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PREFACE

The book of Acts occupies a very unique and important position
in the divine plan of man’s redemption. The first four books of
the New Testament—Matthew, Mark, Luke, and John—give the
miraculous conception, birth, life, teachings, miracles, betrayal,
trial, crucifixion, burial, resurrection, and ascension of Christ. In
these the final and world-wide commission of Christ is recorded:
“Go ye into all the world, and preach the gospel to the whole crea-
tion.” In the Acts we have a record of the execution of this com-
mission and the establishment and growth of the church; the terms
of admission into the church are recorded in the many cases of
conversion. The question, “What must I do to be saved?” is fre-
quently asked and clearly answered. The Acts records the answer
as given by inspired men. This makes the Acts a very important
book.

J. W. McGarvey wrote a commentary on Acts, published in
1863. Twenty-nine years later, 1892, this commentary was re-
vised and enlarged. In 1896, David Lipscomb wrote the com-
ments on the Uniform Sunday School Lesson for 1897, which
were taken from the book of Acts and epistles. He later modified
and enlarged upon his comments and put them in a volume, “Com-
mentary on Acts of the Apostles.” It was not his original purpose
or plan to put them in the permanent form of a “commentary.”
However the book has proved to be helpful for nearly fifty years.
It has been thought that now is an opportune time to publish an-
other commentary on the Acts.

Many questions of great theological import arise in the study of
Acts; the ablest and most conscientious commentators have dif-
fered and always will differ on them. It has been the aim of the
author of this commentary to handle these questions in the light of
divine truth without being dogmatic; he has attempted to leave the
reader or student free to exercise unfettered and unbiased judg-
ment on these controverted points and passages; he has not at-
tempted to interfere with the liberty of conscience, but has ear-
nestly and prayerfully sought to set forth the mind of the Holy
Spirit on all of these passages of scripture. More than two years
of special study and thought have been given to the preparation of
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this volume. In many instances the Greek word has been given,
but always with an English spelling so that one with the aid of a
Greek lexicon can study and make such research as he may desire.
However, in the main, the ordinary English reader can understand
the thoughts that are expressed. The author has kept in mind the
average church member and has written in a clear and simple way,
constantly keeping before him those students of the Bible who only
have an ordinary degree of education. This commentary is in-
tended to help-all come to a fuller knowledge of the truth of God.

The author is indebted to many writers and commentators. The
use of quotation marks has been omitted, but due recognition is
made in the bibliography at the close of the volume. The intro-
duction will be found helpful in understanding some things which
are essential to a thorough knowledge of the contents of the book.
The outline, chronological table, and index will aid the student.

H. LEO BOLES.
April 1, 1940.
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INTRODUCTION

Biblical history consists of two great parts—the Old Testament
and the New Testament. The New Testament is also divided into
two divisions—the life of Christ from his birth to his ascension,
and the apostolic history from the ascension to the close of the
New Testament. The apostolic history may again be subdivided
into two parts—a connected narrative extending from the ascen-
sion of Christ to the second year of Paul’s captivity at Rome, and a
group of detached and incidental statements scattered through the
other books of the New Testament. The first part of this subdivi-
sion is designated as the Acts.

I. THE AUTHOR

It is generally conceded that Luke is the author of this book; it
is his second volume of the great library. The Gospel according to
Luke was the first volume and the Acts is a continuation of his
narrative of events connected with the Christ and his work in the
redemption of man. Luke identifies himself with the first words of
this book ; he addresses the same person and makes reference to his
“former treatise” (Acts 1: 1) in such a way as to identify himself
as its author. The connection and unity of the Acts with the Gos-
pel according to Luke emphasizes the authorship of the Acts. He
was a companion of Paul ; the “we” sections prove Luke to be both
a companion of Paul and the author of the Acts. (Acts 16: 10-
17; 20: 6-16; 21; 27; 28.) These sections are full of details and
very vivid in description; they are conclusive evidence that the
writer was an eyewitness of what is recorded. The same style of
writing appears in both the Gospel according to Luke and the
Acts; there is also the same interest in medical matters by using the
same terms which were familiar to physicians at that time.

Finally, the testimony of the early Christian fathers to Luke as
the author is unanimous and conclusive. Irenaeus, who lived
about A.D. 178, himself intimate with some associates of the apos-
tles, knew the book of Acts and regarded it as the work of Luke;
Clement of Alexandria, who lived about A.D. 190, regarded Luke
as its author ; Tertullian, who lived about A.D. 200, bore accumu-
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lated evidence to this fact; Eusebius, who lived about A.D. 325,
says, “Luke, a native of Antioch, by profession a physician, was
mostly Paul’s companion, though he associated not a little with the
apostles. He has left us examples of the art of healing souls,
which he acquired from the apostles, in two divinely inspired
books ; first in the gospel, which he testifies to have written accord-
ing to what eyewitnesses and ministers of the word delivered to
him from the beginning, all of which also he says that he investi-
gated from the first; and secondly, in the Acts of the Apostles,
which he composed not from report, as in the other case, but ac-
cording to his own personal observation.”

II. THE TITLE

It is very probable that Luke gave no title to this volume of his
contribution to the New Testament. We do not have his manu-
script, and the manuscripts that we do have give the title in various
forms. In some of the important manuscripts of the New Testa-
ment, the title is not “The Acts of the Apostles,” but “Acts of
Apostles,” and in one very important manuscript, the Sinaitic, the
book is simply called “Acts”; this was written in the fourth cen-
tury, and has at the beginning the title, “Acts,” or strictly
“Doings,” but at its close reads “Acts of Apostles.”” The Vatican
manuscript, also written in the fourth century, has at the beginning
of the work, “Acts of Apostles,” but in its margins calls it only
“Acts.” The Alexandrian manuscript, of the fourth or fifth cen-
tury, and several smaller and later manuscripts give the title, “Acts
of the Holy Apostles.” The modern critical Greek editions of the
New Testament by Lachmann, Alford, and Westcott and Hort
give the title “Acts of the Apostles”; but Tischendorf follows the
Sinaitic manuscript and reads simply “Acts.”” The Revised Greek
Testament, however, gives “Acts of the Holy Apostles.”

Nearly all of the English versions, from Tyndale’s to the Re-
vised Version of 1881, give the title as “The Acts of the Apostles.”
This title is too broad for the contents of the book, since they
chiefly relate to the “acts” or teaching and work of Peter and Paul,
and not “the acts” of all the apostles. The book records some of
the acts of some of the apostles, but it is not the works of “The
Acts of the Apostles.” It contains no detailed account of the work
of any of the apostles except Peter and Paul; John is mentioned on
three occasions, but he appears rather as the companion of Peter
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than as the doer of any special act by himself. We have no notice
of James the son of Zebedee except of his execution by Herod;
more space is devoted to Stephen and Philip, who were not apos-
tles, than to James; more space is given to Timothy and Silas than
to some of the apostles.

It is very likely that the book was called simply “Acts,” and for
some time this designation was sufficient to distinguish it from
other books. But after some time, before this book came into cir-
culation, other books were written by uninspired writers with such
titles as “The Acts of Peter and Paul,” “The Acts of Timothy,”
“The Acts of Barnabas,” and several others of like title; hence, it
became necessary, as such literature increased and was circulated,
to enlarge the title of this original volume of “Acts,” and from
such exigency we find in various manuscripts different titles given
to it, such as “Acts of the Apostles,” “Acting of Apostles,” “Acts
of All the Apostles,” “Acts of the Holy Apostles,” with still longer
additions in manuscripts of later date.

III. THE DATE

The date of the writing of the Acts is uncertain. The common
opinion is that the book was written between the years A.D. 64
and A.D. 70. Some have extended the time as late as A.D. 80;
the majority of modern critics place it between A.D. 70 and A.D.
80. This date rests mainly on the idea that the Gospel according
to Luke was written after the destruction of Jerusalem in A.D. 70.
It is claimed that Luke 21: 10 shows that this tragedy had already
occurred, as compared with Mark 13: 14 and Matt. 24: 15.
Attention is called to the absence of the warning in the Gospel ac-
cording to Luke. However, some have placed the date before A.D.
70; this date is supported by some modern critics who claim that
there are “very weighty” arguments in favor of the early date. It
seems reasonable that the author continued his history fully up to
the time when he wrote, so that the last recorded event may be as-
sumed to give approximately at least the time of his writing. On
this assumption, the date would be two years after Paul’s first im-
prisonment at Rome (Acts 28: 30), which may be assumed to be
the date that Paul was released from prison. This line of argu-
ment would fix the date at about A.D. 63.

It seems evident that Luke wrote the Acts before A.D. 70. He
mentions Felix, Festus, and Agrippa in exact harmony with
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what we learn of théir history and character from other sources.
The mention of the speech of Tertullus before Felix, both by what
it says and what it omits, is evidence that we are dealing with the
writings of one who lived through the events of which he has given
us the history. The frequent notices given of Jerusalem furnish
evidence of the date of the writing. Jerusalem was destroyed by
the Romans in A.D. 70, and yet in the entire book of Acts there is
not a single word to indicate that the author of this book knew
anything of that event or even of the causes which brought about
its destruction. Jerusalem is always mentioned as still in its gran-
deur ; the temple service and sacrifices continued to be observed ; at
the great feasts crowds of strangers assembled as the law enjoined,
and among its population the scribes and Pharisees and Sadducees
act the same parts which they do in the history found in the Gospel
according to Luke. Hence, we conclude that it was written and
completed very soon after A.D. 63, and not later than A.D. 66.

Paul was brought a prisoner to Rome in the year A.D. 61 or
A.D. 62, and was kept in prison at least two years. In the year
A.D. 64 occurred the great fire at Rome, kindled by the emperor,
Nero, who, in order to avert suspicion from himself, placed the
blame on the Christians, and began the persecution of Christians.
If Paul was set at liberty after his imprisonment of two years, he
must have come out of prison in the end of A.D. 63, or in the be-
ginning of A.D. 64. If he was kept in prison, he probably was one
of the first to be executed. In any case Paul was liberated or put
to death about A.D. 64, and the manner in which Luke speaks of
that imprisonment seems to imply that at the time in which he
wrote the apostle’s condition had changed. Again we conclude
that the book was written about the end of Paul’s captivity at
Rome, or about A.D. 63 or 64.

IV. THE HISTORICAL VALUE

Every book in the New Testament has its place, or else it would
not have been written. The Acts has a very important place in the
New Testament. Jesus had given his commission to his apostles
to “go ye into all the world, and preach the gospel to the whole
creation.” (Mark 16: 15.) Luke had said “that repentance and
r.emission of sins should be preached in his name unto all the na-
tions, beginning from Jerusalem.” (Luke 24: 47.) The historical
record of the redemption of man would be incomplete without the
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history of the apostles laboring under this commission. This book
gives a record of some of the apostles in their obedience to the
commission. It is in this book that we have the all-important
question, “What must I do to be saved?” and the answer given by
inspired men. It is in this book that we learn the terms of salva-
tion ; this makes it an important book. There is no other book in
the New Testament where this question, “What must I do to be
saved?” is asked and answered.

The Acts gives a history of the first thirty years of the church;
this was the story of the first generation of Christians. It begins
with Pentecost in A.D. 33, and ends with the close of Paul’s im-
prisonment in Rome in A.D. 63 or 64. During this period Rome
was ruled by the successors of Octavius; the rule of Octavius had
scarcely ended before the imperial throne began to be the prize of
the most successful soldier. Palestine was subjected to many
changes. Herod Agrippa I was slowly gaining the rule over all
Palestine ; the first twelve chapters of the Acts narrate the first
twelve years of the history of the church. Tiberius, Caligula, and
Claudius were emperors in Rome. It is necessary to keep these
events in mind in reading the first part of the Acts.

All believers in the Bible regard the Acts as a genuinely histori-
cal work and accurate in its details; it is a trustworthy history, and
judged from almost every possible standpoint of historical criticism
it is a solid, respectable, and in many respects an extraordinary
work. It fills a unique place in the scheme of redemption; the
Holy Spirit gave this book to us; hence, we need to give it a place
in our thoughts.

V. CHRONOLOGY

There is always an element of uncertainty in chronological
events of the Bible. This is especially true when the Bible does
not give the dates of the events. No one should be dogmatic in
fixing the time or chronology of events in the Bible. The dates of
certain events recorded in the Acts are fixed by contemporary his-
torians. For example, the death of Agrippa II at Caesarea, as
mentioned in Acts 12: 23, occurred, according to Josephus, in
A.D. 44. Another instance is the recall of Felix, the Roman gover-
nor, which occurred, according to Josephus, in A.D. 60 or 61.
From these two dates as starting points, the chronology of Acts
can be approximately constructed, but there is no certainty about
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the dates of many of the events narrated by Luke. The following
table will be helpful to the student of the Acts:

CHRONOLOGY OF EVENTS

A.D. Events Roman Emperors
33 The Day of Pentecost (Acts 2) Tiberius, A.D. 14-37
36 Martyrdom of Stephen (Acts 7)
37 Conversion of Paul (Acts 9)

Conversion of Cornelius (Acts 10, 11) Caligula, A.D. 3741
44 Martyrdom of James (Acts 12: 2)
44-49 Paul’s first missionary journey as far as  Claudius, A.D. 41-54

Lystra and Derbe, returning to An-
tioch (Acts 13, 14)

50 or 51  Apostolic council in Jerusalem (Acts 15)

51-53 Paul’'s second missionary journey
through Asia Minor and Greece (Acts
15: 40 to 18: 22)

54-57 Paul’s third missionary journey, in- Nero, A.D. 54-68
cluding three years at Ephesus (Acts
18: 23 to 21: 17)

57 Paul’s last visit to Jerusalem
53-60 Paul’s captivity in Caesarea
61 Paul’s voyage to Rome

61-63 Paul’s captivity in Rome



COMMENTARY ON THE ACTS

PART ONE

HISTORY OF THE CHURCH: PETER AS THE
CHIEF ACTOR

SECTION ONE
INSTRUCTION TO THE APOSTLES; ASCENSION OF
CHRIST; DESCENT OF THE HOLY SPIRIT
1:1t02:13

1. THE FORTY DAYS
1:1-5

1 The former treatise I made, O Theophilus, concerning all that Jesus
began both to do and to teach, 2 until the day in which he was received up,

1Gr. first

1 The former treatise I made, O Theophilus,—The “former
treatise” is the first treatise that Luke wrote; this was the Gospel
according to Luke. Here is a continuation of the subject matter
with which Luke closed his first volume. This is volume two of
his writings. “Theophtlus” is addressed in the Gospel according
to Luke as “most excellent Theophilus.” It is not known who he
was; some think that he was a man of honorable estate, and that
Luke addressed both of his books to him; others think that as
“Theophilus” means “friend of God,” or “lover of God,” Luke is
writing to all who love God ; that he adopted this name to indicate
any believer in Christ. However, this is improbable.
“Theophilus” is a Greek name probably applied to some Roman
citizen.

concerning all that Jesus began both to do and to teach,—
This gives the scope of Luke’s first or “former treatise.” He had
“traced the course of all things accurately from the first” (Luke 1:
3), and wrote in detail about all that Jesus “began both to do and
to teach.” God and Christ begin, but there is no ending in their
working ; Jesus began working and teaching in the Gospel accord-
ing to Luke, and he is still working through the Holy Spirit in his
church. The works of Jesus and the teachings of him go together;
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after that he had given commandment through the Holy Spirit unto the
apostles whom he had chosen: 3 to whom he also ’showed himself alive after

3Gr. presented

he lived his life and preached his doctrine; the entire earthly min-
istry is summed up by Luke in all “that Jesus began both to do
and to teach.” It is significant that Luke here puts what Jesus did
before that which he taught; Jesus preached his own life. It was
lived before his disciples and then taught to them. This is the way
that Jesus placed it. “Whosoever therefore shall break one of
these least commandments, and shall teach men so, shall be called
least in the kingdom of heaven: but whosoever shall do and teach
them, he shall be called great in the kingdom of heaven.” (Matt.
5:19.)

2 until the day in which he was received up,—The ascension
of Jesus was the end of his earthly ministry; soon his heavenly
ministry would begin; hence, this finds a place both in the gospel
and in the Acts. The first two chapters of Luke record a brief ac-
count of the birth and childhood of Jesus, and then from the third
chapter to the end of his record Luke gives what Jesus did and
taught from his entrance on his public work to his ascension. The
ascension of Christ took place “after that he had given command-
ment through the Holy Spirit unto the apostles whom he had cho-
sen.” Jesus is represented in the Bible as acting by the special aid
of the Holy Spirit; hence, he is said (Acts 10: 38) to have been
anointed with the Holy Spirit, and (Luke 4: 1) to have been full
of the Holy Spirit. God gave the Spirit to Jesus not “by mea-
sure.” (John 3: 34.) An account of his choosing the twelve
apostles is found in Matt. 10: 2-4; Mark 3: 13-19; Luke 6: 13-16.

3 to whom he also showed himself alive—After his resurrec-
tion Jesus remained on earth “by the space of forty days” before
he ascended. He made many appearances to his apostles during
this time; we have a record of some of these appearances in Mat-
thew, Mark, Luke, and John. Jesus presented himself to them
under different circumstances in such a way that they could not
doubt that he had been raised from the dead. “By many proofs,”
he established the fact of his resurrection. The resurrection was
the evidence that Jesus’ death was not mere martyrdom, but trium-



1:3, 4] THE ACTS 19

his passion by many proofs, appearing unto them by the space of forty days,
and speaking the things concerning the kingdom of God: 4 and, ®being as-
sembled together with them, he charged them not to depart from Jerusalem,
but to wait for the promise of the Father, which, sasd he, he heard from me:

30r, eating with them

phant atonement. The resurrection was to be the subject of the
preaching of the apostles; hence, they were left without a doubt as
to his resurrection. The King James Version uses the word “in-
fallible,” but the Revised Version omits it with the assumption that
a proof implies certainty. ‘“After his passion” means after his suf-
fering and death. “Passion” is from the Greek “pathein,” and is
used absolutely of Christ’s suffering. (Acts 17: 3; 26: 23.)
During the forty days there are more than ten definite appearances
mentioned ; Jesus was not with them continually as he was before
his death.

The ascension was ten days before Pentecost when the Holy
Spirit came ; Moses was in the mount at the giving of the law forty
days (Ex. 24: 18), and Jesus fasted forty days (Matt. 4: 2) just
after his baptism. We are given the subject that Jesus discussed
while with his apostles; he spoke to them ‘“the things concerning
the kingdom of God.” “The kingdom of God” appears thirty-three
times in the Gospel according to Luke; fifteen times in Mark; four
times in Matthew, who elsewhere has “the kingdom of heaven”;
one time in John; and six times in the Acts. No distinction is to
be made between “the kingdom of God” and “the kingdom of
heaven.”

4 and, being assembled together with them, he charged
them—Among those things that Jesus taught his disciples during
this period of forty days was “repentance and remission of sins
should be preached in his name unto all the nations, beginning
from Jerusalem: . . . but tarry ye in the city, until ye be clothed
with power from on high.” (Luke 24: 47-49.) The law was to
go forth from Zion, and the word of God from Jerusalem. (Isa.
2:3.) The apostles were all Galileans far from home and in dan-
ger (John 20: 19), but as Jesus had been denied the home com-
forts of Nazareth (Luke 4: 16), so his disciples were all to remain
in Jerusalem until the Holy Spirit came. It is called “the promise
of my Father.” (Luke 24: 49; John 16: 16-27; 15: 26.) Jesus
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5 for John indeed baptized with water ; but ye shall be baptized ‘in the Holy
Spirit not many days hence.

4Or, with

had also emphasized this promise. (Luke 12: 11, 12; John 14 to
16.)

5 for John indeed baptized with water ;—]John baptized “with
water,” but Jesus promised that his apostles should “be baptized in
the Holy Spirit not many days hence.” This baptism in the Holy
Spirit is the promise of the Father. It was a promise made in the
Old Testament which Peter quoted at Pentecost. Some of the
apostles, if not all, had been disciples of John, and had heard John
make the promise. (Matt. 3: 11; Mark 1: 8; Luke 3: 16; John
1: 26.) Some had heard of the new birth. (John 3: 3-5.) Now
they were to know what it really meant, as they already knew in
part. (John 20: 22.) It is called a “baptism” to indicate the
abundant and overwhelming outpouring of the Spirit which over-
whelmed the spirit of the apostles in the Holy Spirit. “Water”
was the element in which John baptized, and “the Holy Spirit”
was the element in which the apostles were to be baptized.

2. COMMISSION TO THE APOSTLES
1: 6-8

6 They therefore, when they were come together, asked him, saying,

6 They therefore, when they were come together,—At one
of the appearances of Jesus, during these forty days, probably his
last appearance before his ascension, while they were all together,
his apostles asked him: “Lord, dost thou at this time restore the
kingdom to Israel?” This shows that even after the resurrection
of Jesus his apostles did not understand the nature of his kingdom.
It was clear in their minds that he came to establish a kingdom, but
they were still laboring under the misconception that his kingdom
would be an earthly one. The word “restore” as used here is from
the Greek, “apokathistaneis,” and as a double compound, it means
“to restore to its former state.” The apostles asked him if he
would restore the political kingdom to the Jews as it was in the
days of David and other kings. Here is proof that the apostles



1: 6-8] THE ACTS 21

Lord, dost thqu at this time restore the kingdom to Israel? 7 And he said
unto them, It is not for you to know times or seasons, which the Father hath
Sset within his own authority. 8 But ye shall receive power, when the Holy

80r, appointed by

needed “the promise of my Father” before they began to spread
the message of the risen Christ; they could not preach the gospel
of the kingdom until they understood the nature of the kingdom.
The apostles still looked for a political kingdom, and needed the en-
lightenment of the Holy Spirit and the power of the Holy Spirit to
proclaim the gospel.

7 And he said unto them, It is not for you to know—Jesus
passed over for the moment the nature of the kingdom and spoke
more definitely as to the point which they made emphatic “at this
time.” They had asked Jesus whether he would “at this time” re-
store the kingdom to Israel; so Jesus tells them that it was not for
them now “to know times or seasons.” He had repeatedly taught
them the nature of his kingdom before he was crucified, but they
had failed to comprehend his meaning; now during the forty days
that he remained here after his resurrection and before his ascen-
sion, they asked him about the time of restoring the kingdom.
“Times and seasons” was not for them to know now; they must
wait until the Holy Spirit comes to guide them into a fuller knowl-
edge of the truth and the nature of his kingdom. “The Father
hath set within his own authority” the time when the kingdom
would be established. Christ named neither the day nor the hour:
he wanted his apostles to watch and pray, and wait: they were to
wait in the school of the pious, but not many days. God had at
his own disposal the time for the kingdom to begin its work.
Jesus does not teach them at this time the time or the character of
the great future events which the Father has reserved under his
own control. This is true of the second coming of Christ (Mark
13: 32), where Jesus recognizes the Father’s reservation of the
question of time to himself exclusively.

8 But ye shall receive power, when the Holy Spirit is come
upon you:—They should receive power, or strength; the power
was from on high (Luke 24: 49), or it was the promise of the
Father, which was the baptism of the Holy Spirit; they needed
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Spirit is come upon you: and ye shall be my witnesses both in Jerusalem,
and in all Judaea and Samaria, and unto the uttermost part of the earth. 9

this in order to do their work. They were not to have a profitless
knowledge as they had asked for, but they were to have the power
to bear witness for Jesus and convince people of the truth of his
kingdom ; they needed strength which was to come from a great
promise. They needed the power and wisdom which their adver-
saries could neither gainsay nor resist; in this way they would be
enabled to become Christ’s witnesses. Their question was ample
proof of their need of this new “power.” “Power,” as used here,
comes from the Greek “dunamin,” and is used frequently with ref-
erence to the Holy Spirit. All needed power to equip them for the
work that they were to do would be furnished by the Holy Spirit;
hence, it was by the Holy Spirit’s agency that the apostles were to
preach the gospel to the entire world.

and ye shall be my witnesses—Here Jesus gives a program of
their missionary work. They are to begin in Jerusalem, and then
advance to Judea, or the region round about Jerusalem; then they
are to advance into Samaria, or the country beyond Judea, and
continue in an ever-widening circle until they have reached “the
uttermost part of the earth.” The commission as here given to
bear witness for Christ was to go beyond the limits of Palestine;
even to the ends of the earth, they were to spread the gospel. The
apostles were to go throughout the known world; wherever they
could find, or make, an opportunity, they were to bear their testi-
mony respecting Jesus. The providence of God would be with
them, and the Holy Spirit would direct them, so that they could
thus make the gospel known throughout the world. “Ye shall be
my witnesses” throughout the world; the peculiar mission of the
church is to preserve to the world the living memory of a risen

Christ. Further sections of the book of Acts record how this was
done.

3. ASCENSION OF JESUS
1:9-11

And when he had said these things, as they were looking, he was taken up;

9 .And when he had said these things,—While his words were
yet in their ears (Luke 24: 51), and while their eyes were still
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and a cloud received him out of their sight. 10 And while they were looking
stedfastly into heaven as he went, behold, two men stood by them in white
apparel; 11 who also said, Ye men of Galilee, why stand ye looking into

gazing on him, the ascension took place. They were to be witnesses
of it, and they saw it plainly and could describe it vividly and accur-
ately. Jesus was first raised from the earth in visible manner, and
as he continued to rise higher and higher, their eyes followed him
ascending; a cloud received him and surrounded and enclosed him
and removed him out of their sight. Jesus had instructed them as
their Prophet and Teacher; he had laid his command on them as
their King; and now as their great High Priest he is to bless them
as they bear witness for him throughout the world. Matthew and
John (except indirectly in John 6: 62) do not mention the ascen-
sion. Mark and Luke very briefly record the fact. There is no
display, no expletives or exclamations, in narrating this wonderful
event ; the fact is stated in a simple, direct, natural way that em-
phasizes its truthfulness. Jesus went up to Mount Olivet just ‘be-
fore the ascension, though he could have ascended just as well
from a plain or in a valley.

10 And while they were looking stedfastly into heaven—The
astonished disciples continued looking up where Jesus had disap-
peared, as if hoping to see him again. Suddenly “two men stood
by them in white apparel.” The past perfect active indicative of
“paristemi,” an intransitive form, is used here, and means literally,
“had taken a stand by them.” The apostles did not see these two
angels until they were standing beside them; they had human
forms and white clothing. The angels at the tomb are described in
a similar way. (Mark 16:5; Luke 24: 4; John 20: 12.)

11 who also said, Ye men of Galilee,—The angels addressed
the apostles as “men of Galilee”; they were all Galileans now; all
the apostles except Judas Iscariot were Galileans, and five of them
came from the village of Bethsaida. The angels asked: “Why
stand ye looking into heaven?’ There was work to be done for
Jesus; they are to return to the city of Jerusalem and wait for the
descent of the Holy Spirit. The angels further instruct them that
“this Jesus, who was received up from you into heaven, shall so
come in like manner as ye beheld him going into heaven.” The an-
gels connect the ascension with the second advent ; the ascension of
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heaven? this Jesus, who was received up from you into heaven, shall so
come in like manner as ye beheld him going into heaven.

Jesus is thus made a promise of his second coming. No representa-
tive of Jesus will come the second time, for “this Jesus” that they
saw disappear shall reappear. He is to come “in like manner” as

he ascended. Jesus himself foretold (Matt. 26: 64) that he should
hereafter come “on the clouds of heaven.”

4. WAITING FOR THE PROMISE
1:12-14

12 Then returned they unto Jerusalem from the mount called Olivet, which
is nigh unto Jerusalem, a sabbath day’s journey day off. 13 And when they
were come in, they went up into the upper chamber, where they were abid-

12 Then returned they unto Jerusalem—The usual name in
the Bible for this mountain is “mount of Olives,” and is used
eleven times in the New Testament. (Matt. 21: 1; Mark 13: 3;
Luke 22: 39; John 8: 1.) “Olivet” is the Greek word here mean-
ing “olive orchard” or “olive yard.” This mountain was “nigh
unto Jerusalem.” The Mount of Olives is on the east of Jerusa-
lem, and must be passed by those who go from Jerusalem to Beth-
any ; hence, Luke’s expression, “He led them out until they were
over against Bethany.” (Luke 24: 50.) No one knows the exact
spot on the Mount of Olives from which Jesus ascended ; it was “a
sabbath day’s journey off.” Different parts of the Mount of Olives
were, of course, more or less distant from Jerusalem. “A sabbath
day’s journey” was about two thousand yards, or about three-
quarters of a mile from the city wall. Luke says here that the
Mount of Olives was a Sabbath day’s journey from Jerusalem, not
that Jesus was precisely that distance when he ascended. Bethany
was on one side of the Mount of Olives, at the foot of the moun-
tain, on the east side, “about fifteen furlongs off” (John 11: 18),
or nearly two miles from Jerusalem, and the ascension was “over
against Bethany.” (Luke 24:50.)

13 And when they were come in,—When the apostles came
into the city of Jerusalem from the ascension, “they went up into
the upper chamber.” Some claim that this “upper chamber” was
the same room that was occupied by Jesus when he ate the pass-
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ing; both Peter and John and *James and Andrew, Philip and Thomas, Bar-
tholomew and Matthew, *James the son of Alphaeus, and Simon the Zealot,
and Judas the *son of *James. 14 These all with one accord continued steadfastly

10r, Jacob
20r, brother. See Jude 1

over, which is described both by Mark and Luke as a “large
upper room.” (Mark 14: 15; Luke 22: 12.) This was in a pri-
vate house, as is indicated in Luke 22: 11; and not in the temple,
as is indicated in Luke 24: 53. “The upper chamber” is a phrase
which suggests a well-known place, and this is as definite as we
can make it. In this room the eleven were abiding, not in the
sense of dwelling, but of sojourning; they were waiting for the
promise of the Father. Here we have a list of the apostles; this is
the fourth record or list of these names found in the New Testa-
ment.

The four lists of the apostles in the New Testament are as fol-
lows :

Matt. 10: 2-4 Mark 3: 16-19 Luke 6: 14-16 Acts 1: 13
1. Peter Peter Peter Peter
2. Andrew James Andrew John
3. James John James James
4. John Andrew John Andrew
S. Philip Philip Philip Philip
6. Bartholomew Bartholomew Bartholomew Thomas
7. Thomas Matthew Matthew Bartholomew
8. Matthew Thomas Thomas Matthew
9. James of Alphaeus James of Alphaeus James of Alphaeus James of Alphaeus
10. Thaddaeus Thaddaeus Simon the Zealot Simon the Zealot
11. Simon the Zealot Simon the Zealot Judas of James Judas of James
12. Judas Iscariot Judas Iscariot Judas Iscariot (Matthias)

The list of apostles is grouped by fours into three groups; Peter
heads all the lists as leader; Philip heads the list of the second
group in all four of the lists; and James of Alphaeus heads the list
of the last group in all four of the lists. Luke varies his roll in his
gospel and Acts; Andrew follows Peter in the gospel, and in Acts
he is the fourth; while John is the fourth in the gospel and second
in Acts. Luke changes the order in the second group, but the ar-
rangement is the same in the third group. Peter, James, and John
are the only apostles whose names are mentioned again in the
Acts; they are mentioned here at the beginning of the history of
the church. When the roll is called by Luke in Acts the name of
Judas Iscariot is omitted.
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in prayer, *with the women, and Mary the mother of Jesus, and with his
brethren.

30r, with certain women

14 These all with one accord continued stedfastly in prayer,
—The disciple company consists of four separately mentioned
classes of persons: (1) the eleven apostles; (2) certain devout
women, including Mary the mother of Jesus; (3) the brethren of
Jesus, James, Joses (Joseph), Simon, and Judas (Matt. 13: 55;
Mark 6: 3); (4) the other disciples of Jesus. The Greek word
for “one accord,” ‘“homothumadon,” means more than being to-
gether in one outward society; it means concord or oneness of
mind and of spirit. They were together “in one place” because
they had one purpose, and were of oneness of soul. They “contin-
ued stedfastly in prayer”; that is, they let nothing interfere with
their prayers. They had been told to wait for the fulfillment of the
promise, and that it would not be many days, so they spent their
time in prayer. This was the best preparation that they could
make for the great event of the descent of the Holy Spirit. This is
the last mention that we have of Mary the mother of Jesus; the
New Testament leaves. her on her knees in prayer waiting, with
the others, for the descent of the Holy Spirit.

5. SELECTION OF MATTHIAS
1:5-26

15 And in these days Peter stood up in the midst of the brethren, and
said (and there was a multitude of ‘persons gathered together, about a

4Gr. names. See Rev. 3. 4

15 And in these days Peter stood up—Peter had denied his
Lord after the keys of the kingdom of heaven were committed unto
him, but we now find him in his old place impetuously speaking for
the apostles. He had been forgiven, and had received a special
message sent to him by the risen Saviour (Mark 16: 7), and a spe-
cial charge given him (John 21: 15-18). He is here strengthening
his brethren ; he does not apologize for the sin of Judas, but rather
reminds them that “he was numbered among us, and received his
portion in this ministry.” Some think that Peter was the oldest of
the apostles; hence, he took the lead. There “was a multitude of
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hundred and twenty), 16 Brethren, it was needful that the scripture should
be fulfilled, which the Holy Spirit spake before by the mouth of David con-
cerning Judas, who was guide to them that took Jesus. 17 For he was num-
bered among us, and received his ®portion in this ministry. 18 (Now this
man obtained a field with the reward of his iniquity ; and falling headlong, he

50r, lot

persons gathered together, about a hundred and twenty.” The
word for “gathered” is not in the Greek here, but it does occur in
Matt. 22: 34, and it seems to be the same idea in Luke 17: 35.
The entire number of disciples is not mentioned as being one
hundred and twenty, but that number was gathered together in Je-
rusalem; evidently there were others scattered through the coun-
try. (1 Cor. 15: 6.) There is no significance in the number “one
hundred and twenty.”

16 Brethren, it was needful that the scripture should be ful-
filled,—“Brethren” literally means “men, brethren, or brother
men.” Women are included in this address, though “andres” re-
fers only to men. Peter reminds them that the prophecy given by
David through the Holy Spirit concerning Judas must be fulfilled.
He evidently refers to Psalm 41: 9, which referred first to Ahitho-
phel, and in John 13: 18 to Judas; hence, Peter here indirectly
states that David wrote Psalm 41. Judas led the company of Jews
and Romans to the Garden of Gethsemane to betray Jesus. Peter
here found three things foretold, which had to be fulfilled: (1) that
the traitor was to be one of themselves; (2) what his fate would
be; (3) that his office from which he had been ejected was to be

filled by another.

17 For he was numbered among us,—Peter is not ashamed to
state that one of the twelve betrayed the Master; inspiration has
been true to the fact and recorded this betrayal. One might think
that it would be injurious to the cause of Christ to record the fact
that one of his disciples betrayed him ; however, Judas fulfilled the
conditions of the prophecy. (Psalms 41: 9; 109: 2-5.) Judas
had a mouth of deceitfulness, the lying tongue, the groundless
enmity, the requital of evil for good; yet he was numbered among
the twelve apostles.

18 (Now this man obtained a field with the reward—]Judas
“obtained” this field, or acquired it indirectly with the money
which he received for the betrayal of Jesus. (Matt. 26: 14-26;
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burst asunder in the midst, and all his bowels gushed out. 19 And it became
known to all the dwellers at Jerusalem; insomuch that in their language that
field was called Akeldama, that is, The field of blood.) 20 For it is written
in the book of Psalms,

*Let his habitation be made desolate,

And let no man dwell therein: and,

"His ®office let another take.

oPs. 69. 25
Ps. 109. 8
8Gr. overseership

27: 3-8.) Verses 18 and 19 are not a part of Peter’s speech, but
seem to have been parenthetically included in Luke’s account.
The field was bought with the money that Judas received for be-
traying the Savior; he brought it back and threw it at the feet of
the chief priest, and they took the money and purchased this prop-
erty ; they would not put the money in the treasury. (Matt. 27:
5-8.) This field was bought by the chief priest in order to bury
strangers in it. Matthew further says: “That field was called, The
field of blood.” (Matt. 27: 3-8.) Luke here states that Judas fell
“headlong” and “burst asunder in the midst, and all his bowels
gushed out.” Matthew states that Judas “went away and hanged
himself.” (Matt. 27: 5.) There is no contradiction here, as he
could have hanged himself and then fallen and “burst asunder.”
Evidently in his attempt to hang himself the traitor’s body fell and
was mangled as described here by Luke.

19 And it became known to all the dwellers at Jerusalem;
—The fate of Judas and the way in which the purchase money was
obtained caused the name to be changed from ‘the potter’s field”
to “The field of blood,” and all people recognized the appropriate-
ness of this name. “Akeldama’ is the Aramaic word which Peter
explained to mean “The field of blood.” ‘“Aramaic” was the cor-
rupt Hebrew which was spoken in Palestine at that time.

20 For it is written in the book of Psalms,—Peter here
quotes from Psalm 69: 25 and Psalm 109: 8. He changes the
plural of the first quotation into the singular as David was speak-
ing of many enemies of his own, and Judas was the instrument
through which the many enemies of Jesus work out their will;
hence, the punishment which came upon Judas as the chief of-
fender. Peter illustrates and points to its fulfillment in prophecy.
The disciples would be disturbed at the treachery of Judas, but
Peter answers by pointing to predictions in the Psalms which
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21 Of the men therefore that have companied with us all the time that the
Lord Jesus went in and went out "among us, 22 beginning from the baptism
of John, unto the day that he was received up from us, of these must one
become a witness with us of his resurrection. 23 And they put forward two,

°Or, over

proved that none of these things were accidental ; they were known
long before by Jehovah. “His office let another take” means that an-
other must be selected to fill the place that Judas was selected to
fill. .

21, 22 Of the men therefore that have companied—The
apostles were to be witnesses of Jesus; Peter here states the condi-
tions required in the one who is to be appointed to take the place
of Judas. He mentions two things; namely, that they should have
been a disciple of Jesus “from the baptism of John,” and that they
should have accompanied him after his resurrection. This is an-
other way of saying that one should have known and followed
Jesus from the first of his personal ministry to his trials, death,
burial, resurrection, and ascension. These apostles were careful in
selecting the successor to Judas’ place; the one selected must be a
competent witness; no one can be selected who is not an eyewit-
ness of the things to which he must testify, so that his knowledge
may be firsthand and his evidence trustworthy. Peter had quoted
from the Psalms that the place was vacant and that another should
fill it; hence, he proceeded at once under the guidance of God to
complete this task.

23 And they put forward two, Joseph called Barsabbas,—
With the qualifications before them, “they” began their search for
one who met all qualifications. They found two who met these
qualifications. It is supposed that these two were selected from
the company that was assembled. It is not clear as to who is in-
cluded in “they”; some think that the entire assembly selected or
found the two who were qualified; others think that only the apos-
tles were included in the “they.” Those who take the view that
the assembly selected the two who had the qualifications draw the
conclusion that the church may select its officers today. They
should remember that the church had not been established at this
time, and that this is no precedent for selecting officers in the
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Joseph called Barsabbas, who was surnamed Justus, and Matthias. 24 And
they prayed, and said, Thou, Lord, who knowest the hearts of all men, show
of these two the one whom thou hast chosen, 25 to take the place in this
ministry and apostleship from which Judas fell away, that he might go to his

church. “Joseph called Barsabbas” also bore the name “Justus”;
he was a well-known disciple at that time, and had been a compan-
ion of Jesus for three or more years, but we know nothing further
about him. There have been different interpretations as to the
meaning of his name; we cannot make him the same as “Barna-
bas” mentioned in Acts 4: 36. ‘““Matthias” is the contracted form
of “Mattathias,” and is the equivalent of the Greek, “Theodore,”
which means “gift of God.”

24 And they prayed, and said, Thou, Lord,—Luke here
gives only the substance of the prayer that was prayed; it is very
probable that Peter led in this prayer, and that they all prayed with
him. Some claim that this prayer was addressed to Jesus, and
others that it was addressed to God. “Lord” may refer to God
and Christ. It is the same Greek word that Peter used four times in
answering Jesus (John 21: 15-17, 21), and that the eleven used
after the resurrection in speaking to Jesus (Acts 1: 6). Jesus had
not at this time become the Mediator and High Priest, as his
church had not been established. ‘“Who knowest the hearts of all
men” literally means who “heart knowing all men.” There is a
similar expression applied to God: “Jehovah searcheth all hearts”
(1 Chron. 28: 9) and “I, Jehovah, search the mind, I try the
heart” (Jer. 17: 10). Since God knows the hearts of all men, he
is asked to “show of these two the one whom thou hast chosen.”
It is clear that the Lord had chosen; that he was to make known
which one should take the place of Judas. The Lord knew the
heart; they knew only the men with their qualifications; hence,
they asked the Lord to “‘show” or “point out” by some visible or
other means which one of the two he had chosen. They wanted
only the one that the Lord had chosen.

25 to take the place in this ministry—It is clear that they de-
sire one to take Judas’ place and to become an apostle with them;
they want him to participate in the office of the apostleship “from
which Judas fell away” that he might go to his own place. Judas
had been chosen to the place by Jesus, but he was disqualified by
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on place. 26 And they gave lots “for them; and the lot fell upon Mat-
thias ; and he was numbered with the eleven apostles.

100r, unto

his wickedness and went to his own place, and now another must
be chosen by the authority of God to take his place.

26 And they gave lots for them—The Jews were familiar with
the process of casting lots; this method of decision by lot was an
Old Testament custom. The land of Canaan was divided and as-
signed to the different tribes by lot. (Num. 26: 55.) The guilt of
Achan seems to have been determined by lot (Josh. 7: 14); the
king of Israel, Saul, was selected by lot (1 Sam. 10: 20, 21); the
same method was used in determining the “scapegoat” (Lev. 16:
8). Prov. 16: 33 indicates how the lot was cast. There are dif-
ferent ways by which the lot was cast, but we need not discuss
these. The only thing practical here is that the apostles placed the
responsibility of the selection on the Lord, and he made the choice;
so Matthias was chosen by the Lord, “and he was numbered with
the eleven apostles.” The Greek word for “numbered” is not the
same as in verse 17, but is a word used in one form to signify the
person who was selected. Some have doubted as to whether the
apostles were guided by the Holy Spirit in selecting Matthias;
they claim that Matthias was never an apostle.

6. DESCENT OF THE HOLY SPIRIT
2:1-13

1 And when the day of Pentecost “was now come, they were all together
1Gr, was being fulfilled

1 And when the day of Pentecost was now come,—The apos-
tles had now been waiting about a week “for the promise of the
Father.” There were three annual feasts of the Jews—the Pass-
over, Pentecost, and the Feast of Tabernacles. The Passover
commemorated the salvation of the first born in Egypt; the Pente-
cost celebrated the beginning of their harvest; and the Feast of
Tabernacles commemorated their sojourn in the wilderness.
There were four names given to this feast: (1) “Feast of Harvest”
(Ex. 23: 16); (2) “Feast of the First-Fruits” (Lev. 23: 17;
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in one place. 2 And suddenly there came from heaven a sound as of the
rushing of a mighty wind, and it filled all the house where they were sitting.

Num. 28: 26); (3) “Feast of Weeks” (Ex. 34: 22; Deut. 16:
10); (4) “Pentecost.” The last name is found only in the New
Testament ; it came fifty days after the Passover, and came on the
first day of the week. In many respects it was considered the
greatest feast of the year, and brought more people into Jerusalem
than any of the other feasts. Some have contended that it com-
memorated the giving of the law upon Mount Sinai as it was, as
they claimed, fifty days from the time they left Egypt to the giving
of the law. There is no reference in the scriptures to this event in
connection with this feast. At this time the Jews were scattered
among all the civilized nations of the earth; many had come to the
Passover, and had remained over to keep the Feast of Pentecost;
also many came to this feast that had not attended the Feast of the
Passover. On this day probably more Jews were in Jerusalem
than at any other day in the year. This was a memorable day with
the Jews, and became the birthday of the church. It was an op-
portune time for the Holy Spirit to come as a fulfillment of the
promise made by Jesus. All things are now ready; Jesus had as-
cended to the Father about a week before this, after telling the
apostles to wait in Jerusalem for the Holy Spirit; they had spent
much of the time in prayer, and were now ready for the advent of
the Holy Spirit. “They were all together in one place.”” We do
not know what place this was; probably it was the same room
where they had spent the week.

2 And suddenly there came from heaven—Wahile the group
was waiting for the promise of the Holy Spirit, suddenly a sound
came “‘as the rushing of a mighty wind.” There is no evidence
that there was “a mighty wind,” but the sudden sound was like
that of a storm or hurricane. The sound “filled all the house
where they were sitting.” This describes the posture that they oc-
cupied at the moment that this sound came. This sound “came
from heaven” as of a violent wind rushing along ; this was the first
miracle or manifestation of the great event.
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3 And there appeared unto them tongues “parting asunder, like as of fire;
and it sat upon each one of them. 4 And they were all filled with the Holy

Spirit, and began to speak with other tongues, as the Spirit gave them utter-
ance.

120r, parting among them. Or, distributing themselves

3 And there appeared unto them tongues—This was the sec-
ond miracle of the visible manifestation of the descent of the Holy
Spirit. There appeared “tongues parting asunder,” or tongues part-
ing among them; it seems that there was one great sheet of light,
and that this broke up into different parts called “tongues,” and
rested on each one of them. This was not “fire”’ ; it was “like as of
fire”; it is not said that there was either fire or wind; there was a
noise and there were tongues; but there was felt neither blast nor
burning. The noise was like a gust of wind borne violently along,
and bringing with it tongues of flame which, distributing them-
selves among the disciples, settled for a moment on the head of
each. There were not “cloven tongues,” but there was one tongue
that rested upon each person. Some have contended that the
tongue on each person was parted or forked, but this is not the
meaning of the Greek word.

4 And they were all filled with the Holy Spirit,—Here we
have the third event—they were “filled with the Holy Spirit.”
The first was the sound which affected the ear, the second was the
tongues which affected the eye, and now the Holy Spirit came
upon them. These three events, the sound “from heaven,” the ap-
pearance unto them “tongues parting asunder,” and “all filled with
the Holy Spirit,” came close together, but whether in quick succes-
sion or all together at the same moment cannot be determined with
certainty. As a result of the Holy Spirit’s coming upon them they
“began to speak with other tongues, as the Spirit gave them utter-
ance.” It seems clear that the Holy Spirit here came only upon
the apostles; they were Galileans, and verse 7 says that those who
were speaking were Galileans. It is not to be understood that the
company of one hundred and twenty mentioned in chapter 1 were
all filled with the Holy Spirit, because not all of these were Gali-
leans. They were speaking as “the Spirit gave them utterance.”
They were not uttering unintelligible sounds nor using mere jar-
gon of syllables with no meaning; their sentences were clear and
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5 Now there were dwelling at Jerusalem Jews, devout men, from every
nation under heaven. 6 And when this sound was heard, the multitude came
together, and were confounded, because that every man heard them speaking
in his own language. 7 And they were all amazed and marvelled, saying,

their words distinct, so that “every man heard them speaking in
his own language.” Hence, they used such language and such
words as could be understood. There were probably twelve to fif-
teen different languages or dialects spoken by the multitude on this
day; there were fifteen countries and provinces named, but we do
not know whether there was a different dialect for each country.

5 Now there were dwelling at Jerusalem Jews,—Only a
small portion of the Jews lived in Jerusalem or Palestine at this
time; the greater number were natives of other lands dwelling in
large colonies or in small communities. “Dwelling at Jerusalem”
literally means “there were being housed in Jerusalem,” either
temporarily or permanently in the city, Jews who were devout, re-
ligious men ; they had a sacred regard for the law of Moses and the
worship according to that law. “Devout men” literally means
“taking hold well”; that is, “cautious,” “fearing.” The Jews were
widely scattered over the Roman Empire at this time, and only the

“devout” ones would make the long journey to Jerusalem to keep
this feast.

6 And when this sound was heard,—There has been much
discussion as to the meaning here; some think that the “sound as
of the rushing of a mighty wind” was heard and brought the multi-
tude together; others think that their speaking ‘“with other
tongues” was noised abroad and thus brought the multitude to-
gether. It could have been both; the miraculous manifestation,
both of the physical appearance of the sound like that of a violent
tempest and that of the speaking of tongues, when noised abroad,
brought the curiosity-seeking multitude together. It is clear that
the multitude did not come together until after the Holy Spirit had
come upon the apostles. As the multitude assembled they were
amazed, or caused to stand out by themselves, with wide open
astonishment. The wonder grew and grew and spread and spread
until the whole city had been brought together. This furnished the
occasion for the proclamation of the gospel.
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Behold, are not all these that speak Galilaeans? 8 And how hear we, every
man in our own language wherein we were born? 9 Parthians and Medes
and Elamites, and the dwellers in Mesopotamia, in Judaea and Cappadocia,
in Pontus and Asia, 10 in Phrygia and Pamphylia, in Egypt and the parts of
Libya about Cyrene, and sojourners from Rome, both Jews and proselytes,

7, 8 And they were all amazed and marvelled,—“Amazed”
and “marvelled” are from different Greek words, and describe the
state of confusion and astonishment that prevailed over the multi-
tude. In their bewildered and astonished condition they were una-
ble to account for such conditions, and asked: “Are not all these
that speak Galilaeans?” This was one of the main forms of their
exclamations; these men who were speaking were from only one
province, and yet they were speaking the different dialects of all
the people represented. Some think that the entire company of a
hundred and twenty were speaking, but this is not sustained by the
evidence, as all of those speaking were recognized to be Galileans.
Greek was almost universally spoken over the whole of the eastern
part of the Roman Empire, but most districts had their own dia-
lect ; Aramaic was spoken in Palestine, and the people of Lycaonia
had a language of their own; hence, Luke meant to say that the

utterances of the disciples, inspired by the Holy Spirit, were made
in a variety of dialects or languages.

9-11 Parthians and Medes and Elamites, and the dwellers—
The countries mentioned here are in geographical order; the
Parthians and Medes and Elamites lived far eastward beyond the
Tigris River and the Caspian Sea; the Jews had been scattered
there for several hundred years. ‘“The dwellers in Mesopotamia”
are mentioned next, and they lived between the Tigris and Eu-
phrates Rivers; “Mesopotamia” means “between the rivers.” -The
Jews had been taken as captives there; the Babylonian captivity
was “between the rivers,” and some of the Jews never returned
from that captivity. Next the Judeans are mentioned, because
they designated a dialect of southern Palestine as distinguished
from that of Galilee. Next in order are mentioned five provinces
in Asia Minor; they are Cappadocia, Pontus, Asia, Phrygia, and
Pamphylia; Cappadocia is in the southeastern portion of Asia
Minor; Pontus is in the northeastern part bordering the Black
Sea; Asia, meaning not the continent nor Asia Minor, but a
smaller territory, the Roman province of that name which included
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11 Cretans and Arabians, we hear them speaking in our tongues the mighty
works of God. 12 And they were all amazed, and were perplexed, saying
one to another, What meaneth this? 13 But others mocking said, They are
filled with new wine.

the little countries of Mysia, Lydia, and Caria, bordering on the
Aegean Sea and opposite to Greece. Phrygia and Pamphylia were
located a little south of the central part of Asia Minor. Egypt is
next mentioned, which was in Africa, south of the Mediterranean
Sea, and Libya was west of Egypt, bordering the Mediterranean
Sea. Many Jews dwelt in all these countries in Egypt as well as
in Asia Minor; large colonies of Jews dwelt in Egypt, so that a
Greek version of the Old Testament, called the Septuagint, had
been made at Alexandria in the third century before the Christian
Era. “Sojourners from Rome” were thought to be Romans who
were proselytes or dwelling in Jerusalem for trade. “Jews” means
those born of Jewish parents; “proselytes” means those who were
born of Gentile parents, or were of mixed parentage, partly Jewish
and partly Gentile, but had become ¢onverts to the Jewish religion.
It cannot be determined whether both classes came from all the
countries or from Rome only. It is sure that sojourners at Rome
are included. Cretans were from the island of Crete in the Medi-
terranean Sea; the Arabians were the Jews who had settled in
Arabia; a large number of Jews had settled in Arabia.

12; 13 And they were all amazed, and were perplexed,—The
effect that these wonderful things had on the multitude is here
briefly described by the words “amazed, and were perplexed.”
They were confounded, “perplexed,” and “amazed” at what they
saw and heard. They turned in their amazement to each other and
asked: “What meaneth this?” Literally their question meant:
“What will this be,” or “become.” They believed that it was a sign
or omen that signified something remarkable, but they did not
know what to think of it. This question also describes a further
state of their feeling—they were, in addition to being confounded,
perplexed, and amazed, awe-struck. Some attempted to dismiss
the matter with the suggestlon that “they are filled with new
wme “New wine” is from the Greek “gleukous,” which means

“sweet wine,” but was considered highly intoxicating ; ‘“‘sweet
wine” kept a year was very intoxicating. There is some discussion
as to who the “others” were; some had asked, “What meaneth
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this?” but “others” mocked and accused them of being “filled with
new wine.” Some think that those who made this accusation were
other than those who had been mentioned. However, it seems that
in the confusion and amazement some asked the question and oth-
ers made the accusation; they were not agreed as to the cause of
the manifestations which they saw and heard.



38 COMMENTARY ON [2: 14-16

SECTION TWO

THE CHURCH AT JERUSALEM
2:14t06:7

1. PETER’S ADDRESS
2:14-36

14 But Peter, standing up with the eleven, lifted up his voice, and spake
forth unto them, saying, Ye men of Judaea, and all ye that dwell at Jerusa-
lem, be this known unto you, and give ear unto my words. 15 For these are
not drunken, as ye suppose; seeing it is but the third hour of the day; 16 but
this is that which hath been spoken through the prophet Joel:

14 But Peter, standing up with the eleven,—Each step in the
progress of the history i1s important; Peter had been selected to be
the spokesman, for to him had been committed the “keys of the
kingdom of heaven” (Matt. 16: 19) ; he had waited in Jerusalem
until the Holy Spirit had come; he, with the others, was now
ready to testify for Jesus. Through the miraculous manifestations
the multitude had assembled and were anxious to know the cause
of these momentous manifestations. They have given Peter an op-
portunity, or an invitation to speak, and he stood ‘“up with the
eleven” and made his address. Peter and the eleven make the
twelve apostles now. Peter becomes the spokesman for the twelve.
The large crowd and the confusion of tongues demanded loud
speaking ; hence, he “lifted up his voice.” By this means he de-
manded the attention in order that he might say to them what the
Holy Spirit prompted him to speak. He first addressed the “men
of Judaea,” or literally, men, Judeans, and dwellers at Jerusalem;
he addressed them in a respectful way and received a respectful
hearing.

15, 16 For these are not drunken, as ye suppose ;—Peter first
clears the situation; he removes the accusation that some had
brought against them; this must be done before he can proceed
with the more important things which the Spirit was to speak’
through him. The apostles had spent the time of vigilant waiting
in prayer, as all devout Jews were accustomed to doing before the
worship at Pentecost; hence, the charge that they were drunken
was a serious one at this time, more serious than at other seasons;
for, in the eyes of the Jews, it was a greater sin to be drunken at



2:17-21] THE ACTS 39

17 *And it shall be in the last days, saith God,
I will pour forth of my Spirit upon all flesh:
And your sons and your daughters shall prophesy,
And your young men shall see visions,
And your old men shall dream dreams:
18 Yea and on my *servants and on my *handmaidens in those days
Will I pour forth of my Spirit; and they shall prophesy.
19 And I will show wonders in the heaven above,
And signs on the earth beneath;
Blood, and fire, and vapor of smoke:
20 The sun shall be turned into darkness,
And the moon into blood,
Before the day of the Lord come,
That great and notable day :
21 And it shall be, that whosoever shall call on the name of the Lord
shall be saved.

1Joel, 2. 28 ff.
2Gr. bondmen
3Gr. bondmaidens

this time than at others. The impetuous Peter is now calm and
courageous ; he flatly denies the charge that he and his comrades
are drunken. The charge had been made without proof; hence, cir-
cumstances were strongly against the assumption of his accusers.
It was in the morning hour of prayer, only the third hour of the
day; no Jew, certainly no devout Jew, would eat or drink before
this hour was past. Men that got drunk did so at night, and this
was only nine o’clock in the morning. The accusation was so ab-
surd that Peter passes it by with the emphatic denial and the ob-
servation that all could make. He now points them to the real
cause of all that they had heard and seen. He directed the atten-
tion of these pious Jews to one of their own prophets, Joel.

17-21 And it shall be in the last days, saith God,—This quo-
tation from Joel is one of the scriptures that the Jews relied upon
to prove the coming of the Messiah; they were correct in their un-
derstanding that it referred to the Messiah’s kingdom, but they
were in error with respect to Jesus as being that Messiah. He
claimed to be, but they rejected his claim; he proved that he was
the Messiah, but they refused to accept the proof; they did not be-
lieve the evidence. “The last days” had come, and God had
poured “forth of my Spirit,” and a literal fulfillment was at that
time taking place in their very midst. The “wonders in the heaven
above, and signs on the earth beneath,” were taking place at that
time. “The sun shall be turned into darkness” ; this had been done
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22 Ye men of Israel, hear these words: Jesus of Nazareth, a man approved
of God unto you by * mighty works and wonders and signs which God did
by him in the midst of you, even as ye yourselves know ; 23 him, being deliv-

AGr. powers

at the crucifixion of Jesus. (Luke 23: 45.) “Before the day of
the Lord come, that great and notable day,” has received various
interpretations. The darkening of the sun with all the physical
phenomena that go with it may have a primary fulfillment in the
destruction of Jerusalem; this expression usually designates some
time of fearful judgments. Whatever the prophecy of Joel may
mean, Peter said that what was occurring at that time were the
things which Joel said would come to pass in “the last days,” and
hence “the last days” were now upon them. At this time “who-
soever shall call on the name of the Lord shall be saved.” In the
midst of these alarming events and wonders and terrible phenom-
ena that foretold awful judgments, opportunity would be given
to all who would “call on the name of the Lord” to be saved.
That time was now, and they should begin calling upon the name
of the Lord. The promise of deliverance, the “door of hope,” had
now come to them, and the blessings were conditioned on their
calling on the name of the Lord.

22 Ye men of Israel, hear these words:—Peter’s sermon may
be divided into three divisions: (1) an explanation of the outpour-
ing of the Holy Spirit with the fulfillment of the promise as made
by Joel; (2) a description of the Lord upon whom they should
call; and (3) a pointed appeal to acknowledge the Messiahship of
Jesus who had been crucified, buried, raised from the dead, and
ascended back to the Father. The first part of Peter’s address be-
gins with verse 14 and closes with verse 21 ; the second part begins

with verse 22 and closes with verse 28; the third part begins with
verse 29 and closes with verse 36.

Jesus of Nazareth, a man approved of God—In the audience
there are those who knew Jesus as “‘the Nazarene,” so he uses the
title so that they could not misunderstand him. When Jesus asked
the Jews and Romans in the Garden of Gethsemane whom they
sought, they answered: “Jesus of Nazareth.” (John 18: 5, 7.)
Jesus was not only “a man approved of God,” but he was proved
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ered up by the determinate counsel and foreknowledge of God, ye by the
hand of ®lawless men did crucify and slay: 24 whom God raised up, having
loosed the pangs of death: because it was not possible that he should be hold-

50r, men without the law. See Rom. 2. 12

to be from God. “Approved,” as used here, means to “show to be
true,” or “to prove” to be true. All the miracles of Jesus are here
included in “mighty works and wonders and signs”; three words
to cover all that God did through Jesus. They could not deny the
miracles wrought by Jesus.

23 him, being delivered up by the determinate counsel—
This shows that Jesus was delivered by the Jews to the Roman au-
thorities according to a definite plan that had been outlined by the
prophets. Jesus willingly, when his hour came, gave himself into
the hands of his enemy, and let them do what they would with him.
God had willed the death of Jesus (John 3: 16) and the death of
Judas (Acts 1: 16), but that fact did not clear Judas of the re-
sponsibility and guilt (Luke 22: 22). Judas acted as a free moral
agent ; hence, Peter could say that “ye by the hand of lawless men
did crucify and slay.” This places guilt upon those who took part
in the crucifixion of Jesus. The Jews cried, “Crucify, crucify him”
(Luke 23: 21), and Pilate attempted to constrain them, but finally
gave sentence against Jesus. Peter here made a bold charge
against his hearers. They charged Peter and the other apostles
with being drunk, but he charged them with the crucifixion of their
Messiah.

24 whom God raised up, having loosed the pangs of death:—
They had, with the hands of lawless men, crucified the Son of
God, but God had raised him from the dead; what they did to
Jesus is put in contrast with what God did for him. The works of
man are frequently put in contrast with the works of God. This
strong antithesis is emphasized frequently in the preaching of the
apostles. When the time came, or when his hour arrived, God de-
livered Jesus into the hands of the wicked Jews; when they cruci-
fied him, God raised him from the dead, because it was not possible
for the powers of death to keep him in the grave. It was as much
the “determinate counsel and foreknowledge of God” to raise Jesus
from the dead as it was to deliver him into the hands of lawless
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en of it. 25 For David saith concerning him.
T beheld the Lord always before my face;
For he is on my right hand, that I should not be moved:
26 Therefore my heart was glad, and my tongue rejoiced ;
Moreover my flesh also shall “dwell in hope:
27 Because thou wilt not leave my soul unto Hades,
Neither wilt thou give thy Holy One to see corruption.
28 Thou madest known unto me the ways of life;
Thou shalt make me full of gladness *with thy countenance.
29 Brethren, I may say unto you freely of the patriarch David, that he both

SPs. 16. 8 ff.
70r, tabernacle
80r, in thy presence

men to be crucified. There had been rumors of the resurrection in
Jerusalem of Jesus, but Peter now stands without equivocation and
declares the fact of his resurrection.

25-28 For David saith concerning him,—Peter here quotes
Psalm 16: 8-11; he attributes his prophecy to David. It is noticed
that quotations in the New Testament from the Old Testament are
not “word for word” and punctuation exact; often the Holy Spirit
gives the meaning and not the exact words. David often spoke
concerning himself, but the Holy Spirit who spoke through David
also spoke of Christ; hence, a prophecy would have a primary ful-
fillment and an ultimate fulfillment. The sepulcher of David was
in the city of Jerusalem. (1 Kings 2: 10; Neh. 3: 16.) The site
of David’s tomb was then known to every Jew. David as a proph-
et took upon himself the task to speak of the Messiah as he was
guided by the Holy Spirit; hence, he was not speaking altogether
of himself when he referred to his flesh seeing corruption.
“Hades” means the “unseen world.” David died and was buried
and his tomb was in their midst; his body had decayed; hence,
David could not have spoken of himself, but of the Messiah. Peter
now argued that this prophecy of David that his body should not

see corruption could not have referred to David himself, but to the
Messiah.

29-31 Brethren, I may say unto you freely—Here begins the
third part of Peter’s address. He shows them that David died and
was buried within the city of Jerusalem, and that his tomb was
with them and that his body had decayed ; hence, David as a proph-
et did not apply the language to himself, but being a prophet he
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died and was buried, and his tomb is with us unto this day. 30 Being therefore
a prophet, and knowing that God had sworn with an oath to him, that of the
fruit of his loins *he would set one upon his throne; 31 he foreseeing this
spake of the resurrection of the Christ, that neither was he left unto Hades,
nor did his flesh see corruption. 32 This Jesus did God raise up, “whereof
we all are witnesses. 33 Being therefore by the right hand of God exalted,
and having received of the Father the promise of the Holy Spirit, he hath
°Or, one should sit

100r, of whom
1Qr, at

knew that God had sworn with an oath to him, that of the fruit of
his loins he would set one upon his throne. Peter here refers to
Psalm 132: 11. Furthermore, Peter argues that God has fulfilled
that oath and promise to David and that Christ was raised from
the dead to sit on David’s throne. Peter here declares that David
knew that in Psalm 16: 10 he was describing the resurrection of
the Messiah. David as king occupied the throne of the nation of
Israel, the national people of God. The Messiah, who was to de-
scend from him, was in like manner to be King of God’s people,
his spiritual people; hence, the Messiah was to sit on David’s
throne ruling the people of God. The royal government among
the Lord’s national people was, properly speaking, a theocracy;
that is, a government of which God was considered the Supreme
Ruler, while the earthly king was God’s agent. Christ or the Mes-
siah was to sit on David’s throne, or to be his successor, by becom-
ing the King of God’s spiritual people.

32 This Jesus did God raise up,—Again, the Jews crucified
Jesus, but God raised him up and has made the apostles witnesses
of that resurrection. Peter now had proved that the prophecy was
not fulfilled in David, and could not refer to him, or to an earthly
king or person long after him; but it did refer to the Messiah.
Then he affirmed that God did raise up Jesus from the dead, and
proceeded to prove that this Jesus is the Christ. The “we” who
“are witnesses” of the resurrection includes the twelve apostles,
and may include other disciples who had seen Jesus after his res-
urrection. (1 Cor. 15:6.)

33 Being therefore by the right hand of God exalted,—God
had raised Jesus from the dead that he might sit on David’s
throne, which is here called “the right hand of God exalted.”
Jesus was not only raised from the dead, like Lazarus or the
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poured forth this, which ye see and hear. 34 For David ascended not into
the heavens : but he saith himself,

1The Lord said unto my Lord, Sit thou on my right hand,
35 Till I make thine enemies the footstool of thy feet.
36 Let 2all the house of Israel therefore know assuredly, that God hath made
him both Lord and Christ, this Jesus whom ye crucified.

1Ps. 110. 1
20r, every house

daughter of Jairus to die again, but he was raised from the dead to
be exalted to the right hand of God. Again we see the contrast
between what the Jews had done for Christ and what God had
done. There is a similar phrase in Psalm 98: 1: “His right hand,
and his holy arm, hath wrought salvation for him.” He had prom-
ised that if he returned to the Father he would send the Holy
Spirit; since he had returned to the Father he has now sent the
Holy Spirit. The physical manifestations which so confused and
astonished the multitude were evidences that the Holy Spirit had
come and they saw and heard these things.

34, 35 For David ascended not into the heavens:—Peter fur-
ther argues and proves that the prophecy here did not apply to
David. He quotes Psalm 110: 1. David had not ascended into
the heavens, but Jesus had. It is clear that David understood this
to refer to some other than himself; David with the Holy Spirit
saw the Messiah come to the earth, suffer and die, be buried,
raised from the dead, and ascend back to the Father, and seated at
his right hand. This prophecy of David as to the Lord had been
fulfilled. Some in that audience could recall that a few weeks be-
fore this time the Pharisees had been confused by a question about
the meaning of this same passage, and they could not answer
Jesus; if they had answered him truly they would have conceded
his claim. (Matt. 22: 42-45.)

36 Let all the house of Israel therefore know—‘“Let all the
house of Israel” is equivalent to saying “let every house of Israel”;
this appeal could be made only to Israel, for they only had known
the prophecies, and they only had received the promises. “Know
assuredly” is equivalent to believing the evidence that Peter had
given to establish the fact that Jesus of Nazareth was the Messiah
and therefore the Son of God. This was another way of telling
them to believe on the Lord Jesus Christ. The fact that they were
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to believe was that God had “made him both Lord and Christ, this
Jesus whom ye crucified.” Jesus who had been crucified, God
had raised from the dead, exalted him to heaven, and set him on
his own right hand; in this way God had shown that Jesus was the
Messiah. He has been made “Lord” or ruler; he has all authority
in heaven and on earth; he also had been made “Christ,” which
means the Anointed One. This concluded Peter’s address; it

closed with an appeal to believe the evidence that had been pre-
sented.

2. THE FIRST CONVERTS
2: 37-41

37 Now when they heard this, they were pricked in their heart, and said
unto Peter and the rest of the apostles, Brethren, what shall we do? 38 And

37 Now when they heard this,—The effect of Peter’s address
is now briefly narrated ; it was a wonderful address and there were
wonderful results. The simple declaration of facts, together with
prophecies which supported the claim of Jesus as the Savior of the
world, had such an effect on the hearts of the people that many
were moved. “They were pricked in their heart,” which means
that they were stung with remorse at the exceeding wickedness of
their crime in the crucifixion; they must have been amazed at the
stupid blindness with which they had acted. The leaders and the
people had closed their eyes to the teaching of the prophecies
which had spoken of their Messiah. ‘“Pricked” is from the verb
‘“katanusso,” which means ‘to pierce, to sting sharply, to stun, to
smite.” Peter’s sermon carried conviction, and they felt keenly the
sting of their conviction; hence, they asked Peter “and the rest of
the apostles,” “What shall we do?” This shows that they re-
garded the other apostles with Peter as witnesses for Christ.
Since he had brought conviction to them, surely Peter and the rest
of the apostles would know what to do. They had been with
Jesus; they had seen him and talked with him since his resurrec-
tion; they had seen him as he ascended ; surely the Messiah would
leave some word with them as to what they should do in order to
receive remission of their sins. They recognize that there is some-
thing that they must do.
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Peter said unto them, Repent ye, and be bap.tized every one of you in the name
of Jesus Christ unto the remission of your sins; and ye shall receive the gift

38 And Peter said unto them, Repent ye, and be baptized—
This is possibly one of the most mooted scriptures in the New Tes-
tament; many theological controversies have been based on this
verse. It should be remembered that after being convinced that
Jesus was the Messiah and knowing that they had crucified him,
they asked what they must do. This verse gives the answer to that
question. While much controversy has been had about the mean-
ing of the answer, it is plain and simple enough. These believers
are told to “repent ye.” John had taught repentance and Jesus
had taught repentance. He had included repentance in the com-
mission. (Luke 24: 47.) “Repent” had been the clarion cry of
John in the wilderness (Matt. 3: 2); it was the gospel call of
Jesus (Mark 1: 15); it was the demand of the apostles as they
went out on their limited commission (Mark 6: 12). They were
not only to repent, but they were to “be baptized.” In giving the
commission, Jesus said: “He that believeth and is baptized shall be
saved.” John and Jesus had both preached baptism; Jesus had
placed baptism in the commission ; hence, the apostle Peter, guided
by the Holy Spirit, gave the answer and told them what they
should do. “Repent ye” is singular, while ‘“be baptized every one
of you” is in the plural. There is here also a change from the sec-
ond to the third person; this change shows a break in the thought ;
the first thing to do is make a radical and complete change ; this is
done in repentance; then let each one be baptized “in the name of
Jesus Christ.” This is the same as the command in Matt. 28: 19.
There is no distinction between “eis to onoma” and “en toi onom-
at1” with “baptizo,” since “eis” and “en” are really the same word
in origin. In Acts 10: 48 “en toi onomati Iesou Christou’’ occurs,
but “eis to onoma” is found in Acts 8: 16; 19: 5. The use of
“‘onoma” means in the name or with the authority of one, as “eis
onoma prophetou” (Matt. 10: 41) as a prophet, in the name of a
prophet.

unto the remission of your sins;—The Greek is “eis aphesin
ton hamartion humon”; this is the phrase over which there has
been so much controversy. It seems to be clear. After Peter con-
vinced the multitude that they had crucified the Messiah and that
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of the Holy Spirit. 39 For to you is the promise, and to your children, and

God had exalted him and that he was now at the right hand of
God, in this state they asked: “What shall we do?” Evidently
they were asking what to do to obtain remission of sins. Peter an-
swers them and tells them to do two things—repent and be bap-
tized. This is to be done by every one of them “in the name of
Jesus Christ,” “eis aphesin ton hamartion humon” “unto the re-
mission of your sins.” Much depends on the meaning of “eis”;
some have claimed that it means “because of”; hence, they claim
that baptism is “because of the remission of sins”; or one receives
remission of sins before baptism. Others claim that “eis” means
“for,” “in order to,” “unto” the remission of sins. Repentance and
baptism are both “eis aphesin ton hamartion humon.” Herewith is
submitted the best scholarship on the translation of “eis” and its
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accompanying phrase.

MEANING OF “E1s” 1IN AcTs 2: 38

Translation Name Denomination Work
‘“for the putting away”  Abbot Church of England  ‘“Commentary on Acts’
“for, to or toward”’ Alexander Presbyterian “Commentary on Acts”
‘“unto, for, in order to””  Axtell Baptist ‘““Shepherd’s Handbook’’
“for, unto’’ Benson Methodist ‘“Commentary on Bible”
“for, unto”’ Bickersteth Church of England  ‘‘Commentary on Acts’’
‘“‘end toward which” Butcher Presbyterian “Shepherd’s Handbook’’
“in reference to”’ Adam Clarke Methodist “Commentary on Bible”’
‘“unto, to’’ Dill Baptist ““Shepherd’s Handbook”’
‘“is always prospective’’  Ditzler Methodist “Wilkes-Ditzler Debate’:’
‘“aim, purpose”’ Godet Presbyterian “Shepherd’s Handbook"
“purpose’’ Goodwin Congregationalist “Shepherd’s Handbook”
“in order to”’ Harkness Baptist ““Shepherd’s Handbook’’
“the object to be obtained’’ Harmon Methodist ‘““‘Shepherd’s Handbook”
‘“‘unto, 1n order to receive’’Harper Baptist ‘““Shepherd’s Handbook"
‘“‘unto’’ Hovey Baptist ‘“Commentary on John”
‘“‘unto, to this end”’ Jacobus Presbyterian ‘“Commentary on Acts”
‘““‘denotes object’’ Meyer Lutheran “Commentary on Acts
“with a view to” McLintock Methodist McLintock & Strong

Encyclopedia

‘“unto”’ Rice “Commentary on Acts”’
‘“might receive”’ Schaff Presbyterian “Shepherd’,s Handbook::
“in order to”’ Strong Methodist ‘““Shepherd’s Handbook”
‘“‘unto, to the end” Summers Methodist “Commentary on Acts
‘“into, to, toward” Thayer Congregationalist Greek-English Lexicon
““in order to”’ Willmarth Baptist Baptist Quarterly, 1878

ye shall receive the gift of the Holy Spirit.—Peter, by the
Holy Spirit, promised two things on the condition that they re-
pented and were baptized in the name of Jesus Christ—"“the remis-
sion of your sins” and “the gift of the Holy Spirit.” Much contro-
versy exists as to whether this meant the Holy Spirit as a gift in
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to all that are afar off, even as many as the Lord our God shall call unto
him. 40 And with many other words he testified, and exhorted them, saying,

that measure that the apostles now enjoyed, or whether “the gift of
the Holy Spirit” was the ordinary measure that belonged to all
Christians. It seems that some of the early Christians received mi-
raculous measure of the Holy Spirit, and that this is what Peter
meant. Joel had been quoted by Peter as being fulfilled at this
time; hence, the Spirit dispensation was now beginning and those
who obeyed the gospel would receive all the blessings promised by
this dispensation.

39 For to you is the promise, and to your children,—“The
promise” is the promise mentioned above; it was what Christ had
termed “the promise of the Father” (Acts 1: 4), and described as
the baptism “in the Holy Spirit not many days hence.” This
promise carried with it the blessings of salvation in Christ and all
that accompanied a faithful life in his service. ‘“To your children”
includes the Jews, and “all that are afar off” includes the Gentiles;
hence, all flesh would receive the blessings of the Holy Spirit.
The limitations were set by the qualifying clause, “even as many as
the Lord our God shall call unto him.” The Lord calls people by his
gospel: “Whereunto he called you through our gospel, to the ob-
taining of the glory of our Lord Jesus Christ.” (2 Thess. 2:14.)
“Whosoever shall call upon the name of the Lord shall be saved.
How then shall they call on him in whom they have not believed?
and how shall they believe in him whom they have not heard ? and
how shall they hear without a preacher?” (Rom. 10: 13, 14.)
“And they shall all be taught of God. Every one that hath heard
from the Father, and hath learned, cometh unto me.” (John 6:
45.) This shows how they are to learn of Jesus and how they are
to call upon him. The gospel is to be preached which makes
known Christ to the world ; people hear it and believe it ; they obey
its commands and receive its blessings; in this way they come to
God through Christ.

40 And with many other words he testified,—Luke did not

record all that Peter said on this occasion ; he gave a brief outline

of the address that Peter made. The address may be formally ar-
ranged as follows:
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Save yourselves from this crooked generation. 41 They then ®*that received
his word were baptized: and there were added wnto them in that day about
three thousand souls. 42 And they continued stedfastly in the apostles’

30r, having received

PETER’S ADDRESS
Introduction :
1. Defense of the Apostles
2. Explanation of the Events
I. The Theme—]Jesus Is the Christ
II. The Proof

1. The Works of Jesus
2. His Resurrection

a. Quotation from David

b. Exposition of Quotation

c. The Witness of the Disciples
3. The Gift of the Holy Spirit Promised

Peter exhorted the people to “save” themselves from “this
crooked generation.” Peter’s “many other words” exhorted the
people to accept Jesus as the Messiah. ‘““Crooked” is from the
Greek ‘‘skolias,” which is a word opposite of “orthos,” which
means ‘‘straight”; they were ‘“crooked” mentally, morally, and
spiritually, since they were unbelieving Jews who had crucified
their Messiah.

41 They then that received his word were baptized :—Some
ancient manuscripts omit the word “gladly,” and the Standard
Version follows the oldest manuscripts. They received the word
by believing and obeying the gospel. People receive Christ today
by receiving his teachings. Jesus said: “He that receiveth whom-
soever I send receiveth me; and he that receiveth me receiveth him
that sent me.” (John 13:20.) ‘“He that heareth you heareth me;
and he that rejecteth you rejecteth me; and he that rejecteth me
rejecteth him that sent me.” (Luke 10: 16.) To hear the apos-
tles was to hear Christ, and to hear Christ was to hear God who
sent him ; hence, when they received the words of the apostles spo-
ken by the Holy Spirit they were hearing the words of Christ, and
therefore the word of God. They were baptized ; all who received
the word were baptized ; the Holy Spirit through Peter had com-
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manded them to be baptized. Those who were baptized were
“added unto them”; that is, those who were baptized were added
together, added to the church; there were “about three thousand
souls.” Some think that these three thousand were added to the
hundred and twenty, but since the phrase ‘“‘unto them” is in italics,
or supplied, they were simply added together.

3. THE UNITY OF THE CHURCH
2: 42-47

teaching and *fellowship, in the breaking of bread and the prayers.
43 And fear came upon every soul: and many wonders and signs were

40r, in fellowship

42 And they continued stedfastly in the apostles’ teaching
—These new disciples were not fickle; they “continued” in those
things which they were taught. Here are mentioned four things in
which they continued: (1) “‘apostles’ teaching,” (2) ‘“fellowship,”
(3) “in the breaking of bread,” and (4) “the prayers.” The
teaching here mentioned is that which Jesus commissioned when
he told his apostles to teach all the baptized ones everything that
he had commanded. (Matt. 28: 20.) “Fellowship” here means
that common interest and mutual participation in those things
which concern the welfare of each other. “Breaking of bread”
comes from “klasei,” which is used only by Luke, and only in the
phrase “breaking of bread”; the kindred verb for ‘“break’” occurs
often, but, like the noun, only of breaking bread; hence, it is used
to designate the celebration of the Lord’s Supper. “The prayers”
means that all the services were accompanied with prayer; only
stated times were given to prayer under the law, but now the
prayers are offered continually, at any time and all time. (See
Luke 5: 33.)

43 And fear came upon every soul:—Wonder and amazement
pervaded the entire group ; the attention of the public was attracted
to the disciples. “Fear” is used here in the sense of deep rever-
ence and awe. “Many wonders and signs were done through the
apostles.” The mockers were put to silence and awe came over
them, and they were deterred from further opposition, even though
they did not repent. The apostles were able to work many miracles,
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done through the apostles.” 44 And all that believed were together, and had
all things common; 45 and they sold their possessions and goods, and parted
them to all, according as any man had need. 46 And day by day, continuing
stedfastly with one accord in the temple, and breaking bread at home, they

5Many ancient authorities add in Jerusalem,; and great fear was upon all

though no particular one is described at this point except the one
in the next chapter, and that one is noticed only because it is con-
nected with the arrest of the apostles.

44, 45 And all that believed were together,—Some have
thought that this means that they lived together in one house, but
this is impossible since three thousand were converted on this day.
It simply means that they “were together” in mind, in purpose, in
faith, and in heart. It refers to the unity of spirit and mind and
not so much to unity of organization. They “had all things com-
mon.” This clause seems to convey the idea of community of
goods, lands, and possessions. It does not mean that everyone
sold everything that was possessed, but that all held their posses-
sions as a trust for the good of all. Christianity teaches that we
are responsible for the welfare of each other and that we should
render service, money, and everything for the welfare of others.
“But whoso hath the world’s goods, and beholdeth his brother in
need, and shutteth up his compassion from him, how doth the love
of God abide in him?” (1 John 3: 17.) Many of these Jews had
come from a distance and had brought but little with them; their
sojourn was longer than they expected; hence, they did not have
sufficient supplies. In this condition those who did have gladly
shared with those who had not.

46, 47 And day by day, continuing stedfastly with one ac-
cord—This was not “communism,” but the disciples had their
property at the disposal of the common good as it was needed. The
disciples were still worshipping in the temple, as no wide separa-
tion had as yet come between the Christians and Jews. They broke
their bread at home, and rejoiced in all of the temporal blessings
that God had given to them. Those who contributed of their means
to those who had not rejoiced in the opportunity to help others;
while those who received help rejoiced that there were those who
loved them and were able to help them. It was an occasion of all
rejoicing together. The description of these early disciples closes
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took their food with gladness and singleness of heart, 47 praising God, and
having favor with all the people. And the Lord added °to them day by day
those that "were saved.

oGr. together
70r, were being saved

with their praising God and finding “favor with all the people.”
“And the Lord added to them day by day those that were saved.”
The word “church” is left out of the Standard Version and “to
them” is expressed ; hence, the meaning is that those who heard the
word, believed it, repented of their sins, and were baptized, were by
this process added together, and thus formed the church. Every step
was taken by divine guidance, and all rejoiced in the unity of the
faith and in the love and fellowship of each other. As we leave
this instructive chapter we are impressed with the power of the
gospel as preached by Peter. We also are impressed with the sim-
ple procedure of the apostles in thus forming the church. The
church is now functioning under the direction of the apostles,
guided by the Holy Spirit. We see how people become Christians
and we see them living the Christian life. Luke, the historian, is
ready now to proceed further with the expansion of the church.

4. THE LAME MAN HEALED
3:1-10

1 Now Peter and John were going up into the temple at the hour of

1 Now Peter and John were going up into the temple—This
miracle is selected from among the many miracles that the apostles
wrought because it brought the apostles into conflict with the au-
thorities ; opposition and persecution started at this time ; this mir-
acle led to the arrest of the apostles, which was the beginning of a
religious persecution as relentless, bloody, and violent as any that
is known in the history of the church. “Peter and John” are now
associated, and went up “into the temple at the hour of prayer.”
Peter and John were sent together to prepare the Passover meal
(Luke 22: 8); they were together at the sepulcher (John 20: 3);
they were together fishing after the crucifixion (John 21:7); and
John helped Peter to get into the palace of the high priest (John
18: 16). Again they were together now going into the temple at
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prayer, being the ninth hour. 2 And a certain man that was lame from his
mother’s womb was carried, whom they laid daily at the door of the temple
which is called Beautiful, to ask alms of them that entered into the temple; 3
who seeing Peter and John about to go into the temple, asked to receive an
alms. 4 And Peter, fastening his eyes upon him, with John, said, Look on

the ninth hour, “the hour of prayer.” “The ninth hour” was about
three o’clock, according to our count, in the afternoon. These
apostles continued to observe the hour of prayer according to the
law of Jewish worship; it also furnished them the occasion to
preach to the people who came to worship at that hour.

2, 3 And a certain man that was lame—It was customary for
the afflicted and maimed to be placed near the place of worship;
this was especially true when they depended upon public charity
for their living. People were more liberal when going to worship
or at worship, and these unfortunates, with their friends, took ad-
vantage of the situation. This lame man was born with some mal-
formation of his ankles or feet; he was unable to walk and his
friends carried him and placed him “daily at the door of the tem-
ple”; hence, he was a well-known and familiar character. He was
placed at the “gate” or “‘door” that “is called Beautiful.” There
were nine gates used as entrance into the court, four, respectively,
on the north and the south, and one on the east side; the west side
had no gate. A part of the court was called the “court of women”
to distinguish it from “the court of men.” It is thought that this
gate “called Beautiful” was an entrance which led from the “court
of the Gentiles” to the “court of the women.” This is the only
mention in the Bible of. the door which is “called Beautiful.”
When the lame man saw “Peter and John” as they were about to
enter the temple, he “‘asked to receive an alms.” “Alms” is singu-
lar number, and was in early times spelled “almesse”; the beggar
simply asked for “a gift” or “gifts.” At this time he knew nothing
of Peter and John except that they were Jews and had come to the
temple to worship.

4, 5, And Peter, fastening his eyes upon him,—Peter and
John looked at the lame beggar; they looked with such a gaze
that it would attract attention; then Peter said to him: “Look
on us.” This emphasized his attention on the apostles. He
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us. 5 And he gave heed unto them, expecting to receive something from
them. 6 But Peter said, Silver and gold have I none; but what I have, that
give I thee. In the name of Jesus Christ of Nazareth, walk. 7 And he took
him by the right hand, and raised him up: and immediately his feet and his
ankle-bones received strength. 8 And leaping up. he stood, and began to walk;

expected “to receive something from them.” The expectation
had been aroused by their gazing upon him and the command
for him to look upon them; he naturally expected to receive
some gift. He desired to receive something and this desire
helped to heighten his expectation. The serious and earnest
manner of the apostles confirmed his expectation.

6 But Peter said, Silver and gold have I none;—The apos-
tles had no worldly wealth; they were endued with power to per-
form miraculous cures. They could use this power “in the name
of Jesus Christ”; hence, they commanded him to “walk.” Peter
and John had no money ; the possessions which had been sold did
not belong to the apostles; such things were used for the common
welfare and not for the personal use of the apostles. “Walk” is
from the original “peripapei,” and has the idea of to begin to walk
and then go on walking ; the beggar is thus commanded to do that
which he had never done in his life. Peter was willing and anx-
ious to give him what he could. We do not know how much time
had passed since the day of Pentecost, and it is probable that this
was not the first miracle that Peter had wrought. (Acts 2: 43.)
Peter speaks as one who has had experience; his language is firm
and carries assurance. ‘“In the name of Jesus Christ of Nazareth”
is a common phrase and connects the Christ with the Jesus of Naz-
areth. According to John’s account, the name ‘“Nazareth” was
included in the title of the superscription on the cross (John 19:
19) ; we know that the place was of no repute in the eyes of the
Jews (John 1: 46). The obscure origin as well as the shameful
death of Jesus was a stumbling block to the Jew. There were other
people named “Jesus” ; there was but one “Jesus of Nazareth.”

7 And he took him by the right hand,—He was encouraged
by the extension of Peter’s hand, and as it was grasped by the
right hand of the lame man, Peter raised him to his feet. It seems
that Peter had to pull him up on his feet before he would attempt
to walk. Luke was a physician ; and he uses words that a physician
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and he entered with them into the temple, walking, and leaping, and praising
God. 9 And all the people saw him walking and praising God: 10 and they
took knowledge of him, that it was he that sat for alms at the Beautiful Gate

of the temple; and they were filled with wonder and amazement at that
which had happened to him.

would use; he knows how a physician would deal with his patient
and he gives one of those minute coincidences which go to prove
that Luke the physician was the author of the Acts. The lame
man ‘‘immediately” began to walk as “his feet and his ankle-bones
received strength.” Here again we see the physician’s description
of the incident. Some think that it should be “the soles of his feet”
received strength.

8 And leaping up, he stood, and began to walk;—Again
Luke gives a detailed description of the exercises that he took; he
leaped up; then he stood for a moment and gained his equilibrium,
then he began to walk. The progressive steps show the progress
that he made. As he was assured that he could walk he went into
the temple. The man had been lame from birth and did not know
how to walk; it seems that he began by a jump, then a walk and
went into the temple repeating the new exercises, and praised God.
He was so joyful over the fact that he could walk that he “walking,
and leaping,” went to the place to praise God. He did not go into
the holy place of the temple, as only priests had access to it. He
was thankful for the blessing and was now ready to worship God.

9, 10 And all the people saw him walking—This was the
hour of prayer in the afternoon; many people had assembled or
were coming to the temple for worship; they observed the man and
knew that it was the one that they had seen begging at the gate.
This miracle showed that the apostles had the power to heal; the
man who had been healed did not praise the apostles, but God ; he
gave God the praise for his being able to walk. There was abun-
dance of witnesses to testify that he had been healed ; they saw and
could not deny that which they saw had been done. This would
beget respect and confidence in the apostles as the witnesses for
Christ. Everyone believed that this man who was now walking
and leaping about the temple courts was the same person as the
cripple ; there was no charge of pretense or deception about the
healing ; there were too many witnesses, too many knew the facts
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about the deformed man for anyone to question the fact of the
wonderful cure. This filled the people with wonder and amazement.
It was a sign from heaven as the Jewish rulers on a former occa-

sion had demanded of Jesus. (John 6: 30.) The conduct of the
man clearly showed that he was now perfectly healed.

5. PETER’S ADDRESS TO THE MULTITUDE
3:11-26

11 And as he held Peter and John, all the people ran together unto them
in the ®porch that is called Solomon’s, greatly wondering. 12 And when
Peter saw it, he answered unto the people, Ye men of Israel, why marvel ye
at this *man? or why fasten ye your eyes on us, as though by our own

80r, portico
90r, thing

11 And as he held Peter and John, all the people ran—In his
gratitude he held to Peter and John; he would not let them go.
These apostles had been the agents through whom he had received
the blessing; he wished all to know to whom he was indebted for
his great blessing. While he kept near Peter and John, and as the
people looked upon the man that had been healed, they must also
behold Peter and John. This would draw attention to Peter and
John. In the amazement of the occasion the people gathered or
literally “ran together,” and assembled “in the porch that is called
Solomon’s.” Solomon’s porch was on the east side of the temple;
it was a covered colonnade and was named for Solomon; it over-
looked the Kedron valley. Some think that it was built by Solo-
mon, hence its name. The people assembled here to see what

would further occur, and see the men who had wrought such a
miracle.

12 And when Peter saw it, he answered unto the people,—
When the people assembled, this gave Peter an audience, and he
began at once to preach to them. He had the attention of the peo-
ple, because the man who had been held was before them. He
made three chief points: (1) the miracle was the work of God to
glorify Jesus; (2) the Jews denied Jesus from ignorance, but he
fulfilled the prophecy; (3) therefore they should repent and be
saved by the gospel. He addressed them as “men of Israel”; this
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power or godliness we had made him to walk? 13 The God of Abraham,

and of Isaac, and of Jacob, the God of our fathers, hath glorified his

9Servant Jesus; whom ye delivered up, and denied before the face of Pilate,

when he had determined to release him. 14 But ye denied the Holy and

Righteous One, and asked for a murderer to be granted unto you, 15 and

killed the 'Prince of life; whom God raised from the dead; *whereof we are
100r, Child. See Mt. 12. 18; Is. 42. 1; 52. 13; 53. 11

10r, Author
20r, of whom

was a respectful address. He then interrogated them as to the
cause of their astonishment. He claimed no credit for what had
been done, and did not want them to think that they had healed the
man by their own power and godliness. It is noticed that Peter
includes John in his speech. This denial that Peter makes clears
the way to ascribe unto God all honor and glory.

13 The God of Abraham, and of Isaac, and of Jacob,—God
had revealed himself to Moses as “the God of Abraham, and of
Isaac, and of Jacob.” (Ex. 3: 6.) Peter by mentioning these pa-
triarchs stirred reverence in their hearts; this was a good way to
begin his sermon. It was the very God of the patriarchs who had
sent Jesus of Nazareth, and the same God who had glorified him.
Jesus is mentioned here as “‘his Servant Jesus.” This phrase occurs
in Isa. 42: 1; 52: 13 about the Messiah except the name “Jesus,”
which Peter adds; many think that this should be translated
“child.” Perhaps there were some in the audience who had cried
out against Jesus: “Crucify, crucify him.” Hence, the charge that
they had ‘“‘delivered up, and denied before the face of Pilate.” We
learn here that Pilate “had determined to release him.” It is clear
from Luke 23: 16-20 that Pilate had determined to release Jesus,
but the multitude was persuaded by the rulers to ask Pilate to re-
lease Barabbas and crucify Jesus. (Matt. 27: 20; Mark 15: 11-
14.) Hence, the charge that Peter brought against them.

14, 15 But ye denied the Holy and Righteous One,—These
Jews understood that this had reference to the Messiah. (Psalm
16: 10.) The demoniacs called him by this title. (Mark 1: 24.)
In prophecy he is also called “the Just,” or “Righteous One.”
(Isa. 45:21; Zech. 9:9.) A sharp contrast is here drawn between
what the Jews did to Jesus and what God did to him; they “killed
the Prince of life,” but “God raised” him from the dead.
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witnesses. 16 And ®by faith in his name hath his name made this man
strong, whom ye behold and know : yea, the faith which is through him hath
given him this perfect soundness in the presence of you all. 17 And now,
brethren, I know that in ignorance ye did it, as did also your rulers. 18 But

30r, on the ground of

Frequently we have this contrast brought out by the apostles; they
denied Jesus, but God owned him; they crucified him, but God
raised him from the dead. If the resurrection could have been de-
nied, they would have done so. They could not deny the crucifix-
ion of Jesus, neither could they deny the resurrection. The apos-
tles were witnesses to this fact.

16 And by faith in his name—By faith in the name of “the
Prince of life” “hath his name made this man strong.”” The man
was not healed by the faith of the apostles, but by the faith of the
apostles and the faith of the man. The apostles had faith in Jesus;
they had faith in his power, and that he would give them power to
heal the man. The man had faith in the apostles and in Jesus, for
he praised God for his blessing. ‘“Name” is equivalent to
“power” ; hence, “in the name of Jesus” is equivalent to “by his
power.” This crippled man was above forty years old (Acts 4:
22), and he must have heard of the miracles that Jesus did and
those the apostles were then doing. (Acts 2: 43.) Peter here in-
sisted upon three things that proved a divine agency in the mira-
cle: (1) their knowledge of the man’s previous condition; (2) the
completeness of the cure; (3) the public, open manner of the heal-
ing ; it was done “in the presence of you all.”

17 And now, brethren, I know that in ignorance—Their ig-
norance is admitted; but their ignorance does not clear them of
guilt. The Jews could have known that Jesus was the Messiah;
they should have known that he was; but the fact still remains that
they were ignorant of his divinity. Jesus while on the cross
prayed: “Father, forgive them; for they know not what they do.”
(Luke 23: 34.) Paul persecuted the church in ignorance, and he
said: “I obtained mercy, because I did it ignorantly in unbelief.”
(I Tim. 1: 13.) Their ignorance did not justify their crime, nor
excuse them; but it was ground for calling on them to repent.
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the things which God foreshowed by the mouth of all the prophets, that his
Christ should suffer, he thus fulfilled. 19 Repent ye therefore, and turn
again, that your sins may be blotted out, that so there may come seasons of
refreshing from the presence of the Lord; 20 and that he may send the

18 But the things which God foreshowed—All the prophets
had foretold the coming of Christ; as the types under the law fore-
showed the Christ, so the prophets pointed the people to the Mes-
siah. Even the crucifixion was foretold ; Christ frequently told his
apostles that he would die for the sins of the world. Their crime,
though real, was carrying out God’s purpose. (John 3: 16; Acts
2:23;17: 3; 26: 23.) Their crime in crucifying Jesus did not
prevent the fulfillment of what God foreknew and foretold ; in fact,
their crime was foretold. Even in their ignorance and wickedness
the Jews were contributing toward the fulfillment of the prophecy.
Peter emphasized the fulfillment of the prophecies before this Jew-
ish audience.

19 Repent ye therefore, and turn again,—Peter repeats in
substance in this address what he had said in Acts 2: 38. Verse
38 of chapter 2 is a parallel of this verse. There he had given evi-
dence that Christ was the Son of God ; they were convinced or be-
lieved his evidence ; they asked what to do; Peter told them to re-
pent and be baptized, in the name of or by the authority of Christ,
unto the remission of their sins, and then they should receive the
gift of the Holy Spirit. Here he tells them to “repent” and “turn
again” “that your sins may be blotted out,” “so there may come sea-
sons of refreshing from the presence of the Lord.” In both state-
ments, after they believed, they were commanded to “repent”; in
the first they were told to “be baptized,” but in the second they are
told to “‘turn again”; in the first they are told that their repentance
and baptism were “unto the remission of your sins,” but here after
repentance and turning again they are promised “that your
sins may be blotted out.” Evidently the blotting out of sins is
equivalent to the remission of sins, and being baptized is tan-
tamount to turning again. ‘“Blotted out” literally means “to
wipe out, rub off, erase, smear out.” “Seasons of refreshing,” lit-
erally from the Greek, “anapsuxis,” “to cool again or refresh,” or
“cooling, reviving with fresh air.” The “seasons of refreshing”
depend on their repentance and turning again and having their sins
erased or forgiven.



60 COMMENTARY ON [3:20-22

Christ who hath been appointed for you, even Jesus: 21 whom the heaven
must receive until the times of restoration of all things, whereof God spake
by the mouth of his holy prophets that have been from of old. 22 Moses
indeed said, ‘A prophet shall the Lord God raise up unto you from among

4Dt. 18. 15

20 and that he may send the Christ—This verse has called
forth much controversy. The coming of Christ the second time
seems to be the meaning here. What would their repentance and
turning again have to do with the coming of Christ? Evidently the
coming again of Christ, like the coming of the times of refreshing,
depends upon their repentance and turning again; as people were
converted, conditions would be more favorable for the coming
again of Christ. Christ came the first time to redeem the world;
his second coming will complete that redemption.

21 whom the heaven must receive until the times—This
Jesus who is here promised to return must remain in heaven until
the “times of restoration of all things.” Peter has told them that
this Jesus whom they had crucified had ascended back to heaven,
and that now the heaven must receive and retain until the time for
his return; the Messiah is to reign over God’s people until he re-
turns. “Times of restoration” comes from the Greek, “apokatasta-
seos,” and is a double compound word composed of “apo,” “kata,”
and “histemi,” and is only used here in the New Testament; it
seems to be a technical medical term, and means complete restora-
tion to health. The first coming of Christ marked the beginning of
the period of restoration, and the second coming marks the end of
that period; all who are converted and live the Christian life repro-
duce the Christ life in his church until all things are ready for the
final restoration. The scope or the prophecies included both the
first and the second coming of Christ, and therefore included the
period known as the “restoration” of all things. The prophecies
were those mentioned by Zacharias in Luke 1: 70; the writer there
referred to such Messianic predictions as Psalm 111: 9; Jer. 25: 5,
6; 30:10; Dan. 9: 24-26.

22 Moses indeed said, A prophet shall the Lord God—This
prophecy may be found in Deut. 18: 15-19, and Peter quotes it

without many variations from the Septuagint, Greek version of the
Old Testament ; Moses was a lawgiver, leader, ruler, and deliverer,
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your brethren °like unto me; to him shall ye hearken in all things what-
soever he shall speak unto you. 23 °And it shall be, that every soul that
shall not hearken to that prophet, shall be utterly destroyed from among the
people. 24 Yea and all the prophets from Samuel and them that followed

50r, as he raised up me
sDt. 18. 19

as well as a prophet; his prophecy had not been fulfilled. The
Jews acknowledged that this had reference to the Messiah; they
asked John the Baptist: “Art thou the prophet?”’ John answered
that he was not; and they asked him then: “Why then baptizest
thou, if thou art not the Christ, neither Elijah, neither the proph-
et?” (John 1:21-25.) Here Peter identifies “the prophet” with
the Christ; this is exactly what the Jews had done. The Messiah
was to be one from among the Jews; he was to bring blessings to
every nation on the earth. They should obey this prophet “in all
things whatsoever” he should command them. Just as the children
of Israel were to obey Moses, their deliverer, lawgiver, ruler, their
leader, so the people now are to obey Christ as he is their Deliv-
erer from sin, their Lawgiver, their Leader, their King, and Proph-
et.

23 And it shall be, that every soul that shall not hearken—
Jesus said that Moses wrote of him. “For if ye believed Moses, ye
would believe me; for he wrote of me.” (John 5: 46.) The Jews
could not obey Moses without obeying Christ, since Moses com-
manded them to obey the prophet that God would raise up from
among them like unto him. The one who refused to obey this
prophet, the Christ, should “be utterly destroyed from among the
people.” This declares that God himself would visit punishment
upon those who refused to accept Christ. It was plainly expressed
in the law that an apostate Israelite should be cut off from the peo-
ple. (Ex. 12:15,19;22: 20; Num. 19: 13.) The New Testament
language is that ‘“shall be cast forth into the outer darkness”
(Matt. 8: 12); “shall suffer punishment, even eternal destruction
from the face of the Lord and from the glory of his might” (2
Thess. 1: 9). This expresses the fearful consequences of rejecting
Christ.

24 Yea and all the prophets from Samuel—Samuel was not
the first prophet in Israel; Enoch was the first prophet that we
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after, as many as have spoken, they also told of these days. 25 Ye are the
sons of the prophets, and of the covenant which God 'made with your fa-
thers, saying unto Abraham, *And in thy seed shall all the families of the
earth be blessed. 26 Unto you first God, having raised up his *Servant, sent
him to bless you, in turning away every one of you from your iniquities.

7Gr. covenanted
8Gen. 12. 3; 22. 1§; 26. 4; 28. 14
90r, Child. See Mt. 12, 18; Is. 42. 1; 52. 13; 53. 11

read about in the Bible (Jude 14, 15); Samuel was the founder of
the school of the prophets; hence, Peter says that “all the prophets
from Samuel” and those who came after him “told of these days.”
Samuel and every school of the prophets taught of the Messiah,
and hence the days of which Peter now spoke. These prophets pre-
dicted the blessings or judgments that were to come, and especially
the glories of the Messianic reign, the outpouring of the Holy
Spirit, and “these days.” They could not reject Peter’s address
without rejecting the Christ, and in rejecting the Christ they
would be rejecting all of their prophets.

25 Ye are the sons of the prophets, and of the covenant—
The Jews were “the sons of the prophets,” and were members “of
the covenant,” not in the sense of being lineal descendants of the
prophets, but in the sense of being heirs to all promises, predic-
tions, and blessings of the covenant. The promise here referred to
was first made to Abraham (Gen. 12: 3; 18: 18; 22: 18); and
later to Isaac and Jacob (Gen. 26: 4; 28: 14). The prophet had
arisen, of whom Moses had spoken, and all the promises made in
the Abrahamic covenant belonged to these hearers whom Peter ad-
dressed ; they were the heirs of the temporal blessings of this cove-
nant and had access to the spiritual blessings through faith in
Christ. The Abrahamic promise included “all the families of the
earth”; this would include the Gentiles as well as the Jews, but as
Peter’s hearers were Jews, special application is here made to
them.

26 Unto you first God, having raised up his Servant,—Some
translations have “his Son” instead of “his Servant.” The Greek
is “tou paida autou,” as in verse 13, as the Messiah was God’s ser-
vant. This is in harmony with Isa. 42: 1; Matt. 12: 18. The con-
clusion of the whole matter is that salvation will come to them
through their faith in Jesus and their turning from sin. In this
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address Peter gave the evidence that the lame man had been healed
by the power of Jesus whom they had crucified and whom God had
raised from the dead; he has ascended back to the Father and
there will remain until the restoration of all things. Peter bore a
threefold testimony concerning Christ: (1) he is the power by
which all miracles are worked (verses 12-17); (2) the redeemer
of all souls (verses 18-21); (3) the fulfillment of all the prophecies
(verses 22-26).

6. FIRST PERSECUTION—PETER AND JOHN IMPRISONED
4:1-22

1 And as they spake unto the people, the priests and the captain of the
temple and the Sadducess came upon them, 2 being sore troubled because
they taught the people, and proclaimed in Jesus the resurrection from the

1Some ancient authorities read the chief priests

1, 2 And as they spake unto the people,—Peter and John had
gone up to the temple at the ninth hour, which was the hour of
prayer, and had healed the lame man; this excited and brought a
multitude of people together in Solomon’s porch of the temple, and
Peter explained to the multitude the healing of the lame man and
proceeded to preach Jesus as the Christ to them. The Jewish au-
thorities felt the charge of crucifying the Messiah; they must either
confess their guilt or suppress the testimony against them. Some
of them chose to stop Peter and John from bearing testimony that
Jesus of Nazareth was the Christ, the Messiah promised. The
“Sadducees” joined the rulers in suppressing the testimony. The
Sadducees did not believe in the resurrection of the dead; hence,
when the resurrection of Jesus was preached, it antagonized them
and they were ready to help suppress the doctrine of the resurrec-
tion. As the kingdom of God advances under the ministry of the
apostles, the kingdom of darkness is also aroused, and sets itself in
active opposition. The priests were divided into twenty-four
courses, each of which served a week in the temple; the priests
mentioned here are probably those on duty for that week. “The
captain of the temple” was the ruler of the house of God (1 Chron.
9:11; 2 Chron. 31:13; Neh. 11: 11) ; he was a priest whose duty
was to command the guard of Levites stationed in the temple; he
posted the sentinels at night and preserved peace during the day;
his presence implied that the authorities were afraid of a disturb-
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dead. 3 And they laid hands on them, and put them in ward unto the mor-
row: for it was now eventide. 4 But many of them that heard the word
believed ; and the number of the men came to be about five thousand.

ance from the crowd surrounding the apostles. The distinction
between Pharisees and Sadducees had grown out of national dif-
ferences dating from the time of the captivity; they were a small
but powerful party of the priestly nobles who were supported by
the temple dues, and had come to regard religion as a matter of
profitable living rather than a service to God. They disliked any
popular movement which might disturb the steady accumulation of
temple revenues; they saw in the preaching of Jesus that their
source of revenue would be diminished.

3 And they laid hands on them,—To lay “hands on them”
was to arrest them; so they were arrested and put in “ward” or in
prison ; probably the prison was one of the chambers of the temple ;
Peter and John had gone up to the temple at the hour of prayer,
and now they find themselves at “eventide” in prison. They were
put in prison until the next morning, as no trial could take place
before the next day. They often quoted Jer. 21: 12, but violated
this with respect to the trial of Jesus; the day closed with the
twelfth hour or sunset.

4 But many of them that heard the word—In contrast with
the opposition “many of them that heard the word believed.”
“The number of the men came to be about five thousand”; it is
noticed here that “the number of the men” became about five thou-
sand; this says nothing about the number of women. Two ques-
tions have been raised here: (1) Did five thousand believe for the
first time that day? (2) Did the whole number of Christians now
become five thousand? Were five thousand converted here? or
were there only two thousand converted here? and the two thou-
sand added to the three thousand on Pentecost made the number
five thousand? The best scholarship is in favor of two thousand
converted on this occasion, and so the number “came to be about
five thousand.” It is very likely that others were converted be-
sides those mentioned on Pentecost and those at this time, as some

time had elapsed between Pentecost and this day. The church in-
creased rapidly.
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5 And it came to pass on the morrow, that their rulers and elders and
scribes were gathered together in Jerusalem; 6 and Annas the high priest
was there, and Caiaphas, and John, and Alexander, and as many as were of
the kindred of the high priest. 7 And when they had set them in the midst,

5, 6 And it came to pass on the morrow,—The apostles are
now put on trial before the Sanhedrin; this was the highest court
of the Jewish nation; “the morrow,” or the day, had dawned and
they could proceed legally with their trial. We have here men-
tioned the different classes who composed the Sanhedrin. The San-
hedrin was supposed to be composed of twenty-four chief priests,
or rulers of the twenty-four courses into which the priests had
been divided, and twenty-four elders and twenty-four scribes; this
would make the number of the Sanhedrin to be seventy-two; the
high priest was ex officio a member of the Sanhedrin. It seldom
had its full quota. “Annas” is mentioned in Luke 3: 2 with Caia-
phas as being both of them high priests; Annas was father-in-law
of Caiaphas (John 18: 13), and had some rank above Caiaphas.
This is accounted for from the fact that while by the Jewish law the
office of high priest was held for life, it was shifted at pleasure by
the Roman authorities; hence, while but one would be the high
priest according to Jewish law, the office might have passed to sev-
eral others by the authority of the Romans, who deposed and ap-
pointed whom they pleased. Here Annas is designated as the high
priest (in the eye of the Jewish law the only one), while Caiaphas
is named also as holding the title under the Romans. John and
Alexander were relatives of Annas and Caiaphas, and must have
been well known. There were also present “many as were of the
kindred of the high priest.” Some think that these were the mem-
bers of the family of the high priest whose ancestors had lately en-
joyed the high priesthood. Some authorities claim that Annas
lived to see five sons and a son-in-law high priests, and for nearly
fifty years enjoyed the real power of the high priesthood.
Caiaphas was a Sadducee, and since he had been made high priest
by the Roman authorities, he was willing to do anyting that the
Roman authorities demanded.

7 And when they had set them in the midst,—When the
Sanhedrin assembled that morning, and all of the kindred of the
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they inquired, By what power, or in what name, have ye done this? 8 Then
Peter, filled with the Holy Spirit, said unto them, Ye rulers of the people,
and elders, 9 if we this day are examined concerning a good deed done to an
impotent man, “by what means this man is made whole; 10 be it known unto

uQr, in whom

high priest were present, they “set them in the midst.” The San-
hedrin usually sat in a semicircle in the room, and the accused and
witnesses occupied a place in the center. When Peter and John
were thus placed, they were asked: “By what power, or in what
name, have ye done this?” “By what power” means the same as
“in what name” ; some think that they meant to ask: “What sort of
power, or in what kind of name,” have ye done this? It was im-
possible to deny the cure; the lame man now healed was in their
midst ; so the Sadducees asked for the authority or source of power
for doing what they had done. This was the very question that the
apostles wanted, for it would give them the best opportunity to
preach Christ unto them.

8, 9 Then Peter, filled with the Holy Spirit,—It seems that
they were filled with the Holy Spirit for the present occasion ; they
had been promised such aid when they should be brought before
rulers for the sake of Christ. (Mark 13: 11; Luke 12: 12; 21:
14, 15.) “Ye rulers of the people, and elders,” is a very respectful
way of addressing the Sanhedrin. Christianity demands that we
be respectful even to our enemies; the apostles set the example of
being respectful to rulers. The high court or Sanhedrin consisted
of seventy-two persons of rank; hence, the apostles recognize and
honor the rank of the members of the Sanhedrin. Peter now puts
the case on its merits and forces the Sanhedrin to pass judgment
on their doing a good deed to an unfortunate man. Surely these
honorable men will not object to the apostles doing “a good deed”
to “an impotent man.” They cannot object to the good deed with-
out putting themselves against doing that which is good. Next
they will want to know by what authority this good deed was done.
They have a right to inquire into this matter, and the apostles are
anxious to tell them that it is by the authority of Jesus of Nazareth
who was crucified, but who has been raised from the dead.



4:10-12] THE ACTS 67

you all, and to all the people of Israel, that in the name of Jesus Christ of
Nazareth, whom ye crucified, whom God raised from the dead, even in *him
doth this man stand here before you whole. 11 He is the stone which was
set at nought of you the builders, which was made the head of the corner.
12 And in none other is there salvation: for neither is there any other name

12Qr, this name
13Ps. 118. 22

10 be it known unto you all,—Peter is not ashamed or afraid
to give the greatest publicity to what he had done and taught; he is
anxious for the entire membership of the Sanhedrin and all who
were present to know. He at once tells them that the man was
made whole “in the name of Jesus Christ of Nazareth”; he also is
bold enough to accuse them of crucifying ‘this Jesus, and that God
had raised him from the dead. They had asked, “By what power,
or in what name,” and Peter now tells them that it was “in the
name of Jesus Christ of Nazareth.” “Jesus” means Savior;
“Christ” means the anointed, the Messiah who was predicted in
the Old Testament; “of Nazareth” designates which Jesus, as the
one that they had crucified and the one that God had raised from
the dead. Peter thus charges the Sanhedrin of the high crime of
crucifying the Messiah. Instead of the Sanhedrin placing Peter
and John on trial, these apostles now put the Sanhedrin on trial;
they are forced to defend the crime which they had committed or
acknowledge their guilt.

11 He is the stone which was set at nought—Reference is
here made to Psalm 118: 22; Jesus is the stone which was set at
nought. Jesus had already made application of this Psalm to him-
self. (Matt. 21: 42.) Both Paul and Peter later referred to this
prophecy and applied it to Christ. (Eph. 2: 20; 1 Pet. 2: 4-6.)
The Sanhedrin as the rulers of the people had rejected Christ and
refused to build upon him, but he has now become the “chief. cor-
ner stone.” Their rejection of Christ went to prove him to be the
true stone of whom the prophets spoke.

12 And in none other is there salvation:—We must admire
the boldness of Peter and John as they stood in the midst of the
Sanhedrin and declared that even the members of the Sanhedrin
could be saved only by accepting this Jesus of Nazareth whom they
had condemned and crucified. This Jesus is the author of all sal-
vation ; the miraculous cure of this lame man and all others is only
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under heaven, that is given among men, wherein we must be saved.
13 Now when they beheld the boldness of Peter and John, and had per-
ceived that they were unlearned and ignorant men, they marvelled; and they

the lower department of his salvation; he is to save not only the
body, but the soul. Although the Sanhedrin had rejected Christ
once, Peter tells them that there is given them an opportunity to
repent; he also informs them that there is no “other name under
heaven, that is given among men,” wherein people must be saved.
There is no second Savior; Jesus the Christ is the only Savior.
The Jews hoped to be saved because they were of Abraham’s seed
(John 8: 33-39), or because they claimed to trust in Moses (John
5: 45, 46). But Abraham and Moses pointed to the Christ whom
they had rejected. It is important that the gospel be preached since
there was none other in whom there is salvation “wherein we must
be saved.” In the Greek the “we” is the last word in the Greek
sentence ; it means ‘“‘we”’—priests, elders, scribes, fishermen—all of
us here must be saved by faith and obedience in the Christ.

13 Now when they beheld the boldness of Peter and John,
—It was an inspiring scene to see the Sanhedrin assembled in a
semicircle, sitting in their dignity and clothed with the highest au-
thority granted unto the Jewish race, 'and observe two prisoners,
Peter and John, standing accused by the Sanhedrin, to turn and
bring such grave charges against the Sanhedrin! It took courage
to do this; the members of the Sanhedrin observed their boldness
and observed that they were ‘“unlearned and ignorant men.”
“Unlearned,” as used here, means unlettered men ‘without techni-
cal training in the professional rabbinical schools of Hillel or
Shammai; Jesus himself was regarded as not having learned let-
ters. (John 7:15.) ‘“Ignorant,” as used here, is “one in a pri-
vate station, as opposed to one in office or in public affairs; there-
fore, one without professional knowlege, a layman; hence, gener-
ally ignorant, ill-informed.” These apostles were not cultured and
trained in the schools of that day, but they had a knowledge far su-
perior to all of the culture and education and training of the mem-
bers of the Sanhedrin. They were caused to wonder or marvel at
such boldness.. “They took knowledge of them, that they had been
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took knowledge of them, that they had been with Jesus. 14 And seeing the
man that was healed standing with them, they could say nothing against it.
15 But when they had commanded them to go aside out of the council, they
conferred among themselves, 16 saying, What shall we do to these men? for
that indeed a notable 'miracle hath been wrought through them, is manifest
to all that dwell in Jerusalem; and we cannot deny it. 17 But that it spread
no further among the people, let us threaten them, that they speak henceforth

1Gr. sign

with Jesus.” They began to recognize them as men that had seen
and had been associated with Jesus.

14 And seeing the man that was healed standing—The lame
man was standing there before their eyes in proof of what Peter
had said. They did not pretend to deny the miracle, neither were
they prepared to acknowledge the real source of his cure. They
had nothing to say; their mouths were closed ; no argument could
be made and no accusation could they charge against the apostles.
What would they do under such circumstances?

15, 16 But when they had commanded them to go aside—In
their confused state they asked the apostles to retire so that they
could confer among themselves as to what was the best thing to do.
They acknowledged that a notable deed had been done and that
they could not deny it, and they knew that such publicity had been
given to it that “all that dwell in Jerusalem” knew of it. Instead
of asking what they should do to be saved, they asked how they
should stop the apostles from preaching in the name of Jesus.
They acknowledged that they could not deny what had been done,
which implies that they would have denied if they could have done
so successfully.

17 But that it spread no further among the people,—These
admissions were made to each other in the absence of the apostles,
and an agreement was reached that they “threaten them” that they
speak no more “in this name.” This was done that “it spread no
further among the people.” “Spread,” as used here, means “be
distributed.” It is the same idea as expressed in 2 Tim. 2: 17:
“Their word will eat as doth a gangrene,” or literally, “will have
distribution or spreading” as a gangrene. There was no inquiry as
to the truth of their salvation, but an anxious inquiry as to how
they could put a check on these apostles. They assumed that the
teaching of the apostles was pernicious and that it must be sup-
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to no man in this name. 18 And they called them, and charged them not to
speak at all nor teach in the name of Jesus. 19 But Peter and John an-
swered and said unto them, Whether it is right in the sight of God to hear-
ken unto you rather than unto God, judge ye: 20 for we cannot but speak
the things which we saw and heard. 21 And they, when they had further

pressed ; their only concern was as to the best way to suppress it;
hence, they proposed to threaten the apostles and not let them
teach any more.

18 And they called them, and charged them—After reaching
a decision in the absence of the apostles, they summoned the apos-
tles again into their presence and made known to them the decision
that they were “not to speak at all nor teach in the name of Jesus.”
The two words, “speak’” and “teach,” are used to make the com-
mand more rigid ; the original conveys the idea that they were not
to let the name of Jesus pass their lips again. They severely
threatened them and charged them that they were not to use “the
name of Jesus” at all.

19, 20 But Peter and John answered and said unto them,—
This reply of the apostles shows the strong ground which they
took ; God spoke by the miracle which they had done, and the San-
hedrin, however authorized, had no right to contradict God. It
was the business of the Sanhedrin to inquire whether Peter and
John were speaking by the authority of God, but their right ex-
tended no further; they had no right to suppress anything that
God authorized to be taught. Peter and John again put a matter
to the Sanhedrin that it could not answer. They asked “whether it
is right in the sight of God to hearken unto you rather than unto
God.” The Sanhedrin was in a dilemma. If the Sanhedrin said it
is right to hearken unto God when God authorizes the thing to be
done, then the apostles woulg continue to speak in the name of
Jesus; but if the Sanhedrin should say that it was right to hearken
unto its decision, then it would be teaching to go contrary to the
authority of God. Peter gave them to understand that they would
continue to obey the authority of God regardless of the decision
and threats of the Sanhedrin. This was an open defiance of the
authority of the Sanhedrin, when it conflicted with the authority of
God. This was also an implication that the authority of the San-
hedrin was in defiance of the authority of God. The Sanhedrin
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threatened them, let them go, finding nothing how they might punish them,
because of the people; for all men glorified God for that which was done.
22 For the man was more than forty years old, on whom this 'miracle of
healing was wrought.

was to learn that there were some things that it could not do; it
could not put to silence the apostles.

21 And they, when they had further threatened them,—The
Sanhedrin was put to silence; they had no further arguments to
offer, charges to make, or warnings to give; they repeated with
emphasis the threatenings that had been made. They “further
threatened them” ; that is, they added further threatenings to those
that had been first announced. They let them go free, not because
they were reconciled to them, or that they acknowledged that the
apostles were right, but because they were unable to find in a legal
way how “they might punish them.” The Sanhedrin did not in-
flict punishment because “of the people.” They were afraid of the
people ; they did not want the people to rise up against the rulers;
the miracle was so manifest and so well known that “all men glori-
fied God for that which was done.” Hence, the people would be
ready to take the part of the apostles against their persecutors.
The enemies of Jesus also feared the people. (Mark 12: 12.) It
would be dangerous for the rulers to deal severely with the apostles
in the face of such public enthusiasm.

22 For the man was more than forty years old,—There was
a reason for the age of the man being given. He had been lame all
his life ; he was not a child, but a man fully matured, and had been
in this condition so long his acquaintance was extensive. This
made the case a notable one in favor of the apostles and the cause
of Christianity. The rulers were helpless except to threaten; the
truth and the apostles had triumphed this time. All human cures
had been exhausted and failed; the apostles with the power of
Jesus had triumphed in the case.
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7. PETER AND JOHN SET FREE; REPORT TO THE DISCIPLES;
THEIR PRAYER
4:23-31

23 And being let go, they came to their own company, and reported all
that the chief priests and the elders had said unto them. 24 And they, when
they heard it, lifted up their voice to God with one accord, and said, O *Lord,
*hou that didst make the heaven and the earth and the sea, and all that in
them is: 25 *who by the Holy Spirit, by the mouth of our father David thy
servant, didst say,

2Gr. Master .
30r, thou art he that did make )
4The Greek text in this clause is somewhat uncertain

23 And being let go, they came to their own company,—
Here we have a turn in the history. The apostles so soon as they
were released “came to their own company.” They came to the
Christians and reported ““all that the chief priests and the elders
had said unto them.” They reported what the chief priests and
elders had said in threatening them; and it is also possible that
they reported just what they had said to the Sanhedrin. Peter and
John had been tried before the Jewish court and they had been tri-
umphant in their defense ; they now reported all to the other Chris-
tians. The entire company of Christians now numbered several
thousand. It is noted that the Sanhedrin is here called “‘the chief
priests and the elders.”

24 And they, when they heard it,—When the disciples heard
the report of Peter and John, they “lifted up their voice to God
with one accord.” They all prayed to God; they were united in
their prayer. Did one lead and the others repeat aloud the petition
after him? Was there a general form of prayer already known to
all? Or did one lead and the others join mentally or by responses
with “Amen”? We do not know just how they proceeded; we
only know that “with one accord” they addressed God as the one
who had made “the heaven and the earth and the sea.” This
prayer addressed Jehovah as the Creator and Governor of the uni-
verse. The same God who made the world has prophesied of Christ
and provided against all his enemies.

25, 26 who by the Holy Spirit,—Again we have reference
made to Psalm 2: 1, 2, and it is ascribed to David. Reference here
made to this Psalm shows that it was prophetic, and had reference
to Christ in whom it is so remarkably fulfilled. “Why did the
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*Why did the °Gentiles rage,

And the peoples "imagine vain things?
26 The kings of the earth set themselves in array,

And the rulers were gathered together,

Against the Lord, and against his *Anointed :
27 for of a truth in this city against thy holy °Servant Jesus, whom thou
didst anoint, both Herod and Pontius Pilate, with the °Gentiles and the peo-
ples of Israel, were gathered together, 28 to do whatsoever thy hand and thy

5Ps. 2.1, 2

8Gr. natsons

70r, medstate

8Gr. Christ

®0Or, Child. See marginal note on ch. 3. 13

Gentiles rage” had reference to the nations who were not of Israel,
and “the peoples” generally are included by the Jews; hence, both
Jew and Gentile “raged” against Christ. The Greek for “rage” is
“ephruaxan,” and literally means “to neigh like a horse, to prance
or stamp the ground, to put on lofty airs.” This is the only time
the word is used in the New Testament. “Imagine” i1s from the
Greek “emeletesan,” and means “to practice, to caution, as orators
and rhetoricians.” ““The kings of the earth” mean the rulers and
governors, and include the Jewish “Sanhedrin” with all its mighty
power. All of the forces were ‘“gathered together” against “the
Lord, and against his Anointed.” The Psalm is quoted and ap-
plied to Jesus as the Christ, and the heathen or Roman soldiers,
the people of the Jews, kings of the earth such as Herod and Pon-
tius Pilate, and the rulers, or Sanhedrin, were all opposed to
Christ.

27, 28 for of a truth in this city—The apostles continued their
prayer with the assembly of disciples and made mention of the op-
position “‘against thy holy Servant Jesus”; some translate ‘“holy
Child Jesus.” God had anointed him with the Holy Spirit at his
baptism; hence, he was the ‘“Christ,” as “Christ” means
“anointed.” (Isa. 42:1; 52:13; Zech. 3: 8.) “Herod and Pon-
tius Pilate, with the Gentiles and the peoples of Israel,” were gath-
ered together and put Jesus to death. He was brought before
Herod and Pilate in his mock trials; he was subjected to trial be-
fore the Sanhedrin; the Jews and Roman soldiers conspired to-
gether to put Jesus to death. The actors in this dreadful tragedy
had no design to fulfill prophecy ; they only acted of their own free
will, and were guilty of the greatest crime known to man, yet they
were doing that which fulfilled the predictions concerning them.
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counsel foreordained to come to pass. 29 And now, Lord, look upon their
threatenings: and grant unto thy “servants to speak thy word with all bold-
ness, 30 while thou stretchest forth thy hand to heal; and that signs and
wonders may be done through the name of thy holy *Servant Jesus. 31 And
when they had prayed, the place was shaken wherein they were gathered to-
gether; and they were all filled with the Holy Spirit, and they spake the
word of God with boldness.

10Gr. bondservants

The death of Jesus was a fulfillment of prophecy and was neces-
sary to his resurrection.

29, 30 And now, Lord, look upon their threatenings:—The
apostles prayed for courage to go on and preach the gospel, for
God to continue his power with them in working miracles and con-
firming his word, and for God to be with them as they continued to
speak boldly in the name of Jesus. They were under the heavy
threatenings of the Sanhedrin; they wanted to be protected from
the threatenings of the opposition so they could continue freely to
testify for Christ. This was to be done by God’s stretching “forth
thy hand to heal.” By exerting his miraculous power in healing
the sick and the lame, God would be confirming what the apostles
preached; this was all to be done “through the name of thy holy
Servant Jesus.” The apostles did not pray for safety or deliverance
from the threats, or that their persecutors be crushed; they asked
as “bondservants” for boldness to speak the word and continue the
work which they had begun. They prayed that the “signs and
wonders” should prove to the people the power of Jesus.

31 And when they had prayed,—God answered their prayers
by this physical manifestation ; the “place was shaken” where they
had assembled with the other disciples. Also “they were all filled
with the Holy Spirit,” which was a renewal of the Holy Spirit re-
ceived on Pentecost. The apostles were strengthened anew by the
Spirit’s influence; they rose above the fear of the rulers’ threats,
and continued with boldness to bear testimony in the name of
Jesus. It should be observed that these pious men went to the
Lord in prayer under these trying circumstances. It is encourag-
ing to Christians to have the fellowship and companionship of oth-
ers in the work of the Lord; the apostles went to this company of
disciples. It may be observed also that the enemies of God cannot
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thwart the purposes of God. They continued to speak “the word
of God with boldness” wherever occasion presented itself.

8. UNITY OF THE CHURCH; POSSESSIONS FOR
COMMON GOOD
4: 32-37

32 And the multitude of them that believed were of one heart and soul:
and not one of them said that aught of the things which he possessed was his
own; but they had all things common. 33 And with great power gave the
apostles their witness of the resurrection of the Lord Jesus™: and great

11Some ancient authorities add Christ

32 And the multitude of them that believed—The disciples
of Christ now numbered several thousand; they were all in and
around Jerusalem; they had not been scattered at this time. The
entire company were united; they “were of one heart and soul.”
They were many in number, but one in spirit. One of the most
striking things that may be said about the early church was its per-
fect oneness of heart and soul. It is not possible to make a clear
distinction between ‘“heart” and “soul.” “Kardia,” as used here,
means not only the seat of the affections, but the center of the en-
tire complex being, physical, moral, and intellectual. “Psuche” is
frequently used in the New Testament to mean “life.” (Matt. 2:
20; 20: 28; Acts 20: 10; Rom. 11: 3.) Those who owned prop-
erty regarded it not as their own, but freely used it for the com-
mon weal of others; they “had all things common.” The property
was held for the common use, but the rights of property were not
abolished, nor the individual holding of property declared to be
wrong. This was an emergency, and all were willing and anxious
to use whatever they possessed for the common good.

33 And with great power gave the apostles their witness—
The apostles bore witness to the resurrection with great power;
the resurrection was the offensive doctrine to the Sadducees; it
was the very heart of the gospel; hence, the apostles bore witness
to what they had seen and heard. They kept on giving their wit-
ness with power after the answer to their prayer. “Great power”
means the force of argument accompanied with spiritual power.
“Great grace was upon them all.” The entire membership of the
church found favor with each other and with others. The lives
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grace was upon them all. 34 For neither was there among ‘them any that
lacked : for as many as were possessors of lands or houses sold them, and
brought the prices of the things that were sold, 35 and laid them at the apos-
tles’ feet: and distribution was made unto each, according as any one had
need.

36 And Joseph, who by the apostles was surnamed Barnabas (which is,

that they were now living commended them to others. The origi-
nal word for “grace” is the same as the word for “favor” in Acts
2: 47. Hence, the same idea is expressed; therefore, great favor
was felt toward the Christians on the part of the people generally.

34, 35 For neither was there among them—No one among
them was allowed by his brethren to be in want, for no one among
them was in want. Those who owned the property sold it and used
the money to relieve those who were in destitute circumstances. It
should be remembered that a great company of Jews had assem-
bled in Jerusalem for the Passover, and then remained over for the
Pentecost feast. They brought possessions enough to last them
until this feast had passed. But many of them had been converted
and continued their sojourn in Jerusalem until their supply had
been exhausted. They were now new creatures in Christ; they
had begun a new life; they had new hopes and new purposes; they
had not learned the full meaning of Christianity. Some of them
were in need, not because they had been idle, neither because they
had squandered their possessions, nor yet because they were shift-
less; but their means had been exhausted and they now were in
need. In this emergency those who had possessions were ready
to distribute as each had need. There is no “communism” practiced
here; there was no denial of property rights, nor an encourage-
ment to idleness; but an emergency had arisen and they had
enough of the spirit of Christ to supply the needs of those who
were 1in distress.

36, 37 And Joseph, who by the apostles was surnamed Bar-
nabas—*“Barnabas” is derived from two Hebrew words which
mean “son of teaching” or “preaching”; the two Greek words,
here translated ““son of consolation,” may also mean “son of
preaching or exhortation.” His name was “Joseph”; he is here
mentioned as one illustration of those who are mentioned in verse
34, who sold his possessions and brought the money to the apostles
for them to distribute it as there was need. The apostles named
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being interpreted, Son of “exhortation), a Levite, a man of Cyprus by race,

?7 having a field, sold it, and brought the money and laid it at the apostles’
eet.

120r, consolation. See Lk. 2. 25; ch. 9. 31; 15. 31; 2 Cor. 1. 3-7, in the Gr.

this Joseph “Barnabas,” and he is known better by this name than
any other. It seems clear from this fact that all did not actually
sell their property, but were ready to do so as the need arose; but
Barnabas actually sold his field and gave to the apostles the price.
It is very likely that as a preacher his gift was in persuasion and
exhortation. In Acts 11: 23 the very word “parekalei,” which
means “exhorted,” is used of Barnabas. Paul describes such a
preacher in 1 Cor. 14: 3. He is in a broad sense of the word
called an apostle. (Acts 14: 14.) He was of the tribe of Levi
and a native of Cyprus, which was an important island in the Med-
iterranean Sea. He was a Levite and “a man of Cyprus by race,”
which means that he was a Jew and was born in Cyprus of Jewish
parents; the Greek literally means “a Levite, a Cyprian by birth”;
he was both a Jew and a Cyprian.

9. ANANIAS AND SAPPHIRA
5:1-11

1 But a certain man named Ananias, with Sapphira his wife, sold a posses-

1 But a certain man named Ananias, with Sapphira his
wife,—Luke now turns to the dark side of the picture in the his-
tory of the early church; he selected two illustrations of those who
sold lands and possessions; he has just described what Barnabas
did, and now turns to another case which is put in contrast. “A
certain man named Ananias” and his wife Sapphira sold a piece of
land. “Ananias” was a name very familiar among the Jews; it
means “the grace of the Lord.” ‘Sapphira” means “beautiful”;
her name is mentioned twice in connection with the sin. “With
Sapphira his wife” is the way Luke presents her. The two illus-
trations here were intended to be brought in contrast, as the con-
junction “but” introduces this sentence; these illustrations lose
some of their force by the division into chapters; this division was
not made by Luke.
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sion, 2 and kept back part of the price, his wife also being privy to it, and
brought a certain part, and laid it at the apostles’ feet. 3 But Peter said,
Ananias, why hath Satan filled thy heart to lie to the Holy Spirit, and to
keep back part of the price of the land? 4 While it remained, did it not re-
main thine own? and after it was sold, was it not in thy power? How is it

13Qr, deceive

2 and kept back part of the price,—Ananias took the lead in
this sin, but his wife knew of it and entered into the sin with him;
they pretended to deliver up the entire amount which they had re-
ceived for the land. His wife was fully acquainted with his pur-
pose and agreed to join him in practicing the deception. The
praise that Barnabas received for what he had done was too much
for Ananias; he wanted to obtain the same praise, but he was not
willing to make the sacrifice that Barnabas made ; he wanted praise
for giving all while he had given only a part. He started “the An-
anias Club” which has given a different meaning to his name—‘Je-
hovah hath been gracious.”

3 But Peter said, Ananias, why hath Satan filled thy heart—
This is the first sin recorded against any member of the church; it
may not be the first sin that any of them committed, but it is the
first one of which we have a record. We do not know how old the
church was at this time, since we do not know how long it had
been since Pentecost. We are not told how Satan filled the heart
of Ananias to “lie to the Holy Spirit.” We do know that Ananias
permitted Satan to fill his heart; Ananias was held responsible for
what he did, and therefore, he permitted Satan to prompt him to do
the evil. There seems to be an inspiration of the devil as well as
an inspiration of the Holy Spirit. We may infer here that Satan is
a real being acting upon and influencing men to do evil; that An-
anias had the power to resist Satan’s influence, or he should not
have been punished. Peter accused him of lying by keeping back
a part of the price, and attempting to deceive; he thus attempts to
deceive the Holy Spirit, since the apostles were filled with the
Holy Spirit.

4 While it remained, did it not remain thine own?—It was
the property of Ananias and his wife; they volunteered to sell it;
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