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PREFACE

I have no apology to offer for placing before the reading public this com-
mentary more than I would have in preaching on a subject that had been
discussed by others. In the preparation of the contents of this volume, free
use has been made of all help in my possession. Space was limited by the
publisher, and for this reason I was forced to cut out many comments I
wished to insert. If the reader discovers some things that he thinks the au-
thor should have discussed but did not, probably the reason he did not was
for the lack of space.

David Lipscomb, who edited and published the Gospel Advocate, beginning
January 1, 1866, became the most outstanding man in the church of Christ in
the South. In my research of the writings of the scholarship of other
churches in connection with my work on this volume, I have been convinced
that David Lipscomb had a keener and deeper insight to the meaning of the
Holy Scriptures and of God’s dealings with the race than any other one man
in all Christendom. In this he stands alone. I wish all his editorials in the
Gospel Advocate together with his other writings were in permanent form.

David Lipscomb prepared notes on the book of John and on all the epis-
tles, expecting to enlarge upon them and publish the same in book form, but
the infirmities of age slipped upon him, and when he saw that he would be
unable to finish the task mapped out, he selected another, J. W. Shepherd, a
close associate for a long period of years, to complete the work for him and
turned over to him all of his notes and all his writings. But Brother Shep-
herd, after spending much time for many years in arranging these notes for
publication, discovered that age was rapidly slipping upon him (being born
August 18, 1861) and probably would be unable to complete the work, and
desiring to execute his promise made to Lipscomb, on consulting with other
brethren, it was deemed wise to associate with him H. Leo Boles, John T.
Hinds, and C. E. W. Dorris to aid him in completing the work. It was
decided to include the books of Matthew, Mark, and Luke in the series of
volumes mapped out by Lipscomb, gleaning from his editorials in the Gospel
Advocate as well as from his other writings and embody as much of them as
possible in the commentaries. The editing of Mark and John fell to my lot.
Most of the extracts in this volume from the pen of Lipscomb are taken
from the quarterlies written by him for class study on Lord’s day. They are
enclosed in [] brackets. I acknowledge the valuable help rendered me by
Brethren J. W. Shepherd and H. Leo Boles and especially Brother Shep-
herd, who has been my faithful counselor and advisor. I have considered
him the editor in chief of the whole works and shall give to him the credit of
pushing the work begun by Lipscomb to completion when it shall have been
finished.

I would be ungrateful should I close this preface without mentioning sister
Sarah Deen, who was so interested in learning more of the truths revealed in
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the writings of Mark and of getting the commentary before the reading
public as to take time from her other duties to type the manuscript. She has
done her work well.

American Revised Version has been used throughout this volume including
quotations from different parts of the Bible in the comments. The main de-
sign has been to give a just explanation of the scriptures. Of the imperfec-
tions of the comments no one can be more sensible than the author. Of the
time and patience indispensable in preparing such a work no one can realize
who has never made such an effort. If this work can only serve to get a
better knowledge and understanding among the people among whom it may
be circulated, the prayer of the author during this work will be answered.
He sends it out, therefore, with the prayer that it may be instrumental under
the guidance of God in forming correct views of the Bible and promoting a
practical love and appreciation for the Word of God in the hearts of men.

More than two years ago this work was begun, and on this my sixty-sixth
anniversary 1 write the last word and lay my pen down to pick it up again

to start on the laborious task of preparing the commentary on the Book of
John.

C. E. W. DORRIS.
Nashville, Tennessee, April 7, 1937.
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INTRODUCTION

I. THE WRITER _

Mark was not an apostle but an evangelist. He is men-
tioned in Acts 12: 12, 25 as “John whose surname was Mark.”
John was the Jewish name, and Mark, a name frequently used
by the Romans, was adopted afterwards, and gradually su-
perseded the other. The passages in the New Testament
where the names are mentioned enable us to trace the process
of the change. The John Mark of Acts 12: 12, 25 and the
John of Acts 13: 5, 13 becomes Mark only in Acts 15: 39; Col.
4:10; 2 Tim. 4: 11; and Phile. 24. The change from John to
Mark is analogous to that of Saul to Paul. We doubt not that
the disuse of the Jewish name in favor of the other was inten-
tional, and that it was overruled by the providence of God.

The mother of John Mark was named Mary. She lived at
Jerusalem, and was probably born in that city. (Acts 12:12.)
She was a well-known disciple of our Lord in Jerusalem and
her home was a well-known resort for the brethren. (Acts
12:12-17.) Her home was so well known among the brethren
as a resort for the disciples of Christ, that when Peter was re-
leased from prison by an angel, though it was midnight, he
immediately went to her home to make known his release, and
to send word to James and the brethren. (Acts 12: 12-17.)
There he found “many were gathered together and were pray-
ing,” doubtless for his release from prison. Mark and Barna-
bas were cousins. (Col. 4: 10.) Barnabas early became one
of the most noted men in the church at Jerusalem. (Acts 4:
36, 47; 19: 26, 27; 11: 22-24.) Probably Mark was converted
by Peter by associating with him in his mother’s home, for he
speaks of him as “Marcus my son.” (1 Pet.5:13.)

Mary, the mother of Mark, seems to have been a woman of
some financial means and influence. Her home being a rally-
ing place and center for the representatives of Christ in those
dangerous days seems to indicate this to be a fact. The indi-
cations are that she was a widow, owning other property be-
sides her home in Jerusalem and that she was in easy financial
circumstances, very hospitable, and well acquainted with the
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apostles and other leading brethren in the church at Jerusa-
lem.

Some think that the “young man,” who followed Jesus on
the night of his betrayal, and who, on being caught by men of
the mob, fled naked leaving his night robe in their hands, and
which is related by Mark (14: 51, 52), was Mark himself—
that he suppressed his own name while relating the story
which he had the best means of knowing.

II. SOURCES OF INFORMATION

It seems that from the beginning of the mother congrega-
tion in Jerusalem, if not during the personal ministry of Jesus,
John Mark associated with the apostles in his mother’s home
where, doubtless, he acquired much knowledge of Jesus from
them. In addition to these opportunities of learning about the
life and works of Jesus from these inspired men, Mark for
some years was intimately associated with Paul and Barna-
bas, laboring as their “minister,” or assistant (Acts 12: 25;
13:5; 15: 37-39) ; later associated with Peter in a similar way
(1 Pet. 5: 13); and then again with Paul (Col. 4: 10; 2 Tim.
4:11).

During Mark’s associations with the apostles he must have
heard them repeat many times the events in the life of our
Lord. It must have been impossible for Mark to have had
better natural advantages to know of the facts of which he
wrote unless it had been an opportunity to have been an
eyewitness of the sayings and doings of Jesus.

We consider the position of some that Mark was an unin-
spired man to be false. True we have no direct statement in
the New Testament that he was inspired, yet we have ample
testimony from inspired writers to warrant us in saying that
he was inspired and that he was guided by inspiration in the
things he wrote. The apostles had the power to impart mi-
raculous gifts to others through laying on of their hands. It
was a custom of the apostles to impart spiritual gifts to prom-
inent men in the churches where they went, and especially to
their travelling companions and fellow laborers. It was in
this way that Philip, Barnabas, Simeon, Lucius, Manaen,
Silas, Judas, Timothy and Titus received their miraculous
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gifts (Acts 8:6; 13:1;15: 32; 2 Tim. 1: 6); and individuals in
the churches in Samaria, Ephesus, Corinth, Rome, Galatia—in
fact all churches in apostolic days received similar gifts
(Acts 8:14-17; 19: 6; 1 Cor. 1: 4-7; Rom. 15: 14; Gal. 3:5).
Now for one to assume that Mark, who was, at different
times, and for many years, a companion and fellow laborer of
two apostles, was overlooked in the distribution of these gifts,
would not only be unwarrantable but absurd. Not only is this
true but Mark was regarded by inspired men as especially
fitted for work which was usually performed by men pos-
sessed of miraculous gifts. He was selected by Paul and Bar-
nabas to assist them in their work while on their first tour
among the Gentiles (Acts 12: 25; 13: 5); and although, on
their second tour, Paul declined his company, Barnabas pre-
ferred him and separated from Paul rather than separate from
Mark (Acts 15: 36-39). Later he was sent for by Paul dur-
ing the last imprisonment of the latter, for the reason he was
profitable to him for the ministry. (2 Tim. 4:11.) We there-
fore conclude that Mark was well prepared both in knowledge
and spiritual gifts to write the book that bears his name. Its
right to a place among inspired books has never been ques-
tioned.

In the early ages of the church the gospel by Mark was
called Peter’s gospel for the reason it was thought Mark
wrote as a scribe for Peter but we doubt that he did. We see
no reason for concluding that he wrote as Peter dictated, nor
for calling it Peter’s gospel. Mark writes more briefly than
Matthew or Luke. He was a Jew.

III. FOR WHOM WRITTEN?
It is thought by some authors that Mark wrote specially for

Gentile Christians. They reach this conclusion for the rea-
sons that he omits the genealogy and all the accounts of the
early years of both John and Jesus—that he quotes but little
from the Old Testament, and makes but few references to the
prophets—that he makes no effort, like Matthew in the ser-
mon on the mount, to show the relation of Jesus to the old
dispensation and does not use the word “law” a single time, to
all of which Gentiles would attach less importance than would
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the Jew. But this position has but little if any bedrock for a
foundation to rest upon, since the New Testament is silent on

the question.
IV. WHEN WRITTEN?

Irenaeus tells us that Mark wrote his book after the death
of Peter and Paul: but Papias and Clement of Alexandria,
who were also early writers, tell us it was written during Pe-
ter's lifetime. Since the early writers do not agree and since
the New Testament is silent on the question, the time when
Mark wrote the book that bears his name cannot be positively
ascertained. It must have been written some time before the
destruction of Jerusalem, A.D. 70, otherwise so remarkable a
fulfillment of Christ’s prediction in the thirteenth chapter
would have been mentioned.

V. PLACE WRITTEN

Clement of Alexandria, Eusebius, and Jerome mention Rome
as the place of the writing; but Papias and Irenaeus, who
wrote earlier, do not speak of it. Some think because Mark
was with Peter at Babylon (1 Pet. 5: 13) that Babylon was
the place of composition. Alexandria is mentioned as the
place by Chrysostom, but this is not confirmed by any of the
other early writers. As the New Testament does not locate
the place and since the early writers are not agreed, we con-
clude that the place of writing is as uncertain as the time.

VI. EVIDENCES OF ITS TRUTHFULNESS

The four writers of the New Testament of the life of Jesus
give brief and clear statements of some things Jesus said
without comment—without praise or blame. This is peculiar
to all the writers of the Bible. All other biographers praise
or blame their heroes; try to prove they are good or bad.
The Bible writers state facts with more than human impar-
tiality and fairness, and leave the facts for the readers to draw
their own conclusions. This, of itself, indicates a quality in
the writers that is above human. It indicates God directed in
the writings, as perfect fairness and impartiality are character-
istics of God. The simple, clear, pure style of the Bible has
been recognized as the perfect model for all nations into
whose language it has been translated. The words used are
the simplest, are those of the common people. The illustra-
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tions are from the common everyday affairs of the life of the
common people. This shows it was intended for the common
people—especially, and it was intended that the common peo-
ple should understand it. While all admire the style of the
Bible writers, even with them as models none have ever been
able to equal or even approximate them in simplicity of style
or in the impartial and unprejudiced style in which they write.
While inspiration secures this perfect impartiality and fair-
ness of narration, it does not destroy the peculiar and personal
characteristics of each writer. Matthew, Mark, Luke, John,
Paul, Peter, James, each has his own peculiar style, uses the
phrases and words peculiar to himself, as do uninspired writ-
ers; so that while the divine spirit secures to them infallible
faithfulness and truthfulness, it does not destroy their human
tastes and peculiarities. The records of the sayings and doing
of Jesus, like himself, combine the divine and the human.
These writers, as do all the writers of the Bible, tell exactly
what was done. They set down the evil deeds of the best
men, and of their best friends, without favor or affection.
They record the good deeds of the evil and of their worst ene-
mies without partiality or prejudice. The writers of the gos-
pel never say that Jesus was a good man. They never praise
or blame him, his teachings, or his actions. They tell what he
did, what he said. They tell this one said he was a good man,
that one said he was a bad man, one said he hath a devil, an-
other he is of God, but no shadow of opinion do they give.
They tell their own sins and shortcomings without excuse or
palliation. The testimony they bear concerning Jesus and all
is the perfect model of the testimony which human courts and
judiciaries have in vain sought to attain through all the ages
of man’s existence. It is only found in its perfection in the
Bible. This simple, pure, impartial style in the Bible declares
its divine origin. In this it is in perfect harmony with the
claims and the works of Jesus.

Some raise objection to the characters of the men of the
Bible because the best of men are recorded as doing evil—fre-
quently guilty of gross crimes. They do not consider that the
knowledge of these sins comes through the more than human
fairness and truthfulness of the witnesses, which stamp more
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indelibly the truthfulness of the story that is told. That they
are willing to tell the sins of their friends gives the stronger
assurance that the good things they tell are true. The best of
men commit great sins. Only Jesus, though tempted in all
things as we are, was without sin. He gave to the world the
only spotless character it has ever seen. He fulfilled the law
with faultless obedience, and gave to man the perfect model
of the character that God desires him to strive to attain.



COMMENTARY ON THE GOSPEL
ACCORDING TO MARK

PART FIRST

THE MINISTRY OF JESUS IN GALILEE
1: 1 to 9: 50

SECTION ONE

THE BAPTISM AND TEMPTATION OF JESUS
1:1-13
1. THE BEGINNING OF THE GOSPEL
1:1-8
(Matt. 3: 1-12; Luke 3: 1-18; John 1: 6-34)
1 The beginning of the 'gospel of Jesus Christ, the Son of God.

10r, good tidings: and so elsewhere.
2Some ancient authorities omit the Son of God.

1 The beginning—[Mark begins the account of the gospel
of Jesus Christ by quoting the prophecy concerning the mes-
senger that was to prepare for the coming of Jesus. John
came as his herald to announce his coming, and to make ready
the people whom God had been preparing from the days of
Abraham to receive Jesus.]

of Jesus Christ,—The promised Messiah. [Jesus means
Savior. He came to save people from their sins. To save
from sin is to save from all evil—from all suffering. Sin is the
cause of all sorrow—all suffering. Jesus was given as the
human name of him who came to save people from sin.
“Christ” means anointed—sent of God. Christ and Messiah
mean the same. He was sent and anointed of God to save
man from sin. Jesus was divine—begotten of God, born of
woman. He was the God-man, both divine and human.]

the Son of God.—Matthew and Luke introduce Jesus first
as “son of David, the son of Abraham.” (Matt. 1:1.) Mark
introduces him as “the Son of God.” He emphasizes the rela-
tion of Jesus to God rather than to Abraham and the Jewish
people. Mark points out his divine origin and Matthew his
human.

Not only is the ministry of John the beginning of the un-
folding of a new dispensation of mercy and love; but it is the
beginning of the end of the old dispensation. The old cove-
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2 Even as it is written ®in Isaiah the prophet,
‘Behold, I send my messenger before thy face,
Who shall prepare thy way;

3 5The voice of one crying in the wilderness,

3Some ancient authorities read in the prophcts.
4Mal. iii. 1.
5Is. xI. 3.

nant was having its death knell tolled by John in the wilder-
ness and the work was completed by Christ “nailing it to the
cross.” (Col. 2:14.)

2 Even as it is written in Isaiah the prophet,—[He quotes
here the prophecy first of Malachi (3: 1) to show that the
coming of John as the forerunner of Christ had been foretold
by the prophets, and that the gospel had begun in accordance
with the prophecy.] “The gospel of Jesus Christ” began to
be unfolded, not according to uninspired men, but according
to the prediction of inspired prophets, with the preaching and
practices of John the Baptist.

Behold, I send my messenger before thy face, who shall
prepare thy way;—[It was customary with princes and kings
and the great ones of earth, when going on a journey or visit-
ing a new place, to send messengers, or herald, before to make
ready for the reception. Jesus adopted this order, but the
preparation differed from that of the kings of earth. Malachi
says (4:5, 6) : “Behold, I will send you Elijah the prophet be-
fore the great and terrible day of Jehovah come. And he shall
turn the heart of the fathers to the children, and the heart of
the children to their fathers; lest I come and smite the earth
with a curse.” Jesus has told us that John was the Elijah that
was to come. Jesus as the Son of God was coming, and if he
should come and find the people unprepared to receive him, he
would smite the earth with a curse. When God meets man, it
is to bless, if he is worthy. If he is not worthy, then he will
smite with a curse. John says he is not the very Elijah. Jesus
says he came in the power and spirit of Elijah.]

3 The voice of one crying in the wilderness,—[A thinly pop-
ulated country. John grew up in this country south of Jeru-
salem, and began his preaching preparatory to the coming of
Jesus.] This was the wilderness of Judea. (Versel.)



1: 3, 4] MARK 17

Make ye ready the way of the Lord,
Make his paths straight;
4 John came, who baptized in the wilderness and preached the baptism of

Make ye ready the way of the Lord,—Luke records him as
more fully quoting the prophecy of Isa. 40: 3-5.

All of which means that John should turn the people from
their sins and make them willing to receive the message that
Christ should bring. He preached Christ as the coming Sav-
ior. The people too were to prepare “the way of the Lord.”
That is, make ready themselves—prepare your own hearts, to
entertain the glad tidings of the gospel. The preparation was
to be made in their hearts. The way of the Lord is through
the heart. They prepared “the way of the Lord” by preparing
and making the heart fit for receiving the Lord. John pre-
pared the way by telling the people what the Lord required of
them and they by removing everything from the heart that
might obstruct or hinder the Lord from entering.

Make his paths straight;—Highways that have not been
properly surveyed at the beginning are straightened later. So
are the ways of men when no preparation of heart has been
made by them to receive Christ. The burden of John’s work
was to induce men to stop their crooked ways and prepare
themselves to receive their coming guest—Christ. He ad-
monished them to remove all obstructions out of the way, so
that the Savior and King might have a ready passage, and
free access to their hearts, and there erect his spiritual king-
dom of righteousness, peace, and joy, and rule their lives and
conduct by his holy laws. “His paths” which he travels is the
heart of man. Every human heart is a path.

4 John came,—[John the Baptist was six months older than
Jesus. He had grown to manhood in the wilderness of Judea;
was stern, unbending, courageous, and faithful in denouncing
sin and warning the people to repent and flee from the wrath
to come. He began his ministry at about thirty years of age,
as he seems to have been preaching only a few months when
Jesus, about thirty years of age, came to him to be baptized of
him. At thirty years of age the Levites were required to
enter on their service in the temple. It is said in Numbers (8:
24) that they began at twenty-five. It is supposed at twenty-
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repentance unto remission of sins. 5 And there went out unto him all the

five they entered the service as pupils under the old Levites to
fit them for the full service at thirty. David (1 Chron. 23: 27)
reduced the age of entering on the service to twenty. “For by
the last words of David the sons of Levi were numbered, from
twenty years old and upward.” David greatly extended the
service. It is thought this made need of greater numbers in
the service. Whether this addition to the service and change of
the age by David was acceptable to God has always been a
question of doubt with many. When the added service is re-
ferred to in subsequent history, it is spoken of “as ordained by
David.” John and Jesus entered upon their missions at the
age of thirty years.]

who baptized in the wilderness and preached—[This does
not mean that he baptized before he preached, but that he
preached repentance that led them to baptism. He preached
baptism of repentance. This means the baptism connected
with repentance. John preached that they should repent of
their sins—turn to God—and to show their repentance they
must be baptized. Baptism was commanded by God as the
act of the person which declared his repentance. Their sins
arose from disobedience to God. Baptism was an act of sub-
mission that declared to the world their willingness to obey
God. Baptism is what is called a positive ordinance—a com-
mand of God—humiliating in itself, is unpleasant to be sub-
mitted to, in which human reason can see no good, resting on
the authority of God, and given to test man’s willingness to
obey God. It is claimed by some that baptism had been an
ordinance of admission of proselytes to the Jewish faith, but
there is no intimation of such ordinance in the Bible, nor in
any authentic history before John preached it. Bathings and
ablutions had been connected with the purifications of the
Jewish law, but John introduced the ordinance, and by preem-
inence he is called the “Baptist”—one who baptizes.]

unto remission of sins.—Baptism connected with the re-
pentance as preached by John was for, or unto, the remission
of sins. This means God had appointed this act as the expres-
sion and embodiment of repentance which brought the state
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country of Judaea, and all they of Jerusalem; and they were baptized of him
in the river Jordan, confessing their sins. 6 And John was clothed with
camel’s hair, and had a leathern girdle about his loins, and did eat locusts

and place in which God would forgive sins. There was no
virtue or efficacy in the act to bring pardon. God forgives sin.

5 And there went out unto him all the country of Judaea,
and all they of Jerusalem;—This is a figurative expression, as
the land itself could not go to him. The place, or country,
where the people lived is placed for the people themselves. It
means the people, not all the people, but the people generally
from all the land of Judea and they of Jerusalem.

and they were baptized of him—Whether John in person
baptized all that were baptized we know not. Jesus is said to
have baptized, and yet it is stated that he in person did not
baptize but his disciples. (John 3:22;4:1, 2.)

in the river Jordan,—The baptism did not take place at, or
near, but in the river Jordan.

confessing their sins.—They, in coming to baptism, con-
fessed their sins as preparatory to God forgiving their sins
when they were baptized. Confession of sins—owning their
sins—is in order to the forgiveness of sins. The sins were for-
given in baptism, the confession preceded the baptism.
Pardon takes place in heaven where the pardoning power is.
Baptism is nothing, if it does not carry with it the confession
and abandonment of sin.

6 And John was clothed with camel’s hair,—[The camel’s
hair cloth was the sackcloth that the poorer classes wore, an
that was worn in affliction and humiliation. It was made of
coarse hair of the goat, or camel. John lived an abstemious life.
He was of the priestly order, and lived the life of a Nazarite.
Jesus says to the people: “John the Baptist is come eating no
bread nor drinking wine; and ye say, He hath a demon. The
Son of man is come eating and drinking; and ye say, Behold,
a gluttonous man, and a winebibber, a friend of publicans and
sinners!” (Luke 7:33, 34.)]

and had a leathern girdle about his loins,—[He had a girdle
of untanned skins about his loins.]

and did eat locusts—Living in the wilderness, his food was
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and wild honey. 7 And he preached, saying, There cometh after me he that
is mightier than I, the latchet of whose shoes I am not °worthy to stoop

SGr. sufficient.
that of the wilderness. Several varieties of locusts, after
being denuded of the legs and wings, are boiled, roasted or
fried, sprinkled with salt, and eaten by the poorer classes to
this day. This probably was the Egyptian locust. It was a
large, voracious insect which the Jews were permitted to eat.
“Even these of them ye may eat: the locust after its kind, and
the bald locust after its kind.” (Lev. 11: 22.)

and wild honey.—[The wild honey was the honey of the
wild bees that abounded in the land of Judea. This dress and
food showed that he lived an austere life of self-denial. There
is but little doubt that this life lends zeal and fervor to the re-
ligious and devotional spirit. He denounced sin in great and
small, and proclaimed repentance with such earnestness and
fervor that he struck terror to the multitudes and they came
to him to be baptized. Luke and Matthew both tell us that he
saw many of the Pharisees and Sadducees coming to his bap-
tism, and said unto them: “Ye offspring of vipers, who
warned you to flee from the wrath to come? Bring forth
therefore fruit worthy of repentance: and think not to say
within yourselves, We have Abraham to our father: for I say
unto you, that God is able of these stones to raise up children
unto Abraham.” (Matt. 3: 7-9.) Many think he refused to
baptize these persons until they had first brought forth fruit
worthy of repentance. I do not believe this is true. He bap-
tized them, and told them, now bring forth fruit worthy of the
repentance into which he had baptized them. The meaning of
the language as reported by Luke is, the Jewish family, as the
people of God, will be rejected, and every man must depend
on what fruit he bears in his life for favor of God. He cannot
depend on fleshly relation to Abraham.]

7 And he preached, saying, There cometh after me he that
is mightier than I, the latchet of whose shoes I am not worthy
to stoop down and unloose.—An expression of intense humil-
ity. Matthew says: “Whose shoes I am not worthy to bear.”
Luke and John omit the expression “stoop down.”

[John came to make ready a people for the Lord, Christ; so
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down and unloose. 8 I baptized you ’in water; but he shall baptize you "in
the Holy Spirit.

70r, with

he preached the coming of Christ—his majesty, and power.
Those who heard John thought highly of him as a prophet of
God and a preacher of righteousness; but he exalts Jesus by
saying, “I am not worthy to stoop down and unloose” his
shoes. Loosing the shoes was a menial service. Jesus was so
much greater than he, he was not worthy to do this for him.]

8 I baptized you in water;—[]John shows here the contrast
between himself and Jesus. John used water, Jesus the Spirit
of the living God, with which to overwhelm man. The Spirit
is in reality at the command of Jesus to be used by him, as
water was at the command of John. The Authorized Version
puts it “with water.” From the expression “with” many con-
tend the water was applied to the individual, not the person
baptized in the water. The first meaning of the word trans-
lated “with” is “in,” but “with” does not carry the idea of
applying the substance to the person. A woman colors her
cloth with dye; the smith cools his iron with water; but nei-
ther does it by sprinkling or pouring water on the substance.
The woman colors her cloth and the smith cools his iron by
dipping—immersing them in water, and “baptized with
water” shows the substance used in baptism and not the man-
ner of applying it.]

but he shall baptize you in the Holy Spirit.—[Some would
ask, were they baptized in the Spirit? They were overwhelmed
with it. It does not mean a little of the Holy Spirit was poured
out, or sprinkled, on one spot of the person. The expressions,
the baptism of the Spirit, the pouring out of the Spirit, the
shedding forth of the Spirit, are figurative expressions. The
Spirit is a person of the Godhead, and we cannot pour out the
person of the Godhead as a liquid from one vessel to another.
It indicates the person is brought completely under the influ-
ence and control of the Spirit of God, or that the Spirit is sent
from heaven to control and guide man. So were they bap-
tized—overwhelmed in suffering.] Matthew (3: 11) adds
“and in fire,” which shows that John’s audience was mixed—
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some good and some bad. Some to be baptized in thc Holy
Spirit, and others in fire.

2. THE BAPITIQSM OF JESUS
(Matt. 3: 13-17; Luke 3: 21-23)

9 And it came to pass in those days, that Jesus came from Nazareth of
Galilee, and was baptized of John ®in the Jordan. 10 And straightway com-

8Gr. into

9 And it came to pass in those days, that Jesus came from
Nazareth of Galilee,—[]John was baptizing in Jordan; Naza-
reth was sixty miles or more from where John was baptizing.
Jesus doubtless walked the distance, that he might be bap-
tized of John. This was his emergence into history from the
obscurity of his village life in Nazareth since his visit to Jeru-
salem at twelve years of age. He could go to John by way of
the plain of the Jordan without passing through Jerusalem,
and probably did so. During this interval of about eighteen
years he seems to have been working at the carpenter’s bench
(Mark 6: 3; Matt. 13: 55) with Joseph. He came, therefore,
from obscurity to publicity, from manual labor to spiritual
teaching.]

and was baptized of John in the Jordan.—Immersed. [Mat-
thew and Luke give more of the incidents connected with
the baptism of Jesus than Mark. Matthew (3: 13-17) says:
“Then cometh Jesus from Galilee to the Jordan unto John, to
be baptized of him. But John would have hindered him, say-
ing, I have need to be baptized of thee, and comest thou to
me? But Jesus answering said unto him, Suffer it now: for
thus it becometh us to fulfil all righteousness. Then he suf-
fereth him. And Jesus, when he was baptized, went up
straightway from the water: and lo, the heavens were opened
unto him, and he saw the Spirit of God descending as a dove,
and coming upon him; and lo, a voice out of the heavens, say-
ing, This is my beloved Son, in whom I am well pleased.”
Luke (3: 21, 22) gives this account of it: “Now it came to
pass, when all the people were baptized, that, Jesus also hav-
ing been baptized, and praying, the heaven was opened, and
the Holy Spirit descended in a bodily form, as a dove, upon
him, and a voice came out of heaven, Thou art my beloved
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ing up out of the water, he saw the heavens rent asunder, and the Spirit as a
dove descending upon him: 11 and a voice came out of the heavens, Thou art
my beloved Son, in thee I am well pleased.

Son; in thee I am well pleased.” John (1: 31-34) says: “And
I knew him not; but that he should be made manifest to Is-
rael, for this cause came I baptizing in water. And John bare
witness, saying, I have beheld the Spirit descending as a dove
out of heaven; and it abode upon him. And I knew him not:
but he that sent me to baptize in water, he said unto me,
Upon whomsoever thou shalt see the Spirit descending, and
abiding upon him, the same is he that baptizeth in the Holy
Spirit. And I have seen, and have borne witness that this 1s
the Son of God.”] From obscurity Jesus went to widespread
fame, through duty performed. Do your duty; the rest will
take care of itself.

10 And straightway coming up out of the water,—How
needless, if baptism was sprinkling or pouring! (See verse
9)

he saw the heavens rent asunder,—The sky seemed to have
parted to allow the emergence of the beautiful vision: the
heavens were opened to show that which had been closed
against us on account of our sins. The first Adam shut us
out of heaven, but the second Adam opened, and will now let
us into it.

and the Spirit as a dove descending upon him:—The Spir-
it’s connection with Jesus was made unmistakable. This was
necessary for the reason it was the sign given by God to John,
by which he was to recognize the Son of God. (John 1: 33.)

11 and a voice came out of the heavens, Thou art my be-
loved Son,—God spake from heaven and sanctioned the acts
of both John and Jesus. Expressing the relationship between
the two. Son, not by adoption, but by eternal existence.

in thee I am well pleased.—The Father was pleased when at
twelve years of age he manifested anxiety to be about his life-
work ; he was pleased when he quietly submitted in hard-
working obscurity to wait his time; he was pleased by his
daily life; and he was pleased when he came to John to be
baptized by him. [From Luke (3: 23) we learn he was thirty
years old. From Matthew (3: 14), that when he came to
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John to be baptized of him, John objected. As the wea.  he
felt he had need to be baptized of Jesus. He was preaching
that they should repent, and baptizing for the remission of
sins. Jesus had no sin to repent of or to be remitted. Why
should he baptize him then? Jesus said: “Suffer it now:
for thus it becometh us to fulfil all righteousness.”
Righteousness means the provisions of God for making men
righteous. It becomes us to, or we ought to, fulfill all the will
of God for making men righteous. He then baptized him, and
as he came up out of the water, he prayed (Luke 3: 21), and
the heavens were opened, and the Holy Spirit in the likeness
of the dove descended, lighted upon him, and abode with him,
and a voice out of the heavens said, “This is my beloved Son,
in whom I am well pleased.” Both Jesus and John saw the
Spirit descending, and heard the voice. We are not told that
others saw or heard these.]

3. TEMPTATION OF JESUS
1:12, 13
(Matt. 4: 1-11; Luke 4: 1-13)

12 And straightway the Spirit driveth him forth into the wilderness. 13

12 And straightway the Spirit driveth him forth into the
wilderness.—Mark uses a stronger term than any of the other
writers. Matthew says he was “led up of the Spirit.” (Matt.
4:1.) Mark shows more clearly that it was not at the voli-
tion of Jesus that he entered into the temptation. That he
was led by the Spirit to be tempted shows that he was sub-
jected to temptation in accordance with a deliberate purpose,
but a purpose not his own. It was not of voluntary entrance
into temptation, but of being divinely led into it for a special
divine purpose. God desires the faith and loyalty of all his
children and servants to be tried and approved before he can
commit high trust to them. Jesus was entering on the high-
est work that pertained to earth—that of rescuing the world
from the rule of the devil and of bringing it back to its loyalty
to God, and to its proper and harmonious relations to the uni-
verse, and of adjusting all the forces and operations of the
world to the workings of the divine order. They had all been
disturbed and broken by the rule of the devil on earth. Christ
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And he was in the wilderness forty days tempted of Satan; and he was with
the wild beasts ; and the angels ministered unto him.

had come to rescue the world from the devil. The devil natu-
rally sought to induce him to turn from his purpose and to
enter his service.

13 And he was in the wilderness forty days tempted of Sa-
tan;—[ Whether this fast was entered upon voluntarily to
bring him into a state of close and holy communion with God,
and to give him spiritual strength for the temptation, or
whether it was the devil’s work to weaken him bodily to make
him an easy prey to the tempter, we have no means of deter-
mining. He fasted forty days, so had Moses done twice (Ex.
34: 28; Deut. 9: 9), and once Elijah (1 Kings 19: 8).
Possibly this was the limit of human endurance, that it was
selected by or for each of them. Some have thought they
were miraculously sustained. If so, the effect of the fast
would have been counteracted. But at the close of the forty
days he hungered—the pangs of hunger were intense, the bod-
ily powers were exhausted, and all fleshly strength of will, he
was at the mercy of the tempter. But his spirit by the fast
had been probably drawn into closer union with God, and had
grown the stronger. Spiritual power was and is gained by
fasting and prayer. “This kind goeth not out save by prayer
and fasting,” explained Jesus when his disciples could not cast
out a demon. (Matt. 17:19.)]

and he was with the wild beasts;—He had no comfort from
and no association with man. His only earthly companions
were wild beasts, which were more likely to annoy and hurt
him than in any way to help and comfort him.

and the angels ministered unto him.—The angelic world is
represented. No human being was with him, yet he was not
alone. Angels were present. Angels communed with Christ
in his glory of transfiguration, sustained him in the anguish of
the garden, watched over him at the tomb; they thronged the
earth at his coming, and hovered in the air at the hour of his
ascension. We could not imagine our Lord in the wilderness
without angelic love. Twice has the destiny of the world
been suspended on the action of a single person, and each of
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these was made an object of especial temptation by our cun-
ning adversary. The first Adam fell and the race fell with
him. The second Adam defeated the tempter and redeemed
the race from the fall. He won his victory by familiarity with
the word of God, coupled with his loyalty to the will of the
Father.

[It is a part of the order of God that every servant of God
shall be tried and tested. This means that only what is wor-
thy and well-approved shall enter into the eternal home of
God. The testing, the proving of persons, is temptation in the
better sense of that word. All suffering, all self-denial for
right is temptation. “My son, regard not lightly the chasten-
ing of the Lord, nor faint when thou art reproved of him; for
whom the Lord loveth he chasteneth, and scourgeth every son
whom he receiveth. It is for chastening that ye endure; God
dealeth with you as with sons; for what son is there whom
his father chasteneth not?” (Heb. 12: 5-7.) Jesus was tried
and tempted that he might prove himself worthy to be the
Son of God, and that he might fully sympathize with man
whom he came to rescue and redeem. “For we have not a
high priest that cannot be touched with the feeling of our in-
firmities; but one that hath been in all points tempted like as
we are, yet without sin.” (Heb. 4:15.)]

It seems to our wisdom needful that man should be tempted
and his weakness shaken to call out the character of God. If
we had no trials, temptations, and weaknesses we would
never know good from evil. If our fellow men never sinned
against us, were never weak, helpless, and in distress, our own
better natures would never be brought out and strengthened.
If man had not sinned there would have been no occasion to
call out the mercy, love, wisdom, and to prove the excellencies
and glory of God; and we would be in ignorance of the quali-
ties of the divine character that are most helpful to us and
that draw us to God and call out the best elements of man.
The mistakes, errors, misfortunes, weaknesses, and wants of
the child call out the love and tenderness of the parent. So
man, a weak, erring sinner, calls out the love of God, shows
who and what he is, and excites man’s love to him. “We
love, because he first loved us.”
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SECTION TWO

THE BEGINNING OF THE MINISTRY OF JESUS IN
GALILEE
1:14-45

1. TIME AND THEME OI; HIS PREACHING
1: 14,1
(Matt. 4: 12-17; Luke 4: 14, 15; John 4: 1-3)

14 Now after John was delivered up, Jesus came into Galilee, preaching
the 'gospel of God, 15 and saying, The time is fulfilled, and the kingdom of
God 1s at hand: repent ye, and believe in the gospel.

14 Now after John was delivered up, Jesus came into Gali-
lee, preaching the gospel of God,—He “returned in the power
of the Spirit into Galilee.” (Luke 4: 14.) The same Spirit
that had impelled him into the wilderness to be tempted.
Having presented the preliminaries of our Savior’s ministry,
Mark now proceeds to the ministry itself.

15 and saying,—The mouth and organ of speech are very
necessary in proclaiming the gospel. Christ used both and
authorized his disciples to do likewise which thing they did.
Paul requested the brethren to pray in his behalf; “that utter-
ance may be given unto me in opening my mouth, to make
known with boldness the mystery of the gospel, for which I
am an ambassador in chains; that in it I may speak boldly, as
I ought to speak.” (Eph. 6:19,20.) However, we are not to
understand from this that the Lord forbids teaching through
the medium of the pen and printing press. The apostles
taught through the medium of the pen when they wrote the
gospel on scrolls and sent it out. The art of printing had not
been invented at that time. If it had doubtless they would
have taken advantage of it. Whether we teach by word of
mouth, pen, or the printed sheet, in either case, we do no more
nor no less than what the Lord commanded—we teach.

The time is fulfilled,—The time foretold by the prophets for
the appearance of Christ is accomplished. “When the fulness
of the time came, God sent forth his Son, born of a woman,
born under the law.” (Gal. 4:4; Dan.9:24-27.)

and the kingdom of God is at hand: repent ye, and believe
in the gospel.—The kingdom of God, so long promised by the
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prophets and expected by the people, has drawn near. (Luke
10:9.) The doctrine of faith and repentance is taught at the
threshold of the kingdom of Christ, and accordingly ought, in
a special manner, to be preached and insisted upon by all pro-

claimers of the gospel.

2. CALL OF THE FOUR FISHERMEN
1:16-20
(Matt. 4: 18-22; Luke 1: 11)

16 And passing along by the sea of Galilee, he saw Simon and Andrew
the brother of Simon casting a net in the sea; for they were fishers. 17 And
Jesus said unto them, Come ye after me, and 1 will make you to become
fishers of men. 18 And straightway they left the nets, and followed him. 19

16 And passing along by the sea of Galilee,—This sea was
formed by a depression in the ground where the river Jordan
spread out, for it ran into the northern end of the sea and out
at the southern end. At Capernaum and around this lake
Jesus did the most of his marvelous works and spent the most
of his public life.

he saw Simon and Andrew the brother of Simon casting a
net in the sea; for they were fishers.—It was a casting net—
one that could be thrown in different directions in order to en-
close the fish. Fishing was their occupation. Moses and
David were called from keeping sheep; Gideon from threshing
wheat; Elisha from the plow. God has honored humble, yet
honest labor, from the beginning.

'17 And Jesus said unto them, Come ye after me, and I will
make you to become fishers of men.—Passing over the ex-
traordinary draught of fishes recorded by Luke (5: 4-7), Mark
records the call of these two brothers. The last clause is a
beautiful allusion to their former occupation as a figure of the
one which they were now to undertake. They are now to be
fishers of men, winners of souls to Christ. They were to
catch men in the gospel net and lead them into the kingdom
of God. Note that Jesus did not at this time call them to be
fishers of men, but promised to train them to be such on their
becoming his followers. He said: “I will make you to become
fishers of men.”

18 And straightway they left the nets, and followed him.—
Leaving their nets, not only for the present but forever, as
their permanent employment and the means of their
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And going on a little further, he saw ®James the son of Zebedee, and John
his brother, who also were in the boat mending the nets. 20 And straight-
way he called them: and they left their father Zebedee in the boat with the
hired servants, and went after him.

®0r, Jacob

subsistence.

19 And going on a little further, he saw James the son of
Zebedee, and John his brother, who also were in the boat
mending the nets.—Counting the “hired servants” of the next
verse, there were not less than five in this fishing crew. Jesus
saw only two of this number with enough material in them
to suit his purpose at this particular time.

20 And straightway he called them: and they left their
father Zebedee in the boat with the hired servants, and went
after him.—The fact that they left their father with the hired
servants shows that they did not leave him without help or
company. Doubtless he was just as able to continue his busi-
ness as when his sons were with him.

3. A DEMON CAST OUT
1: 21-28
(Luke 4: 21-28)

21 And they go into Capernaum; and straightway on the sabbath day he
entered into the synagogue and taught. 22 And they were astonished at his

21 And they go into Capernaum; and straightway on the
sabbath day—OQOur Saturday. The seventh day was used by
our Creator as a rest from his six days’ work of creation (Gen.
2: 3), and enacted as a Jewish law at the exodus from Egypt
(Ex. 20: 8-11) to commemorate the day Israel was delivered
from Egyptian bondage.

he entered into the synagogue and taught.—[After his bap-
tism Jesus made Capernaum his home. It is called “his own
city.” (Matt.9:1.) It was on the shore of the Sea of Galilee.
It was more accessible as a center of travel that suited his
work. Peter and Andrew, James and John, were with him
here, and also made the city their home. On the Sabbath he
went into the synagogue. It was the custom of the Jews to
meet in the synagogue on the Sabbath to read the law and to
worship God. The synagogue grew up after the Babylonian
captivity, and brought the worship of God to the homes of the
Jews, secured the reading and expounding of the law on every
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teaching: for he taught them as having authority, and not as the scribes. 23
And straightway there was in their synagogue a man with an unclean spirit;

Sabbath, and from this time there was much less tendency to
idolatry and to rebellion against God. Their responsibility to
God and their knowledge of the law was kept before them
more constantly by these more frequent meetings and reading
of the law. In the synagogue the reading and expounding of
the law were not confined to the priests, but every Jew could
do this. Jesus did it here, as did the apostles afterwards.
(Acts 13:15-17.)]

22 And they were astonished at his teaching: for he taught
them as having authority, and not as the scribes.—This is a
broad contrast, most accurately drawn, between the manner in
which Jesus taught and that of the scribes.

[They were accustomed to the reasonings of the scribes
dealing in forms and traditions and observances. The teach-
ing of Jesus was peculiar. First, the matter of it differed from
that of the scribes and Pharisees. He taught not traditions or
ceremonials or observances, but he taught great, practical
truths embodying man’s duty to God and to his fellow men.
He demanded right, justice, mercy, and love to man. He de-
manded reverence and love for God shown by obedience to his
laws. He announced these duties in plain and simple terms
that the simplest could understand. He did not reason and
philosophize about them, nor undertake to show their reason-
ableness, but he announced the truth as without doubt and as
one speaking by authority, knowing whereof he spoke, and he
presented these truths in simple, axiomatic forms and ad-
dressed them to the hearts of his hearers. He spoke as one
who knew the truth without doubt and spoke it by the author-
ity of God. You are not to listen to Jesus as an expounder,
but as an authoritative lawgiver.]

23 And straightway there was in their synagogue a man
with an unclean spirit; and he cried out,—[The unclean spir-
its were demons. They were evil spirits that took possession
of men and afflicted them in various ways. It is often a trou-
ble to know why they should have existed then and not now.
This seems to be true that when God exercised miraculous
power or sent forth angels, or good spirits to minister good
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and he cried out, 24 saying, What have we to do with thee, Jesus thou Naza-
rene? art thou come to destroy us? I know thee who thou art, the Holy
One of God. 25 And Jesus rebuked *him, saying, Hold thy peace, and come

10Qr, st

under his direction, he permitted the devil to exercise miracu-
lous power and to send forth evil spirits to do his bidding.
The difference between them was in the quality of their work.
God wrought miracles, and sent forth his Spirit to bless, help,
benefit man. The devil could not do this kind of work. He
did evil. “Can a demon open the eyes of the blind?” the Jews
asked. (John 10: 21.) The devil and his spirits always
wrought to injure, afflict, degrade man. When God ceased to
work miracles or to use these evil spirits as his messengers,
he curtailed the power of the devil so that he could not work
miracles. These demons, or unclean spirits, all seemed to
know Jesus and his true work and character, and would cry
out at his approach. We think it true that none save immoral
and bad persons were possessed of demons. As God’s Spirit
dwells with, and his angels watch over, only the holy and up-
right, so the demons, or spirits of the Evil One, dwell only in
the hearts of the wicked. The devil seeks to ruin both soul
and body.]

24 saying, What have we to do with thee, Jesus thou Naza-
rene? art thou come to destroy us? I know thee who thou
art,—"“The demons also believe, and shudder.” (James 2:19.)
The invisible world of evil had a clear recognition of the char-
acter and mission of Jesus.

the Holy One of God.—King James Version adds: “Let us
alone,” which is a common cry today among those in error.
They do not want their error exposed, so they preach the doc-
trine, “Let us alone.” [The demons and evil spirits seemed to
understand that Jesus came into the world to overthrow and
destroy them and to consign them to torment. He came to
overthrow the devil, to “destroy the works of the devil.” (1
John 3:8.) He came to overthrow and consign to ruin all his
servants and subjects, so they begged Jesus to let them alone,
and asked what they had to do with him. “Art thou come to
destroy us” or “to torment us before the time?” (Matt. 8:
29); and then he declared, “I know thee who thou art, the
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out of him. 26 And the unclean spirit, tearing him and crying with a loud
voice, catne out of him. 27 And they were all amazed, insomuch that they

11Qr, convulsing

Holy One of God.” What prompted the demons to testify
that Jesus was the Son of God, or the Holy One of God, we do
not understand. They always were ready to bear this testi-
mony, possibly with the view to appease his wrath and to
cause him to deal kindly with them.]

25 And Jesus rebuked him,—From the beginning of his en-
counters with these evil spirits he rebuked them for speaking
favorably of him, and commanded them to hold their peace
and depart from their victims. It was important that he do
this for at least two reasons: (1) That the faith of those who
believed in him should not rest even in part on the testimony
of evil spirits. (2) That he should not appear to sustain
friendly relations with these evil beings and with the devil
who ruled over them. In spite of all his precautions the
charge was made that he cast out demons by the power of
Satan (Matt. 3: 22-26) ; and it was perhaps for this very pur-
pose of giving apparent grounds for this charge that the devil
prompted the demons to testify as they did.

saying, Hold thy peace,—Be muzzled, restrain thyself.
Cease from complaints. He would accept no testimony from
such a source.

and come out of him.—This was proof of the power of Jesus
and that he had no hesitancy in using it. Instead of accepting
the testimony of the demon that he was “the Holy One of
God,” Jesus rebuked his impious audacity, forbade him to
speak further, and commanded him to leave his victim. The
most brilliant proclamation of the claims of Christ does not
authorize an unholy proclaimer. The church should reject an
unholy preacher.

26 And the unclean spirit, tearing him and crying with a
loud voice, came out of him.—The demon yields because he
was obliged to, not because he chose to do so. He exerted his
last power, tried to inflict all the pain he could, and then un-
willingly bowed to the Son of God and came out of the man.
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questioned among themselves, saying, What is this? a new teaching! with
authority he commandeth even the unclean spirits, and they obey him. 28
And the report of him went out straightway everywhere into all the region
of Galilee round about.

27 And they were all amazed, insomuch that they ques-
tioned among themselves, saying, What is this? a new teach-
ing !—They did not know whether to rejoice or to be alarmed.
What might not such a being as Jesus do to those around
him? How powerful is this man’s word or command? His
calm assumption of original authority as a teacher had already
excited their wonder.

with authority he commandeth even the unclean spirits, and
they obey him.—The climax is reached, the teaching is vindi-
cated, the authority is proved and acknowledged, and the re-
sult is what might be expected.

28 And the report of him went out straightway everywhere
into all the region of Galilee round about.—[It was natural
that a report of these wonderful manifestations of power and
this deliverance from afflictions so terrible, this power over
the demons that were subject to no human power, should
spread abroad among these people of Galilee. The evil spirits,
or those possessed of them, entered the synagogue. Such
could not enter the temple.]

[They were amazed to see one who could command these
demons so they would obey him, and they questioned one an-
other, and said: What thing is this? What does it mean?
What new teacher and power is this? It was unheard of that
these unclean spirits should be subjected to the authority of
man. But Jesus was ruler over the spiritual as over the mate-
rial world, and when he commanded they obeyed.]

The miraculous cure, which led them to make earnest in-
quiry of the doctrine of this new teacher in the synagogue, to
whom the demons even were obedient, had great effect on the
people. The evil spirits could exert miraculous power, but it
was always for evil to those possessed of them. We must
sometimes suffer greatly to get rid of our sins, but had better
suffer than sin. They are never idle, working night and day
seeing whom they can devour.
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4. PETER'S MOTHER-IN-LAW HEALED
1: 29-31
(Matt. 8: 14, 15; Luke 4: 38, 39)

29 And straightway, 'when they were come out of the synagogue, they
came into the house ot Simon and Andrew, with *James and John. 30 Now
Simon’s wife's mother lay sick of a fever; and straightway they tell him of
her: 31 and he came and took her by the hand, and raised her up; and the
fever left her, and she ministered unto them.

1Some ancient authorities read when he was come out of the synagogue, he came &c.
20Qr, Jacob

29 And straightway, when they were come out of the syna-
gogue, they came into the house of Simon and Andrew, with
James and John.—These are specially mentioned as guests.
Simon, together with Andrew his brother, had lived at Beth-
saida, and had also removed to Capernaum with Jesus.

30 Now Simon’s wife’s mother—A conclusive proof that
Peter was a married man. Roman Catholics claim Peter is
the head of the church, and the vicegerent of Christ. The
Pope, according to their views, is the successor of Peter. On
what pretense do they claim that it is wrong for priests to
marry? Why did Christ not at once reject Peter from being
an apostle for having a wife?

lay sick of a fever; and straightway they tell him of her:—
Luke (4: 38) says: “Holden with a great fever,” indicating
length and severity. How long she had been confined to her
bed we have no means of knowing.

31 and he came and took her by the hand, and raised her
up; and the fever left her, and she ministered unto them.—
Matthew interjects “and she arose,” which Luke intensified
with “immediately.”

The completeness of the restoration is seen by her returning
to her ordinary household duties, so that she, who a moment
before, lay helpless in their presence, was now serving them.
The fever did not leave her weak and exhausted; she was
raised to her full strength and to perfect health.
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5. MANY OTHERS WERE HEALED
1: 32-34
(Matt. 8: 16, 17; Luke 4: 40, 41)

32 And at even, when the sun did set, they brought unto him all that
were sick, and them that were ®possessed with demons. 33 And all the city
was gathered together at the door. 34 And he healed many that were sick
with divers diseases, and cast out many demons; and he suffered not the de-
mons to speak, because they knew him®.

30r, demoniacs
4Many ancient authorities add to be Christ See Lk. 4. 41.

32 And at even, when the sun did set, they brought unto
him all that were sick, and them that were possessed with de-
mons.—[ These miracles occurred on the Sabbath day. There
was a feeling against even the healing of the sick on the Sab-
bath. Jesus, from the beginning, healed as occasion offered
on the Sabbath, and spoke not a word during his ministry
urging the observance of the Sabbath. Many of the Jews, espe-
cially the scribes and Pharisees about Jerusalem, insisted rig-
idly on the observance, and as the Sabbath ended at six
o’clock in the evening, it is generally thought that those sick
were not brought until this hour to avoid breaking the Sab-
bath, or to avoid the condemnation of the scribes and
Pharisees. But it is certain that those living in Galilee did
not so sacredly observe the day as did the Jews. In Galilee
they had failed to retain the strong religious feelings of the
Jews. So while this feeling may have influenced them it is
probable that the sun was hot, and they waited until the set-
ting of the sun and the cool evening shadows made it more
favorable to bring them out. Whatever the cause, all that
were sick in Capernaum and many possessed of evil spirits at
even were brought unto him.]

33 And all the city was gathered together at the door.—[All
the well were gathered at the door, curious and interested to
see what they could of his wonderful deeds in healing the dis-
eased and casting out the evil spirits. Many followed him
from curiosity and to see and hear something wonderful. ]

34 And he healed many that were sick with divers diseases,
and cast out many demons; and he suffered not the demons to
speak, because they knew him.—They knew him as the Holy
One of God (Luke 4: 41), but he adhered to his steady pur-
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pose to accept no testimony from them. Mark 3: 22 and its
parallels show how ready the scribes, etc.,, were to ascribe
these miracles to a compact with Beelzebub. To such a
charge Jesus will furnish no help. [Luke (4: 40) says, “He
laid his hands on every one of them, and healed them.” The
persons were many, the diseases were manifold. He laid his
hands on everyone suffering and healed them. He cast out
the demons from all that were possessed with them, and
suffered not the devils to speak because they knew him. If
they spoke they would declare who he was, and he would not
permit this. ]

6. RETIREMENT AND PRAYER OF JESUS
1: 35-39
(Luke 4: 42-4)
35 And in the morning, a great while before day, he rose up and went

out, and departed into a desert place, and there prayed. 36 And Simon and
they that were with him followed after him; 37 and they found him, and say

35 And in the morning, a great while before day, he rose up
and went out, and departed into a desert place, and there
prayed.—Luke (4: 42) says: “When it was day.” The writers
do not contradict each other, since both are proper expres-
sions for a point of time not certainly defined, to wit, the
dawn or break of day, when light and darkness are in conflict,
and although the day is breaking, it is really still night. One
of the notable things in the life of Jesus is the record of his
habits of prayer. Divine as he was, there was a constant ap-
peal to and communion with his Father. The vision at his
baptism was given while he prayed. (Luke 3:21.) The night
before he selected the twelve, he continued the whole night in
prayer on a mountain. (Luke 6: 12.) The conversation
about his Messiahship in Cesarea was preceded by prayer. It
was during prayer in a mountain that the transfiguration took
place. (Luke 9: 28, 29.) It was at the close of a season of
prayer that he taught his disciples how to pray. (Luke 11:
1.) Also we may recall the prayer of John 17, and the agoniz-
ing prayer of Gethsemane.

36 And Simon and they that were with him followed after
him;—On rising, they missed him, and, perhaps in some
alarm, went to seek him.
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unto him, All are seeking thee. 38 And he saith unto them, Let us go else-
where into the next towns, that I may preach there also; for to this end
came I forth. 39 And he went into their synagogues throughout all Galilee,
preaching and casting out demons.

37 and they found him, and say unto him, All are seeking
thee.—The town was already astir to see and hear the wonder-
ful stranger, and finding him not at Peter’s house, were seek-
ing him 1n all directions.

38 And he saith unto them, Let us go elsewhere into the
next towns,—There was much ground to cover, and a short
time in which to do it. Capernaum had received a great bene-
fit. It must not engross too much of his time.

that I may preach there also; for to this end came I forth.—
He came, not from the house of Peter, as some claim, but
from his Father, as explained by Luke (4: 43). Christianity
is for all the world. As soon as one town receives the gospel,
the motto should be, “Let us go elsewhere into the next
towns.”

39 And he went into their synagogues throughout all Gali-
lee,—The plan of going into the “next towns” so he could
preach to the people there was carried into execution. Not
only did he preach in “the next towns” as first proposed but
throughout all Galilee.

preaching and casting out demons.—He doubtless wrought
other healings, but this is put for the whole, as the most strik-
ing, up to his time, of his wonderful works. Jesus confirmed
and attested his teaching by the miracles he performed wher-
ever he went, the chief among which was casting out demons.
This showed his great opposition to the kingdom of Satan.

He did not become a “pastor” devoting his time and talent
at one place. He made Capernaum his headquarters and from
there he carried the gospel of the kingdom into all Galilee. It
was his purpose to preach this gospel everywhere, and for this
reason he never located and confined his ministry to any par-
ticular place, but went to the smallest towns and villages. The
place never got too small and the people too poor for Jesus to
visit and break unto them the bread of life. He was no sala-
ried preacher, seeking the largest towns and the greatest pay.
Herein is an example of wisdom that ought to be followed by
preachers now.
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7. JESUS HEALS A LEPER
1: 40-45
(Matt. 8: 2-4; Luke 5: 12-16)

40 And there cometh to him a leper, beseeching him, ®and kneeling down
to him, and saying unto him, If thou wilt, thou canst make me clean. 41
And being moved with compassion, he stretched forth his hand, and touched
him, and saith unto him, I will; be thou made clean. 42 And straightway

5Some ancient authorities omit and kneeling down to him.

40 And there cometh to him a leper,—“A man full of lep-
rosy.” (Luke 5: 12.) One of the greatest unfortunates the
world contains physically. This awful disease demands spe-
cial notice, for a description of which consult Lev. 13: 1-46,
where a variety of symptoms and manifestations are
described. God selected this disease as a type of sin.

beseeching him, and kneeling down to him, and saying unto
him, If thou wilt, thou canst make me clean.—That is, “Thou
canst completely heal my leprosy.” According to Matthew he
called him “Lord,” but the term was used with much latitude.
The clearness of faith shown by his words we must notice.
His only doubt is as to Christ’s willingness, but the words do
not imply strong doubt even of this.

41 And being moved with compassion,—This expresses the
Savior’s feelings of pity. We may be assured that he looks on
no scene of suffering without deep sympathy. If thus ten-
derly compassionate to the type of the sinner, how much more
to the more wretched antitype?

he stretched forth his hand, and touched him, and saith unto
him, I will; be thou made clean.—Jesus is just as compassion-
ate now as ever. He will be as sympathizing with us as with
the poor leper. If you are not saved through him it will not
be because he is not willing, but because you are not.

42 And straightway the leprosy departed from him, and he
was made clean.—The offensive appearance was all gone on
the instant, and his flesh was like the flesh of those about him.
The certainty and suddenness of the cure without means was
a proof of his Messiahship. Jesus not only showed a willing-
ness but power and authority. The instruction which this
miracle gives us is that our soul is overspread with the lep-
rosy of sin, and that we must apply for help to the healing
power and recovering grace of this same Jesus. His blood is
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the leprosy departed from him, and he was made clean. 43 and he °strictly
charged him, and straightway sent him out, 44 and saith unto him, See thou
say nothing to any man: but go show thyself to the priest, and offer for thy
cleansing the things which Moses ‘commanded, for a testimony unto them.

8Or, sternly
7Lev. viii. 49; xiv. 2 ff.

our remedy. We appropriate its cleansing power to ourselves
by complying with all conditions upon which salvation is
promised in the gospel.

43 And he strictly charged him, and straightway sent him
out,—It was characteristic of the miracles of Christ that they
were neither preceded nor followed by unnecessary words or
acts, but as soon as the desired change was wrought, the sub-
ject was dismissed to make way for another. Peter’s mother-
in-law instantly returned to her household duties (verse 31)
without any interval of convalescence. So the leper is no
sooner healed than he is sent away.

44 and saith unto him, See thou say nothing to any man:—
He was not to talk about being healed to any one except the
priest. Our Lord frequently gave such prohibition. (5: 43;
7:36.) His reasons for doing so varied according to circum-
stances.

but go show thyself to the priest, and offer for thy cleans-
ing the things which Moses commanded,—That is, for his
ceremonial cleansing, in order that he might be officially de-
clared free of the disease. This was the duty of subjecting
himself to the inspection of a priest and making the offering
Moses commanded. While Christ was Lord also of the law,
yet he required the man to make the offerings prescribed in
the Mosaic law for such occasions. (Lev. 14: 1-12.)

for a testimony unto them.—Unto whom? Meyer says:
“Unto the people that thou art healed.” Crysostom says:
“For a testimony that I do not destroy the law.” We do not
think either the true meaning. If the man shall go to the
priest, be pronounced clean, offer the sacrifices and be re-
stored to his family, whenever the question of the claims of
Jesus shall arise, all this will be a “testimony unto them,”
which will also be a testimony against them if they reject him.
Prior to this the priest had pronounced him unclean, and had
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45 But he went out, and began to publish it much, and to spread abr_oad the
*matter, insomuch that °Jesus could no more openly enter into "a city, but
was without in desert places: and they came to him from every quarter.

8Gr. word.
°Gr. he.
10Qr, the city

cast him out of the congregation, and now the priest must
pronounce him clean and restore him to society.

45 But he went out, and began to publish it much, and to
spread abroad the matter,—He gives vent to his joy not real-
izing the importance of obeying his Lord in the matter. He
was so deeply affected and overjoyed with the cure that he
followed the dictates of his own feelings rather than the com-
mand of his Lord.

Probably his intentions were good, but his disobedience to
Christ’'s command was a fault and shows the weakness in
human nature in following the dictates of human feelings
rather than obeying exactly what the Lord commands. He
might have felt that he was honoring Christ, but it is a sin to
do anything against the command of Christ, though with ever
so good a meaning, purpose, and intention to exalt and honor
him. Christ can never be exalted and honored save through
his own appointments. He can never be honored and exalted
through the appointments and institutions of men. These are
only parasites sucking the life’s blood out of the appointments
and institutions ordained of God and sealed by the blood of
his Son. Whether the healed man went to the priest at all is
no record.

insomuch that Jesus could no more openly enter into a city,
but was without in desert places:—Any city. Perhaps on ac-
count of a false report of a legal defilement contracted by his
contact with the leper, which had made scandal, or perhaps
on account of the disturbance made by the crowds which
thronged around him.

and they came to him from every quarter.—Every quarter of
Galilee. Out in the wilderness the great throngs could incom-
mode no one but themselves. So the fame of Jesus is spread-
ing in ever-widening circles.
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SECTION THREE

DISCUSSIONS WITH SCRIBES AND PHARISEES
2:1t03:35

1. ABOUT POWER TO FORGIVE SINS
2:1-12
(Matt. 9: 1-8; Luke 5: 17-26)

~ 1 And when he entered again into Capernaum after some days, it was
noised that he was in the house. 2 And many were gathered together, so

1Qr, at home

1 And when he entered again into Capernaum—Matthew
says “his own city.” [After traveling around the cities of
Galilee for some time, preaching and healing in their syna-
gogues, Jesus returned to Capernaum—his home. Time is
told in very indefinite language in the scriptures, and fre-
quently a few verses include a considerable time. All we can
tell is it was yet in the first year of his ministry. We measure
the years of his ministry by the Passover feasts at Jerusalem
noted only by John. Jesus, after journeying from city to city
on foot until worn and wearied with his journey, his labors,
the constant crowds that thronged him, would naturally, at
his home, seek quiet and rest preparatory to starting again
upon his lifework. He returned to Capernaum, as the narra-
tive would indicate, quietly, and entered his home.]

after some days,—How many days elapsed after “Jesus
could no more openly enter into a city” (1: 45) is not stated.
The fact that he goes again into the city is evidence that a
sufficient time had passed, for the cause that hindered his en-
tering into the cities had, in some way, been removed; and
therefore, there is no inconsistency between the two state-
ments.

it was noised that he was in the house.—[It was told from
one to another, until the news spread through the city that he
was in the house.] Jesus had no house of his own (Matt. 8:
20) ; but he dwelt in Capernaum (Matt. 4: 13) in a house oc-
cupied by some friend, probably Peter (Mark 1: 29), as at
Bethany his home was with Lazarus and his sisters.

2 And many were gathered together,—Eager to hear from
the lips of him who had so recently shown the possession of
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that there was no longer room for them, no, not even about the door: and he

unparalleled power. [So soon as the people heard he was at
his home many were gathered together to see him.]

so that there was no longer room for them, no, not even
about the door:—[They crowded into the house until there
was no room in the house to receive them, and they pressed
around the door, so that it became impossible to approach it
even.] Jesus was so far from seeking praise and commenda-
tion of people that he came into the city without observation,
and betook himself to his home there; but the more he sought
seclusion, the more he was taken notice of. Honor flees from
those that pursue it, and pursues those that run from it. The
way to be honored is to be humble. God seldom honors a
proud man by making him either eminently serviceable or
successful.

and he spake the word unto them.—[The chief mission of
Jesus was to preach to the people the word of God. The heal-
ing of the sick and the casting out of the devils was a matter
of secondary importance, but helpful, to his preaching the
word. Jesus moved with kindness to men, would heal their
bodily infirmities. But the great thing with him was to
teach them the word, and to heal their spiritual afflictions.
The healing of the body showed the presence of God with
him. They were separated from God, they were as sheep
without a shepherd, and he came to call them back to God.
The miracles were wrought to prove he was from God, God
was with him, and that his words were the words of God.
The good that words do depends much on who speaks them
and how received. The words spoken by Jesus were compara-
tively without effect to those who received them as the words
of men. They were full of power and grace to those who re-
ceived them as the words of God. The word preached here
was the specific words that the kingdom of heaven was at
hand. Luke 4: 18-20 is an example of his preaching. He
quoted a prophecy foretelling his coming and his mission, and
then showed it was fulfilled in his person and work. The
word “preach” is not used in the New Testament as we use it.
In the scriptures there is a distinction between the preaching
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spake the word unto them. 3 And they come, bringing unto him a man sick
of the palsy, borne of four. 4 And when they could not **come nigh unto him
for the crowd, they uncovered the roof where he was: and when they had
broken it up, they let down the *bed whereon the sick of the palsy lay. 5
And Jesus seeing their faith saith unto the sick of the palsy, *Son, thy sins

12Many ancient authorities read bring him unto him.
13Qr, pallet
UGr. Child.

and teaching. Preaching is the original proclamation of a
message or a truth. The teaching was showing the duties and
obligations that belief of the truth required. Here Christ him-
self proclaimed or first made known his mission in a clear,
concise statement of the work he came to do, or the mission
he came to fulfill.]

3 And they come, bringing unto him a man sick of the
palsy, borne of four.—His case was an extreme one. The bed
must have been of a very portable character, from the manner
in which it was later handled. Being light, Jesus might with
propriety command him to take it up and walk. (Matt. 9:6.)
As a demonstration of Christ’s divine power, he was pleased
to single out the extreme cases, to work a cure upon such as
were afflicted.

4 And when they could not come nigh unto him for the
crowd, they uncovered the roof where he was:—The regular
entrance to the house had been blocked by the multitude, so
they could not have access to Jesus. Many of ordinary faith
and perseverance would have given up the enterprise for that
time. At all events, “they went up to the housetop.” (Luke.)
The roof was made of rafters, and over these were laid
branches, twigs, matting and earth, and trodden down. The
uncovering of such a roof would not be a very dangerous or
difficult proceeding.

and when they had broken it up, they let down the bed
whereon the sick of the palsy lay.—Iuke says he was let
down “into the midst before Jesus.” Their part of the work
was done. Their faith had been shown, for very doubtful men
would never have taken all this trouble. The sufferer was be-
fore the healer. It is not difficult to imagine the suppressed
excitement which such an occurrence would produce in this
crowded audience.

5 And Jesus seeing their faith—[Their faith doubtless in-
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are forgiven. 6 But there were certain of the scribes sitting there, and rea-

cluded the faith of the paralytic as well as of those who bore
him—his friends. Their faith showed itself in their outward
action in bringing him to Jesus, and in overcoming the diffi-
culties that lay in the way. It was a faith made perfect by
works. God blesses those who believe, but only when the
faith expresses itself in outward action. Faith never affects a
person’s character until it so controls the heart as to direct the
actions. When Jesus was here in person he had no fixed act
in which faith was to be expressed. Before he left the earth
he ordained a specific act in which man must express his faith,
and in expressing it come to Christ. A burial in baptism with
Christ into death is the act ordained by Jesus and sealed by his
blood in which man must express his faith in Christ. Every
man who truly believes in Christ and desires to come to him
must do it in the way Jesus directs it to be done. Faith leads
the believer to do what Jesus commands to be done, and to
come to him in his appointed way. We have no example in
the Bible of God blessing a man for his faith before that faith
had showed itself in a bodily act. There being no specific act
in force during the life of Jesus, these people showed their
faith in him by their earnest efforts to reach him.]

saith unto the sick of the palsy, Son, thy sins are forgiven.
—Jesus speaks to him; he does not disdain him. He turns
from all the great rabbis gathered there, he even interrupts his
teaching, that he may speak to him. Such is the condescend-
ing love of Jesus. The word “son” among the Jews had a
great variety of significations. It means literally a son; then
a grandson; a descendant; an adopted son; a disciple, or one
who is an object of tender affection—one who is to us as a
son. In this place, it denotes affection, or kindness. [The
Jews regarded all afflictions as the result of sins. Jesus saw
the faith of these men, was willing to forgive his sins, so he
kindly said, “Son, thy sins are forgiven.” The paralytic
doubtless believed himself, but the faith of those bearing him
was taken into account in the healing. Jesus is our model in
all things. His tenderness and love for the unfortunate and
erring are examples we should follow.] Luke says, “Man, thy
sins are forgiven thee”; Matthew (9: 2, 6) says: “Son, be of
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soning in their hearts, 7 Why doth this man thus speak? he blasphemeth:

good cheer; thy sins are forgiven.” “But that ye may know
that the Son of man hath authority on earth to forgive sins
(then saith he to the sick of the palsy), Arise, and take up thy
bed, and go unto thy house.” Thus he demonstrates his
power to forgive sins. Jesus healed the man by removing the
cause that produced the affliction. He had been brought there
on his bed, helpless; he returns home carrying his bed in his
arms.

6 But there were certain of the scribes—[These scribes
were the Pharisees and doctors of the law which Luke 5: 7
tells came out of every village of Galilee and Judea and Jeru-
salem. These scribes originally were those who kept the rec-
ords, copied the law, studied it, became skilled in its explana-
tion, so were called doctors of the law. Smith’s Bible Diction-
ary says: “The special training for the office of scribe began,
probably, about the age of thirteen. The boy who was des-
tined by his parents for the calling of a scribe went to Jerusa-
lem and applied for admission into the school of some
learned doctor.” This shows the office had come to embrace
doctors of the law, or those who explained its teachings and
taught the traditions. Scribes were Levites. The classes here
mentioned were the leaders in religious teaching among the
Jews, and had come to Capernaum attracted by the reports
concerning the works of Jesus to examine into and report on
them. They were those naturally most unfavorable to him
and his claims, as the religious are more jealous than the com-
mon people of new theories and leaders. They were reason-
ing in their hearts, watching to catch him.]

sitting there, and reasoning in their hearts,—These scribes,
acting as spies, were probably occupying prominent seats near
Jesus where they could catch every word. Matthew (9: 3)
adds: “Said within themselves.” They were secretly and de-
liberately considering and debating in their own hearts how to
trap Jesus, unconscious that he perceived their own wicked
thoughts and designs.

7 Why doth this man thus speak? he blasphemeth:—A very
pertinent question, if he was only a man. [It would have
been blasphemy for a mere man to claim to forgive sins. This
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who can forgive sins but one, cven God? 8 And straightway .Jesus, perceiv-
ing in his spirit that they so reasoned within themselves, saith unto them,

was claiming a power that belongs only to God. So they, in
their minds, decide it is blasphemy in Jesus to claim to forgive
sins, and ask, “Who can forgive sins but one, even God?”
This was all done in their minds, no one speaking it openly.
Jesus told them what they were thinking of to show his divine
power, and thus introduce the more direct evidence to con-
vince them of its truth.]

who can forgive sins but one, even God?—The answer is
negative, none. They were correct in holding that it was
God’s prerogative to forgive sins; but they failed to see in his
teaching and wonderful works the manifestations of divinity
in Christ. Their doctrine was true, but their application false.
Their denying Christ of this power was blasphemy in them,
none in him. They were the guilty parties, he the innocent
one. In forgiving sins Jesus drew the issue squarely; he ei-
ther blasphemed, or he was divine. On this issue Jesus pur-
posed to stand or fall. By forgiving sins, he affirms he is di-
vine. None can forgive sins but God, but he has his ap-
pointed means of forgiveness.

8 And straightway Jesus, perceiving in his spirit—By his
own omniscient and divine spirit. He perceived it at once.
Their hearts lay bare before his spiritual gaze.

that they so reasoned within themselves, saith unto them,
Why reason ye these things in your hearts?>—That is, in their
hearts, but not expressing their thoughts in words. Matt. 9: 4
says, “Wherefore think ye evil in your hearts?” Their rea-
soning was evil because there had already been enough done
by Jesus, of which they were doubtless cognizant, to show
that God was with him and that, consequently, he could not
be a sinner. [Jesus had continually shown his power to read
the thoughts of men without their expressing them, so he
asked them, “Why reason ye these things in your hearts?”
Showing he discerned their secret thoughts was a step in
proving he had more than human power that enabled him to
read the secrets of men’s hearts. This was the evidence he

brought to bear on Nathanael and the woman at the well of
Samaria.]
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Here Jesus gives some insight as to what the heart is and
where it is located. Man is of a twofold nature—flesh and
spirit—the inward man and the outward man. He is com-
posed of body and spirit and is possessed with two hearts—
the fleshly heart and the spiritual heart. The fleshly heart is a
fleshly lobe located in the breast. It pumps to all the extremi-
ties of the human body the life-giving principle, the blood.
This is its function. The spiritual heart is located in the spiri-
tual man, and from it flows the life-giving principles to the
inner man, the spirit and principles of Christ. This is the
heart that undergoes a change in conversion. The fleshly
heart located in the breast undergoes no change in man’s con-
version or turning to God. It is the same heart after that it
was before conversion. It has undergone no change what-
soever. Not so with the spiritual heart. It has undergone a
change. It has been changed from an impure to a pure heart.
We may learn what the spiritual heart is from what it does.
(1) It understands. “Apply thy heart to understanding.”
(Prov. 2: 2.) Should “understand with their heart.” (Matt.
13: 15.) (2) It reasons. “Why reason ye these things in
your hearts?” (Mark 2: 8.) (3) It thinks. “Wherefore think
ye evil in your hearts?” (Matt. 9: 4.) (4) It desires.
“Brethren, my heart’s desire.” (Rom. 10:1.) (5) It believes.
“With the heart man believeth unto righteousness.” (Rom.
10: 10.) (6) It purposes. “And he exhorted them all, that
with purpose of heart they would cleave unto the Lord.”
(Acts 11: 23.) (7) It condemns. For “if our heart condemn
us.” (1 John 3: 20.) (8) It obeys. “Ye became obedient
from the heart to that form of teaching.” (Rom. 6:17.) Itis
clear that the physical heart located in the human breast can-
not do the things here ascribed to the heart in the Bible, and
therefore it is not the heart to be changed in turning to God.

[In opposing one extreme there is always danger of running
into the other. The religious people around us hold that the
emotions and the fleshly feelings constitute the heart to the
exclusion of the mental, moral, and willing powers. In oppos-
ing these, many run to the other extreme and claim that the
intellect is the heart. This is as erroneous and as hurtful as
to make the emotions the heart. The fleshly heart is the cen-
ter and active force in stirring and using all the faculties of
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the fleshly body. Without the activity of the heart the eyes
could not see, nor the ears hear, nor the brain think. The eye
is not the body or the fleshly heart, yet it is a faculty of both;
so are all the senses and organs of the body. Within the
fleshly body dwells the spiritual body. That body has facul-
ties, members, and organs, just as the fleshly body has; only
they are spiritual faculties and organs. The mind, the emo-
tions, the volitions are all members or organs of the spiritual
body, but no one of them is the body. The spiritual heart is
the center and life of this spiritual body and directs and uses
these faculties. The heart is frequently used to represent the
whole inner or spiritual man. It thinks through the mind;
loves or hates through its emotions; sees, wills, and purposes
through the volition; and believes and trusts, decides and
acts, through the harmonious action of all its faculties.
Common experience ought to show that the mind alone is not
the spiritual heart. Many things are memorized and retained
in the mind that the heart does not take hold of at all; they do
not arouse the emotions or volutions, consequently do not af-
fect the heart. The mind perceives, discriminates, and de-
cides what is true or false; carries this decision to the heart;
and the heart believes or disbelieves. The Bible nowhere
says the mind believes; the heart believes, and the scriptures
require that the gospel shall be believed with the whole
heart. This means the intellect approves, the emotions lay
hold of the truth, and the volition, or will, acts on it.
Needless prejudice has been excited and great harm has been
done by saying that to believe with the heart is a mere mental
perception or acknowledgment of the truth. The heart, prop-
erly speaking, embraces the mind, the emotions, and the will.
Sometimes, to make sure the things spoken were understood,
or to give emphasis, the heart and the parts of which the
heart is composed are all mentioned. We sometimes say: “A
man is buried head and ears.” The ears constitute a part of
the head. We sometimes say: “The man, soul, mind, and
body.” Each of these constitutes a part or member of the
body to show the office of each is recognized ; but to especially
impress that all are spoken of the specific use or office of each
part or member is meant, all the parts are mentioned. A man
that really thinks the heart, spoken of as affected by our faith
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Why reason ye these things in your hearts? 9 Which is easier, to say to the
sick of the palsy, Thy sins are forgiven; or to say, Arise, and take up thy

and our relations to God, is the lobe of flesh in our body is
hardly accountable. “Thy word have I laid up in my heart,
that I might not sin against thee” (Ps. 119: 11) is an allusion
of the puzzling declaration in 1 John 3: 9: “Whosoever is be-
gotten of God doeth no sin, . . . because he is begotten of
God.” Connect with this the declaration of the Savior (Luke
8: 11): “The seed is the word of God.” This manifests that
the word of God is the seed of the kingdom which is im-
planted in the heart. While that seed is hid, covered up in the
heart, the man cannot intentionally engage in sin. The heart
means something more than the mind in this connection. The
heart in the physical man is the common receptacle of the
blood distilled from the food, received by the continual action
of all the organs for receiving and assimilating food for in-
vigorating the body. It not only receives this blood from the
divers organs, but it is the distributing center by and from
which the blood is distributed to the different members of the
body, supplying life, warmth and strength to enable each
member to perform its proper work. So in the spiritual man,
the spiritual heart is that faculty that receives the impression,
thoughts, affects, desires of the human soul and molds them
into one supreme controlling purpose and end through which
it strengthens all the faculties of soul, mind, and spirit to cou-
rageous activity in the attainment of that end. The word of
God enfolded in this heart, in this receptacle, this distributing
center of spiritual life, guides the soul so that it sins not. It
cannot sin while the word of God enveloped in this heart is
the guiding and controlling principle. Of the same purport,
precisely, is the declaration concerning the righteous; “the
law of his God is in his heart, none of his steps shall slide.”
(Ps. 37: 31.) When God’s law is in the heart of a man, it
makes him wise and though he walk through slippery places,
his steps shall not slide. “And Jehovah helpeth them, and
rescueth them: he rescueth them from the wicked, and saveth
them, because they have taken refuge in him.” (Ps. 37:40.)]

9 Which is easier, to say to the sick of the palsy, Thy sins
are forgiven; or to say, Arise, and take up thy bed, and walk?
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bed, and walk? 10 But that ye may know that the Son of man hath author-
ity on earth to forgive sins (he saith to the sick of the palsy), 11 I say unto

—[He intimates that one who could heal by his word the sick
of the palsy could forgive sins. This is true not because the
healing was necessarily equal to forgiving sins. The power to
heal by his word showed God was with him. (John 3: 2))
He was divine, and if he was divine he could not lie about his
power to forgive sins. Then he asked, is it easier to say to
the sick of the palsy, “Thy sins are forgiven thee,” or to say,
“Arise, and take up thy bed, and walk?” The power to do
this showed the power to do that. One could be manifested
to the eyes of those present, the other could not be.] Here
are two perplexing questions which the scribes made no at-
tempt to answer. They could not without condemning them-
selves, so they preferred to keep silent.

10 But that ye may know—And thus never be excusable
again in such accusations, mental or spoken. [He proposed
by working a miracle they could all see, and about which
there could be no doubt, to show that he possessed divine
power. God was with him, and hence he had power to forgive
sins. |

that the Son of man hath authority—This is the first men-
tion by Mark of that phrase which Jesus applied to himself as
a name oftener than any other. [He called himself the “Son
of man” alluding to the fact that he took on himself the nature
of a man. He called himself “the Son of man,” owned that he
was human, and depended on his works to prove he was di-
vine, the Son of God. “The works that I do in my Father’s
name, these bear witness of me.” (John 10:25.) “If I do not
the works of my Father, believe me not. But if I do them,
though ye believe not me, believe the works: that ye may
know and understand that the Father is in me, and I in the
Father.” (John 10: 37, 38.) The works he did were such as
only God could do, so for him to do the works that God only
could do showed God was in him.]

on earth to forgive sins (he saith to the sick of the palsy),
—He not only has power in heaven to forgive sins, but he had
it on earth where sins are committed. Pardon takes place
where the pardoning power is. He had this power while on
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thee, Arise, take up thy *bed, and go unto thy house. 12 And he arose, and
straightway took up the bed, and went forth before them all; insomuch

earth, and had the right to exercise it, and did so. He carried
this authority and power with him to heaven. All pardoning
power is now in heaven. Men pardoned are on earth, but par-
don takes place in heaven—in the mind of God.

11 I say unto thee, Arise, take up thy bed, and go unto thy
house.—[The command was that he who could not walk, who
was so helpless he had to be borne upon the bed by the four
persons, should before their eyes arise, take up the bed on
which he had been borne, and go his way to his home. To do
this would show a wonderful change in his condition, and to
do it at the word of Jesus would show he had power to work
miracles, which no one save God could do. The works would
prove God was in him and he in God.]

12 And he arose, and straightway took up the bed, and went
forth before them all;—[In doing what was commanded the
power of God helped him. The work he did proved God was
with Jesus. All the fullness of the Godhead dwelled bodily in
him (Col. 2:9)—that is, the fullness of the power and majesty
of the Godhead dwelled in Jesus Christ. In his bodily form
all of its majesty and power dwelled. Hebrews (1: 3) says of
Jesus: “Who being the effulgence of his glory, and the very
image of his substance, and upholding all things by the word
of his power, when he had made purification of sins, sat down
on the right hand of the Majesty on high.” These works of
Jesus declared to the world the power he possessed from God.
He gave these testimonies that God was in him and he in God
to show he had power to forgive sins. Miracles showed God
was with and in him.] The last minute for the final test of
the claim of Jesus having authority to forgive sins on earth
has arrived. Doubtless all eyes were centered on the para-
lytic. It is not easy to imagine the suspense with which both
the enemies and friends of Jesus must have awaited the result.
Had the paralytic failed to obey the command, the claims of
the new religious teacher were refuted by the test of his own
choosing. But “he arose,” not by slow degrees, but “straight-
way,” without delay, and “took up the bed, and went forth be-
fore them all.” Thus a victory for the claims of “the Son of
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that they were all amazed, and glorified God, saying, We never saw it on
this fashion.

man” was won. Luke (5: 25) tells us that the man went
forth, “glorifying God.” It needs this to make the picture
complete.

insomuch that they were all amazed,—Matthew and Luke
say that they were “afraid.” The presence of a being of such
power in their midst filled them with dread. What might he
not do next? They probably felt like Peter, when he said:
“Depart from me; for I am a sinful man, O Lord.”

and glorified God,—Whether the scribes participated is not
certain, though the “all” may be literal, and take them in.
Matthew specifies “the multitudes,” which may leave them
out. At all events, they did not long continue in this frame of
mind for they soon gave their voice against Jesus and he was
led to the cross and crucified.

saying, We never saw it on this fashion.—[When the peo-
ple saw how he healed the palsied man and gave him health
and strength, they were amazed greatly. It was new and
wonderful. They glorified God, gave him the honor and
credit of the healing done by saying, “We never saw it on this
fashion.” Hence he was not of man. It was above man.
Matthew (9: 8) says: “But when the multitudes saw it, they
were afraid, and glorified God, who had given such authority
unto men.” Luke (5: 26) says: “And amazement took hold
on all, and they glorified God; and they were filled with fear,
saying, We have seen strange things today.” This shows that
people may love to see the works of God, wonder and admire,
and yet not be benefited. It proves that great works and
wonders before people will not help them unless they wish to
serve God. Notwithstanding this fear and amazement and
this ascribing glory to Jesus as having God with him, they did
not become disciples of Jesus, and all these works and won-
ders in their presence became the ground of their deeper con-
demnation.]

The true end of the miracle was reached when God was glo-
rified by the man and the people, and not till then. See that
you give God the glory of all work done, all results achieved.
They knew not that, in glorifying God, they glorified Jesus.
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2. JESUS EATS WITH PUBLICANS AND SINNERS
2:13-17
(Matt. 9: 9-13; Luke 5: 27-32)

13 And he went forth again by the sea side; and all the multitude re-
sorted unto him, and he taught them. 14 And as he passed by, he saw Levi

13 And he went forth—Jesus goes from Capernaum.
Capernaum means “Village of Comfort.” It was one of the
chief cities of Galilee. It had a custom station where Mat-
thew collected the taxes (Matt. 9: 9), a Roman garrison, and
a synagogue, built by the Roman centurion. The ruins of a
synagogue at Tul Hum, said by McGarvey and other travelers
to be the site of Capernaum, show it to have been finer than
any other in all Galilee. No city could have enjoyed more ex-
alted privileges. There Jesus not only resided, but taught in
the synagogue, in homes, and on the seashore; did many mira-
cles, and there five of his apostles lived. To it, in its wasted
opportunities and despised privileges, Jesus said: “I say unto
you that it shall be more tolerable for the land of Sodom in
the day of judgment, than for thee.” (Matt. 11: 23, 24.)

again by the sea side; and all the multitude resorted unto
him, and he taught them.—The Lake of Galilee. The shore of
this lake was a favorite resort of Jesus when surrounded by
great multitudes. Jesus often taught by the seaside. (4: 1;
Luke 5: 1.) By taking a position at the water’s edge, or on a
boat fastened at the shore, he could prevent the people from
surrounding him. As they stood or sat on the shore, he could
easily make his voice reach all the multitude. He never lost
any time in teaching people. He demonstrates that his fol-
lowers ought not to wait for an opportunity to speak in fash-
ionable church houses before teaching the people, but that
they ought to teach wherever and whenever they can get
hearers.

14 And as he passed by, he saw Levi the son of Alphaeus—
Luke (5:27) speaks of him as Levi. But in Matthew (9:9) we
have the name of Matthew instead of Levi. The three narra-
tives clearly relate the same circumstances, and point to Levi
as identical with Matthew. He probably had two names as
Peter and Paul.
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the son of Alphaeus sitting at the place of toll, and he saith unto him, Follow
me. And he arose and followed him.

15 And it came to pass, that he was sitting at meat in his house, and
many ’publicans and sinners sat down with Jesus and his disciples: for there

1That is, collectors or renters of Roman taxes.

sitting at the place of toll,—He was a tax collector and was
sitting at his place of business in the customhouse. The rev-
enues which the Roman government derived from conquered
countries consisted chiefly of tolls, tithes, and harbor duties,
taxes on public pasture lands, and duties on mines and salt-
works. Customs were the taxes imposed by the government
on both imported and exported goods. The Romans taxed al-
most everything—fish, trees, houses, doors, columns, and all
property, real and personal. All human governments take
this course and the burden of taxation grows heavier and
heavier. This is the history of all human governments and
the cause of their overthrow. Increased taxes become so bur-
densome, people rebel, rise up and overthrow the government.
Christians cannot participate in such rebellions against civil
government.

and he saith unto him, Follow me. And he arose and fol-
lowed him.—Like Peter and Andrew (1: 16-20; John 1: 40-
42), he did not delay his obedience but arose immediately and
followed Jesus. He was not here called to be an apostle,
though later he was made one. He was called as a disciple
(learner) and a constant associate of Jesus. He, like those
previously called, had to be schooled and trained before be-
coming an apostle. The apostles were chosen later. (Mark
3: 13, 14; Luke 6: 13.) Luke (5: 28) says: “He forsook all,”
which shows the great interest he had in Jesus from the start.
He was called to a higher life, a nobler work—to gather no
longer perishable money for the Roman treasury, but to
gather souls for heaven.

15 And it came to pass, that he was sitting at meat in his
house—]Jesus and the guests were eating in the house of Mat-
thew. Matthew made Jesus a great feast in his own house.
“A great multitude” was present. (Luke 5: 29.) The guests
consisted of Jesus and his disciples, publicans and sinners.

and many publicans and sinners sat down with Jesus and his
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were many, and they followed him. 16 And the scribes *of the Pharisees,
when they saw that he was eating with the sinners and *publicans, said unto

2Some ancient authorities read and the Pharisees.

disciples:—Levi, being a publican or tax collector, had been
excommunicated by loyal Jews, and hence forced to associate
with the outcast, such as publicans and sinners. In making
this feast in honor of Jesus, he invited his old associates, pub-
licans and sinners, to enjoy his hospitality.

for there were many, and they followed him.—Probably it
was a farewell feast, preparatory to leaving all and following
Jesus.

16 And the scribes of the Pharisees,—These were learned
men who copied, preserved, and explained the law of Moses
and the traditions of the elders. (Ezra 7: 6, 12; Neh. 8: 1;
Matt. 15: 1-6.) They were called doctors of the law (Luke 5:
17, 21) and lawyers (Matt. 12: 35). Mark (1: 22) suggests
that the scribes were teachers as well as copyists and conser-
vators of the law. They occupied the seat of Moses, but their
teaching was very defective. (Matt. 23: 2, 13, 23.) They
taught with authority, but it was of tradition. They enforced
the letter of the law. The Pharisees sprang up about one
hundred and fifty years before the birth of Christ. They were
a religious sect. The name “Pharisee” means separatist.
They separated from Levitical and traditional purity, and
were doubtless the most numerous sect among the Jews.
They would neither eat nor associate with publicans and
sinners, for as excommunicated persons they regarded them
as heathen. (Matt. 18:17.) They held closely to the traditions
of the elders (7: 3) and attached more importance to them
than even to the written law of Moses (Matt. 15: 1-6).

when they saw that he was eating with the sinners and pub-
licans,—Since Pharisees would hardly be found in the house
of a publican, we are not to conclude that they were in the
house where the feast was spread. They may have seen Jesus
eating through an open hall, window or some other opening.

said unto his disciples,—Doubtless the conversation here
mentioned took place with the disciples while they were going
in and out from the feast, or probably when they were leaving
for home.
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his disciples, *How is it that he eateth ‘and drinketh with 'publicans and
sinners? 17 And when Jesus heard it, he saith unto them, They that are
swhole have no need of a physician, but they that are sick: I came not to call

the righteous, but sinners.

30r, He eateth . . . sinners. ]
+Some ancient authorities omit and drinketh.
5Gr. strong.

How is it that he eateth and drinketh with publicans and
sinners>—The complaint of the scribes is here put in the form
of a question. To eat in the first clause and to eat and drink
in the second are equivalent expressions, both conveying the
same general ideas of food and participation in it. The
scribes and Pharisees were on the watch to trap Jesus, and
felt confident that they had succeeded.

17 And when Jesus heard it, he saith unto them, They that
are whole have no need of a physician,—He either overheard
the scribes and Pharisees when they asked the question, or
through the disciples who went to him with it. The very idea
of a healer or physician presupposes sickness—they that are
whole—in good health—need no such help as rendered by
physicians.

but they that are sick:—The sick man, not the well one, is
in need of the doctor and is the party who sends for him. The
physician attends the sick, not the well. Jesus was a spiritual
physician and his great mission in the world was to heal the
diseases of sin. If any were really righteous as the scribes
and Pharisees imagined they were, then they did not need
the healing power of Jesus. The fact that these publicans
and sinners were notoriously depraved and wicked showed
how sick they were, and how much they were in need of the
best physician. The more complicated the disease, the more
need there is for a skilled physician. Jesus was that physician.

I came not to call the righteous, but sinners.—Luke (5: 32)
says: “I am not come to call the righteous but sinners to re-
pentance.” Wohile Jesus made the application to the scribes
and Pharisees, as to their own self-righteousness, yet he in-
cluded all mankind for the reason “there is none righteous, no,
not one.” (Rom. 3: 10.) He came not to call righteous men,
for there were really none. His mission was to sinners, and
therefore no one should criticize him for trying to save them.
The man who is sound physically does not need the physi-
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cian; the spiritually whole, the righteous, do not need to re-
pent. If these scribes and Pharisees were all they claimed for
themselves—spiritually whole, strong and healthy morally—
then they needed not the physician; but, from their own view-
point, these publicans and sinners were in great need of relief
and of repentance. These souls were sick. Jesus was the
great soul physician. Hence, he went to the sin-sick—to
those who felt their need of healing. The self-righteous Phar-
isees did not realize their own sinful condition, and, therefore,
felt no need of Christ. There is but little hope for the self-
righteous. Before one can be spiritually healed he must first
realize his lost and ruined condition and feel the need of a
Savior. There is more hope for sinners, however deep in sin
and depravity they may be, who realize their unworthiness of
Jesus and their lost condition without him, than for the self-
righteous. There is none for them until they humble them-
selves and desire mercy. The objection was addressed to the
disciples, but replied to by Jesus, and as usual in an unex-
pected way. His reply put them in their own snare. He pre-
sented the true question at issue, and stated the true principle
or method of solution. Their reproach implied a false view of
Christ’s whole work and mission which was that of a spiritual
physician.

Jesus is a wonderful physician. He makes no charges for
his service. Salvation is without money and without price.
His invitation is universal. (Matt 11: 28)) Our spiritual
physician increases the happiness of the patient by giving
unto him, instead of enriching his estate by charging for his
services. Physicians of the human body bleed the patient, but
Jesus bled and died to heal the patient.

3. ABOUT FASTING
2:18-22
(Matt. 9: 14-17; Luke 5: 33-39)

18 And John’s disciples and the Pharisees were fasting: and they come

18 And John’s disciples—His converts. They (some, not
all) were still holding John as their captain. A part of his
disciples did not accept the leadership of Jesus as readily as
did John. John recognized Jesus immediately as the Son of
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and say unto him, Why do John's disciples and the disciples of the Pharisees

God and captain of the new movement and received him as
such. He said: “He must increase, but I must decrease.”
(John 3: 30.) Had John’s disciples possessed the spirit he
himself had and followed his precepts, they too would have ac-
cepted Jesus as their great leader without delay. (John 1:
29-36; 3: 27-34.) But while John was baptizing some of them
manifested a spirit of rivalry (John 3: 26) and much more
now since his imprisonment. Those who held aloof from
Christ really sympathized with the Pharisees. (Luke 5: 33.)

and the Pharisees were fasting : and they come and say unto
him, Why do John’s disciples and the disciples of the Phari-
sees fast, but thy disciples fast not?—A statement of what
John’s disciples and the Pharisees were doing. Both the foun-
dation for and the question asked are plainly stated. They
left no room for quibbling. A third ground of opposition to
Jesus is now introduced. The opposition to Jesus about him
eating with publicans and sinners had no sooner been dis-
posed of than the question about his disciples not fasting was
introduced. This question probably came up the day Mat-
thew spread his feast, however, some think it is doubtful.
Whether this charge was made upon the same or a different
day is unimportant. John’s disciples and the Pharisees fasted,
the disciples of Jesus did not, so they ask for the reason why
they did not. The question was fair and legitimate. The
Pharisees fasted twice a week (Luke 18: 12), and John’s disci-
ples imitated them, and did not understand why Jesus did not
require his disciples to do likewise. There was a great differ-
ence between John’s disciples and Christ’s in the matter of
fasting. John’s disciples imitated him, who “came neither eat-
ing nor drinking.” On the other side, Christ’s disciples fol-
lowed him, who “came eating and drinking” as other men did.
(Matt. 11: 18.) Thus did John’s disciples and Christ’s—the
one fasted often, the other fasted not. The Pharisees fasted
as well as John’s disciples.

From this we learn that wicked men may be, and sometimes
are, as strict and forward in the outward duties of religion as
the holiest and best of Christians. They pray, they fast, they
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fast, but thy disciples fast not? 19 And Jesus said unto them, Can the ®sons
of the bridechamber fast, while the bridegroom is with them? as long as they
have the bridegroom with them, they cannot fast. 20 But the days will

8That is, companions of the bridegroom.

hear the word, they partake in the Lord’s Supper; they do,
yea, it may be, they outdo and go beyond the sincerest Chris-
tian in external duties and outward performances. Fasting
was always connected with sorrow and humiliation. When
the Jew sinned God forsook him or punished him. Under a
sense of sin and sorrow he humbled himself, fasted and prayed
that he might be freed from sin, might draw near to God, so
that God would draw near to him. So fasting and mourning
for sin are connected. Fasting rather grows out of a sense of
sinfulness and a desire to humble the flesh before God than
out of any command to fast. Fasting, like prayer, grows out
of our sense of need of help from God, and leads us to draw
close to him in spirit. The Pharisees fasted often as a display
of piety. This was hypocrisy.

19 And Jesus said unto them,—In the question about eating
with publicans and sinners, the complaint was made to the
disciples about Jesus; but this time the complaint is placed
before Jesus about his disciples. In both instances, Jesus
makes the reply. The reply to this question is as unex-
pected and as logical as was the former, and made still more
striking by its being borrowed from a well-known custom of
that country, namely, from its marriage ceremonies, and espe-
cially from the practice of the bridegroom bringing home his
bride accompanied by select friends, rejoicing over them and
for them.

Can the sons of the bridechamber fast, while the bride-
groom is with them? as long as they have the bridegroom
with them, they cannot fast.—The form of the question here
asked by Jesus is idiomatic, being that used when a negative
answer is expected. The nearest approach to it in English is a
negative followed by a question—they cannot—can they? The
incapacity implied is not a physical but a moral one. They
cannot be expected or required to fast; there is no reason why
they should fast. The general principle involved or presup-
posed is that fasting is not a periodical or stated, but a special
and occasional, observance, growing out of a particular emer-
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come, when the bridegroom shall be taken away from them, and then will

gency. This doctrine underlies the whole defense of his disci-
ples, which proceeds upon the supposition that a fast, to be
acceptable and useful, must have a reason and occasion of its
own, beyond a general propriety or usage. It is also assumed
that fasting is not a mere opus operatum, but the cause and
the effect of a particular condition, that of spiritual grief or
sorrow. (Matt. 9:15.) “Sons of the bridechamber” were the
male attendants of the bridegroom, who, on the day of mar-
riage, accompanied him to the home of the bride, to bring her
home. This would remind John’s disciples that he taught
them Christ is the bridegroom (John 3: 29); and the Phari-
sees that their prophets, in speaking of Christ, used the same
figure to illustrate the relation between God and Israel (Ps.
45; Isa. 54: 5; 62: 5). Jesus compared himself to the bride-
groom, his disciples to the children of the bridechamber, or
friends who were eating at the bridal feast; and that he, as the
bridegroom, was with his friends.

The guests at the wedding cannot mourn. Mourning or
fasting on such occasions would be out of order. It is a time
of rejoicing and feasting, instead of mourning and fasting.
While Jesus, the bridegroom, was with his disciples, they
were enjoying a wedding feast, and it would be out of order to
fast as if they were mourning. But when he left them they
would fast, because that would be a time of sorrow. Real
fasting takes place when there is real occasion for it. (Acts
13:2;14:23; 2 Cor. 6: 5; 11: 27.) Probably John’s disciples
were mourning and fasting, because John, their friend, had
been taken from them and placed in prison. If so, it was a
time of fasting with them. But with the disciples of Jesus, it
was a time of festivity and rejoicing. Their sorrow had not as
yet come upon them. There must be a reason, something that
calls for fasting and makes it appropriate. The arbitrary ap-
pointment of fast days, such as has been made by the Romish
and other churches, is out of harmony with the teaching of
Jesus.

20 But the days will come,—The time will come when
Jesus, the bridegroom, will be put to death—when the circum-
stances will be changed, and fasting with his disciples will be
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they fast in that day. 21 No man seweth a piece of undressed cloth on an

becoming and very appropriate. When he is taken away, then
their festivity will be ended, then will be the proper time of
sorrow and fasting.

when the bridegroom shall be taken away from them,—A
prediction of the death of Christ.

and then will they fast in that day.—The day or time of
Christ’s death and removal. That will be a special time of
sorrow and of fasting for his disciples. That will be the time
to use the tokens of sorrow and grief. The duty of fasting,
being thus dependent upon circumstances, may and will be-
come incumbent when those circumstances change, as they
are certainly to change hereafter. The bridegroom is not al-
ways to be visibly present, and when he departs, the time of
fasting will be come. To express this more strongly, he is
said to be removed or taken away, as if by violence. Then, at
the time of this removal, as an immediate temporary cause of
sorrow, not forever afterwards, which would be inconsistent
with the principle already laid down, that the value of reli-
gious fasting is dependent on its being an occasional and not a
stated duty. There is no foundation therefore for the doctrine
of some Romish writers, who evade this argument against
their stated fasts, by alleging that, according to our Lord’s own
declaration, the church after his departure was to be a fasting
church. But this would be equivalent to saying that the Sav-
ior’s exaltation would consign his people to perpetual sorrow.
For he evidently speaks of grief and fasting as inseparable,
and in Matthew’s narrative of his reply, the former term is
substituted for the latter. (Matt. 9: 15.) Even the plural
form, in those days, has respect to the precise time of his de-
parture, much more the singular, i that day, which the latest
critics have adopted as the true text.

21 No man seweth a piece of undressed cloth on an old gar-
ment:—Jesus in reply to his interrogators used three illustra-
tions, all of them going to establish the same thing, namely,
that we should observe a fitness and propriety in things. The
first is taken from a marriage. Having fully stated the facts
and made the applications of this illustration, Jesus here in-
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old garment: else that which should fill it up taketh from it, the new from
the old, and a worse rent is made. 22 And no man putteth new wine into
old "wine-skins ; else the wine will burst the skins, and the wine perisheth,
and the skins: but they put new wine into fresh wine-skins.

1That is, skins used as bottles.

troduces a second which was familiar to all his auditors—
namely, putting new cloth as patches on old garments. This,
like the first illustration, shows that there is a propriety or fit-
ness of things. Mark states how the patch is put on by the
word “seweth.” He points out to his hearers what no one of
them would think of doing.

else that which should fill it up taketh from it, the new from
the old, and a worse rent is made.—Jesus here gives the rea-
son why an old garment should not be patched with new
cloth. A patch from new cloth would shrink and tear the old
cloth and make the slit in the old garment larger. Such
patching would be folly. But it would be just as unbecoming
and foolish to unite fasting, which is a sign of sorrow and
grief, with the joyous work of the disciples of Jesus, while he,
the bridegroom, is with them. “What is meant is not simply
new cloth, but cloth which has not been completely dressed.
A part of the process of preparing woolen cloth for use con-
sists in shrinking it, and a patch of unfulled cloth not duly
shrunk would contract the first time it became wet; and, as
the older and weaker cloth around it must give way, the result
would be a worse rent. We must remember that Jewish gar-
ments at that day were all wool; and if unfulled, would shrink
like our flannel.” (Broadus.)

22 And no man putteth new wine into old wine-skins; else
the wine will burst the skins, and the wine perisheth, and the
skins: but they put new wine into fresh wine-skins.—This is
the third illustration to demonstrate that we should observe a
fitness and propriety in things. It, like the other two, was fa-
miliar and well understood by his hearers. [He presents the
incongruity of applying the rules and practices that had
grown up under the Jewish law, or even the preaching of
John the Baptist to the disciples of Jesus, by another compari-
son : putting unfermented wines into old, dried skins, that had
been stretched and dried until they had lost all their elasticity.
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Under the fermentation of the wine in the new skin, the skin
would yield and stretch so there would be no danger of the
skin bursting and losing both it and the wine. In the dried
skin the fermentation of the wine would cause the skin to
burst, and the wine would be spilled, the skin worthless.]
The argument drawn from these two examples is not, as some
have supposed, that it would be absurd to patch the old Jew-
ish garment with the unfulled cloth of the gospel, or to put
the new wine of the gospel into the old Jewish bottles; for the
question at issue was not one concerning the proper relation
of the gospel dispensation to the old Jewish law, but one con-
cerning the propriety of fasting on a certain occasion.
Moreover, in Luke’s report of this answer we find the addi-
tional argument, “No man having drunk old wine desireth
new ; for he saith, The old is good.” (Luke 5:39.) To carry
out the interpretation just named would make Jesus here
argue that the old dispensation was better than the new. But
the argument is the same as in the first example. It shows
that it would have been absurdly inappropriate to the occasion
for his disciples to fast, as much so as to mourn at a wedding,
to patch an old garment with unfulled cloth, or to put new
wine into old bottles. The arguments not only vindicated his
disciples, but taught John’s disciples that fasting has value
only when it is demanded by a suitable occasion.

4. PLUCKING CORN ON THE SABBATH
2:23-28
(Matt. 12: 1-8; Luke 6: 1-5)

23 And it came to pass, that he was going on the sabbath day through the

23 And it came to pass, that he was going on the sabbath
day through the grainfields ;—Sabbath was the seventh day or
our Saturday. A day of rest for both man and beast of bur-
den. The name is derived from a Hebrew verb, meaning to
rest from labor, to cease from action. In Judea, grain begins
to ripen around the first of May. It was at this time Jesus
and his disciples were going through the grainfields.
Matthew says: “They walked.” They were fields sown with
wheat or barley.
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grainfields ; and his disciples *began, as they went, to pluck the ears. 24 And
the Pharisees said unto him, Behold, why do they on the sabbath day that
which is not lawful? 25 And he said unto them, *Did ye never read what

8Gr. began to make their way plucking.
o1 S. xxi. 6.

and his disciples began, as they went, to pluck the ears.—
[Several months have been passed over and we are now in the
early summer of the second year of the public ministry of
Jesus. The corn mentioned here is wheat or barley. Wheat
can be rubbed out in the hand and eaten, and will satisfy hun-
ger, while it is fairly palatable. This must have been when
the wheat was ripe, yet in the fields, either before it was cut
or while in the shock. This is too late for the harvest of the
first year, so must be in the summer of the second year of the
public ministry of Jesus. They began to gather the wheat
heads and rub out the wheat in their hands (Luke 6: 1) and
eat. It was not wrong, according to the Jewish law, for men
to take enough of the fruits or the grain to satisfy hunger.
They could take nothing away. (Deut. 23: 24.) The disci-
ples did not violate this law, but the point raised by the Phari-
sees, was it a violation of the Sabbath law to gather and eat
the grain on the Sabbath day?]

24 And the Pharisees—The Pharisees were a kind of Jewish
Puritans, but had in our Savior’s time degenerated into a sect
of formalists, who paid more attention to outward forms than
to inner life. They were very scrupulous in observing cere-
monies, very orthodox, but were filled with spiritual pride
and thought themselves wise. They soon became strong op-
posers of Christ.

said unto him, Behold, why do they on the sabbath day that
which is not lawful>—An exclamation of surprise expressed to
Jesus by the Pharisees. They desired to direct his attention
to something strange and unexpected. Here a fourth charge
or ground of opposition, on the part of the more scrupulous
and rigid Jews, was brought against Jesus, namely, suffering
his disciples to do what was unlawful. They demand with
what right, or by what authority, he allowed them to do this.
The question implies censure. They considered plucking the
heads was a kind of reaping, and rubbing out the grain, a kind
of threshing, and this they considered unlawful. It was doing
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David did, when he had need, and was hungry, he, and they that were with
him? 26 How he entered into the house of God *when Abiathar was high
priest, and ate the showbread, which it is not lawful to eat save for the
priests, and gave also to them that were with him? 27 And he said unto

10Some ancient authorities read tn the days of Abiathar the high priest.

work, namely, harvesting on the Sabbath. The disciples
really transgressed, not the divine law of the Sabbath, but the
Pharisaical interpretation of that law. [All the Jews, in the-
ory at least, held the law of Moses in reverence. The Phari-
sees were especial sticklers for the observance of all the forms
of the law to the neglect of the spirit. The Sabbath had been
very sacred by the enactment of Moses and the teaching of
succeeding prophets. The Pharisees were shocked that the
disciples of Christ should violate the law concerning the Sab-
bath and made complaints to Jesus. It was done in a fault-
finding spirit with Jesus.]

25 And he said unto them, Did ye never read what David
did, when he had need, and was hungry, he, and they that
were with him?—Note the emphasis on need and hungry. His
followers, too, were hungry; but it is on the act of David, as
one of the most eminent of the Jews, that our Lord concen-
trates attention. [David (1 Sam. 21: 1-6) had come to the
priest at Nob hungry and wearied; had asked for bread. The
priest said: “There is no common bread.” So the priest gave
him hallowed bread, “for there was no bread there but the
showbread, that was taken from before Jehovah, to put hot
bread in the day when it was taken away.” The showbread
was replaced with fresh bread every Sabbath. The priest then
ate the old.] David and his followers under necessity took
and ate the showbread which was lawful for priests only to
eat. Necessity rose higher than ceremonials.

26 How he entered into the house of God when Abiathar
was high priest, and ate the showbread,—The tabernacle was
at Nob, an eminence near Jerusalem; on the north probably
within sight of the city. The showbread was the bread that
was kept on the golden table in the Holy Place.

which it is not lawful to eat save for the priests, and gave
also to them that were with him?—David and those that were
with him entered into the tabernacle and ate the showbread.
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them, The sabbath was made for man, and not man for the sabbath: 28 so
that the Son of man is lord even of the sabbath.

David took, ate, and gave to his companions. Whatever may
have been the meaning of this singular observance, it was cer-
tainly a necessary and divinely instituted part of the taberna-
cle service, resting on the same authority, though not on the
equal moment with the Sabbath. [The tabernacle was movable
as long as the children of Israel were wandering and unset-
tled; but as soon as they had taken full possession of the
promised land, which was not till the reign of David, and in
the reign of Solomon, the portable tent was exchanged for a
permanent substantial dwelling. ] To do good was made law-
ful by Moses without distinction of days but the Pharisees
had denied its lawfulness on the Sabbath day. Christ shows
them from their own law, and by the example of David, that it
was not unlawful to do good on the Sabbath day. [This
showbread was kept before the Lord seven days; it was then
replaced with fresh bread, and the old was eaten by the
priests. David, being hungry, ate of it and gave it to his com-
panions. The meaning of it was that David, a servant of God,
was permitted, in case of necessity, to eat of this bread that
was lawful only for the priests.]

27 And he said unto them, The sabbath was made for man,
—For man’s whole body, for body and soul, for physical rest,
for mental and social improvement, for his spiritual and moral
growth, and for his eternal salvation. They treat man as
nothing but an animal who advocate the use of the Sabbath
for mere physical recreation and pleasure. The Sabbath was
not made for man’s physical body only, but for man, his whole
nature. And it was made for man as man, that is, all men;
and it was to be so kept so as not to take it away from oth-
ers. Christ’s principles carried out would have brought a per-
fect keeping of the Sabbath. It was made for man’s benefit
and happiness. It was created for his use and intended for his
highest spiritual good. To keep it holy—that is, the manner
of keeping it, must be in accordance with its design. It was
for his rest from toil, the cares and anxieties of the world, to
give an opportunity to call off his attention from earthly con-
cerns, and to direct it to the affairs of eternity. It was a kind
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provision for man that he might refresh his body by relaxing
his labors; that he might have undisturbed time to seek the
consolation of religion to cheer him in the anxieties and sor-
rows of a troubled world; and that he might render to God
that homage which is most justly due to him as the Creator,
Preserver, and Benefactor. The Sabbath here mentioned is
the seventh day Sabbath and the Jews were to keep it in re-
membrance of their deliverance from bondage in Egypt. The
Sabbath day and the first day of the week are two separate
and distinct days and we ought not to confound the two. The
Lord came from the grave on the first day of the week, mak-
ing it possible for us to be delivered from the bondage of sin
through his blood. For this cause the early Christians ob-
served this day—they assembled around the Lord’s table and
partook of the Lord’s Supper and carried out all the Lord’s di-
rections concerning that day. It was never called the Sabbath
day in the New Testament and the name ought not to be ap-
plied to it now. The first day of the week is called the Lord’s
day (Rev. 1: 10), but never the Sabbath day. No day has
been more blessed to man’s welfare than the first day of the
week—the Lord’s day. To that day we owe more than to any
other day, the peace and order of civilization. Where there is
no Lord’s day, there is ignorance, vice, disorder, and crime.
On that day, man may offer his praises to the Giver of all
good, and around the Lord’s table seek the blessings of him
whose favor is life. When that day is observed as it should
be, order prevails, morals are promoted, the poor are elevated
in their condition, vice flies away, and the community puts on
the appearance of neatness, industry, morality, and religion.
and not man for the sabbath:—Man is not to be injured and
his true interests destroyed for the sake of any law or any
day. [It was made to bless and benefit man, and when the
good of man demanded it the stringency of its law might be
relaxed, or itself might be taken out of the way, as those con-
cerning the eating the showbread had been for David.
Matthew (12: 5, 6) adds: “Or have ye not read in the law,
that on the sabbath day the priests in the temple profane the
sabbath, and are guiltless? But I say unto you, that one
greater than the temple is here.” The law of God was, “Ye
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shall kindle no fire throughout your habitations upon the sab-
bath day” (Ex. 35: 3), and they were to do no cooking, yet in
the temple service they cooked the showbread on the Sabbath.
This was done by the order of God, and the point Jesus makes
is that God, for the sake of the temple service, set aside the
Sabbath law, and here is one greater than the temple, and who
has the authority to repeal or supersede the Sabbath law. He
acted by the authority of God, and being divine could set the
law of the Sabbath aside. But he did not deny they broke the
Sabbath law.] The argument here is the law of the Sabbath
is to bend to the highest interest and happiness of man, and
not the highest interest and happiness of man to the Sabbath.
The Sabbath laws must not, by a superstitious observance, be
perverted to the exclusion of mercy and necessity. The Sab-
bath was not first made, and then man made to fit the Sab-
bath. Man was made first, and then the Sabbath was made to
fit the man. Since it was intended for his good, therefore, the
law respecting it must not be interpreted so as to oppose his
real welfare. It must be interpreted in consistency with a
proper attention to the duties of mercy to the poor and the
sick, and to those in peril.

28 so that the Son of man is lord even of the sabbath.—He
ordained the Sabbath; he instituted the law; he knew its full
meaning and object and value, and therefore had a right to in-
terpret the meaning of the Sabbath law. [If they could set
aside the law for David, in reference to the showbread, be-
cause he was hungry, or if God would change the Sabbath law
to have the bread cooked on the Sabbath, he was Lord of the
Sabbath to modify its laws for his disciples. The whole argu-
ment is an assertion of his power to supersede or set aside the
law of the Sabbath. Necessity freed David from fault and
blame in eating the showbread, for in cases of necessity a cer-
emonial precept must give way to a moral duty. Works of
mercy and necessity for preserving life, and for better fitting
men for Sabbath services, were certainly lawful on the Sab-
bath day. The passage teaches, then, not that men might
violate the law of the Sabbath when their welfare seemed to
them to demand it, but that Jesus could set it aside, as he af-
terward did, when his own judgment of man’s welfare re-
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quired him to do so. He made it clear on this occasion that
said law was not to be so construed as to prevent men from
providing necessary food on the Sabbath day.]

5. JESUS HEALING ON THE SABBATH
3:1-6
(Matt. 12: 9-14; Luke 6: 6-11)

1 And he entered again into the synagogue; and there was a man there
who had his hand withered. 2 And they watched him, whether he would
heal him on the sabbath day; that they might accuse him. 3 And he saith
unto the man that had his hand withered, **Stand forth. 4 And he saith unto

uGr. Arise into the midst.

1 And he entered again into the synagogue; and there was a
man there who had his hand withered.—Luke 6: 6 says: “His
right hand,” making it a more serious affliction than if it had
been the left unless the man was left-handed. [Telling of
what he did and said on one Sabbath seems to call up his ac-
tion on another, and it is here given without regard to time.
He entered into the synagogue on the Sabbath and found a
man with a withered hand. His known readiness to relieve
the afflicted, and the knowledge that he had not observed
the Sabbath as strictly as they thought the law required,
made them watch to see what he would do to the withered
hand.]

2 And they watched him, whether he would heal him on the
sabbath day; that they might accuse him.—Of Sabbath break-
ing, and thus be able to stop his preaching. They were
watching his every move to get some ground of accusation,
that they might accuse Jesus to both the people and the civil
authorities. They asked him, “Is it lawful to heal on the sab-
bath day?” (Matt. 12: 9.) They were anxious to lead him
into a trap. [Seeing him, he determined to heal him, and so
commanded him to stand forth in the midst so all could see
what was done.] The law of Moses did not forbid works of
healing on the Sabbath day, but the traditions and the in-
terpretations of the Pharisees did; and they cared more for
their conceited and perverted religious rules and ceremonies
than they did for the welfare of any man.

3 And he saith unto the man that had his hand withered,
Stand forth.—Luke 6: 8 says: “He knew their thoughts; and
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them, Is it lawful on the sabbath day to do good, or to do harm? to save a
life, or to kill? But they held their peace. 5 And when he had looked

he said to the man that had his hand withered, Rise up, and
stand forth in the midst. And he arose and stood forth.”
Jesus saw that a crisis was at hand and an issue must be
made, and he determined to make it bold and plain—as con-
spicuous as possible. [He was rooting out their ideas con-
cerning the Sabbath, and brought the point before their
minds: it is to do good or evil on the Sabbath; to heal a man
or let him remain suffering; carried out to save life, or in fail-
ing to save to let it perish, or destroy it. To fail to save life
when we can is to be guilty of destroying it. These were the
questions involved. He laid them before them and asked,
What is right?]

4 And he saith unto them, Is it lawful on the sabbath day to
do good, or to do harm? to save a life, or to kill>—He puts it
squarely up to them. He answers not only their evil thoughts
which he knew (Luke 6: 8), but their question (Matt. 12: 10)
as well. The principle of doing good on the Sabbath is being
clearly drawn. He makes a center thrust at his opposers.

But they held their peace.—Refused to answer, for they
could not without condemning themselves. Jesus made a
home thrust and drove them to the wall. The question put
them in a dilemma. They were the ones that were breaking
the Sabbath law, and the whole sum of the commandments,
which is love. [Luke (6: 7) says: “And the scribes and the
Pharisees watched him.” Matt. (12: 10-12) says: “And be-
hold, a man having a withered hand. And they asked him,
saying, Is it lawful to heal on the sabbath day? that they
might accuse him. And he said unto them, What man shall
there be of you, that shall have one sheep, and if this fall into
a pit on the sabbath day, will he not lay hold on it, and lift it
out? How much then is a man of more value than a sheep!
Wherefore it is lawful to do good on the sabbath day.” If
this was the same conversation, Matthew states it more fully,
and shows they were trying to excite the Jewish prejudices
against him for healing on the Sabbath. But he placed before
them their inconsistency in taking a sheep out of the pit,
which they did not condemn, while refusing to heal a man of
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round about. on them with anger, being grieved at the hardening of their
heart, he saith unto the man, Stretch forth thy hand. And he stretched it

his afflictions, and placed before them the issue, it was to do
good by healing, or evil by leaving him unhealed; carried out,
to save life by healing, or to destroy it by leaving him to per-
ish? Seeing their own inconsistency and determined to con-
demn him, they held their peace. This was an unfair and
unmanly way of meeting a question they had raised. Saving
the ox or the ass from the pit was doing good on the Sabbath
day; to heal the man or to save his life was a greater good.
To fail to save life when it is in our power is to destroy it.]

5 And when he had looked round about on them with anger,
—Anger, when applied to God and to Jesus, is not passion,
but a deep, moral resentment against wrong. It is perfectly
consistent with love for the sinner; indeed it is a fruit of love.
It would be base and sinful not to be kindled to indignation by
baseness, treachery, cruelty, and hypocrisy. This indignation
is one of the motive powers of all reformatory movements.

being grieved at the hardening of their heart,—He was as
sorry as he was indignant. He was grieved at their spiritual
dullness. The words translated “being grieved” imply sympa-
thy and pity for those in such a miserable and hardhearted
state. They were so blind to the truth that they mistook prej-
udice for religion. The heart, which is the seat of feeling, or
affection, is tender when it is easily affected by the sufferings
and pains of others; by our own sins and anger; by the love
and commands of God. It is hard when nothing touches or
moves it; when a man is alike insensible to the sufferings of
others, the dangers of his own condition, and the commands,
the love, and the threatenings of God. It is most tender in
youth, or when we have committed the fewest sins.
Doubtless the wise man had this in view, when he said: “Re-
member also thy Creator in the days of thy youth.” (Eccl. 12:
1-3.) The heart is made hard by indulgence in sin; by resisting
the offers of life; or by opposing appeals which God makes
through the gospel.

he saith unto the man, Stretch forth thy hand. And he
stretched it forth; and his hand was restored.—[He was
grieved at the hardening of their hearts in refusing to see the
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forth; and his hand was restored. 6 And the .Phari.sees went out, and
straightway with the Herodians took counsel against him, how they might

destroy him.

truth. He was angry with such a sinful course, but deter-
mined to pursue the right, he commanded the man to stretch
forth his hand, and on stretching it out, it was restored whole.
Here the man showed his faith by doing what Jesus com-
manded, and in trying to obey, Jesus gave the hand strength.
He blessed when faith showed itself in stretching out the hand.
Faith was made perfect by doing the thing commanded. In
all the examples of healing through faith, this order is
observed. Faith proves itself by obeying God, er, in the ab-
sence of a command, in doing something that expresses the
faith in God. Faith never molds character until it moves to
action. Let it be noted that God gives the needed help when
we make an effort to do his commands.]

6 And the Pharisees went out, and straightway with the
Herodians took counsel against him,—A political rather than
a religious body. They were such Jews as favored Herod An-
tipas, especially in his attempts to be made king over the
whole kingdom of his father, Herod the Great, which had
been divided into several portions under governors appointed
by Rome. “They joined the Sadducees in skepticism, the
Greeks in licentiousness, pandered to the Herods in vice and
cruelty, and truckled to the Romans.” The union of these
two opposite parties shows how intense was their feeling
against Jesus. The Pharisees and Herodians were fierce polit-
ical enemies, yet they unite in plotting against Jesus.
Opposition to Jesus had been aroused some weeks before this
at the Passover at Jerusalem (John 5: 16), and the flame was
fanned by the memory of his driving out the cattle and
money-changers from the temple the year before. It was
increased also by his teaching and miracles, and still more so
by his rising popularity and his wonderful works.

how they might destroy him.—They advised among them-
selves not whether they would destroy him, but how they
might destroy him. They had already determined to do it,
but how was the question to settle.
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6. JESUS HEALS MANY
3:7-12
(Matt. 12: 15-21)

7 And Jesus with his disciples withdrew to the sea: and a great multitude
from Galilee followed; and from Judaea, 8 and from Jerusalem, and from

7 And Jesus with his disciples withdrew to the sea:—From
Capernaum, and from the plots which ripened most easily in
cities, the hotbeds of intrigue. He had been victorious in the
conflict with the Pharisees, he now retires from the scene and
pursues his own course, and in other places continues his
work. His retreat before his enemies was prompted, not by
fear, but by that wise discretion which he constantly em-
ployed in the selection and the use of the necessary means for
the promotion of the great end which he came to accomplish.
The prudent means which Jesus uses to preserve himself from
the rage of his enemies ought to teach us our duty in time of
danger, to flee from our enemies, and endeavor to preserve
our lives. We ought not to remain in, nor press into danger.
God has endowed us with wisdom, if rightly used, to avoid
such dangers. He had one great purpose in view, and he
faced his enemies or withdrew from them, according as he
could best accomplish his work. He was not afraid to go
away, nor afraid to remain if need be. In many cases it is bet-
ter quietly to withdraw from a hostile crowd, and do one’s
work elsewhere.

and a great multitude from Galilee followed; and from Ju-
daea,—[While the Pharisees and Herodians were consulting
how they might destroy him, he quietly, with his disciples,
withdrew from the city (they were yet in Capernaum) to the
seaside. This was a favorite resort with them, and a great
multitude of people from Galilee followed him (he was in Gal-
ilee) and from Judea. Judea was the territory and home of
the Jews, the children of Judah, the son of Jacob, whose fam-
ily remained faithful to the house of David and continued to
meet at Jerusalem when the ten tribes of Israel withdrew and
followed Jeroboam. But in the wars, captivities, and desola-
tions of the people when they sinned, they were scattered, and
these Jews seemed to have the ascendancy in Galilee.]
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Idumaea, and beyond the Jordan, and about Tyre and Sidon, a great multi-
tude, hearing >what great things he did, came unto him. 9 And he spake to
his disciples, that a little boat should wait on him because of the crowd, lest
they should throng him: 10 for he had healed many; insomuch that as many

12Qr, all the things that he did

8 and from Jerusalem, and from Idumaea, and beyond the
Jordan, and about Tyre and Sidon, a great multitude, hearing
what great things he did, came unto him.—[The people from
these different countries were Jews who had, in their disper-
sion, settled in these different countries. They, in common
with the Jews in Judea, looked for a deliverer to come and
gather the scattered tribes, the lost sheep of the house of Is-
rael, back to their land and country. Hearing of the miracles
and works of Jesus, they came from all these lands to Caper-
naum to see and hear him, and to judge of his claim. They
followed him out to the seaside with his disciples on this occa-
sion. The places named show how widely his influence had
already reached. There must have been great power in him
to attract the inhabitants of Jerusalem, the capital, to the
province of Galilee, sixty or seventy miles away. Idumea, the
Greek name for Edom, the territory that lay south of Pale-
stine, stretched toward the southeast and included the moun-
tainous region east of the Dead Sea. The Edomites were de-
scendants of Esau, but had been conquered and made Jews by
violence about 125 B.C. The Herod family came from Idu-
mea. So from every quarter, and far out, many came seeking
him. The Pharisees, the mighty, the noble, and the wise men
after the flesh, despised his person, slighted his ministry, and
sought his life. The ordinary sort of people have always been
more zealous and forward in embracing the gospel than the
rich, the great, and the honorable part of the world has been.
It is a sad but a certain truth, heaven is a place where few,
comparatively, of the great men of the world are likely to be.]
Not because they cannot, but because they will not.

9 And he spake to his disciples, that a little boat should
wait on him because of the crowd, lest they should throng
him:—[When the multitudes pressed upon and crowded him
on the shore, he sometimes got in the boat (the ships were but
boats), and they pushed out a little from the shore. He sat in
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as had 'plagues *pressed upon him that they might touch him. 11 And the
unclean spirits, whensoever they beheld him, fell down before him, and cried,

1Gr. scourges.

2Gr. fell.

the boat and taught the people upon the shore. This was spo-
ken for lest they should throng or crowd him uncomfortably.]
He who loves the Savior will not be surprised to find how
many things there are that he can consecrate, and that Christ
can use. Some persons cannot preach unless they have a prop-
er pulpit, their priestly robe, organ, choir, and other things:
but Christ is at home anywhere, and can preach afloat as well
as in the synagogue.

10 for he had healed many; insomuch that as many as had
plagues pressed upon him that they might touch him.—Those
who merely touched him in faith were healed. (5: 28-30.)
Jesus required some sensible connection with himself in his
cures, to show that the healing came from him, and to teach
them the lessons of faith, that their spiritual healing came
from spiritual union with Christ. [His healing many without
fee or reward caused all who were afflicted, real and imagi-
nary, to press upon him that they might touch him, as the
touch caused virtue to go out of him to heal. With those who
desired to be healed was the crowd that always is attracted by
wonderful works or strange performances.]

11 And the unclean spirits, whensoever they beheld him, fell
down before him, and cried, saying, Thou art the Son of God
—They fell down at his feet, doing homage as it were. As
spirits they knew the truth about Christ. In the presence of
Christ, they dared speak only the truth. The persons pos-
sessed with unclean spirits fell before Jesus, and again ac-
knowledged him as the Son of God. This proves the existence
of evil spirits. If these were only diseased persons, then it is
strange that they should be endowed with knowledge so much
superior to those in health. How complete these spirits pos-
sessed the bodies of men is seen to the extent they used the
powers and organs of those possessed in seeing, falling down
before him as a sort of an act of homage, and proclaiming him
to be the Son of God. They did not fall down before him to
worship him in spirit and in truth.
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saying, Thou art the Son of God. 12 And he charged them much that they
should not make him known.

12 And he charged them much that they should not make
him known.—Who he was. The witness of devils would not be
believed even when true; and, the more of such testimony
willingly received, the more it would hinder men from believ-
ing the truth, for it would be charged that Jesus was in alli-
ance with evil spirits, and that he cast out demons through
Beelzebub, the prince of the demons. [He gave a strict
charge to those who were healed that they should not make
him known. He hushed the mouths of the demons when they
were disposed to confess him, but often when he healed the
afflicted he charged they should not tell it. The chief motive
seems to have been to avoid the crowds of men, curiosity
mongers, that were led to follow him by these reports. There
was no prospect of that class of people being benefited, yet
they followed and thronged him in his ministrations. Only
the sincere, honest-hearted people would believe in him.]
There was nothing in common between Jesus and demons;
there was no friendly relationship between him and Satan.
The effects of Christ’s mission proved it to be divine. And
today, as in those days, the convincing proof of Christianity is
found in its beneficent effects. It makes everybody better
who accepts it. The drunkard becomes sober, the selfish be-
comes generous, the vile becomes pure. Schools, colleges, ed-
ucation, hospitals, missions, all forms of benevolence spring
up where Christ is believed. Wherever there is the most
Christianity, there is the most of all things that raise and
bless men. The map of the world is a proof of the Christian
religion.

7. THE TWELVE APOSTLES APPOINTED
3:13-19
(Matt. 10: 1-4; Luke 6: 12-16)

13 And he goeth up into the mountain, and calleth unto him whom he

13 And he goeth up into the mountain,—[Luke (6: 12, 13)
says: ““That he went out into the mountain to pray; and he
continued all night in prayer to God. And when it was day,
he called his disciples; and he chose from them twelve, whom
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himself would; and they went unto him. 14 And he appointed twelve, 3that

N 365031':1)e ancient authorities add whom also he named apostles. See Lk. 6. 13; comp.
ch. 6. 30.

also he named apostles.” The example of Jesus going aside
and alone praying through the whole night to God as a prepa-
ration for choosing twelve apostles is suggestive to us. He
felt the infirmity and the weakness of the flesh as we do. He
felt the burdens and responsibilities of his position and his ac-
tions, on which depended the future well-being of the world.
While he was divine in person, knowledge and power, it did
not relieve him of the feeling of human weakness, so he car-
ried the matter to God, and spent the whole night in humble
and earnest prayer to God for wisdom to guide him in the
matter. If Jesus felt the need of such prayer and was
strengthened by it, how much more do we—poor, frail men
and women—need constant help and strength, wisdom and
guidance from God in our work? And how constant, humble,
and earnest should we be in prayer to God for wisdom and
strength.” “Pray without ceasing.” After praying through the
night he called his disciples to him, and they came.]

and calleth unto him whom he himself would; and they
went unto him.—“He himself” is very emphatic, and lays
stress on the fact that the twelve were called and chosen by
Jesus, not through the influence or at the suggestion of others.
He prepared the way for a spiritual revolution by selecting
and training men who should accomplish it. This included
the establishment of his church. This revolution was to rest
upon his own atoning death as its foundation. For the same
reason, he did not develop the whole system of Christian doc-
trine but left both these tasks to be accomplished after his res-
urrection and ascension, yet preparing the way for both, by
teaching and training those who should complete the church,
both as to its organization and doctrine. This preparatory
process was a gradual one. The first was in calling disciples
to be with him as their teacher, and now selecting from these
his apostles, whom he continues to school and prepare for
completing the new movement after his departure. They
were disciples before they were apostles. They were well
trained by Christ before he allowed them to undertake such a
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they might be with him, and that he might send them forth to preach, 15 and
to have authority to cast out demons: 16 ‘and Simon he surnamed Peter; 17

1Some ancient authorities insert and he appointed twelve.

public charge. Even then, he sent them the Holy Spirit to
guide them in their work. (John 6: 13.) We here reach a
turning point in the ministry of Jesus. Hitherto his work had
been personal and preparatory. This call of apostles begins a
broader work by trained workers.

14 And he appointed twelve,—The number twelve is sig-
nificant. It expresses fullness, completeness, and strength.
There were the twelve patriarchs; the twelve tribes of Israel;
the twelve stones of the Urim and the Thummim on the
breastplate of the high priest (Ex. 28: 17-21); the twelve
loaves of showbread (Lev. 24: 5-8) ; the altar and twelve pil-
lars which Moses erected by Mount Sinai (Ex. 24: 4); the
altar of twelve stones, by Elijah (1 Kings 18: 31); the New
Jerusalem with twelve foundation stones (Rev. 21: 14; “Upon
her head a crown of twelve stars” (Rev. 12: 1) ; a wall having
twelve gates and at the gates twelve angels (Rev. 21: 12) ; the
twelve gates were twelve pearls (Rev. 21: 21); and “the tree
of life, bearing twelve manner of fruits” (Rev. 22: 2). The
number occurs often in the Bible.

that they might be with him,—Apostle is one sent or com-
missioned. They were messengers. As constant personal at-
tendants, and as learners, to be trained for their subsequent
work. He reveals the purpose for which he appointed them.
He appointed them at this time, but did not send them out
now. They are in the spiritual college, where they may com-
plete their spiritual training, under Christ. Heretofore, they
were in the primary department.

and that he might send them forth to preach,—As they
were prepared to deliver the message. He “began to send
them forth by two and two.” (6:7.) After the ascension of
Christ, they were to preach everywhere (16: 15), but not until
after receiving power on Pentecost were they to be Christ’s
witnesses, in Jerusalem, Judea, Samaria, and unto the utmost
parts of the earth (Acts 1:8).

15 and to have authority to cast out demons:—Matthew
(10: 1) adds,*“And to heal all manner of disease and all man-
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and %James the son of Zebedee, and John the brother of *James; and them he
surnamed Boanerges, which is, Sons of thunder: 18 and Andrew, and Philip,

50r, Jacob

ner of sickness.” Jesus would send the apostles to preach with
authority to perform the same miracles he himself performed.
[This power was given them to attest that God was with
them, and that they had authority from him to act and teach
for him. Their words were his words. Having given the
apostles these signs, the world may rest assured that in hear-
ing the words of the apostles they hear God himself. “He
that heareth you heareth me.” (Luke 10:16.)]

16 and Simon he surnamed Peter;—The apostles are now
named. Peter stands first and Judas at the end. [Andrew,
Peter’s brother, was one of the two disciples that came to
Jesus on the testimony of John. So soon as he saw Jesus he
believed he was the Christ. “He findeth first his own brother
Simon, and saith unto him, We have found the Messiah
(which is, being interpreted, Christ).” (John 1: 41.) To An-
drew and Peter he first said: “Come ye after me, and I will
make you to become fishers of men.” (Mark 1: 17.) And
now when he calls them to qualify for the work of apostles,
Peter is the first called. In all lists of the apostles his name is
first, indicating a preeminence. In enumerations in the New
Testament the greatest come first.]

17 and James the son of Zebedee, and John the brother of
James;—[James was the elder of the two, from the order of
their names. They were called to the discipleship immedi-
ately after Peter and Andrew.]

18 and Andrew,—[Andrew was the brother of Peter, the
first to find Jesus and bring Peter to him. Occasionally he is
mentioned next to Peter as his brother, but when not so
placed he was mentioned first after James and John. He
seems to have had Peter’s promptness in deciding his aggres-
sive force in pushing work forward. We have no account of
his afterlife. Tradition says he preached in Scythia, in
Greece, in Asia Minor. ]

and Philip,—[He was of Bethsaida, the home of Andrew,
Peter, James, and John. Jesus told him, “Follow me,” among
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and Bartholomew, and Matthew, and Thomas, and ®James the son of Al-
phaeus, and Thaddaeus, and Simon the °Cananaean, 19 and Judas Iscariot,
who also "betrayed him.

8Or, Zcalot. See Lk. 6. 15; Acts 1. 13.
0r, delivered him up

the first of his disciples called. He sought Nathanael and told
him: “We have found him, of whom Moses, in the law, and
the prophets, wrote.” (John 1: 45.) Philip is always placed
first in the second group of three; is mentioned a few times in
the life of Jesus by John, but of his afterlife we know noth-
ing. ]

and Bartholomew,—[He is thought to be Nathanael, called
to Jesus by Philip, in connection with whose name his is al-
ways associated. He asked, “Can any good thing come out of
Nazareth?” and when he came, Jesus said of him: “Behold, an
Israelite indeed, in whom is no guile!” (John 1:47.) He is
mentioned in John 21: 2 as of Cana, in Galilee, to whom, with
others, Jesus appeared after his resurrection. Tradition says
he preached in Judea.]

and Matthew,—[Matthew was a publican, a gatherer of
taxes, is called “Levi the son of Alphaeus.” (2: 14.) He
wrote the gospel of Matthew. Of his later life nothing is
known.]

and Thomas,—[Of him we know but little. He is men-
tioned as one of the twelve apostles. When Jesus determined
to go into Judea against the protest of his disciples that they
had sought to kill him, Thomas said: “Let us also go, that we
may die with him.” (John 11: 16.) This shows doubt and
gloomy forebodings, yet he was willing to go with him and
share his fate. Again he asks of Jesus, “Lord, we know not
whither thou goest; how know we the way?”’ (John 14: 5)
Then after his resurrection he refused to believe the testimony
of the apostles that they had seen Jesus, but when Jesus
showed him his hand and side, he said: “My Lord and my
God.” (John 20: 28.) Tradition says he preached in Persia.]

and James the son of Alphaeus,—[Or Cleophas, and brother
of our Lord, was the brother of Jude.]

and Thaddaeus,—[He was called Judas. (Luke 6: 15; Acts
1:13.) He is brother of James the Less. He is mentioned in
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John 14: 22: “Judas, not Iscariot, saith unto him, Lord, what
is come to pass that thou wilt manifest thyself unto us, and
not unto the world?” He, with James, is called the brother of
the Lord ; is thought to have written the epistle of Jude.]

and Simon the Cananaean,—|[ Luke calls him Simon Zelotes.
(Luke 6: 15; Acts 1: 13.) Smith’s Bible Dictionary says:
“These names point him out as belonging to the faction of the
Zelots who were conspicuous for their fierce advocacy of the
Mosaic ritual.” This refers to his position before he became a
follower of Christ. We have no account of his later life.
Beyond his name we really know nothing.]

19 and Judas Iscariot, who also betrayed him.—[He com-
pletes the list, and is always placed last as a mark of his un-
worthiness. We know but little of his early life. He is said
to be the son of Simon, and is supposed to have been born in
Judea in the village of Kerioth, hence the name Iscariot. But
this is supposition without much ground. If he was of Judea,
he is singular in this, since all the others were of Galilee. In
John 6: 70, 71 Jesus says: “Did not I choose you the twelve,
and one of you is a devil? Now he spake of Judas the son of
Simon Iscariot, for he it was that should betray him, being
one of the twelve.” He was doubtless chosen because of his
fitness in character for the work to which he was called.
Jesus must be betrayed. One in character fitted for the work
must do it. God could not impose such work on a good man.
Peter might impulsively deny him, but could not coldly betray
him. Judas was with the disciples during the ministry of
Christ, seemingly earnest as his follower, and was endowed
with miraculous powers as were the others. (Matt. 10: 1.)
He was like many others. While without temptations and
while things went favorably, he ran well. When the path-
way darkened and the temptations multiplied, he failed and
fell. He was weak, with sinful propensities that could not
resist temptation, and when tried, fell. God tries all men, and
unless they can stand temptation they are not fitted for his
service.]
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8. JESUS’ FRIENDS ALARMED
3:20, 21
(Matt. 12: 22 to 13)

And he cometh ‘into a house. 20 And the multitude cometh together
again, so that they could not so much as eat bread. 21 And when his friends
heard it, they went out to lay hold on him: for they said, He is beside him-

80r, home

And he cometh into a house.—The meaning probably is
found in the margin: “They came home.” That is, to Caper-
naum (Matt. 9: 1), the headquarters of their operations.

20 And the multitude cometh together again, so that they
could not so much as eat bread.—]Jesus enters upon one of the
busiest and most eventful days in all his history. He was so
engaged about his Father’s business there was no time for eat-
ing.

21 And when his friends heard it, they went out to lay hold
on him:—They meant to take him away from the multitude,
and to remove him to a place of safety and where he might be
given medical attention (if need be) and be absent from the
causes of excitement.

for they said, He is beside himself. —Probably the enemies
of Jesus started the report that he was delirious, or deranged.
The charge of derangement on account of attention to reli-
gious matters has not been confined to Jesus. Festus said:
“Paul, thou art mad; thy much learning is turning thee mad.”
(Acts 26: 24.) Men may endanger themselves on the bosom
of the ocean, or in the bowels of the earth, for wealth: or may
plunge into the flood of fashion and folly, and vice, and break
in upon the hours of repose, and neglect their duties to their
family, and the demands of business, and in the view of the
world it is wisdom. But, let a godly man lend his time and
attention in the same way in building up the kingdom of God
and saving souls, the charge comes, he is crazy or a crank—he
is carried away by an unwise enthusiasm.

Jesus has been constantly teaching and healing amid enthu-
siastic crowds. Shortly before this he spent a whole night in
prayer on a mountaintop, and now he is hindered from taking
the necessary food; so his kindred determined to take charge
of him, and stop all this. Solicitous of her son’s welfare, his
mother goes with them.
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9. CHRIST’S POWER ASCRIBED TO BEELZEBUB
3: 2-27
(Matt. 12: 22-37; Luke 11: 14-22)

self. 22 And the scribes that came down from Jerusalem said, He hath
*Beelzebub, and, By the prince of the demons casteth he out the demons. 23
And he called them unto him, and said unto them in parables, How can
Satan cast out Satan? 24 And if a kingdom be divided against itself, that

9Gr. Beelzebul.
100r, In

22 And the scribes that came down from Jerusalem—
Scribes were wise men among the Jews, doubtless sent by
those in authority to watch the movements of Jesus. They
were his enemies and seeking to destroy his influence.
Matthew gives a fuller report of this matter. (Matt. 12: 22-
29.) The leaders were a delegation of men from the religious
sects at Jerusalem that finally put him to death.

said, He hath Beelzebub,—The meaning is, he is possessed
with Satan—Satan is with or in him, hence he has power over
inferior evil spirits—he is in league with the devil.

and, By the prince of the demons casteth he out the de-
mons.—“The prince of the demons” was the captain—that is
the chief ruler over all the devils. He was leader and com-
mander over all the host of evil spirits. Hence he is called the
devil. We can now see what use the scribes would have made
of the testimony before borne to Jesus, by evil spirits (Ch. 1:
34; 3:12), if he had not rejected it; as well as the wisdom of
Jesus in rejecting it.

23 And he called them unto him,—Those who had made the
charge. Jesus, on this, as on other occasions, knew the
thoughts of the Pharisees (Matt. 12: 25), and now proposes to
discuss it out with them and expose their reasoning.

and said unto them in parables,—Parable means compari-
sons. It is commonly applied to our Lord’s beautiful compar-
isons in the form of a narrative, but sometimes, as here, to
comparisons simply stated without the form of a story.

How can Satan cast out Satan?—Jesus begins his reply by
asking a question which was not answered except by himself.
The mere asking the question shows the absurdity and the im-
possibility of Satan fighting against his own agents and repre-
sentatives. How can he fight against himself? To do this
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kingdom cannot stand. 25 And if a house be divided against itself, that
house will not be able to stand. 26 And if Satan hath risen up against him-

would be self-destructive. He would be fighting for God and
against himself. [The scribes had said this to the people, not
to him. Luke (11: 17) says: “He, knowing their thoughts”—
that is, by divine wisdom he read their thoughts, perceived
what they were thinking, so he called them to him, and spoke
in parables. He used the effect of such a division in a kingdom
or family presented in succeeding verses to show how, if their
statements were true, then Satan was destroying his own
kingdom. To cast a demon out was to dispossess him of his
home ; was to destroy his power to serve Satan. Demons did
harm only as they entered into and misled men. How could
Satan cast them out?]

24 And if a kingdom be divided against itself, that kingdom
cannot stand.—He uses this as his first illustration to show
them their folly in the charge they had made against him. If
Satan casteth out Satan, he is divided against himself and
hath risen up against himself; “how then shall his kingdom
stand?”’ In this way Satan himself “cannot stand, but hath an
end.” [If an earthly kingdom be divided against itself, one
part destroying another part, that kingdom would weaken and
waste itself so as to be not able to stand, be brought to desola-
tion, as Matthew says (12: 25.)] Their subtle and cunning
device was completely overthrown, and Jesus made their own
arguments recoil on their own heads. Jesus does not teach
that the kingdom of Satan is at peace with itself. It is a king-
dom of anarchy, conflict, hate. But in its relation to the king-
dom of God it stands a unit.

25 And if a house be divided against itself, that house will
not be able to stand.—This is the second illustration used by
Jesus to show the folly of the scribes. Here, the word
“house” is used for family. A family divided against its own
interest and existence will not be able to stand, for the reason
it has no solid foundation upon which to stand. It is resting
upon sand which will give way. [The welfare of every fam-
ily, nation, or body of any kind depends upon its unity of pur-
pose and harmony of action. A ruling head must be recog-
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self, and is divided, he cannot stand, but hath an end. 27 But no one can
enter into the house of the strong man, and spoil his goods, except he first

nized. If discord prevails and faction fight against faction,
ruin must come to the whole body.]

26 And if Satan hath risen up against himself, and is di-
vided, he cannot stand, but hath an end.—Here our Lord ap-
plies what he has already said.

[If he by the power of Satan was casting out demons, the
subjects and servants of Satan, dislodging them from the
homes they had secured to go forth as homeless wanderers
through desert places (Matt. 12:.43), then Satan in and
through him was making war upon and destroying his own
subjects; then he is so divided against himself that he cannot
stand, but must come to an end. Matthew (12: 27, 28) tells
he made his further reply: “And if I by Beelzebub cast out
demons, by whom do your sons cast them out? Therefore
shall they be your judges. But if I by the Spirit of God cast
out demons, then is the kingdom of God come upon you.”
Some of their children claimed to cast out demons, and he
made the thrust that “if I cast out demons by the power of
Satan,” they doubtless did also. The point he makes is, Satan
would be foolish to so destroy his servants, and Satan has
never been a fool. The weakness and ruin pictured here as
produced by division in the household, the kingdoms of earth,
or the kingdom of Satan, ought to warn Christians of the fear-
ful weakness of division and strife in the church of Christ
which so fearfully prevails, and ought to keep before Chris-
tians the important thought that union and harmony can
be maintained in the church only by all accepting the things
God has required, and rejecting every service not required by
God in his holy word.]

27 But no one can enter into the house of the strong man,
—The “strong man” is Satan. His house or palace is this
lower world and the heart of man, the center of his work.
These are his dwelling places. Satan, as well as Jesus, works
and operates upon the heart. The human heart is the great
battlefield. The future destiny of man depends upon which
party succeeds in forcing the other out and gaining possession
of the heart.
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bind the strong man; and then he will spoil his house. 28 Verily I say

and spoil his goods, except he first bind the strong man;
and then he will spoil his house.—The stronger than the
“strong man” and who binds him is Christ. He first bound
him when Satan endeavored to invade the heart of Jesus
through his temptations and when he triumphed over the
temptations. (Luke 11: 21, 22.) Here Jesus presses home one
of his highest thoughts. [Jesus entered the heart of man, in
which the subjects of Satan are fixed as their home, and has
cast them out. Now, no man can enter a strong man’s house
(Satan is a strong man) and spoil his goods until he has first
bound the strong man. If he binds him he shows he is
stronger than the strong man. Jesus has done this with
Satan, entered his house and bound him, and so shows he
is stronger than he . Only God is stronger than Satan.
Therefore he is God.] There is now, as there has ever been,
no middle ground, between truth and error, right and wrong,
true worship and vain worship. The fact that one endeavors
to be noncommittal, “indifferent” or “on the fence,” places him
-on the wrong side. If one is not actively engaged in the ser-
vice of Christ, he is against Christ. One must work, climb up,
and prove faithful until life ends to be saved; but he can be
lost by doing nothing. He who does nothing is lost. But one
of the most dangerous and despicable characters is he who
identifies himself with God’s true worshipers while he works
subtly to undermine the truth and to advance false systems of
worship.

10. SIN AGAINST THE HOLY SPIRIT
3: 28-30

unto you, All their sins shall be forgiven unto the sons of men, and
their blasphemies wherewith soever they shall blaspheme: 29 but whosoever

28 Verily I say unto you, All their sins shall be forgiven
unto the sons of men,—This embraces all responsible sons and
daughters of men. All sins committed by the different mem-
bers of the human race will be forgiven, upon proper repent-
ance and obedience, except the one mentioned in next verse.

and their blasphemies wherewith soever they shall blas-
pheme:—Blasphemy is any kind of injurious speech about an-
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shall blaspheme against the Holy Spirit hath never forgiveness, but is guilty

other. The scribes blasphemed when they attributed Christ’s
power to work miracles to the power of the devil. The state-
ment that all manner of sin and blasphemy shall be forgiven
to men is not an affirmation of universal pardon. But that all
manner of sin and blasphemy, with the exception stated in the
text, will be forgiven through the blood of Christ, some to one
man and some to another, every conceivable sin will be for-
given except the one in question. [Sin is to violate the law or
rule given by God to men. Violation of law is sin, and brings
the penalty of sin. Intentional and conscious sin intensifies
the guilt of sin. Paul sinned and obtained forgiveness be-
cause he did it ignorantly in unbelief (1 Tim. 1: 13), thinking
he was doing God’s service. To violate the law, thinking he
did God’s service, was a sin. To violate it, knowing it was
God’s law, would have been a greater sin. Blaspheme is
to rail upon, to speak evil of. This verse intimates that speak-
ing evil of all other beings, including God and Jesus Christ,
should be forgiven men—on their repentance, of course, is
meant. In this distinction drawn, to violate the law given by
God is to sin against God, to violate a law given by Jesus is to
sin against him, to violate a law given by the Holy Spirit is to
sin against the Spirit.]

29 but whosoever shall blaspheme against the Holy Spirit
—There seems to be three grades or degrees of blasphemy.
(1) That against the Holy Spirit. This seems to be the great-
est and the most dangerous. (2) That against the Son.
(Matt. 12: 32)) (3) That against God, the Father.

hath never forgiveness,—I take it that Jesus did not charge
the scribes had committed the unpardonable sin. He was
warning them not to go this far. They had almost reached it
when they accused him of casting out demons by the power of
the devil, and he warns them not to take the next step of blas-
pheming the Holy Spirit for this would be the fatal step.
[Hath never forgiveness because they cannot repent. So long
as man can repent he can find forgiveness. This and corre-
sponding passages in Matt. 12: 31 and Luke 12: 10 have been
the occasion of much controversy and of much trouble 2nd
anxiety to despondent minds. Many think they have commit-
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of an eternal sin: 30 because they said, He hath an unclean spirit.

ted the sin for which there is no forgiveness, and give them-
selves much trouble over it. Matthew says (12: 31, 32):
“Therefore I say unto you, Every sin and blasphemy shall be
forgiven unto men; but the blasphemy against the Spirit shall
not be forgiven. And whosoever shall speak a word against
the Son of man, it shall be forgiven him; but whosoever shall
speak against the Holy Spirit, it shall not be forgiven him,
neither in this world, nor in that which is to come.” From
this we see that the speaking against the Son of man may be
forgiven, but speaking against the Holy Spirit cannot be for-
given. Blasphemy, speaking against, and all manner of sin,
are placed on an equality. What is the sin, then, against the
Holy Spirit? Many think these people committed that sin.
But did they speak against Christ or against the Holy Spirit?
Clearly against Christ; Jesus, as we understand it, told them,
in this you speak against me. For this there is chance for
forgiveness. But when the Holy Spirit is come, if you speak
against him, if you reject him, as you now reject me, there
will then be no forgiveness. It was a warning given on the
occasion of their speaking against him that they cannot so
treat the Holy Spirit when he shall come, and find forgive-
ness. The reason is, they speak against Christ during his life,
and when the Holy Spirit shall come he will give additional
evidence that Jesus is the Son of God, and opportunities to
hear God and turn. But when the Spirit shall have come and
given his testimonies and revelations, the testimony will be
complete, and he who rejects that will have nothing more to
move him to repentance.]

but is guilty of an eternal sin:—That is, a sin never to be
forgiven and will be punished eternally. Both the sin and
punishment are eternal. The penalty is eternal because the
sin is eternal. This is one of the most fearful sentences ever
spoken. With sin, penalty and punishment must ever go; and
to be cut off forever from moral remedy, to have no hope of
reformation, every one who is capable of thought knows what
that means. The terror of an evil life is its final choice, its
fixedness of character. There is nothing more sure than that
there is an unpardonable sin—a sin for which there is no
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space for repentance. It is possible to go beyond the reach of
God’s mercy—bounds beyond which forgiveness never re-
claims. “There is a sin unto death: not concerning this do I
say that he should make request.” (1 John 5:16.) Then let
us heed the wisdom of the stage driver, who, in speaking of a
dangerous precipice by the roadside, said: “Instead of seeing
how close to its edge I can drive without going over, I try to
see how far from it I can get.” So instead of trying to see
how close we can get to the unpardonable sin without com-
mitting it, let us see how far away from it we can stay. This
is wisdom.

30 because they said, He hath an unclean spirit—[He gave
them this warning because they thus spoke of him; they must
not so treat the Holy Spirit.] )

11. CHRIST’S MOTHER AND BRETHREN
3:31-35
(Matt. 12: 46-50; Luke 8: 19-21)

31 And there come his mother and his brethren; and, standing without,

31 And there come his mother and his brethren;—This
gives the arrival of friends at Capernaum, who probably came
from Nazareth to take charge of Jesus. (Verse 21.) The
names of his brethren are recorded in Mark 6: 3 and Matt. 13:
55; James, Joses, Simon, and Judas.

and, standing without, they sent unto him, calling him.—
Jesus was teaching when they came seeking him. The report
of his strange teaching and the dangerous antagonism he had
provoked had of course reached them. Mary’s heart doubtless
was much troubled, and she wished he were out of the crowd,
and with her again in the home at Nazareth. This is natural
for a mother. The crowd was so packed that they could not
reach him (Luke 8: 19) on their arrival so had to “stand with-
out.” Either outside of the house, or beyond the circle of his
hearers in the open. Not being able to reach him they “sent
unto him.” That is, passing the message probably from one to
another until it reached him that they were waiting for him.
The fact that his mother would join his brethren in disturbing
him while publicly engaged in teaching shows her great anxi-
ety for her son.
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they sent unto him, calling him. 32 And a multitude was sitting about him;
and they say unto him, Behold, thy mother and thy brethren without seek for
thee. 33 And he answereth them, and saith, Who is my mother and my
brethren? 34 And looking round on them that sat round about him, he saith,
Behold, my mother and my brethren! 35 For whosoever shall do the will of
God, the same is my brother, and sister, and mother.

32 And a multitude was sitting about him; and they say
unto him, Behold, thy mother and thy brethren without seek
for thee.—This was the message passed from one to another
until it reached him. (Matt. 12:47.)

33 And he answereth them, and saith, Who is my mother
and my brethren?—[He made this the occasion of teaching
them that there is a relationship to him as strong and near as
the dearest fleshly relation. He doubtless knew the object of
the coming of his brethren.] Our Lord did not despise
human relationship. He loved his mother. (John 19: 26, 27.)
He esteemed the spiritual relationship the more. He knew
better than they what, when, and how long to speak. This
and other scriptures (Luke 2: 48, 49; John 2: 4) show the
folly of the Roman Catholic doctrine of Mary as an object of
invocation and worship. She regarded herself by nature a sin-
ner, and in need of a Savior. (Luke 1:47.) It was as neces-
sary for Jesus to suffer and die to redeem his mother from sin
as it was to redeem others. He used these fleshly relation-
ships as an illustration of the divine. He taught them that his
earthly relations had no control of his divine work and that
the spiritual must come first. They were not competent to
judge correctly as to his duty. The time had come to impress
a lesson as to life’s truest relationships.

34 And looking round on them that sat round about him,—
These were they who were so drawn to him as to forsake all
to follow him.

he saith, Behold, my mother and my brethren!—How
strangely the words must have echoed to the hearts of those
who stood without desiring to see him, but what a glow of joy
—the joy of being tenderly loved—must have come to the lit-
tle band of disciples near by! They knew he held a deep and
holy love for his mother and his brethren; and it was even so
to them. [His disciples were near him. He looked on them
and said: “Behold, my mother and my brethren!” Those he
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recognized as his mother and brethren were among these.
Let none think he lightly esteemed his mother, who had borne
him and nursed him and followed him with anxious heart. If
they should so think, go with him to the cross, see him there
forget the anguish and pain of the cross in his anxiety to
provide for the comfort of his mother for her few remaining
days on earth. (John 19: 26, 27.) He committed her to his
beloved and loving John. He loved his mother tenderly, and
could forget his own anguish to provide for her. His example
in this love for his mother is worthy of commendation to all
children. But as dear to him as was that relation of mother,
there is a spiritual relation just as near and as strong into
which we may enter.]

35 For whosoever shall do the will of God, the same is my
brother, and sister, and mother.—Here Jesus enlarges the cir-
cle, and takes in the dutiful souls of all the ages. Whoso shall
do the will of God, he is a child of God. The truest relation-
ships of life are not of flesh and blood, these are the acciden-
tal and artificial ties. The truest ties are ever of the spirit.
They are his brother, sister, and mother because born of the
same Father. (John 3:3,5.) [He defines here how the hum-
blest and the lowest may enter into the relation as near and
dear to him as that of his own fleshly mother, brother, sister.
Whoso will do the will of my Father, the same is my mother,
brother, sister. “Not every one that saith unto me, Lord,
Lord, shall enter into the kingdom of heaven; but he that
doeth the will of my Father who is in heaven.” (Matt. 7: 21.)
“If a man love me, he will keep my word: and my Father will
love him, and we will come unto him, and make our abode
with him.” (John 14:23.) “For this is the love of God, that
we keep his commandments.” (1 John 5:3.) Jesus loved the
human family while in sin. He so loved it that he gave up
heaven with its glories to redeem man from sin and the ruin
sin brings upon man. |
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SECTION FOUR

A SERIES OF PARABLES
4:1-34

1. THE PARABLE OF THE SOWER
4:1-9
(Matt. 13: 1-9; Luke 8: 4-10)

1 And again he began to teach by the sea side. And there is gathered
unto him a very great multitude, so that he entered into a boat, and sat in

1 And again he began to teach—Mark, having stated the op-
position of the scribes and Pharisees to Jesus, which resulted
in organized action, and in charging Jesus with being in
league with the devil, now gives a change in the manner of
our Savior’s teaching—that of parables. This was not the be-
ginning of his teaching, but only of one form of it.

by the sea side. And there is gathered unto him a very
great multitude,—This shows the eagerness of the people to
see and hear Jesus. The scribes and Pharisees slandered and
tried to discredit the person and hinder the ministry of Jesus,
yet the people followed in great multitudes, more than ever,
to hear and be instructed by him. All the power and malice
of the devil and evil men is not able to suppress the gospel, or
kill the force of it. The more the gospel is opposed, the more
it prevails. The more the scribes and Pharisees tried to dis-
grace our Savior, and vilify his doctrine, the more the people
followed him to be partakers of his ministry. They were good
advertisers of both him and his work. When the church at
Jerusalem was persecuted through the influence of the devil
and all were scattered abroad except the apostles (Acts 8: 1-
4), the disciples went everywhere preaching the word, and as
a result new congregations sprang up wherever they went.
Instead of checking the work and the influence of the gospel,
the devil aided in spreading it. He doubtless thought his plan
of persecution would put an end to it, but he could not have
adopted a better plan in spreading it.

so that he entered into a boat,—The multitude was so large
that it was necessary for Jesus to enter into a boat, and from
it speak to the people on the shore.
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the sea; and all the multitude were by the sea on the land. 2 And he taught
them many things in parables, and said unto them in his teaching, 3 Hear-
ken: Behold, the sower went forth to sow: 4 and it came to pass, as he
sowed, some seed fell by the way side, and the birds came and devoured it.

and sat in the sea; and all the multitude were by the sea on
the land.—He sat in the sea on the boat.

2 And he taught them many things in parables, and said
unto them in his teaching,—The parables that follow are a
specimen of his teaching. All that Jesus said and did are not
recorded. What is recorded was written to produce faith that
Jesus is the Son of God. (John 20: 30.) Only samples of the
many things taught by Jesus are preserved. Teaching is im-
portant in the scheme of redemption. So much so that no
man can come to Jesus except he first be taught. Jesus draws
men to him through teaching. (John 6: 44, 45.) Jesus taught
much by parables. A parable is literally the placing of two
things side by side. It is a comparison of things familiar and
well known to illustrate and enforce things obscure or not
well known.

3 Hearken:—Hear. Give attention.

Behold, —Lo, see. Introduces something unexpected and
surprising.

the sower went forth to sow:—“Sower” is a general term
meaning any one who sows or scatters seeds. Machinery for
sowing seed was unknown at this time, hence farmers broad-
cast, sowing by handfuls from a bag hung over the shoulder.
The sower is Jesus who went out from heaven to sow the spir-
itual seed in this world. Luke (8: 11) says: “The seed is the
word of God.” Every Christian is a sower as well as a hearer.
Seed scat*sred from the hand of a child will grow as readily as
if from a grown man; though it may not be scattered as skill-
fully. So the spiritual seed, the Word of God, will develop as
readily when sown by a new convert as when sown by an old
and well developed Christian. The sowing should not cease.

4 and it came to pass, as he sowed, some seed fell by the
way side, and the birds came and devoured it.—"“The way
side” was not only where the road and fields joined, but was
the many narrow footpaths trodden through the fields. The
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5 And other fell on the rocky ground, where it had not much earth; and
straightway it sprang up, because it had no deepness of earth: 6 and when
the sun was risen, it was scorched; and because it had no root, it withered
away. 7 And other fell among the thorns, and the thorns grew up, and

fields were not fenced, and many paths led across them.
These paths were hard, and the seed lay naked upon them.

5 And other fell on the rocky ground, where it had not
much earth;—Not simply rocky land, for often soil is deep
and very productive in rocky places, but a rocky surface
slightly covered with soil. The stones did not lay upon the
surface, but where the rocks lay just under the surface with
only an inch or two of soil on top.

and straightway it sprang up, because it had no deepness of
earth:—The underlying rock held the heat from the sun like a
hotbed, and forced the seed to sprout and immediately come
through the thin soil. It would grow here more quickly than
elsewhere, as long as there was any moisture, because of the
heat of the rock. The rocks attracted the heat of the sun,
which forced the grain up.

6 and when the sun was risen, it was scorched ; and because
it had no root; it withered away.—Matthew says: “No deep-
ness of earth.” The thin layer of soil on the rock, having
nothing below it to draw moisture from, would soon dry out;
the root, short because there was no deep soil into which to
bury itself, was soon deprived of vitality, and the plant died.
For a plant to thrive, its roots must grow downward, as the
stalk grows upward.

7 And other fell among the thorns, and the thorns grew up,
and choked it, and it yielded no fruit.—Where thorns grow
deep and brambles are not rooted up by the plow we may sow
the good seeds, they will germinate, spring up, make a feeble
growth, but the thorns and brambles, already deeply rooted in
the soil and congenial to their surroundings, will spring up
and grow vigorously and rapidly. In their growth they will
draw the substance and moisture from the soil, starve and
choke the feeble wheat until it perishes and fails to bear fruit.
This is a common state and results in badly cultivated grounds.
The thorns are not bushes already developed, but an after-
growth as suggested in the phrase, “The thorns grew up, and



4:7-9] MARK 95

choked it, and it yielded no fruit. 8 And others fell into the good ground,

and yielded fruit, growing up and increasing; and brought forth, thirtyfold,

ﬁl:ld s};ixtyfold, and a hundredfold. 9 And he said, Who hath ears to hear, let
im hear.

choked it.” They are stumps with their roots penetrating
deep in the ground, and which the farmer fails to dig out
and extirpate, contenting himself with chopping down the
year’s growth. Matthew (13: 7) says they “fell upon the
thorns.” That is, upon thorn roots left in the ground, or
seeds from last year’s growth waiting their opportunity to
seek the light and heat of the sun, and able to grow much
more quickly and luxuriantly than the grain.

8 And others fell into the good ground,—That is, ground
well prepared for receiving the seed. Deep rich soil, neither
hard, nor rocky, nor infested with thorns.

and yielded fruit, growing up and increasing;—It went
through all the processes of growth and development until the
fruit was perfected.

and brought forth, thirtyfold, and sixtyfold, and a hundred-
fold.—[Only one class of soil out of four sown brings fruit to
perfection. The thirty, sixty and hundredfold may indicate
the common yield of grain in Galilee in the days of Jesus.
This is above what is common in our country. Special cases,
with favorable surroundings, greatly surpass this. A truthful
and observant man says he planted a few grains of wheat in
his garden under very favorable circumstances, cultivated
them well. One grain put up thirty stalks that produced an
average of fifty grains to the head, or fifteen hundred grains
from one. But Jesus, I take it, gave the ordinary results of
what was common in the country in which he was, and that is
much above the average in our land and time. But the good
seed must find lodgment in good soil to bear fruit. It is not
enough for the soil to be naturally strong, but it must be pre-
pared. The rocks, the thorns, and briers are rooted out so
that nothing may hinder the growth of the seed. Ground nat-
urally rocky and full of thorns may be made good by well-di-
rected labor.]

9 And he said, Who hath ears to hear, let him hear.—Hav-
ing spoken the parable, Jesus requested all to heed the truths
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therein contained. Jesus said this to impress all with the im-
portance of giving heed to what he said. (See Matt. 11: 15;
Luke 8:8;14:35; Rev.2:7,11,17,29;3:6,13,22;13:9.)

2. WHY JESUS SPAKE IN PARABLES
4:10-13
10 And when he was alone, they that were about him with the twelve

asked of him the parables. 11 And he said unto them, Unto you is given the
mystery of the kingdom of God: but unto them that are without, all things

10 And when he was alone, they that were about him with
the twelve asked of him the parables.—Jesus spake many
parables and now the disciples ask concerning the design of all
his parables. Matthew (13: 10) says: “Why “speakest thou
unto them in parables?” Before this, the teaching of Jesus
had been plain and direct, but now “without a parable spake
he nothing unto them.” (Verse 34.) Luke (8: 9) says they
“asked him what this parable might be.”

11 And he said unto them, Unto you is given the mystery of
the kingdom of God:—[So also there were profound and sub-
lime truths of the kingdom of God, which men could grasp
and appreciate, only when they had put themselves under the
tutelage of Christ. We are not to understand “mystery” in
the sense of something which never could be understood, as
some take it even now. This was spoken to and of his dis-
ciples.]

but unto them that are without,—Mere idle, careless hear-
ers, who have not interest enough to put themselves under the
special teaching of the Master.

all things are done in parables:—This and the next verse
were also spoken to his disciples but about those not disciples.
The parables are really the testing point. If they are ready
for the kingdom, they will not be satisfied with the parable.
The spiritual nature realizes there is a truth hidden, and de-
sires to know that truth, and will come within and seek the
special teaching of Jesus to know it. The “mysteries of the
kingdom” does not mean a doctrine incomprehensible in itself
but doctrine about the establishment and work of the king-
dom of God which had not been fully understood. The apos-
tles and first disciples of our Lord thought that his mission on



4: 11, 12.] MARK 97

are done in parables: 12 that seeing they may see, and not perceive; and
hearing they may hear, and not understand; lest haply they should turn
again, and it should be forgiven them. 13 And he saith unto them, Know ye

earth was to establish a political kingdom; and the spiritual
nature of this kingdom was a mystery to them until they un-
derstood it.

12 that seeing they may see, and not perceive;—They had
organs of vision which could observe natural objects but their
mental perceptions were so filled with gross cares as to pre-
vent their mental perception of receiving the truths contained
in the parable.

and hearing they may hear, and not understand ;—They had
ears that could hear the voice of the teacher, who spoke in a
known tongue to them, and they doubtless knew the outward
facts of the Savior’s works, but the spiritual truths Jesus de-
signed to teach by these things they did not understand for
the reason they made no effort upon their part. Man must
make some effort to understand the teaching of Jesus, or else,
he will go through life blinded.

lest haply they should turn again, and it should be for-
given them.—The hearing, understanding, and turning is
man’s duty, the forgiving is God’s pleasure. But he cannot
and will not forgive, until man does his part. He must show
interest by acting his part. He must come to Christ for com-
plete instruction. It was so then. It is so now. The Spirit
speaks to him through the Word. (John 6: 44, 45.) If he lis-
tens with such interest as induces him to seek anxiously the
whole truth, there is no aid that it will not afford, and he will
turn again and be forgiven. The eyes that are blinded are the
eyes that do not desire to see, and the ears that are deafened
are the ears that do not desire to hear—moral unwillingness
resulting in moral inability. To hear, and understand what
we hear, is necessary in order to conversion—at least under-
stand enough to know what the Lord requires, in order that it
may be obeyed and man saved.

The scribes and Pharisees had hardened their hearts,
stuffed their ears, and closed their eyes, as the Jews had done
in the days of Isaiah. They were determined not to believe
the teachings of Jesus. Now he speaks in parables—not that
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he does not desire all to know the truth, but that those who
desire the truth may be separated from those who have re-
jected it. God has so arranged it that people must desire the
truth in order to receive it, and yet all who desire it—hunger
and thirst after it—have the blessed assurance that they can
understand and receive it. This is the key to the whole mat-
ter. Careless seeing and careless hearing destroy the soul.
God will afford to every soul so much as it is willing and anx-
ious to receive. Matthew (13: 13-15) says: “Therefore speak
I to them in parables; because seeing they see not, and hear-
ing they hear not, neither do they understand. And unto
them is fulfilled the prophecy of Isaiah, which saith, By hear-
ing ye shall hear, and shall in no wise understand ; and seeing
ye shall see, and shall in no wise perceive; For this people’s
heart is waxed gross, and their ears are dull of hearing, and
their eyes they have closed; Lest haply they should perceive
with their eyes, and hear with their ears, and understand with
their heart, and should turn again, and I should heal them.”
This Isaiah foretold of the condition of the Jewish people.
They would close their eyes, stop their ears, harden their
hearts, refuse to hear God’s word, lest they should be con-
verted, and then God would heal them. Men usually fail to
hear and understand God because they will not do it. When
they thus show themselves unwilling to obey God he deter-
mines to destroy them, and so speaks to them as to harden
their hearts and lead them down to destruction. He, too,
spoke truth that they could have understood to their salvation
had they been willing to be taught of God. But in their un-
willingness to learn of God they perverted the truths to their
own ruin. God hardened Pharaoh’s heart because he was
wicked, to publicly lead him to ruin as an example to others.

The means God used to harden Pharaoh’s heart was the
truth—the same truth he used to touch and tender the hearts
of the children of Israel. The truth that softened and ten-
dered the hearts of one class and caused them to follow Moses
to freedom hardened the heart of the other and led him to
ruin. So in the case before us. The truths which drew the
disciples closer to Jesus drove the scribes and Pharisees fur-
ther from him. The Lord said: “So shall my word be that
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not this parable? and how shall ye know all the parables?

goeth forth out of my mouth: it shall not return unto me void,
but it shall accomplish that which I please, and it shall pros-
per in the thing whereto I sent it.” (Isa. 55: 11.) God’s word
will have success. It will prosper and succeed in accomplish-
ing the thing for which it was sent. It was sent into the
world to either save or damn the souls of men. If man re-
ceives it and is guided by it, it will be the means of saving
him. If he rejects it, it will be the means of damning him,
Man’s eternal destiny depends upon how he treats the word of
God. It is a steppingstone to heaven, if accepted, but a stum-
bling stone to hell if rejected. (1 Cor. 1:22-24.) God did not
take away their freedom. “Come unto me . . . and I will give
you rest” was and is the invitation to all. Their moral inabil-
ity was the result of their moral unwillingness. (John 5: 40.)
They were reaping the fruit of the seed they had sown.

13 And he saith unto them, Know ye not this parable?—
This which is so plain and obvious. The disciples had asked
its meaning. (Luke 8:9.) This question is preparatory to the
one that follows.

and how shall ye know all the parables?>—That is, if you do
not understand one so plain and simple as this one, how will
you comprehend those more difficult and obscure?

3. THE MEANING OF THE PARABLE
4:14-20
(Matt. 13: 18-23; Luke 8: 11-15)

14 The sower soweth the word. 15 And these are they by the way side,

14 The sower soweth the word.—The seed is the word of
God. (Luke 8: 11.) The sower is, primarily, Jesus himself,
but subsequently the apostles, and as the ages roll on, all
those who seek to plant in human hearts the word of God.
[The first and essential point of likeness between the word of
God and the seed is that the seed, the germ of the fruit to be
produced, is enclosed in it. Without the seed no fruit can be
produced in the material world. The fruit must correspond to
the seed. “And God said, Let the earth put forth grass,
herbs yielding seed, and fruit-trees bearing fruit after their
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where the word is sown; and when they have heard, straightway cometh
Satan, and taketh away the word which hath been sown in them. 16 And

kind, wherein is the seed thereof, upon the earth.” (Gen. 1:
11.) The law of God is that seed must produce its like. So
when in the field the man who had sown wheat found tares,
he knew other seed had been sown. “An enemy hath done
this,” he said. In the word of God is enclosed the germinal
principle of spiritual life. Without that word no spiritual
fruit can be borne. The fruit borne from that seed must cor-
respond to the seed. If plants grow or fruit is borne in the
kingdom of God that is not in the word of God, it is because
other seed has been sown there, and it is an enemy of God
that sows other seed than the word of God.] Sower, learn
this lesson. It is your duty to sow. Sow only the wword.
Sow not mingled seed. Give to perishing souls only the living
word. Itis God’s power to save. (Rom. 1:16.)

15 And these are they by the way side,—In the plains of
Palestine you may see miles of verdure without a fence, yet
with different ownership. Instead of fences are wayside paths,
narrow and hard trodden. On these, with broadcast sowing,
some seed will fall. The modern drill would have deprived us
of this part of the parable. (It is not improbable we drill too
much in our modern church work.) The seed lay hard and
round upon this smooth, hard surface, and the watchful birds,
as soon as the farmer’s back was turned, caught at them, and
they were gone.

where the word is sown; and when they have heard,—
Heard only. Just with the ear. The word lies on the surface
of their hearts. When truth is heard and not fully received
and practiced, it will, sooner or later, lose its power over the
heart. No matter how full the reservoir is, if not replenished,
it will finally become dry from evaporation.

straightway cometh Satan,—Could Jesus have spoken these
words without recognizing, and teaching his disciples to rec-
ognize, the personal existence of Satan? “Satan” means ad-
versary. That he is quick to act is seen by his coming imme-
diately.

and taketh away the word which hath been sown in them.
—Luke (8: 12) says: “From their heart.” How is not speci-
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these in like manner are they that are sown upon the rocky places, who,
when they have heard the word, straightway receive it with joy; 17 and they

fied. He has a thousand ways of brushing away the slight
surface impression that may have been made upon the heart
of a careless hearer. The heart is the spiritual soil in which
the sower sows the word of God. God has always operated
upon the heart of man. So does the devil. The religion pro-
duced by the spiritual seed, the word of God, is in the heart,
and therefore, preeminently a heart religion. Luke (8: 12)
says: “That they may not believe and be saved.” The devil
recognizes that the word of God produces faith, hence,
snatches it away as quickly as possible. The human heart is
the battleground. Here God and the devil meet for the con-
flict.

[Many, under the evil influences and surroundings of life,
hear the word. It is not honored or cherished, overrun by sin-
ful influences and indulgences, given no chance to germinate,
and is plucked out of the hearts by the evil one. He uses his
servants to do this. Sometimes he uses the man’s own appe-
tites or his own wicked associates, and sometimes he finds a
child of God that he can pervert and use to pluck the good
seed out of the heart in which it is not cherished. The word
plucked out of the heart cannot save. James 1: 21: “Receive
with meekness the implanted word, which is able to save your
souls.” He admonished that we must not be forgetful hear-
ers, but “doers of the word.”]

16 And these in like manner are they that are sown upon
the rocky places,—The rocky places were spots where the
underlying rock formation cropped up near the surface. We
have seen places where the underlying limestone formation
was sometimes many feet, and not very far off, only a few
inches below the surface, and sometimes on the surface.
Places where the soil is thus very shallow are meant by
rocky places.

who, when they have heard the word,—Please observe, all
the classes have heard. They stand on common ground in
this. “Take heed therefore how ye hear.” (Luke 8:18.)

straightway receive it with joy;—Hearing the gospel, and
considering the pleasures and advantages of salvation, they
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have no root in themselves, but endure for a while; then, when tribulation or
persecution ariseth because of the word, straightway they stumble. 18 And
others are they that are sown among the thorns; these are they that have

are for the moment highly pleased without counting the cost.
(Luke 14: 25-33.) Their joy is not the joy flowing out of gen-
uine repentance and from a real changed heart. Their emo-
tions are touched for the time being, but the gospel does not
reach their moral nature, and their will and character are un-
changed. They are moved by the winds of popular excite-
ment or enthusiasm, but there is no new life. Joy is a charac-
teristic of shallow as well as of deep natures.

17 and they have no root in themselves,—They are wanting
in the true principles of true religion, such as humility, love,
repentance, faith and change of heart, and therefore rootless.
They are destitute of that spiritual life which “is hid with
Christ in God.” (Col. 3: 3.) They are not “rooted and
grounded in love.” (Eph.3:17.)

then, when tribulation or persecution ariseth—Providential
dealings and chastisements. It takes these to separate the
wheat from the chaff.

because of the word,—The truths of the gospel always
create opposition and put the adversary to work.

straightway they stumble.—Stumble and fall away because
this was not an obstruction they expected in their heavenly
career.

[Matthew (13: 21) says: “Yet hath he not root in himself,
but endureth for a while; and when tribulation or persecu-
tion ariseth because of the word, straightway he stum-
bleth”—or led into sin. [This class represents the excitable,
the light-minded, those lacking in depth and strength of
character, so who readily receive, but cannot persist in a
begun course. They hear, are easily aroused, act quickly,
show great zeal for a time, run well while things all prosper
and seem to be full of promise. But when the ebb tide in reli-
gion comes, as come it must, they grow weary, become faint
at heart, turn aside, and walk with God no more. |

18 And others are they that are sown among the thorns;—
The thorny ground was neither hard nor shallow. It was
good deep, rich ground, but the roots of thorns were lurking
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heard the word, 19 and the cares of the 'world, and the deceitfulness of
riches, and the lusts of other things entering in, choke the word, and it be-
cometh unfruitful. 20 And those are they that were sown upon the good

10h, age

in the ground. They were not removed. They grew rapidly
—more so than the wheat—and became so rank that they
choked and smothered it till it brought no fruit to perfection.
Practically the result was the same as before—nothing but
leaves.

these are they that have heard the word,—All these classes
are hearers. All are to be found in the public church meet-
ings. All have heard, but says James, “Be ye doers of the
word, and not hearers only, deluding your own selves.”
(James 1: 22.) In this case the heart is like the plowed
ground but poorly prepared. The soil is deep and rich, but
the thorn roots have not been grubbed out. They are con-
victed that they are sinners, show signs of sorrow and repent-
ance, and pass through a form of obedience; but the heart is
divided between these and cherished sins and the soul and
body are not wholly given to the Lord.

19 and the cares of the world,—Overanxious cares about
worldly things—those that divide the heart between them
and God. (James 1:6-8.)

and the deceitfulness of riches,—This is another altogether.
The business or the profession has been made successful, the
home is bought, the money is amassed. Such intense applica-
tion is no longer necessary, but the man now possesses the
golden key that unlocks a hundred avenues of enjoying life
and employing time. There is no more time for Christ and re-
ligion than before. Still it is self, or that broadening of self
which we name family, which engrosses time, and thought,
and activity, instead of Christ, and no fruit is produced.

and the lusts of other things entering in,—Luke (8: 14)
says: “As they go on their way they are choked with cares
and riches and pleasures of this life.” The golden key 1s pos-
sessed that opens these avenues. The phrase “pleasures of
this life” does not indicate that the Christian is to have no
pleasures. God never intended that his children should be de-
prived of the good and perfect gifts that he has bestowed
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ground ; such as hear the word, and accept it, and bear fruit, thirtyfold, and
sixtyfold, and a hundredfold.

upon man. It is not a sin for a Christian to be happy. Such
“pleasures” as destroy spirituality, and deaden religious sensi-
bility, and wean from Christ, are, of course, forbidden.

choke the word, and it becometh unfruitful.—By the contact
and pressure of the thorns—the above-mentioned evils—the
word is choked and smothered so it can bear no perfect fruit.
Luke (8: 14) says they “bring no fruit to perfection.” The
unfruitfulness of the seed represents the unfruitfulness of
those receiving the word of God.

20 And those are they that were sown upon the good
ground ;—These are they who, after having received the word,
develop a Godly life. The good ground is the human heart
well prepared by casting out all evil motives and purposes, to
receive the word honestly, and to give it full opportunity to
grow—a heart that submits itself to the full power and influ-
ence of the gospel, unchecked by the cares and anxieties of
worldly things—a heart fully under the showers and summer
suns of the grace of God—a heart spread wide open, like a
broad luxuriant field, to the rays of the morning and evening
dews, ready for the reception of the truths of God. A heart
thus prepared is a rich mellow spiritual soil in which the
spiritual seed can take deep root and grow because it has full
room for development. The good ground is of no better
inherent quality than the others, but in a different condi-
tion, and the condition our own making.

such as hear the word,—They have had no advantage over
others in this respect. The others all heard but paid no heed
to the message.

and accept it,—Before this comes the “understandeth” or
“considereth, payeth attention” of Matt. (13: 23), and after it
the “hold it fast” of Luke (8: 15). The order is hear, heed,
accept, hold fast. Luke adds: “In an honest and good heart.”
The meaning of the adjectives is to be ascertained by remem-
bering that the phrase expresses a condition different from all
the preceding states. One was hard, stubborn, unreceptive ;
this, then, is soft, yielding, receptive. The second was shal-
low and frivolous with hardness beneath; this is deep and
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thoughtful. The third was full of germinal weeds, this is
comparatively free. This we understand from the conditions
of the parable to be the significance of the “honest and good
heart.” The seed does the work. Understanding the word in-
volves giving it close attention. The understanding arises
from attention.

and bear fruit,—Luke adds “with patience.”” Where all
these exist spiritual fruit must follow. Spiritual fruit is any-
thing in the name of Christ (that is, by his authority) that
conduces to God’s glory or our fellow man’s good. They con-
tinue to bring forth fruit. It is not a mere religious spasm
through which they have passed.

thirtyfold, and sixtyfold, and a hundredfold.—Both Matthew
and Mark add here the three grades of production. Not all
are capable of producing the same amount of fruit, but it is
the same kind—spiritual and good. The marked difference in
the capacity of men is thus indicated by a threefold division.

The good and honest hearts which bear fruit and heed, and
accept, and hold fast, are by no means equal in their ability to
bear fruit, and God will hold them responsible only according
to that ability. If thou canst only bear thirty, bear thirty and
receive God’s blessing. If thou canst bear a hundred, thank
God for thy glorious capacity, and bear them, but think not to
deceive God with the thirty which might have been a
hundred. Every faithful Christian may find comfort and en-
couragement in this feature of the parable.

[The heart is the inner man. The heart thinks, fears,
hopes, loves, hates, believes. The heart is the soil into which
the word of God, as the seed, is sown. It embraces the per-
ceptions, emotions, and volitions—the whole inner man. The
heart must have clearness of understanding, depth of feeling,
and strength of purpose to continue to the end, despite diffi-
culties and trials, to bring forth fruit unto perfection—not
brilliancy, but an earnest, thoughtful mind. Sincerity of feel-
ing and singleness of purpose must be cultivated to make the
heart good and honest. These qualities of heart can be culti-
vated, and are much under a man’s own control. When a
man cultivates the habit of honest inquiry that he may know
the truth and do it, cherishes a love for what is right and true
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and good, and then continually follows the purpose of doing
what is right, his heart will become an honest and understand-
ing heart. To practice these things will make the heart hon-
est and understanding. Persons that will take these charac-
ters of the heart here presented by Jesus, and in the light <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>