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“Style no man on earth your Father; for he alone is your
“father who is in heaven; and all ye are brethren. Assume not
“the title of Rabbi; for ye have only one teacher. Neither as-
“sume the title of Leader; for ye have only one leader.—the
MEssIAH.”

[Matt. xxiii 8—10.]

“Prove all things: hold fast that which is good.”
[Paul the Apostle.]

PREFACE.

THOUGH opposed by a great variety of character, ways, and
means, and though opposing the defections and apostacies of this
age, the Christian Baptist continues to extend its circulation and
to augment the number of its patrons. From the first number to
the last published, it has progressively advanced in public regard
and esteem, if a continued increase of friends and advocates may
be considered a good omen. The fifth volume we are permitted
to commence under circumstances still more propitious than
those under which we commenced the last.

When I say that there is no periodical work of the same char-
acter amongst the scores of the day; none conducted on the same
principles; none directed to objects perfectly similar; none ex-
hibiting with equal fulness both sides of every subject discussed
—I only say what hundreds have already said, and what all who
read it and other publications of the day, do know. But when I
say, I am interested and disinterested in the farther progress and
success of the work, I must offer an explanation. I am interested,
because I am more and more confidently assured of the truth and
importance of the general views which it exhibits, and because
I cannot doubt but that a state of things, such as it contemplates,
must supplant the carnal, worldly, and superstitious establish-
ments, so popular in this day; each of which owes its origin to an
ecclesiastical council and its creed. With these views I cannot
look around, even as a spectator, without feeling a high and in-
tense interest in its success. I am also disinterested, inasmuch as
I have committed it to the patronage of Heaven, and am satisfied
to await the result. And I cannot but think it very unbecoming,
when we commit any thing to the guidance, control, or blessing
of the Lord of All, to feel solicitous about the issue. As to my
worldly interest in the work, which the weakness and ill will of
some have magnified into a primum mobile, I feel no concern.
Sixteen years ago the devil whispered into my ear that I might
get a good benefice in one of the honorable sects of the day; or if
I would prefer a seat in the bar or in the temple of legal science,
I might promise myself a good little fortune in wealth and fame.
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I will always thank God that, poor and inexperienced as I then
was, I had strength to resist the temptation, and to vow al-
legiance to the Bible. But if the contents of the volumes already
published will not attest my independence of mind, singleness of
object and aim, and disregard of human applause, except that of
doing good, I should fear that reason and argument would be
offered in vain.

The policy and the measures adopted both by my open,
avowed, and determined opponents, and by the masked, double-
minded, and double-tongued, faltering, and wavering adversaries,
have inspired me with more confidence in my means and re-
sources—with more assurance of the truth and triumphing pre-
tensions of the cause I espouse—with more disdain for error it-
self, and the low cunning, pusilanimous intrigues, and cowardly
artifice by which it strives to creep into notice, or to keep fast
its unauthorized hold upon the passions and prejudices of those
who will not think, and therefore cannot act for, or from them-
selves.

Amongst all the combatants who have appeared in their
proper name, or under a mask, in the “Baptist Recorder,” the
“Western Luminary,” the “Pittsburgh Recorder,” and the other
“lights” of the day, who has made good a single position, a charge,
accusation, or specification, either against the New Translation or
any leading point in this work; by any thing like argument, rea-
son, or testimony? The history of my friend Skillman, with his
friend Steel, alias “Friend of Truth,” alias “Vindex,” &ec. &c. is
the history of them all. The winking and hoodwinking, the in-
sinuating and criminating, the masking and unmasking, the fear-
ing and doubting, and I wish I had no reason to add, the equivo-
cating and misrepresenting, of such opponents, only beget doubts
in the bosoms of their own friends, deepen the convictions, and
confirm the confidence of those who cannot unite nor fraternize
with them. Let my opponents name the man who has not re-
treated from the ground so soon as the troops were marshalled.
Let them count how many have even stood till the battle was set
in order. How powerful is truth, and how bold too!! How im-
becile is error, and how dastardly too!! '

I wish to state it again most distinctly, that not one of the es-
says on the “Restoration of the Ancient Order of Things,” has
been impugned or seriously objected to from any quarter what-
ever. The same, indeed, might be said of almost every leading
position in the whole work. The truth is, light is increasing.
Many of those who have opposed us in one way or another, have
been convinced; and some of those yet opposing would much
rather wear the mask than risk their persons. The truth is, they
have not confidence in themselves. Many, too, who have been
for years teaching things which they now know they ought not
to have taught, are extremely hard pressed between conscience
and rabbinical pride. Conscience says, ‘Confess your error and
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reform.” But the pride that cometh from the sacred desk, says,
‘No; the people will honor me no more.’ There is a volume here
in one sentence. And since the days of John the Immerser until
now, the kingd' m of heaven is invaded, and invaders take pos-
session by force. The laity have had to invade it, and to raise
up captains, and colonels, and generals, from among themselves;
for the disciplined, and by law established, captains and com-
manders would not march at their head. I know one hundred
men at least who wear epaulets that I could wish would read
this more than once, and lay their right hand upon their left
breast, and then raise their eyes to heaven—“The Judge standeth
before the door.”

I trust I will make this volume as interesting as any one which
has preceded it. I have the means. I never was at any time in
my life more open to conviction than I now am, and I never felt
more confident of the cause of which I am the humble advocate—
either of its superlative excellency or of its ultimate success.
May the Lord grant his blessing, without which Paul himself
might plant, and Apollos, too, might water in vain.

EDITOR.

x x %

REVIEW OF DR. NOEL’S CIRCULAR.

A CIRCULAR letter written for the Franklin Association, Ky.,
subject 1826, by the reverend Silas M. Noel, D.D. on the creed
question, was republished in the Baptist Recorder, and lately
republished in Cincinnati. On my late tour I was often told that
it was represented and held, by the advocates of human creeds,
as an unanswerable performance; as the best thing ever written
on the subject; that it settled the controversy forever, &c. &ec.
Hearing it so highly extolled, and being so well acquainted with
the versatile genius of its author, I read it with great attention,
and whether it was owing to my expectation being too much
elated, or to some other cause, I vouch not; but, in truth, it ap-
peared to me much below the ordinary talent of the writer, and
extremely imbecile. It is, indeed, as strong in assertion and as
weak in argument as any piece I have seen on the subject writ-
ten in the current century. It is a condensed view of the
Princeton pamphlet, in some of its strongest positions; but when
apparelled in a new dress it is still more awkward and unsightly
than in the full uniform of Doctor Miller. A Baptist Doctor
caparisoned cap-a-pie in a Paido Doctor’s regimentals, always
appears as unseemly to me, as a damsel attired in a soldier’s
uniform.

The Doctor’s starting point is this—“Creeds formed or en-
forced by the civil authority, are usurpations leading to persecu-
tion and to despotism, while those formed by voluntary associa-
tions of christians, enforced by no higher penalty or sanction
than exclusion from mere membership in the society, are not
only lawful, but necessary in the present state of the religious
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world.” This is a mere assertion and a distinction without a
difference. Creeds formed by “voluntary associations” whether
convened by the state or the church are alike voluntary; alike
in their tendency and results. And while the Doctor gravely
makes the sanctionr of those voluntary civil creeds greater than
the sanctions of the voluntary ecclesiastical creeds, they are, in
fact, and in effect, the same. The sanction of such creeds as 'ghe
Doctor advocates, he kindly and politely calls “mere exclusion
from membership” in the kingdom of heaven, while the sanction
of the creed he condemns is worse than mere exclusion from that
kingdom; that is, civil pains, such as confiscation of goods, exile,
imprisonment, or death. So that exclusion from temporal gd-
vantages is much greater in the Doctor’s view than exclusion
from the kingdom of heaven. The Doctor, I admit, does not speak
out so explicitly as he would do in a better cause. He does not
like to appear, on this occasion, with Peter’s girdle and the keys
of the kingdom of heaven dangling on his loins. This he knew
would illy comport with the leathern girdle of the Harbinger,
and would not suit the spirit or taste of this age. But when we
draw aside the Doctor’s surplice we shall, under the leathern
girdle, see the mighty keys, somewhat rusted it is true, but cast
in the good old Roman mould, with the sublime initials of
P.M. V.I. C. with the good old motto, “Procul profanes”’—Hence
ye profane.

The short metre of the Doctor’s music is this: Our church is
the church of Jesus Christ, called in the New Testament, “the
kingdom of heaven,” and all who are worthy members of it,
shall be worthy members in the kingdom of glory; all who are
justly excluded from it, are justly excluded from the kingdom of
glory—because we act by the authority of the great King, and we
all allow that the great King will not exclude, nor allow to be
excluded, from his kingdom on earth, such as he will receive into
his kingdom of glory.

I know how the Doctor would try to save himself here. He
would tell us that he does not consider his church as the only
church of Christ, and he will very courteously and kindly tell
all his orthodox neighboring churches that they are all churches
of Jesus Christ, equally with his own; and that by his sanctions
to his creed, he means no more than to tell the excluded that he
is not quite so good company as he could wish, but that he can
be accommodated equally well with a place in some other good
natured church of Christ; and that he hopes to meet him in the
heavenly kingdom though he has some objections to fraternizing
with him “in the present state of the religious world.” Here Doc-
tor Miller and Doctor Noel politely and graciously shake hands,
and bid each other good bye—and in parting say, You, dear
Doctor, keep your church pure from me by your creed, and I will
keep my church pure from you by my creed, but, God bless you,
dear brother Doctor, for although “in the present state of the
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religious world” it is fitting that you should commune under your
creed, and I under the banners of mine, I do believe we shall
commune in heaven together and be both welcomed there by the
great King as good and faithful servants; I for excluding you,
and you for excluding me. The Princeton Doctor says, O dear
Doctor Noel! I will receive you into my pure communion, will
you not receive me.!! The Doctor of Oakley rejoins, farewell,
Doctor Miller; I thank you for your assistance in the creed ques-
tion; but while you rantize these little puklings I do not like to
sit by your side—excuse me, dear Doctor, I love you and we
will both feast at the same table above.

In this pithy, polite, and good natured way, our Baptist Doc-
tor excuses himself for all the sanctions of his creed—which has
neither proscription, nor persecution; tyranny, nor usurpation;
but a little good natured chicanery.

But to quote Horace once more, as I know one Aleph in
Kentucky, who has a dictionary of quotations,

“Sed tamen amoto queramas seria ludo;”

let us come to the starting point again. The Doctor begins
this puissant circular with a petitio principii, and ends with an
argumentum ad verecundiom. But for the present we shall
canvass his Alpha or his Aleph, and leave Omega till another
day. To tell the naked truth with that candor and simplicity
which I desire always to be characteristic of my pen—it is all
downright sophistry from first to last. And I did wish never to
be called to notice this letter, because of my personal regard for
its author. But when solemnly called to the task, we must know
no man after the flesh. I will then, as far as in me lies, repress
this pen of mine from all irony or satire, and with the utmost
gravity examine the capital assumptions of the writer.

It is assumed that mere exclusion from membership in a so-
ciety claiming the high title and character of a church of Jesus
Christ, is a sanction to a human creed of no such great moment
as the persecutions and proscriptions which sanction human
creeds framed by civil power. This is obviously a fundamental
error. The excluded are generally proscribed to the utmost
extent of the excluders. If it be so that the excluded from
any church in the government, are not injured in their po-
litical character and standing, we have reason to thank the
liberality and independence of those who brought about such
a state of civil society, and not the creed nor the priest which
excludes. But I do most sincerely think that it is no small mat-
ter, no “mere” little thing to be solemnly proscribed the king-
dom of heaven by those little idols which the sects worship,
whether authorized by letters patent from the sceptre or from
the mitre.—And however we may choose to word it, when we de-
sire to carry out point with guile, to exclude a man from “mere
membership” in the church is an act of the most awful import,
and unless sanctioned by the great King and head of all authority
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and power, it is an usurpation and a tyranny, than which there
is not any more heinous. ,
Again the Doctor assumes that “creeds formed and enforced
by a voluntary association are lawful. But he has forgotten to
lay before us the law and the testimony. To assert that such are
lawful is not enough—we want to see the law. But this cannot
be shown, and therefore we cannot see it. It may be lawful in
the civil code of Kentucky or of Scotland; but we are not to be
satisfied with civil statutes in matters of this sort. Let us have
a divine law authorising a voluntary association to form and
enforce any religious creed, and we will yield the point at issue.
But until this is done we must view the assumption as perfectly
gratuitous. ‘

In the next place the Doctor assumes that churches are
“voluntary associations.” These terms ought not to pass current
until tried. Human establishments of a sectarian character, may,
perhaps, be called “voluntary associations,” because begotten and
born of the will of man. But I am far, very far, from granting
that the church of Jesus Christ is a “voluntary association.” Men
and women, it is true, ought to become members of it with their
own consent. But the constitution and laws and institutes of this
society are not at our option nor rejection. No man can reject,
or new modify, or refuse them obedience, and be guiltless. No
man is allowed of his own will and free consent to make a church
covenant, to decree church laws, or institute any religious ob-
servance. I wish for a definition of the terms voluntary associa-
tion when applied to the church of Christ. I promise to show
that if the Doctor attempts this he either refutes his own circular
or directly assails the New Covenant or constitution of the king-
dom of heaven.

I offer these remarks upon the Doctor’s starting point alone.
His letter wants method. He ought first to have given his defi-
nition of a creed, and then to have given the law and the testi-
mony. But he begins as I have noticed and then gives his
definition. His definition I will attend to in my next.

. EDITOR.
x

DEISM AND THE SOCIAL SYSTEM—NO. III.

NONE of the gentlemen Free Thinkers, none of the Deistical
Philosophers of the city of “Mental Independence,” nor any
where else, as far as I have seen, have as yet; either deigned or
ventured to meet me on the premises submitted in my last. Gen-
tlemen, this will not do. This will neither comport with the ar-
tificial dignity of your profession, with the ground you have
assumed, nor with the awful magnitude of the subject, you have
erected a temple, in which you have constructed a throne, and
on it you have crowned REASON, the arbitor of every question.
I approach the altar you have dedicated—I have read the in-
scription thereon. I will dare to enter barefoot into your sacred
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edifice, and will make my appeal to your own goddess. Come,
then, and let us implead one another. In my last I stood at your
threshold. I submitted my premises; I propounded the grand
interrogatories, against which your sovereign arbitress said not
one word. If you are silent here it augurs illy for your reputa-
tion, it comports badly with the loftiness of your pretentions, and
with your former assurance.

If I may judge from all the samples I have ever seen of the
whole of your resources, gentlemen, I must think your cause the
most desperate of all causes ever plead at midnight or at noon.
You have no premises, and how can you have any conclusion?
If you have premises, let us see them explicitly and definitely laid
down. Your friend, the “Inquirer,” of whom I have made mem-
tion, in all the pieces I have seen from his pen, has given us not
so much as an axiom, postulatum, or proposition. The sum of his
first number is, that he was once a true believer in revelation,
and that he is now a true unbeliever; and the reason he gives for
being an unbeliever is, that he “could not help finding traces of
ignorance in the scriptures.” The only conclusion I can draw
from his first essay is, that he was once-a true believer without
evidence, and he is now a true unbeliever without reason. My
conclusion I contend is perfectly logical, for he gives no reason
why he once believed, and I will show he gives no reason why
he now disbelieves. A person who tells us that he was a true
believer of a lie, means, I suppose, that he was a sincere believer
of a lie, and intends that we should consider him at that time as
a dupe of others. Indeed he publicly professes himself to have
been once the dupe of others; for he sincerely believed what he
now acknowledges to be a lie. This will not prove, either on
Aristotle’s or Lord Bacon’s plan, that he is not now the dupe of
others or of himself. For if he once sincerely believed a lie, it is
neither absurd nor impossible to suppose that he now sincerely
believes a lie. He would have saved himself of many a blunder,
and us of a little trouble, if he had told us all the evidences on
which he once believed the lie, and had contrasted them with
all the evidences on which he now believes what he calls truth.
The fact, however, is, that he has now no faith at all, either true
or false; for faith without testimony cannot exist. And as he has
no testimony that the Bible history is untrue, he cannot believe
that it is not true. For a man to say that he believes the Bible is
not true, is just as incongruous as for a man to say, I see without
light. Now as there is no oPPOSING testimony to that of the Jew-
ish or Christian historians, no man can say that he believes the
Bible history to be false. And here let me ask in passing this
quagmire, is there any contemporary historian with Moses, Mat-
thew, Mark, Luke, or John, who contradicts their testimony?
If so, produce it.

But I must not omit to show that this honest “Inquirer” is, in
his own sense of the words, and in his own logic, as fully de-
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ceived now as he admits he once was. He was once a true be-
liever without evidence. This he declares. Now I say that he is
a “true” disbeliever without reason or evidence. And from his
own pen I will bring the proof. In his first essay he says he
“could not help finding traces of ignorance in the writers of the
Bible.” At this discovery his faith exploded. But what was the
ignorance he could not help finding? This is the question. Would
you laugh if I told you that it is this? He discovered that Moses
was ignorant of the art of steam-boat building! He does not say
so I admit; but, in effect, he says the same. His starting point
is this, (No. 2.) “The ancients had no correct knowledge either
of astronomy or natural history, and the writers of the scriptures
if they be not inspired may be expected to exhibit such miscon-
ceptions on those subjects as we know to have characterized the
age in which they lived. In this view of the subject let us ex-
amine the account of the creation according to Moses,”——Aye,
indeed, “in this view of the subject” he examines the account of
the creation. Let us now state the counter part of his position
in his own style. “The ancients had no correct knowledge either
of astronomy or of natural history: and the writers of the scrip-
tures, if they be inspired, must be expected to exhibit such con-
ceptions on these subjects as we know not to have characterized
the age in which they lived”—And thus have rendered them-
selves incredible, I say. For should a man pretend to write the
history of the first settlement of Virginia, and tell us about their
navigating the James river in steamboats, two centuries ago, and
pretend that he lived at that time, he would destroy the credi-
bility of his own work. And so Mr. “Inquirer” would have had
Moses to have exhibited, “if inspired,” conceptions of astronomy
and natural history as we know did not characterize the age in
which he lived. This is the honest frontispiece of “all the ignor-
ance he could not help finding in the Bible.”

In the first step the “Inquirer made, the following errors are
adopted as axioms of undoubted truth:—

1. That men inspired to teach religion should be inspired with
the nowledge of all natural science.

2. That to render a witness credible on one subject, it is nec-
essary that he should speak our views on every conceivable topic.

3. That a writer who wrote three thousand years ago, should
adopt a style of writing and exhibit views of things not known or
entertained by any people on earth for a thousand years after he
died, in order to make his narrative credible.

That I do no injustice to him will appear from the following
question. After telling us the ancient and modern views of the
earth’s figure, and of the heavenly bodies, he asks “Does Moses,
as an inspired writer, discover by preternatural (a blunder—it
should have been supernatural) assistance the truth on these
subjects; or does he, like an erring, unenlightened man, give in to
the popular errors of his times?” If not, I will not believe him
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to have been inspired in astronomy, [legitimate conclusion!]—
no, not so reasonable—I will not believe him to have been in-
spired in any thing he wrote or taught! No wonder this gentle-
man ceased to be a true believer in the Bible.

After all his feeble attempts to caricature the Mosaic account
of the creation of this mundane system, he fails to shew that
Moses committed one single blunder, Sir Isaac Newton himself
being judge. His account of the gradual development of things
during the space of six evenings and mornings, is neither con-
trary to, nor incompatible with, any established truth in the prin-
ciples of Sir Isaac or of Galileo. But my intention was not to
prosecute this subject farther in this essay than to expose the
fallacy of the starting point of this true unbeliever. I wished to
test the rationale of his system; and if I have not shewn it to his
satisfaction, on hearing his complaint I will be more full and
copious in the development. It is the rationale of the system I
first attack. I would not give a pin for an arithmetical defence
of the size or of the contents of Noah’s ark, nor for an astronomi-
cal explanation of the Mosaic account of the creation, to confute
or refute the puerile cavils of any conceited sceptic; while I can,
by a single impulse of my great toe, kick from under him the
stool on which he sits, astride the mighty gulph, the fathomless
abyss, whence he cannot rise by all the implements and tack-
lings in the great Magazine of sceptical resources.

EDITOR.

* * %

FOR THE ‘“CHRISTIAN BAPTIST,”

Mr. Editor,

WILL you please present to the public generally, and to the
person addressed particularly, through your columns the follow-
ing remarks. I conceive them due to you and the public. A re-
sponsible person, has now presented himself before the public,
in the shape of an opponent, and is bound by every tie that re-
ligion or good breeding can offer, either to bear himself out in his
assertions, or to recal the remarks he has made. There are mul-
titudes, both in Virginia and Kentucky, as well as elsewhere,
deeply interested in the calm and able discussion of those points
which now cause too much emotion.

I have not the pleasure of an acquaintance, personally with
the excellent man I now address; but from my youth have heard
his praises spoken. If any one be able to examine these matters
in a christian-like and able manner, my information leads me to
believe that he is the man. He will, I doubt not, feel himself
bound by the fear of God and the good of men, to avoid that light,
rediculous, and unmanly, as well as unchristian course, that his
pupil “Aleph” has thought proper to adopt, for the purpose of
bringing odium upon what he cannot confute, and which he has
acknowledged to be “a state of things much to be desired.”

I feel myself personally interested in this matter. If you are
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presenting the christian community with a number of “chimeras,”
I wish to reject them; and am certain that in thus saying I ex-
press the feelings, the sincere feelings of many pious and intelli-
gent professors of the christian religion in Kentucky. But if this
assertion is made without proof, the writer ought to consider
himself responsible for circulating that which is without proof.

I hope, sir, that I shall not be considered in the light of an
intruder in making this address, or as wishing by any means to
provoke an unprofitable controversy; but that I shall be bel}e\{ed
in saying that I desire, above all things, to see the christian
communities united upon the one foundation.

I humbly conceive, sir, that our teachers do not go to the root
of the matter in this examination. They (that is to say, the Bap-
tists) seem to forget that there are any christians in the world
but themselves, and that their own sect is the only religious
community known. And this feeling is too common to all sects.
Now, sir, there are other denominations in the world as numer-
ous, as intelligent, and as pious as their own denomination, which
they admit to be christians, but for which they will have no
fellowship. Sectarianism is either right or wrong. If right, they
are right in striving to keep up their own sect, and preventing the
influence of any man, who wishes to induce a scepticism as to the
divine authority for it. But if sectarianism be wrong, then all
efforts of this kind are sinful. This, sir, is just the hinge, as I
conceive, upon which your whole exertions turn. To destroy that
which in word all condemn; but which in deed all religionists
cherish, ought to be the effort of every man who fears God and
loves the peace of society.

If, Mr. Editor, it should be necessary to present my name
hereafter, you are at liberty to do so. I have hitherto been al-
most silent in the discussions which have, for the last year,
agitated this state; and am only now induced to present myself
for the purpose of eliciting all the light of which the subject is
susceptible. I have regarded with perfect indifference all the
pusilanimous efforts of your opponents in the papers of the day;
but confess that the extract furnished by the Recorder, from Dr.
Semple’s letter, has, in my estimation, more importance to it than
the whole of them put together. I am aware of the imposing
influence of great names, and know that much reliance will be
placed upon the opinions of men celebrated for piety, learning,
and talents. I therefore wish to obtain, in full, the views of Dr.
Semple on these “chimeras.”

I am, Sir,
Your brother in the hope of eternal life,
QUERENS.

P.S.—Do you think it would be at all improper for you to
publish in the Christian Baptist some of the letters which have
been written you by my friend and brother Doctor Noel, alias

“Aleph,” approbatory of your course and sentiments? He would
not think improper certainly.
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TO R. B. SEMPLE, OF VIRGINIA
Dear Sir,

I OBSERVE in the last Recorder an extract from a letter, of
which you are the writer. It is couched in the following words:
“He (that is, Paulinus) wrote something last year, in which he
certainly went too far. He is now convinced (I am persuaded)
and is guarded against our friend Campbell’s chimeras.”

From the uniformly excellent character you have borne
among those who either know you or have heard of you, I pre-
sume you are “a man fearing God and eschewing evil.” Now if
this be the case, you would not (since by our words we shall be
justified and condemned) either write or speak any thing against
another professing christian, for which you have not good reasons
and sufficient authority. But you have pronounced the senti-
ments which “friend Campbell” and Paulinus have discussed, to
be mere “chimeras.” Now you must have reasons for so saying,
which, perhaps, many intelligent christians in this state have not.
There are, too, in this western country, a number of persons who
are perpetually abusing brother Campbell, and expressing their
fears that “he is mo christian.” But it is to be remarked that
among all the essays that have appeared, there is not one in
which argument, or the scriptures, or any correct principles of
reasoning have been resorted to for maintaining that he is an
errorist. I therefore call upon you, most affectionately, to make
good your assertion by proving that the editor of the Christian
Baptist is promulgating mere “chimeras.” You cannot, as a man
of God, refuse this. The whole western country is concerned in
it. The whole religious community is concerned in it, and your
reputation for piety, learning, and talents, lead us to consider
you the very fittest person for attempting a refutation of these
chimeras. If they are “chimeras,” they ought certainly to be ex-
posed, and since you pronounce them such, you must of course be
able so to prove.

Yours, &c,
QUERENS.
* % *
LETTERS ADDRESSED TO A. CAMPBELL.
LETTER 1.

Bloomington, Ky. May, 18217.
Brother Campbell,

BEING desirous to see in our denomination unity of heart, of
sentiment, and exertion, I have thought proper to address you
in the loose style of epistolary writing, as one who is eminently
qualified to do good. As I have but little leisure for either read-
ing or writing, and withal labor under continual infirmities of
body, you will please excuse my inaccuracies of style or expres-
sion, and regard me as a friend who approaches you unmasked,
undisguised, open, and free.

The church of Christ is compared to a human body. If one
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member suffer, they all suffer—if one be honored, all are honored.
Of this body we are all members; we all have the same rule, the
New Testament; the same master, Jesus Christ; the same hope
and calling; and we all should be of one mind, and speak the same
things. But this is not the case; every one has his “doctrine and
his psalm,” schism exists, divisions are fomented, and party feel-
ing aroused. I allude to the effect produced by your writings,
orations, and lectures. To this fact your Christian Baptist bears
testimony. Some are for you, others against you; some believe,
others reject; some approve, others censure and condemn. Such
is the state of affairs; such the effect produced by your writings.
But let me ask, What is the great good when such divisions will
achieve? Will the disciples become better christians, love each
other more fervently, be more humble and faithful? I fear not.
A house divided against itself cannot stand; if we bite and devour
each other, shall we be more prosperous, more happy, or exhibit
a brighter example of christian forbearance, brotherly love, and
charity? You will say no. What then is to be done? In what
manner shall we fulfil the law of Christ? Have we no bowels of
compassion, no sympathies for the church in the wilderness? 1
hope you have, that you would rejoice to see what I desire, and
what constitutes the burden of my message at a throne of grace.
Come then, my brother, come bow with me before our God, let us
ask forgiveness for all the evils we have ever done; and pray for
the future guidance of the Holy Spirit, that we may approve our-
selves to God and to the conscience of every man.

You, if you have examined the editorial articles of the Record-
er, are aware that I have used mildness in almost every thing
which I have written either of you or your opinions. Except on
the subject of experimental religion, I have neither censured,
condemned, nor approved any particular notion advanced by you
or your correspondents, and even on that subject I spoke with
caution; I was not certain that I understood your views, and
therefore requested an explanation. This you did not think
proper to give; and hence, our correspondence was closed. I now
resume it under a different form, and on my own personal re-
sponsibility.

You object to creeds and confessions; and for the very same
reason I could object to your “ancient order of things.” You
object to creeds because they are not the Bible—are not the only
rule—Your ancient order is not the Bible; is not the rule, and
merits the same exceptions. Are creeds unnecessary? So is your
ancient order, and your expositions. Do creeds influence the con-
duct of men? So does your ancient order. If creeds are unneces-
sary and injurious to the welfare of society; so is your Baptist: so
your essays and expositions. But in this you differ from me in
opinion. You think and believe that your Baptist is to produce
great good in the world; that it will correct the errors of the times
—will induce a pure speech—will bring the church out of Baby-
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lon—place her on Mount Zion—and rebuild the walls, the broken
walls of Jerusalem. But I fear you are mistaken; it appears to
me you have added to the confusion of tongues; you have intro-
duced a new dialect—in some phrases somewhat different from
the former. To be plain, you have, in part, formed a new creed;
not a lifeless inefficient one—no, not so, but one which effectually
influences the conduct of your abettors as any confession of faith.
Your creed, I mean your writings, is not the Bible—is not the
rule of conduct prescribed by Jesus Christ and his apostles, and
yet it is manifest that those who embrace your views of divine
truth and conduct, are governed by them. On this subject, I shall
enlarge in my next, in the mean time think on what I say,
Though I may not possess your talents, leisure, or acquisitions,
yet I hope to show you in the sequel that your brethren who re-
ject your opinions, deserve your love and respect. Consider me
not an enemy, but a friend, a brother.

Observe, between you and your Baptist brethren there is no
difference of opinion as to the rule of faith and practice. On this
subject we all speak the same language; we all acknowledge the
same authority; all profess to be governed by it. What, then, is
the difference between us? Simply this; We cannot agree as to
what the Bible teaches. The Baptists think the Bible teaches the
doctrine contained in the creeds; you think it teaches what you
have written and published, and what you will hereafter write
and publish. But more of this at another time.

As brother Waller has affixed his name to every article written
by him and published in this paper, permit me to request you not
to render him responsible for any errors committed by himself,
and for what he has written he is personally responsible.

I subscribe myself yours, &c.
SPENCER CLACK
3%~ We have inserted several of your essays. As an act of
justice this letter claims a place in the Baptist.

REPLY TO THE ABOVE.
Brother Clack,

I CANNOT but express by astonishment at the greatness of
your charity in saluting me “brother.” Having been for more
than one year the constant object of vituperation and detraction,
of obloquy and misrepresentation in your paper; to be addressed
by you as brother, sounded as wild in my ear as did cousin in the
ears of the fox when seized by the dog. ’Tis true your editorial
articles were extremely mild; but while you gave free and full
scope to every anonymous reviler, while your columns were sur-
charged with the very lowest scurrility and personal abuse, and
by those too who dare not show their face; your editorial mod-
eration only served as a little seasoning to the dish; and your
dexterity in selecting and extracting from every source such
matter as would amalgamate on the doctrine of affinities with
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your original cavaliers, only served to evince the sincerity of
your intentions and the firmness of your efforts to put me down,
and the cause which I advocate, in the estimation of your read-
ers. You have certainly learned that I am extremely good-
natured, or else you have sincerely repented of the error of your
way. If the latter be the fact, and you are determined to re-
form; and as you seem determined to pray for forgiveness of the
evils you have committed against the cause of God and truth,
my religion teaches me to forgive; and therefore, so long as you
evince sorrow for the past, and promise to do better for the fu-
ture, I will call you Brother Clack.

Well, then, brother Clack, what is all the evil I have done in
my “writings, orations, and lectures,” for which you would have
me join you in your prayers for remission? You tell me “divi-
sions and schisms” exist. This is true; but whether my “writings,
orations, and lectures,” are to praise or blame, or neither, for
these divisions and schisms, is a question not so easily decided.
The gospel of the Lord Jesus, his preachings and teachings, or
his orations and lectures, together with those of his apostles,
caused much division, schism, and persecution. But whether they
who proclaimed liberty to the captives, the opening of prisons to
them in chains, the recovering of sight to the blind, and the year
of acceptance with the Lord—were to blame for these evils; or
whether the opposing party who contradicted and blasphemed,
who slandered and persecuted the Lord and his apostles, is a
question that it would not, I think, puzzle you a long time to
decide. And if any of the Pharisees or other praying people of
that age had requested the apostles to join them in prayer for the
forgiveness of the evils they had done, referring to schisms and
divisions, it is a question whether any of them would have bowed
the knee, which would not require me long to decide.

That my “writings, orations, and lectures,” have produced
some effect, is, on all hands, admitted, but whether these effects
are to be more general, whether they are to be permanent, or
whether good or evil, are questions which every man will think
for himself according to the bent of his feelings, prejudices,
passions, interest, and conscience. One thing I do know, that if
I were to put the question to vote with regard to the course I
pursue in my “writings, orations, and lectures,” in any conven-
tion of the clergy in the union, whether I ought to stop, say no
more, and write no more, I would have their permission to spend
the remnant of my days in inglorious ease. Or were I to submit
the question to all the religious editors of religious newspapers,
I would expect a similar decision. But were I to await the vote
of all those who have diligently read the volumes now extant of
this work, I do not think I would have ten to one, saying, Proceed.
One thing I do know, that I have the occurrence, approbation, and
prayers of many teachers in our Israel, and of very many of the
most intelligent, experienced, and pious of our own denomina-
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tion; and, indeed, of many in other denominations. And if I
were to be moved, excited, or guided by commendations from
men, I do sincerely think that I can produce as many written
commendations, and high encomiums upon this work, from as
many respectable names and judges, as can be adduced in com-
mendation of any religious paper of the same age on this conti-
nent. I am not to be guided, however, by such admonitions or
commendations. I always approve the motives which urged me
to undertake this work and to continue it, and I will persevere
until the Lord says, Stop. When I understand him thus signify-
ing I will pause.

What good effects are to result to society from the many reli-
gious newspapers now in circulation I know not. Most of them
seem to be designed to sell so many reams of paper and kegs of
ink per annum, and to furnish business for mechanics. The trash
which they crowd upon the public ear and the public mind nei-
ther feeds body, soul, nor spirit.

As to what you say concerning the evils of division amongst
christians, I have nothing to object. I sincerely deplore every
division and every sectarian feeling which now exist; and if I
thought there was any man on this continent who would go far-
ther than I, to heal all divisions and to unite all christians on con-
stitutional grounds, I would travel on foot a hundred miles to see
him and to confess my faults to him.

The intelligence, purity, and union of all who acknowledge the
mission of Jesus our Lord, and the conversion of sinners to him,
are, with me, the magnum bonum, the grand ultimatum of all my
“writings, orations, lectures,” and social prayers. On this ground
I object to all your little human creed books, which yourself and
your friend Dr. Noel advocate with so much warmth. I say Dr.
Noel, as he is generally acknowledged to be the chief writer for
the last year in your paper, under different masks, on this subject.
I attribute the boyish, waggish, and theatrical style of those es-
says attributed to him, rather to the poverty of the subject than
to any other cause. No man who fears God and reverences the
Bible, can admire the frivolous, light, and fantastic style, which
characterizes the incubations of your “Aleph.” Wit and humor
have their admirers—satire, and even declamation will not always
disgust; but there is a style which is destitute of all these, and
pleases none but the vitiated taste of those who never had, or
have lost a true standard of appreciation. I reserve my remarks
upon your, and the Doctor’s definition of creeds, until my next on
his circular; in which I will show that you both have abandoned
the cause which you think and profess to advocate.

I have advanced many arguments in this work against creeds:
which none of your writers have even noticed, and which I am
sure none of them can set aside. And I have solid and substantial
objections to them, which, I presume, no man living can remove.
But it is creeds, in the legitimate and established sense of the
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word in ecclesiastic usage; and your not defending them, but
changing the use and acceptation of the term, proves to the intel-
ligent and discerning reader your embarrassment and impotency;
but amongst those who cannot distinguish argument from decla-
mation, whose passions and prejudices are strong, and whose
judgment and powers of reflection are imbecile, any thing that
pleases their taste passes for logic profound and unanswerable.

I do attribute to creeds, in the proper acceptation of the term,
all the divisions and strifes, partyism and sectarian feeling, of the
present day; all the persecutions and proscription, all the havoc
of human life, and all the horrors of the inquisition in the cause
of religion, during many centuries before we were born. I at-
tribute to them and the councils which gave birth to them, the
greater part of the ignorance and superstition, enthusiasm and
debates, and even the schisms and divisions of which you lament
in the present day. I have yet to meet with the first church
which holds a human creed with inflexible rigidity, and which is
enlightened in the Holy Scriptures. The stronger the faith in
human creeds the weaker the attachment to the Bible, and the
greater the ignorance of its contents. This is, at least, in truth
and fact, the result of my experience and observation.

But the peace, the harmony, the union, and love of christians,
the purity and joy of the household of faith, can only be promot-
ed by a devout, spiritual, and unwearied attention to the lively
oracles.—No dry bones, no lifeless skeleton, no abstract miniature
of doctrine, no cold formula of discipline, ever, brother Clack,
promoted peace with God, conversion to God, harmony, union,
and love amongst christians. Search the records of time and you
will find ignorance, superstition, tyranny, division, and schism, on
the one side. Humility and christian affection, spirituality and
true charity amongst the leaders, expired in the Council of Nice,
when the first creed received the imperial subscription.

You will find the Lord Jesus at the head of those who have
opposed human creeds. Ever since the day that he lifted up his
voice and inveighed against those who in vain worshipped God,
teaching as doctrines the commandments of men—who set aside
and rendered void the revelation of God by their dogmatisms and
traditions— who, by their glosses and dogmas, gave a different
meaning to the commandments of God. From that day to this,
creeds and creed-makers are anathematized from Heaven. Inno-
cent and harmless as you suppose them, they are a root of bitter-
ness, and justly condemned by all in Heaven. The prayers of the
martyrs under the altar, the blood and tears of those who refused
subscription to pagan, jewish, papal, and protestant creeds, cry
aloud for vengeance on those who framed them and on those who
executed them. Many thought they did God service when they
made them, and that they were necessary for the unity and purity
of their church; yea, they thought they did God service when they
killed them that opposed them, and stoned and gibbeted them
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who would not subscribe them. But you see their error, and
cannot see your own, brother Clack. I would not be found in
your ranks, neither as a commander nor a private, for all the fer-
tile soil of your state—for all the honor which all your population
could bestow. I would rather be in the ranks of the martyrs, at
the head of which stands the illustrious chief who was crucified
rather than subscribe. Yes, I desire to be with them living and
dying. And when the hour of his indignation comes, when the
awful day comes when he will answer the prayer from under the
altar, may the thoughtless and inconsiderate advocates and abet-
;:lors of a system essentially the same, find pardon and refuge in
im.

I have only to request you to reciprocate the favor or the act
of justice demanded in your first letter. In due time I shall at-
tend to every item you have presented in your letters to me, and
believe me to be most sincerely attached to every one who loves
my Lord and Master, whether Baptist or Paidobaptist, New Light
or Old Light; and firmly determined to advocate the restoration
of the ancient order of things to my last breath.

A. CAMPBELL.

* %* *

RESTORATION OF THE ANCIENT ORDER OF THINGS.
No. XX.

THERE is no trait in the character of the Saviour more clearly
marked, more forcibly exhibited in the memoirs of his life, than
his unreserved devotion to the will of his Father and his God.
How often do we hear him say, “I came not to do my own will,
but the will of him that sent me.” “It is my meat and my drink
to do the will of him that sent me, and to accomplish his work.”
The motto of his life was sung by David in these words: “To do
thy will, O God, I delight.” An unfeigned and unreserved sub-
mission to, a perfect acquiescence in, and a fixed unalterable de-
termination to do, the will of the Most High, is the standard of
true devotion, and the rule and measure of true happiness.
Whence, let me ask, arose this devotion to the will of the Father
in our Lord and Saviour? We answer, Because he knew the
Father. He knew that God is, and was, and ever will be love, and
he received every expression of his will, whether pleasing or dis-
pleasing to flesh and blood, as an exhibition of God’s love. He
knew too that there was no love like the love of God, either in
nature or degree. The love of God is a love emanating from, in-
corporated with, and measured by, an infinite wisdom, and omnis-
cience. Human affection is often misplaced and misdirected, be-
cause of human ignorance and human weakness. The love of
some men is much greater than that of others, because of the
strength of their natural endowments. But as the wisdom and
knowledge of God are searchable, so his love never can be mis-
placed, misdirected, never can be measured, nor circumscribed.
It is perfect in nature, and in nature it is wisdom, power, and
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goodness combined. In degree it cannot be conceived of by a finite
mind, nor expressed in our imperfect vehicles of thought. It pass-
eth all created understanding. It has a height without top, and a
depth without bottom. Every oracle of God, is a manifestation of
it. As the electric fluid pervades the earth and all bodies upon 1it,
but is invisible to the eye and imperceptible to the touch; but
when drawn to a focus in a cloud by its law of attraction, and
when it is discharged to another body which requires more of it
than the point from which it emanated, it assumes a new forrr},
and a new name, and becomes visible to the eye, and its voice is
heard. Every expression of the will of God, every commandment
of God, is only drawing to a certain point, and giving form and
efficacy to his love. It then becomes visible—it is then audible.
We see it—we hear it—we feel it.

The very term devotion has respect to the will of another. A
devoted or devout man is a man who has respect to the will of
God. When a person is given up to the will of any person, or to
his own will, he is devoted to that person or to himself. But as
the term devout is used in religion, we may say that every man is
more or less devout, according to his regard to the will of God
expressed in his holy oracles. The Saviour was perfectly so, and
he is and ever shall be the standard of perfect devotion. Not an
item of the will of God found in the volume of the old book writ-
ten concerning him, that he did not do, or submit to; not a single
commandment did he receive in person from his Father which he
gid not perfectly acquiesce in, and obey. He was then perfectly

evout.

Now, in proportion as men are regenerated, they are like him.
Faith always purifies the heart. A pure is an unmixed heart, that
is, a heart singly fixed upon the will of God. The regenerated are
therefore devout, or devoted to the will of God, and the unregen-
erated care nothing about it. Now every one that is devout, or
devoted to the will of God, will continually be inquiring into the
will of God. Hence his oracles will always be their meditation.
Every regenerated man will therefore be devout, devoted to the
revealed will or God, will seek to know, and understand, and
practise them; therefore, every regenerated man will be a friend
and advocate of the ancient order of things, in the church of the
Living God, because that order was according to the will of God,
and every departure from it is according to the will of man.
There is not a proposition in Euclid susceptible of a clearer or
fuller demonstration than this: Every regenerated man must be
devoted to the ancient order of things in the church of God—
Provided it be granted as a postulatum, that the ancient order of
things was consonant to the will of the Most High. A mind not
devoted to the whole will of God, revealed in the New Book, is
unregenerate. He that does not obey God in every thing, obeys
him in nothing. Hearken to this similitude—

A householder who had one son and many servants, was about
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to depart on a long journey to a distant country; he called his son
into his presence, and said to him, My son, I am about to be
absent for a long time; you know I have a vineyard, and an olive
yard, and an orchard of various kinds of fruit. These I have cul-
tivated with great care, and have kept my servants employed in
fencing, and in cultivating each of them with equal labor and
care. I now give them and my servants into your care and man-
agement until my return, and I now command you to have each of
them fenced, and pruned, and cultivated as you have seen me do,
and at my return I will reward you for your fidelity. He depart-
ed. His son calls all the servants together, and having a predilec-
tion to the grape above every other fruit, he assembles them all
in the vineyard. He improves the fences; he erects his wine vat,
and bestows great labor and attention on the pruning and culti-
vating the vines. They bring forth abundantly; but his attention
and the labor of the servants are so much engrossed in the vine-
yard, that the oliveyard and orchard are forgotten and neglected.
In process of time his father returns. He finds his vineyard well
enclosed, highly cultivated, and richly laden with the choicest
grapes. But on visiting his orchard and oliveyard he finds the
enclosures broken down, the trees undressed and browsed upon
by all the beasts of the field. He calls his son; who hangs his head
in his presence. His father asks, Why is it, my son, that my olive-
yard and orchard are so neglected and destroyed, while my vine-
yard flourishes, and is laden with fruit? Father, said he, I have
always thought the grape was the most delicious of all fruit, the
most salutary, as it cheered the heart of God and man, and there-
fore the most worthy of constant care and cultivation—I therefore
bestowed all my attention upon it. His father rejoined, Unfaith-
ful child! it was not my pleasure, my mind, nor my will, then,
which guided you—but your own inclination. Had you preferred
any thing else to the vineyard, for the same reason that you neg-
lected my orchard and oliveyard, you would have neglected it. I
thank you not for your cultivation of the vine, because, in doing
this, you consulted not my pleasure, but your own. Undutiful
son, depart from my presence! I will disinherit you, and give my
possessions to a stranger.

So it is with every one who is zealous for keeping up one insti-
tution of the King of kings, while he is regardless of the others.

Somie Baptists are extremely devoted to immersion. They
have read all the baptisms on record in the New Testament, and
beginning at the Jordan they end at the city of Phillippi, in the
bath in the Roman prison. The ancient mode and nothing else
will please their taste. Away with your sprinkling and pouring,
and babyism! The authority of the Great King is described in
glowing colors. The importance of implicit obedience is extolled,
and the great utility of keeping his commands is set forth in
language which cannot be mistaken. But when the ancient mode
of observing the Lord’s day, or of breaking bread is called up to
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their attention, they fall asleep. The authority of the Great King
will scarcely make them raise their heads or open their eyes. Im-
plicit obedience now has no charms, and the utility of keeping his
commands has no attractions for them. Such Baptists are not re-
generated, that is, they are not devout—not devoted to the will of
God. They seek to please themselves. Let such compare them-
selves with the son of the householder in the preceding parable.
They have got a Baptist conscience, and not the conscience of the
regenerate. A Baptist conscience hears the voice of God and re-
gards his authority only where there is much water. But a regen-
erated mind and a christian conscience hears the voice of God and
regards his authority as much on every Lord’s day, or at the
Lord’s table, as on the monthly meeting, as at Enon, or in the
desert of Gaza. Many, we fear, think they are pleasing and serv-
ing God, while they are pleasing and serving themselves. They
think they are devout; but they are devoted to their own will.
So is every one who acknowledges any thing to be the will of God,
and yet refuses to do it.

Ah! remember, my friends, that all flesh is as grass, and all the
glory of man; rabbinical, clerical, regal, is as the flower of the
grass; the grass withereth, and the flower falleth down, but he
that DOETH the will of God abideth forever. Ye Doctors of divin-
ity, who are doting about questions and fighting about straws, ye
editors of religious journals, who are surfeiting the religious mind
with your fulsome panegyrics upon those who second your views,
and directing the public mind to objects lighter than vanity—
remember that the will of Jehovah will stand forever, and that
when “gems and monuments and crowns are mouldered down to
dust,” he that does the will of God shall flourish in immortal
youth. Go to work, then, and use your influence to restore the
ancient order of things.

EDITOR.

L I

EXTRACT OF A LETTER

From a gentleman in Sparta, West Tennessee, to the Editor of the
Christian Baptist.

—“UPON the supposition that John v. 7. is genuine, I make the
following remarks. Observe, John does not speak of this subject
as being unknown previous to his writing this epistle; but rather
offers it as a narration of things attendant on the life and baptism
of the Saviour. That this epistle is a narration of past events,
appears from the first chapter and first verse of this epistle. This,
I presume, none will deny. “For there are three that bear record
in heaven,” &c. I cannot believe that this record or testimony had
no object, neither that Jesus was the object, and at the same time
a witness in the case himself. Believing him to be the object of
said record or testimony, but not a witness in the case, I therefore
conclude that he is not implicated by the term “Word” in this
passage, though he is in others, yet this is no direct proof that he
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is implicated in the above one. Observe again, John says, verse
6th. “This is he that came by water.” When did Jesus come by
water, if not at his baptism? Yes, at that very juncture said rec-
ord or testimony was completed in heaven, while Jesus, the ob-
ject, was on the earth—on the river side. Now if Jesus is the
Word, then the passage should read thus: For there are two that
bear record in heaven, and one on the earth or river side. In the
9th verse he says, “For this is the witness of God which he hath
testified of his Son.” I would ask, With what degree of propriety
do men speak, when they say, God hath testified this witness of
his Son, and add at the same time, that the Son is a testifier in the
case himself. I speak as unto wise men. Judge ye what I say.
Was the business of the Saviour into the world to bear witness
to himself, or to the truth? John xviii. 37. Hear his own words:
“If I bear witness of myself, my witness is not true.” John v. 31.
And again, in the 10th verse, he says, “Because he believeth not
the record that God gave of his Son.” Here the same record is
said to be given by God himself. Now admitting that the Son
bears a part of the record, can we speak the language of Canaan
with reason and say, This is the record God gave of his Son—
From these and many other consideration of a similar nature, I
am led to believe that the Son is not implicated by the term
“Word” in this verse. Now you would ask me, What composed
said record? To which I will answer in the following manner.
Here let me observe that this record is composed of three manners
of attesting the same fact, viz. that Christ is the Son of God:—

First manner.—The Father, by Isaiah xi. 2. “And the Spirit of
the Lord shall rest upon him,” &c. From this it is plain that the
people were to see the Spirit rest upon him; and sure enough it
was seen, (Mark i. 10.) Observe the term upon. Isaiah xlii. 1. “I
have put my Spirit upon him, and he shall bring forth judgment
to the Gentiles.” Here is another scripture that, in my opinion,
has reference to the descent of the Holy Spirit on Christ at his
baptism. John i. 33. “And I knew him not, but he (the Father)
that sent me to baptize with water, said unto me, Upon whom
thou shalt see the Spirit descending and remaining on him,” &ec.
Through these scriptures, or in this manner, the Father bore
record of his Son.

Second manner.—The Holy Spirit descended wupon Christ
when he came up out of the water; or, in the language of verse
first, “This is he that came by water.” ‘“And John saw and bare
record that this is the Son of God.” John i. 34.

Third manner.—Matthew iii. 17. “And lo! a voice (the Word)
from heaven, saying, This is my beloved Son, in whom I am well
pleased.” Thus we see these three are one as to their origin and
design, being given by one being, who, by these three manners
of attestation, designed to prove the heavenly, the heart-reviving,
and the soul-saving truth, that Jesus Christ is his well beloved

Son.”
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Dear Brother,

I can neither admit the genuineness of the reading of 1 John,
v. 1. nor your interpretation thereof, if genuine. The true read-
ing, in my judgment, is the following, verse 61: “This is he who
came (or was coming or was to come) by water and blood, Jesus
the Christ; not by the water only, but by the water and the blood,
and it is the Spirit which attested this, because the Spirit is the
truth. Farther, there are three that testimony this—the Spirit,
and the Water, and the Blood—and these three are one,” or to
one amount. Thus I literally translate the Greek text of Gries-
bach, which reading is moreover approved and confirmed by
Michaelis and other great critics and collators of ancient MSS.

That the common reading, if genuine, makes nothing in favor
of the Trinitarians, is admitted by both Calvin, Beza, Macknight,
&c. &c. That it is not genuine was admitted at the era of the Ref-
ormation by Luther, Zuinglius, Bullinger, and Erasmus, and by
many eminent critics since that time. That it is wanting in all
the ancient manuscripts, save one, and that of doubtful authority,
is generally admitted; and that it is not found in any of the very
ancient versions is indisputable, such as the old Syriac, the Cop-
tic, Arabic, and Ethiopic. That it is not quoted by any of the
primitive fathers, and scarcely referred to before the era of the
Council of Nice, is also admitted. It was by Robert Stephens
introduced into the common Greek text from some of the most
ancient of the Vatican Greek Testaments, from which the Spanish
theologians formed the Complutensian edition of the Greek Tes-
tament, and which Pope Leo X. gave them. Mill, in his note on
the common reading, lays considerable stress upon its having
been quoted by Tertullian and Cyprian before the middle of the
third century; but the objections against these quotations render
them of very doubtful authority; and it is most worthy of note
that in the fierce controversies about the Trinity immediately
subsequent to the Nicene Council and Greek, it is not once quoted

by any writer, which shows it not to have been in the copies then
generally read.

As in the judgment of Calvin, Beza, and the most learned Trin-
itarians, it makes nothing in favor of three persons in one God,
and as neither the adoption of it as genuine, nor the rejection of
it as spurious, favors the conceits of the Arians: neither sect
should contend about it beyond the evidence which antiquity and
the scope of the passage furnishes.

The translation I have above given of Griesbach is in the Spirit
and scope of the context; and, as I understand the passage, it
imports that Jesus was proved to be the Messiah or the Christ,
supereminently at his baptism and death. He was, according to
ancient type and prophecy, to come by water and blood—and
according to these he did come fully attested at his baptism and
death. Now there are three evidences of this truth that Jesus is
the Christ, and that all who believe in him have eternal life.
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These three concur in one and the same thing. These are the
spirit, not the Holy Spirit particularly, but the doctrine which
Jesus taught. Thus John defines it in the passage itself: “The
spirit is the truth.” The article is overlooked in the common ver-
sion. The truth, then, or the spirit, or the doctrine which Jesus
taught, proves his mission and his claims. The water, or his bap-
tism, and the baptism of the first christians, which was generally
accompanied by some spiritual gift, is another proof of the same.
His death inseparably connected with his resurrection, consum-
mates the whole, and the ordinance that commemorates it as a
standing monument of his mission. So that these three, the doc-
trine, the baptism, and the death of Jesus, all attested and accom-
panied by the most signal demonstration of the Holy Spirit, con-
stitute a summary view of the infallible evidence of the Messiah-
ship of Jesus, and of the truth of God’s promise of eternal life to
all who believe in and obey him. Farther than this your friend
and brother cannot at present go.

EDITOR.

* % %

PRESBYTERIANISM AT HOME.
From the Belfast News-Letter, Sept. 23, 1825.
Ordination of the Rev. John Montgomery.

On Tuesday, the 6th instant, the Presbytery of Ballymena
ordained the Reverend John Montgomery, A. M. to the pastoral
charge of the newly erected congregation of Glenwhirry. The
business of the day was commenced by the Rev. R. Stewart, of
Broughshane, who preached a highly appropriate sermon from
the text, “I am not ashamed of the gospel of Christ.” The Rev.
William M‘Clintock Wray, of Buckna, explained the scriptural
principles of Presbyterian limitation. The Rev. Henry Henry, of
Connor, offered up the ordination prayer, and pronounced the
words of the formula by which the minister of the gospel is sol-
emnly set apart to the sacred duties of the ministry, and the Rev.
Robert Magill, of Antrim, gave the concluding address to the min-
ister and people. The multitude who come to witness the solem-
nities of the day was extremely large; the ordination therefore
took place on the green tented field, in the immediate vicinity of
the newly erected meeting house. In the evening the Presbytery
dined with the congregation, when a number of toasts were
drank, expressive of their mutual feelings on the pleasing occa-
sion. Among these we particularly remember, 1. The King. 2.
The Duke of York and the Army. 3. The Rev. John Montgomery
and the Congregation of Glenwhirry. Mr. Montgomery, in a very
appropriate speech, returned thanks. 4. The Rev. Henry Henry,
and Presbytery of Ballymena. 5. James Owens, Esq. who so lib-

erally gave a free grant of the ground on which the meeting house
is built.

A number of other toasts, all expressive of cordial good will
and esteem, were drank, and the Presbytery left the place happy
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in the reflection that the interests of Presbyterianism, at home
and abroad are spreading with unparalleled rapidity—that every
revolving year adds to the number of their congregations in Ire-
land; and that the voice of their preachers, speaking in the Sav-
iour’s eternal name, is heard over the land, “from Carrickfergus
to Cape Clear.”

* ¥ %

PRESBYTERIANISM IN LOUISVILLE.

1. Resolved, That every virtuous and good man consider his
own example important in this great work, and that therefore he
will, by his own conduct and influence, promote the sanctification
of the Sabbath, and discourage its profanation, by giving a de-
cided preference in all the concerns of life, to those who keep the
Sabbath, above those who habitually violate its claims.

2. Resolved, That all the heads of families, who do not restrain
their children and those under their control, from labor, pleasure,
amusements, and neglect of the duties of the Sabbath, are violat-
ing their sacred obligations to their country and their God.

3. Resolved, That it is the duty of all civil officers, whether of
the United States or state governments; of all the officers of the
church; of all legislators, and of all good men, to guard the Sab-
bath from violations; that they ought to prevent the carrying and
opening the mail on that day; the driving of mail coaches, wag-
gons, carriages, hacks, and drays, employed either in commerce
or trading: the starting of journies; driving of stock to market;
fishing, swimming, hunting, and other amusements contrary to
the design of that day; as also keeping open any trading or tipling
houses—because all such things are a direct violation of the law
of God, from whose law no human authority or law can exoner-
ate.

4. Resolved, That no person shall be considered worthy of a
vote for places of trust or profit in the government, who is known
habitually to violate the Sabbath. If he disregard the principles
of piety, he ought not to be trusted with the sacred rights of the
community; and no good man should vote for him when another
can be had.

5. Resolved, that associations ought to be formed throughout
the United States, corresponding with these principles, in which
all christians, of every name, should unite as one man, to give aid
to good citizens, whether in public or private life, who may not
profess religion, so that public sentiment and public practice, on
the subject of the Sabbath, may tend to the removal of the divine
displeasure from our favored country.

GID. BLACKBURN,
HENRY M. SHAW,
GEO. C. LIGHT.
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“Style no man on earth your Father; for he alone is your
“father who is in heaven; and all ye are brethren. Assume not
“the title of Rabbi; for ye have only one teacher. Neither assume
“the title of Leader; for ye have only one leader—the MESSIAH.”

Matt. xxiii. 8—10.

“Prove all things: hold fast that which is good.”
Paul the Apostle.

DEISM AND THE SOCIAL SYSTEM—NO. IV.

PERHAPS 1 should again apologize for the singular title of
these essays. It would import that an inseparable alliance exist-
ed or was formed between scepticism and a system of social co-
operation. There is no such necessary connexion. There was,
and there is, scepticism without a co-operative system; and there
is a co-operative system without deism.

I receive a German paper, edited by Henry Kurtz, a teacher of
christianity, in Canton, Ohio, denominated “The Messenger of
Concord,” devoted to primitive christianity; in which some ex-
tracts from this work are translated into the German language.
The writer is an admirer and advocate of the ancient order of
things, and of a social or co-operative system. An infant associa-
tion of some pious and intelligent Germans already exists, whose
constitution contemplates a community perfectly social, and de-
voted to the religion of the first congregation in Jerusalem. As
far as I understand the genius and spirit of their system of co-
operation and their views of christianity, I can cheerfully bid
them God speed. But not so our friends at New Harmony. Their
system of scepticism must inevitably render their co-operative
system a system of disorder—a co-operation whose fate was long
since portrayed in the plains of Shinar. Their system has been,
now is, and ever shall be, the
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“Discordia semina rerum non bene junctarum congestaque
eodem;”

“the discordant seeds of things not fitly joined together and piled
together in the same place.” Principles at war with reason, reve-
lation, and a permanent co-operation, are strewed over the pages
of their “Gazette,” and the “mental independence” which is ex-
hibited defies both mind and matter, and annihilates both the idea
of a Creator and of a moral Governor of the world. But to return
to our subject.

Since writing our last, the editor of the “New Harmony Ga-
zette” has given, in his paper of the 11th July, a few extracts from
our No. 2. on this subject, with an invitation to some of his corre-
spondents to come forward and maintain their cause. There is
but one sentiment in the remarks of the editor which demands
any notice from me. After commending my liberality, he adds—

“But though he would free us from punishment here, he would,
we fear, be pleased to see us in another world suffering those
pains and tortures which our scepticism justly merits from a
merciful but just Creator. Such at least is the opinion [not the
good pleasure, then,] of most christians. This is one of those er-
roneous ideas which are the great stumbling block in almost ev-
ery system of religion. Merit and demerit are attached to a belief
and disbelief in certain dogmas or doctrines, an idea which we
know not how to reconcile, with the consciousness which we, in
common with all other individuals of our species possess, that
our will has no power or control over our belief.”

This “stumbling block” in the way of our sceptical friends, is
one of their own creation, or one in which the Bible is not con-
cerned. How far metaphysical systems may have created it, I
stop not to inquire. But I hesitate not to call this a palpable er-
ror, viz. that we have a consciousness that our will has No power
or control over our belief. This assertion that our will has no
control nor power over our belief is found in substance or in form
in almost every number of the “New Harmony Gazette,” and is
one of the most palpable errors in all that they say against chris-
tianity. The experience of every man who can think at all upon
what passes in his own mind, is, and must be, directly to the con-
trary of this assertion. It is, indeed, almost a proverb, that “what
men wish or will to believe, they do believe; and what they do
not like or will to believe, they disbelieve.” Stop, Mr. Editor, and
examine yourself here. This assertion I know is a capital and an
essential dogma of yours. I see it is a part of “the chain or filling”
in every piece you weave against the Bible. I know, too, the spe-
ciosity which it has, for there are many instances in which it
would seem the will had no power over our belief; and I do know
there are many cases where and when we cannot help believing
and disbelieving when our will is on the other side. But still it is
a truth capable of the fullest demonstration, that your assertion is
false; or, in other words, that the will has an immense control
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over our belief. You see, then, we are at issue here. And as this
is your main fort and citadel, do examine its bulwarks and towers.
They are most certainly built upon the sand. You assert that the
will has no power over our belief. I assert that it has an immense
power over it. My adage is, What men will to believe, they most
generally, if not universally, believe. I assert the understanding
is not independent of the will, nor the will of the understanding.
But I only call this subject up to your reflection at present. The
design of my present paper is to offer some thoughts upon the
nature of the evidence of christianity.

The evidences of christianity, or the proof that it is of divine
origin and authority, are usually classified under two heads—the
Internal and the External. The internal are those which appear
in the volume itself, or the proofs which the religion itself, ob-
jectively considered, presents to the mind of a reasoner or stu-
dent. The external are those attestations which accompanied the
promulgation of the religion, and those arguments derived from,
not the nature of the religion itself, but from the accompaniments
of it; those are usually denominated the miracles and the prophe-
cies. To those who were the cotemporaries of the promulgation
of this religion, the external evidences first arrested their atten-
tion, and were, in a certain sense, to them the stronger evidence;
but to us who have the whole on record, both the religion itself
and the miracles and prophecies, the internal are the stronger,
and first arrest our attention. It is, perhaps, improper to separate
them, for the one is not without the other, either in the design or
execution of this stupendous scheme, nor in the import of it. I
am not about to adopt this trite method, nor to occupy the atten-
tion of my readers in the investigation of either: distinctively;
but in the mean time, would offer a few reflections upon the ad-
justment of the evidences to the condition of mankind in general.

I will, without hesitation, admit that the evidences of the
truth of christianity might have been easily augmented if it had
pleased the Founder of it, or had it been compatible with the
whole plan of things. From analogy I have reasoned thus: The
sun might have been made to have produced a thousand times
more light and heat. Animals necessary to our comfort might
have been greatly multiplied, or those given us might have been
endowed with a higher degree of instinctive knowledge. But
again, if the sun had been made to afford greater light, the human
eye would have been rendered useless, or to have been made dif-
ferently. If the heat which we attribute to the sun had been
greatly augmented, our bodies could not have endured it. If
domestic animals had been augmented, their support would have
been more oppressive; or if those made for our convenience had
been endued with more instinct or more extensive knowledge,
they would not have served us at all, but have become our mas-
ters. And if the evidences of christianity had been augmented,
it would not have been adapted to the condition of man. The
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adjustment of light to the eye, and of the eye to light; of heat to
animals, and of animals to heat; of instinct to brutes, and of
brutes to our service, is all graduated upon a divine scale; or, in
other words, is perfectly adapted means to end, and end to means.
Precisely so the evidences of the christian religion to the present
condition of men, and of the religion itself to man. The christian
religion is made for man, and absolutely and indispensably nec-
essary to his comfort, as food to the body. And the evidences of
this religion, taken together, are as precisely adapted to the con-
dition of man in this stage of his existence, as light is to the hu-
man eye, or sound to the human ear. Amongst the thousand
ways in which the evidences of the christian religion might have
been, and might now be augmented, I will mention but two or
three. For instance, God might have spoken aloud to the Jews
and Romans in their language, in such a way as could not be mis-
understood, and have attested the pretensions and claims of his
Son. The Son himself might have, by the same power, given
more general and conspicuous proofs of his mission. He might
have gone to Rome, or to Jerusalem, and summoned all the heads
of departments, magistrates, legislators, and priests, and given
such proofs of his person and mission as would have revolution-
ized Rome and the world in a few days. At this time also God
might speak in all the languages of the world in the same instant
of time, and inform all nations, viva voce, that the contents of the
New Testament were worthy of universal acceptation. Or he
might cause all the believers to escape all calamities in this first
life, and live ten times as long as the infidels; he might cause them
to pass off the stage in a deep sleep, as when Eve was made out of
the side of Adam, and thus have exempted them from all pain.
He might have made them prosperous and happy every way. But
what imagination can conceive, what tongue express how many,
and how signal proofs of the divine authority of the scriptures of
truth, he might have given!! So that I make it an argument of no
little momentum in giving a reason of the hope that is in me, that
God could have made the evidence omnipotent, but he has not
done it, and for reasons the wisest that could be conceived of.

I write not now merely for the benefit of sceptics, but for
christians schooled in a false philosophy. Why, tell me, ye chris-
tians, who are naturally and morally or spiritually dead as a
stone, why was there any adjustment of the evidences of chris-
tianity? or rather, why had it any evidence at all but in the
hearts of men? Why was not the evidence greater or less than it
is? Your systems will not enable you to answer this question I
am sure. Ask your Doctors, and they cannot tell you. Ask your
systems, and they have forgotten it. Yet it is a fact that the evi-
dences are adjusted upon a certain scale and amount to a certain
maximum beyond which they do not go.*

*If sinners be as spiritually dead as a stone, and if their conversion be
the effect of omnipotent power, or of mere physical energy of God’s spirit;
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Had they gone father, (I will blab out the secret,) all excel-
lency in faith would have been destroyed. Had they fallen short
one degree every mouth could not have been stopped. While a
small proportion of the evidence is sufficient for some, it is all
necessary for others; and those who do not believe upon the
whole of it, and have one objection remaining when the whole
is heard and examined, that which would remove this one ob-
jection would destroy every virtue and excellency properly be-
longing to faith. Faith built upon evidence greater than the
whole amount divinely vouchsafed, would have nothing moral
about it; it would be as unavoidable as the motions of a mill-
wheel under a powerful head of water, or as the waving of the
tops of pines beneath a whirlwind which travels at the rate of
sixty miles an hour.

I must break off in the midst of my illustration, and close my
present essay, when I tell the New Harmony people that the
faith which they talk of, over which “the will has no power,”
requires that species of evidence which is incompatible with all
moral virtue and goodness, and which would make belief like the
fall of one of those meteoric stones which a few months since
shivered a tree a few miles from Nashville, Tennessee.

To such christians as are staggered at the above reasoning,
I would just mention that the Saviour resolved the infidelity of
his hearers on many occasions, entirely to the will—“Ye will
not come unto me,” and “Ye would not.” EDITOR.

A FARMER once had a horse, which his son, a lad of ten years
old, could ride with pleasure and safety. But no fence could
keep this horse out of his master’s corn field. The consequence
was, he was confined to the stable and secluded from good pas-
ture. The lad said to his father, one day when riding out, ‘Father,
what a pity it is that this horse has not a little more wisdom—
how much better he might live in the pasture than in the stable,
if only he could learn from his first long confinement to avoid
going into the corn-field. If he had only a little more sense how
much better it would be for him and for us’ Stop, my son, re-
plied his father—if he had a little more sense, just as much as
you wish him to have, he would not let you nor me ride him

then, not only is any adjustment of evidence unnecessary, but all evidence
of the truth of the scriptures is quite unnecessary. To afford evidence
of any kind, or to augment it to any degree, would be as unmeaning or as
superfluous as to create one, two, or three suns to enable those to see who
are born blind. On the scheme that men are all born blind, and there-
fore cannot see any light, star light, moon light, or sun light, it would
evince a want of wisdom in the Creator to have created any light at
all, or to have tempered it to any degree whatever. What would we
think of the skill of a physician who professed to restore the blind to
sight, and who employed himself in making candles of different magni-
tudes, or of lighting lamps of certain capacities! Assuredly the rational
would lose all confidence in his prescriptions.
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at all. Those who never think upon the adjustment of things to
their respective ends and uses, will find an admonitlog];xle'll“gR

* *x %

TO THE EDITOR OF THE CHRISTIAN BAPTIST

Sir—IN the close of the extracts from Mr. Tassey’s Vindica-
tion, &c. the last of which appeared in your No. of May 7th, I
intimated an intention, with your permission, of adverting to a
few faults which I was grieved to find in that otherwise excellent
performance.

Though the author appears quite alive to a sense of the perni-
cious influence of the common prejudices of education, of sys-
tem, of interest, &c. and speaks as loudly and as pointedly against
them, as almost any I have met with, yet strange to tell, he
seems as completely under the influence of those pernicious evils,
against which he declaims and admonishes with so just a vehem-
ence, as are some of those, he so justly condemns. It is under
this impressoin I feel induced to animadvert upon a performance
which in other respects, I so highly esteem—and that both for
the sake of the author, and of the public into whese hands these
animadversions may chance to come. But, before I proceed, per-
mit me to correct a mistake which I made in relation to the
author’s not having formally cited the Westminster Confession
of Faith, upon the powers of synods and councils, which has been
precisely done, p. 233. This was an oversight.

Investigating the various striking coincidences between Moses
the type, and Christ the antitype, from Acts iii 22. 23, it is stated
p. 21 that “Moses was the introducer of a new dispensation of re-
ligion; one which was different and distinct, in its leading fea-
tures, from any that had preceded; and which was added, as an
appendage, to the patriarchal dispensation, “because of transgres-
sion, until the seed should come to whom the promise was made.”
Moses was king in Jeshurun. “Our Lord, in this respect, most
strikingly resembled his predecessor. He is the author and intro-
ducer of a new dispensation of religion, of which he is himself
the sum and substace. He came to put an end to the carnal
institutions, which consisted in meats, drinks, and divers wash-
ings; to these sacrifices, which could not make him that did the
service perfect, as pertaining to the conscience; and to abrogate
and forever abolish all laws which pertained to the worldly
sanctuary, and all the privileges that belonged to the Jews as a
distinguished and separated people. .He came, as the Son of
Righteousness, to enlighten a dark and benighted world, to teach
and establish the worship of the true God, in its more spiritual
and glorious form—He came, also, to give laws and regulations
to his people, adapted to the various circumstances in which
they, as his followers, would feel themselves placed in this pres-
ent world.” So far the coincidence and contrast is clear, strik-
ing, and intelligble; and the natural and necessary consequences
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certain, easy, and obvious. We must then, as christians, look
simply and solely to Jesus Christ for the whole of our religion;
for he, as our king, has given laws and regulations to his people,
adapted, &c Christ is King in Zion.

Not so fast, for, says Mr. T. “We are not to considerer the
religion which the Saviour taught, as a distinct and different re-
ligion from that which was propagated by Moses. They are in
substance and design the same, and are not in any measure to
be considered as opposed to each other. Although, therefore,
our Lord came to set aside that covenant or dispensation of re-
ligion, which had waxed old, and was ready to vanish away; yet
it was not to abolish the religion itself; for a sinner was justified
by faith and saved then, just as he is now; and though he intro-
duced a new covenant or dispensation of religion excelling, in
glory, that which preceded it, yet the religion itself was essential-
ly the same as that which had subsisted from the grant of the
first promise to our progenitors before their expulsion from Para-
dise “Now, gentle reader, to reconcile Mr. T. with himself and
with the truth; hic labor, hoc opus est This appears, indeed, an
insuperable difficulty Moses, he says, was the introducer of a
new dispensation of religion, one which was different and dis-
tinct in its leading features, from any that had preceded; and
which was added &c. In like manner, also, that our Lord, the
great antitype, “is the author and introducer, of a new dispensa-
tion of religion, and that he came to abrogate and abolish farever
all the laws which pertained to the worldly sanctuary, and all
the privileges which belonged to the Jews as a distinguished
people.” Consequently, he did not leave one shred of the Mosaic
dispensation, “which was added as an appendage to the pa-
triarchal dispensation” in force; yet he says, “We are not to con-
sider the religion which the Savior taught, as a distinct and
different religion from that which was propagated by Moses”
And not only so, but after granting that both Moses and Christ,
each introduced a new dispensation of religion, “distinct and
different from any that had preceded;” yet that, “the religion
itself,” which our Lord introduced, “was essentially the same,
as that which had subsisted from the grant of the first promise
to our progenitors, before their expulsion from Paradise.” Con-
sequently that neither Moses nor Christ introduced any new
dispensation, or religion; but that they are both the same as
the patriarchal, and of consequence the same with each other.
Do, reader, reconcile these things if you can. Moses introduced
a new dispensation of religion distinct from the patriarchal;
Christ introduced a new dispensation of religion distinct from
both, and yet we are not to consider it as such; nay we are to
consider these three distinct and different dispensations of re-
ligion, as one and the same religion essentially.

But perhaps the reconciling medium lies involved in the
mysterious word, essentially; or in the epithet, dispensation,
which our author, in his premises, always attaches to the word
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religion, or perhaps it may lie concealed in the term, religion it-
self. Let us try then what assistance the common and established
sense of these terms may afford us for reconciling our paradoxical
and mysterious author with himself.

To begin with the last mentioned namely, “religion; that we
may not mistake the meaning of this leading and important term,
let us begin at the root,—it is derived from the Latin word, re-
ligio, and that from religo, to bind thoroughly, or strictly; that
is, to all intents and purposes: hence the noun in the Latin lan-
guage is frequently used to signify an oath; more commonly
piety, the worship of God or the rites and ceremonies of the wor-
ship. Hence, a man of religion, of piety; or a pious and religious
man, are phrases of equivalent import; expressive of the posses-
sion and exercise of an inward principle of love, adoration, and
reverence towards God. In this sense, indeed, religion is the same
in all true worshippers, both men and angels. In this sense, there-
fore, neither Christ nor Moses, officially considered, were the
authors nor introducers of it. Our author therefore must needs
understand it in the external exhibition of it, consisting in a
devout and reverential observance of certain rites and ceremonies,
or ordinances of divine worship, divinely appointed; for in no
other sense can religion be properly the subject of a divine insti-
tution. Now our author has told us, that, in all these respects
the patriarchal, jewish, and christian religions are distinct and
different. How then can they all be the same; especially as he
tells us that the last mentioned has abrogated and for ever
abolished all the laws, ordinances, rites, and ceremonies which
pertained to the worldly sanctuary; or which, in other words,
constituted the Jewish religion! And it is as certain, that the
religion of Moses abolished the preceding to which our author
says it was appended; for under it to have worshipped accord-
ing to the preceding, would have subjected the worshippers to
death. The Jewish religion was, therefore, as destructive an
appendage to the patriarchal, as the christian religion is declared
to have been to the Jewish. It abrogated and forever abolished
it to the Jews. But our author only says they were essentially
the same. There may be something of mysterious importance in
this, for the doctrine of essences is confessedly, of difficult inter-
pretation. The term, essence, is generally understood to mean
the being or substance of a thing, or the remote matter out of
which it is made or its prime constituent qualities, &c. And
probably this is the meaning of our author; for he says, the Jew-
ish and christian religions, “are in substance and design the
same;” for a sinner was justified by faith and saved then just
as he now is.” If by the term justified we are to understand a
person’s being sustained as righteous before God, approved and
accepted in his sight, we might argue in a similar way, that the
religion of our first parents in the state of innocency, and of the
father of the faithful was essentially the same; yea of all true
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believers to the end of the world; for who knows not that the
very essence, or prime constituent principles and essential qual-
ities of all acceptable worship, of all true religion, are faith and
obedience; that by these Abraham, and true believers with him,
are and have been justified, and ever shall be; and that by de-
parting from these, our first parents sinned, and fell into con-
demnation—even by their disbelief, and consequent transgres-
sion. But, after all, our author may perhaps be exculpated from
the unpleasant charge of self-contradiction by the just import
of the term dispensation, which he always annexes to the word,
religion, in the premises before us. He does not say that either
Christ or Moses introduced a new religion; but only a new dis-
pensation of religion. What may be the difference between a
new religion, and a new dispensation of religion seems difficult
to define. The term dispensation strictly and properly implies
a weighing or parcelling out of something, as a task or portion
for present use or occupancy. Hence, in certain cases, there may
be a new or repeated dispensation of the same things. Thus sum-
mer and winter, spring and autumn, day and night, are, and
have been dispensed to the world, and shall continue so to be
to the end of time. Yet no man considers any of these a new
dispensation. The word covenant, which our author uses in this
connexion, and which has the advantage of being a more scrip-
tural epithet, goes to afford no assistance towards solving the
difficulty; for a new covenant of religion, which signifies, a new
constitution or establishment of religion, necessarily implies and
designates the newness or novelty of the religion established;
especially when the people for and amongst whom it is establish-
ed, are already in possession of a religion or form of worship
which the new religion goes to supercede, as our author acknowl-
edges the christian did the Jewish, to all intents and purposes
demolishing its whole fabric.

Upon the whole investigation of this subject of apparent self-
contradiction, there appears no means in the compass of the com-
mon use of language, and of common sense, to exculpate our
author; I mean, of reconciling him with himself. This, however,
would appear a matter of small amount, were it not for the im-
portance of the subject and the connexion in which it stands.
But what a pity, that so strenuous and able an advocate for ref-
ormation should have so committed himself, for the sake of
maintaining an antiscriptural hypothesis viz. that the christian
church or kingdom of Christ is but a continuance and improve-
ment of the old; and this not for the sake of priestly honors, and
the tything system, like the high pretentioned Episcopalians; but
merely, for the sake of infant sprinkling, founded upon the hy-
pothesis of church membership deduced from the rite of circum-
cision, the fleshly seal of the covenant of peculiarity, with the se-
lect seed of Abraham according to the flesh. PHILALETHES.



36 THE CHRISTIAN BAPTIST

REVIEW OF DR. NOEL'S CIRCULAR.—No. II

PWREV. SILAS M. NOEL, D.D. thus defines his creed: “By
a creed, we mean an epitome, or summary exhibition of what
the scriptures teach.” The Rev. Samuel W. Crawford, of Cham-
bersburg. Pa. who this year has printed a sermon on creeds, on
the hypothesis that Dr. Miller and his predecessors had left some-
thing undone which he could achieve, has defined his creed thus,
p. 6. “Creed is derived from the Latin word credo, I believe, and
means simply that which any one believes, whether expressed
by the living voice, or exhibited in written or printed language.
It also signifies a system of evangelical truth, deduced from the
scriptures by uninspired men, printed in a book, and made a
term of ecclesiastical fellowship.” The Rev. G. Waller defines
a creed to be, every thing a man preaches or writes, and to this
agrees the opinion of my friend and brother, Rev. Spencer Clack,
who declares all that a man writes on religion to be his religious
creed. I could fill a few pages very conveniently with definitions
of creeds, but these will suffice at present. To begin with Dr.
Noel, whose creed is “a summary exhibition of what the scrip-
tures teach.” As we have never seen the Doctor’s creed in writ-
ing or in printed characters, nor heard him preach it at all, for
this he cannot do until he has preached his last sermon, we can-
not form any opinion upon its perfection or imperfection, as
coming up to his definition. He tells us it is not the scriptures
themselves, but a summary exhibition of what they teach. This
summary exhibition, then, is that which is to preserve the purity
of the church. What the scriptures teach in their own proper
arrangement, and in their own terms and phrases, is inadequate
to this great end; but the summary exhibited in the Doctor’s
arrangement and terms will answer this glorious object. Query—
How much more valuable is the summary exhibition than the
whole inspired volume? Query again—What a pity that the
Lord did not command his apostles to draw up a summary ex-
hibition, knowing, as he must have known, that, without this
“summary exhibition,” his church must have gone into dilapida-
tion and ruin. Arians, Socinians, Universalists, Baptists, and
Presbyterians, must, without it, have formed one communion.
And what a pity that the apostles had not, “out of their own
head,” given this “epitome or summary exhibition” before they
died. But on Mr. Crawford’s definition, this would not have ans-
wered the purpose, for his creed “must be deduced from scrip-
ture by uninspired men.” And on Messrs Waller and Clack’s
definition, it would have been impossible to have done it; for it
required all the “sermons, orations, and lectures” of our Lord
and his apostles to make their creed, and all that they wrote and
spoke during their whole lives constituted their creed. For all
that I have written is, with them, so many articles of my creed—
and how voluminous it may be before finished, neither I nor they
can predict.
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We want to see Dr. Noel’s “Summary exhibition” more than
any other; for his creed is nuncupative. He has not yet com-
mitted it to writing. The little creed book made or adopted by
the Philadelphia Association is not his creed. For he has de-
clared he does not believe it all, and he sometimes “constitutes
churches” on one creed and sometimes on another. I have heard
of two or three which he constituted upon no “summary ex-
hibition” whatever, but on the platform of the whole volume in
cumulo. I do herein and hereby sincerely request him to publish
to the world his “summary exhibition,” and to show us what the
scriptures teach. For as I do well know there is not in print
on this continent one such summary exhibition as he approves,
believes, or practices. For against the Philadelphia creed he has
most serious and important objections. And it is not many years
since he attempted to publish a creed, but for some reasons
abandoned it. And although Aleph and Beth should “bury the
tomahawk,” and agree on other principles of operation, still it
will be necessary to publish the summary, or cruelly to desert
the church to wolves and tigers, stripped of its only guardian, an
epitome of what the scriptures teach. I repeat, the Doctor ought,
on his own principles, to print the summary; for he says, page 5,
“A nuncupative creed is not calculated to quiet disturbances,
or to exclude corruptions” “If,” adds he, “we use a religious rest
at all, we should be honest and independent enough to avow it.
Honesty and independence, then, as well as the fitness of things,
require the publication of an epitome. To pretend to hold to
the Philadelphia Confession, when it is neither believed nor
practised, is to make it, and treat it, no better than the Bible.
If the Doctor believes it to be the desired epitome, honor and
honesty require him to avow it; if not, let us have a faithful one.

But on glancing over the Doctor’s circular, I find an epitome
stated in it; and lest I should be contradicted by it in asserting
that there is no epitome or summary exhibition in print, such as
the Doctor approves, I must lay this epitome before my readers.
It is in the following words, p. 7. “The Bible plainly teaches, as
I read and believe, the deplorable and otal depravity of human
nature, the essential divinity of the Saviour, a trinity of persons
in the godhead; justification by the imputed righteousness of
Christ; and regeneration and sanctification by the Holy Spirit,
as indispensable to prepare the soul for heaven.” Is this the
summary exhibition of all the Bible teaches, or of what the Bible
teaches?—!! Are these “the only radical truths?” 'Oh! that we
“could see ourselves as others see us!” What a pity that God
should have employed so many prophets and apostles for so many
centuries, who have written so many pages to teach us no more
than may be summarily comprehended in the above epitome.

Not a word of the perseverance of the saints—not a word
of the resurrection of the dead, of eternal judgment, of eternal
salvation, or damnation, in the above ‘“summary exhibition of
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what the Bible teaches.” On this epitome Sadducees and Uni-
versalists might get into the bosom of the Doctor’s church. Bless-
ed be God that my faith is not to be measured out to me in
spoonfuls by any such epitomizing Doctors! and that I can
smile at the folly and deplore the weakness of such summary
exhibits of what the Bible teaches. I should not have been
astonished at the above epitome, had not my friend, the Doctor,
added, “These I believe to be the radical truths which God hath
revealed in his words;” yes, “the fundamental principles!” Mark
it well—“THE radical truths—“The fundamental principles!”

Now, reader, you know the definite article the is inclusive
and exclusive. It includes and excludes every thing foreign to
that to which it is applied. Doctors of Divinity are all Doctors of
literary attainments; and Doctor Noel is distinguished as a belle-
lettres scholar. The resurrection of the dead, and eternal life
and death, are not among “the radical” nor “the fundamental
truths” and from all in the above epitome, I know not whether
the Doctor would make them any truths at all taught in the
Bible. Whether such an epitome, or a general declaration, “I be-
lieve what the Bible teaches,” furnishes the more or the most
satisfactory data on which to unite in church fellowship, I would
not spend one sentence to prove. But as this matter is sufficient-
ly exposed, I proceed to notice that there never has been, nor ever
can be, “a summary exhibition, nor “an epitome of what the
Bible teaches,” written out by the hand of man. If all the Doc-
tors on earth were to meet in one solemn conclave, and sit seventy
years longer than the Council of Trent, they cannot write out
such an epitome. And I do here promise, that if any man at-
tempts to give such a summary exhibition, even Dr. Noel himself,
I will show that it is no epitome, no summary exhibition at all.
So that if what I have now said be correct, and the Doctor’s
definition of a human creed be correct, then it follows no such
a creed as he would make a religious test can be furnished from
the pen of mortal man. Now remember we are at issue here, and
that I stand pledged to show, when any such epitome is written
out, that it is not “a summary exhibition” of what the Bible
teaches; and I think, my opponents themselves being judges, it
will be awarded that I have now shown that the Doctor’s radical
and fundamental truths are no epitome, compend, or summary of
what the Bible teaches. I do not care how the human creed ad-
vocates transmogrify or metamorphose themselves on the ques-
tion—I do not care how they change the mode of defence or the
definitions—I am just as conscious that I can ferret them out, and
show them and the world that it is all downright sophistry, as I
am that I can lift 50 pounds weight.

The Baptist Recorder editors have changed the question alto-
gether. A creed, with them, is all that a man preaches or writes.
“Your creed,” says brother Clack in his first letter to me—*I
mean your writings.” Here is the proof, or a summary exhibition
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of it, that a man’s writings are what they call his creed. But is
not this most sophistical? Who contends that his writings should
be made a term of communion—a test of christian character? If
Messrs. Waller and Clack do so, I hereby declare I do not. If any
man or set of men should attempt such a thing, I hereby protest
against them. The indiscriminate use and application of the term
“creed” unsettles the question altogether. Now I candidly ac-
knowledge there is much more honesty, independence, firmness,
and candor, apparent in the writings of Dr. Miller and the Rev.
Crawford, than in any of the Baptist advocates of creeds. The
Paido Doctors boldly and unequivocally avow what they mean,
and defend themselves as unambiguously as they can. But there
is such shuffling and changing, such settling and unsettling, such
defining and misdefining the terms or the chief term in this ques-
tion, among the Baptist Doctors, that it exhibits either great mis-
givings within, or inability to reason on the subject. When a
term is changed in its meaning by any controversialist, all logi-
cians know and admit that the person who changes it either begs
the question, abandons the cause, or misrepresents his opponent.
To say that I make a creed of my writings, or that they come up
to Dr. Noel’s definition, is without all reason, argument, or proof;
I have never once attempted to form a creed upon Dr. Noel’s
plan, Dr. Mller’s, or any other plan. And if the question is now to
be argued, Whether my writings constitute a creed, or in writing
I am making a creed for others, let the former question be aban-
doned and I am at my post to defend myself at a moment’s warn-
ing. But, gentlemen, no more of this sophistry. I have not yet
done with Dr. Noel’s definition, but I do not wish to weary him
out, or my readers at one time on this trite question.

EDITOR.

* ok k

REPLICATION NO. II. TO SPENCER CLACK.
Brother Clack,

WHEN you have read my No. 2. on Dr. Noel’s circular, you
will no doubt have observed that I represent you as having
changed the subject of investigation on the creed question, and
that you are considered as fighting with a phantom of your own
creation. You have defined a creed to be all that a man writes on
the subject of religion—a definition however true and correct you
may consider it, is at war with all the creed systems in christen-
dom. On your definition, the creed of the Presbyterian church is
the writings of all the commentators, all the bodies of divinity,
sermon books, and religious magazines, written by the orthodox
clergy of that church, equally with the Westminister productions.
On your definition, all writings of Dr. Gill, Andrew Fuller, and
a hundred others, regular and orthodox Baptists, constitute the
creed of the regular Baptist church. And so it comes to pass,
that all the writings of every man is his creed, and all who adopt
him as a brother or a member of their community, adopt his
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writings as their creed. I know you have not said so in so many
words, but your definition of a creed most certainly represents
the matter thus. For you call my whole writings my creed, and
make them the creed of all who read them with approbation.
This is not that question Dr. Noel, Dr. Miller, or I was discussing;
and by introducing this view of the matter, you have changed the
whole ground of controversy. For instance, when I commence a
defence of myself from your imputations, I have only to show
that I am not making a creed for myself or others, no test of
religious character, no term of communion: and when I have done
this the question at issue is never glanced at, which is proof
positive that the question at issue is abandoned by you.

If you aim either at my conviction or that of others, you must
not reason in this way; for to see you driven into this plan, estab-
lishes us in our views more and more; and weakens your cause
irreparably. I now beg your indulgence while I attempt to show
you that you have mistaken the subject altogether. I say mis-
taken, for I would rather believe that you have mistaken, than
that you have knowingly misrepresented it. You say in Letter 1.
“You (meaning myself) “object to creeds and confessions, and for
the very same reason I could object to your ancient order o
things. You object to creeds because they are not the Bible:”
Now let me tell you that this is not fact. I never did object to
creeds because they were not the Bible. And recollect I use the
term creed in its ecclesiastical import; and I call upon you to
show where I have objected to creeds for this reason. Nor can
you object to my “ancient order of things” for the same reason
why I object to creeds and confessions. I object to creeds and
confessions because made authoritative “tests of religious char-
acter, and terms of christian communion;” and never can you,
“for the same reason,” object to the essays I have written on
the “ancient order of things,” because I have never made them,
hinted that they should be, or used them as a test of christian
character or terms of christian communion. You must, I think,
now see that you are fighting with a phantom of your own crea-
tion. It is not the editor of the Christian Baptist that you assail,
but an apparition or a ghost that has some moonless night
appeared to you in the vicinity of Bloomfield. I have often said
(and let me tell you that I am not like your friend Aleph, always
veering about on this question or any other which I publicly
avow, for I have declared in the first letter I ever presented to a
Baptist Association many years ago) that I cared not how many
creeds were published, or would not object to publishing a creed
every year, provided that it was only to inform the world what
I or those in union with me held: and not to be made a test of
christian character nor a term of christian communion. It is just
in this light only that I oppose them in this controversy. And
so long as you defend them in any other light, or represent me as
opposing them—so long you mistake the question—so long you
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are terrified by ghosts and witches—so long you abandon the
cause which you seem, and would wish to appear, to defend. It
is very true I might object to many creeds because of their con-
tents; but this is not the question now. It is the right of making
any human creed—any inferences drawn by fallible men and
fallible reasoning from the scriptures—any epitome, or summary
exhibition, made by short-sighted mortals, a test of religious
character and a term of christian communion. Having then
detected you in a gross mistake of the whole matter at issue, I
hope I shall be excused for noticing any farther any thing you
have said upon this subject, predicated upon your misapprehen-
sion of the subject. You know when we have dug up the founda-
tion, it is not always necessary to knock the wall to pieces.

Mr. Crawford of Chambersburgh gives the best definition of a
creed of any of you human creed advocates: “It is a system of
evangelical truth, deducted from the scriptures by uninspired
men, printed in a book, and made a term of ecclesiastical fellow-
ship.” Although not a Doctor of Divinity, he has acquitted him-
self well here. Uninspired deductions of the understanding from
the scriptures, made a term of ecclesiastical fellowship. This is
the creed for which he contends, and such a one as he practically
holds. Uninspired inferences is his bond of union. Faith, I will
contend, has respect to testimony alone, and facts attested are the
only things that can be believed. The agreement of conclusions
with premises, or the deducing of them, or the apprehending of
them, is a work of reason, not of faith. A man might as properly
say he believed that an equilateral triangle had three equal sides
and three angles, as to say that any book of inferences, inspired or
uninspired, deduced from any premises, is a confession of faith.
Two men may agree in all the deductions or chapters in the con-
fession of Mr. Crawford, but their agreement is in opinion, not
in faith. And if he could apprehend this, his whole sermon on
creeds is dissolved and vanished into thin air.

There is one other mistake in your first letter, which I beg
leave to correct. You say, “Between you and your Baptist Breth-
ren there is no difference of opinion as to the rule of faith and
practice.” I wish this were true. I admit it is true so far as we
profess to have one and the same Bible; but I do not profess to
walk by the rule of the Philadelphia Confession—and if you do,
you have got one rule more than I have got. I have no idea of
calling any thing a rule of life by which I do not walk, and no
man can walk by two rules unless they are of the same length
and breadth.

In illustrating this rule, you say the Baptists think the Bible
teaches the doctrine contained in their creeds. Now, Brother
Clack, you will pardon me in saying that I do not know a Baptist
church on this continent that “thinks the Bible teaches” the doc-
trines contained in the only Regular Baptist creed I have seen.
And not all the members of any one church which I have yet met
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with, have ever seen or read this creed. It is very questionable
with me whether as many as five persons in every church in
your state have read or seen this little book—and I think it is no
great loss. Many Baptists have gone to heaven who never saw
it; and I do not think a single soul would be lost in consequence
of the destruction of human book of dogmas, called creeds,
in the United States.

What then are you, brother Clack, contending about? About
an ignis fatuus—a dead carcase—a dead letter—uninspired deduc-
tions? the apprehension of the theoretic truth of which depends
upon the strength of intellect, and not upon faith at all. The
apprehension of which never saved a sinner, nor edified a saint.
If you were to issue from your press this day one myriad of such
creeds, you would only poison the minds, inflame the passions,
and scatter the seeds of discord throughout your churches. I do
most earnestly beseech you, brother Clack, to abandon this heart-
hardening—this soul-alienating—this discord-making—this strife-
breeding course. Lift up your voice, and wield your pen in behalf
of the superlative excellency, heaven-born simplicity, divine
sufficiency, majesty, and power of the sacred writings of the holy
apostles and prophets of Jesus our Lord. Call sinners to behold
the Lamb of God which taketh away the sin of the world, as he
has been presented to us by his holy messengers—and exhort the
saints to keep his commandments—to abide in his love—and to
love one another for his name’s sake—and neither in the hour of
death nor in the day of judgment will it cause you to blush or
tremble, because you have cast to the moles and to the bats the
little book and all the sophistry which was attached to, and in-
separably connected with, the keeping it in public esteem, as a
form of sound words.

A. CAMPBELL.

, Miss. May 29, 1827.

TO THE EDITOR OF THE CHRISTIAN BAPTIST
Dear Sir,

ON reading your essay in one of the late numbers of the
Christian Baptist, on the “purity of speech,” or being cast into
the mould of the New Testament, or Covenant, my mind was in-
voluntary led to the following train of reflections, which I have
concluded to pen down and transmit to you for publication, if you
think them worthy of insertion.

The subject of my meditations was the first idolatry, or image
worship, the worshipping of the molten calf as gods, a particular
account of which may be read in Ex. xxxii. The Israelites said to
Aaron while Moses was upon the Mount receiving the law, “Up,
make us gods which shall go before us,” &c. “And Aaron said unto
them, Break off the golden ear rings which are in the ears of your
wives, of your sons, and of your daughters, and bring them unto
me.” “And all the people brake off the golden ear rings which
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were in their ears, and brought them unto Aaron.” Men wore
these ornaments in the eastern countries as well as women, as we
find in the story of the Israelitish and Midian soldiers; Judges
viii. 24. 25. 26. and Pliny, speaking of their ear-rings, says, “In the
East it is esteemed an ornament for men to wear gold in that
place.” (See Beauchart’s History, chapter 34.) “And they said,
These be thy gods, O Israel!” &c. “And Aaron built an altar
before it, and made proclamation, To-morrow is a feast to the
Lord.” Now, what in this history struck me so forcibly, was,
first they changed their glory into the similitude of an ox, a fat
filthy ox, that grazeth on the green meadow, and then transferred
to this beautiful ox, with white and black spots intermingled, the
fearful name, the character, the attributes, the perfections, the
works and the worship of the I am that I am. For they rose up
early on the morrow and brought burnt offerings and peace of-
ferings. How easy the transition! This may appear a small mat-
ter to some who believe that whatever a man thinks to be right,
is right to him; and to others who say that is it no matter what
we call things, so that we mean the same thing; and by others it
will doubtless be viewed in the light of a non-essential, as it was
at most only a departure from one of the statutes. But let us
trace this one act of the high priest through all its meanderings,
as far as we have the facilities of doing so, and see if the ulti-
matum will support these persons in their indifferences about
celestial names and things.

It is generally supposed that they learned this idolatry or
abomination from the Egyptians, among whom they had
sojourned, and who were notorious for their love and use of
hieroglyphics, and who accordingly worshipped Joseph, (who
interpreted the dream of Pharaoh’s seven fat and lean kine,)
under the emblem of an ox with a bushel turned over his head.
This is the foundation of all idolatry. This is the Apis, or Serapis,
of the Egyptians; the Bel, or Belus, of the Canaanites, Chaldeans,
or Babylonians; the Melianthus of the Phceenicians; the Molech,
Moloch, Milcom, Melcam, Malcom, Rephan, Remphan, Chiun, of
the Ammonites; the Baal, a male deity, of the Israelites; the
Chemosh, Baalim, and Ashtaroth, feminine deities, of the Moab-
ites the Adonis of the Syrians; or the Rimmon of the Damas-
cenes; the Thammuz of the Jews; the Dagon of the Philistines;
the Saturn of the Carthagenians; the Light and Darkness of
the Persians; the Jupiter, Apollo, Mars, Mercury, Bacchus, and
in short, the 30,000 gods of the Greeks and Romans, made like
to corruptible man, and to birds, and four-footed beasts, and
creeping things. They even defied the most abominable vices—

“Gods partial, changeful, passionate, unjust,
“Whose attributes were rage, revenge, or lust;
“Such as the souls of cowards might conceive,
“And, formed like tyrants, tyrants would believe.”

The properties of these idols transferred to Saint Augustine,
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Saint Ambrose, Saint Cyprian, &c. forms the mysterious rites of
the Holy Apostolic Catholic Church, and which lies deep at the
foundation of the modern charitable and Babylonian churches,
which claim the prerogative to change, alter, and abolish rites
and ceremonies to suit times, places, and countries, (seg the
Prayer Book, under head “Ceremonies,” and whose f.all will be
great. Thus we see that the whole system of ancient Pagan
mythology is nothing more than the perversion of a plain historic
fact of the Jewish law: a mixture of Judaism and Paganism, a
misnomer. The modern systems of mythology are a mixture of
Judaism, Paganism, and Christianity. Jewish and antichristian
names and ideas tranferred to christians’ names and things, a
misnomer. After this survey, will any man say that it is im-
material what we call things, so that we mean the same things;
that there are non-essentials in the word of God; connected with
every word of which is majesty, authority, power, wisdom, and
benevolence?—The following reflections seem naturally to arise.
How grateful should we be for “the Book” which gives us all the
information we have, or can have, of the Almighty, and our own
origin and destiny, in appropriate and intelligible terms! How
careful should we be to preserve inviolate every phrase, word,
syllable, and letter of this inestimable book! What robbery has
God sustained by this one departure from the divine law! What
innumerable millions of souls have perished in consequence of
this one departure! How much evil have great men done at
different periods of the world by lending their names and in-
fluence to sanction these departures! How difficult to return to
the right way when once forsaken! How much trouble, vexation,
opposition, persecution, tyranny, agony, horrors, and bloodshed,
and death, in a thousand forms, have the christians experienced
by this one departure! How has his glory been concealed and
his significant and heavenly institutes perverted!

J. C.

* % %

MAY'’S LICK, JULY 14, 18217.
Brother Campbell,

IN the June number of the Christian Baptist you published a
note signed Candidus, which (according to the acknowledgment
of a gentleman in the vicinity of May’s Lick, who avowed himself
the author of the original) referred to me as the teacher who
refused to have the New Translation read at a public meeting, be-
cause it is not the word of God, &c. Candidus has done great
injustice to himself and to me by this uncandid statement. At our
April meeting, on a question before submitted, Which was the
most scriptural for the church to have a Pastor or a Bishop? on
the point of order I judged it improper for it to be read (not
because “it is not the word of God,”) but because the church had
not received it as the standard by which questions of that nature
were determined; that when references were made by the church



THE CHRISTIAN BAPTIST 45

to the scriptures, they had always referred to the common ver-
sion. But lest a mistaken idea should have been received, I added,
I wished it to be distinctly understood that I gave the opinion on
the point of order, not from any prejudice I had against the book;
that in the general I was pleased with it; that I had it, and used it
at home; that no person need be afraid of it; that the reason why
I did not use it in the pulpit, was owing to the prejudices that
existed against it, as I was unwilling to assail the feelings of any
when it could be avoided; and declared that if the church was
then willing, it should be introduced. I had on my part not the
least objection.

The reasons which made the above decision necessary, were:—
The church was under considerable excitement, inflammation
running high; many of the members had never seen nor examined
the new version, a number were highly prejudiced against it,;
and as there was no precedent of any other except the common
version ever having been introduced, it became necessary that
the church should have been consulted and consented to it before
its introduction. Abruptly bringing it in would have endangered
the peace of the church the more; to guard against which, was
my particular object.

You will please to publish this in the “Christian Baptist” as
promptly as you did the one it is designed to correct. As I am not
pleased with fiction, you will give my name.

Respectfully, your brother in Christ,

WALTER WARDER.

THE following reply was addressed to brother Walter Warder,
on the receipt of the previous communication:—
“Brother Warder,

“YOUR favor of July 16th was duly received, and will be
attended to in the nex number of the Christian Baptist, that will
be the 2d number of vol. 5, as the first is now published. But there
is a mistake somewhere: for although a person in the vicinity of
May’s Lick wrote me a communication of a similar, but not
exactly of the same import with the communication signed
“Candidus,” I must assure you that “Candidus” is from another
state, a different section of the country altogether.

“Yours sincerely,
| “A. CAMPBELL.
“July 26th, 1827.”

x * %

EXTRACTS FROM LETTERS OF CORRESPONDENTS
“Prince Edward, Virginia, July 30.
“A STATE of lifelessness amongst the professors, and of
jarring amongst the different preachers, has been succeeded by
an unusual attention to the scriptures. Various attempts towards
proselytism by different sectarian preachers, were abandoned,
and the preachers quit their appointments. The people then
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commenced reading the scriptures for themselves, and of late
we see the blessed effect. In the church of which I am a member,
we have had 31 added by baptism, and others are expected
shortly to come forward who have professed faith in Jesus.

“Your work (Christian Baptist) I have much delighted in, and
I hope that, by the blessing of God, it will restore us in some de-
gree to the apostolic practice. It surely is the duty and privilege
of all who are born of the Spirit, to practise all that our Heavenly
Father commandeth.”

“Richmond, Virginia, July 25.

“The revival in Richmond has measurably subsided. In Norfolk
and Portsmouth the revival has been very great, and many have
been added to the congregations of Baptists, Methodists, and
Presbyterians. In the Isle of Wight county the excitement has
been very great, surpassing any thing within the recollection of
the oldest christians in that section. They meet at private houses
for prayer and exhortation, and the assembly never disperse till
after midnight, and sometimes continue all night. At a meeting
held at Mill Swamp meeting-house, the congregation met on a
Saturday morning and continued till Monday morning without
dismissal. About 50 have been added to that church, and the re-
vival is still going on. It appears to be principally among the
young people.”

Query—If the Lord thus pays no respect to religious sects in
dispensing these favors, but equally visits all, why should we, in
our favors and intercourse, respect one more than another?—

(Ed]
“Indianapolis, Indiana, July 23.

“WHEN I moved here last October, there was but one Baptist
church in the county, and that was in town, constituted on the
articles of faith of the Long Run Association. Three months ago
they were laid aside. We now take the New Testament for our
faith and practice, and no difficulty has yet arisen from this
course of procedure, nor do we expect any. Two other churches
have been constituted in this county (Marion) last winter and
this spring with 8 members each. One has now sixty members
in fellowship—the other, twenty.”

“Belmont, Ohio, July 28, 1827.
“MR. CAMPBELL,

“FROM the perusal of your Christian Baptist, and known
talents upon theological subjects, I would come nearer to the
truth of a question I would presume to propound. Before I lay
down the question, I will state the history of the case which
gave rise to it. I am a member of the Methodist Episcopal
Church, and denominated a Reformer, being an adherent to that
party. We, the reformers, of the said church, have got up a paper
called the Mutual Rights, in which are discussed the principles
of church government. We, the Reformers, wish the church to
be modelled upon primitive usage, i. e. the people to be identified
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in the church with the ministers in the law-making department.
Now it is contended for in a pamphlet versus Reform, that, as the
church originated from the preachers, that is, in the formation of
discipline to govern the Methodist Episcopal Church, as the peo-
ple did not originate the discipline, they have not any right to
the administration of the church. And again, that a man virtually
surrendered his inherent rights in the church, or, in one word,
that a member of the Methodist Episcopal Church has lost his
liberty as Christ’s freeman when a member of said church. You
must recollect that the discipline of our church originated from
Coke and Asbury, and that the present polity was surreptitiously
introduced, being contrary to the desire of our founder, the
episcopacy of the church. Now for the question: Can it be possi-
ble for any church to exclude its members from a participation
in the law-making department of the church, merely and solely
because the church government originated from the ministry?
Was not the church for 150 years governed according to the
manner it is laid down in the New Testament, and as soon as the
clergy debarred the people their legitimate rights it sunk or
merged to popery, with its concomitant evils? Now it is also
contended in the pamphlet, that, as the Methodist polity is
missionary, lay representation will bring it down to the congre-
gationalist form, and naturally destroy the design of the mission-
ary character. Now we have nothing to warrant that assumption
from primitive times. I am certain that there were churches
planted in different parts of Asia, Europe, Africa, and that under
that economy the spirit of the missionary character was glorious.
Now how lay representation in the councils of the clergy can
destroy the missionary effect, is an enigma to my mind, maegre
the spareness of the number of the people and the extent of
country the preachers have to travel, even if they have the world
for a diocese.

Your attention to these will command the grateful recollec-
tion of your sincere friend and well-wisher,
S.I. M.

“IN the April, May, and June numbers of the “Mutual Rights,”
a periodical work, published by a committee of Methodist in Bal-
timore, there is an account of seven members being excluded by
the preachers in North Carolina, for no other crime than peacea-
bly attempting to obtain their rights as members of the church.
Also, an account of a preacher being silenced for one year by the
Baltimore Conference, for reading the Mutual Rights and recom-
mending them to others—his moral character unimpeachable.
These things have roused the members so in many parts, that
they are determined no longer tacitly to submit to this Methodist
Popery.”



48 THE CHRISTIAN BAPTIST

My dear Sir, .

I AM glad to see the efforts making by the more intelligent
Methodists throughout the Union, for divesting their system of
those strong features of resemblance to the papal supremacy,
which appear in this country so illy to comport with the spirit
and genius of our government. A calf in rich pasture soon grows
up into an ox; and when an ox, he can sometimes gore prodig-
jously. The calf which was raised by the hands of Messrs. As-
bury and Coke, though not so well thriven as that on the banks
of the Thames in Old England, has grown rapidly, and occasion-
ally he terrifies the youngsters by the shaking of his horns.

I do hope that you will succeed in defacing one mark of the
beast from your system. But I do not understand so well what
you mean by the laity participating in the law-making depart-
ment. Neither the teachers nor the taught, as I understand the
New Testament, have any law-making authority at all. Jesus
Christ, the New Testament teaches me, is the one only lawgiver,
and he is able to save them who obey his laws, and to destroy
them that do not. You have no need of any other lawgiver, nor
laws, as far as I can judge. I would ask those who wish to have
a legislating power, to inform me how, and upon what subjects,
they would exercise it.

I do not wonder at the logic used by the anti-reform good
people. Men never like to part with power; and those in power
will always find many tools by which to carry their projects into
effect by any means, sense or nonsense.

I answer your question with a capital NAY. But I am unwill-
ing to put out one class of lawgivers and to put in another, when
I know that every law they make for the church will be an
attempt to usurp the throne and government of the Great King.
You want less law-making and more law-keeping. If I were to
set up a human religion, that is, a religion of human contrivance,
I would ordain that all the law-making should be in the hands of
the laity, and that the priesthood should have no part in it at all;
but let them execute the law of the laity. Then you might expect
something like your rights—your mutual rights—but if you let
the clergy help you to make laws and execute them too, you will
be duped at last. For were you to send two laymen for every
priest, the priests would make the laws at last; and your refor-
matiion, like that of Luther, would need to be reformed again and
again.

With the best wishes for your success in destroying idols and
them that worship them, by the power of truth, I subscribe myself
your friend and the friend of every man who loves truth and
liberty.

AC.
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From the New Harmony Gazette.
IN reply to the queries of the Christian Baptist, published in
our Gazette of the 11th ultimo, we have received the following
communication from our correspondent W. R.

To the Editor of the New Harmony Gazette.
MR. EDITOR,

HAVING in vain looked for a reply from some of your corre-
spondents to the Queries of the “Christian Baptist,” published in
your Gazette some weeks ago, I beg to offer the following re-
marks, without, however, claiming the appellation “enlightened
Deist.”

The questions proposed for our consideration, are:—Is there
A God who created all things? Is there a spirit in man which
will survive the body? Is there a future state of reward or
torment? I answer—We can reply to these propositions neither
in the affirmative nor in the negative, for we possess no positive
knowledge of any of these subjects.

A God, the soul, heaven and hell, if such existence and places
do really exist, can never, from their nature, become cognizable
by the senses of man. I, therefore, cannot conceive how we shall
ever be able to acquire information regarding their nature or
existence. W. R.

Can the editor of the Christian Baptist, or some of the “en-
lightened Deists” from whom he expected a reply, afford us
any positive information on this subject? If so, we shall be
pleased to hear from them, and shall insert their communica-
tions, reserving to ourselves our editorial privilege of closing
the discussion, should it become too lengthy for our columns, or
uninteresting to our readers. Ed. Gaz.

I HAVE only room for the present to remark, that, with all
the improvements in philosophy for 18 centuries, the world is no
wiser with respect to God, than it was when Paul lived. He
then declared that neither Greece, nor Rome, nor Egypt, by all
their philosophy, knew God. Even to this day, the God that was
unknown in Athens, is unknown in New Harmony, and to all
who have no other lights than what philosophy affords. And here
is another and a striking proof; the people of the city of “Mental
Independence” are said to have the best library on this continent,
and with all the advantages of social converse in the best im-
proved condition of human nature, having voluntarily extinguish-
ed the lights of supernatural revelation, have now candidly and
honestly avowed that whether there is a God at all, a spirit in
man that will survive his mortal body, a heaven or hell, is to
them unknown and unknowable. This is the identical conclusion
to which I knew most certainly, by all the knowledge of philoso-
phy which I possess, they woud be constrained to come. For, as
I have frequently said, there is no stopping place between Deism
and Atheism; and they are lame philosophers, who, taking phi-
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losophy for their guide, profess to hold with Herbert, Hume, Gib-
bons, and Paine, that there is a God, an immortal soul, a heaven,
or a hell. I give great praise to the New Harmony philosophers
for their candor and their honesty in frankly avowing the con-
clusion which all the lights they have authorized them to main-
tain. I say they are good philosophers. They have reasoned well.
I thank them for their polite and minute attention to the queries
I proposed to them; and in the mean time, promise them a contin-

uance of my essays on this most interesting subject. Ed. C. B.
x Xk X

TO POSTMASTERS.

P~ SOME Postmasters have been in the practice of charging
double postage for this work on two accounts or pretexts. The
one was, that 16 pages made one sheet, and that because there
were 24 pages in each number, it should be rated at 2 sheets,
and charged accordingly. Others who understood the meaning
of the word duodecimo, knew that 24 pages made but one sheet
of this denomination, and that the Christian Baptist was but one
sheet of 24 pages; but they charged as much postage for the cover
as for the contents, and actually made the subscribers pay double
postage. Though but few fell into this error, I found it necessary
to send on a single number of this work to the Postmaster Gen-
eral for his decision. I did it with reluctance, because I thought
it was troubling him to decide what was as plain as twice 12
makes 24. He had the goodness to write me the following reply.
I need not hint to Postmasters who have overcharged through
inadvertence, the propriety of refunding those from whom they
have taken an illegal postage:—

“General Post-Office Department, August 2, 1827.
“SiR,—EVERY 24 duodecimo pages of a pamphlet shall be
considered a sheet. See the 13th section of the Post-Office Law.
The cover is not rated. The “Christian Baptist” of November
6, 1826, published at Buffaloe, Va. contains 24 duodecimo pages,
and is therefore one sheet and no more, and must be rated with
postage accordingly, viz. for any distance not exceeding a hun-
dred miles, 1% cent, and for any greater distance, 214 cents.
Yours respectfully,
JOHN M’LEAN.
REvDp. A. CAMPBELL,
Bethany, Brooke county, Virginia.

* % »

TO NEW SUBSCRIBERS.

IT is expected the second edition of vols. 1, 2, and 3, will
be out of the press in a few weeks, being now finished to the
7th No. vol. 3. Sundry disappointments have delayed this work
much beyond our anticipation. Subscribers who have ordered

the back volumes will be supplied with these volumes as soon
as finished.



THE CHRISTIAN BAPTIST 51

TO CORRESPONDENTS.
Editor Barton W. Stone’s Letter, and my Reply, in the next
number.

A Letter from a “Lover of Just Reasoning,” shall appear in
our next.

“Common Sense,” No. 1 and 2, has been received.
x % %

NEW AGENTS.
OHIO—John C. Ashley, Portsmouth; Elder Isaac N. Walter,
Franklin county; David Hughes, Springfield.
VIRGINIA—Samuel Stone, South Hill.
GEORGIA—John Abbot, Macon; N. Galloway, Augusta; Dan-
iel Hook, Louisville.
NEW YORK—Chester Clapp, Saratoga county.

* *x =%

BETHANY, BROOKE CO. VA.
; No. 3 % MONDAY, OcTtoBER 1, 1827. 3 Vol. V ;

“Style no man on earth your Father; for he alone is your father
“who is in heaven; and all ye are brethren. Assume not the title
“of Rabbi; for ye have only one teacher. Neither assume the title
“of Leader; for ye have only one leader—the MESssIAH.”

Matt. xxiii. 8—10.
“Prove all things: hold fast that which is good.”
Paul the Apostle.

DEISM AND THE SOCIAL SYSTEM.—NO. V.

Randolph County, Ind. July 3, 1827.
DEAR SIR,

IN looking over some of your late numbers of the Christian
Baptist, I found a series of essays addressed to Mr. D, whom you
call a sceptic. Though I am not fond of useless “replication,”
yet when controversy is instructive, I have no objection to give
ear to it, and learn what may be learnt from it. This being
the case, I fell somewhat inclined to investigate some positions
laid down (I will not say assumed) by you in the above essays;
but at the same time I will observe that I wield a young, un-
tutored pen—one in which it would be the height of presumption
to undertake to vie with the masterly quill of the erudite A.
Campbell.

In the first and second numbers of your Replication, you
deny the possibility of the existence of a God being known with-
out deriving that knowledge from the Bible. Strange, indeed,
is it, that the all-wise Creator of the universe should make the
most fallible kind of evidence, viz: testimony, the only possible
vehicle through which he can be known to his creatures! It
is strange that he should make the frail inventions of men, such
as empty sounds, paper, &c. the archives of his name and char-
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acter, in exclusion to the more durable work of his own hand—
the Book of Nature.

I think that the evidence of the scriptures is the most fallible
class; because it is to us history, hearsay, or evidence resting on
the testimony of others. There are but three kinds of evidence
by which we assent to the truth of proposition; and of these
but one is infallible, and that is where the principles on which
the evidence is founded are intuitive. Such is the evidence on
which mathematical truths are founded. The next highest class
of evidence is that which I call experience; and is that which is
received immediately by the senses. It is on this kind of evidence
that the truths of natural and experimental philosophy stand.
This, though a very high kind of evidence, is still fallible: for
we are liable to be deceived by our senses, since, to a man hav-
ing the jaundice, every thing appears yellow. The next and last
class of evidence is testimony, wherein we give our assent or
dissent to a proposition on the veracity of others. This kind of
evidence is quite fallible; for the witness may wilfully deceive
by prevarication of lying, or though he wish to give correct
testimony, his senses may have deceived him; and he being de-
ceived, those who receive his testimony cannot but be deceived
also.

The truths of the Bible are with us, founded on this kind
of evidence. For though at the promulgation of the gospel, its
truth was attested by miracles; yet we believe that it was attested
in such a manner, on the evidence of testimony. It is possible
for the Bible to be all a fable or romance produced by prestcraft.
And as it is possible for it to be so, you see that the vehicle which
you would make us believe is the only one by which we can
come at a knowledge of our Creator, may deceive us, and we may
spend our whole lives in controversial bickering about fables.

Having said this much to show you that there is not so much
credence necessarily attached to the scripture account of the
Creator and his character as you would have us believe, I shall
now undertake to show you that, notwithstanding you could not,
by your senses, discover but that the Creator “was either not al-
mighty; that the winds and rain were stronger than he, or that
he was the most notionate, irrational, and whimsical being in
the universe;” we can, by our senses, and reasoning faculties, be
as imperatively convinced of the existence of a God, as we can
by the scriptures. I would here observe that this is the main
point in which I disagree with you in your “replication.”

To show that we are capable of knowing that there is a God,
and how it is we came by this knowledge, I think we need go
no further than ourselves. Man, beyond doubt, has a clear per-
ception, and certain knowledge that he exists and is something.
If any one is so sceptical as to deny this, he may enjoy his opinion,
for me, till hunger or pain convince him of the contrary. For
such are beyond the power of reason or demonstration to touch,
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if it were possible for such to be. But it is impossible for such
rational creatures to exist; therefore, rational creatures that do
exist, are certainly assured of their existence.

“In the next place, man knows, by an intuitive certainty,
that bare nothing can no more produce real being than it can
be equal to two right angles. If a man knows not that non-
entity, or the absence of all being, cannot be equal to two right
angles, it is impossible he should know any demonstration in
Euclid. If, therefore, we know there is some real being, and
that non-entity cannot produce any real being, it is an evident
demonstration that, from eternity, there has been something;
since what was not from eternity, had a beginning, and what had
a beginning, must be produced by something else.

“Next, it is evident, that what had its being and beginning
from another, must also have all that which is in, and belongs to
its being from another too. All the powers it has must be owing
to, and received from the same source. This eternal source, then,
of all being, must also be the source and original of all power;
and so this eternal Being must be also the most powerful.

“Again, a man finds in himself perception and knowledge. We
have, then, got one step farther; and we are certain now, that
there is not only some being, but some knowing intelligent being
in the world.

“There was a time, then, when there was no knowing being,
and when knowledge began to be; or else there has been also a
knowing being from eternity. If it be said there was a time
when no being had any knowledge, when that eternal Being was
void of all understanding—I reply, that then it was impossible
there ever should have been any knowledge; it being as im-
possible that things wholly void of knowledge, and operating
blindly, and without any perception, should produce a knowing
being, as it is impossible that a triangle should make to itself
three angles bigger than two right ones. For it is as repugnant
to the idea of senseless matter that it should put into itself sense,
perception, and knowledge, as it is repugnant to the idea of a
triangle, that it should put into itself greater angles than two
right ones.

“Thus, from the consideration of ourselves, and what we in-
fallibly find in our own constitutions, our reason leads us to
the knowledge of this certain and evident truth, that there is an
eternal, most powerful, and most knowing being,; which, whether
any one will please to call God, it matters not. The thing is
evident, and from this idea duly considered, will easily be de-
duced all those other attributes, which we ought to ascribe to this
eternal Being. If, nevertheless, any one should be found so
senselessly arrogant, as to suppose man alone knowing and wise,
but yet the product of mere ignorance; and that all the rest of
the universe acted only by that blind hap-hazard: I shall leave
with him that very rational and emphatical rebuke of Tully
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C. 2, deleg. to be considered at his leisure. What can be more
silly arrogant and misbecoming than for a man to think that he
has a mind and understanding in him, but yet in all the universe
beside there is no such thing? Or that those things which, with
the utmost stretch of his reason he can scarce comprehend, should
be moved and managed without any reason at all?

“From what has been said, it is plain to me, we have a more
certain knowledge of the existence of a God, than of any thing
our senses have not immediately discovered to us. Nay, I pre-
sume I may say, we more certainly know that there is a God
than that there is any thing else without us. When I say we
know, I mean there is such a knowledge within our reach; which
we cannot miss, if we but apply our minds to that, as we do to
several other inquiries”—Locke’s Essay, B. 4. ch. 10.

Now, sir, do you think that you and “Inquisitas” made the
best use of your reason, when you undertook to discover the
existence and character of God? Your stories are as cogent
reasoning in support of your hypothesis, as the story of the man
who said he had lived 20 years at one place, and during the
whole time he never found his head hanging down, would be to
disprove the diurnal motion of the earth. Others might reason
better; but you, Inquisitas, and the man, all reasoned alike, that
is, “the best you could.”

I do not wish you, from the above remarks, to think I am
an enemy to the laudable work in which you are engaged. I do
think it high time for a people who boast of their freedom, to
have the fetters of superstition broken, and their minds liberated.
But conceiving that you reasoned wrongly on the above point,
I have made free to give you some of my thoughts on the sub-
ject. Judging from your character as a disputant, I expect to
be heard patiently and dealt with fairly.

A LOVER OF JUST REASONING.
Editor of the Christian Baptist.

REPLY TO THE ABOVE.
DEAR SIR,

TO the classification of evidence which you adopt, I offer
no objection. But more has been said on the superiority of in-
tuitive evidence than the subject deserves. Its superiority, in
the estimation of philosophers, is greater than either in fact or
utility. For the sake of argument, I am willing to admit that
it produces infallible certainty. But this infallible certainty is
of no greater importance in actual life than is the certainty.
fallible or infallible, which results from the evidence of our
senses or of testimony. I am intuitively certain that a whole
is greater than a part. I am experimentally certain that fire
will burn. I am, by testimony, certain that George Washington
once lived. I doubt no more the truth or certainty of the last
mentioned than of either of the former. You, in theory, place
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intuitive evidence above all other, as respects certainty; but, in
fact, you place the evidence of your senses or experience above
it. Take an instance in the close of your letter. You attempt
to prove that there is a God from intuitive principals; and after
reasoning for some time on these principles, you conclude your
sylogisms by saying, “From what has been said, it is plain to
me we have a more certain knowledge of the existence of a God,
than of any thing our senses have not immediately discovered
unto us.” But what follows? Not so certain, or not more certain,
than we are of any thing which our senses discover to us. In
this way the philosopher often forgets his theory when he comes
in contact with fact. I attribute Locke’s words to you, as you
have adopted them.

But as men do not feel themselves certain upon, nor accord-
ing to, the principles graduated by philosophers in their schools, it
is a matter of no importance with me to spend many minutes
in objecting to your remarks upon evidence in general. The
Revelation of God was not first communicated by testimony:
he did not choose to reveal himself in this way; but to us now
it is all matter of history or testimony: but not merely so, as you
represent it. The Revelation is addressed to the whole man,
and it has within it its intuitive principles, which it presents to
the honest student as Euclid does to his students. When the
terms are understood, it is as intuitively evident that good men
differ from bad men, as that 2 and S are not one and the same.
There is no proposition in Euclid more capable of lucid and con-
clusive demonstration than this one. It is impossible that the
Bible could have been forged or introduced through priestcraft
or kingcraft. To those acquainted with its contents, it is an
axiom as evident in morals, as any respecting qualities in mathe-
matics, that good men could not surreptitiously introduce this
volume. Neither could bad men. But, without particularizing on
a subject so plain, I proceed to remark that the evidence which
supports the claims of this volume is not confined to any one spe-
cies, but embraces the whole. Its truth becomes the subject of
experience, properly so called. Jesus the Messiah puts it in the
power of every person whom he addresses experimentally to
prove the truth of his pretensions. He says, “Come unto me, all
ye that labor and are heavy laden, and I will give you rest. If any
man put himself under my guidance, he shall know the truth, and
the truth shall make him free.” Thus we have the means of de-
ciding experimentally on the reality of his pretensions. Whether
he were an imposter, or the Messenger of the Great God, is sub-
mitted thus to be tested by our experience. Where is the man
who has proved these promises false? Myriads have expe-
rienced their truth. Thus you see it is doing injustice to the
wisdom of the author of this volume to say, that he has made it
a matter of testimony only, properly so called. For its claims
are supported by intuitive evidence, experience, and testimony.
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But there is a shorter, and, to the bulk of mankind, a more
cogent way of deciding the question, Whether the Book of
Creation, or that called the Bible, is better adapted to communi-
cate to the human mind the knowledge of God. This is by fur-
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