-
dan, where he was baptized; these writers also state that
Jesus came from Galilee to John. Mark is specific and states
that he came from Nazareth. The main points mentioned by
Luke are the visible manifestation of the Holy Spirit descend-
ing upon Jesus in the form of a dove, and the voice from
heaven proclaiming Jesus as the Son of God. Each of the
writers records the descent of the Holy Spirit and the audible
voice endorsing him as the Son of God.

“All the people were baptized” does not mean that every
one in all Judea was baptized, but it means a great number.
The baptism of Jesus forms the climax of John’s ministry; it
was the great crowning act, for he came baptizing in water
that Jesus might be manifested to Israel. (John 1: 31-34.)
From this time John began to decrease, but Jesus to increase;
all the people were no longer gathering to hear John, but to
see and hear Jesus. The disciples of Jesus were baptizing
more than John. (John 4:1, 2.) Jesus was baptized at the
time when the people were baptized; some think that John’s
work ceased when he baptized Jesus. John had a double
function; he was to get the people ready for Jesus, and then
to point him out to the people. He did this soon after he bap-
tized Jesus. (John 1:29-34.)

22 Thou art my beloved Son;—The Holy Spirit came upon
Jesus “in a bodily form, as a dove.” There was a sudden and
visible parting asunder in a portion of the sky; Jesus saw it
(Mark 1: 10) and John also witnessed it (John 1: 32); we do
not know whether anyone else saw this visible manifestation.
This manifestation was “as a dove” or like a dove. Some un-
derstand this to mean that the Holy Spirit descended in the
manner of a dove which descends gently and swiftly. It has
been a question whether the comparison here is between the
descent of the Holy Spirit and that of a dove, or whether the
comparison is between the visable appearance of the Spirit and
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the shape of a dove. Nothing is to be gained by disputing on
this point. The dove was a fit emblem of the pure, gentle, and
peaceful character of Jesus and his work. (Isa. 61: 1-3; Matt.
10: 16; 11: 29; 12: 19-21.) The descent of the Holy Spirit
was also a token of the Messiah to John. (John 1:33.)

There is some variation in the record given by Matthew
and Luke; Mark agrees with Luke. Matthew expresses this
statement in the third person—“this is my beloved Son, in
whom I am well pleased”—but Mark and Luke state it in the
second person—‘‘thou art my beloved Son; in thee I am well
pleased.” Mark and Luke record this as God speaking to
Jesus, while Matthew expresses it as God speaking to John or
some other. Jesus was not only the “Son” of God, but em-
phatically he is “the beloved Son.” The voice from heaven
added “in thee I am well pleased.”

3. THE GENEALOGY OF JESUS
3:23-38

23 And Jesus himself, when he began to teach, was about thirty years of

23-38 And Jesus himself, when he began to teach,—The
meaning here is that Jesus was “about thirty years of age”
when he began to teach. Luke had already specified the date
of the beginning of John’s ministry, and now he states the age
of Jesus when he began to teach. Soon after his baptism
Jesus began to teach. Luke says that he was ‘“about thirty
years of age”; it is very common for Luke to use the word
“about” with a specification of time. (Luke 1: 56; 9: 28; 22:
59; 23: 44; Acts 2: 41; 4: 4;5: 36; 10: 3; 19: 7.) “About
thirty” is not here a round or general number, referring to any
year within two or three years of thirty, but a specific desig-
nation of time, meaning a few months below or rather above
thirty. The meaning appears to be that Jesus began his min-
istry when he was more than thirty and less than thirty-one.
This agrees with what we know of the time of our Lord’s
birth and baptism. Thirty was also the age when Levites en-
tered upon_their public services (Num. 4: 3, 47; 1 Chron. 23:
3), and when scribes were accustomed to enter upon their
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age, being the son (as was supposed) of Joseph, the son of Heli, 24 the son
of Matthat, the son of Levi, the son of Melchi, the son of Jannai, the son of
Joseph, 25 the son of Mattathias, the son of Amos, the son of Nahum, the
son of Esli, the son of Naggai, 26 the son of Maath, the son of Mattahias, the
son of Semein, the son of Josech, the son of Joda, 27 the son of Joanan, the
son of Rhesa, the son of Zerubbabel, the son of "Shealtiel, the son of Neri, 28
the son of Melchi, the son of Addi, the son of Cosam, the son of Elmadam,

7Gr. Salathsel

office as teachers. The people would not have been disposed
to recognize the authority of a teacher who had not attained
that age. It was God’s purpose that the Messiah should not
enter upon his public duties until he had arrived at the age of
thirty.

being the son (as was supposed) of Joseph, the son of Heli,
—It has always been regarded a very difficult task to harmon-
ize the genealogical tables given by Matthew and Luke.
Matthew’s design was to trace our Lord’s genealogy from
Abraham down to his reputed father, Joseph, in order to fur-
nish legal evidence to the Jews, that Jesus of Nazareth was,
through his male ancestry, the lineal descendant of David and
of Abraham. Luke traces his genealogy from Joseph, “as was
supposed,” father of Jesus, on back through David and Abra-
ham to Adam. The difficulty seems to lie in the fact that
Luke diverges from Joseph, and pursues the lineal descent of
Jesus through a different series to David. How is it that Jo-
seph is in the one case declared to be the son of Jacob and in
the other the son of Heli? Many attempts have been made to
answer this question; many of the attempts are not satisfac-
tory.

If Heli was Mary’s father, it is clear that Joseph was his
son-in-law ; the assumption that this relationship is here desig-
nated agrees with the facts of the case, or at least is not con-
tradicted by them. The words “as was supposed,” although
immediately referable to the following words, “the son of Jo-
seph,” yet indicate that Luke had in mind the real parentage
of Jesus, first as being the Son of God (Luke 1: 35), and then
of David, through the line of his maternal ancestry, which
alone was true and real. It is as though Luke intended his
readers mentally to supply in the next clause the words “but
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the son of Er, 29 the son of Jesus, the son of Eliezer, the son of Jorim, the
son of Matthat, the son of Levi, 30 the son of Symeon, the son of Judas, the
son of Joseph, the son of Jonam, the son of Eliakim, 31 the son of Melea, the
son of Menna, the son of Mattatha, the son of Nathan, the son of David, 32
the son of Jesse, the son of Obed, the son of Boaz, the son of *Salmon, the
son of Nahshon, 33 the son of Amminadab, °the son of Arni, the son of
Hezron, the son of Perez, the son of Judah, 34 the son of Jacob, the son of
Isaac, the son of Abraham, the son of Terah, the son of Nahor, 35 the son of
Serug, the son of Reu, the son of Peleg, the son of Eber, the son of Shelah,
36 the son of Cainan, the son of Arphaxad, the son of Shem, the son of
Noah, the son of Lamech, 37 the son of Methuselah, the son of Enoch, the son
of Jared, the son of Mahalaleel, the son of Cainan, 38 the son of Enos, the
son of Seth, the son of Adam, the son of God.

8Some ancient authorities write Sala

Many ancient authorities insert the son of Admin: and one writes Admin for
Amminadad

10Some ancient authorities write Aram

in reality (according to the flesh) the son of Heli.” If it be
asked why Luke did not openly express this idea, by putting
the name of Mary in place of Joseph, and writing, “which was
the daughter of Heli,” the answer is furnished in the almost
invariable usage of the ancients, especially the Jews, to reckon
one’s genealogy through the paternal rather than the maternal
line. But unless Luke, after his reference to our Lord’s sup-
posed relationship to Joseph, passed over to his real ancestry,
his genealogical table would be according to his own showing,
one that was fictitious. The complete list of names back to
Adam would rest on that of one who was only the “reputed”
father of our Lord.

It is natural to expect a genealogy somewhere in the gos-
pels which would verify to the very letter the prediction that
Christ was to be of the seed of David and of Abraham. The
ancestry of Joseph, who was only his reputed father, would
not answer this demand. It might be adduced in the way of
legal proof to the Jew that Jesus had this mark of the Messi-
ahship, but does not satisfy the conditions of the prophecy
that he was to be a real descendant of David. The fact that
Luke had this in mind is strengthened by the proof that he
gives in tracing the true lineage of Jesus back to David and
Abraham in his genealogical table. The fact that Luke car-
ries his record back to Adam, who was declared to be the
“Son of God.” shows clearly that it was designed to subserve
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a different purpose from that of Matthew. We are forced to
the conclusion that Joseph was Heli’'s son by the marriage of
his daughter, and perhaps also by adoption, and that this
genealogy of Luke was designed to furnish proof that our

Lord “was born of the seed of David according to the flesh.”
(Rom. 1:3.)

4. THE TEMPTATION OF JESUS
4:1-13

1 And Jesus, full of the Holy Spirit, returned from the Jordan, and was
led in the Spirit in the wilderness 2 during forty days, being tempted of the
devil. And he did eat nothing in those days: and when they were completed,

1, 2 And Jesus, full of the Holy Spirit,—An account of the
temptation is given by Matthew (4: 1-11), Mark (1: 12, 13),
and Luke. Matthew and Luke give the account more in de-
tail ; Mark makes only a brief reference to it. The third temp-
tation with Matthew is the second with Luke. The order as
given by Matthew is generally accepted as the order of occur-
rence. Matthew and Luke state generally that Jesus was “led
in the Spirit,” and Mark states that “the Spirit driveth him
forth” into the wilderness. Matthew has “stone” and “bread”
in the plural, while Luke has these in the singular. Some ex-
plain this as though the devil had first commanded “these
stones” to be made into bread, and later only commanded one
particular stone to be made into bread, and that Matthew re-
cords one of the statements of the devil and Luke records the
same statement made a little later. The quotation from Deut.
8: 3 is given more fully by Matthew than by Luke, but the
quotation from Psalm 91: 11, 12 is fuller in Luke than in Mat-
thew ; however the meaning is the same in both. Luke gives
the language of Satan more at length than Matthew.

Jesus received the Holy Spirit at his baptism and was thus
“full of the Holy Spirit.” The temptation of Jesus was the
last step in the preparation for his public ministry. Under the
influence of the Spirit he was brought to the place of trial, and
the temptation, in a large part, was the suggestion to use for
selfish ends the divine powers of which he was conscious,
and to forget his filial relation to his father: he was tempted
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he hungered. 3 And the devil said unto him, If thou art the Son of God,
command this stone that it become 'bread. 4 And Jesus answered unto him,
It is written, 2Man shall not live by bread alone. 5 And he led him

10r, a loaf
3Dt. 8.3

to rebel against God. He was “driven” or “led” into the wil-
derness, probably the wilderness of Jordan west of Jericho.
Mark describes Jesus in the wilderness “with the wild
beasts”; he remained there “during forty days.” He was
tempted during this time, but the full force of the temptation
came with its crisis at the end of the forty days.

3, 4 And the devil said unto him,—Some have looked at the
temptation of Jesus as being one with a threefold part; others
have looked at it as being three distinct temptations. They
are treated here as three temptations. The first one was to
get Jesus to turn a stone or stones into bread. “If thou art
the Son of God” then you have the power to make bread out
of these stones. Some have looked at the clause “if thou” as
expressing a doubt; however “if”’ seems to have the force of
“since,” which would express no doubt. It is claimed by some
that the devil wanted Jesus to prove himself as the Son of
God. The devil challenges Jesus to prove his claim to be the
Son of God by a miracle; a good motive is suggested to Jesus
and the sinfulness of the act is skillfully disguised by the
devil. There seems to be a twofold nature to this temptation;
he is tempted to satisfy his hunger and to prove himself to be
the Son of God.

And Jesus answered unto him,—Jesus quoted Deut. 8: 3.
These words, “it is written,” are the first upon record that
were spoken by Jesus after his entrance into his public minis-
try ; hence his first words are a declaration of the authority of
the scriptures. Jesus met every temptation by a quotation of
scripture. Man must have bread; Jesus does not deny the
place and value of “bread” in sustaining life, but he does place
the emphasis on things more important. Jesus here shows his
reliance on his heavenly Father, and equally shows his deter-
mination to seek no means to sustain life but such as are ap-
proved of God. To create bread out of stones contrary to
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up, and showed him all the kingdoms of *the world in a moment of time. 6
And the devil said unto him, To thee will I give all this authority, and the
glory of them: for it hath been delivered unto me; and to whomsoever I will
I give it. 7 If thou therefore wilt ‘worship before me, it shall all be thine. 8

3Gr. the snhabited earth

*The Greek word denotes an act of reverence, whether paid to a creature, or to
the Creator (comp. marginal note on Mt. 2.2)

God’s will, and in obedience to Satan, would be to die, not
live. Jesus makes no reference to his divine Sonship; he was
not called upon to prove that to Satan.

5-8 And he led him up, and showed him all the kingdoms—
Matthew records this temptation as the third, but Luke puts
it second. We need not speculate as to why this change is
made ; no one knows, and no one now can know. We have it
as a fact that this change in the order has been made. It
seems that Luke follows the order and position of the places
—the desert, the mountain, and the temple. Here he is “led”
upon the mountain and showed “all the kingdoms of the
world in a moment of time.” The word in the Greek literally
means “a mark made by a pointed instrument, a dot”; hence,
a point of time. Jesus was given a vision of the inhabited
world, “all the kingdoms of the world”; he not only saw Pal-
estine, but also the heathen world, over which Satan exercised
spiritual dominion; from the lofty elevation the kingdoms or
tetrarchies of Palestine and adjacent regions could be seen,
and the more distant empires of the world might be suggested
by the tempter. There was something supernatural in this act
which enabled Jesus to see these in a “moment of time”; the
suddenness of the view added much to the power of the temp-
tation. All these were promised to Jesus on the condition
that he would “worship before me.” The kingdoms and the
glory of them were held before Jesus as a temptation. Many
think that these kingdoms did not belong to the devil, and
hence he could not have fulfilled his promise even if Jesus had
worshiped him. The devil here asked Jesus to transfer his al-
legiance from God to the devil; Jesus is tempted to acknowl-
edge the supremacy and sovereignty of the devil; to do this
would be to acknowledge a falsehood, for the devil was not
supreme, neither was he a sovereign.
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And Jesus answered and said unto him, It is written, Thou shalt worship the
Lord thy God, and him only shalt thou serve. 9 And he led him to Jerusa-
lem, and set him on the pinnacle of the temple, and said unto him, If thou
art the Son of God, cast thyself down from hence : 10 for it is written,

*He shall give his angels charge concerning thee, to guard thee:

11 and,
On their hands they shall bear thee up,
Lest haply thou dash thy foot against a stone.

5Gr. wing
°Ps. 91.11, 12

And Jesus answered and said unto him,—Here again Jesus
quoted scripture. He said: “It is written, Thou shalt worship
the Lord thy God, and him only shalt thou serve.” Matthew
records Jesus as saying, “Get thee hence, Satan,” but Luke
omits that. In righteous indignation Jesus denounced Satan
as the archenemy of God his Father. In this temptation the
devil threw off the mask and appeared to Jesus is his real
character; hitherto Jesus had dealt with him according to his
assumed character, but now he repulsed him with abhorrence.
Jesus added: “Thou shalt worship the Lord thy God, and him
only shalt thou serve.” Here Jesus quotes Deut. 6: 13.

9-12 And he led him to Jerusalem,—This is the second
temptation according to Matthew. We are not told how the
devil took Jesus to Jerusalem and to the pinnacle of the tem-
ple; it may have been as the Spirit of the Lord caught away
Philip. (Acts 8: 39.) Jesus permitted Satan to exercise great
power over him; the language here seems to require an actual
going from place to place, and yet it does not necessarily de-
termine whether the devil did or did not transport him through
the air. He brought him “to Jerusalem, and set him on the
pinnacle of the temple.” This was some high point of the
temple building well known by the Jews at that time. The
Greek word translated “temple” means literally a “winglet,”
and is applied to a wing-shape or pointed structure, a gable or
pointed roof. The word translated “temple,” both here and in
Matthew, means the whole sacred enclosure or temple build-
ings. This time the devil said to him: “If thou art the Son of
God, cast thyself down from hence.” This temptation also
seems to have a twofold meaning, appealing to the natural
feeling and to the Messianic aspiration ; since Jesus is the Son
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12 And Jesus answering said unto him, It is said, "Thou shalt not make
trial of the Lord thy God.

13 And when the devil had completed every temptation, he departed from
him *for a season.

Dt. 6.16
80r, until

of God and is now upon the high pinnacle of the temple and
can do nothing up there for the salvation of man, he is com-
manded to cast himself down.

And Jesus answering said unto him,—Again Jesus replied
to Satan by quoting the scripture: “Thou shalt not make trial
of the Lord thy God.” In this application of the scripture,
Jesus intimates that he must not put God on trial by exercis-
ing a presumptuous confidence or by needlessly testing his ve-
racity. To attempt to put God to the test would show unbe-
lief, while display of power would be oppcsed to humility.
Jesus did not, as some have, accuse the devil of misquoting
scripture ; neither did he deny the promise referred to in the
scripture which the devil quoted; he simply replied by giving
another quotation. The quotation that Jesus here used inter-
prets the one quoted by the devil, but does not refute that quo-
tation. Jesus meant to say that the quotation of the devil was
a scriptural quotation and applicable to himself and would be
fulfilled in due time, but to throw oneself into unnecessary
danger in order to “tempt” God would be a sin, and especially
when it was done at the command of the devil.

13 And when the devil had completed every temptation,—
This means that the devil had used every available kind of
temptation; he was “tempted in ail points” as we are, but
“without sin.” (Heb. 4: 15.) The first temptation was in the
sphere of bodily appetite; Jesus was urged by Satan to trans-
form a stone into bread; the second temptation was in the
sphere of earthly ambition; it consisted in an offer of unlim-
ited human power. The last temptation was in the sphere of
intellectual curiosity ; it suggested to Jesus that he should see
for himself what would be the experience of one who should
cast himself from a great height and then, by angel hands, be
kept from harm.
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“He departed from him for a season”; the devil had ex-
hausted his power, hence “he departed from him for a sea-
son.” The scene closed with Jesus victorious, and “the angels
ministered unto him.” (Mark 1: 13.) Jesus had triumphed,
and later he taught through James: “resist the devil, and he
will flee from you.” (James 4:7.) ‘“Angels came and minis-
tered unto him” (Matt. 4: 11) ; some think that angels brought
him food, as Elijah was fed by angels after he had fasted forty
days (1 Kings 19:5.) The original from which we get “min-
istered” means “were ministering”; it signifies to attend as a
servant; angels waited on him as human friends might have
waited on one whom they found hungry, weary, lonely.
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SECTION THREE
THE MINISTRY OF JESUS IN GALILEE
4:14t09:50

1. JESUS PREACHING AT NAZARETH
4:14-30

14 And Jesus returned in the power of the Spirit into Galilee: and a fame

We cannot determine accurately the length of his ministry
in Galilee; it cannot be determined whether it began in sum-
mer or late autumn; if the feast of John 5: 1 was a Passover
or there i1s an unknown Passover, the Galilean ministry lasted
at least sixteen months, for it closed when another Passover
was near. (John 6: 4.) Otherwise we should not certainly
know that it lasted more than six or eight months. There is
no doubt that the two subsequent periods of our Lord’s minis-
try each lasted six months; but here we have to admit much
uncertainty as to the time; after all, a determination of the
time employed would be a matter of very little importance
with respect to the study of this period. The immense
amount of material in this period would seem to favor the idea
for a length of time longer than a year. Throughout this min-
istry in Galilee, and the periods that will follow after, the
reader may trace carefully the progress of the history along
several lines: (1) the Savior’s progressive self-manifestation;
(2) the gradual training of his twelve apostles who were to
carry on his teaching and work after his death; (3) the deep-
ening and spreading hostility of the Jewish influential classes
and official rulers. By constantly observing these parallel
lines of progress, it will be seen that the history and teachings
of our Lord exhibit a vital growth, moving on to an end by
him foreseen (Luke 12: 50), when the hostility of the rulers
will culminate as he before the Sanhedrin avows himself to be
the Messiah, and his twelve apostles will be almost prepared
to succeed him in his work.

14, 15 And Jesus returned in the power of the Spirit—Sev-

eral months intervened between the preceding paragraph and
this one; during the intervening months, Jesus was busy 1n
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went out concerning him through all the region round about. 15 And he
taught in their synagogues, being glorified of all.
16 And he came to Nazareth, where he had been brought up: and he

his ministry in Judea. John (1: 15 to 3: 36) alone gives an
account of this ministry. Luke passes over in silence his min-
istry in Judea and gives attention to his Galilean ministry.
Jesus had left Galilee (Luke 3: 21) to be baptized of John; he
had made the two returns to Galilee, and Luke here may be
understood to make a general statement that includes both of
them. So after the marriage feast at Cana (John 1:43; 2: 1)
and after John was cast into prison (Matt. 4: 12; John 4: 1-3),
Luke begins to relate Jesus’ activities in Galilee after John’s
imprisonment (Luke 3: 19, 20). Jesus “in the power of the
Spirit” came into Galilee, under the full influence of the Holy
Spirit, which descended upon him at his baptism, attended
him in the wilderness of temptation, and continued with him
in his ministry.

And he taught in their synagogues,—“Taught” in the orig-
inal means “he himself taught,” which verifies the favorable
report about himself in person. He was not only known by
reports of his words and acts, but in his own person and by
his teaching. All glorified him because of his teachings.
Jesus taught in the synagogues as Jewish teachers or rabbis
taught; he expounded the scriptures and instructed the peo-
ple. “Synagogue” means “assembly, congregation,” and is
applied both to a religious gathering having certain judicial
powers (Luke 8: 41; 12: 11, 21: 12; Acts 9: 2), and to the
place where the Jews met for their public worship on ordinary
occasions (Luke 7:5.) There were many synagogues for the
Jews: in all cities and villages where there were at least ten
Jews, there was found a synagogue. It is said that there were
more than four hundred synagogues in Jerusalem. The Jews
met in their synagogues on the Sabbath, feast days. and after-
ward on the second and fifth days of the week.

16, 17 And he came to Nazareth,—He came to Nazareth, the
home of his childhood and youth ; here he was with the people
who had known him almost from his birth. “Nazareth,” ac-
cording to some authorities. means “a branch.,” which was an
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entered, as his custom was, into the synagogue on the sabbath day, and stood
up to read. 17 And there was delivered unto him °the book of the prophet

°0Or, a roll

appropriate name of the place where the branch should live
and grow up. (Isa. 11: 1; Zech. 3: 8; 6: 12.) Others think
that it signifies “the one guarding or guarded” from the hills
which surrounded it. New Testament writers always speak
of Nazareth as a city and never as a village. According to Jo-
sephus the population of Nazareth was above fifteen thou-
sand; it is not mentioned in the Old Testament. It was lo-
cated in lower Galilee, about seventy miles north of Jerusa-
lem, and nearly halfway from the Jordan to the Mediterra-
nean. “As his custom was,” he went into “the synagogue on
the sabbath day, and stood up to read.” This shows that
Jesus attended regularly the services in the synagogue on the
Sabbath. This appears to have been the first Sabbath after
his return to Nazareth. He “stood up to read.” In the syna-
gogue the law and the prophets were read and expounded by
the ruler of the synagogue and others; the scriptures, except
Esther, which might be read sitting, were read standing, while
sitting was the posture of teaching. (Matt. 5: 1; Luke 4: 20.)
When Jesus “stood up to read” he indicated as was the cus-
tom in the synagogue his desire to read, and probably the au-
dience stood while he read. According to the custom of the
Jews, seven were allowed to read every Sabbath—a priest,
two Levites, and four Israelites; the law was read first and
then the prophets.

And there was delivered unto him the book—When Jesus
stood up in the synagogue, indicating his desire to read, there
was brought to him the “book of the prophet Isaiah”; proba-
bly the law had already been read that Sabbath, and, accord-
ing to custom, they were ready for the usual reading of the
prophets. Some think that he may have called for this partic-
ular book. The books of the ancients were “rolls” of parch-
ment, papyrus, linen, or other flexible material, which were
rolled upon a stick, and upon reading were gradually rolled
around another of equal size. “And he opened the book, and
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Isaiah. And he opened the *book, and found the place where it was written.
18 ™The Spirit of the Lord is upon me,
12Because he anointed me to preach *good tidings to the poor:
He hath sent me to proclaim release to the captives,
And recovering of sight to the blind,
To set at liberty them that are bruised,
19 To proclaim the acceptable year of the Lord.

10Qr, roll

1Js, 61.1 f.
12Qr, Wherefore
130r, the gospel

found the place where it was written.” He unrolled the
scroll; this was no accident or mere chance that he “found the
place” where he wanted to read; he unrolled the volume until
he found this Messianic prophecy, yet with no seeming effort
or searching for it.

18-20 The Spirit of the Lord is upon me,—This passage is
quoted from Isa. 61: 1, 2, and the clause, “to set at liberty
them that are bruised,” seems to be added from the Septua-
gint of Isa. 58: 6. The Jews generally understood this proph-
ecy to refer to the Messiah; it was very appropriate for
Jesus to read this passage in the beginning of his teachings in
Nazareth; he thus appears before them, not so much as a mir-
acle worker, as a teacher, but as the Messiah of prophecy.
“The Spirit of the Lord” means that the Holy Spirit was abid-
ing with him and hence his qualification for teaching and sav-
ing the lost. (John 3:34.) He was anointed by the Spirit at
his baptism “to preach good tidings to the poor.” The time
had now come for him to announce that the Messiah had
come. It was customary for those who were designated to do
public work to be anointed, but Jesus was anointed with the
Holy Spirit, while others were anointed with the ‘“anointing
oil.” The “poor” means the spiritually poor; those who are
“poor in spirit.” (Matt. 5: 3.) The Messiah was to release
the captives, those who were in the bondage of sin.
“Captives” as used here in the original meant those who were
“conquered or taken in war”; hence, prisoners of war. On the
first day of the year of jubilee, the priests went through the
land proclaiming with sound of trumpet the blessings of the
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20 And he closed the “book and gave it back to the attendant, and sat
down: and the eyes of all in the synagogue were fastened on him. 21 And
he began to say unto them, To-day hath this scripture been fulfilled in your
ears. 22 And all bare him witness, and wondered at the words of grace
which proceeded out of his mouth: and they said, Is not this Joseph’s son?

opening year. (Lev.25:8-17.) Jesus here proclaims the time
of his public ministry and his Messiahship.

And he closed the book,—Luke gives a very vivid picture of
the manner of Jesus in the synagogue of his own village;
calmly and quietly Jesus rolled up the scroll and gave it again
to “the attendant” who had brought it to him; then he “sat
down.” He now assumed the posture of a teacher; the cus-
tom was to stand while reading and to sit while teaching.
Jesus is now ready to teach. “The eyes of all in the syna-
gogue were fastened on him.” The verb or participle in the
original here denotes continuous, steadfast attention. All
looked intently and steadily upon him; there was something
in his manner, and perhaps tone of voice, which riveted their
attention on him and aroused their expectation that he was
about to speak.

21 And he began to say unto them,—These words do not
necessarily denote his first words, but they do indicate a sol-
emn and weighty opening. “To-day hath his scripture been
fulfilled in your ears.” Now, at this very time, in their ears
they heard the glad tidings which Jesus had announced that
he was the Messiah. Since the Jews generally understood
this scripture to refer to the Messiah, Jesus declares that he is
a fulfillment of it; there can be no doubt but that they under-
stood him ; however, they did not believe him.

22-24 And all bare him witness,—All who listened to his
discourse gave favorable testimony to the subject and manner
of it; there was no false reasoning in it, neither were there
any false or unfounded assumptions; no fallacy of argument
or erroneous statement could be detected in the whole dis-
course; hence they ‘“wondered at the words of grace which
proceeded out of his mouth.” Their wonder and admiration
soon began to yield to a feeling of contempt for his preten-
sions, and they asked: “Is not this Joseph’s son?" They



102 COMMENTARY ON [4: 23, 24.

23 And he said unto them, Doubtless ye will say unto me this parable, Physi-
cian, heal thyself: whatsoever we have heard done at Capernaum, do also
here in thine own country. 24 And he said, Verily I say unto you, No

wondered that their own townsman and one whom they had
known as a workman among them should thus speak. Joseph
was a man of humble circumstances; his family had occupied
no distinguished place; Joseph was supposed to be the father
of Jesus. Jesus had received no training from the rabbis; how
could he so speak? How could he, whom they had known as
a humble workman in their midst, be the Messiah? There
was unbelief mingled with their admiration; they wanted
more evidence.
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